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Tiirkiye'nin Istanbul, Ankara, Erzurum, Konya,
Bursa ve daha bir gok sehirlerini dolasan bir kisi olarak,
size Tirkiye'nin ve Tirklerin unutulmaz olduklarini
styliyebilirim.

Amerikan toplumsal gevresinde Miislimanlarin ve
Miisliman ailelerin problemieri ve bu problemlerin
giderilmesi igin neler yapilmas: gerektigi konusunda bu
gece burada sizlere hitap etme serefini bana verdiginiz-
den dolay: tesekkiir ederim.

Bir kisi, ¢rnegin ben, benligimi koruyabilmek ve
sahsiyetimi ~ kaybetmemek  istiyorsam,  OzUmiin
gOzillmesine karsi koyacak, mukavemelini artiracak ve
hatta her tiirli gedigi kapiyacak unsur ve faktorlerle gah-
siyetimi beslemeliyim. Aile ve topluluklar icin de aymi scy
gecerlidir. Ama sorun Misliiman ailelerinin ve gocuk-
larinin gelecegin kusagim olusturmalan ve bilhassa Tirk
ailelerinin ve gelecekteki kusaklarinin bu gevrede benlik-
lerini koruyabilmeleri icin gereken faktdr ve unsurlarin
neler oldugudur.

Bildiginiz gibi sayet bu gevre Islam’a, Tiirklere ve
Miisliimanlara karst olmusg olsaydi, hemen ona Kkargi
koyacak bir cephe olustururduk. Saldinlan her kisi
hemen kargi koyar. Size buradan her zaman hirmet
ettigim  arkadagim ve meslekdagm bir  Tlrk’iin
Prof.Fahir Iz'in bana anlattii ve bizzat bagindan gegen
bir olay aktarmak istiyorum. Fahir Iz Orta Asya'daki
Tirk Cumbhuriyetlerinden birini ziyaret etmek izere
Rusya'ya davet edilir. Daveti kabul eden ve Rusya'ya
giden Fahir Iz Ruslarin Tirkleri ve dinlerini yipratip
yipratmadiklarini  ¢grenmck ister. Orta Asya'daki bu
Turk Cumhuriyetinde Fahir Tz’¢ bir Rus rehberlik etmek-
tedir. Fahir Iz bir giin rehberine hasta oldugunu ve ertesi
giin sabahleyin degilde 6gleden sonra gelmesini styler.

* Bu makale merhum Fazlur Rahman'in Mart, 1980
tarihinde Tiirk Amerikan Kiiltiir Dernegi'nde (Chicago)
Tiirklere verdifi konferansidir. Yayina hazirladiklarindan
dolayt ibrahim Ozdemir'e ve LC.Agkgeng'e tesekkiirii
borg biliriz.
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AMERICAN ENVIRONMENT:
THE TURKISH CASE*

Fazlur RAHMAN

I have travelled to Istanbul, Ankara, Erzurum,
Konya, Bursa and to so many other places in Turkey and
I can tell you that Turkey and Turks are unforgettable.

And thank you for giving me the honour tonight to
talk to you about the problems of Muslims and Muslim
families in the American environment, and what needs to
be done.

You see, if a person, I for example, want to keep
my identity, want to keep my personality intact, then I try
to put into my personality elements, or factors which will
cement it, make it strong, make it resistant to disintegra-
tion. So is the case with families, so is the case with com-
munities. The question now is: what are the factors, what
are the elements which can make Muslim families, and
their children, the next generations, what will make them
keep their identity in this environment?

You know, if this environment was against Islam, if
this environment were against the Turks, against Mus-
lims, then we would build up resistance to it. When some-
body is attacked, he resists. I can tell you an anecdote re-
lated to me by my ex-Turkish colleague, whom I respect
very much, Prof.Fahir Iz. He told me that once he was in-
vited to Russia to visit a Central Asian Turkish Republic.
After arriving there Fahir iz wanted to find out whether
Russia is succeeding in breaking down the Turks and
their religion or not. So, he says, one day he told his
guide, he had a Russian guide of course: "I don’t feel
well. Please come tomorrow after lunch. Don’t come in
the morning because I'm not feeling well.”

So, early in the morning, he went out after break-
fast and spoke to several Turks. He asked one man, one

* This conference was given by Fazlur Rahman to the
Turkish community in Chicago, at the Turkish American
Cultural Alliance (March, 1980). The editor of the Journal
of Islamic Research expresses herewith his thanks to
ibrahim Ozdemir and I.C.Agikgeng for preparing it for
publication.
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Ancak Fahir Iz sabahleyin disan gikar ve bir kag Tarkle
temasa geger ve onlaria konusgur. Onlardan birine Rusca
bilip bilmedigini soran Fahir Iz, "Elhamdiilillah ben
Tiirkiim, ben Mislimanim" yanitini alir. Bu yanit bilyiik
bir mukavemetin ¢rnegidir. Zira Rusya Tiirkleri ve din-
lerini yipratmak ve giictinii kirmak istemektedir. Ama
Tiirkler buna karst biyllk bir mukavemet
olugturmuglardir. Bu olugumda bazi insanlar yenilgiye
ugrayabilirler. Orta Asya Tiirkleri ise bildigimiz gibi
Ruslagmayr her zaman reddetmigler ve benliklerini
korumuslardir.

Bu ilkedeki (Amerika’daki) en biiyiik problem laik
olmasidir, hiir olmasidir. Bu tilkede her insan davrani§ ve
fikirlerinde hiir oldugundan mukavemete ihtiyag
duymamaktadir. Bu dlkenin problemi budur. Serbes-
tiyetin hakim oldugu bu gevrede insan mukavemet
gliciini ve dolayisiyla benligini kaybedip uzun bir siire
kisiligini koruyamaz. Bugiiniin kusagi olan bizler,
Mislimanhgimuzi, Tirkligimizii veya Pakistanligimizi
koruyabiliriz; ama gelecegin kusagi olan gocuklarimizi
bilyiik bir tehlike beklemektedir. Bu durumda ne yap-
mamiz gerektigi sorusu kargimiza gkmaktadir.

1924’den beri laik olan Tirkiye'de her laik Tirk
ayni zamanda Muslimandir. Ben Tiirkiye’de bulundum
ve biliyorum ki, Ttrk olmanin ¢nemli bir pargasi da
Misliman olmaktir. Mdisliman olmadan  Tirk
olamazsiniz. Bu bir gercektir ve bu gercegi teyid eden bir
ok deliller vardir.

Tiirkiye ile Balkan dilkeleri arasinda niifus
miibadelesi bagladiginda Tiirkiye’deki Rumlarin ve diger
Iinstiyanlarin bir cogu Yunanistana ve diger Balkan
iilkelerine  gittiler. Oradaki Turklerin bir gogu ise
Tiirkiye'ye geldiler. Bu niifus miibadelesi sirasinda
Miisiiman Romenier dahi Tirkiye'ye Tiirk adi altinda
Miisliiman olduklani igin kabul edildiler. Tirk’in bir
diger anlami da "Miisliman" demektir. Ben bir ¢ok
Misliiman tilkeleri ziyaret ettim. Endonezya'ya, Iran’a ve
bir cok Arap dlkelerine gittim. Ben kendim Pakis-
tanliym. Pakistan toplulugunun bir ferdiyim ve o
topluluga baghyim. Iste bir topluluga baghlik hissine, yani
Arap, Iran, Endonezya ve Pakistan topluluguna baghlik
hissine "milliyetgilik" denmektedir. Tirklerdeki bu giigli
baghlik hissini diger Misliman topluluklarinin  hig
birinde gdrmedim.

1977 yihinda Tirkiye'de bir aydan fazla kaldim.
Tiirk olmanin kokusu vardi ve bu gok giigliiydii; bu
kokuyu diikkanlarda, lokantalarda, okullarda ve gittiginiz
her yerde alrsiniz. Tiirk olmanin ne demek oldugunu
her zaman koklarsimiz (ve kokusundan anlarsiniz). Ben
bu kokuyu diger Miisliiman topluluklarinin hi¢ birinde
alamadim. Ama biraz Once de ifade ettigim gibi, Tiirk
olmanin manasi da Miisliman olmaktr. Rumlar ve Fr-
meniler  asirlarca  Torkiye'de  yasadiklart  halde
Tiurklesemediler, ciinkii Misliman degildiler. Ama

Turk, that is: Do you speak Russian? and the Turk
replied: "Elhamdulillah. Ben Tiirkim" "T am a Turk and
a Muslim." This was the resistance. Because Russia is
trying to break down the Turks, break down the religion,
there is no doubt the Turks there have built up avery
strong resistance against this breakdown. Of course there
are some people who succumb and so on but in general
we know that Turks in Central Asia have rcfused Lo be-
come Russified. They've kept their identity.

One big problem in this country (i.e., U.S.A.) is
that it is secular. It is free. You can become anything you
want to and therefore the resistance is lost. This is the
problem here; that in this environment of freedom you
lose resistance and therefore your personality cannot
remain intact for a long time. We may remain as Mus-
lims and as Turks, Pakistanis, but the great problem will
be with our children. And the question is: What to do
then?

A Turk, even though he is secular and since 1924
Turkey has been a secular republic; yet T have been to
Turkey and T know that, part of being a Turk is, 1o be a
Muslim. You cannot be a Turk without being a Muslim.
This is a fact. There is much evidence which cor-
roborates this fact.

When the exchange of population took place, the
Greceks and ast Europeans were sent out of Turkey back
to Greece, and other Balkan countries. The Muslims from
those countrics came to Turkey. In this exchange of
population, even Romanians who were Muslims were ac-
cepted in Turkey as Turks because they were Muslim.
Part of the meaning of a Turk is to be a Muslim. Of
course Turkishness, Turkish fecling is very strong. 1
mysell have not seen in any Muslim country; T have been
to Indonesia, 1 have been to Iran, I have been to many
Arab countrics and I, myself am a Pakistani and the
sense of belonging to a people, the sense of belonging to
Arabs, to Iranians, to Pakistanis, to Indonesians is some-
thing which is called nationalism- it is quite strong- but I
have never seen in any Muslim people such a strong sensc
of belonging to a people as I have scen in Turkey.

I can tell you T'was in Turkey for just over a month
in 1977. Being a Turk you can smell, it is so strong —this
sense of belonging, you can smell in shops, in res-
taurants, in schools, wherever you go. You can smcll, al-
most smell what it means to be a Turk. This T have not
found in any other Muslim people . But, as I have just
said, part of being a Turk is to be a Muslim. Greceks, Ar-
menians remained for centuries in Turkey, but they
could not become Turks because they were not Muslims.
When Romanians came, in the population exchange
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Miisliman Romenler niifus miibadelesinde Tirkiye'ye
Miisliiman olduklari igin Tirk statiistinde kabul edildiler
(ve zamanla da Tirklegtiler). Bunlar tarihin gergek-
leridirler.

Turk'tl Tiirk yapan nedir? Bu yamtlamas: gok zor
bir sorudur. Tirk’d Tiirk yapan sliphesiz biyig1 degildir.
Turk'a Turk yapan bir kag faktdr vardir. Buniardan biri
dildir. Tark dilidir. Sayet Miisliman Tirkler kendi benlik-
lerini ve cocuklarinin benliklerini burada muhafaza
etmek istiyorlarsa kendileri Ttrkge'yi unutmamah ve
gocuklarina da Tirkge ogretmelidirler. Kendileri ve

" gocuklart mutlaka Tiirkegeyi okumali ve yazmali. Bu son
derece Onemlidir. Tiirk cocuklart kolaylkla iki dil
oOgrenebilirier. Ben ve esim cocuklarimizia hig bir zaman
evde Ingilizce konusmayiz. Biz onlarla her zaman Urdu
dilinde konusuruz. Okulda ve sokakta, benim coguklarim
Ingilizeeyi 8grenirler. Bir dilden dbir dile gegisi kolay be-
cerirler. Yaglandikga bir yabanc dili grenmek zorlagir.
Ama cocuklar ve gengler degil iki dili d¢ dili bile
kolaylikla &grencbilirler. Bu gercekten tecriibe ile sabit-
tir. Her seyden ¢nce Tiirk cocuklan Tirkgeyi 6grenmeli
ve konugmal. Tiirk olmanin basta gelen en Gnemli un-
suru budur.

_Bir diger unsur da kiiltiirdir. Kiltir ne demektir?
Kiiltiiri tanimlamak pek de kolay degildir. Sig kebap
Tiirk kiiltériinin bir pargasidir diyebiliriz. Fakat stz
. konusu olan bir hissin, benligimizin derinliklerinden
gelen ve bir topluma bagh oldugumuzu size anlatan bir
hissin varhgidir. Biiyiik milliyetgi ve Tiirk sosyologu Ziya
Gokalp medeniyet ve kiiltiir (hars) mefhumlarini iki ayri
sey olarak tammlamaktadir. Ziya Gokalp goriigiinde pek
de yanhs degildi. Kilttir (hars) hakkindaki goriiglerinin
son derece degerli olduklarina ben de inaniyorum.

Killtiir (hars) yukanida bahsettigimiz micerred dil
degil de degerlerimizi dile getiren dildir. Bu degerler iyi
ve kotil diye tammladigimiz ve ayirt edebildigimiz seyler-
dir. Bir Tark’in ve Mislimamn Tirklige ve
Miisliimanhiga yakigir sekilde konugmasi ve davran-
masidir. Bu ancak insamin kendini ve nefsini disipline et-
mesiyle miimkiin olabilir. Iste (asil) degerler bunlardir ve
bu degerler ancak anncler ve babalar tarafindan evlerde
verilebilir.

Bu kiiltiiriin (hars) en Snemli Ogesi Ziya Gokalp’a
gore Islamiyettir. Ciinkii Islamiyet ancak bu degerleri in-
sana verebilir. Islamiyet dzel durumlarda ne sekilde dav-
ranmamiz veya davranmamamiz gerektigini size anlatir.
Tabiki bu degerler de yetisme tarzi, verilen terbiye ve
talimatlarla mimkiin olabilir. Kagta kagimizin bu Tslami
terbiye ile  yelistirildigimizi veya  gocuklarimzi
yetigtirdigimizi bilemiyorum. Ama inanin ki, gocuk-
larimiza Islami terbiyeyi vermeden onlarin Miisliman
kalmalarini bekliyemeyiz. Islami terbiyeden yoksun bir
kiginin Misliimanligi ne derecede stz konusu olabilir?
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from Europe to Turkey, they were accepted as Turks be-
cause they were Muslims. These are facts of history.

What is it that makes a Turk? It is a question that, of
course is very difficult to answer. It is certainly not his
moustache that makes him a Turk. What makes him a
Turk is several factors. One is language. If the Turkish
Muslims want to keep their identity here and their
children’s, the first thing is that their children must know
Turkish. This is absolutely important. And you see
children are bilingual very easily. I and my wife never
spoke to any of our six chidren at home in English. We
spoke to them always in Urdu. In school, outside, of
course they learn English. They learn and can switch
from one language to another very easily. When you be-
come old, it becomes difficult. But when children are
young, not only two, they can learn three languages
very easily. This has been shown primarily by experiments.
The first thing is that your children must know and speak
Turkish. This I regard as the first element of being a Turk.

Then, there is culture. If you ask: What is culture?
Then again, it is not easy to define. Is it shishkebab that
is part of Turkish culture? Perhaps! But there is certainly
a feeling, it is a fecling inside your personality that you
belong to a people. The great Turkish nationalist and
sociologist, Ziya Gokalp had two concepts; one he called
civilization and the other he called "culture”, (hars). His
thinking was not very wrong. I regard his thinking on
hars, on culture, Lo be very valuable indeed.

"Hars", this culture, is not just the language, lan-
guage I have talked about. But it is something which you
can call your values —what you regard as good, what you
regard as bad— what you regard as worthy of a Turk to
do, of a Muslim to do, and what you regard as not wor-
thy of a Muslim Turk to do. This comes by development,
by inner development. These are called values, and they
are given at home by parents.

The most important part of this "hars", of this cul-
ture, according to Ziya Gokalp is Islam, because Islam
gives values. Islam tells you how to behave in a certain
situation, and what not to do in a certain situation. And
these values come with upbringing and with instruction. I
don’t know how many of us here in this country try to give
to our children this upbringing and this kind of instruc-
tion. But without it, it is impossible that our children will
remain Muslim. It is just not possible.

What are these values? These values are, if you go
to school how to behave, what to do and what to avoid; if
you're in the street playing, what to do and what not to
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Nedir bu degerler? Bu degerler okulda, sokakta ve
hatla sinemada nasil ve ne sekilde davranmamiz veya
davranmamamiz gerektigini gosteren degerlerdir. Bu
degerler Amerikali arkadaglarimla dostluk ve ig baglari
kurdugumuz Amerikan halkina kargi davranig ve hareket-
lerimiz demektir.

Miisadenizle tekrar Islami cevreye donelim. Her
hangi bir gevrede insanin benligini koruyabilmesi icin
savunmact olmas: gereklidir. igindc bulundugum gevre
beni etkilememeli bana saldirmamalidir. Aksi takdirde
benligimde catlamalar olur. Sahsiyetim gOziilmeye ugrar
ve parcalanir. Ben neticede bu gevrenin bir pargast haline
gelirim.

Bu bir savunmac yaklagimdir ve savunmaci
yaklagim kiltiir degerlerimizi ve dilimizi koruyabilmek
igin gereklidir. Zira kiltir degerleri ve dil, benligimizin
birer parcast olup ¢dziilmeye karsi bir cephe ve
mukavemet olusturmaktadirlar. On yildan beri yagadigim
bu iilkeden, bu toplumdan bir geyler almam gerektigi
bilincinde oldugum kadar onlara bir seyler vermem
gerektigini de gayet iyi biliyorum. Cocuklarimiz bu
iilkenin okullarinda egitilmektedirler. Bizler onlarin
yagam diizeyinden yararlanmaktayiz; onlarin  buz-
dolaplarini, arabalarimi ve televizyon sistemini kul-
laniyoruz. Bunlarin hepsi hayatr, giizel nimetlerindendir-
ler. Ama ben suna aym derecede inaniyorum ki, bizler
gegimimizi temin ettigimiz bu Amerikan cevresine ve
halkina sempati ile yaklasmali ve aktif bir katihmda
bulunmalyiz. Bizler Amerikan halkina karsi savunmaci
bir tutum iginde olmaktan ziyade aktif bir tutum iginde
olmaliyiz. Bizler de onlara bir seyler vermeliyiz.

Bunlarin ne demek oldugunu ve ne demek is-

__.";ledigimi sizlere sOyle izah cdeyim: Bati veya Amerikan
/ medeniyeti dedigimiz bir medeniyet son iki buguk

yiizylda yakin cagimizda geligmistir. Fen, teknoloji,
doganin sdmiiriilmesi ve yatirimlar evresinde bu toplum
insanf ve ahlaki degerlerini kaybetmistir. Batinin duyarh
digtiniirleri artik bunun bilincindedirler, ve bu toplumu
bir felaketin esiginden dondiirebilmek igin  neler
yapabileceklerini  disiinmektedirler.  Iste
Islamiyet devreye girebilir. Bizi giiglii kilan ve sahsiyet

. sahibi yapan Islamiyeti bu topluma sunabiliriz. Neden

Islamiyet? §imdi buna yamt bulalim.

Islamiyet bundan 1400 yil 6nce ufak bir kasaba
olan Mekke’de dogdu. Bir kag kusak ¢nce bedevi olan
Mekke halki Islamiyetin dogdugu siralarinda yeriesik
hayata geemis ve ticaret ile ugrasmaya baslamislardi.
Mekkeliler ticarf iligkilerini Dogu’da Hindistan ve Hint
Okyanusuna kiyist olan dilkeler ve Batr'da Bizans ile
siirddirdyorlardi. Bu ufak ticaret merkezi zamanla gok
zenginlesti ve halk liiks i¢inde yasamaya basladi. Ancak

_t_;uljada_
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do; what to do and, what to avoid; if you go to the
cinema, it tells you what to do and what not to do; in
your relationships with American friends, with American
people with whom we have friendship, relations, coopera-
tion and so on, how to behave and what to avoid and
what to do.

Let me come now a little more elaborately to
Islam. When one wants to keep one’s identity in one’s en-
vironment one thing is defensive . That this environment
in which I am, this must not influence me, this must not
attack me. For, otherwise, my personality will be dis-
rupted, my personality will disintegrate. I will become part
and parcel of this environment.

This is a defensive approach, and this defensive ap-
proach is necessary as I just said for your language, cul-
tural values and so on. These are a part of our per-
sonality which creates a kind of resistance against disin-
tegration. But T have been in this country for ten years
now. I have come to feel very strongly that this country,
this society in which I live T have not only to take some-
thing from it, T have also to give something to it. T take
from it its education for my children, to be sure, I take
from it its prosperity, its refrigerators, its cars, its. T.V.
sets, which are all good amenities of life. But I have
come to believe very strongly that we have to cultivate a
more active sympathy with the people here, with the
American environment in which we live, where we earn
our livelihood. We have to go to the American people in a
more active spirit rather than just a defensive spirit and
taking. We have something to give.

And now, I'll tell you very briefly what T mean by it.
This Western civilization, this American civilization has
developed over the past two and a half centuries or so—
what is called the Modern Age with its science, technol-
ogy, exploitation of nature, inventions and discoveries. In
this process this society has lost something very valuable.
And what it has lost is the human and moral side. The
more sensitive thinkers of the West are now aware of
this. And they are thinking as how to reconstruct this
society again. And here Islam comes as something which
not only can make us strong, our identity strong, but 1
think, which can offer to this society also. So let me tell
you why.

Islam first appeared in a town 1400 years ago called
Mecca. This town of Mecca was a commercial town, a
purely commercial town. The community that lived there
was a commercial community. A few generations back
they had been Bedouins. Yet later they became settled,
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bu zenginlik ve liiks hayat ile birlikte gehire kotiliiklerin
de girdigini gorilyoruz. Zenginler paraya kul ve kole
olmus ve ahlaki degerlerini yitirmiglerdir. Yoksullarin
somiiriildiigd, halkin hiirriyetten yoksun oldugu bu
sehirde, hemen hemen her irktan kolelerin pazarlamasini
yapan bir yeralti mafyast mevcuttu. Mekke Iranlilarin,
Habegsilerin, Bizanshlarin, Yahudilerin ve tabii ki
Araplann yasadigi kozmopolit bir gehir idi.

Oldukga zengin olan Mekke sehrinde halkin bir
kismi cok zengin, bir kismi da son derece yoksul idi. Iste
Peygamber Efendimizi (S.A.V.) disiindiiren zengin ile
fakir arasindaki ugurum idi. Kur'an-1 Kerim’in sonunda
yer alan ve Peygamber efendimize nazil olan ilk surelere
baktifimizda goziimiize belli bagh iki sey carpmaktadir.
Birincisi politeizmdir (girk): Mekke halki bir ¢ok tannlara
tapiyordu. Ve her kabilenin kendine ait birer ilahi mev-
cuttu. Ikincisi gelir dagiiminin 4dilane olmamas: idi; zen-
ginler huzur iginde yasarken yoksullar biylk bir ac
iginde kivraniyordu. Iste bu iki sorun, peygamber efen-
dimizin (S.A.V.) aklini devamh gekilde kurcaliyor ve onu
magaraya tefekkiire cekiyordu. Mekke'nin kuzeyinde
bulunan Hira magarasina sik sik giden ve burada uzun
vakitler geciren Peygamber efendimiz bu problemicre
careler anyordu. Bu durum Kur’an- Kerim'de acikga
belirtilmistir. Kur’an-1 Kerim’in ilk nazil olan surelerinde
Peygamber efendimizin (S.A.V.) aklim kurcalayan
problemlerin varligindan bahsedilmektedir.

Nazil olan ilk ayectlerden sonra evine dtnen
Peygamber efendimiz, ilk olarak Mekke halkimin
kargisina gikip yanli§ yolda olduklarini ve putlara tap-
manin biiyiik bir hata oldugunu onlara anlatti ve tek
Tann inancina, sadece Allah’a inanmaya davet etli.
Kainat! yaratanin ve onu ayakta tutamin ve insanlara
dogru yolu gtsterenin Allah oldugunu onlara ilan etti.

Tkinci olarak zengin ile fakir arasindaki ugurumun
biiyilk bir haksizlik oldugunu onlara teblig etti. Iste
Kur’an-1 Kerim'in nazil olan ilk surelerinde belirtilen bu
iki mesaji bir ¢ogu tarafindan ilk zamanlar geri ¢evrildi.
Kur’an-1 Kerim'in niizulunun devam ettigi 23 yil boyunca
yani Peygamber Efendimizin (S.A.V.) hayatinin sonuna
kadar Mekke'lilerle olan miicadele devam etti. Bu
miiddet zarfinda Kur’an-1 Kerim'in itikadi, hukukf, ahlakf
ve manevi ayetleri peyderpey sartlar gerektirdikce nazil
oldular.

Modern Bati ve diinyamizin en ileri refah diizeyine
sahip olan bu iilke, ahlaki ve manevi agidan kendi icinde
aginmaya yol tutmugtur. Batui medeniyeli stiphesiz
tamamiyle bir ¢tkiinti igindedir. (Bati diinyasi) digaridan
bakinca bir refah iginde goziikebilir, ama iginde bulun-
dugu (ahlaki ve) manevi buhran, onu igten gtkertmek-
tedir. Siiphesiz Kur'an’in da belirttigi gibi (bu sartlar
alunda) insanlann zenginliklerini ve refah dizeylerini
uzun sitre siirdiirmeleri miimkiin degildir.
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dealt with trade, on the one hand with the Indian
Ocean countries, particularly with India, and with Byzan-
tium on the other. And this town had become quite
prosperous. But with its trading prosperity there came
certain evils as well. And those evils were: that those who
were rich became slaves to their wealth. Their morals
decayed. And those who were poor were exploited.
There was an under-world of slaves and disenfranchised
people, exploited people of all nationalities. There were
Persians, there were Ethiopeans, there were Byzantine
people and of course there were Arabs and some Jews as
well.

In this prosperous town some pcople were very
rich, while others were very degradingly poor. It was
this state of affairs which first upset the mind of
the Prophet (S.A.V.). If you read the early suras of
the Quran which were revealed first and which are
now at the end of the Qur’an, you will find that there
were only two things in the ‘'Deginning. Islam came
with two things: one was the polytheism of the Meccans,
they worshipped many gods, each tribe having a god.
And so humanity was divided by these gods into different
tribes. And secondly there was this great imbalance in
wealth; in terms of prosperity the rich who were corrupt
much of the time, and the poor who were starving
much of the time. It is these two problems that upset
the mind of the Prophet Muhammad (S.A.V.) and drew
him to a cave to contemplate. There is a cave in the
north of Mecca called 11ird, Gar-t Hira. There he used to
go and to pray and to think about solutions to these
problems. In the early chapters of the Qur’an, this is made
very very clear, that these were the problems that upset
his mind.

Then first he came out of that cave and told the
Meccans: "Look, your multiplicity of gods, your
polytheism is wrong! There is One God, who has created
this universe, who sustains this universe, who guides
mankind and to whom we are responsible.”

And secondly this big disparity between the rich
and the poor is absolutly wrong. These are the two
messages that you find in the early suras of the
Quran. Of course the Meccans rejected his message.
And then the Qur'an started a whole struggle between
the Prophet (S.A.V.) and the Meccans lasting for about
23 years. And in this struggle the Qur’an brings out its
theology, its morality and its law, and its spritiual teachings
and so on.
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Bu cemiyetin (bu toplulugun) igten ¢Oktiigiini
nereden biliyoruz? Biz bunu biliyoruz ¢iinkdl, bu
cOkintiiniin tiim ectkenlerini caddede, sokakta ve gev-
remizde gérmekteyiz. Dagilan yuvalar, birbirlerinden ayn
yasayan veya bosanan kan ve kocalar, ihmal ve suistimal
edilen ve hatta kendi ebeveynleri tarafindan Oldiiriilen
veya Olime terkedilen iki milyonu asan cocuklar, bun-
larin Ornegidirler. Kari-koca mefhumunun unutuldugu
bu gevre ve toplumda cinsi miinasebetler ciddiyetini yitir-
mig, uyusturucu ve alkol ahigkanhg had safthaya ermigtir.
Kimdir bu John Wayne Gacy?* Kimdir bu Peder James
Jones?** Bunlari gdzoniinde bulundurdugunuzda bu
toplumda bulagict bir hastahigin bag gtsterdigini
goriiyoruz. Akh baginda ve hassas insanlar giphesiz bu
hastaligin bilincindedirler.

Bu hastalij iyilestirecek tek ilag Islamiyettir. Zira
Islamiyet dogmadan Once aym hastalik Mekkce'de mev-
cuttu. O gilinkii Mekke ile bugiinkii Chicago arasindaki
tek fark, birinin ¢ok kiigiik digerinin ¢ok bilyiik olmasidir.
Mekke’de Chicago gibi bir is merkezi olup herhangi bir
kiiltiirden yoksundu.

Bugiiniin modern toplumunun lastalifina devayi
Kur’an-1 Kerim'in ayetlerinde goriiyoruz. Bu toplum bu
devaya son derece muhtagtir. Ama sempatiyle yaklasarak
bunlan bu topluma sunmadan Once, bizim bilmemiz
gerekir. Biz devanmin ruhunu anlamalyiz ki bagkalarina
takdim edebilelim. Biz kendimiz hasta isck, baskalarim
nasil iyilestirebiliriz?

Miisade edin de daha Once stylediklerime
doneyim. Tiirkler Tiirkce konusur, Turk kiltiirtine sahip-
tirler, ama Miisliimandirlar. Sayet Islamiyetten mahrum
kalirlarsa her geylerini kaybederler. Zira insan hayatini
degerli kilan Islamiycttir. Caddede, pazar yerinde,
dikkanda, okulda ve her yerde bir kimseye neyi yapip
neyi yapmamasi gercktigini anlatan  Islamiyettir.
islami)'cncn yoksun kalirsak degerlerimizi de kaybederiz.
Islamiyet olmazsa biz ve hi¢ siiphesiz gocuklarimiz
yukanda belirttigimiz gibi ¢dkmeye yiiz tutmus bu gev-
renin ve toplumun bir pargast haline geliriz.

Simdi size kisaca durumun genel bir tasvirini
yaptim. Aile hayau da biiylik bir taarruza maruz
kalmugtir. (Bu aile hayatimiz) degerleri hemen hemen
yok olmaktadirlar. (Bu cevrede) hayaun artik hi¢ bir
manasi kalmanugtir.

*  Fazlur Rahman'in konferansi verdifi ginlerde Chicago'da
30 civannda gencin rzina gegip oldirdiikten sonra evinin
icine ve bahcesine gomen bu sahis, yakalanarak mahkum
edilmistir. (Editor)

**  Bu sahis, kurdufu yeni bir mezhep mensuplanndan gikar
temin ettifi anlasilinca, yakalanmamak icin &nce tahkikat
icin gelen A.B.D. milletvekillerini oldirtip sonra 700
civanndaki kadin, cocuk ve yasghlar da dahil bitiin men-
suplarina zehirli serbet icirterek intihar etmistir. (LEditor)

The modern West, this countrry which is the
greatest country in terms of prosperity of our time, is
being corroded from within, morally and spiritually. And
the entire Western civilization is in a very bad state. There
is no doubt about it. There is external prosperity certain-
ly. But when the inner side goes, when the moral side
goes, you cannot keep your prosperity for a long time.
This T can tell you. This the Qur’an tells you time and
again.

How do we know that this society is loosing its
inner being? The evidence is all around us: What are
these broken homes? These divorces? These neglected
children? These two million children abused every year—
many of them killed by their own parents. What is this
sexual promiscuity, where even it has been forgotten
what is husband and what is wife? What are these drugs?
What is alcoholism? Who is John Wayne Gacy?* Who is
Reverend James Jones?** Il we put two and two
together, you will come to the conclusion that there is a
sickness in this socicty. And the more sober, the more sen-
sitive people in this country are also becoming aware of it
now.

This, Islam can redress, if Islam is listened o; be-
cause this is the kind of ailment which was there in
Mecca when the whole thing bezan. What was Mecca? Tt
was more like a small scale Chicago: There was no agricul-
ture there, it was wholly a business community.

The Qur’an contains within its teaching, those
things that this modern society needs. And nceds
them very badly. But before giving or putting those
things in sympathy with this socicty, we oursclves have to
know what it is. We must know what it is in order 1o give
something to others. If T am sick how can I cure other

people?

So, let me come back. There is the Turkish lan-
guage. There is the Turkish culture, and there is Islam. If
Islam goes, then nothing will remain; because it is Islam
that gives values to life, value to life. It tells you what todo
and what not to do in this life, in the school, in the market-
place, in the street, in the shop, everywhere. And without
Islam we will never have any values. And without Islam

*  John Wayne Gacy was a criminal convicled of molestation
and murder of a number of male adolescents.

** Reverend James Jones was a cult leader causing the death
of his followers in a "last sacrificial drink" containing
poison.
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FAZLUR RAHMAN (CEV: DOC.DR. M.MEHDI] ILHAN)

Diin gece Texas’li bir adam televizyonda seyrettim.
Ondokuz yasindaki bu geng¢ adam, daha dogrusu bu
gocuk tam onilg kisiyi Oldirmils. Gene bir gazetede
okuduguma gdre gocuk denecek yasta bir geng oglan ile
bir geng kiz, yasitlan bir bagka oglani kiralayp babalarini
oldirtmiigler ve maagini alip eglenmigler. Bitiin bunlar
nedir?

Biitiin bunlar, gerck bu baba katilleri, gerekse John
Wayne Gacy ve Reverend James Jones olsun, ayrica
alkol ve uyusturucu gibi sorunlar olsun, hepsi toplum ve
insan igindeki hastahiklarin belirtileridir. Ancak bu has-
taliklar bazi degerlerle tedavi edilebilirler. Bu degerler
ise, Kur'an’da mevcuttur. Fakat Once bunlari bulup
bizim kendimiz onlardan istifade etmeliyiz.

O halde styylemek istedigim su ki, kendimizi savun-
mak ve kimligimizi korumaya galismada 6nemli bazi un-
surlar vardir. Ama sunu iyi bilmeliyiz ki bu tam bir gare
degildir. Zira bu toplumla igige yasadigimiz bu gevrede
her zaman kendimizi ayn tutamayiz ve. tulmamaliyiz.
Dolayisiyla bu topluma sempatik bir sekilde yaklasip
onlarin kardesleri ve bacilari olarak bu bulasict hastaligin
hepimizin problemi oldugunu onlar. anlatmak ve
tedavisinin de ancak Islami degerlerle mumkiin
olacagina onlari ikna etmeliyiz.

Sizden ricam Kur’an-1 Kerim'i iyice okuyup in-
celeyiniz. Bundan 1400 yil 6nce aymi bulagici hastahga
yakalanan bir toplumun agnlarini ve sorunlarini Kur'an-i
Kerim'in nasil dindirdigini ve giderdigini anlamaya
caliginiz. Kur’an-1 Kerim'deki degerler hala gegerliligini
korumakta olup aym degerlere bugiliniin insanlan da
muhtagtirlar. Insanlarin buzdolaplarina, tclevizyon set-
lerine ve arabalarina olan ihtiyaglan dogrudur. Ama
degerlerden yoksun insanlarin bunlara sahip olmasi bir
mana ifade etmedigi gibi vzun siirmecz. Zira bunlar
yapacak manevi giiclerini zamanla kaybederler. Sayet
ahlaki degerlerini ve benliklerini korumazlarsa zamanla
zenginliklerini ve refah dizeylerini de kaybederler.

Bizim yani Miisliman toplumlarin da yapacaklarn,
benliklerini, dillerini, killtérlerini ve daha birgok deger-
lerini korumalari olacaktir. Sayct bizler hayatta kalmay
ve bu toplumun ve ¢evrenin ayakta kalmasim istiyorsak
Islamiyete sarilmalyiz. Gerilemekte olan toplumlarin
ayakta kalmalarini ve zamanla benliklerini yeniden kazan-
malanini saglayan degerlerin kaynag sadece Islamiyettir.
Bundan 1400 yil Once giltdikleri develer kadar dahi
degeri olmayan Araplan yola getiren ve diinyanin en
biiylik imparatorlugunun kurulmasin saglayan, her tirl
ilim ve terbiyede onlan 6ncii kilan Islamiyet ve Islam’in
kitabi Kur’an-1 Kerim'de belirtilen degerlerdir. Araplar
ilmin ve fennin Onciileri oldular, ciinkd Kur’an-
Kerim’de belirtilen degerleri benimsediler ve Allahn
yolunu takip ettiler.
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we will, and our children will certainly become part of
this environment, an environment, which we have seen,
is decaying itself.

Now I've given you a very brief picture. Family life
is under a severe attack. Moral values are almost disap-
pearing. Life doesn’t méan anything here. Yesterday I
saw on T.V. a man who came from Texas. He is alleged
to have murdered thirteen people; a nineteen year old
youth murdered thirteen preople! Then I read in the
newspapers that two teenagers, a boy and a girl hired
another teenager to kill their father. They then got their
father’s last paycheck and enjoyed themselves. What is
this?

These are all, whether these teenagers, whether
John Wayne Gacy, whether Reverend James Jones,
whether alcohol, whether drugs, whatever you have,
these are symptoms of an inner discase and this discase
can be remedied by certain values. Those values are
there in the Qur’an. But first of all we have to get them
ourselves.

So, what I would say is that our defensiveness, the
effort 10 keep our identity, there is certain elements in it
which are important. But finally this will not work. What
will work is that we go out to this society, in sympathy with
this society, as their brothers and as their sisters and to say
to them, "this is our common problem” and "Islam can
remedy it."

Please study the Qur’an. Study the Qur’an and how
it remedied the ailments of that early sociely 1400 years
ago. And those values are still the values that the
modern man needs. Refrigerators, T.V. scts, cars - they
are all OK. But what good are they when humanity
decays to the core. The effort which is nceded for
producing T.V.sets, cars and so on will ultimately disap-
pear also. This is a fact. This prosperity is there just for
now. It will decline, if the inner personality and moral per-
sonality is not safe.

So, for our communities, the thing to do is first to
keep our identity through language and cultural ele-
ments and so on. And then if we want to remain alive at
all, and if we want (o see Lhis sociely remain alive, Lhere is
something we cannot avoid; Islam. Islam is that spring
which gives, which is the source of those values, which
makes decaying societies to become great societics. It
made those Arabs 1400 years ago who were not worthy
of the she-camels they were riding to become great. They
became teachers of the world. Why? They are the same
Arabs. They became the teachers of the world because
of what the Qur’an told them to do.

Thank you very much.



