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Cok dindar Miisliiman bir ailede diinyaya geldim.
Namaz, oru¢ ve bunun gibi dini ibadetlerimizi mun-
tazaman ve titizlikle yapardik. On yagima girdigimde
Kur’an'in tamamini ezbere okuyabiliyordum.

Kisiligimin ve ilk inanglarimin olugmasinda anne ve
babamin ¢ok kesin bir etkisi vardi. Annem, diirtstlik,
merhamet, sebat ve hepsinden Onemlisi sevgiyi bana
Oretti. Babam gelencksel Islam ilimlerinde grenim
godrmis bir din alimiydi. Cagdas cgitimi, hem iman, hem
de ahlak igin tehlikeli géren o zamanin geleneksel Islam
alimlerinin ~ birgogunun  aksine, babam  Islam’in
cagdaghkla hem bir boy dlciisme ve hem de bir firsat
olarak yiizlesmesi gercktigi inancindaydi. Aymi inanci,
bugiine kadar babamla paylasmaktayim.

1933'de gimdi kuzey-bati Pakistan olan ecdadimizin
vatanindan, o zaman "lniversilcler ve bahgeler schri
olarak adlandirilan” Lahor’a géctiik. Orada ben modern
bir {iniversiteye gitlim; diger taraflan babam Kuzey ITin-
distan’daki Dcoband Medrescsinde okudugu gelencksel
Islamf ilimleri bana dgretiyordu.

Ingiltere’de Oxford Universitesi'nde doktora djre-
nimimi yaptiktan ve Durham Universitesi'nde ders ver-
meye basladiktan sonra, daha once almig oldugum mo-
dern egitimim ile gelencksel cgitimim arasinda bir geligki
hissettim. 1940’ yillarin sonu ile 19501 yillarin bagla-
rinda felsefe galigmaktan dogan ciddi bir siiphe dénemi
gecirdim. Bu, gelencksel inanglarimt darmadagun ctti.

1956’da Islam’da Peygamberlik adinda bir kitap
yazdim ve bu kitapta klasik kelameilarla, dinin mahiyeti
konusundaki teorilerini Yunan felsefesine dayanarak
gelistiren Misliiman filozoflanin goriisleri arasindaki agik
celigki arzeden ihtilaflarim tartigum. Filozoflar gercekien
ilmi incelige sahip dcliller veriyorlardi, fakat onlarin
savunduklan tezde Allah, cansiz bir ilke olarak kalmak-
taydi. Yani onlara gore, Allah, kudret ve sevgiden yoksun
salt zihnf bir varliku. [Imf incelikte daha az becerikli ol-
malarina ragmcn kelamcilar, dinin anlamgl Allah'in
larihc miidahale eden, insanlara tck tek ve toplu olarak

*  The Courage of Conviction adh eserden Tiirkge'ye gevril-
‘migtir; yayinlayan Philip L.Berman (New York: Ballantine
- Books, 1585)
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AN AUTOBIOGRAPHICAL
NOTE*

Fazlur RAHMAN

I was born into a Muslim family that was decply
rcligious. We practiced TIslamic rites of prayer, fasting,
etc., with meticulous regularity. By my tenth birthday, I
could recite the entire Qur'an from memory. '

My mother and father had a decisive influence in
the shaping of my character and earliest beliefs. From
my mother 1 was taught the virtues of truthfulness,
mercy, stcadfastness, and, above all, love. My father was
a religious scholar educated in traditional Islamic
thought. Unlike most traditional Islamic scholars of that
time, who regarded modern education as a poison both
for faith and morality, my father was convinced that
Islam had to face modernity both as a challenge and an
opportunity. I have shared this same belief with my
father to this very day.

In 1933, we moved from our ancestral home in
what is now northwest Pakistan to Lahore, which was
called the "City of Gardens and Colleges" . There T went
to a modern college, while at home my father put me
through the traditional course of Islamic study he had un-
dergone at the Deoband Seminary in northern India.

After T went to Engiand, where I studied for my
doctorate at Oxford and then taught at the University of
Durham, a conflict between my modern and traditional
cducations was aclivated. From the later forties to the
mid-fifties T expericnced an acute skepticism brought
about by the study of philosophy. It shattered my tradi-
tional beliefs.

In 1956, I wrote a book entitled Prophecy in Islam,
in which I discussed the head-on collision between the
views of traditional Islamic theologians and those of Mus-
lim philosophers who derived their theories on the na-
ture of religion from the precepts of Greek philosophy.
The philosopﬁers were intellectually clever, excelling in
subtlety of argument, but their God remained a blood-
less principlc—a mere inteliectual construct, lacking both

*  Reprinted from The Courage of Conviction, ed. by Phillip
L. Berman (New York: Ballantine Books, 1985)



228

yol gdsteren, dualara icabet eden diri ve etkin bir gergek

oldugunun farkinda idiler; yani Ibn Teymiye’nin veciz bir

sekilde ifade ettigi gibi "O, konusan ve diledii herseyi

yapan bir Allah’tir."

Misliiman filozoflarin yanhg yola saptigina kani ol-
duktan sonra, Islam’t anlamak igin bende yeni bir gayret
uyandi; sanki "yeniden diinyaya gelmig" gibiydim. Fakat
o Islam neredeydi? Babamin bana ogrettikleri degil
miydi? Ancak babam onddrt asirhik bir gelenegi bana ak-
tarmigti. Nitekim benim gliphelerim de o gelenegin baz
Gnemli noktalarina yonelikti. Bundan sonra her ne kadar
Miislamanlar inanglarimn, hukuk ve manevi degerlerinin
Hz.Peygamber’e (A.S.V.) inen vahyi iceren "Kur’an’a
dayandi" ni iddia ediyorlarsa da, Kur’an’in geleneksel
higbir Ogrenim kurumunda tek bagina ogretilmeyip
daima tefsirlere bagimh olarak ogretildiginin farkina
vardim. Peygamber’in hayati ile birlikte bizzat Kur’an’ in-
cclemem, onun mahiyetini ve gayesini anlamada bana
yeni bir derinlik kazandirdi. Boylece kendi gelencgimi
yeniden degerlendirme imkanim elde ettim.

Bundan hemen sonra geleneklerin, kendi devirlerin-
deki biiylik sahsiyetlerin ve diglinirlerin yaratici faaliyet-
leri igin birtakim kaliplar sagladiklarindan dolay: yasayan
dinler icin tnemli olduguna, ancak bu geleneklerin ken-
dilerini insanhigm geri kalan kismundan fiilen tecrit
clligine inanmaya bagladim. Sonug olarak, bitiin dinf
geleneklere devamli yeniden hayatiyet kazandiniimasi ve
islah edilmesi gerektigi inancindayim.

Kur’an, vahyin biitiin insanlara geldigini ve hicbir
toplumun tekelinde olmadigim vurgulamaktadir. Kur’an,
birbirini diglayan ve birbiri ile geligki arzeden dinleri kesin-
likle sirkin bir tiird olarak telakki ctmektedir. Aym
zamanda Kur’an, Yahudilerin iistiinlik iddialarimi sid-
detle reddeder ve ITiristiyanlan hakikate sahiplenme id-
dialarindan dolay! azarlar. Sayet ilahi mesaja sirt gevirir-
lerse "Allah sizin gibi olmayan bagska bir toplum getirecek-
tir" (47/Muhammed, 38) diyerek Misliimanlar da uyar-
maktadir. Bu bakimdan Mduslimanlar, sadece Kur’an’a
ve SAmi dillerinde vahyedilen kitaplara degil, vahyin
biitiinligiine ve "Allah’in vahyetmis oldugu diger biitiin
kitaplara" inanmakla emrolunmuslardir.

Inancimin biitiin yapist Kuranf dgretiye dayanmak-
tadir. Ancak Kur’an Allah hakkinda bir kitap degildir.
Ciinkii Kur'znin anlattifs Allah, ispat edilmesi gereken
bir varlk degil, "kesfedilmesi" gercken bir varhktir.
Neden salt yokluk degil de, bdylesine zengin bir varlik
vardir? Bu temel soru kesin bir cevap beklemektedir.
Fakat her nc kadar Kur’an, Allah’t zorunlu bir varlik
olarak telakki ediyor ve 2500 defadan fazla zikrediyorsa
da (ki bu saylya Esma-i Husn4 dahil degildir) onun temel
amaci insanlara davramglarinda yol gostermceklir.
Bagindan sonuna kadar Kur’anin konusu insamin hem
bircysel hem de toplumsal davranglanidir. Elbette
Allah’a iman, kesinlikle esastir. T"akat, bu O’n'in Zat'ini
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power and compassion. Although intellectually less skil-
ful, the theologians were nevertheless instinctively aware
that the God of religion was a fullblooded, living reality
who responded to prayers, guided men individually and
collectively, and intervened in history: "ITe speaks and
acts", as Ibn Taymiya so poignantly put it.

Convinced that the Muslim philosophers were
headed in the wrong direction, I was "reborn" with a new
impulse to understand Islam. But where was that Islam?
Had I not studied it with my father? But then my father
had transmitted to me a fourteen-century-old tradition,
and my skepticism had been directed at certain impor-
tant aspects of that tradition. I then realized that al-
though Muslims claim their beliefs, law, and spirituality
are "based upon the Qur’an", the scripture embodying
the revelation of the Prophet Muhammad (570-632), the
Qur’an was never taught by itself in any seat of tradition-
al learning, but always with the aid of commentaries. A
study of the Qur’an itsclf, together with the life of the
Prophet, enabled me to gain fresh insight into its mean-
ing and purpose, making it possible for me to rcevaluate
my tradition.

Soon therealter, T came to believe that while tradi-
tions are valuable for living religions in that they provide
matrices for the creatlive activily of great minds and
spirits, they are also entities that ipso facto isolate that
tradition from the rest of humanity. Consequently, T am
of the belief that all religious traditions need constant
revilazition and reform.

The Qur’an insists that divine guidance has come
to all peoples and that it is not the exclusive possession of
any single community. Tt definitely regards mutually ex-
clusive and mutually confronting religions as a form of
polytheism. It sternly rejects Jewish and also castigates
Christians for laying proprictary claims on truth. At the
same time, it tells Muslims that if they turn their backs
upon the divine message, "God will bring another people
who will not be like you." Muslims are therefore re-
quired to believe in the totality of divine guidance and "in
any book God may have revealed"—not just the Qur’an
and other Semitically revealed books. Early in its career,
however, the Muslim community was led to declare itself
infallible!

The entire fabric of my belief rests upon the
Qur’anic teaching. Now, the Qur’an is not a treatise
about God. The God of the Qur’an is not something to
be proved but to be "discovered". Why is there this
plenitude of being rather than pure nothingness? This
fundamental question nceds a decisive answer. But al-
though Allah (God) is considered necessary and men-
tioned well over 2,500 times in the Qur’an (lct alone
other equivalents of the divinc name), its central aim is

Islami Aragtmalar Cilt: 4, Say: 4, Fkim 1990
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(" BU SAYIDA

Temmuz 26, 1988'de rahmete kavusan biyik alim Faz-
lur Rahman'i takdirle anmak nihayet kismet oldu. Onun
anisina gikarilan bu Gzel sayiin gayesi, onun zengin ve
derin digiincesini, sadece geng ilim adamianmn arasgtirma
ve incelemesine sunmak degil, ayni zamanda gériiglerini,
[slamf ilmilik anlayrsi icerisinde elestiri ve tartismaya
agmaktir. Nitekim islam diinyasimin ilmf agidan uyanmasi
igin, bunu o da gerekli gérmekte idi. Fazlur Rahman'in
diigiincesi Islami gagdascilik olarak nitelendirilebili; fakat
onun fikirlerini sadece bu agidan dederlendirmek onun
ilmiligine haksiziik etmek olur. Zira Fazlur Rahman'in klasik
islam ilmf gelenegine getirdigi gagdasg yorumlan ve
gértigleri olabilir; ancak onun yéntemi ve bu gelenege olan
yaklagimi, Klasik islamf bakig acist ile gok nazik bir sekilde
baglanthdir. Bu baglanti, ézellikle onun, Kur'an'r bir biitin
olarak diglincesinin merkezine yerlegtirmesinde agikga
gorilmektedir. Bu ylizden onun fikirlerinin ve tahlillerinin,
ilmi olarak elegtiriimesinde Kur'anT| dinya gérisgii en tutarl
ve infsafli bakig agisini saglayacaktir. Bunun igindir ki, bu
sayida her geyden once Fazlur Rahman'in kendisini anlattg
bir yazisina yer verdik. Bunun yaminda onun hayatini,
kigiligini ve ddgiincesini ele alan birdizi makale yaynladik.
Temel olarak (g grupta toplayabilecegimiz bu makelelerin
bir kismi, Fazlur Rahman'in kendi yazlanmi da igeren
bibliyografik mahiyette galhigmalardir. ikinci grup makaleler,
ilmf agidan onun hayatini, eserlerini ve gordglerini inceleyen
yazilar olup kendi égrencileri, meslektaglan ve arkadaglan
tarafindan kaleme aflinmigtir. Ugiincd grup yazilar ise, Fazlur
Rahman'in giindmiiz . Islam disiincesi igin ¢ok &nemli
gordiigi baz konulan tartistigi makalelerin ingilizce asl ile
veya sadece Turkge gevirisi ile yeniden basilmis seklidir. Bu
arada bizi sevindiren bir !-r_nr.sm'sﬁ}I"_iaﬂ,'i onun Mart 1980'de
Chicago'daki Tiirklere verdigi konferatisin Tiirkge cevirisi ile
ilk defa burada yayinlanmasidir. istami Aragtirmalar,
Prof.Fazlur Rahman'in makalelerinin burada yeniden
yayinlanmasina izin veren editérlere (ki, bunlar her yazinin
ilk dipnotunda belirtilmigtir) burada tesekkdirii bir borg bilir.
Dergimiz, bu Ozel saylya makele gondererek katkida
bulunan tiim ilim adamlanna sikranlanm arz etmektedic
Ayrnica bu sayiin basiimasinda gerek cevirileri ile gerekse
durup dinlenmeksizin verdikleri emeklerle yardimer olan
Bekir Demirkol, Mehmet Hayri Kirbasoglu ve Sileyman
Bayraktar'a tesekkiir ederiz. Son olarak, ancak onem
sirasinda en Dbiyik yeri almasi gereken editérimiiz
Prof.Dr.Mehmet Said Hatiboglu'na, TEK-DAV admna islami
Aragtirmalar'in sahibi Prof.Dr.Hikmet Akgil'e, HEKIM-BIR
Turkiye Klinikleri Yayinevi Koordinatéri Dog.Dr.Ali Géren'e
ve Yayin Kurulumuza, Fazlur Rahman dzel sayisinin hazirlan-
masinda gerekli ortami hazirladikian igin gikraniarimizi sun-
may: bir g6rev biliriz. Islam’da ilmf gelenegin yeniden dret-
ken bir gekilde canlanmasina hayatim adayan Faziar Rah-
man'in bu amacinin, hem ona uhrevi bir miikafat olmasini ve
hem de Midisliman ilim adamlanmin bu diinyadaki
baganlanna katkida bulunmasini temenni eder, merhuma
Allah'tan rahmet ve magfiret dileriz.

Rahimehullahu rahmeten vasi'e.

Ozel Sayi Editérd
Alparslan ACIKGENG

IN THIS ISSUE i

We are honoured to pay tribute fo the late Prof.Fazlur
Rahman, the great scholar, 'élim, who passed away on July
26, 1988. Our purpose is not only to open his rich and wise
thought to young scholars for further research and study,
but also fo present important aspects of his Islamic intellec-
tualism for critical analysis. For, indeed, he would have ap-
proved it as a prerequisite for Islamic intellectualism. Fazlur
Rahman's thought may be characterized as [slamic moder-
nism, but to judge his ideas only from this perspective
would not do justice to his broad spectrum of thought. For
he may have modernistic interpretations of certain ideas
and doctrines of the classical Islamic intellectual tradition;
nevertheless, his method and approach to that tradition
stays crucially in line with the classical outfook. Clearly the
center of his thought is situated in the Qur'anic teaching as
a whole. Thus, it is the Qur'anic world view that will provide
balanced perspectives for a scholarly critique and evalua-
tion of his ideas and analysis. It is for this reason that we let
Fazlur Rahman speak for himself at the outset of this issue.
There is, however, a series of articles that will present his
biography, personality and thought in three categories; the
first category of articles as biographical notes are on his
life, personality and ideas that include also reprints of his ar-
ticles in English and/or Turkish. The second category are re-
search articles that deal with aspecis of his personality and
thought by other scholars, who are either his students, or
colleagues, and friends. Finally, we also have reprints of
Fazlur Rahman's articles in English andfor Turkish express-
ing his specific ideas on certain issues that he deemed sig-
nificant for contemporary Islamic intellectualism. In this
regard we are also grateful to be able to find and reproduce
here for the first time his lecture delivered to the Turkish
community in Chicago in March, 1980. The Journal of Is-
lamic Research is much obliged to the editors that are
credited in the opening footnotes of each article, of Prof.Faz-
lur Rahman's works for giving permission to reprint them
here. The Journal herewith also expresses gratitude to all
the contributors of this special issue. We wish to especially
thank Bekir Demirkol, Mehmet Hayri Kirbagoglu and
Siileyman Bayraktar for their efforfs and constant zeal in
preparing this issue for publication. Last but not least we
thank our editor Prof.Mehmet Said Hatipoglu, Prof.Hikmet
Akgiil, president of TEK-DAV, Dog.DrAli Géren, General
menager of HEKIM-BIR, Tiirkive Klinikleri Yayinevi and our
board of editors for their encouragements to have realized
this Fazlur Rahman special issue. We pray to Allah and
hope that the aim of Fazlur Rahman's lifelong struggle and
efforts to revive intellectual tradition in Islam will be a fruitful
one, both as a spiritual reward in the life beyond and as a
success for future Muslim scholars in this life. May his soul
rest in peace.

Rahimehu'l-Lahu rahmeten wasi'ah.

Editor of special issue
Alparslan ACIKGENG J




FAZLUR RAHMAN (CEV: BEKIiR DEMIRKOL)

arasirma hatasina dilsmemek igin degil, insan kisiliginin
bitinligini korumak ve gelistirmek igindir: "Allah*
unutup da Allah'in da onlara kendilerine unutturdugu
kimselerden olmaywuz" (59/Hagr, 19). Kur'anin Allah’t
sadece "insan ile kalbi arasina" degil, ayni zamanda insan
ile insan arasina da girer. Cinkii; "Us kigi gizli konugsa
mutlaka dérdiinciileri Allah'tir. Beg kigi gizli konugsa mut-
laka altncilant O’dur. Bundan az, bundan ¢ok tq olsalar,
her nerede bulunsalar mutlaka Allah onlaria beraberdir"
(58/Miicadele, 7).

Islam, Allahin kanununu kabul etmekle "glivende
olmak, yekpére ve biitiin olmak" demektir. Allah’in
kanununu kabul eden. kimse Misliman’dir. Nitekim
Kur’an, tabiata da Miisliiman demektedir. Ciinkii tabiat
kendi i¢ine naksedilen Allah’in kanunlarina itaat etmek-
tedir. Bu ylizdendir ki, tabiat karmagiklik arzetmez; ak-
sine gok bilylik ve diizenle Oriilmis bir sistem tegkil et-
mektedir. Fakat tabiat otomatik olarak misliman
olmasina ragmen, Allah tabiatin Islami ile yetinmemis
kendi iradesiyle Islami segmesi igin insami yaratmistir ki,
sorumlulugun yegane odak noktast ve Allah'm
yerytiziinde halifesi olsun. Kur'an'in israrla izerinde
durdugu konu "Insanin bu emaneti’, yani ahlakf sorum-
luluk emanetini "henliz yerine  getirmedigidir."
(33/Ahzab, 72). Insanlik hala karmasadan kurtulup
[Allah’in irade ettigi] insani diizene ulasmaya muhtagtir.

Bu emanet, niyetleri ne kadar iyi olursa olsun, tek
tek iyi fertlerle yerine getirilemez. Siphe yok ki, tam
olarak geligmis sorumluluk bilincinin odak noktasi ferttir;
fakat Allah’in halifesi olma gorevi bir biitiin olarak in-
sanhga diismektedir. Bu amagladir ki, Kur'an tarafindan
"yeryiiziinde fesadi ortadan kaldiracak ve onu islaha
calisacak" ve yasama sansi olan ahlaki bir temel lizerine
bir sosyal diizen kurabilmek igin "iyiligi emredip kotuliigi
yasaklayacak" bir Islam toplumu kuruimugtur.

Simdiye kadar biittin stylediklerim §u noktada tzet-
lenebilir: Tek bir Allah - Tek bir Insanlik. Kur'an'in 610
tarihinde baglayip 632°de sona eren daveti de bu idi
Mekke. Araplarinin sirk inancina kargt cikan Kur'an,
Mekke'nin ticari hayatimn kokusmug sosyo-ckonomik
dengesizligine de aym siddetle kargt gikiyordu. Kur’an,
toplumun ezilmis kesimlerinin —fakirlerin, yetimlerin,
kadinlarin ve kolelerin— [elinden tutup] kaldirmaya
devamh bir gayret sarfetti. Irk, renk ve bunun gibi husus-
lara dayanan biitiin ayrimian ortadan kaldirdi. "Biz sizi
birbirinizi tamyasimz diye farkli millet ve kabilelere
aywrdik; yoksa Allah kannda en iyiniz en fazla sorumluliuk
duygusuna sahip olamnizdir." (49/Hucurét, 13).

Yukanda sozii edilen yerylziind islah gOrevinin
tarihteki Islam tarafindan yerine. getirilemedigi agikardir.
Islamn ik  donemlerinde  fevkalede  siratle
gergeklestirilen fetihler sonucu o kadar ¢ok sayida kadin
ve erkek kole Islam sehirlerine akin ettiler ki, [bu
yiizden] Kur’an’in sosyo-politik siyasetinin programi en-
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directed toward guiding the affairs of mankind. The
Qur’an’s theme, first and last, is man’s conduct, both in-
dividual and collective. Belief in God is absolutely essen-
tial, of course, but not in order to entice us to pry into
His nature, but in order to save and develop the integrity
of the human personality: "Do not be like those who for-
got God, and eventually God caused them to forget them-
selves." The God of the Qur'an intervenes between
"man and his own heart", and also between man and
man, for "There is no meeting of three but that God is the
fourth, nor of five but that he is the sibah, nor yet of less or
more than God is there".

Islam means "to be safe, integral, whole" through
accepting God’s law, One who accepts God’s law is a
Muslim. The Qur’an calls all nature "Muslim" because
nature obeys the law of God ingrained in it. Thanks to
this, nature is one huge, well-knit system—a cosmos, not
a chaos. But while nature is automatically Muslim, God
was not content with nature’s Islam and created man to
be Muslim by choice—to be the unique locus of respon-
sibility, and God’s assistant on earth. The Qur’an’s recur-
rent theme is that "man has not yet fulfilled this trust,"
the trust of moral responsibility. Humanity still needs to
become a human cosmos rather than a chaos.

This trust cannot be discharged by isolated good in-
dividuals, no matter how virtuous their intentions. Cer-
tainly, the locus for a fully developed consciousness of
responsibility is the individual, but the task of assisting
God falls upon humanity as a whole. It was for this pur-
pose that the "Muslim Community" was set up by the
Quran to "remove corruption from the earth and
reform its affairs", to "commend good and prohibit evil",
to establish a social order on a viable ethical basis.

My whole statement up to now culminates in the
following point: one God—one Humanity. This is the in-
vitation with which the Qur’an started in 610 and with
which it ended in 632. While it protested against the
polytheism of the Meccan Arabs, it protested equally pas-
sionately against the grave socioeconomic unevenness.in
the corrupt, commercial Meccan marketplace. The
Qur’an made a sustained effort to lift the downtrodden
segments of society—have-nots, orphans women, and
slaves. It abolished all distinctions based on ethnicity,
color, etc.: "We have made you into different nations and
tribes only for the purpose of reference; otherwise the best
of you in the sight of God is the one with the most sense of
responsibility".

The above task of reforming the earth has obvious-
ly not been fulfilled by historic Islam. As a result of the
astonishingly swift conquests in early Islam, so many
slaves and slave-women swarmed into Muslim cities that
the Qur'an's policy of sociopolitical programs was in-
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gellendi. Buna ek olarak Kur'anin ahlaki bir sosyal

diizen kurma gorugii kendisini zorla Islam’a empoze
‘eden’ kiiltar kangimi dalgalar altnda boguldu. Boyle
séykmekle Islam Tarihinin tamamen basarisiz oldugunu
stylemek istemiyoruz. Cinkii Miisiimanlar, en parlak
devirlerinde gergekten harikulade bir medeniyet kur-
dular. Mslimanlarin himayesi alunda (tzellikle ispanya
ve Ortadogu’da) Miislimanlar, Hiristiyanlar, Yahudiler,
Mecusiler ve baskalan bilimde, felsefede, edebiyat ve
tipta milletleraras: ve dinler arasi gz kamastirici entel-
lektiiel bir kaltir yaratmak igin igbirliginde bulundular.
Mesela, kdltirli her Yahudinin iftihar ettigi Musa b.
Meymun, aslan yiirekli Richard’in ¢agdag: olan Selahad-
din-i Eyyubi'nin saray doktoru idi. Bu konuda
sayilamayacak kadar pekgok ¢rnek vardir.,

Mamafih, Kur'an'n goriigiind tarihin  enkaz
arasindan gikanp yeniden diriltmenin; hem kendimize
hem de biitiin diinyaya karsi gbrevimiz olduguna biitiin
samimiyetimle inantyorum. Ciinkii Kur'an’da gergek ile
ideal birlesip kaynagmig durumdadir. Ben kendi payima
disen katkiyt Cumhurbagkam Eyiip Han'in daveti
tizerine Pakistan’da bulundugum sirada (1961-1968)
yapum. Ben O’nun tarafindan kurulan
Aragtirmalar  Enstitisti’ntin - bir  gtrevlisi  [bilahare
yoneticisi] mevkiindeydim. Bu Enstitd’ntin amaci gagdas
diinyanin degisen sartlan kargisinda, uygulama amaciyla
tarafimizdan yorumlanacak olan Islam’in prensiplerine
sadik bir dini politika konusunda hiikiimete tavsiycde
bulunmakti. O zamanlar Pakistan, son derece fakirdi ve
bu nedenle fakirlik, dlkenin asil ahlaki sorunuydu. Bu
duruma bir care bulmak igin, hakca bitiin halka
dagitilabilecek bir .zenginligin yaratlmasi gerekiyordu.
Bundan dolayr Islami esaslara dayanarak hiikiimete ve
genelde topluma tamamen soyledigim sekilde hareket et-
mclerini israrla tavsiye ettim. Bupun anlami modern
teknolojinin yani Bati’dan ithal edilen teknolojinin biylk
tigiide [iilkeye] sokulmasiydi. Fakat Batinin kendisi bile
teknolojiyi ve ona eglik eden bilgiyi gelistirme sirecinde
insani ve ahlaki degerleri silip siipiirerck bir tarafa at-
maya tehlikeli bir sekilde yaklagmug bulunmaktadir. Salt
teknolojinin etkisi altinda insanin goriigii o kadar miyop
hale gelir ki, artik o, sadece giiniinil giin eder ve Kur'-
an’in ifadesiyle "yarini" gdremeyecek bir duruma gelir ve
bu sebeple onun biitiin yapuklar "bitin agirhgim" ve
anlamim kaybeder. Kendisi icin Onceliklerin nclere ait
oldugu hususu carpiklagir ve tahrife ugrar. Insan Gnce
atom silahlarimi dretir, yiginak yapar, ancak ondan sonra
sonuglarini diigiinmeye baglar. O bir yandan aya gidcrken
Ote yandan yeryiiziinde durum gittikge daha da
karmagiklasir ve iistesinden gelinemeyecek kadar tehlike-
li bir durum arzeder. Iranh sair Firdevsi'nin de dedigi
gibi:

"Diinyanin iglerini o kadar iyi idare ettin mi ki, sira
gokyiiziiyle ufrasmaya geldi?"
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hibited. Further, the Qur’anic vision of establishing a
moral social order was submerged under the tide of a
mixture of cultures that imposed itself on Islam. The
community expanded rapidly but at a great cost. This is
not to say that the history of Islam has been a total
failure, for Muslims built a civilization, which in its
heyday was truly remarkable. Under the Muslim acgis
(particularly in Spain and the Middle East) Muslims,
Christians, Jews, Zoroastrians, and others cooperated to
create an intellectual culture in science and philosophy,
literature, and medicine, that was brilliant, international,
and interfaith. Moses Maimonides, for example, of
whom every educated Jew is proud, was court physician
to Saladin, the Muslim adversary of the crusader Richard
the Lion-Ilcarted. There are innumerable other ex-
amples.

Nevertheless, T passionately believe that we Mus-
lims owe it 1o ourselves and to the world o resurrcct the
Qur’anic vision from the debris of history, for in the
Qur'an the real and the ideal coalesce. 1 contributed my
part to this when I was in Pakistan (1961-68) at the invita-
tion of the President, Ayub Khan. I was in charge of the
Islamic Research Institute, established by him to advise
the government on religious policies that would be true
to the principles of Islam, interpreted by us for applica-
tion in the changing context of the modern world. Al the
time, Pakistan was desperately poor, so poverty was its
primary moral problem. To remedy this situation, wealth
had to be created, which could then be distributed fairly
throughout the populace. Accordingly, I strongly advised
the government and the socicty at large, on Islamic
bases, to do just that. This meant large-scale introduc-
tion of modern technology—technology imported from
the West. But the West itsclf, in the process of develop-
ing its technology and accompanying knowledge, has
come dangerously close to sweeping aside human and
moral values. Under the impact of pure technology,
man’s vision becomes so myopic that he lives from day to
day and loses sight of the "morrow", 10 use the word of
the Qur’an, and hence his deeds "lose all weight" and
meaning. Tlis prioritics become warped and distorted.
IHe first manufactures atomic weapons and piles them up
and only then thinks of the consequences. IIe flies to the
moon while the affairs of the earth become ever more
complicated and dangerously intractable. As the Persian
poet Firdausi said:

Ilave you managed the affairs of the carth so well that
you've got yoursclf involved with the heavens?

I therefore warned the Pakistani government and
people against the pitfalls of purc technology while
emphasizing the necessity of its adoption through our ad-
vice, publications, and lectures.
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Bu nedenle bir yandan Pakistan hukimetini ve
halkint salt teknolojinin gizli tehlikelerine kargi uyanrken
Gie yandan tavsiyelerimizle, yaynlanmizia ve kon-
feranslanimizla bu teknolojinin benimsetilmesi gerektigini
vurguladim.

Kargilasigim en sert tepki, tutucu dindarlardan
geldi ve bu tepkinin odak noktasim temelde kadin haklan
sorunu ve aile hukukunun 1slahi konulari tegkil ediyordu.
‘Ortacagdaki Islami gelismeler siirecinde kadin ha_l_clanna
daimi sirette tecaviiz edildi. Oyleki, kadin Kur'an'in ilk
giinden itibaren kendisine verdigi b0§ama hakkini bile
kullanamiyordu. Inaniyorum ki, Batrda su anda goriilen
feminist hareketler Miisliiman kadim igin bir Ornek
olamaz. Ve yine inaniyorum ki, Batrya ozgli bu olgu,
durumu Misliman kadinindan kesinlikle daha kotil olan
Bati kadiminin iginde bulundugu ortagag sartlarina karst
sert bir reaksiyon gtistermesinden ibarettir. Biitiin bun-
lara ragmen Miisliman kadmin neredeyse zulme varacak
derecede yetkilerinden ciddi boyutlarda yoksun edildigi
de inkar edilemez. Bu durumun hala acilen islaha ihtiyaci
vardir. Eyiip Han hiikimeti tarafindan 1961°de uygulanir
hale getirilerek yenilenen Islam Aile Kanununu bitin
kalbimle savundum ve destekledim.

1968 yazinda ctkisi giderck artan bu ve benzeri
tartisgmalar sonucunda benim bu goriiglerim karsisinda
genig caph bir sikinti ve kangiklik goriildia, O yil, Eylil
ayinda istifa ettim. 6 ay sonra da Eylip Han hikimeti
distd. 1960°dan beri fslam Diisiincesi profesorii olarak
calisugim Sikago Universitesinden Kur’an'in mesajini
kitaplar ve makaleler yazarak yaymaya calgmaktayim.
Bu son onbes yil boyunca benim ve benim gibi diisiinen-
ler tarafindan savunulan gorisler bir ¢ok dlkede sayisi
giderck artan Masliiman aydinlar tizerinde goizle goriilir
ctkilere yol agti. Cok yakin bir zamanda (1985 yazinda)
Istlam’in durumunu degerlendirmek amaciyla Fndonezya
Ilikiimetinin yaptu@ davet dzerine bu dlkeye gittim ve
Ozellikle qagda§hga daha yarauu bir sckilde gogiis ger-
mek isteyen yiiksek Islamf egitimin islahi konusunda tav-
siyclerde bulundum. O sirada tutucu Islam, Iran, Pakis-
tan ve Sudan Hiikiimetlerinin resmi politikas: haline
geldi. Halihazirda Islam, kokii bir sekilde kutuplagmig
bir durumda ve asikar bir olusum ve dtniigiim igerisinde
bulunmaktadir.

Gergek sudur ki, Ortagag tutuculugunun bugiiniin
sorunlarina hakiki ve etkili cevaplar vermesi miimkiin
degildir. Bu tutuculugun biyiik oigiide Bati somiirge-
ciligine reaksiyon oldugu anlasilimaktadir. Bu ncdenle
taze iimit vadeden ve geligmeci olan Kur’an’in Islam’inin
sonunda bagarih olacagina eminim. Ancak halihazirdaki
cchalet taraftarhiginin mezara defnedilebilmesi igin bir
kag yilin gegmesi ve epey gayret sarfedilmesi gerekecek-
tir. ITayaumin bundan sonraki yillan boyunca [aaliyet-
lerimin biydk bir kismu bu amaci gergeklestirmeye
yOnelik olacakur.
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The stiffest resistance I faced was from religious
conservatives, and it centered mainly on the question of
the rights of women and the reform of family law.
Throughout medieval Islamic development, women'’s
rights have been steadily encroached upon. A woman
could not even exercise the right of divorce, which the
Qur’an had granted her from the first day. I believe that
the current feminist movements in the West cannot be a
model for Muslim women, and I also believe that this
Western phenomenon is a severe reaction against the
medieval condition of the Western woman, who was
decidedly worse off than her Muslim counterpart. Yet it is
undeniable that the Muslim woman has been suffering
from severe disabilities, verging on oppression. The situa-
tion still needs urgent improvement. I wholcheartedly
defended and supported the progressive law promul-
gated by the Ayub Khan government in 1961 streamlining
and reforming Muslim family law.

As a cumulative effect of these and other similar
controversies, large-scale uproar and disturbances broke
out against my views in the summer of 1968. I resigned
in September of that year; the Ayub Khan government
fell six months later. Since 1969, T have been wriling books
and articles trying to disseminate the Qur’anic message
from the University of Chicago, where I am professor of
Islamic thought. During these past fifteen years, the
views defended by me and like-minded persons have ex-
erted visible influence on an increasing number of Muslim
intellectuals in several countries. Most recently (summer
1985) T have visited Indonesia, at the invitation of the
government of that country, to assess the situation of
Islam there and have tendered advice particularly on the
reform of higher Islamic education, which sccks to con-
front modernity in a more creative manner. At the same
lime, conservative Islam has become the olfficial policy of
governments in Iran, Pakistan, and the Sudan. Islam at
present stands radically polarized and is in unmistak-
able [erment and transition.

Medieval conservatism cannot, however, supp-
ly genuine and effcctive answers o today's problems.
It appears largely to be a reaction against Weslern
colonialism. I am thercfore confident of the eventual
success Of the pure Islam of the Qurlan, which is
[resh, promising, and progressive. It will take a few
years and considerable effort, however, for the cur-
rent  obscurantism to  be laid to rest in its  grave.
During the ensuing ycars of my life the bulk of my
activity will be directed toward the realization of
this end.



