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Bu makalede, Islam'in  temel
inang esaslari kisaca gosterilecek ve
diinyanin iki biiyiik dini olan Islam
ile Hiristiyanligin insanhigin sulh ve
Chuzuru igin hangi gartlar altinda
birlikte - gayret sarfedebilecekierme

dikkat gakllecektz.r

 Kelime anlamiyla “Islam”; “tes-
limiyet”, “barig”

barg yapmig bir kimsedir. Allah ile
barig, O’nun iradesine tam teslimiyet
demektir. Insan ile bansg da, sade-
ce bagkasing kotiiliik etmekten ve o-
nu incitmekten sakinmak degil, ak-

sine ona karsi daima iyilik yapmak

 demektir. Her iki anlayig da Kur'-

in’da Islim dininin gergek esast o-

larak yer tutar. (Bk: 2. 122),

Boylece Islam, bir bamg dinidir
ve onun Allal'mn birligi ile insanh-
gin birligi veya kardegligi geklin-
deki iki temel akidesi, tamdiga isim
ifle ilgili olumlu delili ortaya koyar.

. Ote yandan Islam, cift kath Ozellige
sahiptir: “Allah’dan bagka 11ah yok

tur ve Muhammed O‘nun Res0lidiir’ .

geklindeki Kelime-i Tevhid ile yanhz-
ca (Ruhi Kemaly olgunluk ile ulagi-
labilecek ilahi iradeye tam bir tesli-

miyet, Biylece Islam dini'ni kabul
~ eden kimse bir Miisliiman
‘kadar, kendini f13hi iradeye teslim

demektir. Bir-
“Miisliiman” da, Allah ve insan ile

‘ne de Hz. Peygamber,

oldugu -

eden ve blitlin I1Ahi emirleri yerine
getiren kimsedir,

Bu kabul, o kimseyi iman esas.

- larma gdtiirtiv: Imanm temel esas-

lar1 gunlardir; .
1 — Allah'm birligi: Kur'n'a

gbre Allahin birligi sudur: Allah

zitida, sifatlarinda ve fiillerinde
birdir, Bn'hgxn zdd1 §11'k’d11‘ Kur'.
&nin sirk anlayigina gore, Islim ile
Hiristiyanhk arasmdaki temel fark-
hibk ortaya cikar. Kur'an, Teslis
inancina. bir girk ' olarak - bakar.

" (4/171). Bazlarmea Kur'an‘m Tes-

lis inancmn yanlhs oldugu; giinkl
onun Isa ile Meryem’i iki Tann ola-
rak ele aldigi ileri stirliliir, Aksine
Kur'an, Maide sOresinin = 119/120
ayetlerinde bu durumun sz konusu
olmadifim - gstermigtir, Ne Kur'én,
‘ Meryem'in
Teslis'in {iglineli gahs) oldugu yolun-
da. herhangi bir ifidede bulumnug-
lardar.

Yeni Katolik Ansiklopedisi de,
Teslis akidesinin ilk Hiristiyaniar-
ca bilinmedigini ve bunun dordin-
cll yiizyihn son geyregmde gekillen-
dirildigini styler.

Daha sonra ikinci Iﬁristiya,n
akidesi gelir. Bu da Isa’min Tann
clugudur, Ancak bu akide Inciller'de
kaydedildigi gekilde Is&’'min sbzleriy- -
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le desteklenmez, Ayni gekilde Enkar,

nasyon inanci da Isa’dan gok sonra
- geligtirilmigtir. Kur'én'da reddedilen
diger bir Hiristiyan inaneci, Allah'imn
bir oflu bulundugu yolundaki ina-
mgtir. Oysa bu inamg, Islam inan-
cina tamamen ziddir ve Kur'dn tek-
rar tekrar bu imamgin yanhghfm
ortaya koyar. Ashinda Allah'in oflu

bulundugu yolundaki bir inang¢ ke-.

sinlikle bagiglannmyacaktir,

2 — Melekler: ikinci esas me-
leklere imandir, meleklerden varhk-
geklinde. sbz edilmekle . beraber
insantarda oldugu gibi bunlarda ko-
titliik yapabilme glicli yoktur.

8 — Kitaplara ve Peygamberle-
re ¥man: Kur‘awa gire Allah her
devirde ve her Millete Allah'm bir-
Lfini bildirmek ve insanlar &hiret
giintiyle uyarmak icin Peygamberler
gtndermigtir, Bu bakimdan Miislii-

manlarin yanhz Kurin’a degil, aym

zamanda herhangi bir aymrm yap-
maksizin Allah'm biitiin kitaplar-

na inanmas: istenir. Profestr Gibb

derki: “Allah’mn biitiin kitaplar: va-
hiyler halinde yazmlmistir ve hepsine
de benzer sekilde inanmak ve Lkabul
etmek gerekir, Qiinkii hepsi de bir-
biirni tayid eder ve ozellikle Kur'an
yanhzea onceki kitaplam teyid et-
mekle kalmaz, aym zamanda en son
Vally olarak biitiin tereddiitleri te-
mizler ve Kur'in miitkemmel haki.
katin en saglam vesikasudir,” .

Bilindigi gibi Peygamberler ge-
nel olarak 11ahi tebligin hem tag-
yicilarr hem de bu tebligin fiilf ha-~
yatta nasl yorumlanmas: gerekti-
Eini gosteren kimselerdir. Bu sehep-
ten onlar takib edilmesi icab eden
orneklerdir. ’

"Bunun icindirki Kur’é.ﬁ,_ bilitiin
- Ummetlere Peygamber gonderildigi-
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ni belirtmekle kalmaz, bir Mtislima-
nm biitlin bu Peygamberlere inan.
masy gerektigini ortaya koyar,

. Biitiin Peygamberlere  inang,
boylece Islam dini'nin baglica pren-
siplerinden biridir. Gergi Islam inan-
c1 “Allah’dan bagka Ilah yoktur ve
Mubammed O'nun Resfiliidiir” geklin-

~ deki iki 6zli climlede ozetlenebilir-

se de, ¥Hz. Muhammed'es inanan bir
kimse bbylece isimleri EKuran'da
zikredilmig olsun veya olmasmn bil-
tlin Peygamberleri kabul eder. Boy-
lece Islam, bagka highir dinin g&s-
termedigi sekilde evrensellikt’i orta-
va koyar ve bizzat insanhgmn genig-
liginde bir kardeglik tesis eder,

4 — QOlimden Sonra  Dirilme

(Kayamet): Oliimden sonra bir ha-

yvatin varhigma inang Islam’n temel
ilkelerinden biridir. Kurin’'a gore
6llim,  insan hayatimin sonu degil-
dir, o daha ylice bir hayat gekline
kapiy1 acar. o

Diger taraftan yeryliztindekl bii-
tiin yaratiklar insamn hizmetine su-
nulmugtur. Insan hayati, gercekleg-
tirilmesi gerekli.bir takim ylice gayé
ve maksada sahiptir, Siiphesiz iyi
ve kotli karsiigimi goérmelidir, Bii-
tiin yaratiklar iginde yanhz insan
iyi ile kotli arasmm ayirma giliciine
sahiptir. Ve bir glin kiyamet ko.
pacak, insan miikafatim veya ceza-
sin1 gorecektir. §u hususa igaret e-
dilmelidir ki, kiyamef, bir insanmn
6teki hayatts kurtulugu igin inan.
mas1 istenen bir dogma.-deg-ildir. 0,

 insan hayatmun bir ilkesidir. Kiya-
mete ‘gergekten imanan bir kimse,
Oniine ¢ikan her miisbet firsattan

yararlanmak, hayatmi en iyi gekil-
de yasamak igin biltiin giiciiyle gal-
gacaktir, Ayrica o Allah’in yaratik-
larma imkéanlari Slgiistinde iyi davra.

ngta bulunmaya kogacak ve her ko-



{SLAM'IN TEMEL ESASLARI VE ISLAM - HIRISTIYAN DIYALOGU MESELES!

tii fiilden alabildigince kagacaktir.
Goriiliiyor ki Islam, insana iyi ve
kotii fiileri ile ilgili olarak genig
bir hiirriyet ve mutlak bir sorum-
luluk vermektedir. Oysa. Hiristiyan-
ik, yasaklanmig meyveyl yememek
yolundaki  Allahim emrine uyma-
makla (Bu tabir agir, kasit ve israr
ifade eder.) Adem giinah iglemis

ve Adem’in glinahi biitiin  Adem

ofulllarina gegmig oldugu igin bitin
insanlar giinahkir dogmugtur, de-
mektedir, -

Islam, cocuklarim saf ve giinah-

s1z dogduklarina inamir. Ona gore
giinah babadan ofula gegmez, Her-
keg yapmamasi gereken geyi yap-
makla veys yapmas:t gereken geyi
yapmamakla gilinaht bizzat- kendisi
kazamy. -

- Teslis, asli su¢ ve ¢armih’a rag.
men, Lord Headly'in dedifi gibi;
“Islam ve bizzat Isa’min teblif etti.
gl Hinstiyanbk kardeg = dinlerdir’.
(Ancak, en son din Islam’in hiikiim-
leri Kw'an ile bildirilince, Incil'in
, hiikmii, Allah tarafindan uygulama-
dan kaldimlmmghir) (%%),

Mesels  Islam ve Hiristiyanlik

insanlar: iyi iglere ve dini hayata -

tesvik eder, Sahtekarhk, gerefsizlik,
iki yiizliiliik, adaletsizlily, kotiiliik,
gurur, hirsizlik, bencillik ve benzeri
kétli davramslara karsi  cikarlar.
Her iki din de, gercgekte taraftarla-

rim Allah’a imana, tévbeye, hakika.
te, fazilete cesarete, adalete, bafig-
ta bulunmaya, iyilige, giizelige ve

dogruluga cagmrirlar. Bu miigterek
inanglar1 ve ahlaki esaslari gtzonii-
ne alarak Islim ve buglinkii Hiris-
tiyanlik, gecmigteki- olaylart unuta-
rak insanlifin barigi icin, Allahsizli-
ga, Komiinizme ve diinyadaki achk
ve sefalete karss birlikte gikarabilir.
ler. Ancak bunun igin Hiristiyan
diinyasimn  Misyonerlerinin,- kendi
dinlerinden olmayan bagka din men-
suplarim Islam diinyasmmda Hiristi-
yanhg propaganda eden onbinlerce
kitab ve brogiiri kapilarin altindan
atarak veya dagitarak caligmaktan
vazgecmeleri gergklidir. Yeryliziinde
insanhifin faydasmna olacak pek c¢ok
konu ve imkan varken, Hiristiyan
Misyonerlerin inang dzglirliigiine,
Miisllimantar arasindaki inang oz~
glirlligiine kargsy bir faaliyet icin
enerjilerini harcamalan yazktir,

Hergeyden 6nce Miisliimanlar,
Isd’y1, asla kendi tanmlari ve kur-
tariciar: olarak kabul etmezler, Hi-
ristiyanhigl’ da kendi dinleri olarak
benimsemezler, Ciinkii onlar Alldh'in
en miikemmel kitabma sahiptirler ve
hakikat nuru ile aydinlanmiglardir.
Ayrica Islam, biitiin  {immetlerin
Peygamberlerini ve kitablarmi ka-
bul etmekle BIRLIGI, Allah'in evren.
sel hakimiyetini ve dini tecriibenin
evrenselligini ortaya koyniug-tur. Ke_ .

za O, biitlin wklardan ve inanclar-

dan olan insanlari, bir tek Allah’a
iman, kardeglik ve barig etrafinda
toplanmaya cagirmaktadir,

© (¥*) Altiner sayfada bagll‘yail Ingi-

lizce yazimn Gzetidir,

(F%) Diyanet (Yazi Tetkik Kurulu),
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-In this article, I shall try to show the bacis views of Islam concern-
ing its beliefs and then to indicate under- -what circumstances Islam and
Christianity, two great religions of the world, could work together for the
peace of human beings,

) Before explaining the beliefs of 'Islam, it ‘W'ould be better to write only a
few sentences 'about- the Holy Prophet Muhammad's (p.b.o.h}) 1i_fe and about
- the expansion of Islam,

The Prophet of Islam was born on 20 th of Aprll 570 AD, at Mecca and
d.led at the age of 63 a.t Madma

He was left an orphan in his early life, and was brought ﬁp by his
grandfather Abdalmuttalib, and later by his uncle Abu Talib, He engaved in
the caravan trade and became commercial agent to a widow named Khadlja
. who 'was 40, and had several children, ' -

As he ha,te'd idolator Ara,bs and their immorality and impiety, he used to
retire for meditation to the cave of Hira which is a few miles from Mecca, At
the age of 40, he received revelation from Allah; the Mighty and the Powerful -
that he had heen appointed and been chosen as a prophet whose duty was to
reform mankind, He started his divine mission, but was opposed by all except
a few, although the Meccans, the entire nation called him the truthful and
trustworthy (siddiq - a,l-a.nun) and had the fullest confldence in- his mtegnty
"They. even tortured him and killed some of his followers, He contmued his
work under these circumstances until such time as Alah the Mighty and the .
Powerful ordered-him and his followers to leave Mecca and migrate to Madina,
So his mission made progress only after his migration to Madina in the year 622.
Ten years later before his deatn, it had become clear that Islam was -not
simply a body of private rehglous beliefs, but involved the setting.up of an
independent commumty with its own system of gevernment, laws = and
mstltut;.ons ) :

‘With a strong and efficient goverment and a faith to inspire its followers, it
~ was not long before the Muslim community controlled all Western Arabia, Atter a
slight backwash on the death of the Holy Prophet (p.b. oh ), the ‘expanding
waves of Islam had cxtended to Northern Arabia, Syria, Iraq, Egypt, North
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he who' completely sublmts himself to the Dwme wﬂl and practices all the
Divine commandments

This acceptance leads him to the articles of faith or its. doctrmes and the
practical ourses to which he must onform his life, The following topics -are :
the basic priniples of the faith:

1 = The Unity of God: The unity of God according to the Qur'an, implies
that God is One in His Personality (dhat) or Essence, One in His attributes
(s1fat) and One in His Works (afal). His Oneness in His Essence means that
there is no plurality of persons in the Godhead; His Oneness in attributes
implies that no other being possesses one or more of the Divine attributes in
perfection; His Oneness in Works implies that none can do that which God has
done, or which Ged may do, This doctrine of Unity is summed up in one of the
shortest and earliest chapters of the Holy Qur'an: : '

‘Say: He is God the One and Only, God, the Hternal -
- Absolute; He begetteth not, nor'is He begotten; and there is none like
unto Him’' (Sjra: 112), -

" The opposite of Unity is shirk, implying partnership, In the Holy Qur'an,
partnership is used to signify the associating of Gods with God, whether such
association be with respect to the Personality (dbat) of God or His Works,
or with respect to the obeidence which is due to Him alone, Parthership is
© said to be the gra,vest of all sins: '

‘God forgzveth not that partnels should be set up with Him; but He
forgwem anythmg else, to whom He Pleaseth;: -to set up-partners with
God is to devise a sin most heinous indeed. (4: 48)

_ Here, accordmg to the conceptlon of partnership in the Holy Quran I
. think, the main differance between Islam and Christianity comes into

“existence, The Holy Quran regards the dootrme of the 'Trinity as a shirk
: (partnersh;p), ‘and says: .

. So.belive in God and His. apostles and say mot “Trinity”: Desist: It
mll be better for you: For God is One God: Glory bhe to Him: (Far
Exalted is He) above having a son.,.” (4: 171).

It is sometimes alleged that the Qur’anic conception of the Trinity is a
mistaken one, because -it speaks of Jesus and Mary as having been taken for
two goods On the contrary the Holy Quran says:

‘And behold! God will say: “O Jesus the son of Mary Didsl thoc say unto
men, ‘Worship me and my mother as Gods in derogation of God 7" He
will say: “Glory to Thee! Never could I say what I had no right (to-say), .
Had I said such a thing, Thou wouldst indeed have' known it, Thou

~ knowest what is in my heart, though I know not what is in Thine, For
Thou knowest.in full all that is hidden. Never said I to them sought except
what Thou didst command me to say, to wit, ‘Worship God, my Lord
and your Lord’; and I was a witness over them whilst I -dwelt: amongst
them; when Thou didst take me up Thou wast the Watcher over them
and “Thou art a mtness to all things’ (5: 119-120)
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Africa, Persia and so on, On this subject, that is to say, about the rapid
spread of Islam Prof, Laura Vececia Vaglieri says: : : v

“Yslam like a spring of pure and refined water, developed among barbarian
people in a desolate and arid land far from the cross-roads of civilization
and human thought. . As soon as this spring became an irresistible river,

its pure and vigorous stream encircled mighty kingdoms representing old
civilizations... On the other hand the passage in the - Qur'an which refers
to.the universality of Islam as the religion sent by God to his Prophet
as “a mercy for all peoples” (21 : 108) is a direct appea.l to the worlds,

This is definite proof thatf the Prophet felt with an absolute certainty
that his mission was to go beyond the limits of the Arab nation and that
he was to convey the mnew 'Word to people. of different racres' and
languages,,, The history of the first decades of Islam provides us with
several examples of the religious tolerance shown by the Muslims towards
followers of montheistic. religions. Just as the Prophet himself gave
guarantees to the Christians of Nejran that their Christian institutions.
would be preserved and gave orders to the head of an expedition to Yaman
that no jew be molested in his Judaism, so the Caliphs gave similar

- instructions to their generals on the conduct of their armies in war,

These triumphant generals followed Muhammed's example in making
agreements with conquered peoples... (So) What miraculous strenth is
‘hidden in this religion? What inner power of persuasion is blended in
it ?7'From what depths of the human soul does its a.ppea,l evoke. a stirring
response 7’1 - ' :

By these questions of Prof Vaghen it mlght be begun to explam the pumty
and the simplicity of Islamic teachings.

The root.meaning of the word ‘Islam’ is to enter into peace, and a
. Muslim’ is one who makes his peace with Allah the Mighty and the Powerful
' . and man, Peace with Allah implies complete submission to His will; and peace
vﬁﬁh man is not only to refrain from evil or injury to another, but also to do
good to him; and boih these ideas find expression in the Qur'an as the true
_essence of the religion of Islam: ' .

‘Nay, —whoever submits (aslama) his whole self to God and is -a doer of
good,— he will get his reward with his Lord; on such shall be. no fear,
nor shall they grieve.’(2: 122)

Thus Islam is in ifs very inception, the religion of peace and its two basic
doctrines, the unity or brotherhood of the human race, afford positive proof of
‘jts being true to its name, On the other hand Islam has a two-fold significance:
A smlple professzon of faith . a declaration that “There is no good but Allah and

Muhammad is his Messenger’ ( (b Jj,uu Aot A N1 Y a.m_:l a

complete submission to the Divine will which is only attainable through spiri-
tual perfection, Thus, he who simply accepts the religion of Islam the mere

novice, is a, Muslim as well as.
“a
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‘And call not, besides God (Allah), on another God. -There is no god but
He, Everything (that exists) will perish except His own Face, To Him
belongs the Command, and to Him will ye (all) be brought back.’ (28: 88).

2 — Angels: The second principle of faith ig the faith in Angels,
Tn the. Qur’a:n the angels are represented genera.ﬂy as God's messengers,
They are, like men, His creatures and servants and worship Him
continually *
Though angels are spoken of as beings, they are not endowed with powers of :
diserimination like those of human beings.

According to the Holy Qur’an, the Angle who brought revelation to the

Holy Prophet (pbc h,) is known by the name of Gabriels Gabnel is also -

mentioned in the Holy Quran as “RGh al-Amin” or the Faithful Spirit,s and
“Rfih al.Quds"” or the Holy Spirit7. In all these places, Gabriel is said to have
revealed the Qur'an to the Holy Prophet (p.b.oh)). The revelation to the
prophets that appeared before him is said to have been.granted in a similar
_Inanners, ' ' ‘

. 8 — The Faith of Revealed Books and Prophets: According to the Holy
Qur'an, at all times and to all peoples, God has sent messengers or prophets to
preach the Unity of God and to warn men of the Judgement This means that
a books was gra.nted to every prophet of God: '

‘Mankind was one single nation,. and God sent Messengers with glad
tidings and warnings; and with them He sent the Book in truth to judge
between people in matters Wherem they differed..’ (2. 213)

Therefore’ Mushms are required to believe not in the Holy Qur'an alone,
but in all the Books of God without distinction, Prof. Gibb says that all the
books of God were written revelations, and all alike are to be bhelieved and
accepted, since they all confirm one another and the Qur'an in particular not

~only confirms earlier scriptures, but, as the final revela.txon, clears up a.ll
uncertamtles and is the repository of perfect truth.’e -

On this point it would be better to quote some views of only one or two
European scholars concerning the Holy Qur'an, Prof, L.V, Vaglieri says:

‘We have still another proof of the Divine origin of the Qur'an in the fact
that its text has remained pure and unaltered through the centuries from
the day of 1ts delivery umtil today, and will remain so, God willing, -as
long as the universe continues to exlst Y10
¥ F, Arbuthnot says:
‘...A._ final . and complete' text of the Qurlan.. has remained the same, °
- without any change or alterations by enhusiasts, translators or
interpolators, up to the present time, It is to.be regretted that the same
cannot be said of the Old and New Testaments, 11 '

- In fact the Qur’anic revelations came to the Holy Prophet (p.b.oh,) in
fragments from time to time covering a period of 23 -years, As soon as he
received a revelation, he used to communicate it to his companions and asked



'Basic Piinciples Of Islars And The Problem Of Dialog Between Islam And Christianity

The reference here is to Mariolatory, That Mary was worshipped is a fact,
and the Holy Qur'an’s reference to it is significant, but it should be noted
that neither the Holy Qur'an nor the Prophet (p.bioh) has anywhere said ’
-that Mary was the trird person of the Trinity, As it is known the doctrine and
pr ractise of Mariolatry can be easily found in the Encyclopedia Britannica.?
Where the Holy Qur'an denounces: the Trinity, it speaks of the doctrine of
. sonship, but does not speak of the worship of Mary at all; and where it speaks
of the worship of Mary, it does not refer to the Trinity.

On the other hand, so far it is known, Jesus Christ himself never even
mentioned the Trinity. He knew or said nothing at alI about their being three
Divine Persons in Godhead. His conception of God was in no way different from
that of the earlier Israelite Prophets, who had always preached the Unity of
God, For insance he says that:

‘He was asked: “Which commandment is the first of. a.ll"” ‘
Jesus answered: “The first is, ‘Hear o Israel, The Lord our God, the Lord is
One; and you shall love the Lord your God with all your heart, and with
all your soul, and with all your mind, and with all your strength, 8

The New Catholic Eﬁcyelopaedia also admits that the . doctrine of the
Trinity was unknown to the early Christians and that it was formulated in the
last quarter of the fourth century,

And then comes the sgc‘ond Christian dogma, Ai;e., the 'dogma of the
Godhood of Jesus, The Athanasian creed states:.

‘Furthermore, it is necessary to eveérlasting salvation that he also believes -
rightly in the incarnation of our Lord Jesus Christ’

But this dogmé, also has no support of the words of Jesus Christ as‘recorded :
in the Gospels. And this is out of question that the doctrine of the Incarnation
was also developed long after Jesus,

'I‘he other Christian dogma refuted in the Holy Quy’an is the: doctrine
that God has a son, The Holy Qur'an says: ' S '

‘Thay say: “‘(Go’d) Most Gracious has begottén— a son!” ' (19: 88).

“Thay say: “(God Most Bracious has begotten a son!” ’ (19: 88).

which shows that from the very first the Holy Qur'an set before itself the
correction of this point, It will be observed that a mention of the doctrine of-
' soriship is often followed by the word ‘‘subh&nahu”, ie, the Beneficient or the
Gracious, the word used to indicate the purity of God from all defects. The
reason for this is that the doctrine of sonship is due to the supposition that
God cannot forgive sins unless He receives some satisfaction therefore, and’ this
satisfaction is supposed to have been afforded by the curicifixion of the Son of
“God, who alone is said to be sinless, '

There is one thing about Divine Being that must be remarked here is that
~ to give even in outline all the teaching -about God which is explicit or implicit
in the Holy Qur'an would- be impossible here. Briefly God in Islam exists from
all eternity to all eternity, He is the only reality:”

10
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" them not only to learn it by heart-in order to receite it during the prayers.
but also to write it down, Though the Holy Qur'an as revealed piecemal,
yet the entire revelation is one organic whole, It is the Word of Allah revealed
to the last of the Prophets Muhammad (p.b,o.h.) through the angel Gabriel,

The Holy Qur'an, thus existed in a complete and ordered form in the
memories of numerous companions in the -life.time. of . the Holy Prophet
(p.h.oh.), and had also been reduced to writing on such materlals as were -
available for writing purposes in those days. ‘

As it-is known, the prophets in generally are not only bearer of the Divine
message, but also they show how that message is to be interpreted in practical
life; and therefore they are the model to be followed. It is the prophet’'s example
that inspires a living faith in the hearts of his followers and brings about a real
transformation in their lives, :

Therefore the Holy Qui'an not only establishes the theory that prophets
have appeared in all nations; it ;goes further and renders it neccessary that a
Muslith should believe in all those prophets. In the very beginning we are told
that a Muslim must, “believe in that which has been revealed to thee and
that which was revealed before thee’ (2: 4); and a little further on ‘We believe
in God, and the revelation given to us, and to Abraham, Ismé’il, Isaaec, Jacob,
and the Tribes, 2nd that given to Moses and Jesus, and that given to (all)
Provhets from their Lord: We make no difference between one and another
of them: and we bow to God (in Islam).’ (2: 136); where the word “prophets”
clearly refers to the prophets of other nations, And again the Holy Qur'an
speaks of Muslims as believing in all the prophets of God and not in the-
Prophet Muhammad (p, b.e.h)) alone: ‘.. But it is righteousness to believe in
God and the Last Day and the Angels and the Book and the Messengers.’
(2: 177); “The Apostie believeth in what hath been revealed to him from his Liord
as do the men of faith. Each one (of them) believeth in God, His Angels, His
Books and His Apostles, “We make no distinction (they say) between ore and
another of His apostles.”.. (2: 285). '

A behef in all the Prophets of the world is thus an essential principle of
the religion of Islam, and though the faith of Islam is summed up in two brief
sentences, i.e, “There is no god but Allah, and Muhammed is His apostle”, yet
the man who confesses belief in Muhammad (p.b.oh) in so doing, accepts all
the prophets of the world, whether their names are mantioned in the Holy
Qur'an or not. So Islam claims a universality to which no other féiigion can
aspire, and lays the foundation of a brotherhcod as vast as humanity itself,

4 — Life After Death: A faith in a life after death is one of the basic
‘prineiples of Islam. Death, according to the Holy Qur’'an, is not the end of man’s
life; it 'only opens the door to another a higher frm of hfe

On the other hand the whole of creation on this earth is for the service of

man, and human life has some great aim -and purpose to fulfil And of course
good and evil must have their reward, Of the whole living creation, man alone |
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has the power to discriminate between good and evil, And one day the
Resurrection will be fulfilled and the man will c-'*'eet his reward or pumshment
Nevertheless the Holy Qur'an says:

‘And be steadfast in patiemce; for verﬂy God will not suffer the reward

of the righteous to perish’ (11: 115) o

‘And their Lord hath accepted of them, and answered them: ‘“Never will

I suffer to be lost the work of any of you, be he male or female: Ye are

members, one of another...”(3: 195) . -

‘Them shall anyone who has done an atom's weight of good, see it! And
anyone Who has done an atom’s weight of evel, shall see it! (99: 7-8).

It must be remarked that the Ressurection is not a dogma in which a man
is required to believe for his salvation in another life, rather it is a principle of
human life, The man who sincerely believes in the Resurrection will try his
-utmost to take advantage of every oppo'rtunity that is offered to him, to live
his life to the best purpose; he will try hard to do any good that he possibly
can to the creatures of Allah, and he will shun every evil deed as far as he ‘can,

It will be observed that Islam gives the man a vast freedom and an
absolute responsibility for his actions concerning good and evil, while Christionity
declares that by disoheying God's order as not eating the forbidden fruit of
knowledge, Adam committed a sin, and as the sin of Adam is inherited by
41l the children of Adam, all human beings are born sinful; ‘the requirement .
of God's justice is that a price must be paid for every sin. So, Jesus Christ,
the son of Gcfd, who came from Heaven, shed his holy, sinless blood, suffered
indescridable agony, and died to pay the penalty for the sins of men, Because :
Jesus was infinite God, he alone could pay the infinite price of sin’i2

Islam regards the children as pure and sinless at birth,-Sin, it says, is not
inherited, but it is something which each one acquires for himself by doing
what he should not do and not doing what he should do, It would bhe the
height of injustice tu condemn the entire human race for the sin committed -
thousands of years ago by the first parents, The responsibility or blame for
it must lie only on the person committing it, and not on his children, In faet
the Holy Qur'an says about Adam’s sin that ‘Then learnt Adam from His Lord
words of ingpiration, and his Lord ‘turnéd towards him; for He is Oft-Returning,
Mogt-Merciful,” (2: 37) -and a little further on ‘If any one does evil or wrongs .
- his own soul hut afterwards seeks God's. forgiveness, he will find God
Oft-forgiving, Most Merciful! And if any one earns sin, he earns it against his
own soul; for God is full 'of knowledge and wisdom.” (4: 110.111) It is not their
meat nor their blood that reaches God: it is yuur piety that reaches Him, '’
(22: 87); ‘Namely, that no bearer of burdens can bear the burden of another;
_that man can have nothing but what he strives for; that (the fruit of) his
striving will soon came in sight’ (53: 38.40) ‘Who receiveth ~ guidance,
receiveth it for his own benefit: who goeth astray doth so his own loss: no
bearer of burdens can bear the burden of another.’ (17: 15) :

In spite of those differences, such as the Trinity, original sin, sonship,
crucifixion, in the ‘words of Lord Headley, ‘_Islam and Christianity, as taught
by Christ himself, zre sister religions only held apart by dogmas and
technicalities which might very well be dispensed with's
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For instance, ‘both Isiam and Christianity exhort men to virtuous deeds and
pious life, They condemn falsehood, dishonesty, hypocrisy, injustice, cruelty,
pride, ungratefulness treachery, intemperance, lust, sloth, jealousy, selfishness,
apathy, hurtful speech, anger and violence, Both enjoin upon their followers
faith and trust in God, repentance, truth, purity, courage, justice, charity,
benevolence, sympathy, mercy, self-control and uprightness’1s

So holding out these shared beliefs and moral teachings, Islam and
Christianity could work together for the piece of human beings, and against
the atheism, communism, and increasing famine and misery in the world,
provided that the missionaries of the Christian world must not try to turn
those that do no beleng to their religion from their chosen path, by distributing
or putting thousands and thousands ‘pamphlets, books or papers under the
doors propagating the Christianity in the Mislim world, namely Turkey, Iraq,
‘Iran, Syria, Pakistan, India and so on, ‘

' “Though- there are such a lot of subjects and possibilities to benefit -
* mankind on the face of this earth and within humanity, it is to be deplored
‘that the Christian missionaries have been directing their energies and- actions
to initiating a campalg"n against freedom of faith a.nd conscience among the
Muslimg 5 -

It is because that the Muslims never accept Christ as their God and Savior,
and Christignity as their religion, for they have the perfect Holy Book of Allah
and were enlightened with the light of the truth, And by accepting the
prophets and scriptures of ail nations, Islam - affirms the Unity and Universal
proﬁdence of Allah and the Universality of religious experience, and also seeks
to bring together people of all races and creeds in 2 single all-embracing Falth
Brotherhood and Peace,

That is why Islam is alwa.ys ready to work together with the followers
of all révealed religions for the destitute masses or those in need of- spiritual’
awakening, psychologlcally, mentally and materially; and to -protect the human
beings from ever increasing faithless as well as fa.mme misery and immorality
without interfering their creeds, Because the Holy Qur'an says:

‘Let there be nt c'ompulsion in religion...' (2: 256); :
‘... I worship not that which ye worship, nor will ye worship that
which I worship. And I will not worship that which ye have been
wont to worship, nor will ye worship that which I worship. To you be
your Way (religibn), and to me mine,’ (109: 2-6),

(1) Cf, An Interpretation of Isiam, pp. (10) Cf. An Interpretation of Islam, pp'.

17-29 - . _ 41-42.

(2) Cf. 11 th. ed., XVII, p. 813 ‘ (11) C£. The Construction of the Bible and

(3) CF, Mark, 12: 29, 30. The Bible the Qur’an, Tondon 1885, p. b.

RBevised Standard Version, pn. 830. (12)Cf. God’s Plan For Your Salvation,
~ (4) Gibb, Mohammedanism, p, B6. - Phoneix, Arizona, U.S.A. '

(B) Cf. 2: 98. {18) Cf. A. Western Awakening to ¥slam,

(6) Cf. 26. 193, 194. p. 16

(7) Ct, 16: 102 ’ (14) Cf. Islam and Christianity, p. 59.
_{8) Cf. 4: 183 (15) Cf, S, Ayverdi, Misyonerlik EKargimn

(9) Cf. Mohammendanism, P, 59-60. da Tiirkiye, p. 133
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