Yoss Tas & TEZK

THE ENCYCLOPAEDIA OF ISLAM (New Edition), VOL. X1 (Fasc. 183-184), 2001 LEIDEN, pp.jZ/'ZZ

296

YABURA — YADA TASH

Surunbiki, repopulited to prevent the Berbers of the
region from sctiling there.

The town enjoyed more tangible prosperity in the
5th/11th century, becoming the second city of the
amirate of the Aftasids [g.2] of Badajoz; the gover-
nors appointed were second-ranking officers of the
amirate such as ‘Ubayd Allzh al-Djarraz, cousin of
al-Muzaffar, killed fighting the ‘Abbadids in 442/1051;
al-Mutawakkil, the last Aftasid sovereign, served his
apprenticeship as a governor there while his brother
ruled in Badajoz. This information is supplied by al-
IdrisT who, in his two surviving works, evokes the
prosperity of the region, on the road from Badajoz
to Alcicer do Sal (Kasr AbT Danis), the principal port
of the amirate.

Evora prospered until the capture of the city by
the Portuguese warlord Giraldo Sempavor in 556/
1161, as is proved by the presence of prestigious Mus-
lim families like the Banii Wazir who played an impor-
tant part in the fina which accompanied the decline
of the Almoravids. Arab biographical authors and the
geographer Yakiit underifie the intellectual dynamism
of the city during the 5th/1lth and 6th/12th cen-
turies; Ibn ‘Abdiin al-Yaburi (d. 528/1134) was one
of its most distinguished representatives. i

The perimeter wall, privileged witness of this Arab
history, poses problems of dating, Garcia y Bellido
has detected, on -the line of the Roman wall, an
“ancient” installation’ and’ construction of the wall. A
double-sided inscription, discovered outside the site,
evokes two phases of construction: that of the 4th/10th
century, following  the- sacking of the city by the
Galicians, and that of the restoration of the wall by
Sidray b. Wazir between 541/1147 and 546/1151.
~The discovery of an elaborate installation, at the base
of the curtain, in _tile and brick, traversing a2 Roman

~villa of -the" rua~of “ Burgos; “as~well"as ~ the “general -

arrangement of the wall, seem to confirm comnstruc-
tion in the Umayyad period and subsequent. revival
and restoration, The restoration of the 7th/13th cen-
tury also corresponds to the last phase of the Islamic
history of Evora, associated with' 4 new period of

.autonomy under the government of Sidray b. Wazir

who minted coins in 540-1/1146. —
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YADA TASH (t.), lit. rain stone, in Arabic texts
appearing as hadjar al-mafar, this being a magical
stone by means of which rain, snow, fog,
etc., could be conjured up by its holder(s).
In particular, knowledge and use of such stones has
been widespread until very recent times in Inner Asia.
Belief in the existence of stones and other means
of controlling the weather has been widespread
throughout both the Old and New Worlds (see Sir
J.G. Frazer, The golden bough, a study in magic and reli-
gion, abridged ed., London 1922, 75-8). Belief in a
stone seems to have been general amongst the early
mediaeval Altaic peoples of Inner Asia, or at least, it
is imputed to them by early Chinese sources and by
Muslim writers on the early Turks; it may, accord-
ingly, have been part of the Turks’ ancient shaman-
istic beliefs. Several Islamic writers on the Turks
mention it from the early 3rd/9th century onwards.
The early taveller in Central Asia Tamim b. Bahr
[g.v] gives it as one of the wonders of the Turks, the
stone being held by the king of the Toghuzghuz [g.0.]
and no-one else (cited in Ibn al-Fakih, 329, Fr. .
Massé, 388-9; also in V. Minorsky, Tamim ibn Bahr's
Journgy o the Uyghurs, in BSOAS, xii [1947-8], 285). A
certain Abu ’l-‘Abbias ‘Isa b. Muhammad al-Marwazi
related from the Saminid amir Isma‘ll b. Ahmad [¢.0.]
that infidel Turks used.the.rain. stone to bring down
darkness and hailstones against the Samanid army
{cited in Yakiit, Buldan, ed. Beirut, ii, 24-6, s.v. Turkis-
tan). Abii Dulaf in his First Risdla attributes to the

. Kimik [g2] a stone which attracts water (Ger. tr.

A. von Rohr-Sauer, Des Abii Dulaf Bericht iiber seine Reise
nack Turkestén, China und-Indien neu iiberseizt und untersuchi,

- Botin©1939, 21, 50). Gardizl retails the story that the

stonie went back to Japhet, son of Noah, and was sub-

“sequently inherited by Turkish peoples like the Oghuz,
“Karluk and Rhazar (Jayn al-akhbar; ed. Habibi; Tehran
1347/1968, 256). Mahmild KashgharT says that he

witnessed its'use as part of a magical ceremony (kahana)

‘al-turk, Tkish. tr. Atalay, ifi, 3, 159, sv. yai). .
Belief in the rain stone’s powers apparently passed

from the early Turks to the Mongols (with the orig-

inal ‘yat/yad appearing in Mon%olian as djada). Its use
appears, e.g. in the story of Cingiz’s rise to power,

“when the son of Cingiz’s then ally Wang Khan used

it for bringing down snow on- their Nayman enemies
(Secret history of-the. Mongols, Ger. tr. E. Haenisch, Die
Geheime Geschichte der Mongolen, *Leipzig 1948, 43), and
Cingiz’s son Toluy employed the services of a shaman
from the Turkish tribe of the Kanghli [g.2] to con-
jure up snow and icy weather against the Tungusic
Djiiren in northern' China some thirty years later
(Rashid al-Din, tr. J.A. Boyle, The successors of Genghis
Khan, New York 1971, 36-7). Such practices have
lasted amongst Mongol peoples almost to modern
times, being attested amongst inter alios the Kalmucks,
the Buryats and, in the early 20th century, the Khalkha
of the Ordos in Inner Mongolia (Mostaert). Informa-
tion about beliefs of this kind seems to have reached
Marco Polo, where in his travel narrative he men-
tions the “devilish enchantments” of the Turco-Mongol
Kara’unas/Caraonas in bringing down darkness upon
their enemies, and the magical powers of Kashmiri
and Tibetan shamans in the circle of the Great Khan
Kubilay at his palace of Shan-tu in northern China
(Yule-Cordier, The Book of Ser Marco Polo, *London 1902,
i, 98, 105, 166, 168, 301, 309-11; and cf. also The
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Dr. Ahmet OGRETEN

TURK KULTURUNDE_YADA TASI VE @m. YUZYIL SONU
OSMANLI - RUS SAVASLfﬁ}ﬁ\IDA KULLANILMASI
Tiirk kiiltiir tarihine baktiginmzda, yada tagt diye bilinen tas vasitast ile, bir
nevi sihir yoluyla kar ve yagmur yagdirldigmin pek cok érneklerine rastlamaktayiz.
Bu hususta Cin kaynaklarinda oldugu gibi Islam kaynaklarinda (Arap, Fars ve
Osmanl1) da bilgi vardr. Arapga Islam kayhaldannda hacerii'l-metar, Farsca
kaynaklarda seng-i metir (=yagmur tagt), seng-i ceda (=ceda tag1) diye gecen tasa
muhtelif Tiirk lehgelerinden Yakutga'da sata, Altayca'da cata, Kipcak grubu
lehgelerde cay adi verilmektedir.l. Bunun yaninda Ibrahim Kafesoglu, Yada tagi'na
Tiirkge'de kag denildigini Eski Uygur Sézliigiinden naklen bildirmektedir.2
Bu tagin adimin imlasi da kaynaklarda su sekillerdedir: yat (=), yede (o),
yada (»4), cede (.+=); bu isle ugrasanlara da yatei, yedeci, yadaci, cedeci
denir.3 Ahmed Vefik Pasa, Lehce-i Osmdni'sinde yeda ve Semseddin S&mi Kamils-1
Tiirki'sinde yeda yahut yede (s4:-l ) imlasin MM§lard1r.
Tarama Sozligi, "yada tagi, eskiden usiliine gore kullanilinca yagmur
yagdurdi§ina inamlan bir tas, yagmur tag1"4 derken, Ferhengi Ziya' da "Seng-i yede,
sihir yahut mucize kabilinden yagmur celbeden bir nevi tag." kaydindan sonra

yada'nmn yesim tagt 61du§u, yesim taginin Tiirkler tarafindan yada ittihaz edildigi
belirtilmektedir.> ,

Osmanly Tarih Deyimleri ve Terimleri Sézlagii de Yesm maddesinde, Eski
Eserler Ansiklopedisine dayanarak su aglklamayl yapiyor. "En eski bir Tiirk
antikasidir. Eski milletler buna yagmur tagi derler. Yat da tabir ederler. Yat;
kehanet demektir. Yatlamak sihir yaptirmak demektir. Eski Tiirkler bu tagla sihir
yapip yagmur yagdinlard: derler."6 v : L

Dar boyutlu bir galismada da, yada tagt ile kehanet, bashg1 altinda, "Eski
Tiirk kamlarinin en 6nemli 6zelliklerinden birisi de yada-yede-cada-cede gibi

1 Abdiilkadir Inan, Tarihtg,.ve Buglin Samanizm, Ankara 1995, s. 160-161; Faruk Siimer, "Eski Tiirklerde »
Yagmur ve Kar Yagdirma Adeti", Resimli Tarih Mecmuas:, Cilt TV, Say1 44, Agustos 1953, 5. 2534.

2 Ibrahim Kafesoglu, Tiirk Milli Kiiltiirii, Istanbul 1984, s. 291.

3 Kopriilizade Mehmed Fuad, "Eski Tiirklerde dini-sihri bir anane", Darulfiiniin Edebiyat Fakiiltesi Mecmuast,
Cild IV, Say: 1, Istanbul 1925, s. 10.

4 Tiurk Dil Kurumu, Tarama Sézligi, VI, Ankar 1972, s. 4189.
_ 5 Ziya Siikdin, Farsga-Tiirkge Lugat Gencinei Giiftar Ferhengi Ziya, 11, Istanbul 1948, s. 1227.
6 Mehmet Zeki Pakalin, Osmanl: Tarih Deyimleri ve Terimleri Sézliigi, 111, Istanbul 1983, s. 634.



