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p- 314, it is stated that the effect of the evil eye is
like a burn that has to be cooled with water. For
more commentaries on this tradition, see Lane p.
2258, right column, ult., and also IHj., Fath, X11,
p-313.

With a strand on the authority of ‘Abd Allah b.
Tawiis—his father Tawiis— Abt Hurayra:

e “On the Day of Resurrection the people
will be assembled in three categories, will-
ing as well as unwilling, with two, three,
four, or ten persons sitting on one camel,
Fire will round up those remaining, sleep-
ing where they are sleeping, slumbering
where they are slumbering, and waking up
where they are waking up, going with them
wherever they are going”,

cf. Mz., X, no. 13521 (kh, 81/45, m, IV, p. 2195,
s, confirmed in Ibn Hibban, IX, 217). Wuhayb is
(S)CL. The fire mentioned is the eschatological
phenomenon of a fire coming forth from deep in
Yemen, rounding up the people and driving them
along. God is indeed capable of awarding a camel
the strength to carry ten persons, it says in IHj.,
Fath, XIV, p. 167.

With a strand on the authority of Mansr b. ‘Abd
ar-Rahman —his mother Safiyya bt. Shayba:

e “A’isha related that a woman asked the
Prophet how to purify herself after her
period. He said: ‘Take a rag of leather
(v.l. a rag impregnated with musk) and
cleanse yourself therewith.” ‘But how do
I do that?’, she asked again. Covering his
face with his hand, the Prophet said: ‘God
Almighty, go and purify yourself!’ There-
upon ‘A’isha said: ‘Then I grabbed the
woman and told her curtly to wipe off the
traces of blood’”,

cf. Mz., X1, no. 17859 (ki 6/14, Fath, 1, pp. 430 ff,
m, I, pp. 260 1, s, I, pp. 135 £, confirmed in Hum.,
no. 167, IH., VI, p. 122, Abt Ya'la, VI, pp. Tbn
Hibban, I, p. 254). This bundle has two key fig-
ures, Wuhayb b. Khalid and Sufyan b. ‘Uyayna. It
is likely that the one modelled his wording of the
tradition on that of the other. It is impossible to:say
with certainty who copied from whom. Wuhayb’s

version is slightly better transmitted to later genera:

tions, but whether that may be adduced as evidence
for the surmise that he may be the originator of this
tradition is doubtful. Attributing the tradition to
their spokesman, the obscure Mansiir b. ‘Abd ar-
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Rabman, is in any case uncalled-for. The variant
of the leather rag vis-a-vis the musk-impregnated
cloth hinges on reading the pattern m.s.k as mask or
misk. The commentators who opt for misk point out
that, in spite of its stiff price in early Islam, musk
was highly regarded also as an effective agent to
suppress unwanted odours. The Prophet’s inter-
jection God Almighty was assumed to bespeak on
the one hand his bashfulness and on the other his
perplexity that he had to discuss matters of female
hygiene that were patently obvious, hence ‘A’isha’s
curt intervention displaying her irritation. There are
several late, spider-supported, much wordier ver-
sions, all containing the relatively rare word firsa
for rag, allowing the overall tentative assessment
that we have here, in fact, a MC, cf. m, I, pp. 260
ff.

Yahya b. Abi Kathir, a mawla who died in 129 or,
as some others say, in 132/747-50. Bormn in Basra,
he moved later in life first to Syria, from there to
Medina, to end up finally in Yamama, where he is
reported to have spread traditions. Judging by his
occurrence in a number of bundles in which he is
not the only key figure, he seems to have had an
ongoing competitive relationship with Zuhii, This
relationship is perhaps best described as rivalry.
Some of these traditions will be dealt with here in
Yahya's tarjama, some others in that of Zuhii.

For a case of Yahya / ZuhiT rivalry discernible
around the regulations concerning the donation
(‘umra), see Zuhrt under no. 3148.

For Yahya’s position in the bundle (Mz., IIT, no.
3152) supporting the famous account of how the
Prophet received his first revelation, a bundle in
which he showed himself as rival of Zuhii, see the
latter’s rarjama under that number.

With a strand on the authority of Tkrima—al-
Hajjaj b. ‘Amr al-Angari, who related the Prophet’s
words: ‘

¢ “He who (during the performance of the
pilgrimage ceremonies) breaks a leg or
is otherwise crippled may relinquish his
ihram state and should perform the pil-
grimage the following year”,

cf. Mz., I, no. 3294 (d, ‘Awn al-ma'bid, V, p. 220,
1, s, g, confirmed in IH., III, p. 450, Darimi, 11, p.
85). Yahya b. AbT Kathir is (S)CL. In a sequel to
this tradition Tkrima is alleged to have asked Ibn
‘Abbas and Abt Hurayra about this statement of the
Prophet and they replied that the companion Hajjaj
b. ‘Amr had spoken the truth. The tradition has given

Juynboll, G. H. A., Encyclopedia of Canonical Hadith,
Leiden 2007, pp. / $-467 - iSAM 186969.
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Yiiksek Lisans tezimizde!, riviyetin gogunlukla sifahi
oldugu bir dénemde isnid zincirinin 6nemli bir halkasmi
olusturan Yahya b. Ebi Kesir (129/747)'in durdugu nok-
tanin daha net bir sekilde a¢iga ¢ikmasi i¢in onun hakkn-
da tabakat kitaplarinda aktarlan bilgileri detayli bir
degerlendirmeye tabi tuttuk. Yahya b. Ebi Kesir
(129/747)in ilmi ve manevi ybnden yetkin bir alim
oldugunu ve bundan dolayi da kiitiib-ii tis'a miielliflerinin
ekseriyetinin onun senedinde bulundu@u hadislere ragbet
ettiklerini gérdiik. Medine'yi kendisine mekan tutup,
orada bulunan ve oraya ugrayan onemli isimlerden titiz-
likle hadis rivayet ettifini ve baska islerle ugrasmayarak
kendisini bu ise adadigim gordiik.

Yahya b. Ebi Kesir, tabakat kitaplarinda hafizhik kim-
ligiyle one c¢ikmaktadir. O, kendisini tamamen hadis
rivayetine vermis ve bundan dolay: da yetkin olduguna
mandigmuz fakih veya miifessir gibi baska bir sifatla
meshur olmamugtir. Yahya b. Ebi Kesir, tesri kaynag
noktasinda birinci siraya koymaksizin, "Siinnet'in
Kur'an'a hakim oldugu" soziiyle de bilinmektedir. Ali b.
el-Medini'nin riviyet asrinda isnadin gelip kendisine
dayandigr (medaru'l-isnad)? alti isimden biri olarak say-
dig1 Yahya b. Ebi Kesir'in hayatini ve hadis ilmindeki
yerini bagka bir makaleye havale ederek onun iliskiler ag1

Selguk CAMCI*

analizi izerinde durmak istiyorum.

Sosyal iligkiler agi analizi metotlan A.B.D.'de en
fazla yirmi-otuz senelik bir gegmise sahiptir. Bu proje,
Prof. Harrison White tarafindan Harvard Universitesinde
ortaya atilmistir. Recep Sentirk de White'm danisman-
hginda hadis rivayet agimin anatomisi iizerine doktorasini
yapmustir.> Hadis rivayet agina benzer bir sosyal agin ne
Kitab-1 Mukaddes ne de diger dini bilgilerin naklinde
ortaya ¢ikmamis olmasi, mevzuyu Batililar icin daha da
ilging hale getirmistir.4 Konunun ayrica, rivayet gibi sézel
bir yapmn, bizim sosyal iliskiler agmuzi sekil-
lendirmesinden, sosyal ve sbzel yapilar arasindaki
Karsiliklr etkilesimi kolaylikla gostermesine kadar 6nem-
li sonuglar: da vardir.

1 Selguk Camct, Yahya b. Ebi Kesir'in Hadis fImindeki Yeri, Sukarya
2000. (isnﬁdm medér1 diye nitelenen Yahya b. Ebl Kesir (129/747)
lizerine yaptiginuz yiksek lisans ¢ahsmamizda onun iligkiler ag
analizinin de ¢ikanimasmin zaruri oldugunu gérdiik ve ayn bir boliim
bash@ altinda tezimizde ddrdiincii béliinde konuyu isledik. Bu
makale, biliylik G&lglide tezin bu béliimiinden yararlamiarak
yazilnugtir,)

2 Alib. el-Medini, lelit'l-hadis, 17-25; Bagka bir kaynakta ise gu gekil-
de geger: "Umunet-i Muhammed'de hadislerin korunmasi 6 kisi
tizerindedir: Mekke'de Amr b. Dindr, Medine'de ez-Ziihri, Kiife'de
Ebii Ishak es-Sebii ve A'mes, Basra'da Yahya b. Ebi Kesir ve
Katade." el-Mizzi, Tehzibu'l-Kemal, X11, 84.
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3 Recep Sentiirk, Narrative Social Structure: Anatomy of the Hadith
Transmission Network, CE 610-1505 (Rivayetin Sosyal Yapisi: Hadis
Rivayet Agimin Anatomisi, 610-1503), Columbia Universitesi,
Sosyoloji Béliimii, New York 1998,

4 Recep Sentiirk, "Rivayetin Sosyal Yapisi: Hadis Rivayet Agmm

Anatomisi, 610-1505", (llyas Celebi, [slam Diigiincesinde Yeni

Arayislar-1,5.178. iginde)

A.g.e., 5.179-180. Recep Sentiirk'iin hafizlar iizerine yaptih arastir-

madan elde ettifi temel bulgular bu alanda yapilacak ¢alismalarin

Onemini gostermektedir: "a)Yazili rivayetin sozlii rivayete baskm

gelmesi sonucu yiiksek sayida hadis ezberleyerck hadis hafizi olmaya

ilgi azaloug ve netice olarak hafizlary sosyal af giderck
kiiqiilrl)iistiir, Boylece bagtan beri varolagelen yazih ve sézhi gelenek
gerilimi yazily gelenek tarafindan biiyiik 8i¢iide kazaniluusur. Okuma
yazma oranuun artmasi, Kiitiib-ii sitie'nin ortaya ¢ikig), hadis egiti-
minin kurumlagmasi ve standartlagmasi, egitimde édiillendirme sis-
teminin ugradif: degisiklik bunda rol oynamistr. Bu faktorler sézel
yapilarm sosyal yapilar nasil etkiledigini ortaya koymasi agisindan
manidardir. b) Hafizlarin hadisleri kayda gegirme konusundaki
bagarilan onlann smif olarak ortadan kalkmasina sebep olmustur., )

Rivayetin basamaklari faktorii yatay sosyal iliskileri asgariye

indirmis, dikey sosyal iligkileri artinmstir. d) itimde otorite olmamn

yolu otorite olan bir baska alim ile kurulan dikey sosyal iliskidir. ¢)

Soézel ve sosyal otorite birbirine baghdir. Hafizlarin sahip oldugu

sozel oforite, onlara aynt zamanda hem yasadiklan gagda hem de

tarih boyunca sosyal otorite kazandimistir,”, Bu galigmanm emprik

alana katkilan {izerine de gunlan ilave etmektedir: "Hadislerin 26
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