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Abstract. The “lost” Yahya ibn ‘Adi treatises recently discovered in the Tehran codex
Marwi 19 include a record of a philosophical debate instigated by the Hamdanid
prince Sayf-al-Dawla. More precisely, Marwi 19 contains Yahya's adjudication of a
dispute between an unnamed Opponent and Yahya’s younger relative Ibrahim ibn
‘Adi (who also served as al-Farabi's assistant), along with Ibrahim’s response to
Yahyd’s adjudication, and Yahyd’s final word. At issue was a problem of
Aristotelian exegesis: should “body” be understood as falling under the category of
substance or under the category of quantity? The unnamed Opponent argues that
body is a species of substance; Ibridhim argues that technically speaking, body is a
species of quantity, and hence an accident; and Yahya judges that body is a species
of substance, though for very different reasons than the Opponent gives. For the
first time, the Arabic text of this exchange is edited and translated into English.
Also provided is an Introduction that sets the debate in historical context, and dis-
cusses in particular the possible influence of John Philoponus. The debate is interest-
ing and important not only because of the philosophical ramifications of the issues
under discussion, but because it constitutes evidence of dialectical practice among
Arabic-speaking philosophers from the middle of the 10th century.

Résumé. Les traités “perdus” de Yahya ibn ‘Ad, retrouvés récemment dans le codex
Marwi 19 de Téhéran, incluent le compte-rendu d’un débat philosophique suscité par
le prince hamdanide Sayf-al-Dawla. Plus précisément, le codex Marwi 19 reprend Par-
bitrage de Yahya 4 propos d'une querelle mettant aux prises un Opposant anonyme et
un membre plus jeune de la famille de Yahya, Ibrahim ibn ‘Adi (qui fut également
assistant d’al-Farabi), accompagné de la réponse d’Tbrahim & Iarbitrage de Yahy3,
ainsi que les remarques finales de Yahyi. Le probléme en jeu est une question
d’exégése aristotélicienne: Le “corps” devrait-il 8tre compris comme tombant sous
la catégorie de substance ou sous celle de quantité? I’Opposant anonyme soutient
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236 PETER ADAMSON
4.2.5.1: Extending the cosmic axis to infinity: one side of the line
would be distinct from the other.

4.2.5.2: A man standing on the north pole of the cosmos will distin-
guish between what is in front of him and what is behind him.

4.2.5.3: A point on the outermost surface of the sphere will move from
one location to another as the heavens turn. '

ad 4.2.5: Someone might say this judgment is a product of estimation
and imagination. But it is not, for three reasons: i
ad 4.2.5.1: This judgment is as convincing as any other immediately
evident premise, and we need such premises to argue at all.

ad 4.2.5.2: To throw immediately evident things info doubt is to /
undermine the very distinction between intellect and estimation.

ad 4.2.5.3: The judgment involved in 4.2.5.1 is a good example of
immediate, primary knowledge.
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FIRE AND HEAT: ¥. 'B. ‘ADI AND AVICENNA ON
THE ESSENTIALITY OF BEING SUBSTANCE OR
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FEDOR BENEVICH

Munich School of Ancient Philosophy, LMU Lehrstuhl fiir Philosophie VI,

Geschwister-Scholl-Platz 1, 80539 Miinchen, Germany
Email: benevich@lrz.uni-muenchen.de

Abstract. Avicenna’s analysis of the definition of substance and accident repeatedly
emphasizes two points: one and the same essence cannot be substance in one instance
and accident in another; whether x is extrinsic or intrinsic for an underlying subject, y
does not tell us anything as to whether x is substance or not. Both points are develop-
ment in an argument against certain unnamed people who claimed the opposite. In
this article I will show that Avicenna’s opponénts are to be identified with the main-
stream Baghdad Peripatetic School (Ibn Suwér, Ibn al-Tayyib) which based itself on
the Late Antique rule that “parts of substances are substances”. As for Avicenna’s own
position, it was developed on the basis of the heterodox position of Yahya b. ‘Adi, who
anticipated Avicenna’s first point. This is a further piece of evidence for something
that has only recently begun to be appreciated: the influence of Ibn ‘Adion Avicenna.

Résumé. L'analyse d’Avicenne portant sur les définitions de la substance et de l'ac-
cident met en exergue les deux propositions suivantes: 1) la méme essence ne peut
tre A la fois une substance dans un cas et un accident dans un autre; 2) le fait que
% soit extrinséque ou intrinséque & un y sous-jacent ne nous permet pas de conclure
que x est une substance. Ces deux propositions sont articulées dans un débat avec
d’autres personnes ayant un point de vue opposé dont on ne connait pas l'identité.
Dans cet article, nous verrons que ces advevsaires font partie de Técole
péripatétique de Bagdad (Ibn Suwir, Tbn al-Tayyib), qui elle-méme s'apptie sur
une proposition datant de 'Antiquité tardive et selon laquelle les parties de sub-
stances sont elles-mémes des substances. La position d’Avicenne fut développée &
partir de celle de Yahya b. ‘Adi (qui anticipa la proposition 1 d’Avicenne). Cet article
apporte ainsi un argument nouveau qui met en évidence Tinfluence, remarguée seu-
lement depuis peu, d'Tbn ‘Adi sur Avicenne.

In the introductory chapter I, 1 of his Kitab al-Sifa’, al-TabTiyyat VI:
Kitdb al-Nafs, Avicenna discusses the definition of soul. He examines
the traditional Peripatetic approaches to defining the soul as a
“power” (quwwa), “form” (sdra) or “perfection” (kamal, i.e. entelecheia)
of a body and concludes that “perfection” is the best of these.?

1 Avicenna, Kitab al-Sif@, Al-Tabtiyydt, al-Nafs, ed. Fazlur Rahman, Avicenna’s De Anima,
Being the Psychological Part of Kitdb al-Shifa’ (Oxford 1959), p. 7, 8-10. In the next pas-
sage Avicenna will argue that perfection is a better notion for the soul than “power”.
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YAHYA B. ADI’S (D. 974)
KITAB TAHDHIB AL-AKHLAQ

........................................................................................................

6.1

s

To judge by the twenty-some surviving manuscript copies, and an equal number of
printed editions of all or part of the Kitab Tahdhib al-akhlaq usually attributed to the
tenth-century Christian philosopher of Baghdad Yahya b, ‘Adi (893-974), this intrigu-
ing essay on virtue ethics enjoyed a wide popularity among Arabic-speaking readers,
both Christian and Muslim, well into modetn times. Christian scribes have over the
centuries consistently attributed the text to Yahya, while among Muslims the same essay
has sometimes circulated under the names of prominent Muslim writers such as Abii
‘Uthman al-Jahiz (d. 255/868), Abi ‘Ali al-Hasan Ibn al-Haytham (d. 430/1041), and
even Muhyi 1-Din Ibn al-‘Arabi (d. 638/1240), to name only the most famous of them.
'The consensus of recent scholarship favors the attribution of the text to Yahya b. ‘Adi (see
Khalil Samir 1974, 1979), albeit that with just a few exceptions it is topically and themati-
cally somewhat at odds with the rigorously logical, philosophical, and theological tenor
of most of the items listed in the bibliographies of Yahya's works, both medieval and
modern, a feature of the work that led the most recent bibliographer, Gerhard Endress,
to the rather careful conclusion that “there is no intrinsic evidence against the author-
ship of Yahya b. ‘Adi” (1977 84; see the updated list of Yahy#'s works in Endress 2012b;
see also the list of newly discovered treatises and letters by Yahya in Wisnovsky 2012).
Beyond the matter of authorship, even the name of this popular treatise is subject
to some uncertainty. The now customary title does not appear on the earliest list of
Yahya b. ‘Adf’s works, nor is the work itself included in recent editions of his philo-
sophical texts. There is mention in the older bibliographies of a work by Yahya enti-
tled Siyasat al-nafs, “The Governance of the Soul,” a phrase that does in fact occur in
the text, but so too does the phrase tahdhib al-akhlag, “The Reformation of Morals”
(see, e.g., Yahya b. ‘Adi, Reformation, 4.8 and4.22, 70 and 82). Over the centuries of its

The Oxford Handbook of Islamic Philosophy, Khaled El-Rouayheb, Sabine
| Schmidtke, New York: Oxford University Press, 2017. ISAM DN. 269699
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Nowadays Metaphysics Book o (hereafter Elatton) is a rather unloved piece
of the Aristotelian corpus. Its authenticity has frequently been doubted.
Among those who accept it as authentic, some readers worry that it shows
either a lamentable absence of coherent argument, a suspicious tendency
towards Platonism, or hoth., This might be explained by saying that it is an
early work, or fragments of an early work that have been placed together by
a later editor and joined to the rest of the Metaphysics. For the medieval
Arabic tradition, by contrast, Elatton was of paramount importance. For in
that tradition it'was seen, from the very beginning, as the opening book of the
Metaphysics. As such, it needed to be interpreted as a fitting introduction to
this culminating work of the Aristotelian corpus. Elatton was already a
central text for al-KindI, who famously uses it as an important source for the
opening of his own most important treatise, On First Philosophy'. There are,
however, only two extant commentaries on Elatton in Arabic. One is that of
Averroes (d. 1198): the relevant section of his Long Commentary on the
Metaphysics®. The other is by the Baghdad Peripatetic Yahy4 ibn ‘Adi (d. 974),
who wrote a commentary covering only this book of the Metaphysics®. It is the

* ] am very grateful to Ridiger Arnzen and Cecilia Martini for their valuable comments on an
earlier draft of this paper, and for comments from members of the Cambridge Philologlcal Soclety.

1 See A: Ivry, Al-Kindi's Metaphysics, State University of New York Press, Albany 1974, e.g.
at pp.116-121 ; C. D'AncoNa, Al-Kindi on the Subject Matter of the First Philosophy. Direct and
Indirect Sources of Talsafa al-ula’, Chapter One, in J. A. AerrseN, A. Speer eds., Was ist
Philosophle im Mittelalter ?, de Gruyter, Berlin 1998, pp, 841-855,

* In Averrots, TafsIr Ma Ba‘d at-TabI'at, ed, M. Bouvces, 3 vols., Imprimerie Catholique,
Beirut 1938, vol. I. Editlon of the medieval Latin translation in G, Darms ed., Averroes. In
Aristotells librum II (&) Metaphysicorum commentarium, Paulus Verlag, Frelburg 1968, I will clte
from Bouyges' edition of the commentary according to the Textus number and cominentary
section letter, e.g. ‘12’ means sectlon a of the commentary to T.1.

3 Bdited no fewer than three times, In S. M. MisuxAr ed., M4 ba‘d at-Tabi‘a : maqalat al-Alif
ag-sugrd, Tehran, 1346/1967; ‘A. Bapaw! ed., Rasa'il falsafiyya li-I-Kindi wa-I-Farabl wa-Ibn
Bagsa wa-Ibn ‘Adi, Mangirat al-Gami‘a al-Libiyah, Benghazi 1973, pp. 168-203 ; and S. KuALIFAT,
Yahya Ibn ‘Adi: thé Philosophical Treatises, University of Jordan, Amman 1988, pp. 220-262, The
Mishkat volume also reprints the Bouyges edition of the commentary on Elatton. I cite page and
line number from the Khalifat edition. I note discrepancies between the editions only where it
makes for a significant difference in meaning.

© SISMEL - Edizioni del Galluzzo.
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Kitab al-burhan fi l-din

BIOGRAPHY

While Kitab al-burhan fi l-din, “The book of demonstration on religion,
is the first work in a well-known collection of 33 treatises (mostly)
by Yahya ibn ‘Adi (q.v.) and is explicitly attributed to this renowned
Jacobite’ Christian philosopher-theologian, study of the work shows
this attribution to be impossible. At the present stage of research,
nothing can be said about the actual author of the work, apart from
the fact that he was a Christian. \:;ZE Seadio  Bloiis

MAIN SOURCES OF INFORMATION
Primary —

Secondary —

WORKS ON CHRISTIAN-MUSLIM RELATIONS

Kitab al-burhan fi I-din, ‘Demonstration on
religion’; Kitab al-burhan, ‘Demonstration’

DATE Unknown; possibly 10® century
ORIGINAL LANGUAGE Arabic

DESCRIPTION

The author of Kitab al-burhan fi I-din, ‘The book of demonstration
on religion’ (the title found in the manuscripts table of contents) is
unknown. Although the text’s explicit is clear (Kitab al-burhan li-Yahyad
ibn “Adg), the incipit is ambiguous and seems to refer to a translation
of a book written by a Father of the Church, rather than an original
work to be attributed to Yahya ibn ‘Adi: Nabtadi'... bi-tarjamat kitab
al-ab al-giddis al-muqaddim fi ‘uliim din al-Nasraniyya, al-musamma
Kitab al-burhan: “We begin translating the book [written] by the holy
father, excellent in the sciences of the Christian religion, called The
book of demonstration’ This book, in seven discourses, cannot be
attributed to Yahya ibn ‘Adi, as the content is radically different from
everything we know from this author. The work may be a composite;
Platti has suggested that the fifth discourse (a Christian cosmology)
may perhaps have come from a Syriac original (Platti, ‘Cosmologie,

ssu- §5b
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one global nation will increase when the world moves from a Pharaonic to a just power
relationship. This movement essentially depends on the construction of a God-centered
values system among human beings. As long as we suffer from inner conflict and
valpes disease, social justice will remain merely a dream.

Selected Bibliography
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Mu’assasah—i Amuzishi va Pazhuhishi Imam Khomeini (Imam Khomeini Institution of Teaching and
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RESUME

Dans cet article, j"ai cherché 2 explorer et discuter la théorie de I"Ayatullah Sayyid Muhammad
Bagir Sadr sur la culture eties valenrs du développement, m’attachant au défi du conflit interne humain et
son explication du projet prophétique éducationpel. Comme je V'ai illustré dans cet article, le souci principal
de Sadr est de déplacer ’axe du développement du niveau macro—social au niveau micro-individuel. Un
modéle islamique de développement, tel que Ie présente Sadr, doit &tre basé avant tout sur les valeurs
humaines du développement. Pour Sadr, le développement de la culture et des valeurs doit précéder toute
autre forme de développement dans la société musulmane, 12 oit la pratique des valeurs islamiques est zn
mode de vie dans la marche vers Dieu. 1’éducation des valeurs doit donc étre une éducation prophétique
s’appliquant 3 enseigner aux gens comunent se développer et par suite atteindre Dieu. Sadr prétend que le
développement social ne saurait se faire sans justice sociale. Il s’agit d”établir cetie derniére en se basant
sur le développement de la culture et des valeuss, ce qui est 1ié & Ia résolution des conflits intermnes de
I"bhomme. Par suite, il ajoute que I’éducation propbétique doit tendre & faire passer les individus du
développement personnel 4 une justice sociale acceptable. Dans le plan de V'éducation prophétique, donc,
un processus particulier de conscientisation, la purificazion, I’enseignement de la rationalit€ et des textes
révélés sont trois étapes d’nn modele prophétique d'éducation.
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SIDNEY H. GRIFFITH*

COMMENDING VIRTUE AND A HUMANE POLITY |
IN 10™ CENTURY BAGHDAD
THE VISION OF YAHYA IBN‘ADI

Summary: Baghdad in the tenth century was a cosmopolitan center of intellectual life in the World of Islam
where Arabic—speaking Jewish, Christian, and Muslim intellectuals all participated in a
philosophically inspired discourse on religion and the cormmon good. In all three communities virtue
ethics was a topic of conversation, both for individuals and for the well being of society at large in
an interreligious setting. The Christian scholars in this milieu are the least known among modem
students of the Islamic Near East. In an effort to call attention to their contributions to the intellectual
discussions of their time, this article focuses on the work of Yahya ibn Adf and his circle of Christian
and Muslim students. It highlights Yahya’s approach to the central topics of the oneness of God and
the vision of the perfect man.

Modern historians of philosophy in Arabic have sometimes, but for different
reasons, turmed a baleful eye on the use of philosophy by primarily religious thinkers
in early Islamic times. These historians often think of philosophy in capital letters as
a pure, almost ideal discipline, confined to the realm of reason, unsullied with any
other, particularly religious concerns on the part of Arabic—speaking, Jewish, Christian
or Muslim writers. They_prefer to think of philosophically inspired religious texts as
exercises in adab, or kalam, but never as falsafa'. This attitude, as we shall see, was
certainly not that of the Arabic—speaking Jewish, Christian, and Muslim thinkers whose
works we shail be mentioning in the following pages, all of whom were keen both to
cultivate philosophy both for its own sake and to commend virtue, right religion, and

* Sidney H. Griffith is professor of Syriac and Christian Arabic in the Department of Semitic
Languages at the Catholic University of America, Washington, DC. His most recent book is The Church
in the Shadow of the Mosque: Christians and Muslims in the World of Islam, Princeton University Press,

Prnceton, NJ 2008. A forthcoming book is The Bible in Arabic: The Scriptures of the ‘People of the Book?

In the Language of Islam, Princeton University Press, Princeton, NJ 2013.

. ! See, e.g., D."Gutas, “The Study of Arabic Philosophy in the Twentieth Century: An Essay on the
Historiography of Arabic Philosophy”, British Journal of Middle Eastern Studies 29 (2002) 5-25; D. Gutas,
“Origins in Baghdad”, in R. Pasnau and Ch. Van Dyke (eds.), The Cambridge History of Medieval

Philosophy, vol. I, Cambridge University Press, 2010.
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Yahya ibn ‘Adi

Ab@ Zakariyya Yahya ibn ‘Adi ibn Hamid ibn Zakariyya
al-Takriti al-Mantiqi
DATE OF BIRTH 893 or 894
PLACE OF BIRTH Takrit
DATE OF DEATH 13 August 974
PLACE OF DEATH Baghdad . i
bé ,ml*wi\‘\ﬁ @EQ&?’%‘
BIOGRAPHY
Yahya ibn ‘Adi is one of the most outstanding Christian Arab thinkers
of the 10® century. He was a Jacobite theologian and a philosopher,
born in the then Christian town of Takrit in 893 or 894. He spent
his active life in-Baghdad, where he died on 13 August 974 at the age
of 81, and was buried at the Church of St Thomas, in the area called
al-Qafi'a, in north-western Baghdad. He earned his living as a copy-
ist, but became famous as master of the Baghdad School of philoso-
phers, the so-called School of ‘the Baghdad Peripatetics, whose last
representative in Baghdad was Abu I-Faraj ‘Abdallah Ibn al-Tayyib
(d. 1044) (q.v.), a contemporary of Avicenna (d. 1037). Yahyi ibn ‘Adi
was himself a disciple of the Nestorian philosopher, Abii Bishr Matta
(d. 940), and his disciple, Abi Nasr al-Farabi (d. g50).

He was a renowned translator or re-translator of parts of Aris-
totle’s Organon, other works of Aristotle and ancient commentators
(Badawi, Mantiq and Rasd’il). He wrote several treatises and short
commentaries concerning logic, physics, metaphysics, and ethics.
From al-Qifts Tarikh, we know that his brother, Ibrahim ibn ‘Adi
al-Katib, was closely associated with al-Farabi. Some of Yahyas dis-
ciples themselves became outstanding commentators, logicians, and
philosophers, such as Tsa ibn Zur‘a (also a Jacobite; d. 1008), al-Hasan
ibn Suwir (d. 1017), Ab@i Sulaymian al-Sijistan1 (d. after 1001) (q.v.),
and others mentioned by Abi Hayyan al-Tawhidi (d. 1023) in his
detailed account of Yahyas numerous majalis, sessions with disciples
and other intellectuals. Not only from these discussions attended by
individuals from various denominations, but also from treatises and
correspondence, we learn about the positive interaction that existed
between intellectuals related in one way or another to the School of

38%0- LAE
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Kitab 11 ‘Amr b. ‘Uthmin Sibawayh (180/796) (1889/1970). Le livre de Sthawaihi [...]
Ed. by Hartwig Derenbourg. Vol. 2. Paris: Imprimerie nationale. Repring,
Hildesheim; New York: Georg Olms. (1970).

Majitis Abii al-Qasim ‘Abd al-Rahmin b. Ishaq al-Zajjaji al-Baghdadi (ca. 337/948)
(1984). Majilis al-ulima’. Ed. by ‘Abd al-Salim Muhammad Hartin. Anastatic
reprint. al-Kuwayt: Wizarac al-T1am.

Muqtadab TIL  Abi al-"Abbis Muhammad b. Yazid b. ‘Abd al-Akbar al-Mubarrad (285/898)
(1966). Kitdb al-mugtadab, al-juz’ al-thilith. Ed. by Muhammad ‘Abd al-Khaliq
Udayma. Vol. 3. al-Qahira: Wizarar al-Awqaf: Lajnat Thy2’ al-Turath al-IslamL.

Radd Abii al-‘Abbis Muhammad b. Yazid b. ‘Abd al-Akbar al-Mubarrad (285/898)
(1997). Radd ‘ala Kitib Sibawayh. Changing traditions. Ed. by Monique Ber-
nards. Leiden; New York; Kéln: Brill. t-192 in Arabic.

Usil Abii Bakr Muhammad b. al-Sari b. Sahl al-Baghdadi Ibn al-Sarrdj (316/929)
(1996). al-Usal fi al-napw. Ed. by ‘Abd al-Husayn al-Fatli. Third edition.
3 vols. Bayriit: Mu’assasat al-Risala.
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TOWARDS AN INTERPRETATION OF YAHYA IBN ‘ADI'S
TERMINOLOGY IN HIS THEOLOGICAL TREATISES

By

Emilio PLATTI

1. INTRODUCTION'

Recently, the philosophical work of Yahyi Ibn ‘Adi (d. 974) has been given more
attention by researchers of medieval Arabic philosophy?, sometimes still called
“Islamic Philosophy™. A better perception of philosophical activity in the ninth to
eleventh centuries in the Near East, and particularly in Baghdad, brought us to
the conclusion that not only Muslims were involved, but that interaction between
Muslims, Christians and Jews was common; not only in the field of translation,

but also in philosophical questioning*.

1. Paper presented at the IX Conference on Christian Arabic Studies, University of Malta, Vallerta,
Malta, July 19-21, 2012. The text edited by Stephen Menn and Robert Wisnovsky in this volume,
crucial for the understanding of Ibn ‘Adr’s polemical work, was however not available at that time.

2. YAHYA IBN ‘ADl, The Philosophical Treatises, ed. Sabhan Khalifat, Amman, Department of Phileso-
phy. University of Jordan, 1988, In this context, it is important to know thar 2 newly discovered
manuscript presented by Robert Wisnovsky will probably enable us now to study the complete
philosophical oeuvre of Yahya Ibn ‘Adr, including all che treatises mentioned by ancient bibliogra-
phies: WisNOVSKY, Robert, New Philosophical Texts of Yapyi ibn ‘Adi: 2 Supplement 0 Endress’
Analytical Inventory.

3. The School of Baghdad (4th-sth/toth-11th Cent.) and its Achicvements. Matti ibn Yarus, Yapya 1bn ‘Ad,
Tbn Zur'a, Ibn Suwdr, Ibn as-Samp, (Ilamic Philosophy, Vol. 83: Texts and Studses), collected and
reprinted by Fuat Sezgin, Frankfurt am Main, Institute for the History of Arabic-Islamic Science, 2000.

4. PLATTY, Emilio, Entre théologie et philosophie: Des Arabes chrétiens dans lenvre de Shlomo Pines (1908-
1999); WOLEsON, Harry Austryn, 1. The Philosopher Kindi and Yahyd Ion ‘Adi on the Trinity, in
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YAHYA IBN “ADI
ON THE FOUR SCIENTIFIC QUESTIONS
CONCERNING THE THREE KINDS OF EXISTENCE

EDITIO PRINCEPS AND TRANSLATION

by

Stephen MENN and Robert WISNOVSKY
McGill University

The codex Madrasa-yi Marwi 19 includes 24 treatises by Yahya ibn ‘Adi that were
listed by the bio-bibliographers but which had been assumed until now to have been
lost.t This article is a transcription and translation of one of those “lost” treatises,
the title of which is On the Four Scientific Questions concerning the Three Kinds of
Existence: Divine, Nasural and Logical (Maqdla fi I-bubiith al-5ilmiyya al-arba‘a ‘an
asndf al-wujiid al-thalitha al-iliht wa-l-tabi7 wa-l-mantiqi)>

1. These treatises are listed with transcriptions of their incipits and explicits, and collated with the orders
given by G. Endress (in his Zhe Works of Yahyd ibr “Ads: An Analytical Inventory [Wiesbaden, 1977]) and
S. Khalifit (in his Maqdlis Yabyd ibn ‘Adr al-falsafiyya [‘Amman, 1988)), by R. Wisnovsky, “New philo-
sophical texts of Yahyi ibn ‘Adr: A supplement to Endress’ Aralyrical Inventory,” in F. Opwis and D. Reis-
man, eds, Lilamic Philosaphy, Science, Culture, and Religion: Studies in Honor of Dimitri Gutas (Leiden,
2012), 307-326. A facsimile edition of the entire codex, including an index of names of individuals and
groups, and titles of books, is being prepared by Wisnovsky for inclusion in the series co-published by the
Tnstitute of Istlamic Studies of the Free University of Berlin and Mirath-i Maktib of Tehran. The authors
gratefully acknowledge the belp and advice of Naser Dumairieh, K&Jstya.ncyn Filonenko, Taro Mimura,
Ahmedreza Rahimiriseh, Reza Pourjavady, and Marwan Rashed. All remaining errors are our own.

5. This treatise was listed by Endress as #5.12 and by Khalifit as #67. 1t should not be confused with
the text listed by Endress as #3.12 and by Khalifar as #45, and which was translated by N. Rescher
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RAMON GUERRERO, Rafael. Aproximacion a la

literatura cristiand oriental en arabe: Yahya ibn *Adi,
tedlogoy filasofo eristiano. Cristianismo ¢ Isloni:
génesis ¥ actualidad. Manuel Lézaro Pulido {ed.), José
Moreno Losada, Pedro Maria Grijaibo Pérez (coords.).
Caceres: Instituto de Teologia "San Pedro de Alcantara”,
2009, (Serie Estudios, 1), pp.141-163. {With abstract
in English.}
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1912 MENN, Stephen & WISNOVSKY, Robert. Yahya ibn

/1 ‘Adi. On the four scientific questions concernin
' ) / g the
L/Q # f& b three kinds of existence: editio princeps and translation,
7900 Jo Institut Dominicain d'Etudes Orientales du Caire:

Melanges (MIDEO), 29 (2012) pp.73-96.

77 isan 100

1915 PLATTI, Emilio. Towards an interpretation of Yahya

i in hi ical treatises.
Fd i ‘ Adf's terminology in his theologica es.
b "‘}Egtirut Dominicain d'Etudes Orientales du Caire.

(@igﬁﬁ Mélanges (MIDEQ), 29 (2012) pp61-T1:

MADDE YAYIMLANDIKTAN
SCONRA GELEN DOKUMAN

411 PLATT], Emilio. Towards an interpretation of Yahya
ﬁ /, ﬂ of4” ibn "Adi's terminology in his theological treatises.
o Institut Dominicain d'Etudes Oriemtales du Caire-
g0 e Mélanges (MIDEC),29 (2012) pp.61-71.

406 MENN, Stephen & WISNOVSKY, Robert. Yalya

A 2. ibn“AdT, On the four scientific questions concerning
; f{g z;sg»r%» the three kinds of existence: editio princeps and

. translation. Institut Dominicain d'Equdes Orientales
» G du Caire: Mélanges (MIDEQ),29 (2012) pp.73-96.

6 GRIFFITH, Sidney H. Commending virtue and a W Y

- humane polity in 10th century Baghdad: the vision ‘f’ﬁ gﬂf @ b
of Yahya ibn ‘Adr. Islamachristiana  Dirasai Jo D
Islamiya Masiliya,38 (2012) pp.77-100. [With 22oe34
abstracts in French & English.} : o
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Yehya ibn ‘Adi. Jslamochristiana / Dirasat Islamiya 09 sede
Masihiya, 38 (2012) pp.77-100. [With abstracts in
French & English.}
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495 JANSSENS, Jules. Ia philosophie peut-elle
7~ contribuer au dialogue interreligicux ? Réflexions 2
partir de Ghazali, Maimonide, Thomas d'Aquin et
Z oIS Yahya ibl; JAdE, fPera;pecc':;iEs onl Islam};‘c cullr:azre:
- usien essays inhonour of Emilio G.Platti/ Bert Broeckaert,
Jelo 7 W{(’é Stef van den Branden and Jean-Jacques Perennes
S # 447 (eds). Louvain: Peeters, 2013, (Les Cahiers du
: Mideo, 6), pp. 179-196.

' hitabrefiF PLATTI, Emilio. Les thases des hilosophes rejetée
Yaky Dar Ghazilf telles que les préseuize Yah?ﬁ ibn’%Aﬁ ’

L2 =~30 (1 974). Institut Dommicain d" ]
) - 74). I icain d'Etudes Orientales o
a{f?i}?;? ¢ Caire: Mélanges (MIDEO), 30 (2014) pp. 75-89. )

‘B YAYIMLANDIKTAN
" CELEN DOKOIMAN

17 Aedlk 2015

/. 4538 OMAR, Mohd Nasir. Yahya Ibn “Adi'6n thenature
7 aﬁ?{gfvﬁ' AR of man. Islamic Quarterly, 58 iv (2014)-
240032 - pp 357564,
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365 | WISNOVSKY, Robert. New philosophical texts of
o f;ﬁ 4 #ld Yehya ibn ‘Adi: a supplement to Endress' analytical

o inventory. [slamic philosophy, science, culture, end
D

" ol O religion: studies in honor of Dimitri Gutas. Ed.
P Felicitas Opwis and David Reisman. Leiden: Brill,
o 2012, (Islamic Philosophy, Theology and Science;
P Texts and Studies, 83), pp. 307-326.
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Yahya Ibn ‘Adi on the Nature of Man

Professor Dr. Mohd Nasir Omar”

Abstract

Yahya Ibn ‘Adi (d.974), Ibn Zur‘ah (d.1008), Ibn al-Khammar (d.1017)
and Aba ‘Ali al-Samh (d.1027) were Christian translators who
distinguished themselves in 10"/ 11"™ century C.E. Baghdad. Some
Christian translators were also genuine scholars. Chief amongst them was
Yahya Ibn ‘Adi. He was not only the leader of his group but also regarded
to have been the best Christian translator, logician and theologian of his
time. This is justified by his productivity in fields of enquiry. A
considerable number of his works have been used by contemporary and
later writers, preserved until today. He therefore deserves more serious
study. This work seeks to make an analytical study of Yahya Ibn *Adi’s
theory of the nature of man and his soul, as well as the effects of the soul
on human character as reflected in his major work on ethics, 7ahdhib al-
Akhlag (The Refinement of Character).

Introduction

Yahya’s full name as given by his biographers, contemporaries and attested
by himself was Abu Zakariyya’ Yahya Ibn ‘Adi Ibn Hamid Ibn Zakariyya’
at-Takriti al-Mantiqi (See, as-Sijistani, at-Tawhidi, Ibn an-Nadim and al-
Qifti). He received the name Yahya (John) at birth. When he became a
father and head of his family, he was given the customary kunya Abu
Zakariyya’ (father of Zakariyya’). The addition of his ancestors’ names -
Yahya Ibn ‘Adi Ibn Hamid Ibn Zakariyya’ - is used as necessary to avoid
any possible confusion. His nick-name al-Mantiq (the logician) owes to
dialectic skill (Ibn an-Nadim, al-Qifti, and Tbn Abi Usaybi‘ah); whilst at-
Takriti (the man from Takrit) indicates his home town.

Yahya was born in Takrit (the northern frontier district of ‘Iraq) in 893

Ph.D. Thesis, Department of Arabic and Islamic Studies, Umvers1ﬁif‘1‘“‘ig * | )@\ CE of Jacobite or Monophysite Christian parents. Takrit, the old

Ibadan, Nigeria. w;: K&m;ﬂn’m@g ™

e
\\’ﬁ‘nﬂw m'ﬂa i ma

s:«,/\\@

° Department of Theology & Philosophy, Faculty of Islamic Studies, National

University of Malaysia.

356-The Islamic Quarterly: Vol 58, No. 4 fonJoa, - 23+ —864 T A 5N The Islamic Quarterly: Vol 58, No. 4- 357
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Islamic Philosophy, Science,
NEW PHILOSOPHICAL TEXTS OF YAHYA IBN ‘ADL
Culture. and Reli gi on A SUPPLEMENT TO ENDRESS’ ANALYTICAL INVENTORY"
3 N
. Robert Wisnovsky

Studies in Honor of Dimitri Gutas The codex Madrasa-yi Marwi 19 is a philosophical anthology copied

in Rabi‘ al-Awwal 1073/October 1662.2 Among other items, the codex

contains 53 treatises and letters attributed to the Jacobite Christian
philosopher and theologian Yahya ibn ‘Adi (d. 363/974) on various
problems of philosophy. The titles of almost all of these 53 essays
. correspond to those listed by the bio-bibliographers, including Ibn
Felicitas Opwis and David Reisman . Noditm (d. 380/990), al-Q?f,ﬁ @ 646/1248g)ra£’1d Tbn Abi Uggybi‘a
(d. 668/1270). These and other bio-bibliographers’ lists and notices

were collated, analyzed, supplemented and checked against a number
of extant manuscripts by Gerhard Endress, whose very helpful “ana-
Iytical inventory” appeared in 1977.% Of the extant philosophical trea-
tises, 24 were subsequently edited and published by Sahban Halifat in
1988.* Among the 53 philosophical works by Yahya contained in the
Marwi codex, there are 24 which Endress thought had been lost. By

Edited by

“Torkiyo Diyanet Valdi |
falam Aragtrmolan Merkezi - Te : 1 End it st. By
K(tBphanesi ,(D,. providing transcriptions of the incipits and explicits of these “lost
Dem. No:| O 1?9 . .
Tes, No: 184, g ! Many thanks are due to my research assistants Taro Mimura and Kostyantyn
siee I . Filonenko for their help with some of the initial transcriptions; to Adam Gacek for
- his help with some paleographical issues; and to Naser Dumairieh, Felicitas Opwis,
- = Gerhard Endress and the late and sorely missed David Reisman for their acute sug-
= % gestions and corrections. All remaining errors are my own.
| g~ % ol, 180a, ult. The date of 703 given by the cataloguer (R. Ustadi, Fihrist-i nusha-
= :f,; ha-yl hatti-yi Kitabhana-yi madrasa-yi Marwi-pi Tihran [Tehran: Kitabhana-yi
S Madrasa-yi Marwi, 1321 Sh.], 271-2) is probably a misprint; and in any case, a date of
6™ = 703 is too eatly for the hands: Persian nash in the first half of the manuscript (the half
= S, - containing the Yahyi treatises), and nastaliq with elements of Sikasta in the second
& == half. A facsimile edition, including a comprehensive introduction to the anthology
@ 5= L as well as an index of names of individuals and groups, and titles of books, is being
= = ﬁJj jointly prepared by the author and Ahmadreza Rahimiriseh for inclusion in the series
> G co-published by the Institute of Islamic Studies of the Free University of Berlin. I am
::' Lis 8§ very grateful to Mr. Rahimiriseh and Reza Pourjavady for bringing this manuscript
fas) to my attention.
£y = 3 G. Endress, The Works of Yahya ibn ‘Adi: An Analytical Inventory (Wiesbaden:
=2 0 L. Reichert, 1977). For references to passages on Yahya in the bio-bibliographers’
w2 L works, as well as a synopsis of the data they provide on his life, sec Endress, Works, 1-6.

4 §. Halifat, Magalat Yahya ibn ‘Ad al-falsafiya (‘Amman: al-Gami‘a al-Urdunniya,

1988). 4o - 326

LEIDEN » BOSTON
2012
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- Law anD TraDITION IN CLASSICAL Chapter 10

IsLaMmic THOUGHT

- Yahya b. ‘Adf’s Discussion of the

Stubpies IN HONOR OF PROFESSOR Prolegomena to the Study of

HossErN MODARRESSI . ~a Philosophical Text'
' ' Robert Wisnousky
EDITED BY
TISAR R ABB, In a recent chaprer for another Festschrift, I announced thar the codex Madrasa-yi
MICHAEL COOK) NA]AM HAID.ER) IN Marwi 19-—a philosophical anthology copied in Rabi‘ al-Awwal 1073/October
AND ASMA SAYEED 1662—conrains 24 treatises and letters thar are attributed to the Jacobite Christian

philosopher and theologian Yahya b. ‘Adi (d. 363/974) and that were thoughr to
have been lost.? The present chapter is a transcription and translation of one of these’
“lost” wreatises, Yahyd's Essay on Five Inquiries into the Eight Headings (Magala fi
mabahith al-kbamsa ‘an al-ri'fis al-thamaniya)

" Yahya’s eight “headings” (the Arabic term 7475 corresponds to the Greek kepha-

'mrlgye Diyanet Vakfi laia and the Latin capita) collectively constituted one of the basic elements of late-
{slam Aragtirmalan Merkezi antique introductions to philosophy, and to the study of Aristotle in particular.
Kitiphanesi Building on earlier work by classicists and historians of philosophy—especially
. Plezia, Westerink, and (Ilsetraur) Hador—Jaap Mansfeld has provided an extensive
Dem. No: 9 50) 5%4 % and derailed analysis of these basic elements oEf)' late-antique pr[zolegomena licerature,
] i 31_"; 22 which in fact crossed berween disciplines, such as Bible commentary, graminar,
Tes. Not thetoric, mathemarics, and philosophy. Mansfeld describes them in his index as the
LA\/‘JA' T “general” isagogical (i.e., introductory) questions—usually ten in number—which
_ need to be sertled before commencing the study of a particular discipline, such as

90 (:‘b philosophy or mathematics, or author, such as Aristotle or Euclid.?
_ In late-antique philosophy, the general isagogical questions were normally found
UC\U \(‘,r EL in (tihe first section of commentaries on Aristotle’s Categories or on Porphyry’s Liagoge,

and they usually included:
) p a i g Qf 3“ j @ M1 oan explanation of the names of the differenc philosephical schools (e.g., Stoics,
s ‘ . . Cynics, Peripatetics, etc.);

macmillan ég%‘zw@%
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YAHYA b. ADI

FETTAH CIMEN, Yahya ibn Adi ve Tevhid risalesi, Marmara Universitesi, Yiiksek Lisans, 2010

HARUN KUSLU, Yahya Ibn Adi'nin ahlak felsefesi, Marmara Universitesi, Yiiksek Lisans, 2008

MEHMET NESIM DORU, Yahya Ibn 'Adi'nin metafizik gériisleri, Ankara Universitesi, Doktora, 2007

UMMUHANI KAPLAN, Yahya bin 'Adi'nin ahlak felsefesi, Selcuk Universitesi, Yiiksek Lisans, 2005



' Yahya ibn ‘Adi

CeciLia MARTINI BONADEO
Dipartimento di Filosofia
Universita di Padova
Padova

Italy

In the tenth century Baghdad, during the decay of the
‘Abbasid Caliphate and in the following Buyid age,
the translators were still at work translating into Arabic
the last Syriac versions of Greek philosophical works, and
revising some of the already available Arabic versions. In
addition, an increasingly autonomous and original philo-
sophical discussion was moving its first steps. In this
context, we meet Yahya ibn ‘AdL

Abti Zakariyya Yahya ibn ‘Adi ibn Hamid ibn
Zakariyya al-Takriti al-Mantiql (893-974) is well known
through the works of the ancient Arab biographers. Those
who mention Yahya b. “Adi are al-Mas‘adi (d. c. 956) in his
Kitab al-Tanbih wa-l-Ishraf, Ibn al-Nadim (990) in the
Kitab al-Fihrist, Abt Hayyan al-Tawhidi (d. 10232) in the
- Mugabasat and in the Kitab al-Imtd’ wa-l-mi/anasa, al-
Bayhagqi (d. c. 1169) in his Tatimmat siwan al-hikma, Ton
al-Qifti (d. 1248) in the Ta'rikh al-hukamda, Tbn Abi
Usaybia (d. 1270) in the ‘Uyfin al-anbd fi tabaqat al-
atibba’; Ibn-al-‘Ibri,” or-Barhebraeus (d. 1286), in-the
Ta’rikh mukhtasar al-duwal, the Christian Aba 1-Barakat
b. Kabar (d. 1324) in the Misbah al-zulma wa-idah al-
hidma, Ibn Fadlallah al-‘Umari (d. 1349) in his Masalik al-
absar, and Hajji Halifa (d. 1657) in the Kashf al-zunan ‘an
asami I-kutub wa-l-funiin.

Yahya ibn ‘Adi belonged to a Jacobite Christian family
of Takrit, an old metropolis of the East, situated on the
right bank of the Tigris to the north of Samarra, between
Mosul and Baghdad. Later on he moved to Baghdad
aiming at studying logic, philosophy, and theology: from
Ibn al-Nadim — who was in close contact with him — and
from Ibn al-Qifti, we know that in Baghdad Yahya b. ‘Adt
had as his teacher the Nestorian Aba Bishr Matta ibn
Yanus and then Abd Nagr al-Farabi. Al-Bayhaqi ascribed

to Yahya b. ‘Adi a compendium of the whole corpus of al-
Farabi's works. Probably he also got in touch, for a short
time, with Muhammad ibn Zakariyya al-Razi: al-Mas‘adi
reports that Yahya b. ‘AdT’s thought was rooted in al-Razi’s
metaphysical theory based on the doctrine of the “Pythag-
oreans” about first philosophy.

He seems to have worked as a professional copyist and
bookseller, a job he inherited from his father; in addition,
he was a collector of manuscripts. Ibn al-Nadim himself
tells us that he read many books in the handwriting of
Yahya b. ‘Adj, and that he got acquainted with many texts
in the catalogue of his books, written by his own hand.

He became after Abii Bishr Matta ibn Yinus and Abii
Nagr al-Farabi the ra’is (the chief) and the ustadh (the
teacher) of the majlis in Baghdad. This majlis was a sort
of informal circle in which the participants were moti-
vated by a shared interest in the sciences of the Ancients.
The school consisted of a teacher, his home, books, col-
leagues, pupils, and occasional visitors. On special occa-
sions, large assemblies were convened for discussions. The
teacher often dictated texts, usually adding his own com-
ments, In discussion sessions, a question was initially
proposed and then theses and antitheses stated in turn
(Kraemer 1986).

According to al-Tawhidi, in this majlis the members
were of different religious affiliation: the predominant
Christians — Abil ‘Ali “Is ibn Ishiq ibn Zur'a (d. 1008),
Ibn Suwir ibn al-Khammar (d.. 1017), Ibn. al-Samh
(d. 1027), and the Muslims — Abf Sulayman al-Sijistani
(d. 985), and Abt Hayyan al-Tawhidi himself (d. 1023).

Following the teaching of Aba Bishr Matta ibn Yinus
and Abid Nagr al-Farabi, the members of the majlis were
involved in copying and translating ancient philosophical
and scientific texts as well as in editing them, as we see
testified by the MSS Paris, Bibliothéque Nationale, ar.
2346 and Leiden, Universiteitsbiblioteek, or. 583,
containing respectively Ibn Suwar’s edition of the Organon
and Ibn al-Samly’s edition of the Physics. They were also
involved in philosophical speculation about the problem
of the relationship between philosophy and religious
doctrine. This relationship in the thought of Yahya
b. ‘Adi and more in general in his school was the object
of a debate between G. Graf and A. Périer. In the opinion

Henrik Lagerlund (ed.), Encyclopedia of Medieval Philosophy, DOI 10.1007/978-1-4020-9729-4,

© Springer Science+Business Media B.V,, 2011

ISAM DN. 224450.

Encyclopedia of Medieval Philosophy: Philosophy Between
500 and 1500, edit. Henrik Lagerlonud, vol. I, London 2011.
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Yahya Tbn ‘Adi

Krone der Logik galt, doch in den christlichen Schulen nicht mehr studiert wor-
den sei, erstmals wieder zuginglich war (Ibn Ab{ Usaibi‘a [*6: II 135,20]). Sein
grofier Scholienkommentar zu diesem Werk scheint verloren, doch vermitteln
seine hermeneutischen und systematischen Schriften einen neuen, an den aris-
totelischen <Analytiken> orientierten Begriff der Philosophie als apodeiktischer

Wissenschatft.

2. YAHYA IBN ‘ADI

Gerhard Endress

Primirliteratur. — Leben und Wirkung. — Werke. — Lehre.

PRIMARLITERATUR

Zeugnisse zu Biographic und Werk [*37-*41]. — Werke [*46-*132]. — Weitere Quellentexte [*/41-*742].

Zeugnisse zu Biographie und Werk

31 al-Mas‘idi (Ab@ [-Hasan ‘All ibn al-Husain):
Kitab at-Tanbih wa-l-i§raf [verf. 345/956], ed.
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282 Buchbesprechungen

can becorae less than any given positive quantity. Page 39:2 “le prin-
cipe de la question’: this is in fact the original problem. Page 50:11
the number 321 should be placed under 670. Notes to the translation
in Volume 2 will appear elsewhere.?

Rashed added to the text and the transiation a mathematical tran-
scription (a summary of the argument in modern notations, such as

AB? + AC.AD), and a commentary (essentially another summary in -

modern algebraical symbolism and a discussion of some tacit assump-
tions that Sharaf al-Din makes). The transeription and the commen-
tary follow the text rather closely. Volume 1 also contains an intro-
duction and a chapter on the numerical approximations in the Algebra
in a very heavy notation, including reconstructions of the tables that
were left out by an anonymous scribe.

In the introduction, Rashed relates the Algebra of Sharaf al-Din to
modern mathematical concepts and methods in a way which seems ir-
relevant or even misleading from a historical point of view. Thus, call-
ing the substitution y = x — m an “‘affine transformation” will no
doubt impress the reader unfamiliar with modern mathematics, but
the term is of no help in understanding the text of Sharaf al-Din or its
historical setting, Similarly, the words “global and algebraical” (with
reference to the work of Al-Khayyam) versus “‘local and analytical”
(with reference to the work of Sharaf al-Din) are vague, ill-defined,
and extremely confusing. It seems to me that in discussions of Arabic
texts one should not put too much emphasis on modern mathematical
concepts which are not explicitly attested in the Arabic-Islamic tradi-
tion. Possible (mathematical) relationships with modern mathematics
do not determine the value of the contributions of the Arabic-Islamic
mathematicians, and their contributions are even more impressive if
one realizes how limited their mathematical resources were.

Thanks to the publication of the edition and.the French translation
of the Algebra the reader can now obtain a first-hand knowledge of
the contents and significance of the work of Sharaf al-Din. The two
volumes under review are therefore a valuable addition to our knowl-
edge of Arabic-Islamic mathematics.

Jan P. HoaenDrig*

* Department of Mathematics, Budapestlaan 6, P. O. Box 80.010, 3508 TA
Utrecht, Netherlands.
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E. Neubauer

Band 5

1989
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} YAHYA IBN ‘ADI:
UBER DEN NACHWELS DER NATUR DES MOGLICHEN

Edition und Einleitung*
CanrL Exric-EGcer**

Der hier vorgelegte arabische Text ist Teil einer Dissertation,
die 1983 von der Abteilung fiir Philologie der Ruhr-Universitit
Bochum angenommen und fir die Drucklegung iiberarbeitet
wurde. Es handelt sich um die Schrift Fi [ibat tabi‘at al-muwmbkin
des Philosophen und christlichen Theologen Aba Zakariyd’
Yahya b. ‘Adi b. Hamid b. Zakariya’ (gest. 363/974). Unter den
bisher nicht edierten logisch-philosophischen Texten Yahya b.
‘Adi’s ist die vorliegende Abhandlung von besonderem Interesse,
da sie neue Einsichten in die Geschichte der Logik in arabischer
Sprache erdfinet.

Die Binleitung zur Edition umfalit acht kurze Abschnitte: iiber
den Autor und sein Werk (1.), die handschriftliche Uberlieferung
(2.), die Uberlieferung der arabischen Ubersetzung der aristoteli-
schen Hermeneutik (3.), eine Inhaltsangabe (4.), eine Einordnung
in das Gesamtwerk (5.), Thema und Aufbau der Abhandlung und
ihr philosophiehistorischer Hintergrund (6.), Bemerkungen zur
Edition (7.) und ein Literaturverzeichnis (8.).

1. Der Awtor und sein Werk

Vom Leben Yahya b. “‘Adl’s ist nur wenig bekannt: Geboren
um 280 h. (893 oder 894 n. Chr.) - wahrscheinlich in Takrit -,

* Die deutsche Ubersetzung dieses Textes und der Kommentar werden als
gesonderte Moaographic in der Reihe ,,Texte und Studien™ des Instituts fiir
Geschichte der Arabisch-Islamischen Wissenschaften erscheinen.

* Institut {lr Geschichie der Arabisch-Islamischen Wissenschalten, Beet-
hovenstrafie 32, D-6000 Frankfurt 1, Fed. -Rep. of Germany.
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A TENTH CENTURY PHILOSOPHICAL
CORRESPONDENCE

) By S. PINES

The Arabic MS. British Museum Or. 8096 contains (foll.
22a-26b) the text of a letter asking the well-known Christian
philosopher of Baghdad ¥Mahya Tbn “Adr (873 74Y to give his
opinion - on various doubtful points of doctrine and scholarship
and his reply to those questions.> A few introductory remarks
by Yahya b. ‘Adi, who evidently wanted this correspondence to
be known by the public, precede each of these Epistles.

We learn from them that the first letter was received in
Dhu'l-hijja 340H./952. It bore the superscription: “To Abit
Zakariya Yahyd b.‘Adib. Hamid b. Zakariya — Bishr b. Sam‘an
b. ‘Irs b. ‘Uthman."”s The letter itself (viz. the questions) was
stated* to have been composed by Ibn Abi Sa'ids Ibn ‘Uthmén

* On this Jacobite philosopher, see A, Périer, Yehyd ben 'Adt un philosophe
arabe chrétien du x° siécle, Paris, 1920.

2 G. Furlani pointed out in a brief article the importance of this text, which
I intend to publish shortly, for the study of YahyZ b. ‘Adi’s doctrine and
listed its contents. (v. Rivista degli Studi Orientali, 1919, pp. 157-162). The
reply of Yahya b. ‘Adi figures in a catalogue of this scholar’s works which is
to be found in a Ibn al-Qifti's ta'rikh al-hukamd' (ed. Lippert, p. 361). Périer,
who quotes this catalogue, misinterprets the title of this letter (op. cit., p. 76,
No. 44); the correct translation being: “Replies to Bishr...” (and not:
“of Bishr").

s At the end of the letter (fol. 26a) Yahyi b. ‘Adi adds a few words in which
he refers to the sender as ‘Irs b, ‘Uthman b. Sa‘d al-Yahiidi al-Mawsili. The
omission of the first name of this man and of that of his father is obviously a
mere slip. We learn however from this passage that Bishr as well as Ibn AbI
Sa‘id who posed the questions (see below) was known under the nisba Maw-
sili, which designates a native or an inhabitant of Mosul. On the Mosul Jewish
Community, see J. Mann, Texts and Studies in Jewish History, 1, Cincinnati,
1931, pp. 477 ff.

+ It is not clear in what part of the missive this statement was made, for
it does not figure in the text, given in the MS of the British Museum, of the
letter received (and edited) by Yahya b. ‘Adi It may have been included
in the superscription.

s Who is referred to in Yahya's answering letter (fol. 27a) as Abu Sa‘id.
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CHAPTER FIVE

YAHYA IBN ¢ADI (D. 974),
LOGICIAN AND MORAL PHILOSOPHER

I. Tue SusjEcT-MATTER AND AMm oF ETHICS

i

To the Jacobite logician and theologian, Yahya ibn ¢Adi (d. 974), we
owe one of the earliest systematic ethical treatises; entitled 7ahdhib al-
Akhlag (Cultivation of Morals), it was written probably four decades be-
fore Miskawayh’s more famous treatise of the same title.!

The author begins by laying down as a postulate the duty incumbent
on man, as a rational being, to acquire every virtuous trait (shimah) and
avoid every vicious one, so as to achieve perfection in the refinement of
his character. This double task, however, is not easily accomplished
without a methodical exposition of the varieties of moral traits (akhlag),
their causes, kinds and subdivisions, showing in particular why some of
them are commendable, and some are reprehensible, and why he who
performs the first type of action is admired, while he who performs the
other type is despised.? The uses of this exposition are legion: (a) it will
guide the morally ambitious, who aspires to emulate the example of the
noble and shun that of the ignoble; (b) it will show the way to the practice
of virtuous types of action and the renunciation of the vicious; (c) it will
portray the man of perfect character, who should serve as a model of
morality; and (d) finally, it will enable such a man to shun evil, and derive
gratification from the knowledge of his own perfect virtue.3

Accordingly, the author engages in an analysis of the nature of charac-
ter and the way it arises in us. He defines it as ‘‘a state of the soul, whereby
it is able to perform certain actions, without deliberation or choice,’’*
that is, spontaneously and effortlessly. In some it arises by instinct, in
others by training or diligence, so that many people are found to possess
the virtuous traits of courage, prudence, temperance and justice by na-
ture, and many others by habit, Vicious traits, however, are more
widespread and appear to predominate among people. Evil being man’s

! See K. Samir, ‘“Le Tahdib al-Akhlag de Yahya b. “Adi (m. 974) attribué a éﬁbiz et
3 Tbn al-CArabr,”” in: Arabica, XXI (1974), 111-38.

2 Tbn Adi, Taehdhib al-Akklag, ed. G.F. ‘Awad, Cairo, 1913, 12.

3 Ibid., 12.

% Ibid., 13. Cf. Miskawayh, Takdhib al-Akhlag, 31, and Tkhwén al-Safa®, Rasd®’il, I,
305. See supra 93, n. 1.
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dominant trait, he would be no better than a beast were he to give free
rein to his evil propensities and refrain from the use of his reason. In fact,
religious laws and political institutions have been established for precisely
this purpose, to curb these evil propensities, deter the unjust and punish
the wrongdoer.

Now whether we consider the naturally vicious or virtuous, moral edu-
cation is indispensable for reforming the former and instructing the latter.
Some, however, are so recalcitrant that only coercion or intimidation will
effectively reform or deter them. Others, because of the intrinsic vicious-
ness of their nature, could never be reformed or deterred, but those for-
tunately form a small minority of mankind, the majority being on the
whole susceptible of reform and occupying an intermediate position be-
tween perfect goodness and perfect evil.®

The root of all evil, as indeed of all the variations in moral traits, ac-
cording to Ibn CAdi, is the status of the concupiscent power of the soul,
and its relation to the two other powers, the irascible and the rational. To
this extent this power is held in check, the agent is temperate or continent;
to the extent it is unchecked, he is dissolute or incontinent. The author
does not deny, however, that disorders arising in the irascible power can
cause moral turbulence, by driving the agent to uncontrollable anger,
recrimination or violence. Such anger is the root of all that levity, folly and
recklessness which grip those who are unable to control their irascible
power. If, however, this power is subordinated to reason and is properly
managed, the virtues of high-mindedness and worthy social and political
ambition will ensue.b

Itis, in fact, upon the excellence of the rational soul that genuine virtue
depends. Through it, man is able to either acquire the virtues of nobility,
high-mindedness, prudence in the conduct of private affairs, benevo-
lence, mercy, frugality (nusk), right thinking, and keen understanding, or
to hold his two other powers, the concupiscent and the irascible, in check,
channel and direct them. It is not, however, altogether free from the dis-
position to evil, and Ibn “Adi lists as its vices meanness, trickery, de-
ceit, cajolery, cunning, envy and duplicity.’

The preponderance of the virtues listed above, or of their opposites, de-
termines the overall character of the individual. Some people, as we have
mentioned, are good by nature, others evil, but the influence of habit or
example on character is very great. That is why the company one keeps
from childhood is decisive, owing to the preponderance of ignorance,

5 Ibid., 15.
6 Ibid., 17f.
7 Ibid., 20.
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Onuncu ylzythn bu aktif filozoflar ve mantikgilar nilvesine ait dider bir
énemii simasi, donemin terciime faliyeti icinde dnde gelen bir sahsiyet olarak
daoha 6nce zikredilen Yakubi dlim Yahya b. Adi idi 38), O, Surydni-Grek ilminin
basit bir terciiman! olmaktan ¢ok daha fazla bir seydir ve onuncu ylzyil zarfin-
da felsefe ve keldm tartismasi olayinda layik oldugu veri hak eder. ilim hamileri
ve dlimlerce cok takdir edilen daha 6nemli felsefi ya da mantiki bazt metinler,
genellikle kendi el yazisiyla, muhafaza edilmesi ve yayilmasi ona itibar kazan-
diran bir cok aciklamalar onun genis ve derin bilgisini gosterir. Meseld onu,
umumiyetle terciimesi baskalarina atfedilen Aristo’nun Metafizik’inin tamaminin
mitercimi olarak adiandiran iste bu gelenektir (34,

Yahya'nin mantiktaki mevkiini onun ciltler dolusu yazilan (35) kadar onun,
otoritelerimizce zamaninin bas mantikcisi olarak seciimesi de agiklar. Bu un-
van, Bagdat'ta zamanlarinin énde gelen iki mantikgisimin,  Fardbi ve Ebd Bigr
Mettd'nin —Kki her ikisi de onun hocasi idi— halefi oldudu icin ona miras kai-
migti (36),

Onun mantikla ilgili teliflerine, énemli bir ahldk risalesi olan Tezhib el-Ah-
lak miistesna, digerleri kaybolun cok sayida felsefi ve ahlaki eserin ilave edil-
mesi gerekir, Bu orijinal eserler arasinda dikkate deger olanlari; yukarnda isa-
ret ettigimiz ve iginde Grek mantidinin Arapea gramerle olan minasebetinin ha-
raretli bir sekilde Bagdat'ta tartigildidt tirden risaleler silsilesine ait olan, man-
ti§in gramerle olan minasebeti hakkinda bir risale ve ebedinin mahiyeti, sonsuz
atomculuk ve imk@nin mahiyeti, vs. {izerine yazilmig risélelerdir (37},

Onun, Miskeveyh'in benzer eserinden muhtemelen elli yii kadar &nce ya-
zilan Tezhib el-Ahlak’s Arapga’da bize kadar gelen bir ka¢ ahldk risGlesinden
biridir. Bu risdleye gbre, insanin tabii egilimi hayvéni tabiatinm koth arzusuna
tabi olmaktir; ancak, egditim bu edilimi muayyen bir élglide kontrol edebilir.. Yine
de belirli durumlarda, bozukiukiar islah edilemez dereceye ulasmadikga, ancak
siddetli mahpusluk kétileri engelley (38),

Yahya, ahlaki ozelliklerdeki temel farklilikiari, ‘Miskeveyn'in yapacag: gibi,
Nefsin sehvet, 6fke ve digiinme giiclerinin birbirlerine kargi gésterdikieri dahi-
i mukavemet ve tazyiklerden hasil olmasi muhtemel diizensizlige hamleder. Bu
siretle, sehvet giicli insanda sabit. yer isgal ettifinde o, hayvanlara insaniardan
daha yakin olur, hemcinsleriyle arkadashk -etmekten kaginir ve tabij insiyak ve
arzularinin dizginlerini birakir,  Kigi -degistirilemez sOrette kayboldugu zaman,
onu, Orek alarak ahidklarimi bozmasin diye, toplumdan ayirmak sdretiyle tedip
etmek devletin gérevidir. Ote yandan, fke giicli onda yer ettifinde saldirgan ya
da kinci olur. Ve kavga ve dédlse kalkigarak hemcinslerini imha eder (89),

Tek basina insanlan hayvanlardan aytran diginme glicine gelince, insa-
min Ustlinligil onun oteki iki glice hukimiyetine baghdir. Bu glice mahsus fazi-
letler bilglyi 6ziimieme, hususi ve umumi islerde dogru davranmak, dostluk, ha-
yirseverlik, sefkat sabir ve iffettir. Onun kusurlari-olan hilekarlik, riyakarlik ve
kiskanclik acikga onun kétiiye kullamimasindan hasit olur, Rasyor.el ‘faziletlerin

" olgunlastinimust genel olarak faziletin ilkesidir, ¢linkG kendisinde bu faziletleri
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glicll olan insan, sehvet ve 6fke glgclerini yatistirmak ve onlar blrblrlenyla
uyumlu hale getirmek igin donatilmis olur.

Yahya'ya gére, bas faziletlere iffet, itidal, vekar: soblr ecfep, dostluk mer-
hamet, sadakat alcak gondllilik ve cémertlik dahildir. Bu faziletlere sehvet,
hayasizlik, hafifmesreplik, telashiik, duygusuziuk, gurur, bozuk inang, yalancilik
ve hirs gibi, tam bir zitlar sinifi tekdbll eder (40},

Aristocu ve Stoaci faziletlerin agik¢a hiilasas) olan faziletlerle ilgili acikla-
masinda Yahya, sarahatle orta yol 8gretisine miiracaat etmez. Fakat bu &greti
onun analizinde zimnen mevcuttur ve bu dgretive bagh kalmakla o Aristo ile bua-
21 davranig ya da hallerin.bazi insanlarg nisbetle faziletli, fakat diger bazilarina
gbre de kéti oldugunu kabul eder. ikinci tiirden olan ovme bithassa yashlarda
siddetle takbih edilir; rahipler, dlimler ve benzerleri igin Ovgliye layik olan sa-
delik kraliar ve hikiimdariar i¢in Svglye layik degildir; bu sonunculara has olan
zGhiri ihtisam, birinciler igin degdersizdir (41),

Yukarida tetkik edilen faziletler ve kusurlar insanlar arasinda misavi ola-
rak daditilmistir; bu sebeple hi¢ bir insan tamamen kusursuz ya da biitiiniiyle
faziletli degildir. Bununla beraber fazilet Ustinliglin gercek isaretidir’ ve ¢odu
kez zennedildigi gibi, kiginin sadece hayattaki zghiri durumunun géstergeleri
olan zenginlik ya da sosyal mevkii dedildir. Bununla beraber, hayatin hérici ni-
metleri fazilete ilave edildiginde, e§er onlara schip olan Kisi faziletli ve cdmert
bir kisi ise, onlann birlesmesi daha blylk bir mutlulugun -garantisi demektir.
Cahil ve kétilerde, zenginlerin iptild ve sefahat vasitasi olmas: hasebiyle ser-
vet genellikle daha biylk sapiklifa sebep olur, Bundan bagka, servet sahipligi
gecicidir. Zenginler dinyevi hemcinsleriyle esit hale gelirler ve netice olarak
temelinde, kisiliklerinden cok, paralarmin bulundugu itibarlan kaybolur (42},

Ancak tedrici olarak yahut aligkanlikia faziietin kazamilmasina gelince, itk
adim Nefs'in gehvet ve &fke gliclerinin oklin hakimiyetine tébi olmasidir. Bu-
nun igin gehvetleri yatistirmak suretiyle kisi, insiyaki, meyledebilecedi bayag
objeden ayni cinsten daha dederli bir objeye cevirmeye calismaldir. Eder, 8n-
celeri insiyak inateir olursa, vazgecmemeli, Nefs gonilli olarak itaat edinceye ka-

_dar cabayi sirdirmelidir. Bu tesebbdiste, oOzeilikle zGhidler, minzeviler, dindar-

lar ve bilgili kimselerle arkadaslik etmek ve kétilerin ve fasiklarin arkadashgin-
dan kacinmak faydalidir (48},

Bir insamin yapabilecedi en kétli arkadasiik ayyaslarla olanidir, Clnkii icki
arzulan tahrik eder; her ne kadar olglil( alindiginda esasen kétli degilse de, ne-
seli arkadaslar toplulugunda alinan, &zellikle «boyall kadinkaryin icra ettigi mii-
zik ve sarki esliginde alindiginda sarhosluk ve zararla sonuclcmmcsn kagtnil-
muzdir (44),

Otke gliclini yatistirmak isteyen kisi giilling halleri ya da éfkeli tavirian, on-
larin aceleciligini akilalmaz galeyanlarini diistinmelidir, Bu, onu ne zaman 6fke-
lense onlarin 6rnedini taklit etmekten alikoyacak ve onu &fkesinin yerine itidale
meylettirecektir. Yine onun sert ve inatcilaria arakadaslik etmekten kacinmasi ve
aikollil igkinin yaninda éfkeye yol ucabilecek vesilelerden de sakinmast lazimdir.

Ahlak egitimi meselesinde umumi kaide, miellifin gézlemledigi kadanyla,
sehvet ve Ofke giiclerinin diislinme glclnin buyrugu altinda olmasidir. Bu giic
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L. thulﬂ- 1,503, e, 12
HINAIN ibn ISHAR, al-Thadl
Hristypalle v A

A{ aq‘am PAUL, of Antiech, Bishop of Sidon

Yahyn b A , \ 5
~Tas li‘-( Ay )\9 A.A—)\-/ _) -
Vaw“}?‘f" uekE1at dInlyah kadInsh. Vingt trsites
_&”L’ Lw:! theolezigues d' auteurs }nbea ohretiens (IXe-
XITTe siccles), Publies par 1s P. Louis
Cheikho avec le concours des P, P, Louis
Malouf et Constantin Bacha. Deuxiéme e@ition
augmentée, [Ten treatises by Paul of Antioch:
(1) Shorh a1-'elJdat a.l-mianyah, on the
principies of the Christian faith, (2
Khulasat mu'takad al-nadare £ ’1-tauhifa,

on Christian belief in Divine Unity. (3)
Rizalah ils ba‘d al-muslinin, an answer te
demands that Christians should embrace Ialam.
(4)_ F& *1-firek al-mita‘arifeh nin al-
naSare, on the tenets of the Melchites, the
Nestorians, the Jacobites and the Maronites,
(5) Fi ’leradd ‘ala ’l-arasls, a refutation
of Arian beliefs, (6-8) Thalath makalat
talsafyah, three easays in refutation of the
opinions of & certain Shaikh on good and
ovil, mirmgles and predestination. (9)
Risalah ‘aflIyan £1 wujid al-Bari’ etc., en
exposition, in 22 ohapters, of varicus points
of Christian dootrine. (10) Fi naskh ‘at
" alwyshud, on the abrugation of the Jewish Law,

Pollowed by (11) Fi naskh al-shara’i®, by
Ibrahim el-Nazzam, on God's power to abrogate
religions without detrimant to His Own
Isoutebility, (12) Fi aihhat i1'tilad al-
nadéra fi ’1-Bari’, by Yahys ibn ‘AdI, on the
validity of Christian beliefs, (13) M1
sihhat al-aIn al-masIhl, by Theodores Atu
Rurrah, on the same, (14) Fi ta’anrms Allah
al-RKalimah, by the same, on the Incarnation.
(15) flakdkat 1‘tikadi~na £1 *1-tathlith, eto.,
by 'Abd Yashd® of Nisibis, on the dosotrine of
One God in Three Permons, (16) Fi wahdanI-
yat al-Khalik, by Elias bar Shinaya, on the
same, (17) Fi na‘Inm al-akhireh, by the same,
on the joys of the mext world, (18) Fi

akedn al-aTn, by Isa b. Yalys el-urjad, en
the principles of Christianity () A oommentary
on the last, by Ibn al'Assel, (20) KaifTyat
idrak hafdket al-diyanah, by flunain ibn
Tshak, on the criteria of religious truth,
21-12, 12, 18-20) are edited by L. Cheikho,
13) by RustentIn al-Easha, and (14, 16, 17)
by L. Ma‘lur.]
PPe i1, 143, 4.
Lsprimerie Catholiqus: Beyrouth, 1920, o°
.

, b
- Maks1at aInIyeh kadImah, Vingt traites | .

théologiques d'auteurs arabes chretiens {IXG- v
| XIITe siecles), Publies par le P. Louls | o W u0ey

14503,e.12

YAAYA ibn ‘ADY a1-BANRY

PAUL, of Antioch, Bishop of Sidon

ikho avee le concours des P. P, Louis:

3 gﬁiouf et Constamtin Bacha. Deuxiéme e’di‘%i:g
augnentés. [Ten treatises by Paul of Anticoh:
(1) Sharh al-*akfdst al-nadranIyeh, on the ¢
principles of the Christian faith, ‘(‘g}
Khulasat mu‘takad al-nadara i ?1-tauhig,

. on Christian belief in Divine Unity, (3)

! Risalah ila ba'd al-muslinIn, an anawer to
' demands that Christians should embrace Islam,
' (4)_ F1 ?1l-firek al-muts‘arifeh min al-
‘nosara, on the tenets of the Kelchites, the
Nestorians, the Jacobites and the Maronites,
1(5) Fi’l-radd ‘sla ’l-srasis, s refutation
of Arian beliefs, (6-8) Thalath makalat
felsafiyah, three essays in refutation of the
' opinions of a certain Shaikh on good and
[ evil, miracles and predestination. (9)
| Risalah ‘al1iIysh £i wujud al-Bari’ eto., an
' exposition, in 22 ohapters, of various ' points
' of Christian dootrine., (10) Fi naskh shari‘at -
al-yahud, on the abrogation of the Jewish Law,

Followed by (11) Fi naskh al-shara’i‘, by
Ibrahim al-Nazzam, on God’s power to abrogate
religions without detriment to His Own
Imputability. (12) Fi aibhat i'tikad el-
nadars fi ’1-Bari’, by Yahya ibn 'AdY, on the
validity of Christian beliefs, (13) Fi
sihhat al-dIn al-masIhI, by Theodoros Abu
furrah, on the same. (1) Fi ta’annus Allsh
al-Kalimsh, by the same, on ths Incarmetion.
(15) Haldkat i‘tikadi-na fi ’l-tathilth, ete.,
by ‘Abd Yashu' of Nisibis, on the dootrine of
One God in Three Persons. (16) Fi wahdanI-
yet al-Khalik, by Elias bar Shiniya, on the
same, (17) Fi na*Inm al-akhirsh, by the same,
on the joys of the next world. {(18) Fi

eksam al-daIn, by Isa b, Yafye sl-Jurjard, on
the principles of Christianity (5) 4 commentary
on the last, by Ibn al'Assal, (20) Kaifiyat
idrak haldkat al-diyanah, by funain ibn
Ishak, on the criteria of religious truth,
%1-12, 15, 18-20) are edited by L, Cheikho,
13) by RustantIn al-Basha, and (14, 16, 17)
by L. Ma‘lur,]

pp. 11, 1439, 4.

Imprimerie Catholique: DBeyrouth, 1920,
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NOTES ET DOCUMENTS

QUELLE ETAIT LA NISBA DE YAHYA IBN ¢ADI ?
PAR
GERARD TROUPEAU

C’est en lisant la traduction francaise du Kitab al-Milal wa-l-nihal d’al-
Sahrastani, récemment publiée par Jean Jolivet!, que mon attention a été attirée
sur la nisba de Yahya ibn “Adi, le logicien jacobite bien connu, mort a Bagdad en
974.

Al-gahraslfmi en effet, dans la liste qu’il donne des philosophes de PIslam,
mentionne Aba Zakariya Yahyd ibn ‘Adi auquel il applique la niséa: al-Saymari2.
La consultaton du dictionnaire géographique de Yaqut indique que cet adjectif
de relation est formé a partir du toponyme Saymara qui désigne deux endroits:
P'un 2 Bagra, a ’embouchure du Nahr Ma‘qil, 'autre dans la province du Jibal?,

M’ étonnant du fait que ce chréden syriaque puisse étre originaire d’un de ces
deux endroits, j’ai été amené a rechercher les informations que les ouvrages bio-
graphiques fournissent sur son pays d’origine.

Contemporain de Yahya ibn ‘Adi, son plus ancien biographe, Ibn al-Nadim,
ne lui atribue pas de nisha dans la notice qu’il lui consacre?, ni dans dans les
autres endroits de son ouvrage otil le mentionne. Toutelois, dans la liste des noms
de traducteurs gu'lbn al-Nadim fournit®, Yahya ibn “Adf est suivi d’une nisba
dont le déchiffrement fair difficulté, G. Fligel® a lu: al-Tiflis1, en séparant ce mot
de Yahya ibn “Adi par une virgule, et en faisant de lui la nisba d’un autre traduc-
teur dont le nom n’est pas mentionné. R. Tajaddod’, quant a lui, a lu: al-Nafisi,
et il ¢n a fait la nisba de Yahya ibn ‘Adi, suivi en cela par Bayard Dodge®.

Un autre contemporain de Yahya ibn ‘Adi, son disciple et ami Abu Hayyan al-
Tawhidi, qui le cite & quatre reprises dans son Kitdb al-Imta® wa-l-mu’inasa®, ne
lui donne pas de nisba non plus.

' Jean Jolivet et Guy Monnot, Shahrastani, Livre des religions et des sectes, 11,
traduction avec introduction et notes, Peeters/Unesco, 1993.

* Shahrastani, op. cit., p. 366.

* Yaqat, MuSam al-buldan, éd. Beyrouth 1957, 111, pp. 439-440.

' Ibn al-Nadim, Kitab al-Fibrist, éd. G. Fligel, Leipzig 1871, ¢.1, p. 264.

*> 1bn al-Nadim, op. cit., 1.1, p. 244.

® Ibn al-Nadim, op. cr., .11, p. 110.

? R. Tajaddod, Ketab al-Fihrist, Teheran 1971, p. 305.

¢ Bayard Dodge, The Fihrist of al-Nadim, New York 1970, t.11, p. 588; & noter
que, dans U'index bibliographigue (p. 1124), lauteur indique que Yahya était ori-
ginaire de Takrit.

? Abt Hayyan al-Tawhidi, Kiab al-ima® wa-I-mu’anasa, éd. Ahmad Amin, Le
Cuare, s.do, o1, pp. 32, 37; 11, pp. 18, 38.

Arabica, tome XLI/ 1994, © E.J. Brill, Leiden A <»§

NOTES ET DOCUMENTS 417

De méme, les biographes tardifs, comme al-Bayhaqi'?, al-Qifti'* et Ibn Abi
Usaybi‘a!?, n’attribuent pas de risba & Yahya ibn ‘Adi dans les notices qu’ils lui
consacrent a l'intérieur de leurs ouvrages.

En revanche, le polygraphe syriaque jacobite, Grégoire ibn al-‘Ibri, dans son
Kitab Ta’rih mubtasar al-duwal*®, applique & Yahya ibn ‘Adi la nisba: al-Takrid, qui
renvoie a la ville de Takrit. Située & mi-chemin entre Bagdad et Mossoul, cette
localité était le sigge du maphrianat jacobite, et le centre d’une importante com-
munauté syriaque au Xeéme siécle.

A la suite d’Ibn al-“Ibri, tous les auteurs qui ont eu 2 traiter de la biographie
de Yahya ibn ‘Adi: A. Périer'*, C. Brockelmann's, G. Graft*, I.LE. Barsaum!’,
G. Endress'8 et E. Platti'®. pour ne citer que les plus importants, considérent que
Yahya ibn ‘Adi est originaire de Takrit.

Dans ces conditions, que penser des trois autres znisba attribuées a Yahya ibn
CAdI?

1) al-Tiflisi: Ibn Abi Usaybia applique cette premiére nisha 3 Isa ibn Ibrahim,
médecin de Sayf al-Dawla et traducteur du syriaque en arabe. Dans la notice qu’il
lui consacre?, il le nomme: «‘Isa al-Raqqi, connu sous le nom d’al-Tiflisi». Ces
deux nisba indiquent que ‘Tsa ibn Ibrahim fut en relation  la fois avec Raqqa, en
Mésopotamie, et Tiflis, en Géorgie.

2) al-Nafist: al-Qifti applique cette deuxiéme nisba au méme médecin-traducteur,
“Isa ibn Ibrahim, dans sa notice biographique?!. Et ¢’est aussi celle qui figure dans
le colophon de la traduction arabe d’un De Mundo pseudo-aristotélicien, «faite par
le médecin Isi ibn Ibrihim al-Nafisi, A partir du syriaque»?2. Dans la mesure o
I’on ne voit pas sur quct toponyme cetie nisba a été formée, on peut se demander
si al-NallsT n’est pas une corruption graphique d’al-Tiflisi.

3) al-Saymari: cette troisidme nisha ne se rencontre que chez al-Sahrastant ct,

1o Al-Bayhaqi, Ta’rih hukama’ al-Islam, éd. M. Kurd °Ali, Damas 1946, p. 97.

' Ibn al-Qifti, Ta’rif al-hukama’®, éd. J. Lipppert, Leipzig 1903, pp. 361-362.

2 Ibn Abi Usaybi‘a, ‘Uyin al-anba’ fi tabagat al-atibba>, éd. N. Rida, Beyrouth
1965, pp. 317-318.

3 Ibn al-‘Ibri, Ta’rip muptasar al-duwal, éd. Salhani, Beyrouth 1890, pp.
396-397.

" A Périer, Yafiya Ben “Adi, un philosophe arabe chrélien du Xe siécle, Paris 1920,
pp- 56-65.

12 C. Brockelmann, Geschichie der Arabischen Literatur, Leyde 1943, t.1, p. 228;
Supplementband, t.1, p. 370.

Y6 (5. Graf, Geschichte der Christlichen Arabischen Literatur, Cité du Vatican 1947,
t.II, pp. 233-239.

v LE. Barsaum, Kitib al-Lu’lu’ al-mantir, Homs 1943, p. 358.

18 G. Endress, The Works of Yahya ibn ‘Adr, Wiesbaden 1977, pp. 1-7.

¥ E. Platdi, Yahya ibn ‘Adi, Thévlogien chrétien et philosophe arabe, Louvain 1983,
p- 1-9.

20 Tbn Abi Usaybi‘a, op. at., pp. 609-610.

% Ibn al-Qiftl, op. at., p. 250.

22 Cette traduction (probablement faite sur la version syriaque de Sergius de
Reshaina) est conservée dans un manuscrit arabe de la bibliothéque de I’Universi-
té de Princeton (cote provisoire: ELS 308) décrit par James Kritzeck, Une majmu‘a
philosophique @ Princeton, dans MIDEQ, 3 (1956), pp. 375-380.
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Carl EHRIG-EGGERT, Die Abhandlung iiber den Nachweis der Natur des Mdglichen von
Yahya Ibn ‘Adi, Ubersetzung und Kommentar. Francfort-sur-le Main, 1990. 162 p.

Considérée comme perdue jusqu’en 1971, I'ceuvre philosophique du logicien jacobite Yahya b.
Adi (m. 974), retrouvée dans deux manuscrits de Téhéran qui renferment une vingtaine de traités,
_commence & étre connue grice aux travaux de G. Endress, Sh. Pinés, N. Rescher et M. Tiirker.
Cest 2 la traduction et au commentaire d'un de ces traités que C. Ehrig-Eggert a consacré le
présent ouvrage, aprés en avoir donné 1'édition critique (cf. Zeitschrift fiir Geschichte der
arabisch-islamischen Wissenschaften V (1989), p. 63-97 et p. 238-297).

Seul subsistant sur les quatre trajtés consacrés par Yahya b. ‘Adi au probléme de Pexistence
du possible (cf. G. Endress, The Works of Yahva Ibn ‘Adi, Wiesbaden 1977, p. 73-78), celui-ci est
adressé A un certain Ahmad b. Muhammad b. Quray3 et il est intitulé : « Démonstration de la nature
du possible, critique des arguments de ceux qui contredisent cette opinion et mise en garde contre
leur fausseté ». Dans cet opuscule, divisé en sept chapitres, Yahya entend démontrer la vérité de
I’opinion de ceux qui admettent la possibilité qu’il existe des choses contingentes, ¢’est-a-dire qui
peuvent se produire ou ne pas se produire, et la fausseté de I'opinion de ceux qui mient cette
possibilité. Pour ce faire, Yahya réfute le premier argument de ses contradicteurs ~ et le plus fort,
basé sur la prescience divine — en démontrant la fausseté de ses prémisses ; puis il repousse leur
second argument, fondé sur la validité universelle de la loi de contradiction, au moyen d’un passage
de I"Herméneutique 4 Aristote sur les futurs contingents (chap. 9, 18a 28-19b 4) qu’il commente.

Aprés avoir traduit le traité et I'avoir replacé dans ’ceuvre de Yahya b. "Adi, I'auteur en
commente, un 2 un, les sept chapitres, en s’amrétant longuement sur certaines notions et certains
mots, et en citant un grand nombre de textes paralléles chez les philosophes grecs et arabes.

Cet ouvrage, qui constitue une remarquable contribution 2 la connaissance de T'eeuvre
philosophique de Yahya b. ‘Adl, s’achéve par une bibliographie trés compléte sur le sujet
(p. 123-155) et des index des termes arabes, grecs et latins, fort utiles.

Gérard TROUPEAU
(EPHE, Paris)

SHAHRASTANI, Livre des religions et des sectes 11, traduction avec introduction et notes
par Jean JOLIVET et Guy MONNOT. Leuven, Peeters/UNESCO, 1993 (« Collection
UNESCO d’ceuvres représentatives, Série arabe ») avec avant-propos par M.A. Sinaceur.
16 x 24 cm, X1v + 578 p.

Avec la publication du deuxiéme volume du Livre des religions et des sectes s’achéve un projet
d’un intérét majeur pour quiconque s’intéresse au développement de la pensée islamique. Je veux
parler de la traduction, I'analyse et I'éwde du K. al-Milal wa-I-nihal de Sahrastani, présentées par
Daniel Gimaret, Jean Jolivet et Guy Monnot et €laborées lors d’une longue série de cours donnés
par les auteurs 3 I'EPHE. Sans aucun doute, cette ceuvre fait date. Cela était déja manifeste dés la

; Cfﬁ .

2

1994 I1. ISLAMOLOGIE, PHILOSOPHIE 105

parution du premier tome en 1986 57_Ce volume comprenait la premiére moitié des Milal (doctrines
des musulmans et des autres adeptes des religions scripturaires) traduite, introduite et annotée par
Gimaret et Monnot de maniére exemplaire — édition qui I’'emportait de loin sur les autres traductions
du texte, soit 1'ancienne de Haarbriicker, soit les nouvelles qui parurent pendant les années
quatre-vingt (Kazi-Flynn, Vadet, Prozorov). Le tome II qui vient d"étre publié continue de maniére
impressionnante ce travail en se situant 3 un égal niveau de qualité. 11 contient les sections sur
« les adeptes des doctrines arbitraires », traduites et étudiées cette fois par Jolivet (les philosophes)
et Monnot (les sabéens, les Arabes et les Indiens). Ainsi, tout le X. al-Milal de Sahrastani est-il
maintenant accessible en francais. Mais ce serait rendre bien mal justice 2 ce travail que de le
qualifier de simple traduction. Car le Livre des religions n’est pas seulement une étude magistrale
du texte de Sahrastani, c’est également une introduction & 1'hérésiographie musulmane ou, pour
mieux dire, 3 I’historiographie religieuse et philosophique en terre d’islam.

Les deux volumes du Livre sont agencés de maniére analogue. On retrouve donc dans le tome 11
les mémes sections que dans le volume précédent: une introduction détaillée (p. 1-66), une
bibliographie (p. 67-86), la traduction annotée du texte (p. 87-560) et, enfin, les index (p. 561-578).
Malgré ces apparentes similitudes, il existe pourtant une grande différence. Celle-ci ne résulte pas
de la présentation du texte, mais de la nature méme de I"original parce que le K. al-Milal a de toute -
évidence changé de caractére. Dans le tome I, c’est-3-dire dans les chapitres sur I’islam et les
autres religions scripturaires, Sahrastani sétait posé en savant maitrisant les sujets qu'il se propose
d’exposer. La théologie musulmane surtout représente un terrain qu’il connait parfaitement. Certes,
il Jui arrive, 12 aussi, de se tromper dans le détail et de décrire les doctrines théologiques moins
précisément qu’on ne le souhaiterait (cf. les remarques critiques de Gimaret, I, p. 49 sq.). Mais,
dans son ensemble, le texte de la premicre partie des Milal posséde une valeur incontestable. C’est
une source d’informations éminente, tout au moins concernant la théologie musulmane.

En ce qui concerne la deuxiéme partie, on ne peut plus maintenir ce jugement favorable.
Sahrastani, en effet, n’était certainement pas un grand connaisseur des religions des sabéens, des
Arabes et des Indiens, et encore moins de P'histoire de la philosophie grecque. Dans tous ces
chapitres, il dépend, au sens strict du terine, de ses sources. Il se peut que celles-ci soient bonnes
tout comme elles peuvent étre mauvaises ; dans la plupart des cas, Sahrastini les copie sans étre en
mesure de juger de la qualité des informations qu'il reproduit. Par conséquent, la deuxiéme partie
des Milal est beaucoup moins fiable que la premiére. On ne peut donc pas la considérer comme
une véritable source pour I'histoire de la philosophie et des religions qui y sont décrites, mais c’est
plutdt comme un texte de valeur historique, parce qu'il nous montre les connaissances limitées
d’un savant musulman du XII® siécle en ce domaine.

Le changement de caractére du texte original a contraint Jolivet et Monnot 2 modifier leurs
méthodes de commentaire. En effet, il n’était plus possible d'analyser dans ses moindres détails
I'exposé de Sahrastani, de relever tous les paralitles dans la litiérature arabe (comme c’était le cas
dans les notes du premier volume !) et d’expliquer phrase par phrase dans quelle mesure une
certaine doctrine attribnée 2 un philosophe ou une religion est « authentique », « déformée » ou

57. Sur lequel cf. Bulletin critique, n° 3 (1988). p. 63.
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1.4 principles of the Christian faith, (2

. Malouf et Constantin Bacha, Deuxieme édition
145 au entée, [Ten treatises by Paul of Antiooch:

|

-~ Ibrahim al-Nazzanm,

, ‘ .
Wakalat diniyah kadImah. Vingt treites
théologiques d'suteurs arabes chretiens (IXe-

Cheikho avec le concours des P. P.\Louiu

(1) Sharh al-‘alddat al-nadraniyah, on the

Khulasat mu‘taksad al-nazars fi ’1-ts 4,
on Christian belief in Divine Unity. (3)
Risalah ila ba'd al-muslinin, an answer to
demands that Christians should embrace Islam.
(v)_ Fi ?1-firak al-wuta‘srifah min al-
nasars, on the tenets of the Melchites, the
Nestorians, the Jacobites and the Maronites,
(5) Fi ’l-radd ‘ala ’l-arasis, s refutation
of Arian beliefs, (6-8) Thalath makalat
falsafIyah, three essays in refutation of. the

Tissieh ‘efTysh fi wajud al-Bari’ eto., an

exposition, in 22 chapters, of various points
P obrintian dootrine. (10) Fi maskh shari‘at |
al-yahid, on the abrogation of the Jewish Law,

Followed by (11) Pi naskh al-share’i‘, vy
?s power to abrogate
religions without detriment to His Own |
Imputability, (12) Fi pihhat 1i'tikad al- -
nadara fi ’*1-Bari’, by Yahya ibn ‘AdI, on the
validity of Christian bellefs. (13) Fi
aibhat al-aln al-masThi, by Theodoros Alu
ﬁm the same. (1) Fi ta’annus Allah
, by the same, on the Inoarnation.
(15) HaH.!mt_i"t;LEEdi—nﬁ ri ?1-tathlIth, ete.,
by ‘Abd Yashu' of Nisibis, on the dootrine of
One God in Three Persons. (16) Fi wahdani-
yat al-¥halik, by Elias bar Shinaya, on the
same. (17) Fi na‘Im al-akhirah, the same,
on the joys of the next world, (18) Fi

- . Coe

aksan al-dIn, by Isa b, Yahya al-Jurjani, on
the principles of Christianitx (9) A commentary
on the last, by Ibn al‘Assal, (20) Kaiflyat

> ddrak hakTkat al-diyansh, by funain i¥n

Ishak, on the criteris of religious truth
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Edited by Julie Scott Meisami and Paul Starkey
ENCYCLOPEDIA OF ARABIC LITERATURE
_Volume 2 London o199 Routledge  {SAM-DN: 652?[;

Yacine, Kateb see Kateb, Yacine

’Yahya |bn ‘Adl (280 or 281-363 or

Monophysite ~ Christian  philosopher  and
theologian born in Tikrit who spent most of his
life in Baghdad where he studied with Matta
ibn Yanus, and achieved considerable emi-
nence as the philosopher of his age. His most
important works were his Tahdhib al-akhlaq
(Refinement of Virtues), Maqala fi al-tawhid
(Discourse on Unity), and Tabyin ghalat Abi
Yasuf Ya'qab ibn Ishaq al-Kindr (Explication
of the Error of ... al-Kindi). Yahya was an
intellectual disciple of the great al-Farabi and
his writings exhibit several of the concerns of
his master, especially in their veneration for
logic. But it is perhaps in the field of ethics that
Yahya made his most striking contribution to
Arabic literature. In what is historically a very
early Arabic treatise on ethics, Yahya in his
Tahdhib al-akhlag drew on Plato and Aristotle
to produce one of the seminal works on ethics
in Arabic. His Magala fi al-Tawhid is also of
interest because of the unexpected influence of
Procline theology. A copyist by profession and
a bibliophile by inclination, Yahya collected
many manuscripts, and continued the tradition
of editing, translating and commenting on
Greek texts begun by Hunayn ibn Ishagq.

Text editions

Magala fi al-tawhid, Khalil Samir (ed.), Jounieh
and Rome (1980).

Petits traités apologétiques de Yahya ben ‘Adi, A
Perier (ed.), Paris (1920).

Takriti, N., Yahya Ibn ‘Adi: A Critical Edition and
Study of his Tahdhib al-Akhlaq, Beirut and Paris
(1978).

Further reading

Endress, Gerhard, The Works of Yahya ibn “Adi: An
Analytical Inventory, Wiesbaden (1977).

810

Kraemer, Joel, Humanism in the Renaissance of
Islam: The Cultural Revival during the Buyid
Age, Leiden (1986), 67, 104—16 and passim.

Netton, 1.R., Al-Farabi and His School, London
(1992).

Perier, A., Yahya ben ‘Adi: un philosophe arabe
chrétien du X°© siécle, Paris (1920).

I. NETTON

Yahya ibn tAli al-Khatib al-Tibrizi
see al-Khatib al-Tibrizi

Yakan, Wali al-Din (1873-1921)

Turco-Egyptian poet and prose writer. Born in
Istanbul, he was educated in Cairo, and
worked for most of his life in government
service there. In 1897 he founded the per-
iodical al-I‘timad, in which he criticized the
Turkish sultan. He spent the years 1902-8 in
exile in Anatolia for his liberal views. As a
poet, Yakan belongs to the neo-classical
school: he regularly produced poems for offi-
cial occasions, although his poetry also
contains works that show strong personal
feeling.

Further reading

Brugman, J., An Introduction to the History of
Modern Arabic Literature in Egypt, Leiden
(1984), 53-5.

P.STARKEY
Ya‘qub ibn Killis see Fatimids

al-Ya‘qubi (d. 284/897)

Ahmad ibn Abi Ya‘qib ibn Ja‘far al-Ya'qubi
is one of the early historians of Islam whose
writings survive. He was the descendant of a
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Infatti su! f. 27 a cominciano le risposte colla inscrizione
. predetta. Mancano perd le risposte alle due.ultime questioni,
perche Lgdysly bl &bl GJLJ\ o I iy '_,u.l Quanta
modestia!

Seguono appeu(hm (B—ai3) (h Abfd Zakariya Yahya
b. “Adi su queste questioni e risposte (f. 205-37 ).

G1userPPE FURLANL
[Stampato nel maggio 1949).

AcerunTa DEL PROF. C. A. NALLINO PER PAG. 157-158 :
A p. 157 lin. ult. in lnogo di 43t leie LS, come ha il ms.,
hisogna leggere ailyis Lolis, ossia: « Bisr b. Samman al-

« Yahadi, la donenica 26 da 'l-higgah 340 !, fece pervenire

< a-me, Yahya b. ‘Adi b. Humayd b. Zakariyya’, una lettera

« il cui indirizzo era: * Ad Abn Zakariyya' Yabya b. ‘Adi-

« b. Humayd b. Zakariyya' [invia] Bifr'b. Samman da parte

« i “Irs b. ‘Utman . [In essa] si diceva ch’essa .era una .

« lettera di Ibn Abi Sa‘id b. Utman b. Sa‘id 2 al-Yahadi al-
« Mawsili, famigliare dei Banit ‘Imran ». — A p. 157, lin. 2-3
dell" arabn, il testo & senza dubbio guasto; probabilmente
nel ms. manca qualche parola dopo (sss. I nome jGems
sembra pure errore d'amanuense per Buzurjmzhr

t L’anno é bisestile; quindi 26 e non 25, 1t giorno della setti-
mana & giusto secondo il computo astronomico; secondo I'uso civile
il 26 cadrebbe in lunedi. :

2 In fine il ms. ha invece « Sa'd » {p. 162 lin. 2).
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SEMITIC LANGUAGES AND LITERATURES

Volume XLV QCTOBER 1928 Number 1

JAHJA IB\T cADI;s TREATISE ON CHARACTER-
ST TRAINING

By Mar SevERIUS AFRAM BARSAUM
Metropolitan Archbishop of Syria and Lebanon

FOREWORD

In the Arabic article which follows we introduce to our readers
two great scholars of the Monophysite church. The writer of the In-
troduction and editor of the text is 2 man who has rapidly risen to
eminence in his church and to fame in the world of scholars. A truly
self-made man without university training, Mar Severius exhibits all

,‘tha.‘c. love of learning, aptitude for scholarship, and indefatigable dili-
gence which characterized the great scholars of the Arabic Middle
- Ages and which, despite all the West may think and do, is rapidly

raising Hither Asia to a posmon of equality with European culture
in these modern days.

Jahja ibn cAdi (893 to 973 or 974 A.D.), less well known in the
West than some of his fellows, was nevertheless one of the most emi-
nent scholars of his glorious day. To be among the greatest of the
Bagdad of that time meant as much in his era and as much in the
history of humanity at large, as does receiving or deserving a D Nobel
prize today. He is one of very few Christians admitted to the pages
of Brockelmann’s Geschichte der arabischen Literatur (I, 207). Brockel-
mann’s statement, not wholly correct, is still more faultily rendered

1 )
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HEART OF ISLAMIC RULE

Church Life and Scholarship in ‘Abbasid Irag

CHRISTTANS AT THE

EDITED BY

DAVID THOMAS

BRILL
LEIDEN - BOSTON
2003

THE ‘PHILOSOPHICAL LIFE’ IN TENTH
CENTURY BAGHDAD: THE CONTRIBUTION OF
YAHYA IBN ‘ADI'S KITAB TAHDHIB AL-AKHILAQ

Sidney Griffith

Many Christians enjoyed a high public profile in early ‘Abbasid Baghdad.
Some were physicians, some were philosophers, some were logicians, ma-
thematicians, copyists or translators. Some were Christian apologists and
theologians. All of them contributed something to the burgeoning cul-
ture of the classical period of Islamic civilization. But in no enterprise
did Christians take a more prominent role than they did in the trans-
lation movement of the second/eighth to the fourth/tenth centuries, when
philosophical and scientific texts of the Hellenistic world were systemat-
ically being translated from Greek and-Syriac into Arabic. This enter-
prise not only brought the learning of ancient Greece to the new world
of Islam, but also became the impetus for new developments in philos-
ophy itself in the Arab world, and for a new appreciation of the philo-
sophical way of life. And no individual Christian, with the possible
exception of Hunayn ibn Ishaq (193/809-260/873) in the third/ninth
century,' could match in prominence the role played by Yahya ibn ‘Adr
in the public, intellectual life of Baghdad in the fourth/tenth century.
His essay on the reformation of morals, the Ritab tahdhth al-akhlag, pro-
vides a blueprint for that virtuous behaviour in terms of which kings
and aristocrats are called upon to do everything in their power to max-
imize the social conditions in their realms requisite for following the
philosophical way of life. It is the purpose of the present study to review
Yahya’s important essay in the context of his place in the Islamic soci-
ety of his day, and to make some suggestions about his purposes in writ-
ing the treatise.

! See Emilio Platti, ‘Sagesse et révélation: théologiens arabes chrétiens a Bagdad
(IX=X° sieclesy, in R. Lebrun ed., Sagesses de POrient ancien el chrétien: la voie de vic e la
conduite spirituelle chez les peuples et dans les lLitératures de Vorient chrétien (Conférences IROC
1991-1992), Paris, 1993, pp. 169-92. See also Dominique Urvoy, Les penseurs libres dans
Ulslam classique; Pinterrogation sur la veligion chez les penseurs arabes indépendants, Paris, 1996,
pp. 67-92.
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YAHYA B. "ADI’S COLLOQUY ON SEXUAL ABSTINENCE
AND THE PHILOSOPHICAL LIFE

SDNEY H. GRIFFITH
The Catholic University of America

Like the philosophers of Late Antiguity from whom they borrowed so
much, Yahya b. “AdT and the Muslim and Christian members of his circle
of mostly Aristotelian philosophers in Tenth Century Baghdad meant to
live the philosophical life in the context of their religious commitments,
and often in the service of their faith. Their concerns were not only with
translating texts from Greek and Syriac into Arabic, and with the doc-
trines of their philosophical school. They also promoted the philosophical
life through the cultivation of the virtues and the encouragement of
appropriate spiritual exercises for maintaining the life of the mind. In
Yahya’s case, his ideas about the appropriate dispositions for living the
philosophical life come most to the fore in two of his works, the Refor-
mation of Morals' and the composite text which, for reasons to be dis-
cussed below, the present writer calls On Sexual Abstinence and the
Philosophical Life.” The specific purpose of the present study is to give
an account of the latter work, which has hitherto not received much atten-
tion from scholars. In particular, the aim is to offer an outline of the text,

to discuss its structure and contents in the context of the Muslim/Christ-

ian encounter of Tenth Century Baghdad, and to call attention to the
work’s unique character as a colloquy on how Yahya b. “Adt thought it
best to seek what in this work he called ‘godly wisdom and true science’.

SEEKING GODLY WISDOM AND TRUE SCIENCE:
YAHYA B. "ADI IN PURSUIT OF THE PHILOSOPHICAL LIFE

Yahya b. “AdI was a logician (mantigi), a religious apologist/polemicist,
and an Aristotelian philosopher. He was also a bookseller, a bibliophile,

! See YAHYA B. “ADI, The Reformation of Morals (Eastern Christian Texts, 1), ed.
Samm Kuari KussayMm (Samik KHALTL SaMR), translated with an introduction by Sib-
NEY H. GrirrTH, Provo: Brigham Young University Press, 2002.

2 YAHYA B. “ADI, Traité sur la continence (Studia Orientalia Christiana Collectanea,
16), ed. and trans. VINCENT MISTRH, Cairo: Editions du Centre Franciscain d’Etudes Ori-
entales Chrétiennes, 1981.
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while nevertheless being influenced by them in many ways. They adopted the
view that divine revelation via prophecy was in the end the fundamental source
and criterion of religious truth, and that one should certainly not interpret the
Qur’an in accordance with the rules of Greek speech.® In the Syriac-speaking,
Christian community, on the other hand, under the influence of Aristotelian
Platonism, this issue had already arisen in the sixth century, when Paul the
Persian seems to have opted for the primacy of reason over revelation.® And
in the eleventh century, Yahya’s ‘Nestorian’ student, Aba 1-Faraj ibn at-Tayyib
(d.ca.1055) similarly proposed that a logical demonstration was superior to the
evidence of the miracles recorded in the Gospels in affirming the divinity of
Christ.® But Yahya ibn <Adi himself, albeit that he was a student of al-Faribi,
clearly rejected this line of thinking. Yahya taught that the Gospel miracles were
the primary warrant for the spread of the Christian faith, and he has been quoted
as having espoused the view that “ce n’est pas Aristote qui me guide quand il
s’agit du christianisme.”®

As for Hunayn ibn Ishaq, while he does not say as much, it seems that he was
perhaps the first Arabic-speaking Christians to espouse the view that philosophy
provides an intellectual space in which Christians and Muslims could enter a
realm of common discourse about reason, ethics and public policy.

¥ On these issues, see the in-depth studies of Josef van Ess, Theologie und Gesellschaft im 2. und
3. Jabrbundert Hidschra: Eine Geschichte des religidsen Denkens im frithen Islam, 6 vols.; Betlin:
de Gruyter, 1991-1997. '

& Teixidor, Aristote en syriaque, esp. 34-41.

8 Landron, Chrétiens et musulmans en Irak, 108-112.

®  Emilio Platti, Yahya ibn ‘Ads, théologien chrétien et philosopbe arabe: Sa théologie de I'Tncarnation,
Orientalia Lovaniensia Analecta, 14; Leuven: Katholieke Universiteit Leuvan, Departement
Oriéntalistiek, 1983, 78-79.

Chrishans artd Muglims i Dialegue in ‘\"ng \s\lamic Oricat o

the Middle Hges edted by Martin Tamcke, Beteut

200F bard 44F, s. 55444 {80423

Christianity in the renaissance of Islam.
Abt Bishr Matta, al-Faribi, and Yahya Ibn ‘Adi

Joun W. Warr
(Cardift

Inter-religious dialogue is clearly a matter of profound significance in the world
today, butit is also important to observe that membership of a religious community
need not be the exclusive basis of personal identity. Individuals belonging to a
religious community may have multiple identities, and a single categorization
of such individuals can create an image which obscures a multi-faceted reality.!
What applies today also applies to the past. The period conventionally designated
the ‘Renaissance of Islam™ was characterized by a remarkable group of thinkers
who were both members of a religious community and philosophers. This paper
attempts to analyze the way these two overlapping identities contributed to
discourse between some Christians and Muslims in that period.

We may begin with al-Farabi, the greatest Muslim philosopher of the age. Inthe
section of his otherwise lost Appearance of Philosophy cited by Ibn Abi Usaibia,?
he asserted that Christian bishops (or at any rate some of them in the past) saw

! This point is finely argued in the recent work of Amartya Sen, Identity and Violence, New York:

Norton 2006.

The tenth century A.D., the fourth century A.H. The term comes from Adam Mez, Die Renaissance
des Islams, Heidelberg: C. Winter 1922. The reference is to ‘a classical revival and cultural
flowering within the soil of Islamic civilization, not to a renaissance, or resurgence, of Islam itself
(Joel L. Kraemer, in the preface to the book cited at n. 28 below).

* Ibn Abi Usaibi‘a, Uyin al-anbd’ fi tabagar al-aribba’, ed. August Miiller, Cairo-Kénigsberg: al-
Matbaa al-Wahbiya 1882-1884, II, 134.30-135.24; cf. al-Mas‘adi, K. at-tanbib wa-l-iSrdf, ed.
Michael Jan de Goeje, Leiden: Brill 1894, 121.16-122.14. English translations in Franz Rosenthal,
The Classical Heritage in Islam, London and New York: Routledge 1975, 50-51; Samuel Miklos
Stern, “Al- Mas<tdi and the philosopher al-Farabi”, in: S. Magbul Ahmad and A. Rahman, eds. 4/~
Mas tdi Millenary Commemoration Volume, Aligarh: Indian Society for the History of Science and
the Institute of Islamic Studies, Aligarh Muslim University 1960, 39-41.
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. Nahiv-Mantik Tartigmalarinda
Yahya b. Adi’nin Konumu Ve
“Yunan Mantigl ile Arap Nahvi Arasindaki Fasillar”
Adl Makalesi

Mehmet Sirin Cikar*

ABSTRACT

THE POSITION OF YAHYA B. ADI IN THE DEBATES
BETWEEN GRAMMAR AND LOGIC AND -

HIS ARTICLE: THE DIFFERENCES BETWEEN ARABIC GRAMMAR
AND GREEK LOGIC

The discussions between Arabic grammér and Greek logic take on a
great importance in early Islamic thought. The effects of the arguments

occuret between Abu Said al-Sirafi and Matta b. Yunus have continu-

ed for a long time and the negative possition in to which Matta, who de-
fended the superiority of logic, plunged, was currected by his disciples.
Another out standing figure coming to fore on the subject together with
al-Farabi is Yahya b. Adi. In this study, after searching Yahya b. Adf's
position in the debates between grammar and logic, we translated his

article that he study to prove in it that grammar and logic are different

arts.,

Key Words: Art, Grammar, Logic, Purpose, Subject.

OZET

Nahiv-mantik tartismalari, erken donem islam diisiincesinde éneml
bir yer tutmaktadir. Ebu Sa'id es-Sirafi ile Metta b. Yunus arasmda vu-
ku bulan tartismanin etkileri uzun bir siire devam etmis ve mantik il-
minin Gstiinligani savunan Metta'nin, tartismada diistigi olumsuz
durum 6égrencileri tarafindan diizeltilmeye cahsilmistir. Bu konuda Fa-
rabi ile birlikte éne gikan difer énemli bir isim de Yahya b. Adi’dir. Biz -
de bu galismamizda, nahiv-mantik tartismalarmda Yahya b. Adi'nin tu-
tumunu inceledikten sonra, nahiv ilmi ile mantik ilminin mevzu ve
maksat bakimindan ayr: birer sanat olduklarm ispatlamaya cahgtigl

makalesinin terciimesini sunacagiz.

Anahtar Kelimeler: Mantik, Maksat, Mevzu, Nahiv, Sanat.

Yard. Dog. Dr., Yiiziincit Yil Universitesi, llahiyat Fakiiltesi, Arap Dili ve Belagat: Ana-
bilim Dal1.

Kutadgubilig Felsefe-Bilim Arastirmalary Dergisi, Sayi.7, Mart 2003, s. 65-76
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638 Josep Puig Montada

los publicé en 1476. John Monfasani ha estudiado recientemente el éxito que tuvo
la traduccién de Gaza en este periodo, en especial, después de la reordenacién
interna hecha por Dominico Massaria en 1501%, La traduccién de Teodoro de
Gaza no marginé a la de Bartolomé de Messina, y encontramos ambas en
ediciones renacentistas, acompafiadas del comentario de Pietro d'Abano®.

La obra sigue siendo considerada aristotélica hasta que en 1538, J. Lluis
Vives se pronuncia en contra, En la Censura que precede a la traduccién latina
de las obras de Aristdteles, al cuidado de su amigo S. Grynaeus®, Vives advierte
que los Problemata Physica no son de Arist6teles porque “contienen muchas
repeticiones”, “muchos argumentos frios, ligeros, débiles, extrafios al ingenio de
Aristoteles”, “todo son dudas, nada se afirma”, etc*'. Los Problemas Naturales
seguirdn influyendo en la historia de la medicina, pero sin el prestigio que les
daba ia autoridad de Aristételes.

** “The Pseudo-Aristotelian Problemata and Aristotle's De animalibus in the Renaissance”, en
Natural Particulars, pp. 205-250.

* Problemata Aristotelis cum commento et duplici translatione et antiqua videlicet noua Theodori
Gazes thessalonicensis. Una cum Petri de Abano doclissimis commentariis... Paris: Jean Petit, 1520.
Ejemplar en Biblioteca de la UCM, Fondo Antiguo.

* loannis Lodovici Vivis de Aristotelis operibus Censura en Aristotelis Stagiritae Opera... Primeras
ediciones: Basilea, 1538, 1542, 1548, y Lyon, 1549, 1561. La traduccién de los Problemata es la de
Teodoro de Gaza.

*! Edicién de Lyon: apud Antonium Vincentium, 1561, folio 83 v®.
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EL «TRATADO SOBRE LOS SERES» DE YAHYA B. ‘ADL
ENSAYO DE TRADUCCION CASTELLANA

Rafael RAMON GUERRERO
Universidad Complutense

Uno de los autores 4rabes cristianos méds nombrado entre los estudiosos de la
filosoffa 4rabe e isldmica, aunque poco conocido por el lector hispano es Abi
Zakariyya' Yahya b. ‘Adi, nacido en el afio 279-280/893 en Takrit, una ciudad al
norte de Bagdad y bafada por el Tigris, importante centro intelectual donde se
mantenfan notables discusiones teoldgicas y filoséficas entre cristianos y entre
cristianos y musulmanes’. De origen cristiano monofisita (jacobita), se formé en
Bagdad en medicina, teologia, ciencia y filosoffa, donde «estudié con Abt Bisr
Matta b. Yinus, con Abii Nasr al-Fardbi»?, aquel cristiano nestoriano y éste
musulmdn, notables 16gicos los dos, de donde proviene posiblemente su gran
conocimiento de la 16gica, campo en el que sobresalié ampliamente, por lo que
fue llamado “el 16gico™. De €l afirmé al-Mas‘udi, después de hablar de sus
maestros, los antes citados Abi Bi¥r Matta b. Yiinus y al-Faraby, lo siguiente: «En
este momento no conozco a nadie al que haya que recurrir en filosoffa salvo a un
solo hombre, un cristiano que hay en Bagdad, conocido por Abid Zakariyyad' b.
‘Adt,

Fue recopilador de manuscritos de textos griegos’, asi como un excelente
copista de manuscritos, como lo testimonian muchos autores que refieren haber
visto textos escritos del pufio y letra de Yahya b. ‘Adi, como, por ejemplo, su

" Cf. J. L. Kraemer: Humanism in the Renaissance of Islam, Leiden, J. Brill, 1986, pp. 104-116,
quien hace referencia a un pasaje del Kitab ai-tanbih wa-l-i§raf de al-Mas*Qdi, donde éste dice lo
siguiente: «El cristiano Abi Zakariyya' Danja era un agudo filésofo dado a la disputa. Entre ¢l y yo
se mantuvieron numerosas discusiones en la Ciudad de 1a Paz (esto es, Bagdad), en su parte occidental,
en el feudo de Umm Ya‘far, y en la ciudad de Takrit, en el templo tlamado el Verde, sobre la Trinidad
y otras cuestiones. Esto tenfa lugar el afio 313 (925)», ed. M. J. De Goeje, Leiden, 1894: reimp. 1968,
p. 155. Sobre Yahya b. ‘Adi, cf. Brockelamnn, GAL, I, 288; GALS, I, 370. Tbn al-Nadim: Kitab ai-
Fihrist, El Cairo, 1348 h., p. 369. Ibn al-Qifti: Ta'rij al-hukama’, ed. J. Lippert, Leipzig, Dieterich'sche
Verlagsbuchhandlung, 1903, pp. 361-364. Ibn Abi Usaybi‘a: ‘Uvin al-anbd’, ed. N, Rida, Beirut,
Maktabat al-Haya, 1965, pp. 317-318. Una obra ya clésica sobre este autor es la de A. Périer: Yaliva
ben ‘Adi: Un philosophe arabe chirétien du X° siécle, Parfs, 1920.

2 Ibn AbT Usaybi‘a: o.c., p.318.

3 Cf. N. Rescher. The development of Arabic Logic, Pittsburgh, University of Pittsburgh Press,
1964, pp. 130-134. Cf. también N. Rescher: “Yahya b. ‘Adi's Treatise ‘On the Four Scientific
Questions regarding the Art of Logic™, en Studies in Arabic Philosophy, Pittsburgh, University of
Pittsburgh Press, 1966, 38-47.

4 Al-Mas‘adt: o. c., p. 122

3 Son varias las anécdotas que nos cuentan las sumas que ofrecfa para adquirir manuscritos y cémo,

_.a.veces, esas sumas no llegaban a lo que otros daban, quedédndose sin el texto y lamenténdose por ello.
© Cf-J. L. Kraemer: o. c., p. 105.

Anaguel de Estudios A’lyjcz[gk(js 12:2001..
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Marie-Thérése Urvoy, «Traité d’éthiquer d’Aba Zakariyya® Yahya
Ibn “Adi. Introduction, texte et traduction. Préface de Gérard Troupeau.
Paris, Cariscript, 1991: 14,5 x 21 cm., 243 pp. («Etudes chrétien-
nes arabes»).

Aux grands siécles abbassides, de nombreux auteurs chrétiens ont écrit en
arabe. Peu a peu se développe I’édition et 1’étude de leurs ceuvres. Celles-ci par
dela leur intérét propre, jettent un éclairage nouveau sur la naissance de la philo-
sophie islamique et de la théologie musulmane. Ainsi en va-t-il pour Yahya b. ‘Adi
(280-364 H./893-974), philosophe et théologien. Le célébre jacobite nous est
mieux connu depuis une quinzaine d’années grice aux travaux de chercheurs tels
que G. Endress, S. Khalil et surtout E. Platti. Il y a tout lieu de se féliciter qu’une
nouvelle pierre soit apportée a I'édifice par Madame Urvoy.

La table des matiéres met mal en évidence la structure un peu complexe du
livre: il faut chercher la Bibliographie & la p. 50, et les Notes sur le texte arabe
aprés |'Index de celui-ci. L’ouvrage comporte en réalité quatre éléments princi-
paux, que voici dans leur ordre. 1° I'Introduction (pp. 9-49). Aprés une présenta-
tion de Yahya, elle s’articule en trois chapitres: I. «Le Tahdib et les précédents
de I'éthique arabe». II. «L’éthique philosophique arabe avant Yahya ibn ‘Adi».
[11. «L’éthique de Yahya ibn ‘Adi». On a donc 1a un ensemble complet de prolégo-
ménes. Malgré les apparences, il aurait peut-&tre mieux valu placer aprés le chap.
IT ce qui fait le contenu de I'actuel chap. 1 (I’éthique de la Gakilipya, I’héritage ira-
nien, les traductions du grec), car I’A. y parle souvent de Yahya, et I'on aurait
mieux vu ainsi ce qui distingue son éthique de celles qui I’ont précédée en arabe.
On regrette par ailleurs que les dates soient seulement données selon |'ére chré-
tienne: la profonde insertion d’Ibn ‘Adi dans la civilisation islamique, et I'apparte-
nance musulmane de presque tous les autres auteurs mentionnés, demandaient
qu’on indigt aussi les dates hégiriennes, plus parlantes pour tout connaisseur de
Pislam. — 2° La traduction (pp. 53-90). Elle est clairement divisée et de lecture
agréable. Sans doute faudrait-il parfois serrer le texte de plus prés. Ainsi p. 54,
al. 2, traduisant la p. I du texte arabe; le texte retenu (... an nihayat tamamihi wa-
kamalihi) ne semble d’ailleurs pas satisfaisant. Dans la conclusion de I’opuscule,
p. 90, al. 3, on traduirait plus exactement: «Il convient donc tout 2 fait & celui qui
considere ce discours, I'examine, en comprend la teneur et le médite, d’astreindre
son dme [...] a pousser jusqu’a I'extréme la recherche de son accomplissement».
— 3° L’édition (pp. 91-148). 11 y une vingtaine de manuscrits (dont 6 se détachent
nettement comme les plus anciens) et 9 éditions antérieures, selon pp. 43s et 46s.
Madame Urvoy, pour établir son texte, s’est bornée & la comparaison critique de
5 éditions antérieures, principalement celle de Murad Fu’ad éaqqf (Jérusalem,
1930). — 4° «Lexique et Index» (pp. 149-203). Présenté p. 45 (sic), il s’agit d’'un
imdex quasi exhaustif des mots dans leur écriture et leur ordre arabes. Chacun est
accompagné du nombre des emplois, de leurs références et de la traduction. Ce
travail minutieux sera utile 4 I’historien de la langue arabe ou de la philosophie
islamique. I pourrait déja aider & saisir le caractére et la visée du Tahdib.

Cette double recherche ne peut étre menée dans une recension, que nous termi-
nons en soulignant quelques points. D’abord, le style fluent et soigné de I'opus-
cule. qui lui valut d’'étre longtemps attribué a des auteurs aussi prestigieux que

Arabica, tome XXXIX, 1992

BULLETIN CRITIQUE 413

ééhiz ou Ibn ‘Arabi. Ensuite, son registre exact: Yahya écrit ici en moraliste. Le
penseur chrétien de Bagdad ne cite ni la Bible, ni le Coran (3 la p. 49, 1. 19, on
discerne toutefois un rappel habile et discret de Coran 57,27, ot la ra’fa et la rahma
sont louées chez les disciples de Jésus). Aussi Madame Urvoy parle-t-elle d’une
«morale purement laique» (p. 42, al. 3). Le mot et I’idée sont totalement anachro-
niques. Mais il est clair que Yahya se maintient strictement, et d’abord s’éleve,
au niveau de I’humanisme dans le présent ouvrage. Trois mots seulement y ont
plus de 50 occurrences: insan, <homme», avec son pl. nds (146) n’est pas en téte
par hasard, devant hulg, «caractére», avec son pluriel (126), et nafs, «<ame» (119).
On notera le passage trés appuyé de pp. 49s, que nous traduisons comme suit:
«L’homme, en réalité, c’est I’Ame raisonnable, et elle est une seule substance dans
tous les hommes: [si bien que] les hommes ne sont tous en réalité qu'une seule
chose, mais sont multiples par leurs individus corporels». Cette vision universa-
liste se tient a I’écart de toute spiritualité: & co6té des 119 emplois de nafs, «dme»,
on n’en trouve que 3 pour galb, «coeur», et aucun pour rik, «esprit»! (Corriger au
passage le tasawwuf de pp. 14 et 35 en tasawwun: cf. p. 177). En revanche, elle tient
grand compte de I’état social et du devoir catégoriel (nous allions dire du dharma)
des différents hommes. Parmi les 17 mots ayant plus de 20 occurrences, on trouve
les rois, mulik (37) et les «chefs», ru’asa’ (23), sans compter d’autres expressions
qualifiant les classes supérieures participant au pouvoir. Le contenu du texte con-
firme cet indice statistique. Madame Urvoy note fort justement, p. 16, que notre
auteur est par 13 en étroite affinité avec les «miroirs des princes» et leur tradition
iranienne. S’inscrire dans cette ligne, c¢’était nécessairement exposer une «philoso-
phie moyenne», qui utilise des notions techniques de psychologie classique, mais
s’abstient de leurs corrélats métaphysiques, et tempére bien plutét la rigueur de
la philosophie par I’observation des mceurs et les sentences de sagesse. Pourtant,
I’horizon limité de cette morale ne doit pas faire oublier le désir et le mouvement
qui la soulévent. L’introduction d'Ibn ‘Adi et son long chapitre final donnent le
sens et la portée du traité. Sans cesse reviennent les mots de gaya et de nihaya (but,
terme, fin), qui disent la tension vers la perfection (kamal) et I’accomplissement de
soi (tamam).

Au total, ce bon petit ouvrage intéressera 1’arabisant comme I’historien de la
philosophie.

Guy MonnNot
(E.P.H.E., Paris)
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104 SCHOOLS, CIRCLES, AND SOCIETIES

school. (In the instances of Ibn ‘Adi and Sjjistani, the classifications of
school or circle are fluid. Sijistdni, who had a circle, also taught formal
lessons, and Ibn ‘Adi, who hiad a school, also convened a scholarly circle.
It is the preponderance of one or the other that determines the designa-
tion.) Although no specific doctrine or system was espoused by Sijistani’s
circle, its members did share certain aspirations and sentiments: an
ideology of friendship, a conviction that philosophy is the pathway to
salvation, a veneration of the master as a spiritual guide. Insofar as it em-
braced a soteriological goal, religiously tinged ideals, and an ideology of
friendship, the philosophical circle was akin to the type of fraternal socie-
ty represented by the Sincere Brethren.

The society of the Sincere Brethren was formed on the basis of a social,
political, and religious ideology, and was organized along formal lines.
The society had an initiation ceremony and a hierarchy of degrees. Its
aim was the dissemination of a doctrine aimed at revolutionizing the
Islamic social and political structure. It was at once a political movement,
a religious order, and a fraternity; as such, the Sincere Brethren may be
compared, mutatis mutandis, with the Muslim Brethren of today.

ya b SAdi.and his School

Abt Zakariyya® Yahya b. ‘Adi b. Hamid b. Zakariyya® al-Takrit1 al-
Mantiqi, a Jacobite Christian, was born in 893 in the town of Takrit, on
the right bank of the Tigris, about 100 miles north of Baghdad.! Seat of
the metropolitan of the East from 629, Takrit was an intellectual center
where theological and philosophical discussions were held among Chris-
tians, and between Christians and Muslims. The Muslim historian al-
Mas‘adi tells that he had debates with a philosopher and dialectician
named Abt Zakariyya’ Denba in Baghdad and at the Green Church in
Takrit in 313/925.2 The Jacobite theologian Habib abi R@%ita, who lived
in the ninth century, also hailed from Takrit.?

Ibn ‘Adi emigrated to Baghdad, where he studied with the Nestorian
philosopher Matta b. Yinus and with Alfarabi. In his survey of the
transmission of learning, al-Mas‘idi states that he knows no one who
depends upon Alfarabi in philosophy save one man-——a Christian in
Baghdad known as Abii Zakariyya® b. ‘Adi. He says that Ibn ‘Adi began

! Brockelmann, GAL, 1, 228; GALS, 1, 370; Graf, GCAL, 1I, 233-49; Meyerhof,
Von Alexandrien nach Bagdad, pp. 417-18; A. Périer, Yahyd ben “Adj; unplzlloxophe arabe chrétien
de X° siécle (Paris 1920); Walzer, Greek into Ambzc Index, p. 256; Peters, Arisiotle and the
Arabs, Index, p. 303. See also G. Endress, The Works of Yahya Ibn “Adr; an Analytical Inven-
tory (Wiesbaden 1877).

2 Al-Mas‘adi, Tanbik, p. 155.

3 Graf, GCAL, 11, 235.
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by studying the svétcm (tariga) of Muhammad b. Zakariyya® al-Razi, that
is, the doctrlne of the Pythagoreans in first philosophy (i.e.
metaphysms) * After Mattd b. Yinus died (in 940), and Alfarabi left for
Aleppo to join the entourage of Sayf al-Dawla in 942, Ibn ‘Adi became
the leading figure of the new generation of Christian and Muslim
philosophers.

Ibn ‘Adi earned his livelihood as a professional amanuensis—a voca-
tion he acquired from his father, ‘Adi b. Hamid. His father copied
philosophical manuscripts, which Ibn ‘Adi consulted, as we are informed
in a note by the latter.” Though interested in medicine, and listed by Ibn
abl Usaybi‘a in his history of physicians, Ibn ‘Adf does not appear to
have practiced the art.® He was an avid bibliophile, essaying whenever
possible to obtain autograph copies of manuscripts. Ibn al-Nadim, who
was close to him, relied upon him as a bibliographical source and utilized
an autograph copy of his library catalogue. He describes Ibn AdI as the
leader among his colleagues, unique in his time.” Ibn al-Nadim tells a
number of anecdotes which hlghhght Ibn Adr’s intense but frustrating
manuscript huntmg and his vigorous copying. He writes that Ibn Adi
told him that he once spotted Alexander of Aphrodisias’ Commentaries
on the Physica and the Analytica posteriora among the books in the estate of
Ibrdhim b. ‘Abdallah al-Naqid al-Nasrahi, and that they were offered to
him for 120 dinars.® While he was trying to raise the money, the legatees
sold the lot, including the Commentaries, to a Khurasianian for 3000
dinars. Ibn “Adi also regretted having offered the same translator only 50
dinars for copies of the Sophistici elenchi, the Rhetorica, and the Poetica, in
the translation of Ishaq b. Hunayn; for Ibrahim b. ‘Abdallah refused to
sell at that price and the books were later burned at the time of his death.
Ibn al-Nadim also relates that once at Siiq al-Warraqin he chided Ibn
Adi for his excesive copying. Ibn ‘Adi replied that his perseverance was
hardly to be marveled at; in the past he had copied al-Tabar’s Commen-
tary on the Koran twice for local princes (muliik al-atraf) and innumerable

* Al-Mas‘idi, Tanb#h, p. 122; and see Meyerhof, Von Alexandrien nach Bagdad, p. 418,
on this passage.

* Walzer, ‘“The Arabic Translations of Aristotle,”’ Greek into Arabic, p. 77.

¢ Ibn abt Usaybi‘a, Tabagat al-atibba>, 1, 235; Sezgin, GAS, 111 (Medizin, etc.), 303-04
(cf. GAS, V [Mathematik], 309); Walzer, ibid.; A. Baumstark, Aristoteles bei den Syrern, p.
55, n. 1 (on pp. 55-56); Meyerhof, p. 417.

7 Ibn al-Nadim, Fihrist, p. 264/631.

® Tbrahim b. ‘Abdallah al-Nasrani is mentioned by Ibn al-Nadim among the
translators of Aristotle into Arabic (Fihrist, p. 244/588). Ibn al-Nadim notes Ibrahim b.
‘Abdallah’s translations of the eighth book of the Topica (249.16/600) and of the Rhetorica
(250.2/601). His translation of the eighth book of the Topica has been published by €A,
Badaw1 Mantzq Arista (Cairo 1948-52), 111, 690-733; see Peters, Aristotle and the Arabs, pp.
22,
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6 INTRODUCTION

as Leachers of the humanities and as secrctaries for rulers and city ad-
ministrations. Copving and editing ancient texts was a natural extension
of their professional and academic pursuits. While uncoupled with a
specific philosophical trend, Renalssance humanism did have certain
philosophical tmplications: an emphasis upon the value and dignity of
man; an clevation of individualism as the expression of one’s own sensa-
tions, experiences, and thoughts; and promotion of cosmopolitanism, af-
firming the unity and common destiny of mankind.?

The mode of hurmanism that thrived in the Renaissance of Islam was
clearly not part of the Western rhetorical tradition which had its roots in a
Ciccronian educational and cultural program. The overriding objective
of the Islamic humanists was to revive the ancient philosophic legacy as
formative of mind and character. Like the Renaissance humanists, their
intellectual preoccupations were not intimately bound to a specific
philosophic outlook. Unlike the Renaissance humanists, however, the
I[starnic humanists did not shun the various branches of philosophy
proper. Aristotelian thought dominated their logical investigations, their
work in natural philosophy, and their reflections on ethics. But this
tendency does not betoken a hardbound commitment to a specilic
philosophic system. Their political thought was fundamentally Platonic,
and a blend of Aristotelianism and Neoplatonism pervaded their
metaphysical speculation, They were selective, deferential to the entire
legacy of the ancients, rather than narrowly restrictive. Their interests
were mainly philosophic rather than literary. Yet, the foundation of their
studies was textual and philological.

The chicf architects of this philosophic humanism in our period were
the Christian philosopher Yahya b. “‘Adi and his immediate disciples.
They divide into two groups. The first—Ibn ‘Adi’s Christian pupils—
continued the (predominantly Christian) tradition of meticulous textual
editing, translating, and commenting, which goes back to Hunayn b.
Ishiq and his school in the third/ninth century; namely, Abi “All Tsa b.
Ishiq b. Zurfa, Abu l-Khayr al-Hasan b. Suwar b. al-Khammar
(Khumar), and Abi ‘Al b. al-Samb. These philosophers constituted
what Richard Walzer has called “the Christian philosophical school of

# [ have also discussed “Humanism in the Renaissance of ITslam’ in an article
pn}hshvd in a volume of studies for Franz Rosenthal. See ‘“‘Humanism in the

R cnaissance of Islam: a Prchmmary Study,”” J40S, 104 (1_)8 1): 135-64. And sec “The
Cultire Bearers of Humanism in the Repaissance of Islam,’”” The Irene Halmos Chair of
Arabic Literature Annual Lecture, Tel Aviv 1984, My understanding of Renaissance
humanism flows in particular from the writing and lectures of P. O. I\l’lSlLHCI, see
especially, “The Humanist Movement,”” Renaissance T/angnl (New York 1961), pp: 3-23;
and “Humanist Learning in the Italian Renaissance,”” Renaissaice Thought 11 (New Y ()1k
1965) pp. 1-19.
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Baghdad.”” The sccond group of disciples were Muslim scholars; inter
alios, “Isa b. “Ali (son of the famous vizier, ‘Ali b. Isa), Abd Sulayman
al-Sijistani, and Abi Hayyin al-Tawhidi. The renowned bibliographer
Muhammad b. Ishdaq b. al-Warrdq, known as Ibn al-Nadin, was in close
contact with Ibn “Adi and his school. Abd Hayyan al-Tawhidi’s vivid
portrayals of cultural life in Baghdad during this period reveal that, in the
circles of Yahya b. “‘Adi and of his pupil Abt Sulayman al-Sijistani, and
in the general intellectual ambience of the time, Muslims, Christians,
Jews, Sabians, and Mazdacans communed in the study of the an-
clents—united by what Werner Jacger once called ‘“‘the ecuinenical
power of antiquity.”’®

Ibn ‘Adi and his pupils corrected and refined previous traunstations,
added their own, deliberated over textual and terminological problems,
and engaged in philosophical speculation. The relationship between
philosophy and religious doctrine was a major intellectual preoccupation
of theirs. The philological finesse and philosophical insight of Ibn ‘Adt
and his pupils are evident in the editions of Aristotle’s Organon and Physies
that emanated from his school.

Ibn “Adi was a copyist by profession-—a skill he may have inherited
from his father. He was also a keen collector of manuscripts. His profes-
sion and humanistic avocation thus went hand in hand. Ibn al-Nadim
was also a professional copyist and, like Ibn ‘Adi, a rabid bibliophile. In
writing his Fihrist, he occasionally consulted Ibn “Adi’s autograph
catalogue of philosophical books. Tawhidi was a copyist, maleré so7, and a
chancellery secretary when opportunity knocked. “Isa b. ‘Alf was also a
chancellery secretary, as were several members of Sijistant’s circle. The
secretarial art appears to have been the most prominent profession
among members of these scholarly groups.

Others combined scholarly activity with business or medicine. ITbn
Zura was a commercial trader; Ibn Suwar, a physician. Ibn al-Saml
owned a bookstore, a rendezvous for Christian philosophers. The last
three were apparently well off, unlike their teacher, who was unable to
purchase manuscripts he coveted. Ibn Zurta, Ibn Suwir, and Ibn al-
Samh were censured by Tawhidi for their cupidity, a charge he tended to
level against those more fortunate than himself. Sijistani apparently had
ne profession aside frons teaching. He depended upon stipends and was
generally hard-pressed.

¢ Walzer, “The Arabic Translations of Aristotle,”” Greek wto Arabic, p. 63; W, Jaceger,
““Die Antike im Wissenschaftlichen Austausch der Nationen, ™ in Humanistische Reden und
Vortrige, 2nd cd. (Berlin 1960), pp. 175-85, especially pp. 180-81; and “*Die Antike und
das Problem der Intermationalitdt der Geisteswissenschaften, ™ in Inter Nationes, Jahrgang 1
(Berlin 1931), p. 93,
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YAHYA IBN ‘ADI AGAINST JOHN PHILOPONUS
ON PLACE AND VOID

FLIAS GIANNAKIS*

Introduction

Abi Zakariyya Yahya ibn ‘Adi ibn Hamid ibn Zakariyya (d. 363/974)
was the master of the philosophers (falasifa) of Baghdad in his time. '
He was a Jacobite Christian and played an important role in the trans-
mission of Greek philosophy. Not only did he translate Greek philo-
sophical works into Arabic but also composed a number of philosophical
and theological treatises. He was a student of Abu Bishr Matta (d.
328/940) and Abt Nasr al-Farabi (d. 339/950).% His Arabic translations
of Greek philosophical works and commentaries were not made from
Greek but from old Syriac translations. He also revised old and con-
temporary Arabic translations. These materials were usually used when
he read a particular text with his students. The Leiden Physics is an
example of such a teaching course in the 10th century Baghdad. There
survive comments of Yahya b. ‘Adi on the Aristotelian text of the
Physics as well as the comments of John Philoponus on it. The evidence
of the Leiden codex is confirmed by the bibliographer al-Qifti who
writes:

"Yahya al-Nahwi (= John the Grammarian, i.e. Philoponus) also commented

on it [sc. the Physics]; his work was translated from Greek (al-ritmi) into

Arabic — a large book in ten volumes, which I acquired all at a time ...

‘Isa, son of the vizier ‘Ali b. “Isa b. al-Jarrah, had owned this book and

studied it under Yahya b. ‘Adi; he had noted in the margins the explanations

given by Yahya b. ‘Adi when he read it with him."

Now, it is possible that the "explanations" written down by ‘Isa b.
‘Ali (d. 391/1001) are identical with Yahya b. ‘Adi's critical comments

* P.O. Box 70241, Glyfada 166 10, GR-Athens.

! Ibn al-Nadim [1872], p. 264.4. For an excellent account on Ibn ‘Adi's
life and works, see G. Endress [1977].

2 See G. Endress [1977], p. 5; F. W. Zimmermann [1981], p. cvi nS.
> AL-Qifti [1903], p. 39.14-19,
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YAHYA IBN ‘ADI'S CRITIQUE OF ATOMISM

THREE TREATISES ON THE INDIVISIBLE PART,
EDITED WITH AN INTRODUCTION AND NOTES

s %W‘ Pon Y L.
: 2 N S Y.
# o L BRI I S R R

GeErHAERD ENDREBH®

ABU ZARARIYYA YAHYA IBN ‘ADi (1 363/974) wrote four treatises
on the infinite divisibility of continuous bodies. Three of them have
survived in manuscript! and are edited here for the first time:

i. Magdla fi Tabyin anna kull muttasil innamd yangasim sld mun-

gasim wa-gayr mumkin an yangasim ild md la yangasim.
Mas. Tehréin: Dinidgih 4001 [D = 5], no. 2, foll. 9b5-11b uit.; Majlis-
i Stira-i Millf, Tabatab&’1 1376 [M = ], no. 5, pp. 45,49,

ii. al-Qawl fi anna Kull muttagil fa-innahi mungasim ila adyd’

. tangasim da*iman bi-gayr nikdya. - |

Mass, Paris: Bibl. Nat., ar. 2457 [P = /], no. 34, foll. 187al14-188a ult.;
Tehrén: D, no. 15, foll. 108b8-111b ult. (incomplete: the last leaf is
missing}; M, no. 18, pp. 107,,-204,.

iii. al-Qawl fi I-Guz’ alladi I3 yatajazza’. _
Mss. Tehrdn: D, no. 5, foll. 25b1-28a3; M, no. 8, pp. 71,-76,.

For details of the manuscript tradition and the medieval testimonia of
Ibn “Adl's writings see G. ENDRESS, T'he works of Yahyd ibn <Adi, Wies-
baden, 1977 (for the treatises on atomism, esp. pp. 56~8), Both Tehrdn
manuscripts were probably copied in late §afawid Isfahdn (c. end of
11th/17th cent.), as were 8o many other texts of philosophy and philo-
sophical theology during the spiritual renaissance.initiated by SADRAL-
pin Sirizi (Mulla Sadra, d. 1050/1640). Both comprise a nearly identical
collection of Yahya ibn ‘Adi's works. The Maglis ms. (brought to my
attention by Professor Fuar SxzomN), though containing two more
treatises, is probably a direct copy of the Danifigih magmu‘a, as appears
from a large number of conjectural errors and numerous blunders of the
copyist suggested by the writing of D (cf. tr. ii, line 33f., p. 170 below,

s

t A fourth treatise, M. fi Tazyif gqowl al-ga’ilin bi-tarkib al-adsdn min
adza’ la tatagazza’, ir mentioned by al-Qiftl, T3riz al-hukamd’ ed. MUTLLER &
LirrerT, p. 362,,.

* Seminar fir Onientalistik und Indologie der Ruhr-Universitit Bochum,
Postfach 102148, D-4630 Bochum 1, Fed. Rep. of Germany.
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/4HE APOLOGETIC WRITINGS OF YAHYA B. CADT (TENTH
CENTURY): THEIR SIGNIFICANCE IN THE. HISTORY OF
THE MUSLIM—CHRISTIAN ENCOUNTER AND THEIR IM- -
PACT ON THE HISTORICAL DEVELOPMENT OF MUSLIM- .

AND CHRISTIAN THEOLOGY v
’/

DeVALVE, Robert Henry, Ph.D.
The Hartford Seminary Foundation, 1973

This thesis analyzes the relevant apologetic writings. of
Abil Zakariyyd Yahya b. CAdf b. Hamid b. Zakariyya al-Mantiql,
al-Tikrftl, (A. D. 893-974) as they relate to the Muslim-Chris~
tian dialogue and their influence on the historical development
of both Muslim and Christian theology. Ibn CAdi, as a product
of his age, used the apologetic of logical syllogisms in the de-
fense of the Christian teachings of the Trinity and the Incarna-
tion, as a response to the challenge of the CAbbasid intellec-
tualism which sought to prove Christianity false because it could
not be proven viable on logical grounds. Yahya b. CAdL, with
training in Greek philosophy and devotion to his tagks as a
translator and an apologist, became a master logician and made
Christianity a respectable faith vis-a-vis the intellectuals of
the Muslim community.
The extant writings of Ton CAd represent less than half the
number of tracts, translations and interpretations of the Scrip-
tures which we know he wrote and edited. Fortunately, the
majority of the primarily apologetic tracts are still available
for study and, though many of these are brief, they display both
the content and method of the apologist. Asa J acobite, Ion Cadl
had to fend off diverse Christian beliefs as well as the Muslim
adversary. He started with thought patterns characteristic of
4 tenth-century religious writer, such as a trilogy of attributes
in the Divine Being, and developed through logicthe reasonableness

of the Trinity. The conce i
. pt that God is substance (ja i
s . Wh
gtejildid agam;t the Muslim contention that substa(lice 1212 ;ib ‘
e for accidental and acquired pro i )
: perties and th is i
the~ acknowledgeci belief of all the Christians, Thou;ft tglesuls
1:of Jawhallr 'and dhat are not clearly differentiated in Yahyé’sse
trac’cs, it is clea_tr that he sought to define tenets.of belief in
erms of the Ar{stotelian categories, and thus God must be sub
star;ce (JQf.“tzﬁar) in distinction from accidens (“arad). His 005111l )
ception of the Trinity is not merel : :
‘ely a conceptual one, be
l"lxnelissetsrtahi terin hypostases (aganim, sing. ugnim) repezichlir
cts, along with the ideas of paternity, filiati
; iat:
g;gc;ss;;)nl asS analogous to the persons of thg,Fathi;oihtngon
e Holy Spirit. His two leading analogies i ’
he : gies in developi
the ’lrnuty.are the pair of parallel mirrors and the cox?génf
fexpressed in the terms intellectus (“aql), intelligens (© iy
intellectum (ma“qul). ; zene Laail) and
" On the sgb'ject of Christology, Ibn “Adi is more limited i
e force of.n%s apologetic, because the Christian communitn
was more divided. He referred to the Scriptures more fre-y
quf}llmtly, even ‘though he wished to avoid the use of revelator
i:;thzf?%m his apologetics because of the nature of the diaf:)gue
slam concerni 'a ‘
withh erning the Qur'an as the ‘uncreated speech of
In the apologetic for the Incarnati Cadi
1 the g nation Ibn "Adi w
specific in .deflmfxg such terms as tabi‘a (nature) az;;;r‘éig
;)ut of %m:{ild?ratlon for Muslim feelings, he rarely used the v
erm shakhs (person) in any of the extant t i
s (pex : racts. His t :
c()li t};)e ‘;isolc)tr;)n«: is not inconsistent with the Chalcedonj;rf aéxxi(aeI:it
A, D. , but broad enough to includ isti i =
tions regarding the Incarna?ion. ° some Christian varia- -
The appeal to the supernatural, i i
: : , i.e., miracles, in a W
;o.zr;fhdate the claims of tpe founder or, the exploi’ts of réhzﬁort
ai utlh can be u1‘1convincing. Efforts at a doctrinal defense
zhslng e authority of the Scriptures or that of the Fathers of BN
e c};urch does not appear any more effective. By avoiding the i‘f”%
llhse of the sul.aernam'ral or the Scriptures, Ibn “AdI emphasized o
e use of philosophical arguments in religious polemics, prob
, -

_ably the first Christian to do so.

The influence of Ibn “Adi is noti i
. nC i ceable in the d i
C;?\Zh'on exdmhl(lo of al-Ghazall (d. A. D. 1111), inot(l;ts ltl;ligiicy
of Maimonides (d. A. D. 1204), and in th iti
s (d : , e writings of Christi
(slxéch I?S Abu “All b. Zur‘a (d. A. D. 1008), al—Hagsan b silwsgf "
13{1313 hammar) (d. A. D. 1017) and Abf '}-Barakat (d A D
g ). Through tl}en? maz}y of his popular analogies con'tin{Je
o] 1\e/lgsedl by Cbrlstlans in the Eastern Mediterranean world
o € :ny’ obJectmns. can be raised against the usefulness of .
n “Adi s apologetics for a contemporary dialogue. A purel
met.a;.)hym.cal defense of the dogmas of either faith ;vill geve y
avail; ratmna} arguments are not productive, because the i
mj.ystery he tried to explain cannot be understood except
faith. However, we can learn from Ibn Cadl's recogn??ioby £
?hcognmon ground between him and his adversaries, the fsg of
e best skll’ls he possessed, and his contributions ;n adjusti
the apologetic method to a given situation. fstne
Order No. 74-18,827, 217 pages.
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Communication, Population, Child Survival And Development In Africa

For representative work here, see R Bernstein, The Restructuring of Social and
Political Theory, New York, Harcourt Brace Jovanovich, 1976; J. Habermas,
“Towards a Theory of Communicative Competence”, Inguiry, 1970; R. O. Olayiwola,
Nationalism and Nation-Building in Islam” in C. S. Momoh (ed.), Nigerian Studies in
Religious Tolerance, Vol. 1I, Religion in Nation-Building, Lagos, CBAAC University
of Lagos, 1987; Also published in The Islamic Quarterly, Islamic Cultural Centre,
London, Vol XXXIV, No 2, 1990, pp. 101-114; R. 0. Olayiwola, “Human Rights In
Islam”, Journal institute of Muslim minority Affairs, London and Jeddah, October
1992; R. O. Olayiwola, “Islam and Secularization in Nigeria”, in W. Crotty And J
Scarritt (Eds). Political Reform and Developing Nations, Utbana, Illinois, PSO, DPSC
And JAI Press, USA, 1993, Chapter 31, p.41; R. O. Olayiwola, “Islam And The
Conduct of Foreign Relations in Nigeria”, Journal Institute of Muslim Minority Affair,
London And Jeddah, Vol. 9, No 2, July, 1988, pp. 356-365; R. O. Olayiwola, “Islam
And The Demise of the First and Second Republics in Nigeria, A Functional
Approach”, The Islamic Quarterly. Islamic Cultural Centre, London, pp. 259-267; R.
0. Olayiwola, Problems of Communication in Local Government Administration”
ASCON Journal of Management, Administrative Staff College of Nigeria (ASCON),
Topo, Badagry, Lagos, Nigeria, Vol. 6, No.1, April 1987, pp. 52-63; R. O. Olayiwola,
“Political Communications: Press And Politics in Nigeria's Second Republic” Africa
Media Review, African Council For Communication Education (ACCE), Nairobi,
Kenya, Vol. 5, No. 2, 1991, pp 31- 45.

. Mankind’s Search for God, New York: Watch Tower Bible, 1990, P.19.

. 1. Hinnells (ed.), A Handbook of Living Religions, London: Penguin Books Ltd.,

1991, p.11.

_ See L. Hobson, “Islam in Africa”, Paper submitted to IQRA Trust, London, 1992; A

Atterbury, Islam in Africa, London: Darf Reprint, 1987; J. Trimingham, The Influence
of Islam upon Africa, London: Longman, 1968; R. Bravmann, African Islam,
Washington, S. L. Press, 1983; J. Burke, “The Day the Universe Changed”, London:
BBC,1986.

B. F. Musallam, Sex and Society in Islam, Cambridge University Press, 1983, P. 28.

M. Sharif (ed ). A History of Muslim Philosophy, Volume one, Pakistan: Philosophical
Congress, OHW, 1963.

M. Shaltut, Al-Fatawa, Cairo, Dar-us-Shuruq, 1974.
Islam and Family Planning: Summary of the Proceedings of the International Islamic

Conference, Rabat, Morocco, International Planned Parenthood Federation, Dec.,
1971. Also, see H. Abd al-Ati, The Family Structure in Islam, Lagos: IPB, 1982; Y.

al-Qaradawi. The Lawful and the Prohibited in Islam, Indianapolis: American Trust

Publications, 1960.
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CHRISTIAN
TRANSLATORS IN
MEDIEVAL ISLAMIC
BAGHDAD: THE LIFF
AND WORKS OF YAHYA

N “ADI (D. 974)

Mohd Nasir Bin Omar

Greek philosophy had been known in the East for many centuries before

the adyept of Islam. Jundishapur in Persia, Harran in Mesopotamia and
Alexandria in Egypt were among the most eminent centres on this side of
the world which were noted for Hellenistic culture. It was in these places
that Greek thought passed to the Arabs.

INTRODUCTION

His.torically, Greek science was studied as early as the fourth century
mz}mly by Arab Syrian Christians. Numerous Greek treatises on theology’
philosophy and logic were definitely part of their syllabus of learning.“)’
However, borrowing the words of T. J. De Boer: “The Syrians, it is true
produced nothing original; but their activity as translators was of advantagé
to A‘rab—P_ersian science.® It was Syrians who brought wine, silk and other
precious items to the West. But it was the Syrians also who cultivated
Greek sciences for more than five centuries before they transmitted them to
the medieval Muslim philosophers. Yet, later still, it was the Syrians again
who_also took part in the transmission of Islamic intellectual culture to the
me;dleval Europe. Without the Arabs, argued Montgomery Watt, “European
science and philosophy would not have developed when they did”®

Thus, the. student of Islamic philosophy today should be familiar: (1) with
Plato, Aristotle, Galen and their like, (who have been Arabized as Aflary,



48 ~ ETUDES PHILOSOPHIQUES

et parfois publiquement, l'occasion de se mesurer d’égal a
égal avec les docteurs de I'Islam nous est attesté par la con-
troverse soutenue en présence du Caliphe Ma’mun, dont le
compte-rendu, rédigé, par des mazdéens, nous a eté conserve,
non sans doute sans quelques enjolivements flatteurs (6). Il
est trés vraisemblable que la réflexion des mazdéens, vivant
en pareil milieu, ait été activitée et que ce soit précisée la
formulation du « statut » de leur religion sous la pression de
sollicitations diverses dont la plus argumentative et la plus
aigué venait sans doute des mu‘tazilites, ces malitres du ka-
lam (7). Mais il ne faudrait pas oublier que pendant toute
I'époque Sassanide, les mazdéens avaient déja eu a s'affronter
aux polémistes chrétiens et devaient avoir appris & se forger
une dialectique. L/arrivée de I'Islam a dii les inciter a renou-
veler leur style pour mieux formuler et défendre leur dualis-
me originel.

Nous parlons au pluriel, mais ne nous laissons pas trom-
per par cette convention. Il n’est pas nécessaire de songer ici
4 une école de pensée, & un mouvement collectif. Il a pu suf-
fire d’'un seul auteur, réfléchi quant & sa propre 10i, informé
sur celle des autres et assez incisif, comme celui du Denkart,
pour donner la synthése d’un mazdéisme traditionnel mais re-
nouvelé dans sa formulation ad exteros. 1l n’est pas impos-
sible qu’il ait amené ses adversaires & préciser, & durcir, cer-
taines de leurs théses. Mais il est sage de se garder d’un
schématisme trop simple pour interpréter ces interactions,
et jauger la portée historique d’un grand livre. ‘

!

Neuilley, Octobre 1971.

J. de MEN;LS’(}E, O.P:
|R2AHIM M ADIKouR

CTopRs  PHiLoSePHIGUES
Bebe- 191 s (9- 6. 0/\/.’5093?

!
i
l
|

THE PHILOSOPHER KINDI ANQQ?AHYA IBN ‘ADI

P

ON THE TRINITY

by
Harry A. Wolfson

The earliest disputations between Muslims and Christi-
ans about the Trinity at their first meetings consisted merely
in bandying Biblical and Koranic verses and in calling each
other names. The Muslims, using the Koranic term «associa-
torss (mushrikun) for polytheists (2:99)) and bearing in
mind the Koran’s warning, «Associate none with God, for,
verily, association is a grievous iniquitys (31 :12) and also
the Koranic statement that the Christians «associates with
od another god by their belief that «the Messiah is a son
of Gods (9 :30, 31) taunted the Christians by calling them
« Associators ». The Christians retorted by calling the Mus-
lims « Mutilators of God », arguing that, inasmuch as Christ
is described in the Koran as the Word of God, he was inse-
parable from God and was God, and consequently the Mus-
lims, by denying that he was God, mutilated God (1).

This is how in the early part of the eighth century, as
reported by John of Damascus, Muslims and Christians de-
bated the Christian doctrine of the Trinity.

But when Islam learned from Christians the art of argu-
mentation and, in the course of arguing, partly yielded to the
Christians by admitting the existence in God of eternal attri-

1. John of Damascus, De¢ Haeresibus (PG 97 768 BD).
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YAHYA IBN ‘ADI AND THE THEORY
OF IKTISAB

Emilio Platti

As is well known, Christians and Muslims have fought over questions of
Incarnation, Redemption and Trinity since the rise of Islam. But both

Muslims and Christians have long been confronted with a question of

immense importance that troubles both faiths together. It was recognised
in the earliest days of kalam, but in present times it has risen to a Jevel
of unprecedented urgency.

This question concerns the relationship between the secular sphere, in
which personal and social freedom is assumed and natural processes con-
tinue free of any higher influence, and the religious sphere. The latter
is steadily losing ground, not only in the West but also in Islamic coun-
tries, to such an extent that this theological dimension, which was the

cornerstone of all societies until the last century, is rapidly declining, il

not vanishing altogether from daily life. There is a serious and pressing
need to reconsider the relationship between the two, in order to demon-
strate that it still exists, and that they both continue to be interdependent.

Some people will say that our contemporary society has not lost this
religious dimension but that it has simply been transformed, that Christian
theology has become incarnated in the secular city. Even if this is so, the
clash of civilizations between Islam and Christianity, between Islam and the
West, is still a clash of theologies' (which, as T see it, is the correct way
to put the question). For while the affirmation that nature and human
activity are autonomous is the foundation of Western civilization, cer-
tain forms of traditional Tslamic thinking take the exact opposite view.”
The German scholar Tilman Nagel says in his History of Islamic Theology:

Usually we hear . . . that Islam simply has no difficulties with science and
technology, but in view of the disputes over the question of where the bor-

~ der is between divine and human determination of actions, and of the ten-
dency of Islamic theology to draw this border very much in favor of God,
this is a rather implausible claim.’?

I Emilio Platti, ‘Islam et Occident: Choc de théologies?” MIDEO 24, 2000, pp. 347-79.

2 “Imitatio Dei becomes what might be termed an arrogatio Dei’: Alfons Tepen, ‘Islam
and the Question of Modernity: a brief Observation on Encyclopedia Britannica’s
Understanding of Science’, Islamc Studies 39, 2000, pp. 681—4.

3 T. Nagel, The History of Islamic Theology. From Muhammad to the Present, Princeton, 2000,
p. 260.
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YAHYA IBN ‘ADI VE NESREDiLMEMiS BIR RISALESI *

Dr. Mubahat TCRKER

Felsefe Asistant

Abi Zakariya Yahya b. “Adib. Hamid' b. Jakariyd al-Faylasif* al-Mantiki
Al-Taknti  { 892-974 )3, bilindigi gibi, Aba Bigr Maita ve Fardbt’ nin
talebesidir % ,

Bibliyografik kaynaklara bakilirsa Yahyd Ibn-i ‘Adi hakkinda yapil-
mug olan yeni tetkiklerle eserlerinin nesri umumiyetle 1910-1930 yillan ara-
sia rastlamaktadir 3. Bu tetkikler arasinda Graf’in Yahya ibn-i ‘Adinin
ve ondan sonra gelenlerin Tanri 8gretisi hakkindaki eseriyle Périer'nin
doktora tezi en dnemlisidir. Yazma metinlere dayanan bu iki eser harig
tutulursa, zamammn "¢ok meshur bir sahsiyeti hakkinda heniiz tat-
min edici eserler verilmemistir. Son zamanlarda, Islam felsefesiyle ilgili
olan umumi eserlerin bir kisminda Yahyi ibn-i ‘AdTnin sohreti tasdik
edilmekte ® bir kisnunda ise ondan hi¢ bahsedilmemektedir . Filthakika

* Arapca metni gézden gegirerek miitaldalariu bildirmek latfunda bulunan Pro-
fesor M. Tanci’ve tesekkiir ederim.

1 H. Suter (Bk. Mathematiker, Leipzig, 1goo, Teubner, 39) ve Graf (Bk. Die christlich-
arabische Literatur bis zur frinkischen Zeit, Ende des 11. Jahrhunderts. Freiburg, 1903, S. 46 ve
Die Philosophie des Gotteslehre des Fahja Ibn Adi und Spdterer Autoren, Miinster, 1§10, \erlag,
Beit. z. G.d. Philes. d. M. A. hrg. Cl. Beaumker Band VIII, Heft, 7, S,1) Hamid okumus,
Furlani ve C. A. Nallino (Bk. Le *“Questioni Filosofiche” di Abd Zakariyd Yahya b. Adi, R.
S. Q., VIII, 1g1g-1920, S. 162) ise, Humayd okumuslardir.

?* By lakabr al-Kufti kullanir (Bk. fhbdr al-Ulamd bi Ahbar al-Hukamd, Nhsir 1320 h.,
Mt Sa’adat, S. 238). Ayrica Krs. M. Steinschneider, Al-Farabi, St. Petersbourg 1896.
S. 154-155. Sanguinetti, Y. b. Adi’nin tabip oldugunuda iddia eder (Bk. Four. Asi. 111
18354, S. 264, not, 2). Halbuki burada adi1 gegen ve gececek olan kaynaklarda bu cihet
zikredilmemektedir. )

3 Suter’e gore dlimii zul’Qa’da 364 (975) Bk. Mathematiker, 59) Kufti’ye gore Zulhicca
364 (Bk. [pbdr, S. 298) tir.

+ Bk. T.de Boer, The History of Philosophy in Islam. Trans. by R. Jones, 1907, London,
S. 126, ve Brockelmann, G.A.L., I, S. 228, Suppl.. 1.S. 370. Halbuki, De Lacy O’Leary
onu “a pupil of Hunayn” olarak vastflandirmaktadir. (Bk. Arabic Thought and lts Place
in History, 3, ed., 1954, Routledge-Kegan, London, S.114). Hunayn b. {shak 874 ‘te dldit-
giine gére onun fiilen talebesi olamaz, ancak agti1 terciime ¢i1&irina dahil olabilir.

5 Bk. Brockelmann, G.A. L., I, S. 228, Suppl., I, S. 370. Fakat eserlerinden nesredi-
lenler arasinda en eski tarihlisi “Abhandlug iiber das, was mit dem Intellekte dem Er-
kennenden und dem Erkannten bezeichnet wird” (dl-Magpig, V, 1go2, 368-372)dir (Bk.
Graf, Die Philosophie, S.7).

¢ Bk. “Omar Farruh Al-Falsafat al-Yinaniyva fi Tarikiha ild°l “Arab, 1947, Bayrat
S. 108; G. Quadri, La Philosophie Arabe dans I'Europe Médiévale, Des Origines a Averroés,
Paris, 1947, Payot, S. 14. .

7 Mesela Bk. R. Walzer, [slamic Philosophy, London, 1953, G. Allen-Unvin, S. 120-148
(I5i.Philos. 11 icinde) ; 1.Madkar, FP’l Falsafat al-Islimiya, Manhac va, Tatbikihu, 1948, Dar
al-Kutub al-*Arabiyya, Migr; Frederick Copleston, 4 history of Philosophy, 11, 3. ed. West-
minster, Maryland, 1955 The Newman Press, S.186-200.
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YAHYA B. ‘ADI AND HIS REFUTATION OF
AL-WARRAQ’S TREATISE ON THE TRINITY IN
RELATION TO HIS OTHER WORKS

. EmiLio PrarTI

1. Yauva B. ‘Api

The Christian theologian and Arabic philosopher Yahya b. ‘Adi was
born in 893 A.D. and died in 974; he is so famous, that he needs
no introduction. I quote only the words of Gerhard Endress in his
bio-bibliography:! ‘‘Most authors mention Abi Biir Matta ibn
Yinus (f 940) and Abu Nagr al-Farabi (T 950) as Yahya's teachers
in philosophy. Al-Bayhadqi calls him afdal talamidat Abi Nasr. Ibn al-
Nadim adds that he belonged to the community of Jacobite Chris-
tians and this fact is confirmed on every page of his apologies for
Christian doctrine. He was born in the Syriac Christian town of
Takrit, and so we understand the importance of the Syriac patrimo-
ny for his work as a translator. Unfortunately, much of that work
has been lost. Abii Hayyan al-Tawhidi informs us about meetings
of intellectuals which he attended and the circle of disciples which
gathered around him.? This translator, copyist and writer Abu
Zakariyya Yahya b. ‘Adi was called Al-Takriti al-Mantiqi al-
Faylasuf.

Many of his philosophical treatises have only recently been pub-
lished, although most of them were rediscovered in the 1970’s. As
for his apologetical and theological works, most have already been
published, and the remaining works will be published in the near
future. We hope that Father Khalil Samir can continue the publica-
tion of the Patrimoine arabe chrétien and present the Magalah f2 ithat sidq
al-injil (“‘the proof and the truth of the Gospel, demonstrated by

ba;efl}’erlf;a;r;l. Endress, The Works of Yahya b. ‘Adi. An anaiytical inventory, Wies-
% Emilio Plaui, Yahya b, “Adr Théologien chrétien et philosophe arabe. (Orientalia
Lovaniensia Analecta, 1%), Leuven, 1983 (referred 1o as: Yahya).

YAHYA B. ‘ADI—AL-WARRAQ'S TREATISE ON THE TRINITY 173

means of the syllogism’’). I have begun work on editing the last part
of Yahya b. ‘Adi’s Reply to Abii “Isa al-Warrag ’s Refutation of the creed
of the three Christian sects, the Jacobites, the Nestorians and the Melkites.

2. THE REFUTATIONS BY YAHYA B. CADI

As to the working method of Yahya b. ¢Adi, most of his apologetical
works are written in the form of a rebuttal; he quotes, most probably
in extenso, an already existing refutation of the Christians by a
Muslim—or a refutation of the Jacobites by a Nestorian—and re-
plies paragraph by paragraph.

This methodology has the following consequences:

1. Important works of Muslim writers that otherwise would have
been lost are still extant; as are The Refutation of the Christians by the
famous philosopher Abd Yusuf Ya’qub ibn Ishaq al-Kindi,? the
defence of the Nestorians and their view that Christ is two sub-
stances, by Ahmad Abi ’I-Husayn al-Misri,* and of course the only
remaining complete treatise by Abu Isa al-Warraq, The Refutation
of the creed of the three Christian sects.

9. We do not find the ideas of Yahya b. ‘Adi presented in a sys-
tematic, coherent exposition, but dispersed here and there, in obser-
vations on particular refutations. Sometimes, we have the impres-
sion that the arguments presented should be elaborated, or even that
he is contradicting himself; the reason is that the author, at that
point in his reply, did not see the necessity of giving more details or
of being more explicit.’

3. Certain arguments may be given in a particular reply, which
we do not find on another occasion, where they would be appropri-
ate, so that we have the impression of an evolution in Yahya’s think-

3 Augustin Périer, “‘Un traité de Yahya ben Adi: Défense du dogme de la
Trinity contre les objections d’al-Kind?’’, Revue de I’Orient chrétien 3/2 (1920-21),
pp- 3-21 (referred to as: Al-Kindi). Idem., Petit traités apologétique de Yahya ben Adi,
Paris, 1920 (referred to as: Petits traités).

4 Emilio Platti, La grande polémique antinestorienne de Yahya b. “Adi 1.11. CSCO
497/Ar. 36 and 428/Ar. 37, Louvain, 1981 and CSCO 437/Ar. 38 and 438/Ar. 39,
Louvain, 1982.

5 Robert Henry de Valve, The Apologetic Writings of Yahyd b. Adi: Their Sig-
nificance in the History of the M wuslim-Christian Encounter and Their Impact on the Historical
Development of Muslim and Christian Theology, Meriden, Connecticut, 1973, Unpub-
lished Dissertation (referred to as: De Valve), p. 50: ““Instead of refuring the dif-
ficulties in their entirety, he follows his adversary step by step and his arguments
are cut up into small slices. Any one objection is thus refuted many times’’.
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posthumes. Puisque ses Opera Minora ont été publiés par Y. Moubarac 2 Beyrouth, en 1963,
et qu’une ample Bibliographie sur Louis Massignon a été fournie par le méme en sa Pentalogie
islamo-chrétienne (Beyrouth, 1972-73, t. 1, pp. 7-89), il lui revenait donc, en une Lettre-Préface,
de présenter I’étude que Guy Harpigny développe ici en trois parties pour mieux « comprendre
Vattitude fondamentale (de L. Massignon) devant 1'Islam, mieux, dans 1'Islam ».

L’A. retrace, dans la I'* Partie, L'itinéraire global de Massignon 3 travers trois cycles qui
sont marqueés par trois modéles. I y a d’abord le Cycle hallagien (Ch. 1, Pp- 29-78) « qui se ter-
mine avec la soutenance de la thése sur Halldj en 1922 » : il est principalement marqué par
Iexemple de Hallag («le désir de mourir anathéme pour la communauté musulmane »), culmine
avec la conversion de 1908 et se précise en I'imitation d’abdal qui lui sont déja trés chers
(Joris-Karl Huysmans, Charles de Foucauld, Paul Claudel et 1’abbé Daniel Fontaine). 11 y a
ensuite le Cycle abrahamique (Ch. 2, pp. 79-106) de 1922 4 1931, on Ienseignement du professeur
et les engagements du chrétien se cristallisent dans la triple priére quotidienne pour Sodome,
Ismaél et Isaac, tout en méditant sur le drame des hospitalités trahies. Il y a enfin le Cycle
gandhien (Ch. 3, pp. 107-141) qui voit la vie de L. Massignon désormais marquée par le signe
de Gandhi, témoin de la vérité : c’est au cours de ce cycle (1931-1962) qu’il entre dans le Tiers
Ordre de St Frangois, fonde la Badaliya, association de priére et de substitution, et regoit le
sacerdoce dans une Eglise orientale (1950).

Quels sont alors les « thémes principaux suivant lesquels la pensée (de Massignon) a sous-tendu
Paction»? La 2 Partie en privilégie quatre : L’hospitalité arabe (Ch. 4, pp. 149-159), car
L. Massignon entend étre «1’hdte des Arabes pour les accueillir comme ses hétes »; Le veu et la
substitution (Ch. 5, pp. 161-191), car L. Massignon se sait et se veut membre d’une vaste famille
de «com-patients » au cceur de I’histoire des relations islamo-chrétiennes; L'infercession pour
les pécheurs et les exclus (Ch. 6, pp. 193-208), car L. Massignon développe au maximum sa foi
en la Communion des Saints (surtout Marie et ... les Sept Dormants); La parole donnée (Ch. 7,
pp. 209-222), car L. Massignon a une certaine vision de la France qu’il veut voir fidéle aux
promesses qu’elle a fajtes aux peuples du Maghreb.

La 3¢ Partie tend & proposer une Réflexion théologique sur le théme central que I’A. préte
4 L. Massignon : « vivre dans le secret de la Croix du Christ et s’offrir & Dieu 2 Ia place des
musulmans pécheurs ». Tout ceci est situé dans Le contexte khistorique (Ch. 8, pp. 229-245) du
Catholicisme frangais du début du XX* siécle et réinterprété dans L’amnonce du pardon  des
pécheurs, chrétiens et musulmans, par la substitution (Ch. 9, Pp. 247-261). Dans sa Conclusion,
I’A. tente un bilan honnéte des acquisitions définitives et des lacunes subsistantes en matiére
de « biographie spirituelle », quand il s’agit de comprendre «de intérieur» Pitinéraire de
L. Massignon, sa vocation chrétienne unifiant sa destinée humaine & travers la diversité de ses
intéréts, de ses affections et de ses engagements.

Les Notes Documentaires, les Annexes et la Bibliographie (Sources et Auteurs), ainsi que les
divers Index (pp. 269-332), disent assez I"ampleur des recherches de I’A. : il a su les présenter
avec tact et les analyser avec délicatesse. Tout cela lui permet de conclure que L. Massignon
«a vécu le dialogue islamo-chrétien dans Ia solitude ... Son apport au dialogue fut plus un
témoignage de vie qu’un exposé doctrinal. Quelques-uns des responsables d'Eglise ont peut-&tre
€té perplexes devant un vocabulaire qu'il n'empruntait pas a un systéme théologique. I

n’empéche que son témoignage et ses écrits ont ouvert des pistes peut-Etre abruptes mais qui ont le
mérite de ne pas passer a coté de la réalité ». On sait que son exemple et son action ont influencé
d’une maniére décisive la pensée et la foi chrétiennes vis-a-vis de I'Islam et des Musulmans :
témoins en sont, par exemple, les textes de Vatican sur les relations entre. Chrétiens et Musulmans.

Mais I’ceuvre correspond-elle au titre? Si le lecteur y découvre en profondeur ce que fut le
Christianisme pensé et vécu par L. Massignon, il lui est par contre difficile de se faire une parfaite
idée de I'Islam tel que celui-ci 'appréhendait, le comprenait ou I’exaltait. Le livre manque terrible-
ment de témoignages musulmans sur ’ceuvre et la personne de Massignon, ainsi que sur Hallag
lui-méme et toutes ces valeurs de langue sacrée, d’hospitalité inviolable et de fidélité a la parole
donnée : les Arabes musulmans les lisent-ils, les comprennent-ils et les vivent-ils aujourd’hui
comme L. Massignon a pensé devoir les interpréter pour son compte personnel? La question
n’est pas sans importance, dés lors que I’on s’interroge sur le futur du dialogue entre Chrétiens
et Musulmans et sur la vérité de cette « vision personnelle » de I'Islam que L. Massignon y a
introduite par ses ceuvres et son témoignage. I reste que tout vrai dialogue entre Croyants
dépend, avant tout, de celui que nouent, entre eux, «les compatients, les intercesseurs et les
saints »; c’est 14, sans aucun doute, I’apport décisif de L. Massignon au dialogue et c’est bien ce
que le présent ouvrage démontre avec intelligence et délicatesse tout a la fois.

Maurice BORRMANS
(Pontificio Istituto di Studi Arabi
e d’Islamistica, Rome)

E. Pratni, Yahya Ibn *Adi théologien chrétien et philosophe arabe. Sa théologie de l'incarna-__
tion, Louvain, Department Orientalistiek, 1983, xxtv -+ 1‘96 -+ 76 p. (textes arabes
de 1 3 68), (Orientalia Lovaniensia 14).

1a littérature arabe chrétienne reste souvent négligée! par plus d’un arabisant. Pourtant nul
n’ignore quel intérét certains de ses aspects peuvent présenter dans I’éclaircissement de beaucoup
de questions concernant le développement de la langue arabe et I’histoire des idées dans la culture
arabo-islamique en général. Le travail en question ici est bien significatif dans ce domaine, et
corrobore le sens de ces propos par ses deux parties :

1. — Vie et ceuvre de Yahya Ibn “Adi : le premier chapitre présente la vie et I’ceuvre de I’auteur,
alors que le second est réservé aux traités théologiques sur I’incarnation et le troisiéme & la doc-
trine de l'auteur sur Pincarnation.

II. — Edition et traduction de trois textes sur le probléme de P’incarnation : 1. Une polémique
antinestorienne formée d’une discussion avec le théologien nestorien Quryaqus Ibn Zakariyya
al-Harrani (p. 5-61 du texte arabe). 2. Un court traité constituant une annexe du n° précédent
(62-63). 3. Deux arguments supplémentaires en faveur de 'unité de la substance du Christ, avec
une réfutation des idées qui nient I'union entre les deux substances divine et humaine et prétendent
que cette union est seulement volontaire (64-68).



DEUX PETITS TRAITES DE YAHYA B. <ADI
SUR LES DIVERGENCES ENTRE LES EVANGILES

PAR

KHALIL SAMIR

hyibcAdi(893-974), le grand philosophe aristotélicien de Bagdad,
¢tait aussi un apologiste chrétien de premiére classe. Il n’est presque aucun

point de la foi chrétienne, contesté par les musulmans, qu’il n’ait tenté
de défendre. Un de ces points, essenticl, concerne les Ecritures chrétiennes,
accusées par la tradition musulmane d’avoir été altérées. C’est la fameuse
question du fafrif (ou tabdil) al-Ingil. Yahya entreprit donc de prouver
philosophiquement que Pévangile était authentique.

Nous connaissons de lul quatre traités sur cette guestion, que nous
avons préparés pour 'édition. Les deux premiers établissent "authenticité
des évangiles, tels qu’ils ont été transmis par la tradition chrétienne. Les
deux autres résolvent une difficulté, celle concernant les divergences
existant entre le textc des quatre ¢vangiles. Ce sont ces deux derniers

traités que nous présentons ici.

A. HiSTORIQUE DE LA RECHERCHE SUR NOS DEUX TRAITES

En 1947, Georg Graf mentionnait (au n° 19 de la Liste des ccuvres
de Yahya) un seul traité, intitulé Fi iptilaf lafz al-anagil wa-ma®anihd. 11
signalait I'¢dition de Paul Sbath de 1929, ainsi que quatre manuscrits:
Sbath 1127, Sbath 1585, Vatican arabe 134 et Munich arabe 948 (+ les
manuscrit. signalés par Sbath Fihris 557) 1.

1. CL Gcofg Grav, Geschichte der christlichen arabischen Literatur, 11 {coll. «Studi ¢
Testin, 133, Vatican 1947), p. 244 (n® 19) [abréviation: GCAL, 11 (1947)].
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their epistemology in the same manner. Finally, it should b? stres_sed
here that Faribian epistemology has a vital soteriological dlmenm’on
as well: Majid Fakhry encapsulates this neatly when he observes: ‘Like
Aristotle, [al-Farabi] assigns immortality to the inte}lectugl part of the
Soul only, or, to put it more accurately, he makes it contingent upon
the Soul's degree of intellectual apprehension.’'?? The prime import-
ance of epistemology in Farabian thought, and the' llqk between
progress in knowledge in this world and blissful salvation in the next,
cannot be overstated.
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THE EPISTEMOLOGICAL
SUBSTRATE OF FARABISM
(ii): IN THE STEPS OF
THEIR MASTER

The Elements of Yahya b. ‘Adi’s Epistemology

In the first chapter, during the brief survey-of the life of Yahya b. ‘Adi,
we referred to two works by that author. They were his Exposition of
the Error of Abii Yiisuf Ya“qiib ibn Ishiq al-Kindf in his Treatise ‘A Rebuttal
of the Christians’ and the famous Refinement of Character. It is from
these, together with two other works, that it is proposed to draw out
in this chapter some of the major elements and facets of the epistem-
ology of Yahyi b. ‘Adi. The two further works to which reference will
be made are his short treatise entitled On the Four Scientific Questions
Regarding the Art of Logic (Magdla fi 'I-Buhith al-Arbda al=Tlmiyya “an
Sind‘at al-Mantiq),' and finally, the rather longer Treatise on Divine
Unity (Magala fi ’I-Tawhid). .
Logic, both as an epistemological tool and a necessary prelude to

the study of theology, occupied a favoured role in the development of
Middle Eastern thought.?

Itis clear ... that regardless of changes in approach and method,
Muslim logicians never lost sight of the fact that the prima
function of their labors was to find out about ‘knowledge’ and
to contribute to a comprehensive epistemology for all aspects of
Muslim intellectual endeavour, including theology and juris-
prudence.?

In his introductory Risila on logic, Yahya's master, al-Faribj,
observed:

Our purpose is the investigation of the art of logic, the art
which includes the things which lead the rational facul
towards right thinking, wherever there is the possibility of

error, and which indicates all the safeguards against error,
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- Comme: on lg voit, le premiér volume du Catalogue des manuscrits
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\ . arabes (chrétiens) de la. Bibliothéque Nationsle est une mine précieuse, !
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méme dans le petit domame des Eglises syrlaques On ne peut que ' 1" P ' ’ ;
féliciter M. Trolipeau et la conservation du cabinet des manuscrits DEUX :MANUSCRITS THEOLOGIQ‘;TES DE YAFYA B7

pour leur travgx et attendre avec impatience le second volume qui : ‘
nous promet encore 13g titres. : ‘

En 1910, Georg Graf!’ avait attiré l’attentlon sur la granda?j |
J-M. Figy, o.p. : tance du théologien et philosophe jacobite Yahya b. "Adj, pcléu;:te
et logicien appartenant a la grande tradition des com,mentateu’rs et
traducteurs arabes chrétiens des sources. .grecques. Aprés les lr ‘Va'l,uq‘!

d’A. Périer'?), les manuscrits des bibliothéques d’Europc avalpn ’etj

‘ L suffisamment fouillés, bien qu’ils soient restés pour ‘la plus‘ grand%‘ p rtie. | [
| ‘ ' - inédits. Ce n’est que plus récemment que Pon Sest intéressé| e

plus spécialement aux manuscrits d’Orient, dont on n’avait - ¥as, ou i
vaguement, pris connaissance. Ainsi, Mme Mubahat K.uyel Tu ker: | ||
a étudié deux traités de logique trouveés a Istanbul. Et le' Profes emr
L | ‘ ’ - G. Endress a présenté au Congres des QOrientalistes de 1972 a Canb%
} o ' les traités philosophiques que contient le Ms. Tehran 4901, Enfin, (j
prévoit de publier 2 Beyrouth, et cela pour le millénaire de’la morf de;

. Yahya b. ‘Adi (893-974), un volume de Melanges de textes et d etpdep.
i : : » , g

' Dans cet article, nous voudrions mettre en qvxdence deux T ;‘nu' -
_ crits, qui se trouvent a la Bibliotheque ﬂu Patriarcat Copte Orthodoxe, i

» du Caire sous les nos 183 et 184, Dans ses catalogues(s) G. Craf hqus a j N
i : - révélé I’existence de ces deux manuscr}ts 1! nous donne la tabl? d%:s% : : f
; ’ matiéres selon les deux folios par 1esguels débutent ces manuscrit‘ls.} :
En dehors du fait que quelques erreurf de détail se sont ghsse=s‘da si1
- . (1) G. Graf, Die¢Philosophie und Gozteslehfe des }ah_‘]a ibn ‘Adz und spateren Autoren, Munlstcr,

? ' ‘ 1910. _ }:  |
\ : ) (2) A. Périer, Yahya ben *Adi, Paris, 1920 V i !
- i ' : A. Périer, Petits traités apologétiques de Yahyd ben ‘Adi, Pans, 1920 (Sigle FR EF
i ‘ 5 P. traités). i f 1
E A, Périer, Un tralte de Yahyd ben ‘Adi, dans Revue de l’Or;ent Chretzen, 1920* 1 j (7

b
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XXI), p. 3-21 (Slgle PERIER, Un traité}..). ‘* =

‘atlcan:z, U
1934, p. 232 - 234,  Nos manuscrits portent les Nos 641 (=Bibl. 184D ctlﬁ&i :
(=Bibl. 183). (Sigle Graf-C4IRE). i
G. Graf, Geschichte der Christlichen Arabischen Literatur I, (Studx e Testi, 133) tta
i | : : - del Vaticano, 1947, p. 233 - 249. (Slgle | Graf-GCAL). “\ i 3 |
l - - Voir aussi : M. Simaika, Catalogue of the Captzr and Arabic Manuscripts in f}w ‘ pdic; ! | )
‘ Museum, the Patriarchate, the Principal Churches of Cairo and Alexandria and the Monaste’ Tl |
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126 Buchbesprechungen

Inconsistent or inaccurate rendering of terms. In addition to the in-
stances recorded in the notes, the following are also to be noted for their high signif-
icance. Sind‘a and ‘4hn were translated indiscriminately and interchangeably: gind‘a
= “science” {1394.4/4), “discipline” (1394.12/13), “treatise” (1421.5/6); ‘ilm =
“geience” {1394.5/5), “discipline” (1395.6/10). — Mantig and mantiqt are ‘logic’ and
‘logical’, not “ghstract” thinking or method (1416.10/12, 1417.17/21, 1418.2/3).
Whatever the semantic history of the word logikos (p. 71, note 27 G), Av. under-
stood it as ‘logical,’ as is obvious from his analysis. — “Metaphysics,” “metaphysi-
cian” are used to translate both al-failasuf al-awwal (1420.9/12, 1421.12/14,
1424.6/6, ete., but, correctly “first philosophy”™ 1423.20/28") and tlm ilahi (1424.2/
2, 1424.9/10). Since at stake is which component part of the science of metaphysics
in general (i.e., being qua being, first philosophy, or theology) is being referred to, it
is imperative to keep the distinction that Av. makes. — “Bternal” has been used to
render a wide variety of words: azali ( 1576.3/2), da’im (1675.1/3), bagin (1577.14/
16), sarmadi (1580.5/8), mu’abbad (1587.7/10). Do all those words mean exactly
“gternal”? — Iitigal and muttagilin 1612 5/6 and 1612.7/8-10 are rendered as “con-
tact” and “united” respectively. Here only ‘contact’ applies, for it is essential to
maintain the distinction made by Av. (and other philosophers) between contact

(ittigal) of the rational soul with the active intellect and its union (ittihad) with it.

Omissions. The following words and phrases from Av.’s commentary, print-
ed in italics below, are missing in G.’s translation. 1412.5/7: “the state of something
continuous composed of dissimilar parts;” 1426.10/12: “proximate principles, and
that this science inquires into its ultimate principles where he declares that;” 1559.7/9:
“there is an immovable substance which is principle of the movable;” 1572.11/12-
15/14: “move eternally, for he who asserts an eternal motion must also say why this
motion is eternal. This is what . . .. He says that they say that motion;” 1579.7/8:
“and something eternal which performs;” 1580.9/13: “Textus 34. We have found;”
1596.15/20: “that the first object of will in the intellect as intelleet;” 1618.8-9/G
159, after line 8 a paragraph is missing: “Then he says: ‘Considering (ar-ra’y) is
very pleasant and excellent,’ meaning: It appears that our forming concepts
through the intellect is very pleasant and more excellent than everything that exists
in us.”

This is a rocky beginning for the series. The need for it, however, is made all the
more apparent by the problems discussed here, strict attention to which should be
paid in studies on Islamic philosophy and theology.

University of Crete, Rethymno Dimitri Gutas

E. Prarrr: Yahya Ibn ‘Adi théologien chrétien et philosophe arabe. Sa théologie de lin-
carnation, Leuven 1983. Departement Orientalistiek. XXIV + 196 + 76 S. (5.
1-68 arab. Text) (Orientalia Lovaniensi Analecta, Bd. 14).

Manche Islamisten neigen zu der Ansicht, daf gich eine Beschaftigung mit der
christlich-arabischen Literatur nicht lohnt; so ist diese immer ein Stiefkind der Ara-
bistik geblieben. Dabei enthilt sie geniigend Aspekte, die fiir die Beantwortung vie-
ler Fragen, die Entwicklung der Sprache und Ideen betreffend, von Bedeutung sein
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kénnten, u. zw. beginnend mit den #ltest erhaltenen friitharabischen Kulturzeugni
:eln. Pl&?:t}[x‘a Werk Yerdeut]icht zumindest einige dieser Uberlegungen. Es besgtl:l;
un; i:s;ehll A ;in:mc:;.e leider in der duferen Einteilung nicht deutlich voneinander
ok I Lc'aben und Werk des. Ibn ‘Adi (Kap. 1). Theologische Traktate iiber die

aIrIna:on (Igap. Q)ﬁ]‘?oktrm des Autors iiber die Inkarnation (Kap. 3)

. Ausgabe mit Ubersetzung dreier i nka i

(Kap. 4): Drei Traktate gegen dgie Ne:tofizflt:r:lber fve Problem der Inkamation
Harr;njl.)lskussmn mit dem nestorianischen Theologen Quryaqus b. Zakariya al-
. ;‘ZW :i{%r::; }’f;aktat als Beweis dafiir, dal Christus aus einer Substanz und nicht

3. Zwei Argumente gegen die Nestorianer.

' In de.n hier edierten arabischen Texten geht es um eine philosophisch-theolo-
g~1501.1e Widerlegung der Meinung des Quryaqus, eines bislang unbekannten nesto
rm'mschen Autors vom zehnten Jahrhundert, von dem aber eine Schrift iiber di .
(VVu}erlegung des Islam bekannt sein soll (S. 60, Anm. 7). Die Substanz von Ibe
Adls‘ theologischem Werk findet sich an erster Stelle in zwei Polemiken gegen ei .
Muslim un‘d gegen einen Nestorianer und einen Muslim. Als treuer Anghifn e‘;“;en
MonoPhy31tismus fihlte sich Ibn ‘Adi nach Platti verpflichtet, seine jakoll)gil:isc}?E
Gex.nemscl'faﬁ zu verteidigen. Er erwies sich dabei als gewa.ndte’r Logiker, der S :
logismen in guter Form“ anwendete (8. 5), und die Kunst des Ul;ersef;e{m
behe?rschte. Durch seine Arbeit als Kopist und Ubersetzer der griechischen Phil
sophie und anderer Wissenschaften aus dem Syrischen kann man ihn als , voll do-
tel} Scholastiker” betrachten. Es wiire interessant gewesen, mehr iiber di,;:se 'I?'l'lt' .
keiten zu erfahren; Platti gibt an, da8 Ion ‘Adis Methode au,f verschiedenen Eb oo
recht ausgefeilt war. Daher die Bedeutung der Arbeiten seiner Schule, die da ;ann
d‘er Alexandrinischen philosophischen Schule angetreten hatte. Auﬁa’.llend i:t ;ag
sich “Ibn ‘Adl um einen Ausgleich zwischen seiner Philosophie und The ,l gi
bemithte. Wihrend z.B. sein Schiiler Ibn at-Taiyib die Logik iiber die W0 Ogl .

Zi;ellt‘f;, v:)a,r -Ibn ‘Adi der Ansicht, daB die Lehre der Evangelien nur durch dieu\;uf:

" .

ger I:]izztil:g gefunden hatte. Er war also kein iibertricbener Anhinger des
- Die' von Platti herausgegebenen Texte sind eine gute Kostprobe fiir die in d
allgemeinen Studie dargelegte Arbeitsmethode. Solche Texte einwandfrei zu o t:r
hen und herauszugeben ist nicht einfach, da zu den bekannten Schwieri keitzemhi_
losophischer Texte die der christlich-arabischen Theologie und dariibef hin y Pdi -
def‘ christlich-arabischen Sprachfirbung hinzukommen. Plattis Mut und A a‘(’: .
bei der Bewiltigung seiner Aufgabe verdienen Lob und Dank. Ein paar B erloans
gen zum Textteil seien gestattet: . ? e
g llzl{me genauere Unt;ersuchur}g der Archaismen sowie der hochsprachigen und
1alektalen .Merkmale der arabischen Sprache der Traktate wiire wiinschenswert
gewesen. Die wenigen Bemerkungen (mit lateinischen Ausdriicken) geniigen ni Eﬁ
Welche Fiille von sprachlich Interessantem steckt in den wenigen Sei%en' I‘%I lill;tfe
auch gern mehr iiber die Geschichte der Handschrift erfahren. Nur in. de:l1 te
Anmerkung (8. 5, franz. Ubersetzung 8. 136) gibt Platti ein Ran;lzeugnis an, :13: i:
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UNE COSMOLOGIE CHRETIENNE

par RN
Emilio Platti, o.p. B

i

\
-y - - b F - - ‘
Premiére partie: Introduction a I’édition d’un ““Livre de la démonstra-
tion”” attribué a Yahya b. ‘Adi. 3

I. Audébut de deux manuscrits du Patriarcat Copte du Caire qu connennent
des traités de Yahya b. “Adi' se trouve un exposé nommé le Lwre de la demam—
tration. Depuis longtemps déja ce texte a attiré notre attention, car il s ‘nsére
difhcilement dans e systéme de pensée de Yahya b. ‘Adi et dans Ia theologic qui
apparait & travers le grand nombre de traités théologiques qui sont de sa mam
Un extrait de ce livre nous intrigue particuliérement. Cest le chapitre ccmcernant
les substances supérieures. L aussi, le contenu et la forme déconcertent et rappcllent
plutde d’autres écrivains que Yahya...

Le but que nous nous proposons est avant tout de préscnter\cﬁ;egchapi;trc,
le cinquiéme du Livre de la démonstration, sur les substances supérieﬁre,s, quu iest
en fait un exposé au sujet de I"homme microcosme. En guise d° mtroductlon nous

y ajoutons certains passages du début du livre; ce qui pourra gu1d€r le lecteur
dam son appréciation du discours lui~-méme. Un schéma synthétique du dISLOl.lI‘S
édité précéde celui-c1; une traduction Complete aurait débordé les hmites d’ un

simple article. | ; I

Le Livre en question ne se trouve qlie dans les mss. 183 et 184 du Patriarcat
Copte. Bien que ceux-a sotent assez tarchfs (1875 et 1783), nous ne conn.ussom
pas les sources d'ou les copistes ont repris les 33 traités qu'ils comportenlt De
la 1on0ueur d’une bonne cinquantaine de feuillets, le Livre ferait figuze de grand
traité’? s'il devait se confirmer qu’il appartient réellement aux ceuvres ﬁ:ie Yahya
b. “Adi. Et son importance devrait ressortir du fait qu'il se trouve au debut des
33 trairés qui sont presque tous de la main de cet auteur. L’incipit du texte indique
clairement que c’est Yahya (Ibn ‘Adi b. Humayd b. Zakariyy3) qui‘s adrcsse
4 un ami, destinataire de ce qui suit. M'us il est vrai qu’on est un peu etonpe de
la maniére (inusitée) d'introduire 'auteur par ces mots Al-Ab al- Q:ddu, comme
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IBN ‘ADI, YAHYA

Individual souls are dominated by physical necessities
(which fits with Aristotle’s definition of soul as the
form of biological body). But soul is still essentially
divine and rational. So the embodied soul presents an
uncomfortable mystery. It contains an immortal,
intelligent, divine nature, but is genuinely part of a
mortal, concrete, imperfect domain. The personal
soul has Jost touch with its deeper nature and has
become self-alienated.

Iamblichus’ analysis was that the transcendent
cannot be grasped with mental contemplation,
because the transcendent is supra-rational. Theurgy,
literally ‘divine-working’, is a series of rituals and
operations aimed at recovering the ‘transcendent
essenice by retracing the divine ‘signatures’ through
the layers of being. Education is important for
comprehending the scheme of things as presented by
Aristotle, Plato and Pythagoras but also by the
Chaldaean Oracles (see CHALDAEAN OracLEs). The
theurgist works ‘like with like”: at the material level,
with physical symbols and magic; at the higher level,
with mental and purely spiritual practices. Starting
with correspondences of the divine in matter, the
theurgist eventually reaches the level where the soul’s
inner divinity unites with God.

See also: NEO-PYTHAGOREANISM

List of works

Iamblichus (late 3rd century Ap) On the M- ysteries, ed.
E. des Places, Jambligue. Les mystéres d&’ Egypte,
Paris: Les Belles Lettres, 1989; trans. T. Taylor, On
the Mysteries, London, 1821; repr. Hastings:
Chthonios Books, 1989. (The former is parallel
Greek text and French translation; the latter is
English translation of old edition.)

—— (late 3rd century AD) On the Pythagorean Life,
trans. E.G. Clark, Liverpool: Liverpool University
Press, 1989. (English translation and annotation.)

~—— (early 4th century ap) Commentaries on Plato,
ed. JM. Dillon, Iamblichi Chalcidensis in Platonis
dialogos commentariorum Jragmenta, Leiden: Brill,
1973. (Greek text with English translation of the
fragments and extensive notes.)

-— (early 4th century ap) Exhortation: Protrepticus,
ed. L. Pistelli, Leipzig: Teubner, 1888; repr.
Stuttgart, 1975; trans. and ed. E. des Places,
Jamblique: Protreptique, Paris: Les Belles Lettres,
1989; trans, T. Johnson, 1907; repr. in S, Neuville
(ed.). Iamblichus. Exhortation to Philosophy, Grand
Rapids, MI: Phanes Press, 1988: (The former is
parallel Greek text and transiation; Neuville is an
English translation of Johnson.)

~— (eatly 4th century ap) Common Mathematical

Theory, ed. N. Festa, Iamblichi de communi mah-
ematica scientia, Leipzig: Teubner, 1891; rept.
Stuttgart, 1975. (Greek text.) ’

References and further reading

Blumenthal, H.J. and Clark, E.G. (eds) (1993) The
Divine Iamblichus, London: Bristol Classical Press,
(Collection of articles, including some on soul,
political theory and theurgy,)

Finamore, J.F. (1985) Iamblichus and the Theory of the
Vehicle of the Soul, Chico, CA: Scholars Press
(Covers aspects of Iamblichus® psychology, meta-
physics and mysticism.)

Gersh, S. (1978) From Iamblichus to Eriugena, Leiden:
Brill. (Detailed account of later Neoplatonic meta-
physics and the transition to medieval theology,
including pseudo-Dionysius; major themes are
iltustrated with diagrams.) o

Larsen, B.D. (1972) Jamblique de Chalcis, Aarchus:
Aarchus University. (Comprehensive study of Iam-
blichus’ thought, and treatment of Plato an
Aristotle, including the scale of virtues.) '

O’Meara, D.J. (1982) Pythagoras Revived: Mathemat-
ics and Philosophy in Late Antiquity, Oxford:
Clarendon Press. (Important study on the pro-
gramme of mathematization and relation to meta-
physics and epistemology) = B

Plass, PC. (1977) ‘Timeless Time in Neoplatonism’,
Modern Schoolman 55: 1-19. (On Iamblichus’
conception of time.) T

Saffrey, H.D. (1990) Recherches sur le néoplatonisme
aprés Plotin (Studies’ 'of Neoplatonism After
Plotinus), Paris: Vrin. (Collected articles about
Porphyry, Iamblichus and Proclus on theological
themes, by a leading scholar in the field.). '

Shaw, G. (1995) Theurgy and the Soul, University
Park, PA: Pennsylvania State University Press. (A
new account of the religious value of theurgy, and
the relation of soul to-matter.) ) -

Steel, C. (1978) The Changing Self: A Study on the
Soul in Later Neoplatonism: lamblichus, Damascius,
Simplicius. Brussels: Royal Academy. (Seminal
study of Iamblichean psychology.)

LUCAS SIORVANES

IBN ‘ADI, YAHYA (893-974) -

Following in the footsteps of the Greek philosophers,
Ibn ‘Adi concerned himself with the ultimate human
end, happiness, which he found in knowledge. However,
he was primarily occupied with defending the compat-
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Ekmeleddin Ihsanoglu, Boris A. Rosenfeld, Mathematicians, astronomers and other scholars
of Islamic civilization and their works (7th-19th c.), Istanbul 2003, pp. f
ISAM KTP.91191

198. YAHYA IBN “ADI

Abu Zakariya' Yahya ibn *Adi ibn Hamid (893-974), born in Takrit, Syria, Christién-]acobite, pupil of Matta ibn
Yunis (No 162) and al-Farabi (No 180), worked in Baghdad, philosopher and translator from Syriac into
Arabic. He corrected the translations of Themistius' commentary on Aristotle's "On the Heavens" made by

Matta ibn Yunis. He also translated the commentary of Alexander of Aphrodisias on Aristotle's
"Meteorologics".

See: GAS (II 303-304, V 309), HD (317), HD? (209), HMA (1 376), THS (I 629-630), KF (250-251, 264), KF2
(8-10, 15), KZ (1 468, 11 5, I11 96-98, 619-620, V 51, 69, 97, 132, VI 97), MAA (59), MAMS (II 152-153), TH
(362), UA (I 235); Baumstark [1] (231), al-Bayhagqi [5] (65-66), Endress [1], Meyerhof [1], Périer [1], Pines
[28], Safa [1] (83-84, 359). .

M1. Book on the Proof that all Continuous is Divisible to Discrete and it is Impossible for it to be Divisible to
Continuous (Maqala fi tabyin anna kull muttasil innama yanqasim ila munqasim wa ghayr mumkin an
yanqasima ila ma la yanqasim) - Paris (2457/34, Tehran (Tabatabai 1376/5; Univ. 4901/2). Treatise on. the
divisibility of all continuous to points and imposssibility of geometric atoms of finite sizes. Edition: Endress
[3]1 (164-167). Research: Endress [1] (55-58), [2-3].

M2. Reasoning that Every Continuous [Thing] Is Divided to Constantly Infinitely Divisible Things (al-Qawl fi
anna kull muttasil fa innahu mungasim ila ashya' tanqasim da'iman bi-ghayr nihaya) - Paris 2457/34), Tehran
(Tabatabai 1376/18; Univ. 4901/15). Edition: Endress (31 (167-175). Research: Endress [1] (55-58), [2-3].

M3. Reasoning on the Indivisible Particle (al-Qawl fi'l-juz' alladhi 1a yatajazza') - Tehran (Tabatabai 1376/8;
Univ. 4901/5). Edition: Endress [3] ( 175-179). Research: Endress [1] (55-58), [2-3]. In GAS V and TH Yahya
ibn "Adr's following mathematical works are mentioned:

M4. Book of Refutation on Saying that Solids Consist of Invisible Particles (Magqala fi tazyif qawl al-qa'ilin bi-
tarkib al-ajsam min ajza’ Ia tatajazza’). :

MS5. Book that Diagonal fof a Square] Is Incommensurable with [Its] Side (Magqala fi anna al-qutr ghayr
musharik li'1-dil"). , .
M6. Book that None Existant Thing is Infinite by Number or by Size (Maqala fi annahu laysa shay’ mawjud

ghayr mutanahi la “adadan wa Ia “izaman).

PHI. On the Establishement of Nature of Possible (Ft ithbat tabr"at al-mumkin). Edition: Ehrig-Eggert [2].
Research: Ehrig-Eggert [1- 2].

PH2. Book on Four Scientific Studies on the Art of Logic (Maqala fi'l-buhuth arba’a al-"ilmiyya “an sina’at al-

-mantiq). Edition with Turkish translation: Tiirker Kiiyel [1].

PH3. Apologetic Treatises. Edition with French translation by Périer - Ibn “Adi [1].

In GAS V and TH Yahya ibn “Adt's following philosophical works are mentioned:

PH4. Book on Number and J oining (Magqala fi'l-"adad wa'l-idafa) = Book on the Proof that Number and J ocining
Exist in Numbers (Kitab f1 tabyin anna 1i'l-"adad wa'l-idafa dhatayn mawjudatayn fi'l-a*dad).

PH5. Book on Infinite (Maqala fil-ghayr al-mutanahi). '

PH6. Book of Refutation of the Infinite Number (Magala fi ibtal anna al-"adad ghayr mutanah),

PH7. Book on Determination of the Hidden Number (Magala fi istikhraj al-"adad al-mudmar).

PHS. [Response on] the Section of the Book of Abu'l-Habash al-Nahw1 where he Believes that Number [Can] be
Infinite ([Jawab “an] fasl min kitab Abr'l-Habash al-Nahwi fi ma zannahu anna al-"adad ghayr mutanahi).
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YAHYA IBN-I ‘ADI’'NIN VARLIKLAR HAKKINDAK!
MAKALESI

Dr. MUBAHAT TURKER

: Felsefe Asistant

D.T.C. Fatiltesi Dergisi’nin Mart-Nisan 1956 say1sinda yaymlamig oldu-
gumuz ve Yahya ibn-i Ad?nin maltum olan teolog cephesi yaninda man-
tikg1 cephesini, kendi 6lgiisiinde, aksettiren al-Bupis-al-Arba‘at al-Hmiyya “an
Snd‘a al-Manpik isimli makalesinden sonra !, burada, arapga metnini verdigi-
miz ve tiirkgeye gevirdigimiz diger esermden Makala f21-Maveidat'tan ve
onun Istanbul nishasindan kisaca bahsetmek istiyoruz.

i
i

Makala f©*I-Mavcidatin nesrinde dayanmig oldugumuz niisha Istanbul
Universite Kiitiiphanesi arapga yazmalarindan: 1458 No.lu 21x35.8 ve
11.5X25. 6 cm. boyunda 29 satirh talikle yazilmig mecmuada 1o6b-108a
varaklar iginde bulunmaktadir. Miistensihi Ser Etibba-i SultAni Mustafa
Behged, istinsah tarihi 1246 dir. Bu eserin bir bagka niishasinin Bankipore
Oriental Public Library’de bulundugu maltimdur?2 Ancak bu nishayr

" témin etmek iizere gerek Milli Kiitiiphane vasitastyle gcrekse sahsen yap-’
mis ‘oldufumuz miiracaata gimdiye kadar maalesef bir cevap alabilmig
ve bu nishanmn Hindistan ilim gevrelerince nesredilip edilmedigini 6gre-
nebilmis degiliz %. Fakat islam felsefesiyle mesgtl olacak olanlara, Tanrinm
vasiflari, akil, nefis, suret, tabiat, hareket, dehr, zaman, mekin ve bogluk
gibi, temel mefhumlarm tariflerini vermesi bakimmdan ilk adimda bir
nevi miiracaat yeri olabilecegi diisiincesiyle onun yayinlanmasinda fayda
gorityoruz.
~ Eseri eski ve yeni bazi kaynaklar zikretmekte ¢ bazilari ise zikretme-
mektedir %. Zikredenler arasinda her zaman givenilenbir kaynak bulun-
ddgu goz oniinde tutulursa eserin Yahya ibn-i Adf’ye ait .oldugunda siiphe
cdeceL bir cihet kalmaz. Fakat burada asil 6nemli olan nokta bulmug
oldugumuz yazmanin hakikaten kaynaklarda adi gegen Makala f’l-Mav-

* Bk. Mubahat Tiirker, Yalhyd ibn-i Adi ve Negredilmemis Bir Risalesi, D. T. C. Fakiiltesi
Dergisi, X1V, 1-2, Mart-Nisan, 1956, S. 87-102. Ayrica bu makalede Bk. not 30.

? Bk. Brockelmann, G. A, L., I, S, 228, No. g.

3 UNESCO Yeni Delhi biirosundan aldigimiz 24. XII. 1957 tarihli mektupta iste-
gimizin Calcultta’ya bildirildigini 6grenmiy bulunuyoruz. '

* Bk. al-Kafti, Jpbar al-*Ulema’ bi Apbdr al-Hukamd’, Misr 1326 h., Mt, Sa‘adat, S, 238;
O. Farvuh, al-Falsafat al-Yinaniyya fi Tarikika ild’l <Arab, Bayrut, 1947. 8. 109. A. Périer
onu “Traité d’Ontologie” adiyle miellifin metafizik eserleri arasinda zikretmistir. Bk,
Jehyd ben Adi, Paris, 1920, Gabalda Geuthner, S. 74, No. 22.

5 Bk. Ibn Nadim, al-Fikrist, Misr, 1348, S. 369; Ibn Abi ‘Usaybi‘a, ‘Uyin al-Anbd’
I, Misr, 1299, S. 235; Suter, Matematiker, 59.
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AL-FARABI AND HIS SCHOOL
Yahya b. "Adi (AD 893/4-974)
Of Yahya b. ‘Adi, Ibn Abi Usaybi‘a wrote:

He was supreme in his age in [intellectual] leadership and
knowledge of the philosophical sciences. He studied under Aba
Bishr Matta and Abia Nagr al-Faribi and several others. He was
unique in his time. By religion he was a Monophysite Christian
(wa madhhabuhy min madhahib al-Nagira al-Ya ‘giibiyya). He had
considerable proficiency in translation and translated from
Syriac into Arabic. He [also] wrote much and produced several

books.”

Elsewhere, however, a note of caution intruded:

The excellent Yahya b. “Adi composed a Syriac and Arabic
commentary on the Sophistic [i Elenchi]. I have seen most of it
and estimate that it comprises about two-thirds of the work. I
presume that he completed it, but after his death it could not be
found among his books. My opinions about this fluctuate.
Sometimes I think that he may have destroyed it because he was
dissatisfied with it, while at other times I suspect that it was
stolen, which I consider more likely. He produced the said
translation before compiling his commentary, hence it is a little
obscure, for he did not always grasp the meaning correctly and based
his translation on the Syriac text.*

This idea that Yahya's scholarship was not quite all it should have
been was reiterated even more powerfully by his student Aba Hayyin
al-Tawhidi who attended Yahyi’s majlis and who mixed plaudits with
some fairly damning and calculated indictments of his master’s
academic abilities: ‘

As for Yahya b.“Adi, he was a mild-mannered, timid shaykhwho
was lousy at interpretation and expressed himself badly. But he
was kindly in the elucidation of divergent [questions]. He
outshone the majority of this group in his majlis. He was not a
very rigorous metaphysician (lit. wa lam pakun yalidh bi *I-Iahiy-
ydr) and would become laboured*' and make mistakes in the
exposition of [metaphysics]. What was sublime [in metaphysics]
was obscure to him, let alone what was subtle. [Yet] he ran a
splendid salon (lit. wa kdna mubarak al-majlis).+>

Modern opinion, however, has not always been as harsh as that of

8

THE AGE OF FARABISM

Yahya's contemporaries by any means. Majid Fakhry, for example,
characterizes the philosopher as ‘far more than a simple dragoman of
Syriac-Greek learning’ and believes that he

deserves a place all his own in the narrative of philosophical and
theological controversy during the tenth century. His vast
erudition is shown by numerous accounts that credit him with
preserving and disseminating, very often in his own hand-
writing, some of the more important philosophical or logical
texts prized so highly by scholars and patrons of learning,**

In the light of these remarks then, and despite the derogatory
comments of al-Tawhidi, we may share the surprise of Khalil Samir
that the name of Yahya b. ‘Adi did not find a distinguished and
rightful place in the first or third volume of the new editon of the
Encyclopaedia of Islam** For even the most casual acquaintance with his
works shows that, though he was a Christian, he was one whose
scholarship and thought, particulatly in the Aristotelian field, had an
impact on the general development of tenth-century scholarship and
thinkers, Christian and Muslim. A glance at any list of his disciples
and students, of both faiths, bears immediate witness to that*® He
might have been a Monophysite Jacobite Christan and worked from
within the framework which his faith dictated, but the range of his
academic education and interests, expressed in his writings, was
uncircumscribed by narrowly sectarian religious boundaries.* We
have only to note the names of two of his most distinguished teachers
in Baghdad to realize the truth of this: one was the great Muslim al-
Farabi; the other was the Nestorian Christian Aba Bishr Matti ibn
Yinus. And a brilliant man such as Yahya (whatever his academic
imperfections might have been), could hardly have studied under two
such celebrated teachers and remained himself ‘un auteur mineur or
‘un philosophe de second ordre’*7

Yahya's correct full name is considered by modern scholars to have
been Abii Zakariyyi Yahyi b. ‘Adi b. Hamid b. Zakariyya al-Takrid,*
though variations clearly exist!* He was born in Takrit, a town
roughly one hundred miles to the north of Baghdad, in AD 893 or 894
but he lived most of his life in Baghdad where he died in AD 974. By
this time he had become the most distinguished Baghdadi philos-
opher of his age.® Yahya was buried in the Christian Church of St
Thomas in a quarter of north-west Baghdad.®" He was succeeded as
intellectual leader in that city by the equally famous Muslim thinker
and philosopher Abii Sulaymin al-Sijistini, one of his former disci-

9
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YAHYA B. ADAM — YAHYA . ‘ADI

chase and lease, etc. The book puts a high value on
authentic tradition whose timeless model character it
upholds, but does not go much into the practical
applicability in real-life land taxation. None of the
kutub al-kharad] was likely to be satisfactory in real life.
But Yahya also left some “lee-way”: adaptations to
new situations, should they become necessary, could
always be done by caliphal fiat.

Bibliography: 1. Sources. Ibn Sa‘d, vi, 281;
Ibn Kutayba, Ma%nf, ed. Wiistenfeld, 258; Ibn al-
Nadim, Fihrist, 227, Nawawl, Tahdhib al-asmé@’, Cairo
1927, ii, 150; Ibn Hadjar, Tahdhib al-Tahdhib,
Haydarabad 1327, xi, 175-6; Dhahabi, Hufaz, 1,
327-8; idem, Swar a'lam al-nubald’, Beirut 1982, ix,
522-9 no. 204; Ibn al-‘Imad, Shadharat, ii, 8;
Darakutni, Dhtkr asma@ al-tabiin wa-man ba‘dahum,
Beirut 1985, i, 405; Yahya b. Adam, ed. Th.W.
Juynboll, Le Lwre de Pimpét_foncier, Leiden 1896, repr.
with introd., notes and indices by A M. Shakir,
Cairo 1347, 1384. For an illustration of the first
page of the unique Paris ms. (written 489/1096)
and four sama’s from the beginning of the 7th cen-
tury AH., see G. Vajda, Album de paléographie arabe,
Paris 1958, pl. 20.

2. Studies. F. Pfaff, Historisch-kritische Untersuch-
ungen zu dem Grundsteuerbuch des Faljd ibn Adam, diss.
Erlangen 1917; A. Ben Shemesh, Taxation in Islam,
i, Yahya ben Adam’s Kitab al-Khardj, Leiden 1967;
J. Schacht, EI' s.v.; Brockelmann, I?, 192-3, S I,
308; Sezgm GAS, 1, 520. (W. SCHMUCKER)
YAHYAB ADI, Christian Arab philosopher

and theologian, translator and commentator
of the works of Aristotle. Coming from the
Christian town of Takrit on the Tigris (but given a
Persian genealogy in some of the manuscripts), he
spent his active life in Baghdad, where he earned his
living as a copyist and bookseller (wardk); this activity
is recorded by his contemporary Ibn al-Nadim (d. 380/
990 [g.v.]), who drew extensively on Yahya’s library
for information on the Greek philosophers and their
Arabic transmitters (Fikrist, 264, cf. 246, 250-3). There
he died on 21 Dhu 'IKa‘da 363/13 August 974 at
the age of 81 years.

Ibn ‘Adi was recognised by his contemporaries as
master of the falasife in his time. He took the teach-
ing of Aristotelian philosophy from the Nestorian trans-
lator Abt Bishr Mattd b. Yinus (d. 328/940 [g.2])
and from the latter’s most eminent Muslim student,
Abtt Nagr al-Farabi (d. 339/950 [¢.2.]). Following
Mattd’s tradition, he translated (from the Syriac) and
annotated parts of the Organon of logic and of Aristotle’s
physical and metaphysical work. Al-Farab?Ts concept
of philosophy as demonstrative science, where absolute
knowledge is based on the principles established in
Aristotle’s Analytica posteriora (the K. al-Burhan) is upheld
by Ibn, ‘Adi as the universal foundation of sound
thinking and righteous action.

The greater part of his extant philosophical work
is devoted to logic and epistemology. The parts of
Aristotle’s Organon of logic, translated or re-translated
by Ishak b. Hunayn, Abt ‘Uthmin al-Dimashki and
Matta b. Yanus [g.ww], and his own version of the
Sophistici elenchi (combined with two alternative ver-
sions), compiled and annotated by himself and his
school, were copied from his holograph by his stu-
dents and successors, ‘Isi b. Zur‘a (d. 398/1008) and
al-Hasan b. Suwar ( . after 407/1017), in the Paris
manuscript, BN. ar. 2346-—an Impressive document
of the extent and standard of Aristotle reading in his
school (cf. H. Hugonnard-Roche, Une ancienne «éditions
arabe de I’Organon d’Aristote: problémes de traduction et de

transmission, in Les problémes posés par [édition critique
des lextes anciens et médidvaux, Louvain-la-Neuve 1992,
139-57). Apart from that on logic, he translated other
works of Aristotle and his ancient commentators (e.g.
parts of the Physics and Metaphysics; only his transla-
tion of Themistius’ paraphrase of Aristotle’s De caelo
has survived in a Hebrew version). His own contri-
butions are devoted to the traditional topics of intro-
duction to the study of logic and philosophical method:
a commentary of the book Alpha minor of Aristotle’s
Metaphysics, and numerous quaestiones and lecture notes
on the elements of epistemology, the categories and
the syllogism, and theoretical physics. A popular com-
pendium of ethics, called Tahdhib al-akhlak “The refine-
ment of character” (like that of his contemporary,
Miskawayh [g.0.]), is founded on the Platonic tripar-
tition of the soul (appetitive, spiritual, rational}; after
giving a catalogue- of the virtues and vices of each
part, the author shows the way to perfection under
the rule of reason (see Khalil Samir, in Arabica, xxi
[1974], 111-38, xxvi [1979], 158-78; the latest of sev-
eral editions by Djad Hatim, Beirut 1985).

Most significant as a philosophic statement in the
context of Muslim Arab society are his treatises on
topics discussed in Islamic theology, not in a theo-
loglcai discourse, but by applying the tools of demon-
strative logic to various concepts of kalim. Such
diatribes are devoted to (1) the meaning of tawhid,
the umnicity of God {ed. Khalil Samir, Makalat al-
tawhid, Jounieh 1980); (2) the establishment of con-
tingent being (ed. C.-R. Ehrig-Eggert, Die Abhandlung
dber den Nachweis der Natur des Miglichen von Yahya ibn
‘Adr, Frankfurt am Main 1990, Ar. text ed. by idem,
in ZGAIW, v [1989], [Arabic part] 63-97); (3) the refu-
tation of atomism (ed. G. Endress, in JGAIW, 1 [1984],
155-79); (4) the concept of “acquisition” (iktisab) by
man of the acts created by God, current in contem-
porary Ash‘arism (ed. and tr. S. Pines and M. Schwarz,
Yaya ibn ‘AdT’s refutation of the doctrine of acquisition, in
Studia Orientalia memoriae D.H. Baneth dedicata, Jerusalem
1979); and in the same vein, (5) he established, against
the claims of the Arab grammarians, philosophical
logic as the universal tool to control correct reason-
ing (defending the position taken by Abt Bishr Matta,
“On the difference between the arts of philosophical
logic and Arabic grammar”, ed. Endress, in 7nal. for
the Hist. of Arab Science, ii [Aleppo 1978], 38-50, 156;
Ger. tr. and comm. by idem, Grammatik und Logik: ara-
bische Phalologie und griechische Philosophie im Widerstreit, in
B. Mojsisch (ed.), Sprachphilosophie in Anttke und Mittelalter,
Amsterdam 1986, 163-299).

As a Christian theologian, Yahya b. ‘Adi defended
the Monophysite concept of the Incarnation against
Nestorianism, and made use of the same theological-
philosophical model for his apology for the Christian
faith, notably the dogma of the Triune God, against
Muslim polemical arguments. God is one in substance,
but constituted of three essential attributes (sifit) called
personae (hypostases, akanim): goodness (¢jiid), wisdom
(hikma), and might (kudra). This interpretation of the
Trinity reflects the primary divine triad of Neoplatonic
theology (Christianised by Ps.-Dionysius Areopagita),
and in the philosophical model of Ibn ‘Adi, is con-
sidered equivalent to the three aspects of the divine
intellect thinking itself: absolute intellect (‘ek!), intelli-
gence (‘@kil, thinking its own essence), and intelligible
(ma’kil, being its own primary object of knowledge).
These essences—the Father, the Son, and the Spirit,
in the language of religion—are perceived separately,
but are inseparable from the divine substance. Incar-
nation is the conjunction of the divine lgos—which

-
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criticism by Farabi, Ibn Sina and Ibn Rushd); Nizami 1063 (ori-
oin of the w.); Proclus 5998 (proof of the eternity of the world);
Thomas Aquinas 2752 (world and eternity: “antinomy” in Ibn
Rushd, Maimonides, Thomas Aquinas); Tiisi, ‘Ala al-Din 7729
v, — creation — eternity: Ghazzalt — ‘Ala> al-Din al-Tus1); > eter-
nity of the world

world state — ps.-Aristotle: Risalat Aristatalis b-l -Iskandar fi l-spasa =
Risalat Aristagalis ila Hskandar fi siyasat al-mudun — analysis, echoes
in Arabic literature 8329

world view - Weltanschauung

weudjiih 959 (concept of ~ — Ibn Sina), 4803 (~ — imkan — Ibn ‘Arabi),
7837 (~ — imkan — Farabi); - nccessary/necessity; — wadyib

wudjad 38, 445, 1043 (wudjid = aps), 1563 (~ — makpya), 2398, 2640,
9681 foudjid dhibni — kharidi), 4791 (mysticism), 4793 (~ “exist-
ence” — Iranian philosophy), 4812 (Islamic thought), 5111 (Fakhr
al-Din al-Razi and others), 6749 (wudjiid “acte d’exister”), 6772 (~
— mahiyya); Ab@ ‘Ali al-Djubba’i 3147 (~, Abu Hashim al-
Djubba’t, -Ash‘ari); Abii Hashim al-Djubba’i 3147 (~, Abu ‘Al
al-Djubba’t, ~Ash‘ari); Abt 1-Barakat al-Baghdadi 190; -Ash‘ari
3147 (Abt ‘All and Abt Hashim al-Djubb2’1, -Ash‘ari); -Attas,
Syed Muhammad Naquib al- 979 (wudjiid mutlag — ‘adam mutlag);
Djami 4065; Fakhr al-Din al-Razi (and others) 5111; Farabi
659 (~, al-Hurif), 3080 (~ “cxistence” — makiyya “essence” — Farabi,
Ibn STa), 6556 (~ — mahiyya — Thomas Aquinas, Trarabi, Ibn Sina,
Ibn Rushd); Ghazzali 2155 (wudjid mutlag [Ghazzali] — ens neces-
sarium [Raimundus Lullus)), 3394 (wudjad fi IFlisan, wudjid ‘imt),
7705 (five kinds of ~); Ibn ‘Arabi 246, 1897/1, 3342, 3343, 4803
(wudjid hagiqi — wudiid idafi “real, absolute being” = “relative
being”; wudjid mutlag “absolute being”), 7210; Ibn Rushd 6556
(~ — mahiyya — Thomas Aquinas — Farabi — Tbn Sina — Ibn Rushd);
Ibn Sina 441 (~ — anniyya — sources), 442 (~ — annipya), 2024 (~
- mahiyya), 3080 (wudjiid “existence” — mahiyya “essence” ~ Farabi
~ Ibn Sina), 3335 (Avicenna), 3340, 5962, 6406 (~ — Nasgir al-
Din Tist), 6556 (~ — mahiyya — Thomas Aquinas — Farab1 - Ibn
Stna — Ibn Rushd); -idji, al-Mawagif 8571; Ikhwan al-Safa’ 35;
Ishraqis 6784 (~ — mahiya); = Suhrawardi; Kalam 8889
(Maimonides and Kalam); ~ Mu‘tazila; Kindi 4896 (wudjid “per-
ception”: two kinds — wudjid al-hiss and wudjid al-‘agl); Maimonides
8889 (~ and Kalam); Mir Damad 6313; Mulla $adra 355, 6429
(oudjiid “being” — makiyya “quiddity”), 7363 and 7364 (wudjid dhihni

‘Daiber, Hans: - i
Bibliography of Islamic phllnsuphy /:, Leden
VOl ZTTRaeR of namcs, ferms and topics, - 1999

WUDJGD — YAHYA IBN ‘ADI 543

“mental existence”), 8148 (wudjadiyya), 8479 (walkdat-1 tashkik-(
wudjid “graded unity of being”); Mu‘tazila 1227, ~ Kalam;
-Nabulusi (‘Abd al-Ghani) and forcrunners 336 (wudyiidiyya -
mihiyya); Naraqi, Mulla Mahdi 6863 (~, Quirat al-‘wyiin — editiony);
Raimundus Lullus 2155 (wudjiid mulag [Ghazzalt] — ens necessarun
[Raimundus Lullus]); -Raniri, Nir al-Din: Hudidjai al-siddig (-
l-daf* al-zindig 978; -Sabzawari 315 (al-wudjud al-mutlag); Shahrastani,
Muhammad Ibn ‘Abd al-Karim 8060; Subrawardt [Maqttl; Shaykh
al-ishraq), al-Mashari® wa-l-mutarahat 660; — Ishragis; Thomas
Aquinas 6556 (~ — mdahiyypa — Thomas Aquinas — FarabT — lbn
Stna — Ibn Rushd); Tisi, Nasir al-Din 6406 (Ibn Sima - ~). >
being; — existence; — hadra (al-hadarat al-idahiyya al-khams 1890):
mardtib al-wudjid); — muqaddama mutlaga — or — wudjidiyya (541 1
— wahdat al-wudjad

wus‘a (exchange of letters between Ibn Sina and -Ma‘simi = Ibn
Sina, Risala fi l-wuse) 6151, 7065, 8808

Xenocrates 7058 (species anterior to genera — refutation by Alexander
of Aphrodisias — English translation — study)

Xenophanes 1173 (Shahrastant’s report)

Xutos 4236

Xvarnah 1994

Xvarnah = whrdg 1952

Yafat, Salim: Falsafat al-5m wa--“aglaniypa al-mu‘asira — review 1363
Ibn ‘Adi 1469 (life — works — short survey), 2315 (apologetic
writings — impact on Muslim and Christian theology), 3233 (philo-
sophical works ~ ms. British Muscum 8069), 5055, 6984 (apolo-
getical texts — edition — French translation), 6986 (monograph,
1920), 7130 (monograph, 1983), 8716 (nisha of ~); Abu Hayyan
al-Tawhidi 1379, 5817 (view of Yahya Ibn ‘Adi); Abu Ishaq
Ibn al-‘Assal 3738 (quopted in ~, Madimi‘ usil al-din wa-masmi’
mahsil al-yagin); Adjwiba ‘an thalath masail sa’alahii ‘anha
sadiquhii Abii ‘Ali Sa‘td Ibn Dadishu 7869 (editon, transla-
tion); Adjwibat Bishr al-Yahudi ‘an masa’iltht 9361 (edition);
Aristotle 795 (Yahya Ibn ‘Adi and Matta ~ Commentary on
Aristotle, Physics), 5521 (comments on Aristotle, Physics), 8888 {(moral
ideas — impact of Aristotle, Nicomachean Ethics), = Tafsir . . .; bib-
liography 2659, 7871; biography 4441 (Ibn Fadl Allih al-‘Umart,
Masalik al-absar), 5262 (biography — doctrines); Djawab Yahya

Daiber, Hans: . L
Biblography ‘of Idamic philosophy /: Letden
—vn 2 Tidex ol wames, ferns and wpies. - 1999
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LE TAHDIB AL-AHLAQ DE YAHYA B. *ADL (. 974)
ATTRIBUL A GAHIZ ET A IBN AL-ARABI*

PAR

K. SAMIR

LA littérature arabe chrétienne ancienne est encore assez mal connue.

Certes, nous dispesons d’un inventaire, sinon complet, du moins
assez large, grice aux travaux assidus de Georg Graf (mort en 1955) et
aux cing volumes de sa Geschichte der christlichen arabischen Literatur
(Rome 1944-53).

Mais, d’une part, cet inventaire n'est pas complet, comme nous
venons de dire. Il exclut, en effet, les ceuvres dites «profanesy, & savoir
essentiellement : la poésie et les belles-lettres, la médecine surtout, et
méme la philosophie (toutes les fois qu'elle n’est pas directement liée
a la théologie).

* A4 bréviations et références

‘AwwAiDp = Fihrist mu’allafat Mubyi l-din Tbn “Arabi, texte établi par Kirkis ‘Awwip,
in RAAD, XXIX (1954}, p. 345-59, 527-36; XXX (1955), p. 51-60, 268-80, 395-410.

Bapawi = Igaza li-l-malik al-Muzaffar Bahd' al-din Gizi, texte d’Thn al-*Arabl établi
par ‘Abd ar-Rahman Bapawi, Autobibliographia de Itn ‘drabi, in 4l-Andalus,
XX (1955), p. 107-28.

Barsaum = Severius Afram BaRSATM, Jahjd Ibn *A4di’s treatise on Character-Training.
in The American Journal of Semitic Languages and Luteratures, XLV (Chicago 1928),
p- 1-34, 94-129.

Curixao, Chrestomathia = Louis Cueikno, Chrestomathia Arabica cum lexico variisque
notis, in A. DURAND et L. CHEIBHO, Elementa grammaticae arabicae (2° €d., Beyrouth
1910-1).

Currsno, Magild = L. CHEIRHO, Magalat li-madahir al-‘Arab | ‘ald 1-guz’ al-tini min
“ilm al-adab (2¢ éd., Beyrouth 1924).

CuEIEHO, Notice = L. CHEIEHO, Nolice sur un aneien manuserit arabe, in Actes du onziéme
Congrés infernational des Orientalistes (Paris 1987), tome I1I (Paris 1899), p. 126-42,

Erus = A. G. Evwis, Catalogue of Arabic Books in the British Museum {Londres), 1
(1894), II (1901).

Furron-Eris = Alexander S. FurronetA. G. Ervrs, Supplementary Catalogue of Arabic
printed books in the British Museum (Londres 1920).

FyLron-Lings = Alexander S. Furron et Martin LINGs, Second Supplementary Catolo-
gue of Arabic printed Books in the British Museum (Londres 1959).

Fut. (ou Futithit) = IBN AL-‘ARaBL al-Futzhat al-Makkiyya (Matba'at Dar al-kutub al-
‘arabiyya L-kubrd), 4 volumes (Le Caire 1329),

Arabica, Tome XXI, Fascicule 2
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NOUVEAUX RENSEIGNEMENTS SUR LE TAH DIB

AL-AHLAQ DE YAHYAX IBN ‘ADI ET SUR
LE « TAYMOR AHLAQ 2905

PAR

SAMIR KHALIIL,

1 0’y a pas longtemps, nous avons publié, dans cette méme

revue, une étude sur le Takdib al- Ahlag (désigné dorénavant par T'4),
dans le but de faire le point de nos connaissances sur cet ouvrage 1.
Nous y signalions qu’il avait été attribué 3 quatre auteurs différents;
mais établissions aussi que Yahya Ibn ‘Adi, grand philosophe aristotéli-
cien de Bagdad mort en 974, en était le véritable auteur®. Nous
indiguions ensuite les diverses éditions du texte, ainsi que les manuscrits
dont nous avions eu connaissance. Enfin, rééditant plus critiquement
certains passages, nous tirions quelques conclusions destinées & aider
le futur éditeur de cette czuvre importante.

Nous voudrions aujourd’hui, aprés quelques années, corriger et
surtout compléter ce premier article. Pour ce faire, nous regrouperons
nos remarques sous trois chefs ;

A. Le probléme de I'Auteur et des attributions
B. Les éditions et traductions du T4 :
C. Les manuscrits du 7T4.

La troisiéme partie, celle consacrée aux manuscrits, est de loin
la plus importante. A elle se rattache aussi un appendice (ou quatridme
partie) étudiant un des manuscrits particulitrement important : le
codex du Caire, Dar al-Kutub, Taymir Aplig 290.

Cependant, avant de commencer, il nous faut rendre justice & un

1. Cf. Khalil Samtr, Le Tahdib al-Ablaq de Yahya b. “Adi (m. 974) attribué & Gakiz
et 4 Ibn al-“Arabt, dans Arabica 21 (1974), p- 111-138 [cité dorénavant ; SamMiIr].

2. Sur I'ceuvre de Yahya Ibn “Adi, voir Pouvrage de Gerhard ExvrEss, The Works
of Yahyd Ibn ‘Adi. An analytical inventory (Wiesbaden 1977) (4 paraitre bientdt). Cet
ouvrage faisait partie du volume collectif intitulé Millénaire d'un grand penseur : Yahya
Ibn *Adi (974-1974), prévu pour la collection des Recherches de Beyrouth, mais que la
guerre civile a retardé, édité par Samrr Khalil et Paul Nwyra.

Arabica, Tome XXVI, Fasicule 2
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Esasmda s6z konusu biitiinlGgiin parcalanmast demek insan zibninin par-
calanmasi, bozulmas: demektir. Oyle ise gagn'mzcia mantgm bu parcalanmis
yapismu gorecek ve onun bilimle olan iligkisini kurarak Farabinin fhsau’l-
Ulimda Ibn Sind'min es-Sifd'da gosterdigi biittinliigh yeniden inga edecek
gahymalann yapilmas: gerekir. Béylece ona Aristoteles-ibn Sina cizgisindeki
itibarim yehiden kazandirmak gerekir.

Manhtgn tarihine dair bunlan séyledikten sonra biraz da onun ne oldugu-
na dair konusalim. Her seyden 6nce mantgm bir bilim olup olmamas1 man-
tikeilar nezdinde anlamsiz ve zait bir tartigmadir. Kisaca mantik, bilginin bili-
midir. Bilgi, konusuyla iliski kurunca bilimler ortaya ¢ikar. Dolayisiyla man-
tik, bilimsel ¢aligma yapmak icin gerekli ama yeterli degildir.”Bilgi, tasavvur
{kavram) ve tasdik (dogru yargy) olarak ikiye ayrilinca mantik, bize tasavvur ve
tasdiki kazanma yollarim gosteren (6greten) bir bilim olmaktadir. Tasavvur ve
tasdiki elde etme yollarn aym zamanda disiinme stregleridir. Dolayisiyla man-
tik ayru zamanda diigtincenin veya diistinmenin bilimidir. Tasavvur gerceklik,
tasdik dogrutukia ilgili bilgi oldufuna gire mantik, gerceklik ve dogrulugun
sl¢iittintin ne oldugunu inceleyen bir bilimdir. Mantik sadece bilginin stire-
tini incelemez; bu stretin hangi maddelerden meydana gelecegini de bildirir.
Yani o, bilginin bicim ve igerigi ile aym anda ilgilenir. Bilglyi bala benzeterek
diistintirsek, baln petegini bilginin stretine, stvi kisrmum da bilginin madde-
sine benzetebiliriz. Balsiz petek, peteksiz bal olamayacag: gibi tek basma bilgi
ne stretsiz ne de maddesiz olabilir. Tipki petegin sabit kahp icindeki s ba-
lm tiirlerinin degismesi gibi bilginin siireti olan mantk sabit kalir ama onun
maddesi olan bilimler degigebilir. Tek basma petek bal olmadig: gibi, tek bagi-
na mantik da bilim degildir. Petek olmaksizin bal tasavvur edilemeyecegi gibi
mantik olmaksizin bilimden s6z edilemez. Sayr bilimde (ilmu'l-aded) sayilar,
8l¢it bilimde (ilmu'l-hendese) sekiller ve dlcekler, dilbilimde sozciikler (lafizlar)
ne ise mantikta da bilgi odur.

Sonug olarak sunu soyleyebiliriz ki sadece mantign yukarida séziinii et-
tigimiz bittinliging korumak yetmez, her tirli bilimsel ¢alisma, 6grenme
ve dgretmenin saghkh ve verimli ylirtimesi icin bilgi bilim dedigimiz mantigm
yaru sira genel dilbilimin, say: ve dl¢ii bilimin her tirlii bilimsel caligmadan
dnce belli bir diizeyde 6grenilmesi gerekir. Dolayisiyla sadece manbgm ken-
di bitiinlfigim0 saglamak yetmez, akademik ¢ahsmalar i¢in mantig: dilbilim,
aritmetik ve geometri ile de biitiinlemek gerekir.

istami flimler Dergisl, Yal 5, Say1 2, Giiz 2010 (21-33) ’—'QQ(\, wil,

MANTIK TARIHINDEN BiR SAYFA: YAHYA B. ADI (893/4-974)
Do¢. Dr. Ahmet KAYACIK'

SUMMARY

Yahya Ibn Adi has an important role in translation movement from Greek to
Arabic or Syriac in Tenth century. He also worked for contiuantion of this
movement. This study contens, the short story of life him, his Works, espe-
cially in logie; and his activities in different fields of mowledge. The reader
can find also some knowledges about his place or role in logical studies and
his school and his being a chain in medico-logical tradition for next genera-
tions and finally for Andalus.

1. Girig

Yunanea bilim ve felsefenin terciimeler yoluyla Islam dimyasina aktarilma-
s1 sirasmda bircok kimsenin katkisi olmustur. Bu kigiler daha ¢ok bu aktarn-
min yapildig: topraklarda yagayan ve bu iki diinyayl tamyan kimselerden olus-
maktaydi. Miitercimler adiyla da bilinen bu kisiler cogunhikla Sfiryani Arap
Hﬁisﬁyarﬂardan idi. Bunlardan birisi de 10. yiizyilda yasamuisg ve bu aktarm
faaliyetinde énemli roller fistlenmis olan Yahya b. Adtdir. Yahya b. Adi hakkin-
da yapilan Tarkee ¢ahgmalara bakildifinda Miibahat Tiirker-Kityel'in yapmms
oldugu calismalann® disinda son zamanlara kadar her hangi bir calismanin
yapilmadig gériiliir. Bu makalenin girisinde Yahya b. Adi konusunda yapilan
calismalar ve onun ilmi faaliyetlerine deginilir ve ardindan stz konusu risale
tamtilir. Tiirkce'ye Saprmus Olan Kimseye Kurtulug Yolunu Gostermek adiyla
terctime edilen yazida, mantik sanatmm varhg, ne oldufu, hangisi oldugu
ve neye yaradifmdan bahsedilmektedir. Diger calismalar ise ¢ok yeni olup,
Yahya b, Adi'nin baz: risalelerinin gevirisinden ibarettir.? Yahya b. Adi ile ilgili
olarak yurt dismnda yapilan ¢aligmalara en meghur érnek ise, Périer'in doktora
tezidir.? Périer'in eseri daha ¢ok onun Hiristiyan savanuculugu tizerinde yo-
gunlasirken, hayat ve eserleri haklinda o zamanki imKkanlar dahilinde bilgi
verir. Daha sonraki calismalar arasmda ise Endress ve S. Halifat'r gbsterebi-
liriz. Bu son iki calismadan ilki Yahya b. Adi'nin hayatma dair kisa bilgilerin
ardmdan eserlerine gecer ve konuyu detayh bir gekilde ele alir. Halifat ise,
cesitli konulardaki uzun bir girigin ardindan Yahya b. Adi'nin felsefi risalele-

*  Erclyes Universitesi [lahiyat Falciltesi Mantik Anabilim Dali Ogretim Uyesi.

1  Muibahat Torker-Kiyel, Yahya ibn Adi ve Nesredilmemis Bir Risalest, DTCF Dergisi, X1V, 1-2,
Ankara, 1958, £5.87-102; Yahya b. Adt'nin Varlidar Haldandald Makalesi, DTCF Dergisi, XVIIL,
1-2, 1959, 85.145-157. ,

2 Mehmet Sirin Cikar, Nahiv-Mantic Tartismalannda Yahya b. AdUnin Konumu ve “Yunan Manhgt
ile Arap Nalchvt Arsindakt Farldar” adh makalesi, Kutadgubilig, 7/Mart 2005, ss. 65-76.

3 Augustin Pérer, Jahja ben Adi, Un Philosophie arabe Chériten du xe stécle. Thése Paris 1920.
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1 — Denis, Leigh et al, A Concise Encyclopaedia of Psychiatry, MTP
Press Ltd, Falcon House, Lancaster, 1977.

2 — Brikson E., «Identity and the Psychosocial development of the

child», in: Discussion on Child Development, vol.3, International

: )
& WYY akd e S Ll Lealbl ! Joosi] i Universities Press, New York, 1958.
7 L CL.J\ Sy D F.JLe\ .L.>-lj Tage oW s el ‘(“é”wy 3 — Norman L. Munn, Psychology the Fundamentals of Hurman
Adjustment, fourth edition, George G. Harrap & Co.L.T.D.
4 \ LQ..; ’ 3
) o 1 Eradl S Jcppiedis S oLl G IS London, 1961.
: '((’ VYoo o o) JUAD L;W’-”J (("WZ S Gas 4 — Platonove K., Psychology as you May Like it, Progress Publishers,

Moscow, 1965.
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