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al-nawba). He would proceed with the amirs in front
and the ghashiva before him, while the dj@wishiyra
chanted and the royal flutes played, surrounded by
the halberdiers, until he had crossed from Bab al-
Nuhis to the entrance of the great hall. Then he
would dismount from the steed, go up to the throne
and take his seat upon it.” In this period, mawkib
acquired the secondary meaning of “a session of the
royal court”, e.g. Ibn Taghribirdi, Nudjiim, %, 61, of
al-Nasic Ahmad b. al-Nasir Mubammad in 742/1342:
“The sultan held another court {mowkib akher), and
bestowed robes on all the amirs, . . . and he went down
in a great procession (mewkib ‘azim) with those amirs
who were In his company.” ‘

The term mawkh was also used for other state ap-
pearances of the sultan in which there was a proces-
sional element, such as his attendance at congregational
prayer on Fridays and the two Feasts, at polo in al-
Maydan al-Akbar, at the cutting of the dam, and on
royal progresses. Al-Kalkashandt (Subk, iv, 46-9) does
not use the term consistently on cach of these occa-
sions, but it-appears to apply to all of them. Uniquely
Egyptian were the proceedings at the cutting of the
dam at the height of the Nile-flood in Cairo. The
sultan, when notified by the master of the Nilometer
[see MkvAs] that the flood was at its height, rode at
once in modest state (without full insignia and with

a reduced escort) to the Nilometer, where he held a

banquet for the amirs and Mamliks. A vessel of saf-
fron was given to the master of the Nilometer, who
swam across the well and perfumed the column and
then the sides of the well. The sultan’s barge was
brought alongside, and the sultan swam in the river,
surrounded by the barges of the amirs. Followed by
the boats of spectators, the amirs’ barges and the sul-
tan’s great barge entered the mouth of the canal of
Cairo, with the craft manoeuvring and cannons fir-
ing. The sultan sailed in his small barge to the dam,
which was cut in his presence, and he then rodé back
to the Citadel.
Bibliography: Given i the article.
(P.M. Hort)

MAWKIF {(s.), a2 term of S4fl mysticism,
referring to the intermediate moment between two
“spiritual stations” {(mak@m), represented as a halting
(wakfa) and described as a state of stupor and of the
loss of reference points acquired since the preceding

stage. The mawkif is a dynamic psychological state, in -

which the connection between the mystic and God
becomes overturned, and sometimes suspended (anni-
hilation in God, the so-called fana@’ [see BAKA® wa-
FANA']). The best example of the course of such an
experience is given in the work of al-Niffari (d. ca.
366/976-7 [g.v]), his K al-Mawakif wa *l-mukha-
tabat, ed. and Eng. tr. AJ. Arberry, London 1935,
Fr. tr. M. Kibbal, Le Livre des stations, Paris 1989;
see also P. Nwyia, Textes iédits de Mffri, in Trois
oeuzres inédites de mystiques musulmans, Beirut 1973;
idem, FExégése coranique ef langage mystigue, Beirut 1970,
348-407. The term continued to be employed in clas-
sical Sufism (e.g. by Ibn al-‘Arabi, Futahat, Cairo
1329/1911, 392-3, who refers explicitly to al-Niffari).
Bibliography: Given in the article.
(P. Lory)

MAWLID.

3. In the Maghrib.

Unlike the use of the term mawlid in other regions,
e.g. in Egypt and the Sudan, where it also includes
the celebration of the birthdays of various saints (see
1., in Vol. VI, 895), in the Maghrib the term mawiid
is restricted to the birthday of the Prophet Muhammad.

In this part of the world, alongside the “id alfitr and
the ‘i al-adha’ [qw.], the mawlid is among the most
important festivals of the year.

The oldest known mawlid celebrations in the
Maghrib were held in Sabta {¢..]. This festival was in-
troduced into this city by an @kim named Abu *1-“Abbas
al-‘Azafi (d. 633/1236 [4.2.]) in order to call a halt
to the participation of the people in Christian fesi-
vals and to strengthen the Muslim identity of Sabta
in a period of Christian successes during the Recon-
quista, both at land and at sea.

After his son Abu “L-Kasim al-‘Azaff had seized
power in Sabta in 647/1250, he officially introduced
the mawiid and propagated the festival throughout the
rest of the Maghrib. Through this celebration of the
mawhd, Abu “I-Kasim al-‘Azaff was able to display his
religious enthusiasm, and as the result of his largesse
during the festivities he increased his popularity with
the people. Moreover, during the mawlid celebration
the hierarchical relationships among the various groups
within the realm were confirmed and the loyalty to
the ruler expressed in specially-composed poems.

Since then, in a similar way the celebration of the
mawlid has always played a role at an official level in
legitimising the power of various dynasties which have
ruled over parts of the Maghrib: the Hafsids (Eastern
Maghrib); the “Abd al-Wadids {Central Maghrib); and
the Marinids, the Wattasids, the Sa‘dids and the
‘Alawis (Morocco) [g.zn]. Today, the celebration of
the mawhd plays a role in the consolidation of the
power of the ‘Alawid king of Morocco, who traces
his descent, together with the concomitant prestige,
to the Prophet Muhammad himself.

In addition to the state-sponsored celebrations at
the courts and elsewhere, the mawiid always has been
and still is immensely popular among the people; not
only among the Arabicised sections of the population
but also among the Berbers. The way in which the
popular mawhd is celebrated displays an enormous
variety, both in duration and in ritual, changing from
one place to the other. Common elements in all cele-
brations are the taking of a holiday, the cheerful
atmosphere, illuminated parades on the eve of the
mawlid, festive meals, sweets, special dress, the exchange
of gifts, music, dance and, under the influence of Safi
brotherhoods, visits to shrines of saints and singing of
mystical chants.

At times, these popular celebrations have given,
and still give, rise to protests by the wulama’, who do
not consider these permissible from the point of view
of the religious law because of the nature of the activ-
ities which take place during the celebrations, many
of which are regarded as unlawful. The oldest dis-
cussions about this originate from the time of Abu
I-Abbas al-‘Azafi, but the debate reappears with reg-
ular intervals. In the first decades of the 20th cen-
tury, under the influence of Salafi ideas from Egypt
[see saLaF. 1], there were various attempts to exclude
certain practices from the mawlid celebration. In very
recent times, inspired by Wahhabi ideas, the mawlid
has again come under severe criticism. Despite these
protests against the celebration of the festval, as a
major manifestation of popular religion, the mazwelid is
as vital as ever.

Bibliography: P. Shinar, Traditional and reformist
mawld celebrations in the Maghrib, in Myriam Rosen-
Ayalon (ed.), Studies in memory of Gaston Wiet,
Jerusalem 1977, 371-413; Ahmad al-Kharisi, al-
Mutasawwife wa-bid'at al-htifal bi-mawlid al-nabi,
al-Dar al-Bayda® 1403/1983; NJ.G. Kaptein, Mu-
hammed’s Birthday Festival. Early history in the Central

The Encyclopaedia of Islam (New Edition), Suppl. Fasc. 9-10, 2004 Leiden.
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over fellow tribesmen who followed him, and was in-
structed to fight other tribesmen who turned away
from him. A combinaton of diplomacy and military
pressure is also evident elsewhere. An imminent Muslim
attack brought to Medina the Suda’ delegation, and
the Numayr came under similar circumstances. The
taking of Tamimi captives was behind the arrival of
the Tamim [g¢.v.] delegation (E. Landau-Tasseron, Process
of redaction: the case of the Tamimite delegation to the Prophet
Muhammad, in BSOAS, xlix [1986], 253-70).

While most tribal visitors came to declare their loy-
alty to the new religion and its founder, some of them
considered succumbing to Muhammad’s authority
(which in their view was a form of Kurashf expan-
stonism) as a relinquishment of their own political
ambitions. ‘Amir b. al-Tufayl [g.2.], who led the ‘Amir
b. Sa%a‘a [¢.v.] delegation, suggested that power be
divided between him and Muhammad, or that he
become the latter’s heir. Also, Musaylima [g.2.] report-
edly demanded to succeed the Prophet.

The Prophet’s recognition of tribal rights to land
and water resources appears in many of the letters
given to the delegations. Ownership of these resources
was often disputed, and some visitors made claims to
land which was not theirs (on al-Dahnd’ [gq.0], see
Kister, Land property and Fihad, in FESHO, xxxiv [1991],
270-311, at 305; of. M. Lecker, The Bani Sulaym,
Jerusalem 1989, 174-5).

Bibliography (in addition to references given in
the article): The relevant entries in the dictionaries
of the Companions; Ibn Sa‘d, i/2, 38-86; J. Well-
hausen, Skizzen und Vorarbeiten, iv, Medina vor dem
Islam, Berlin 1889, 87-194; Ibn Shabba, Ta’rikh al-
Madina  al-munawwara, ed. F.M. Shaltat [Mecca
1399/1979], 1, 499-602; al-Zurkani, Sharh ‘ald ’I-
mawdhib al-laduniyya, Beirut 1417/1996, v, 113-238;
al-Salihi al-Shami, Subul al-huda wa “l~rashad, vi, ed.
‘A. al-‘AcfA. al-H. Hilmi, Cairo 1411/1990, 395-
681; M. Hamidullah, Madima‘at al-watha’ik al-
siyasiyya, “Beirut 1405/1985. (M. LEcker)
2. In the early caliphate.

During the time of the Rightly-Guided Caliphs,
delegations continued to arrive at the caliphal court,
usually headed by leaders and chiefs from outlying
districts; to be sent as a member of such a mission,
as a wdfid or muwaffad, was regarded as prestigious
and a reward for great eloquence. Thus Ibn ‘Abd
Rabbihi, in his section on delegations, the kitab al-
diumana fi ‘lwufid, ed. Ahmad Amin e alir, Cairo
1940-53, ii, 3-121, lists delegations from such groups
as the people of al-Yamama to AbG Bakr, and from
Djabala b. Ayham, al-Ahnaf b. Kays {g.00.] and ‘Amr
b. Ma‘dikarib to “‘Umar b. al-Khattab. But the insti-
tution is particularly well documented in regard to
the Umayyads, with the Sufyanid Mu‘awiya I [¢.v],
as much in his role as sayyid, supreme tribal leader
of the Arabs, as that of Islamic caliph, on various
occasions inviting wufiid of powerful tribal chiefs who
upheld the Umayyad cause in Syria and elsewhere
but also of potential rivals and opponents, in order
to consult and seek agreement on certain contentious
issues (see below).

Provincial governors and local leaders would send
delegations to the caliph in order to affirm their loyalty,
normally recetving in return subsidies or allocations of
taxation, as ‘Amr b. al-‘As [g.0.] received the kharadj of
Egypt for his loyalty to Mu‘awiya. Poets would come as
wuffad seeking largesse from the caliph, in return for
which support would be expected in their verses for the

ruler and his policies (cf. 7&d, 11, 82 fI.: Djarir to “Abd

al-Malik, al-Ahwas to ‘Umar b. ‘Abd al-‘Aziz, etc.).

Some of the wufud invited by Mu‘awiya dealt with
highly important and delicate issues. This was clearly
the case when, towards the end of his reign, in the
later 670s, the caliph wished to secure the succession
of his son Yazid after his own death, a novelty in
Arab ruling practice, since ‘All had failed to secure
a lasting succession for his son al-Ilasan. Delegations
were summoned to Damascus both from the loyal
Syrian chiefs and commanders and also from poten-
tially hostile groups like the army in ‘Irak and the
Angar, although neither al-Husayn b. ‘Alf nor ‘Abd
Allah b. al-Zubayr [g.ww.], both of whom regarded
themselves as having strong claims to succeed, was
present. In an opening speech, Mu‘awiya expatiated
on the qualities of Yazid for the succession, and the
leader of the Kays in northern Syria and the Djazira,
al-Dahhak b. Kays al-Fihri [g.0.], proposed Yazid’s
candidature, supported by others of Mu‘awiya’s par-
tisans like ‘Abd al-Rahman b. “‘Uthman al-Thakafi,

combatting arguments of the opposition. The leader

of the ‘Iraki Arabs, al-Ahnaf b. Kays [¢g.0.], was even-
tually won over by a substantial monetary payment
(see al-Mas‘adi, Muragj, v, 69-73 = §§ 1827-30, and
cf. Wellhausen, The Arab kingdom and its fall, Eng. tr.
Calcutta 1927, 141-3).

Bibliography (in addition to references given in
the article): H. Lammens, Etudes sur le régne du calife
matyade Mo‘Gwia 17, Paris 1908, 61-2; idem, Le
califat de Yazid 17, Beirut 1921, 103-6.

_ (C.E. BoswoRTH)

AL-WUKUF (a.), lit. place of standing, station, for
prayer and thanksgiving on the plain of ‘Arafa [g.]
or ‘Arafat, some 20 km/12 miles to the east of Mecca,
the culminating rite of the Meccan Pilgrim-
age [see HAD[D]].

A rite of wukilf existed there in pre-Islamic times
and seems to have constituted a main element of the
pagan hadid), independent moreover of that in the
haram of Mecca. The pilgrims arrived in their tribes
at Dhu ‘-Madjaz, assumed a state of sacralisation and
accomplished there various devotions before going
down again by running towards Muzdalifa. Wellhausen
suggested that it may have involved an autumn rit-
ual linked with the trials of the end of summer and
the expectation of rains, but it is impossible for us
now to reconsttute with any certainty the details and
the meaning of this rite for the pagan Arabs. Whatever
the case, Muhammad knew how to confer on it an
eminently monotheistic dimension. He showed to the
faithful the details of the ritual, henceforth Muslim,
at the time of the Farewell Pilgrimage of 10/632.
The pilgrims perform it on 9 Dhu ’l-Hidjdja. For
preference, they pass the night of the 8th-9th at Mina,
6 km/4 miles from Mecca, but it is allowable to come
to ‘Arafat on the evening of the 8th. The sunna re-
quires a person to be there just after midday. Slightly
outside the sacred area, a brief sermon is given, fol-
lowing the Prophet’s example, and the zufr and ‘asr
worships are performed conjointly and in an abridged
form. The rite proper then begins, according to modal-
ities reduced to the most abbreviated form. ‘Arafar
appears as an immense desert plain fringed with rocky
hills, with no building on it except for the mosque
of al-Namira: tents are merely erected to protect the
pilgrims from the sun. These last perform very mod-
est rites. No special gesture is required; the pilgrims
can be seated. standing, mounted on an animal or,
at the present time, in a vehicle. They turn in the
direction of the kibla, and may draw near, as did the
Prophet, to the hill called the hill of mercy (djabal al-

| rahmay, if possible standing without stopping in praver
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