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than from his words.!'! Narrative descriptions of preaching of the
kind medieval Arabic sources do supply, often include descriptions
of the manner of the preacher, the composition of the audience, and
its attitude towards the preacher. They may also offer data on the
location, length and circumstances of the gathering. All these pieces
of information allow us to recover non-verbal elements of preaching
and some of its contents, at least as seen from the point of view of
one of the spectators—the author, or his informant.

Among other relevant literary sources available for research are
didactic works of well known preachers. Those works, which are
replete with quotations of hadith, short anecdotes and longer mor-
alizing stories, must have been part of the repertoire of the author
while he was giving an oral performance. This is not mere conjec-
ture: chroniclers who describe a particular majlis of Sibt ibn al-Jawzi
(d. 655/1257), a preacher to whom a large part of this chapter will
be devoted, mention by name a certain story that he had related to
his audience. The story appears in writing, detailed and vivid, in one
of Sibt ibn al-Jawzi’s didactic works—al-Jalis al-Salih wa-l-Anis al-
Nasikh (The Good Companion and Intimate Advisor).'? Another work
ascribed to him, Kanz al-Mulik fi Kayfiyyat al-Sulitk (The Treasure
of Princes on the Fashion of Behavior),”® contains moral stories of
similar characteristics. Most likely, those compilations also served
Sibt ibn al-Jawzl as source material for sermons; or else, they were a
written record of his treasure of preached oral anecdotes. Whichever
the case, this material should be useful for reconstructing the contents
of Sibt ibn al-Jawzi’s preaching.

4.1. The ‘Event’ of the Assembly

At a typical majlis al-wa‘z in early thirteenth-century Damascus, one
cou.ld expect some, if not all, of following pleasures: a professional
recitation of the Qur’an, an admonition—flavored by touching tales
about the righteous, contrasted with threatening accounts of the sinful,
excerpts of poetry, an update from the Frankish frontier, perhaps some

! See discussions in Maier, Propaganda, 18—19; Thomps i
s , 18-19; on, Revival Preachers,
13—;14i 22—23. Both authors had hardly any sermon-texts ]t?o rely on.
12 S}bg }bn al-Jawzi, al-Jalis, 89-90.
3 Sibt ibn al-Jawzi, Kanz al-Muliik, 38—93.
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world news, a discussion of questions of faith and proper religious
practice, an entertaining anecdote, and best of all—scenes of tear-
ful penitence and dramatic conversions. One could mix and mingle
with a large crowd of fellow-men, including bigh ranking ‘ulama’
and members of the ruling elite, and perhaps catch a glimpse of the
intricacies of local politics and power relations.

Narrative descriptions tell us that majalis invariably opened with
a session of Qur’an-recitation; a prologue intended to build up the
liturgical and aesthetic dimensions of the occasion, and arouse pious
sentiments and expectation in the audience. An- anecdote,- primarily
told to demonstrate the sense of humor of the Baghdadi preacher
Muhammad b. Munajjih Abt Shuja‘ (d. 581/ 1185), reveals something
of the importance of Qur’an recitation on such occasions, and the
prestige of professional reciters. During Abii Shuja‘s visit to Wasit,
the town’s people, who obviously enjoyed his preaching, asked him
to double the number of his performances per week. Abl Shuja‘, flat-
tered, tried to comply, but whenever he fixed a day for an assembly,
the Quran reciters claimed that they were too busy to come. “Had 1
known,” joked Abu Shuja, “I would have brought over a day from
Baghdad!”"*

Lacking a full description of the program of the majalis of Syrian
preachers (not even that of the renowned Sibt ibn al-Jawzi) let us
look at the model followed by his grandfather, the great Baghdadi
preacher Ibn al-Jawzi (d. 597/1200). His assemblies always opened
with Quran recitation, conducted skillfully by the best readers in
Baghdad. When they were done, Ibn al-Jawzi would say words of
exaltation and praise for God and His Prophet, and recite a supplica-
tion (du‘@) on behalf of the caliph and his subjects. Only then would
he begin his speech, with exegesis (fafsir) of the Qur’anic verses that
were recited at the opening of the gathering. A question-answer ses-
sion came next, offering the audience an opportunity to be heard as
well. During the admonition, the part properly called wa‘z or tadhkir
(literally: reminder), Ton al-Jawzi prompted the faithful to live by

14 Dhahabi, Ta’rikh, 59:129. Note that majalis were scheduled in advance. Our
sources, in contrast with Christian medieval sources, do not record truly spontaneous
assemblies, such as those by the Frenchman Humbert of Romans, who was always
ready to seize an incidental gathering of men (pilgrims preparing to depart, labor-
ers waiting for an offer of work, or people suddenly attracted to some curiosity) to
deliver an unplanned sermon (Murray, “Religion,” 296).
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' A Different Approach to the
Preaching of Islam:
Impact of Preaching on the
Religiosity of Preachers

Fikret
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This paper seeks to examine preaching of Islam from a different
perspective by attracting readers’ attentions to impact of preaching
by the preachers on their religiosity. It approaches the issue in the
lights of social psychological theories. At the first step, Muslim
scholars’ various debates around the topic take place. The paper
then explores the social-psychological mechanism running dur-
ing the preaching process, and explains the relationship between
amount of preaching and the level of religiosity in the theoretical
framework formulated for this purpose. On the basis of a strong
positive relation between the two main variables, the author as-
serts that preaching of Islam must be carried out by all the Muslims
without any restrictions to any class, status and kind of people in
order to be observed the very affect of preaching on the religios-
ity of preachers, Moreover, he further inaifitdins that the problem
should not be who is eligible to communicate message of Islam,
but rather should it be anymore what and how every believer as ac-
cepted preacher of Islam, can be persuaded to convey its message.
Considerations must be “(please), preach to mel!” instead of “let
me preach to you” if it is sought for some changes in the preachers
themselves.
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THE ISLAMIC PREACHER
WA IZ MUDHAKKIR, QASS
Johannes Pedersen

With the ancient Arabs the art of the spoken word played an overwhelming role:
how strong was the power of the Word had been pointed out by Goldziher. That
the verbal art also had been of importance at the appearance of Islam finds its
expression in the doctrine that the Quran is mu%is, a view that is not put forth
as a dogma, but is claimed to be a comprehension which only presupposes a
sufficient knowledge of Arabic. Practitioners of the art of the spoken word in pre-
Islamic times were the poet, sha‘ir;, and the rhetorician, khatib. In Islam the poet
maintained his influence in public life, and as the one who stimulated the Prince;
and likewise poetry entered the service of religion. This fact, however, failed to
provide the poet with any preferential position within Islam. Otherwise with the
rhetorician. He obtained a position as the one who in continuance of the Prophet’s
function as a leader addressed the congregation from the minbar during Friday’s
service. Besides this official preacher, al-khatib, the congregation, however, at an
early period got another pulpit orator, who more at his liberty might instil needed
teachings and influence people’s turn of mind. The term of wa‘iz is the best to
characterize his profession, but the two above mentioned terms are employed
also. Even his activity has its roots in the old Arabian community.

The root of wz is well-known from Hebrew and Aramaic. The Hebrew word
‘2sd means ‘counsel’ i.e. an idea stamped by will and ready for action. To give
advice means to induce another to catch a like idea. The Israelitish king had
a y6'és, a man with a special gift for backing him up in this way. He stimulated
the king by helping him to conceive efficacious plans.! In Arabic usage the verb
[227] wa‘aza is closely related to its use in Hebrew, it being applied to express
imparting of knowledge, and through it inducing to the right action. It is often
employed in the Quran as characteristic of the activity of the prophets. It refers
to the Israelitish prophets (7, 164), the ancient Arabic prophets like Hid (26, 136)
and Lugman (31, 12): and Mubammad is called upon to address a waz to the
unreliable and to say a penetrating word to them (4, 66). The whole Qurian is
a waz (Mza, mawtiza) as was the Law of Moses (7, 142) and the Gospel (5, 52).

. %%m% %%

' ef. my Israel,I-11, pp. 130, 183; III-1V, Index s.c. counsellor.
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59, Abdullab-b-Amr  reported
that the Messenger of Allah said :
Keowledge is of three kinds ¢ The
decisive verses (of the Quran ), or
{he promulgated practices ( of the
prophet ), or obligatory duties and

" what is besides that is optional. 301

— Abu Daud, 1ba Majah.

60. Abu Horairah reported

that the Messenger of Allah faid :

Whoever is given a decision with-

out knowledge, his sin is upon one
who gives him the .decision, -and
whoso admonishes his brother with
a matter knowing that the correct
thing is other than that, he has
deceived nim, —~Abu Daud

61. ‘Muwayiah reported that the
Messenger of Allah forbade the
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SECTION 4.

302—Preaching and Admonition.

(a) As man is a sociable being, he has got some duties and
obligations to every member of the society to which he belongs and

be due to lack of sufficient knowledge, Owing to the non-observance of this rule,

there were actual differences between

the Jews and the Christians about their

seriptures, and they altered, modified and exaggerated in some parts according to

their sweet will.

301, The Holy Prophet recognised only three branches of compulsory learning :
(1) the express orders and injunctions of the Quran: (2) the sayings and practices
of the Prophet : (3) .Ijmaand Qiyas. Ijma is the consensus opinion of the learncd
theologians inciuding the companions of the Prophet; Qiyas is the analogical

deductions from the above three sources. These learnings are Farz or compulsory,
and the other branches of learning are optional. The grand superstructure of Islamic
J}liSprudence is founded on the above sources of law. Under the collective name of
lima are included all the apostolical laws, the explanations and decisions of the Prophet,
of his successors and of the principal jurists on theological, civil, criminal apd military
matters, . . ,
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Problems in the Study of

Medieval Islamic Sermons

y intérest in medieval Is-
lamic sermons began with
the discovery of an anony-
mous early 13th-century

Mudejar sermonary from Aragon in Spain,
and the subsequent desire to carry out a
comparative study of Muslim and Chris-
tian preaching in Medieval Iberia. The
foremost challenge in undertaking the re-
sultant doctoral dissertation (1) was over-
coming the enormous gap separating the
scholarship on the medieval Christian ser-
mon, a thriving academic field, and medi-
eval Islamic preaching, which has yielded
relatively few scholarly studies. Here I'will
discuss what I have learned about the study
of Islamic preaching, what can be done,
and what issues remain unresolved in the
hope of encouraging further investigations
into what are a rich textual source for
‘understanding medieval Islamic spiritual-
ity, thought, and culture.

[1] Genres and Types of Collections: Lo-
cating the Sources

In 13th-century Latin
Christendom the term sermo referred to
religious oratory that aimed to instruct and
exhort the audience in matters of faith and
morality. In the Islamic context, however,

religious oratory (khitaba diniyya)isasub-

category of a larger oratorical genre that
predates Islam and was performed in a
variety of contexts, many of which had no
religious end. As the belletrists al-Jahiz
and Ibn ‘Abd Rabbihi explained, the term
khitaba was applied to formal political

addresses, discourses of peace-making and -

reconciliation, declarations of war, wed-
ding speeches, among others. (2) Accord-
ingly I became concerned about limiting
my search artificially tostrictly “religious”

by Linda G. Jones

sermons in order to make the Christian-
Muslim comparison viable. '

As it turned out, the scribes and
compilers responsible for the production,
copying, and preservation of medieval

khutba manuscripts also made such dis- -

tinctions: the sources that I examined had
rubrics identifying the religious occasion
or theme for which the sermon was com-
posed. Typical examples of such labelling
include khutab jum ‘iyya (Friday sermons)
‘and khutba li - ‘idayn (a sermon for the two

Fids). Many sermon cycles are titled khutab -

shahriyya (monthly sermons) or khutab
shar‘iyya, which 1 translate as “canonical
sermons,” signalling their legal status as a
fard kifaya or religious duty that requires
the participation of a sufficient number of
members of the community. Such collec-
tions will normally only contain sermons
for Fridays and the two canonical feast

- days.Evidence of this distinction is further- -

seen in two separate sermonaries of Ibn
‘ Abbad of Ronda (d. 1390), one of whichis
a collection of Friday sermons, organized
according to the Islamic calendar (MSS.
Fez, Ibn SudaLibrary, Unnumbered), while
the other (MSS. Rabat Royal Archives,
No. 2688) may be classified as “occa-
sional” or “thematic” sermons, since they
are organized thematically around the “mer-
its (fadd’il)” of certain occasions, for in-
stance, “Fi fadl Laylat al-Qadr wa tafsir
Stratal-Qadr.” The thematic sermoncycles
onjihad (al-jihadiyyat) of the Iraqi preacher
Tbn Nubata (d. 984-5) are likewise grouped
apart from his canonical Friday sermons.
Thematic -sermons -also -survive as indi-
vidual ‘specimens, e.g. the anonymous
khutba onthe Antichrist (khutbat al-Dajjal)
(MSS. Madrid Junta, No. XVII/IIL, fols.
105-107). Specimens of non-religious ora-

tory are preserved in belletrist (adab) com-
pendia, where they appear under the sub-
ject of balagha or khitaba, as well as in
chronicle and biographical notices, and in
the diwans of famous authors.
‘While there is ample evidence in
juridical and other extra-homiletical sources
that medieval Andalusi and Maghribi Mus-
lims practiced popular or non-canonical
preaching, (3) -actual sermon specimens
are difficult to locate. One mostly finds
manuscripts of the sermonaries of the Iraqi
preacher Ibn' al-Jawzi (d.“1200) and his
treatise on homiletic exhortation, collec-
tions of gisas al-anbiya’ by al-Kisa'i (d.
805),al-Tha“alibi (d. 1074), and othereast-
ern authors, and some locally produced
anthologies, such as the prophetic tales
compiled by the Cordovan hadith trans-
mitter Ibn Mutarrif al-Tarafi (b. 997). (4)
, I have studied one collection of
Andalusian exhortatory-sermons (MSS.
Madrid Junta, No. C/3) whose author, an
anonymous Mudejar preacher, preached
during an “exhortatory- preaching assem-
bly (magamat al-wa'‘z)”. Scholarsinsearch
of exhortatory sermons must be mindful of
the variable nomenclatureSIbn al-Jawzi
differentiated between homiletic
storytelling (qasas) and exhortatory preach-
ing (wa‘z and its cognates, maw ‘iza and
‘iza, also called tadhkir)Sas well as of the
profitability of exploring ascetic ( #hd)
literature. I have encountered titles of sev-
eral Andalusian works that combine homi-
letic exhortation (al-mawa ‘iz) with wis-
dom sayings (hikam), proverbs (amthal),
and tales (hikdydf) attributed to prophets,
ascetics, or other authorities. (5) Juridical
references to public ceremonial readings
fromibooks of exhortation (kutub al-wa ‘z)”
and “books of stories (kutub al-gisas) shed
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THE OFFICE OF “AL-WA<IZ»
AND
THE REVIVAL OF PREACHING IN EGYPT*

It was only at the beginning of this century that there appeared in certain
mosques of Egypt a corps of professional religious functionaries of the type that
are found today throughout the country and in many other parts of the Islamic
world. While many perceive these men as the successors of the classical “ulama,
these contemporary shaykhs have a function much more narrow than that of
their prestigious predecessors, nor have they inherited the social and political
influence characteristic of the Egypﬁan ‘ulam@ during the period of Mamluk and
especially late Ottoman rule.! Rather, starting with the reign of Muhammad AL
(1805-1848) and culminating in forceful measures taken during the reign of
¢Abdul-Nasir (1952—1970) the authority of the secular state has increased over
those areas which were once largely the autonomous domain of the traditional
scholar-jurists.? In various stages, modern institutions created or supported by the
state expanded their power so as to deprive the old religious elite of everything
but a trace of what had long been a virtual monopoly in such fields as law and
education. This process also included what amounts to the nationalization of
extensive properties that had been set aside as wagqf, the income from which
supported religious and charitable activities. As a result of these developments,
not only did the ‘ulama lose the financial advantages they derived as
administrators of these endowments, but the responsibility for the maintenance of
those mosques which were rightfully beneficiaries of wagf revenues also passed to
the government.?

*  Patrick D. Gaffuey, C.S.C., author of this study, is currently an Assistant Professor in the
Department of Anthropology at the University of Notre Dame, Indiana, U.S.A. He recently
finished his doctorate at the University of Chicago with a dissertation on varieties of Islamic
preachers and mosque organization in contemporary Egypt. This Year he has joined the
Dominican Institute in Cairo where he is pursuing research into the efforts of early modern
reformers to revitalize the Friday sermon as a medium of moral and religious influence.
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command and prohibit on our own authority what is
salutory and sensible, we would not, on account
thereof, be a prophet. How much less, then, would
be a prophetic utterance based upon imaginings which
have no foundation and are often contrary to rea-
son? (Kitab al-Mawakyf, ed. Soerensen, Leipzig 1848,
172 f£).

Bibliography (in addition to sources mentioned
in the article): Wensinck, Handbook, 162b, 163a,
for all the tradition material; F. Buhl, Das Leben
Muhammeds, Leipzig 1930, 134 ff.; T. Andrae, Die
Person Muhammeds, Uppsala, 1917, 311; O. Paurz,
Muhhameds Lehre von der Offenbarung, Leipzig 1898;
J.L. Kugel, Poetry and prophecy. The beginnings of a ht-
erary tradition, Ithaca 1990, esp., but not oly,
M. Zwettler, 4 mantic manifesto: the siira of the “The
Poets” and the Quranic foundations of prophetic authority,
75-119; N. Kirmani, Qffenbarung als Kommunikation.
Das Konzept wahy in Nasr Hamid Abii Jayds Mafhtim
an-nass, Frankfurt am Main 1996; S. Wild, “Fte
have sent down to thee the book with the truth . . .”. Spatial
and temporal implications of the Qur’anic concepts of nuzil,
tanzil, and “inzal, in idem (ed.), The Qurlan as ftext,
Leiden 1996, 137-53, on the relationship between
the various concepts surrounding “revelation”. See
also xkUR’AN and MUHAMMAD.

_ (AJ. WENsINck-[A. Rippiv])
WA’IL [scc BAHILA; BAKR B. WA'IL].

WATZ (a., pl. wu“az), preacher, mostly preacher
who admonishes, to be distinguished from £dss [g.2.]
and mudhakkir. This distinction, however, is only clearly
made from the 4th/10th century onwards. It is the
preacher’s task to give sermons conveying admonish-
ments (wa‘z, maw‘iza), the public performance of which
is called madilis al-wa’z or madilis al-dhikr. In contrast
to the khutba [g.v], it can be held at any place and
time. Etymologically, the Arabic root w-“z is related
to Hebrew y-“5. A yo%es is a king’s adviser, mostly in
wordly affairs (Baumgartner, Hebriisches und Aramdisches
Lexikon, s.v. y-~5); in Hebrew, the term lacks the aspect
of religious warning. In the Kur’an, the root w-z
and its derivations (waz, maw‘za) in most cases con-
tain a warning. Consequently, the Kur’an commen-
taries explain maw‘za with %bra. The form II of the
root dh-k-r, dhakkara, mudhakkir, and the form V
tadhakkara, have the somewhat weaker nuance of
“admonishing, to be admonished”. However, the root
may also indicate “good advice” (nush, nastha) and
“right guidance” (irshad). Finally, waz can also mean
wastyya, the spiritual testament which a father gives
to his son. In old Arabic poetry the root is also used
in the sense of admonition.

l. In classical Islam.

The wa‘%z often carried a stick and sat on a stool
(kurs?). His public could consist of huge masses of peo-
ple, as in the case of Ibn al-Djawzl (see below), but
also of individuals, such as rulers, before whom he
would stand in a makdm; in principle, his sermon was
addressed to everybody. From the 5th/1ith century
onwards, the function of wa%z becomes institution-
alised. Thus Nizam al-Mulk [¢.z.] introduced it at the
Nizamiyya in Baghdad. Consequently, the wa%z was
often used for politcal and ideological purposes, as
in discussions between schools of law and dogmatic
movements, especially in Baghdad.

Themes of warning sermons were the transitoriness
of the world and of life; the motif ubi sunt qui ante
nos in mundo fuere, the threat of death; the weakness
of the soul; the call to penance and to renunciation
of the world (zuAd). In this way, the soul was to be
shaken up and to judge itself, man was to become

his own warning preacher. It is thus understandable
that it should be the adherents of the pietistic-mysti-
cal movements who were active as wu“az.

In addition to the pious traditions found in the
Kur’an, hadith and the kisas al-anbiya’, rhymed prose
(sad]), badi® [gwv] and poetry were often used as
rhetorical means. Such means could also serve love
poetry, re-interpreted in a mystical, SGff sense, which
in the listener’s soul was meant to kindle a longing
for the only real beloved, God. Criticism of the wu“dz
was directed against an exaggerated use of this kind
of poetry, against the use of weak traditions and of
stories which only incite wordly interests. Famous
warning preachers are above all known from Baghdad.
To the 3rd/9th century belongs Mansur b. ‘Ammir
(d. 225/839-40; see van Ess, Theologic und Gesellschafl,
ili, 102-4), and to the 5th and 6th/10th and 1lth
centuries belongs the Ianball theologian Ibn ‘Akil
(d. 513/1119 [g.w]). ‘Abd al-Kadir al-Djilani (d.
561/1161 [g..]), whose name is connected with the
Kadiriyya, was also famous as a preacher. The poly-
math Ibn al-Djawzi (d. 597/1200 [g.0.]), finally, was
the most famous of them all. Ibn Djubayr [¢.2.] has
left an account of the overwhelming influence of his
sermons.

Texts of sermons, in particular of those held before
rulers and dating from relatively early times, were
transmitted by al-Djahiz (d. 255/868-9), Ibn Kutayba
(d. 276/889) and Ibn ‘Abd Rabbihi (d. 328/940). Abd
Talib al-Makki (d. 386/996) and Muhammad al-
Ghaz3lt (d. 535/1111) [g.0v.] enter into a critical dis-
cussion on specific aspects of the wu“Gz phenomenon;
in the 8th/14th century, criticism is taken up again in
Mamlitk Egypt by Ibn al-Hadjdj (d. 785/1383 [¢.2.]).
The most detailed opinion on the function and task
of the preacher and his sermons is given by Ibn al-
Djawzi. Not only did he collect information on famous
preachers of the past but he also assembled his own
sermons into monographs, such as Sayd al-khatir and
Kitab al-Mudhish, and provided them with instructions
for correct usage.

Bibliography: 1. Sources. Djahiz, Bayan, ed.
Hartn, see firis al-khutab; Ibn Kutayba, ‘Uyiin, Cairo
1925, i, 333-57; Ibn ‘Abd Rabbihi, /td, ed. Amin
et al, ii, 140-228; AbhG Talib al-Makki, Kat al-
kulab, tr. R. Gramlich, Die Nahrung des Herzen, Wies-
baden 1992-5, indices s.v. Prediger, Predigt; Ghazalj,
Iya’, 1, kitab 19, bab 3 (= i, 337); Ibn al-Djawzi,
K. al-Kussas wa “l-mudhakkirin, ed. M. Swartz, Beirut
1971, ed. K. al-Samarra’t, Riyad 1403; idem, Talbis
Iblis, Cairo 1928, 123-5; idem, K. al-Mudhish, Beirut
n.d.; idem, Sayd al-khatir, ed. ‘Ata’, Cairo n.d.

2. Studies. J. Pedersen, The Islamic preacher, wa'iz,
mudhakkir, qdss, in Ignaz Goldziher memorial volume, Buda-
pest 1948, 1, 226-51; Angelika Hartmann, Islamisches
Predigiwesen im Mitelalter: Ibn al-Gawzi und sein “Buch
der Schlussreden”, in Saeculum, xxxviii (1987), 336-66;
G. Makdisi, The rise of humanism in classical Islam and
the Christian West, Edinburgh 1990, 182-200; R. Gram-
lich, Weltverzicht. Grundlagen und Weisen islamischer
Askese, Wiesbaden 1997, esp. 103-51.

(B. RapTKE)

2. In modern times.

In the second half of the 20th century, the intro-
duction of cassette tapes began to influence the nature
of sermons. Popular preachers now take into consid-

. eration that their words are audiotaped by their pub-

lic on simple cassette recorders, and, sometimes, widely
distributed. These cheap cassettes have gained for a
number of preachers a popularity only comparable to
the popularity of pop stars in the West.
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PRAGUE

[See also Annates; Benefice, Ecclesiastical; Benefice, Lay;
Conciliar Theory; Concordat; Councils, Western; Prae-
munire; Provisions, Ecclesiastical; Schism, Great; Simo-
ny; Taxation, Church.]

PRAGUE (Czech: Praha). Archaeological evidence
attests Slavic settlements in the Prague basin from
the fourth century. The origins of the medieval
town may be dated to 870-890, when the Pfe-
myslid dynasty (which was to rule Bohemia until
1306) established its seat at the Prague castle,
Hrad¢any, on the left bank of the river Vltava
(German: Moldau). In the second half of the tenth
century, another castle, Vy$ehrad, rose on the right
bank of the Vltava several miles to the south. The
first written record about Prague appeared in 929,
in the work of the Saxon chronicler Widukind of
Corvey, and around 965 the Jewish merchant
Ibrahim ibn Ya®qib of Tortosa described “Fraga”
as a busy city built of stone, where Slavs, Russians,
Muslims, Jews, and Turks exchanged their goods.

Following the Christianization of Bohemia,
Prague became the religious center of the country:
the bishopric dates from 973, a Benedictine abbey
at Bfevnov was founded by St. Adalbert in 993, and
a Latin cathedral school opened about 1000. The
town was also an economic, political, and cultural
hub. German and Jewish merchant communities
are documented from the eleventh century, and the
first record of regular fairs is from 1105. One of the
first stone bridges in central Europe, the Judith’s
Bridge across the Vltava, was completed in 1172,
and the Old Town, a market center on the right
bank, was surrounded by fortified walls during the
1230’s. Around 1287 the Old Town adopted a legal
code based on the so-called Swabian Mirror. Mean-

while, King Pfemysl Otokar II founded a predomi-

nantly German town on the left bank, around
Hrad¢any, in 1257; this community, which came to
be known as the Lesser Side (Mal4 strana), adopted
the Magdeburg urban code.

With the accession of Charles IV to the Czech
throne in 1346, Prague entered one of its most
glorious periods. In 1348 Charles founded the New
Town, adjacent to the Old Town and populated
mostly by Czechs; the same year he founded a
university (Charles University, the oldest in central
Europe); he also built new churches, monasteries,
and fortifications, expanded the Lesser Side, and
spanned the Vltava with a stone bridge that carries
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his name. Intending to make Prague a ‘“second
(Slavic) Rome,” Charles attracted to his court fa-
mous European artists, architects, sculptors, and
writers, among them Peter Parler, Mathieu d’Arras,
Cola di Rienzo, and Petrarch. The cultural flour-
ishing was accompanied by growth in trade and the
increasing importance of artisans’ guilds. When
Charles IV died in 1378, Prague was the largest
European city east of the Rhine, with about 40,000
inhabitants.

In the ensuing decades Prague turned into a
religious, nationalist, and military battlefield. John
Hus began to preach in the Bethlehem Chapel in
1402, not only calling for a religious reform but
also articulating a Czech national programuvis-a-vis
the Germans; in 1409 the participation of German

*“nations” at Charles University was decreased from

three votes to one, and about 1,000 German stu-
dents and teachers left the city in protest; and after
1419 Prague witnessed popular risings of Hussites
against churches, monasteries, and the patriciate,
and two battles between the Hussite army and
Emperor Sigismund’s crusaders. The radical Hus-
sites were defeated in 1434 and the city then
became the main center of Czech Utraquism, but
the physical and economic damage suffered during
the upheavals took long to heal. It was not until the
late sixteenth century that Prague regained promi-
nence as the cosmopolitan residence of Emperor

Rudolf II.

BIBLIOGRAPHY

Gétz Fehr, Prag: Stadt an der Moldau (1979); Josef
Jandcek, Malé déjiny Praby, 3rd ed. (1983), trans. into
German as Das alte Prag, 2nd ed. (1983); Kamil Novotny
and Emanuel Poche, The Charles Bridge of Prague,
Norah Robinson-Hronkovi, trans. (1947); Alois Svo-
boda, Prague: An Intimate Guide, Roberta Finlayson-
Samsour, trans. (1965); Joseph Wechsberg, Prague: The
Mystical City (1971).

IriNA RYBACEK

[See also Bohemia-Moravia; Cosmas of Prague; Hus,
John; Hussites; Mathieu d’Arras; Pfemyslid Dynasty;
Parler Family.] g 1
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PREACHING AND SERMONS, ISLAMIC. As a
specialized form of oratory concerned with the
proclamation of the truth revealed by God to
Muhammad, preaching has been an inseparable
part of Islam from the beginning. This truth, re-
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VA‘Z-HADIS iLISKILERI ACISINDAN GUNUMUZ VAIZLERI iLE
iLGILi BIiR INCELEME

Yrd. Dog. Dr. Mahmut YESIL

insanin ferdi ve sosyal hayatim diizenleyen, diger insanlarla
miinasebetlerinde ve yéneldigi ¢alisma alanlarinda basarili olmasim saglayan
en dnemli faktor egitimdir. Yeterli bir editim stirecinden gegmemis kisilerin
"basarih birer insan" olmalart miimkiin degildir. Ferdin ihtiya¢ duydugu egitim
alanlarindan birisi de Din Egitimi'dir.

insanin egitiminde, &rgiin egitim kurumlarinn yaninda, yaygin egitim
milesseseleri de onemli gdrevler yapmaktadir. Yaygin din editimi, "draglin
egitim kurumlarinda verilen din egitim ve dgretiminin disinda, halki dini
konularda aydinlatmak {izere degisik mekanlarda yapilan etkinliklerdir."" Yaygmn
din egitiminin gerceklestirildigi en 6nemli mekan ise camilerdir.

Cami, Hz. Peygamberden giiniimiize, farkl calismalarin yirittldiga bir
yer olmustur. Kur'an egitim ve dgretimi, cesitli bilim dallanyla ilgili ders halkalart.
va'z ve hutbe, camide viiriitiilen egitim-6gretim calismalari arasinda yer alr.®

Bu calismada, yaygin din egitimi miiesseselerinden birisi olan vaizlik ve
vaizlerin hadisle irtibati incelenecektir. Makalenin ilk bolimiinde va'zin énemi
iizerinde durulacak, ikinci béliimde ise va‘z-hadis iliskileri ele alinacaktir.

I-Va‘zin Onemi:

A- Ayet ve Hadislerde Va‘z:

Va‘z, 6giit vermek, nasihat etmek, yapilan islerin muhtemel sonuglarim
anlatarak uyarmak, iyilige dzendirmek® demektir.

Kuran'da. bu anlamu ifade eden, ayni veya farkl kelimeler yer almaktadur.

“Bu Kur'an biitiin insanhga bir aciklamadir. Takva sahipleri i¢cin de bir hidayet
ve bir égﬁtﬁir.'*‘” Ayette, Kur'an-1t Kerim'in ¢ok énemli {ic dzelligine isaret

Selcuk Universitesi llahiyat Fakiiltesi Hadis Anabilim Dah Ogretim Uyesi.

1) Bulut, Mehmet. Diyanet lsleri Bagkanhginin Yaygin Din Egitimi Gorevi. 114

2 Caminin cesitli fonksiyonlar igin bkz. Onkal, Ahmet - Bozkurt, Nebi, Cami. DIA. VII,
46-55

3) Bkz. [bn Manzdr, Lisanul-Arab, VII, 446, Asim Efendi, Kamus Terciimesi. lil. 178
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kara, 1975.

YENIGUN, Hayri; "Abdulkadir Meragl", Misiki Mecmuasi, Sayr: 112, s.103.

YESIL, Mustafa; "Tiirk Msikisi I¢in Bir Bibliyografya Denemesi", Misiki Mec~rriucz.;g,,~»~'5‘ay1.
221, 5.136-137. 5
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OSMANLI’NIN SON DONEMINDE
YAYGIN DIN EGITIMINDE
. VAAZ VE VAIZLIK

Dr. Recai Dogan”

GIRIS

Bu aragtirmada, bugiine kadar baz1 aragtirmalarda! bir¢ok yonleri iizerinde duru-
lan vaaz ve vaizlik konusuna, gliniimiiz vaaz ve vaizlik ile ilgili problemlerin daha iyi
anlagilmasina 151k tutacak olan Osmanli’nin son déneminde 6zellikle de . Mesruti-
yet doneminde yapilan tartigmalar acisindan yaklastimaya ¢alisiimistir. Hemen her
konuda bir laboratuar gériiniimiinde olan Tkinci Mesrutiyet, vaaz ve vaizlik konusun-
da da gerek siireli mecmualarda ve gazetelerde gerek miistakil eserlerde daha dnceki
donemlere gore en ¢ok tartigmanin yapildigi ve gerekse de yetkili mercilerce kanun-
name, nizamname ve layiha yotuyla tedbirlerin alindigy, hatta mesleginde uzman va-
iz yetistirmeye yonelik medreselerin acildi1 bir devir olmustur. [slamiyet’in disinda-

*  Ankara Universitesi [lahiyat Fakiiltesi Arastirma Gorevlisi.

1 Vaaz ve vaizlikle ilgili yapilan aragtirmalar daha ¢ok giiniimiiz. problemlerine yoneliktir. Bu tiir aragtir-
malarda tarihi gelisim a¢isindan vaaz. ve vaizlik, bir giris mahiyetinde olmak tizere ve daha ¢ok Med-
rese’l-Viizin'in 6n plana alindi$1 veya Hadis ¢aligmalan ile ilgili olarak verilmeye ¢aligilmistir. Mese-
la bkz. Mehmet Faruk Bayraktar, Tiirkiye'de Vaizlik, Marmara Universitesi Hahiyat Vakfi Yayinlan
No. 145, Istanbul 1997, s. 17-50; Nesimi Yaxcy, “Osmanhlarnin Son Doneminde Din Goreviisi Yetis-
tirme Cabalar1 Uzerine Baz1 Gizlemler”, Divanet Dergisi, ¢ XXVI1I, S.4, Ankara 1991, 5.102-112; Ce-
mal Tosun, “Hlahiyat Fakiiltelerinde Vaizlik Egitimi”, Ankara Universitesi Hahiyat Fakiiltesi Dergisi,
¢.XXXVI, Ankara Universitesi Basimevi, Ankara 1997, s.179-188; Hiiseyin Atay, Osmanlilarda Yiik-
sek Din Egitimi, Dergah yaynlan, [stanbul 1983, 5.308-315; Hasan Cirt, Hadiste Vauz. Kissacilik ve
Kussas, (Marmara Universitesi Sosyal Bilimler Enstitiisti Yaytnlanmamis Doktora tezi) Istanbul 1997,
Miicteba Ugur, “Va'z, Kissacilik ve Hadiste Kussas”, Ankara Universitesi llahiyat Fakiiltesi Dergisi,
¢. XX VI, Ankara Universitesi Basimevi, Ankara 1986, 5. 291-326; Mehmet Bulut, Divanet [sleri Bas-
kanliguun Yaygin Din Egitimindeki Yeri. Ankara Universitesi Sosyal Bilimler Enstitiisti (basiimarms
Doktora Tezi), Ankara 1997, 5. 36-38, 214-224: Osman Ergin, Tiirk Maarif Tarihi, ¢.I-11, 2. Bask, Eser
Matbaast, [stanbul 1977, 5. 160-161.
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9 Popular Sufi sermons in late
Mamluk Egypt

Boaz Shoshan

1t is now generally accepted that during the Mamluk period Sufism in Egypr and
Syria was largely integrated into the life of Muslim communities. Geoffroy’s exhaus-
tive work on Sufism in the late Mamluk and early Ottoman periods makes it amply
clear that figh and tasawwaf intermingled and that Sufi scholarship was gradually
gaining ground and embraced by the ulema as well as the political rulers.! As
Geoffroy and others point out, it is in a scholar such as Suyuti (849-911/
1445-1505), himself a Shadhili,? that this development is manifested. Thus, con-
cerning the theological concept of the ‘supreme name’ (al-ism al-a‘zam) the Egyptian
savant goes so far as to give Sufi writings priority over other interpretations.
Eisewhete, in a special fwtwa entitled Amal al-fikr fi fadl al-dbikr Suyuti considers
dbikr, the Sufi ritual of invocation,? supetior to ocher forms of worship; ‘unveiling’
(kashf)* is preferable to vision through dreams (ru'ya).” Geoffroy sees in Suyuti’s
al-Hawi lil-fatawi another step in the evolving relationship between Sufism and
Islamic culture in general, in that for the first time the former features as a recog-
nized branch of knowledge and queries abour Sufi matters are regarded as equal to
those dealing with juristic issues. Michael Winter argued quite some time ago that
Sufism influenced Bgyptian ‘Ulama’ in the early Ottoman period and that some of
the most distinguished men of letters then were practising Sufis. In Syria as well,
many high-ranking ulema became followers of Sidi Ali b. Maymun, the originally
Moroccan, important propagator of Sufism in Syria.® Geoffroy lists several men who
combined shari'z and hagiqa, that is, conventional legal learning and the Sufi gift of
experiencing ‘true reality’.” This, one should note, did not start in Ottoman time. My
reading of Mamluk soutces has taught me that the association of figh and tasauninf
in the careers of many learned individuals was a widespread phenomenon in the
fifreenth century CE and possibly earlier. It certainly merits a systematic study of the
rich biographical data.

All this, cleasly enough, is at the level of the intellectual elite. With respect to the
Islam of the people I have argued elsewhere that, although we know relatively lictle
about it, Sufism in all likelihood immensely influenced it, at least in the case of
medieval Cairo.® It is pertinent to note here that although Geoffroy has impressively
amassed material on the world of the Sufis and their socio-religious role (a fact that
makes his wotk truly definitive) the vast field of relationship between the Sufis and
‘the people’ still remains little known. The French scholar points out the frequent
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NABI'DE ZAHID ve VAIZ ELESTIRISI ¥
(NABI’S CRITICISM OF PRAYERFUL AND PREACHER)

Yrd.Do¢.Dr.M.Muhsin KALKISIM

Qafqaz Universitesi Filoloji Fakiiltes
Tiirk Dili ve Edebiyat(Boliimii
BakOOAZERBAYCAN

mkalkisim@yahoo.com

OZET

Klasik Tiirk Siiri'nde zahid ve viiz elestirisi, bir gelenck halinde yapTagelmistir.
OsmanlUtoplumunun problemli bir ¢agida gelen Nabi de bu gizgiyi devam ettirmis,
olumsuz tip ofarak " Sahte Seyyid, Zahid, Sufi, Seyh ve Vaiz"i, olumlu tip olarak da
"Veli, Rind, Kalender ve Arif'i gostermistir. Nabi'nin belirttigi bu iki tip kime'sinden
ilki, d[§ goriiniige Gnem verirken, ikincisi egya ve olaylar(@ i¢ yiiziini on planda tutar.

ANAHTAR KELIMELER : Nabi, Elegtiri, Zahid, Vaiz

'&Mw%

SUMMARY

In Classical Turkish Poetry, criticism of prayerful and preacher have made it like
a tradition. This way was continued by Nabi who has come in Ottoman public's problem
age and Nabi has showed to "False Seyyid, Prayerful, Sufi, Sheikh and Preacher” as
negative caracters, "Veli, Rind, Kalender and Arif" as positive caracters. The first of
caracters which was stated by Nabi, has consider important to surface of material things,
the second one consider important of event's and good's moral side.

KEY WORDS : Nibi, Criticism, Prayerful, Preacher
GIRIS

Kainattaki biitiin varliklarm biri "dig" (zéhir, milk, zarf), digeri
"ic" (batm, melek{t, mazr(f) olmak iizere iki yiizii vardir. Tarih boyunca
insanlar, egya ve olaylara ¢esitli agilardan bakmislar ve farkli analizler
yapmiglardrr. Kiiltiirel degerleri yansitan bu bakis agilari, ana gizgileriyle
ii¢ grupta toplanir : 1.Dig goriinlisii Snemseyenler, 2. Goriintiinlin arka
planint ele alanlar, 3. Her iki ¢izgiyi birlestirme c¢abasi iginde olanlar.
Ugiineii yaklagim, hakikati tiim boyutlartyla gdrmeye gahsir.

Nabi (1642-1712), Tirk Edebiyati'nda "Hikemi Siir" ¢1girn: agmig
bir yazardir. O, "toplumsal olaylardan, siyasi ve ekonomik problemlerden
etkilenen, bu problemler iizerinde diislinen ve onlara ¢6ziim yollar
arayan, genis kiiltiirlii ve hayat tecriibesine sahip, ¢agmm aydin insanidir.
Onun sgiirlerini hikmet ipligiyle oOriisliniin sebebi de, biiylik 6lgiide,
zamanmin sakat, diizensiz ve bozuk vanlarindan etkilenigine
dayanir."(Mengi, s.132). Nesnel bir bakis agist ortaya koyan N&bi,
18.ylizyilain baginda (1701) yazdifi Hayriyye isimli eserinde oglu
Ebiilhayr Mehmed'e, zahirl ve batmi ilimleri birlikte ve bir denge iginde
Ogrenmeyi tavsiye eder. Felsefe'yi, "vahy"den bagimsiz hareket ettigi i¢in
tehlikeli bulur. Gergekligin sirlant igin veli yazarlarin eserlerini Snerir.
Bunlarin iginde, &zellikle Mevland'nin Mesnevi'sini ve Muhyiddin-i
Arabfnin Fiithhat1 Mekkiyye ve Fistisu'l-Hikem isimli eserlerini
vurgular (Hayriyye, s.204,206). Medrese gevresi "seriat"y, Tekke cevresi
ise "hakikat"i 6n planda tutarken N&bi, biri digeri i¢in feda edilemeyecek
bu iki 8geyi, yani zahir ve batini birlestirerek gergekei bir senteze varir
(Hayriyye, s.207).



JonaTHAN P. BERKEY
Davipson CoLLEGE

Storytelling, Preaching, and Power in Mamluk Cairo’

As %th many other Islamic institutions, the origins of the gass (storyteller) and
thevwd ‘iz (preacher) are obscure.! However, from an early point in the Islamic
period, storytellers and popular preachers became the principal channel of instruction
for the common people, those not engaged in a rigorous course of study of the
religious sciences under the supervision of one or more scholars.” By the sixth/twelfth
century, the Hanbali jurist and theologian Ibn al-Jawzi, whose famous treatise on
the storytellers, Kitdb al-Qussas wa-al-Mudhakkirin ("The Book of Storytellers
and Those Who Remind [People of God’s Blessings]”), sought to rein in their
excesses and set proper bounds for the material which they related, acknowledged
their important role in the transmission of religious knowledge to the common
people (al-‘awamm). Drawing on the ethical injunction related in the Quran in
surah 3, verse 104 and elsewhere, he remarked that God had sent prophets “to
draw people to the good and warn them against evil,” and after them the ulama
who are distinguished by their learning ( ilm). “Moreover,” he said, “the storyteliers
and the preachers were also given a place in this order [amr] so as to exhort
[khitab] the common people. As a result, the common people benefit from them

©Middle East Documentation Center. The University of Chicago.

“This article is based upon material in my forthcoming book, Popular Preaching and Religious
Authority in the Medieval Islamic Near East. My thanks to the University of Washington Press for
permission to reproduce it here.

'Much of the earlier secondary material dwelt upon this issue; see now Khalil "Athamina, "Al-
Qasas: Its Emergence, Religious Origin and Its Socio-Political Impact on Early Muslim Society,”
Studia Islamica 76 (1992): 53-74.

*Preaching of course took place on a variety of different levels. At one end of the spectrum, the
activity included delivery of a formal sermon (khutbah) at noon on Fridays. Beyond that, however,
there was considerable scope for less formal exhortation. The Muslim masses might attend formal
Friday services, but might also hear sermons or edifying stories read in other venues as well. In
these settings, the individual delivering the sermon or reciting the tale was usually referred to as a
wad'iz (preacher) or gdass (storyteller). The medieval sources use the terms wa ‘iz and gdss more or
less interchangeably to refer to individuals engaged in the delivery of exhortations and the
transmission of religious knowledge to the common people. See, for example, Ibn al-Jawzi, Kitab
al-Qussds wa-al-Mudhakkirin, ed. Merlin Swartz (Beirut, 1986), 11 (Eng. trans., 97-98).
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Jons. PeOERSEN

THE ISLAMIC PREACHER

wa‘iz, mudhakkir, qass

- With the ancient Arabs the art of the spoken word played
an overwhelming réle; how strong
Word Lad been pointed out by Goldziher. That the -verbal
art also had been of impcoriance at the appearance of [shun
finds its expression in the doctrine that the Quran is
mwjis, a view that is not put forth as a dogma, but is
claimed to be a comprehension which only presupposes a
sufficient knowledge of Arabic. Practitioners of the art of
the spoken word in pre-Islamic times were the poet, sha‘ir,
and the rhetorician, khafib. In Islam the poet maintained
his influence in public life, and as the one whe stimulated
the Prince; and likewise poetrv entered the service of reli-
gion. This fact, however, failed to provide the poet with
any preferential position within Islam. Otherwise with the
cthetorician. He obtained a position as the one who in
continuance of the Prophet’s function as a leader addressed
the congregation from the minbar during Friday’s service.
Besides this official preacher, al-khafih, the congregation,
however, at an early period got another pulpit orator, who
more at his liberty might instil needed teachings and influ-
ence people’s turn of mind. The term of wd'iz is the best to
characterize his profession, but the two above mentioned
terms are employed also. Even his activity has its roots in
the old Arabian community.

The root of w2 is well-known from Hebrew and Ara-
maic. The Hebrew word ‘8@ means ’counsel’ i. ¢. an idea
stamped by will and ready for action. To give advice means
to induce another to catch a like idea. The Israelitish king
had a yd'%s, a man with a special gift for backing
him up in this way. He stimulated the king by helping him
to conceive efficacious plans.') In Arabic usage the verb

1) ef. my Israel, 111, pp. 130, 183; III--1V, Index s. r.
counsellor.

’Eo\}erl B‘ﬁ» gO\‘N\\)J LOWINGER
T GNACE . QoLOZIHER

‘*ﬁww‘ L
Mcmoric& \/@\uw QO\r‘xr-I . %uc)\chs\-"\Eﬂ-\g ,s.226- 257, JgCicAH: 2/7-2(46/1

g was the power of {hc

297

wataga s closely related to it.s use in Hebre\\(rl, 1:}13:3&;],;
appﬁed to express imparting of lfxlovsfledg("l, '1113 | Ihrous’
it inducing o the right action. [ is _ollen‘ LIIIP )‘0 o
Quran as characleristic ol the uclnvxtz' ol 't4ht {)lxlpqm:i.om
vefers to the lsruelilis_h prjopt}ul_s (7, I}b ),]anu,(:s.i /1‘;));
Arabic prophets like Had (26, 136) and ‘u‘(l[n n {o 2
and Muhommad is called upon to udd'less atheu{ (s 66y,
unreliub-le and to say a penctrating w((.)xd to 3 the,Law
The whole Qur'dan is a wa'z (‘1za, 'ngaur) 'Lga)” as w)asber oA
of Moses (7, 142) and the Gospel (5, 52). Be(;n:sz er Gods
benefactions towards .}'ou, ‘1(1)11? (/t;;?izl;(/zzl:ﬁ)“"m(g s3] The
i C 8 o8 o e ’ vy

o };lrlllcihs l;:;rdtd}:];ol])]:*;i:veri the truthful rule, admomtlox:;
?1111; l-t»nﬁxldilxq (al-haqq wa-maw“,ga wa-dhikri, 11‘l~’ 1},12(:11’)‘1'(;2 -
maw'iza wa-hudd@, 3, 132). It is pointed out that this :

i ey fr God
is a curc for the soul, guidance, and mercy from

{10, 58, cf. 2, 276). Thus God directs his wa'z on to Noal};nlﬁ;t_
hie ’Sho’uld belong to the \villessd(!I, 4?3 .nSoré[r:dtg.Lu(;(:ns ndsh
iri the Qur’an the word is often 1 el as nugl
L::leﬁg;tldd (;.g‘o((h)d advice, und com:mum_catlon o? the'mﬁll\\t"
" Baidawl ad 4, 66; 34, 45). What is contame(}ll,n iﬁ
‘i‘og;l adv.ice is naturally the subordir}atxon to Allsnsywb“
and that of the Prophet’s, and the inducement may "
?:1 lieé in the attractive pictures of Paradlsg ;hz}t)‘mq
ﬂ{)ed wa'z (4, 61). The word may bhe u.s.el (t[ledi
¢l : , — _be u o a
lenient appeal to the bellevexrsé;. ‘)g. ior;ce%g;ngn (tj 1;“0 A
nt of their wives (2, 232; , 2; cf. 4, 69) an so fo
lalle(ﬁt'ect order to act righteously and a p‘rolnb‘lt};ml!( ai?l?l:é
bad deeds (16, 92). 1t is_applied to designate rebuke o
’ ) N . . P s 1
recriminations against ‘A’isha, this being adn;}msltgl)‘e bilt
order to prevent a recurrence to take place | 1: 2 (),“ o
it also means plain punish_l}lll_ent as ihe p(esrganie- élfl . 38\‘.
s W undertakes  ghar-divorce 4 - 4, 38
?\Iézoug?soof previous acts of punishment 111‘1‘8( f;lle)d 'I");\(?U (:Izl(:
4 s an ex ibra).

9, 62; 24, 34), as they serve as an example (o1 1). The one
i\:l,\(())za,cts acc)ording to the pro»nlpllllg,%tta‘?a, ’is appropriat
i admonition®. 7 .

" tFne tr}lw same way is used tadhakkara (13', 19; 2}?, tﬁ(j
ete.), dhakkara, ‘remind‘, being employed in H'lucewhaf

samé meaning as wa'aza, probably, how’evi:r, 5;)11}{ i
Jess foreibly (5, 16, 17; 6, 443 25, 73; 82, 15; 37, 13 elc.). 1l
is mentioned as-a task of the .Prophet s. (EO,,e ?{elis’ cha{raC»
99 and elsewhere), and in a singular passag s ar

¢
A
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Dini Arashrmalar, Ocak - Nisan 1999, ¢. 1,5, 3 ( AV\LO\ro.)

Yaygimn Din Egitim Acisindan Ikinci
Mesrutiyet Dénemine Kadar Vaaz ve
Vaizligin Geligimine Tarihi Bir Bakis

Recai DOGAN*
Giris
Bu aragtirmada, bugiine kadark gerek bazi temel Islam bilimleri gerekse

din egitimi arastirmalarinda' tizerinde durulan vaaz ve vaizlik konusuna,
giiniimiiz vaaz ve vaizlik ile ilgili problemlerin de daha iyi anlasiimasina

*  Dr., Ankara Universitesi [lahiyat Fakiltesi Ogretim Uyesi.

1 Mesela bkz. Mehmet Faruk Bayraktar, Tiirkiye 'de Vaiziik, Marmara Universitesi lahiyat
Vakfl Yayimlar No. 145, Istanbul 1997, s5.17- 50; Nesimi Yazici, “Osmanlilarin Son
Déneminde Din Gorevlisi Yetistirme Cabalart Uzerine Bazt Gozlemler” , Diyanet Dergisi,
¢.XXVIL 8.4, Ankara 1991, 5.102-112; Cemal Tosun, “Ilahiyat Fakiltelerinde Vaizlik
Egitimi”, Ankara Universitesi llahiyat Fakiiltesi Dergisi, c. XXXVI, Ankara Universitesi
Basimevi, Ankara 1997, 5.179-188; Hiiseyin Atay, Osmaniilarda Yiiksek Din Egitimi,
Dergah yaymnlari, Istanbul 1983, 5.308-315; Hasan Cirit, Hadiste Vaaz, Kissacilik ve
Kussas, (Marmara Universitesi Sosyal Bilimler Enstitiisii Yayinlanmamis Doktora
teu) Istanbul 1997; Miicteba UBur, “”Va’z, Kissaciik ve Hadiste Kussas”, Ankara
Universitesi Hahiyat Fakiiltesi Dergisi, c. XX VI, Ankara Universitesi Basimevi, Ankara
1986, 5.291-326; Mehmet Bulut, Diyanet Isleri Bagkanhigumn Yaygin Din Egitimindeki
Yeri, Ankara Universitesi Sosyal Bilimler Enstitiisit (basiimamis Doktora Tezi), An-
kara 1997, 5.36-38, 214-224; Osman Ergin, Tirk Maarif Tarihi, c.I-1l, 2. Baski,
Eser Matbaasi, Istanbul 1977, s.160-161.




KUR'AN-l
KERIM'DEN...

“INANAN VE YARARLI i$ ISLEYEN KIMSELE i
\ R ICIN HOS BIR
HAYAT VE DONULECEK GUZEL BIR YER VARDIR.” ¥
(Ra'd: 29)

“ALLAH'A VE PEYGAMBERE ITAAT EDEN, ALLAH'TAN KORKAN
VE O NDAN SAKINAN KIMSELER, i{STE ONLAR
KURTULANLARDIR.”

(Ndr: 52)

;il:l/iléi}\(étAPARAK KENDINI ALLAH'A VEREN KIMSE SUPHESIZ
AM KULPA SARILMIS OLUR. ISLER] '
ALLAH'A AITTIR™ 7 ¥ N sonuey

(Lokman: 22)

“EY MUHAMMITZ.D."iNI'(AR EDENIN INKARCILIGI SENI (ZMESIN;
QE;SEENR;)(;Nusu BIZE'DIR} O ZAMAN, YAPTIKLARINI

E NE HABER VERIRIZ. ALLAH, KALBLE
SUPHESIZ BILIR.” ' FOR OLAN

: (Lokman: 23)
"ONLARI Az BIR SURE GECINDIRIRIZ, SO
5 . , SON
AZABA SORUKLERIZ." RA DA AGIR BIR
(Lokman: 24)

“0GUT VER; DOGRUSU OSUT INANANLARA FAYDA VERIR.’
(Zariyat: 55)

“ALLAH YOLUNDA 'OLDDRULENLEHE “OLOLER” DEMEYIN
ZIHA'ONLAR DIRIDIRLER, FAKAT SiZ FARKINDA DEGII SIN'IZ."
(Bakara: 154)

;l\éIALL:l\RINI [NS{\NLARA GOSTERIS ICIN SARFEDIP, ALLAH'A
EYAHIRET GUNUNE INANMAYANLARI DA ALLAH SEVMEZ
\s/AR;/lx:an ARKADAG OLDUGU KIMSENIN NE FENA ARKADASI

(Nisa: 38)

;;KIM ISOTULUK ISLER VEYA KENDINE YAZIK EDER DE SONRA
LLAH'TAN BAGISLANMA DILERSE, ALLAH'| MAGFIRET VE
MERHAMET SAHIBI OLARAK BULUR."

' (Nisa: 110)
KIM YANILIR VEYA SUC iSLER DE SONRA ONU BIR SUCSUZUN

UZERINE ATARSA, SUPHESIZ IFTIRA i i
4 ! , ETMI8, AP
GUNAH YUKLENMIS OLUR.’ > APAGIC BIR

{Nisa: 112

F

iSLAMIYETIN TEBLIGINDE — VAAIA

HEM sOZLO KAYNAK, HZ.

MUHAMMED (S.A.S.), HEM DE -
YAZILI KAYNAK, KUR’AN-I :
KERIM YER ALMAKLA GOK

KUVVETLI Bik OGRETIM VE

EGITIM PLATFORMU '
KURULMUSTU. AYNI ZAMANDA
HIKMETE UYGUN BIR TEDRIG

METODU iLE (20 SENEYi ASAN

BiR SURE iLE) $IFAHI KAYNAK,

YAZILI KAYNAGI HEM TESBIT . :

ETTIRMIS, YAZDIRIP,

EZBERLETTIRIP, KONTROL

ETMI§; HEM HOKOMLERINI

BELLETMIS, YASAYARAK

YASATARAK, SORULARI
CEVAPLANDIRARAK, IKAZ

EDEREK, GEREKTIGINDE -
HARBEDEREK EGITMIS, S ——
OGRETMIS; HEM DE Dr. Ginay TUMER
HITABELERIYLE, $AHSIYETIYLE,
AHLAKIYLE, IMANIYLE,
HUSUSIYETLERIYLE,
UBUDIYETIYLE... DESTEKLEMISTI.
ISLAMIN BASARI
TEMELLERINDEN BIRISI DE
BUDUR.

amilerimizin billbillleri, Peygamber yolunun irsadcilar, halk egitim

ve ogretiminin temel taglar: viizierimizin deruhde etmig olduklan

gérevin onemini agiklayan maddeler purada siralayamayacaguniz
kadar goktur. Herbirimiz dini mayamzn nasil yoguruldugunu hatirla-
maya cahgrsak bu hususta emegi gecmis muhterem stmalara bir defa
daha dua etmek imkAm buluruz. Bbyle bnemli bir goérevin ifasm
muhakkak ki bir takum prensiplere ve hususiyetlere bagh olacaktir.

Biz yazimizda bu hususlarn Uzerinde duracagiz (3).

(1) Bu yazimiz, 1977 Haziraninda Bolu da bir grup vaiz arkadagimizin yukari-
daki bashk altindaki kursumuzda anlatmaya caligtiklarimizy yazili olarak
arzu etmelerl {izering onlari Kirmayarak va’detmemiz delayisiyle kaleme alin-
migtir. Bu gibi konular1 genigce icine alan (aym zamanda bibliyografya
veren) birkag kaynak zikretmeden igaret edelim ki biz hitabet hakkinda umu-
mi bilgi verdikten sonra vasz teknigl, metodu, vaaza hazrlanma, vaaz Igin
gerekli muktesebat, valzlerin dikkat etmelerl gereken hususlar vb. flzerinde
duracagig. Bkz: Neda Armaner, Hitabet ve Dinl 1rgat Uzerine, Ank. 1362 (DIB.
Yay.); Ahmet Ylizendag, Hitabet, Dersleri, Ank. 1964 (DIB. Yay.); 1smail
Lutft Cakan, Ornekleriyle Uygulamal Dinl Hitabet, Ank. 1976 (Kugak Ya-

yinlari).
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4 (142) Tbnl M#ce, Fiten 23; A.b. Hen.,, Mus., II/48, V/866.
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HEM SOZL0 KAYNAK, HZ.

YAZILI KAYNAK, KUR'AN-i

KERIM YER ALMAKLA €OK
KUVVETLI BIR OGRETIM VE

EGITIM PLATFORMU
KURULMUSTUR. AYNI ZAMANDA
HIKMETE UYGUN BIR TEDRIC
METODU iLE (20 SENEYi ASAN

BiR SURE ILE) SIFAHI KAYNAK,
YAZILI KAYNAGI HEM TESBIT
ETTIRMIS, YAZDIRIP,
EZBERLETTIRIP, KONTROL

ETMIS; HEM HUKUOMLERINI
BELLETMIS, YASAYARAK
YASATARAK, SORULAR
CEVAPLANDIRARAK, iKAZ e
EDEREK, GEREKTIGINDE - s
HARBEDEREK EGITMIS,

OGRETMIS; HEM DE ‘
HITABELERIYLE, SAHSIYETIYLE,
AHLAKIYLE, IMANIYLE,
HUSUSIYETLERIYLE,

UBODIYETIYLE... DESTEKLEMISTI.
ISLAMIN BASARI

TEMELLERINDEN BIRiSI DE ‘
BUDUR, R

TAKIP
FDILEGEK
METOD

Dr. Giinay TUMER

(Gegen sayidan tlevam)

Gegen saymnizdaki yazimizin son paragrafinda Peygamberimiz (S.A.V.)in
vaaz esnasinda emrettiginden bahsederek ayrica bunun iizerinde
duracagimiz1 zikretmigtik. Bir bagka hadiste “Emretﬁm, va'zettim, )
nehyettimr:2, denmekte oldugundan vaazin emr-i bi’l-ma'rGf ve nehy-i
ani’l.miinker vechesi ortaya cgikmig oluyor.

Yine tekrarlayarak ve bazi hususlar ekleyerek ifade edelim ki vaiz,
nefsine, sézline ve hareketlerine hikim olmahdir. Bu hﬁkimiyet.i. -
saglayamamig bir vaizin cemaata tesir etmesi diigiintilemez, Véuzm‘ itimat
telkin edebilmesi icin nasihat ettigi konularda amil olmas: gereklidir,

imam- A'zam’in kéle azadi konusunda va'dettifi bir vaazi geciktirmesi
tizerine bu yolla efendisinin kendisini azad etmesini bekleyen kélenin
sorusuna verdigi cevapta vaazdan &nce bu ameli kendisinin igledigini, bu

~ VAMDA

ylizden gecikme oldugunu s6ylemesi, altindan bir ibret sahifesidir, Vaizlik
meslegine hi¢ yakigmayan davramglar; dexhogoji sarlatanhk,
menfaatperestlik, éviinme, kiskanghk, dedlkodu vb. dir. Hitabeti arag’
olarak kullanmak lazumdir, amag olarak degll Gaye Allah (C.C.)'mm
rizasy olmahdir. Her viiz bilmelidir ki her vaaz kiirsiistiniin kargisinda
konugma tarihinin gbyle egsiz bir incisi parlamaktadir: “Soyleyeceksen
hayn siyle, yoksa sus”143. Sahdbe-i kirimin yerine gore 'apizlaria tag
koyarak elde etmeye galigtiklar bu “altin siik(t”un kiymetini konu.surken
akxlda.n glkaxmamak la.zxmdlr

Viizde en ¢ok aranmilan muha.kkakkx §efkat merhamet, tebessiim, rlfk,
milliyemet gibi gekici vasiflardir. Bu vasiflar vakar, kemal ve agirhkla
birlegince ortaya tath sert bir gahsiyet gikar ki ikna ve telkinde bunun
onemli bir yeri vardir. Hemen belirtelim ki gadap, Ofke, giddet, azar,
tehditi+ vb, viize ¢ok gey kaybettirir. Tabii bugzu fillah1:5, inzariss,ikaz,
ihtar gereklidir. Ancak Peygamberimiz (8.A.S.)'in vaaz - mev'iza
sirasmda gazaplanmadifinii+7 ve ilmi. talep eden igin tevbih konusundaki
tutumunui4s biliyoruz. Kisaca ifade edersek vaize yakisan otcriter bir
gsefkattir, “ .

Konuyu b1r _bagka madde 11e devam ettirmeden burada bir noktaya da.ha
igarette tayda goriiyoruz, Vaizin hem anlattiklarinin, hemm de manevi
tavzrlarmmyltade vasitas1 ses, ses tonu, telaffuz, jest ve mimiklerdir.

Bunlara da ¢ok'dikkat etmek ve bu konudaki gerekli egzersiz, idmanlarla
egmml slirdiirlip itiyat haline getirmek, hikimiyet saglamak lazimdar,

Tath d11 yilanm bile deliginden gikardiktan sonra vaaz-mev’izada ne kz‘dar
gerekli oldugunu belirtmeye lizum yoktur. Akustik, mikrofon
hékimiyetinin hemen arkasindan sesin bir vaaz siiresini doldurmasi, buna
gore idaresi gelir. Tabil israfta bulunup bagirilip ¢agirilmazsa bu
mimkiin olur. Ses tonunun yerine gore ayarlanmasi, vurgularin
haklimin verilmesi, hecelerin atlanmadan. tam, diizgiin ve net bir gekilde
ifadesi,. tik haline gelmemisy az, yerinde, agir jestler, konuya ve duruma
uygun yliz hareketleri, mimikler vaaza renk getirir, - Peygamberimizin
(8.A.8.) fesahatini, konugurken tane tane, herkesin takip edebilecegi bir
gekilde kelime ve climleleri telaffuz ettigini, vakar ve sekinetini bozacak
jestler yapmadigini, inzar ederken gozlerinin kanlandif, yiiziintin
klzardxgmx miijdelerken gozlerinin iginin giildiigiinii biliyoruzi«e,

Maddeyi Gazali (0. IIII) nin miirgidde aranan vasiflan siraladigy gu

\ : . .
(143) Bkz Buhari, Edeb 3L 85 Musum Iman T4. Aynca bkz. (Samt b)) Da-
. rimi, Rikak: 5. . .
(144) (Bilhassa tekfirin tendit makammda kullamlmasmdam isabetsizlik 1cln bkz y
M. A. Ersoy, Kur'in-1 Kerim’den Ayetler, Mev'izalar, Ank. 1968, shf. 48).
(145) “‘Hubbu fillsh ve bugzu fillah imandandir” Bkz. Buhari, Iman. 1.
(146) Inzar ve begaretin inzara takdimi icin bkz. Isra, 105; Ahzab, 45; Feth, 8 vb.
(Umumiyetle besaret inzara takdim edilmektedir.) M#’minleri inzarin
--beglrete takdimi igin bkz. A'raf, 188.
(147) Bkz, Buhari, Nim: 28 (Mev’'iza ve ta'limde gadab bibi). |
(148) Bkz. Darimi, Muk.: 34. .
(149) Bir mis&l olarak bkz. Mfslim, Cum’a: 43; Ibni Mace, Muk.: 7; Buhari,
Iim: 13. -
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_VA’Z, KISSACILIK ve HADISTE KUSSAS

Dog. ljr. Miicteba UGUR

Islam tarihinde va’z, gerek halk egitimi, gerekse sosyal ve kiiltiirel
hayat itibariyle son derece ¢nemli konulardan biridir. Bir taraftan-
halkin toplu halde bulundufu mecscitlerde asirlarca islami egitim-6g-
retimin vazgecilmez vasitasi haline gelen va’z, diger taraftan onun deva-
min1 saglamak suretiyle kiiltiic hayatmin gelismesinde inkar1 miimkin
olmayan tesitler icra etmistir. Aragtirmamizin satirlan arasinda goriile-
cegi gibi, zamanla gigirindan gkmig, hic degilse gaye ve hedefinde sap-
malar meydana gelmis bile olsa, halkt egitmek, yerine gire yonlendir-
mek yahut da belli goriigler etrafmda toplamak hususunda en tesirli
ve verimli vasita yine va’z olmugstur.

Bildigimiz kadariyla bu 6nemli konuyu ele alan miistakil bir tiirkce
aragtirma bu giine kadar yapilmis degildir.! Iste biz bu diisiince ile su
miitevazi aragtirmamzi va’z, va’zlarda kissa anlatmak ve kussas
denilen va’zinda uydurma hikayeler, 6zellikle mevzu hadisler anlatanlar
konusuna ayirdik. Maksadimz va’z konusunun islami tarih seyri
igindeki durumuna 6zlii bir sekilde temas etmek, va’zlarda kissa anlatma
konusu iizerinde durup hadis edebiyatinda ¢okca rastlanan kussasm

1 Dr, Yagar Kandemir, Mevzu Hadisler isimli eserinde kussis konusuna mevzu kadislerle
ilgisi yoniinden yer vermigtir. Dt. Giinay Tiimer’in “Va’zda Takip edilecek Metot”™ bashkh iki
makalesi negredilmistir, Ancak bu makaleler, adlarindan da anlasilabilecegi gibi, va’z metotlarma .
dairdir. Bk. Diyénet Dergisi; 1978-XVII, 1, 2 ve 6. sayilar. Halen Riyid Imam Mubammed
b. Su'ad Umversn:em Aragtirma Merkezi'nde ¢ahgmakta olan degerli aragtirmaer Dr, Kasm
es—Samerr:‘a’i’mn, negrettigi {bnu’l- Cevzi'nin Kitabu'l-Kussas ve'l-Miizekkirin isimli eserinin bag
tarafina koydugu “Fennu’l-Kasas ve’l-Kussis™ baghkh aragtirmay: bu arada zikretmek isteriz.
(Kussds, 5-35). Bu kisma ekli mukaddimede miiellif, ayn: kitabin amerikal bayan migtesrik
Dr. Marilyn ‘Swartz tarafindan negsredilen echsyonu iizerinde durmakta, bu arada hatalarma
dikkat ¢ekmektedir. es-Samerrd’f aymca Sam’da yaymlanan Mecma’u’l-Lugati’l-Arabiyye
Mecmuasmin 1975 tarihli 4. sayisinda uzunca bir makale yayinladigindan s5z etmektedir (s. 36).
Bu makaleyi elde etmek imkam bulamadlgumz icin Kussis'in bagindaki makale ile ilgisini
tesbit edemedik, -
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] Dergimizin‘ Bir tnceki maddeyi ighirli- Vaiz, meslegi ve cermnaati ile’ aldka dairesi disinda, bulundugu yerde VAAZ' DA
Mart-Nisan i gi ile bitirdik, bu mad- ‘ bazi meseleleri damgabilecegi, sorabilecegi kimselerin bulunup bulunma- ';:ADI;CE? CEK
sayisindan devam deyi de igbirligi ile bag- dxgm“l aragtirmali, her geyin diploma ile hallolmadigim: unutmamah, te- AXETO;)

latahm. VAaiz, arada bir 4 kamiil edebilmesi i¢in resmi yollar yanminda kendisine de diigen hususlar
e : degigiklik olmasi,  aym ' za- oldugunu bilmelidir, Kibirlenenle hayi edenin nasibinin az olacagin
manda cemaatin daha bagka yon- ] diiglinerek, melekvari, hayatmin sonuna kadar ilme tilip kim-
. lerden aydinlanmasi i¢in bazi yol- se, insana -ambargo koyan en sOmiirlici hasletin, benligin tuzagindan
o lar bulabilir. Amerika'da ve baz kurtulmusg olur. Dolayisiyle vaiz, bal alacaga kovanin en azindan far-
iilkelerde cgegitli branglards ilim ] kinda olmali, istidat ve kabiliyetlerin pek farkh oldugunu, baz ilahi
adamlari, uzmanlarin kiliselerde ] mevhibelerin herkesde bulunmadigim bilmelidir. Hz. M(sd’nmin (A.S.)
konulariyle ~ilgili konferanslar ! Hz, Hadir (A.S.) ile seyahatindan Ofrendigi az bilgi midir? Fendrf
verdikleri, konugmalar yaptikla- ‘ (0. 1432)‘nin anlayamadifim Somuncu Baba (Hamideddin-i Aksariyi
rint biliyoruz, Hatta kiliseler bunu : -0, 1407-) Meviana (O. 1273)'min anlayamadifim Sems-i Tebrizt (0. 1247),
duyurmak, il4n i¢in yol kavgakla- 4 Fatih (0. 1481)’in anlayamadigim Akgemseddin (O, 1459) anlatmamig
rina, onemli noktalara tabeldlar midir 7 Zaten sohbet Eshaba Suffa’nm mirasidir, Ote yandan vaiz, bulun-
astirarak devamli halkin ilgisini dugu yerde muktedir kimseler varsa, usil-i fikh, akald, usQl-i tefsir, usQl-i )
canl tutmak, aynl zamanda iste- hadis gibi ihtisaslagmasi gerektigi alanlarda istifade ya da meslekdagla-
yenin istedigi yerdeki konferansa riyle igbirlifi yoluna gitmelidir,

gidebilmesini saglamak yolunu

 takip etmekle asrin reklamc: zih-

' niyetine uygun bir davranig da
sergilemiy olmaktadirlar, Birkag

sene once Istanbul’daki camiler-

deki vaizleri ve vaaz konularini

IX, Vaizin gahsiyet yapisinda belki en 6nemli temel tag: hasbiliktir.” -
Bu, viizin hem Allah’a (C.C.), hem de kula karg en ihlash tavrndir. (Muh. ‘
lis igin bkz. A’raf, 29; YQnus, 22, Ankebtt, 65; Ziimer, 2, 11, 14; Lokman,
32; Gafir, 14, 65; Beyyine, 5.) Kur’an.1 Kerim’de teblif ve irgad gorevini
yiiklenmig peygamberlerin insanlardan bir gey beklemedikleri ve iste-
) medikleri s1k sik zikredilly: “Ben buna karsi sizden bir iicret istemiyo-
(Ramazan Aywmda) bazi gaze- rum. Benim iicretim, ancak Alemlerin Rabb'ine aittir.”260 Peygamberimi-
telerin ilgili stitunlarinda gormiy in(S.A.S.) gorevlendirildigi yoldan vazgegmesi igi ] azip tek-
i, 1 ve faydali olacafgim dlglinmilgtik, Z.m( o g' . Y - vazsgegmesi 16in y%pl an ?n caz’p .
’ ‘ - A liflere, bir eline Gilnes, diger eline Ay’ koysalar bile donmeyecefini
- : B.lz_lm_ burada temgs etmek iste- sbylemesi bu balumdan ne kadar anlamhdir. “.kim igini giizel yaparak
digimiz husus gu olacak: Imam- bziinii Allabva teslim ederse, onun milkifat1 Eabb’inin  yanmdadir...”ze1
Hatip Liselerinin hizmete girme- Ayeti, Yahudi ve Hiristiyanlar kimin Cennet’e gidebilecegini agida-
sinden bu yana bu okullardan me makla kalmiyor, aym zamanda Peygamberimizin (S.A.S.) getirdigi yo-

P ] zun olup-.iix'melerl lise farkim ve- j Jun Gziintl de veriyor.
Dr. Giinay TUMER rerek gegitli yllksek tahsil kurum- ‘
y ' larim bitirip meslege atilmg ya Bu itibarla viize lurs, menfaat kollamak vb, mezmum haller degil,
1' da dint alanda yapti ylkack ihlas, meslek agki ile galigmak ve irgadi esas tutmak, kanaat yakgr.

tahsilin yaninda ayrica bir bagka
yiiksek tahsil kurumundan da me’
zun olup o meslegi icra etmekte

“Kaniat, tiilkenmez mal ve feni bulmaz hazinedir.” hadisizez gergek-
ten hirsedilecek bir hazinedir. VAizin bir menfaat peginde olmadigim, Al-

olanlar da dahil olmak llzere -0 lah'in (C.C,) rizasm esas aldifimi halk, onun cidmi digindaki ahvalinden
. : &7
yerde gorevli (okullarda ve di- ™ anlamak yoluna gittigi gibi, cimideki konugmalanndan da g¢ikarabilir,
ger kurumlarda) meslelkten kim- ‘ Bitin bunlari gézoniinde bulundurarak vaiz, yanhs anlaglacak geyler
selerle temas ve igbirligl yapa- séylememeye 8zen gostermeli, bilhassa imali sbzlerden, siyAsetten, par-
“rak vaiz, hem kendi vaazlannda ol o belirtilerind tizie k s o D . .

. onlardan baz hususlarda yarar- ticilik hastalif: belirtilerinden titizlikle kaginmalidir; bu hususta vere- DiYANE]'
%EQEFST, lanabilir, hem de onlarm da klr- DERGISI
CiLT: XV sliye cikmasiyle kilrsiisiind zen- _ (s:x'an >évu
. . o . lerin Ci- -_— .

SAYl: 6 ginlegtirmig, gegitll gevrelerin ;an (260) Suarf, 109. Bkz. Suarf, 127, 145, 164, 180; Sebe’, 47; Sad, 86: En'am, 90 Had,
) miye ilgisini celkmis, en azin 29, b1 Yastn, 21 Yonus, 72, KASIM
s n-
K;\AsLn\'n( bir degigiklik getirmig olacag (261) Bakara, 112. ARALIK
A ! dan emin olabilir, . ' ‘ 1978
1978 (#) Dergimizin 1. ve 2. sayllarmda gikan yazinin ' devami, yazarimn bir middet (262) Hadls icin bkz. Aclonf, Kegfu'l-Hatf, II/151. Osmanh Devlet! zamamnda

hizmetleri kargilif1 va'izlere vakfiyelerde ‘‘cihet’” (hizmet paras)) vakfedildigi

igi deniyle 3, - 4. ve b. sayllarinda neg- :
334 l%dlﬁ méxr:ii:trii diginda bulunmast, nefertyie = . . § hk. bkz. Mehmed Pakalin, Osmanh Tarfh Deyimleri ve Terimlerf, IIT/672, 5
redile : : { I a3
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and the Little Office have found their place among the
frequently printed prayer books of the 20th century.

Bibliography: For exhaustive bibliog. and source citations con-
sult J, STADLHUBER, “Das Stundengebet des Laien im christlichen
Altertum,” ZKathTh 71 (1949) 129-183; “Das Laienstunden-
gebet vom Leiden Christ im seinem mittelalterlichen Fortleben,”
ibid, 72 (1950) 282-325. General literature. S, BEISSEL, “Zur
Geschichte der Gebetbiicher,” StimZeit 77 (1909) 28-41, 169

of Book Ilustration (Cleveland 1958) 33-83. D, DIRINGER, The
Mluminated Book (New York 1958). Texts of prayers from the
early Church and source citations. A. Hamman, Early Christian
Prayers, tr. W. MircuerL (Chicago 1961). Books of Hours and
Psalters. H. LecLerco, DACL 9:1836—1906; 14:1950-67, A. P.
FruTAZ and G, Ronct, EncCatt 7:1319-23, v, LEroquals, Les
Livres d’Heures manuscrits de lq szltothéque Nationale, 2 v,

America (St, Paul 1896) 1—i6. H. THURSTON, CE 12:350—354,
425-426. Individua] prayer book citationg are listed within the

Gallery, Baltimore, Fig. 24, Rare Book Depart.ment, Free Library
of Philadelphia. Fig. 2¢, Princeton University Library, Garrett
Collection. Fig. 3, from the Collection of the Library of Congress.

[F. J. WITTY]

PREAC ING, 1 (HISTORY OF)

The sermion by its nature is intended to be spoken
and heard, and-few sérmons have been preserved €x-

recorded in the Gospels give us no more than extracts
of the substance of Hig preaching.

Preaching of the Apostles. It may be assumed that the
Apostles followed Christ’s practice of speaking in the

there is information about the Christians gathering for
the “breaking of the bread” in apostolic times (Acts
2.42) and meeting for prayer, there is no surviving rec-
ord of a sermon preached on such occasions, There are
indeed records of seven discourses delivered by Peter
(Acts 1.16-23; 2.14-37; 3.12-26; 5.29-32; 10.34-44;
11.4-18; 15.7-11), and six by Paul (Acts 13.16-41;
14.15-18; 17.22-32; 20.17-36; 22.1-22; 26.2-23),

case, the phenomenon seems to have disappeared as the

catechumenate developed.

Subapostolic and Early Patristic Age. Irenacus men-
tions the discourses that Polycarp gave to the people in

tles and Writings of the Prophets were read. When the
reader had finished, “he who presides gives the admoni-
tion and invites us to imitate these noble men.” Slightly
later, Tertullian makes two references to Preaching in
similar circumstances. In the 4 pologeticum (CSEL 69:

91-92) he relates that the faithfu] met for prayer and

Save yourselves and him whe is the reader among you”
(2 Clement 19.1).

In sharp contrast to the unliterary style of 2 Clement
there is the sole surviving homily of Clement of Alex-
andria Quis dives salvetur, (Who is the rich man that is
saved), on the text of Mk 10.17-31. This rather lengthy
homily, if really breached, is possible early evidence of

ordained a priest, to the displeasure of Demetrius,
Bishop of Alexandria (ibid. 54). Eusebius makes the
following report on Origen’s activity in Palestine:
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b2 HOUARI TOUATI

sont-ils sinon des porteurs de vertus en acte, ¢’est-a-dire en dernier
ressort de§ métaphores, des modéles, des principes de ce qui est la
«vraies sainteté? 1l esl vrai que la mémoire ne reconstitue le passé
qumcarné dans des noms de personnages.

Houari Touari
(Oran, Algérie)
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“Al-QASAS: ITS EMERGENCE,
RELIGIOUS ORIGIN
AND ITS SOCIO-POLITICAL IMPACT
ON EARLY MUSLIM SOCIETY”
Kholil "ATHA MINA

Throughout the modern lslamic world, nearly every mujor
mosque includes a religiously-educated slate official known as a
wdiz (“‘admonisher”), whose role is to preach Lo the congregalion
between prayers. The phenomenon of wa? (“‘admonishment”) is
not the invention of the modern Islamic stale; rather, il is an
ancient concepl which has been rooted in Islamic sociely since Lhe
very beginnings of ils formation, as early as Lhe first decades of Lhe
first century A.H.[seventh century A.D.

However, to be more precise, Lthe Lerm qusas, “‘religious prea-
ching,” was Lhe common denolation for this phenomenon in those
early days. Though-significanl research has been published on
the subject of qasas,(!) this Lopic ought now Lo be re-opened, in
order to illuminate several obscure aspects of Lhe issue, and Lo shed
light upon certain areas which have not been Louched upon by

(1) Only the main works are listed here; Goldziher, Muslim Sludies, Eng. tr.
C.R. Burber and 8. M. Stern (London 1971), 11, 150-9; Mez Adam, Die Itenaissance
des Istam, Ar. te. by ‘Abd al-Hadi Aba Rayda (ILth ed., Beirat, 1967), 11, 10922
Johs Pedersen, “The Islamic Preacher, wiiiz, mudbakkir, qiags”, lgnace Goldziher
Memorial Volume (Part 1) ed. S. Lowinger and J. Somogyi, Budapest, 1918,
pp- 226-61; Ldem, “I'he Criticism of the Istamic Preacher’”, Die Well des Islam, NS
11 (1953) pp. 215-31; Ch. Pellat, “IKass” .1 (new edition) €. K. Bosworth, The
Mediaeval Underworld (ed. Leiden 1976) Part 1, pp. 23-9; ul-Najm Wadia Taha,
al-Qusas wa-T-qussds fi al-adab al-islami (ed. Kuwait 1972); Q. al-Samarrd?, “Kitab
al-Qussis wa-1 mudhakkirin, Majallal majma’ al-lugha al-‘arabiyya bi-Dimashy, 4
BU) 1975, pp. B19-88,
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Cultural Expression in Arab Society Today.” His Al-Yousi: Problémes de la
culture marocaine au XVIléme siécle® was never translated, but was the principal
anchor for Clifford Geenz’s influential Islam Observed.® These evocative studies
represent the historical and cultural epochs in the twentieth-century Arab world,
conveying from various perspectives—Arab nationalist and settler, bourgeois
merchant and industrialist and peasant, union militant and religious scholar—how
key events and contexts were understood and experienced by those who lived
through them.

Berque’s 1981 retirement from the Sorbonne engendered another change of
focus. He undertook a translation of the Qur’an into French, published in the
immediate aftermath of the Spring 1991 Gulf war and which for this reason
generated considerable comment and debate.'® On the margins of this project
Berque completed a complementary study, Relire le Coran,' an autobiography*?
and a steady stream of essays and interviews."> He was also involved in recent
years in projects to improve the education of France’s immigrant population and
efforts to improve the understanding of Islam and Muslims in Europe.

Berque’s academic career was marked from the outset by the encouragement
he offered Middle Eastern and North African students and colleagues, and by
concerted efforts to forge ties with colleagues and students in the United States.
His academic appointments in the US included a year-long stay in the mid-1970s
at the University of Texas, Austin, and shorter stays elsewhere, including the
University of California, Los Angeles. He may have been a scholarly maverick,
but his efforts to break down the barriers to international scholarly communication
and to facilitate the work of students and colleagues on several continents mean
that his influence will be felt for years to come.™

NOTES

! Some of major early essays on Morocco, for example, are reprinted in De !'Euphrate G I'Atlas
(Paris: Editions Sindbad, 1978).

2 (Paris: Presses Universitaires de France, 1955).

3 (Paris and The Hague: Mouton, 1957).

* Trans. Jean Stewart (London: Faber and Faber, 1964).

* Trans. Jean Stewart (New York: Frederick A. Praeger, 1967).

¢ Trans. Jean Stewart (London: Faber and Faber, 1972).

7 Trans. Robert W. Stookey (Austin: University of Texas Press, 1978).

* (Paris and The Hague: Mouton, 1958).

% Islam Observed: Religious Development in Morocco and Tunisia (New Haven: Yale University '

Press, 1968).

1 See Jacques Berque, ~Autour d'une traduction du Coran,” Srudia Islamica, 74 (1994), 181-
90.

Y (Paris: Albin Michel, 1993).

2 Mémoires des deux rives (Paris: Seuil, 1989).

B3 Such as Il reste un avenir: Entretiens avec Jean Sur (Paris: Arléa, 1993).

“ A complete bibliography of Jacques Berque's writings will be included in a memorial book
that Farouk Mardem-Bey (Institut du Monde Arabe, Paris) is currently editing. As yet untitled,
it is scheduled to be published in 1996.

Preaching Islam
WALTER ARMBRUST, University of Michigan

The Prophet’s Pulpit: Islamic Preaching in Contemporary Egypt, by PATRICK
GAFENEY. 366 pages, index, bibliography, notes, appendices. Berkeley: Univer-
sity of California Press, 1994. $20 (Paper) 1SBN 0-520-08472-1

WRITING about Islam in contemporary Egypt presents considerable difficulties
of translation. The state wants to define itself as the heir to multiple heritages,
including but not limited to Islam, while an increasingly active opposition sees
Islam as Egypt’s only heritage worthy of the name and its only hope for salvation
in the modern world. How does one avoid reducing the current troubles to
religion? How to avoid reducing religion to politics? Patrick Gaffney explores this
treacherous terrain in a nuanced ethnographic account of Islamic preaching that
neither fixates on fundamentalist politics nor shies from the issue of how the state
seeks to incorporate Islam into its overall identity. Instead, he offers an unusual-
ly well contextualized view of Islamic ideology in practice by bringing its discur-
sive contexts centrally into focus.

The book is based on fieldwork in the Upper Egyptian town of Minya,
primarily over eighteen months beginning in 1977 and ending in 1979. This time
was propitious for such research. When he first went to Minya, Gaffney’s
colleagues thought his interest in small-town preachers somewhat quaint. Midway
through his initial stay in Upper Egypt, the Islamic revolution in Iran occurred,
and as awareness of the Ayatollah Khomeini’s role in the event grew, it became
unlikely that Islamic preachers would again be treated with such condescension
by Western writers. However, the Egyptian authorities also began to realize the
potential importance of preachers. Gaffney was never allowed to return to Minya
for an extended period. It is unlikely that any foreign researcher will be allowed
to study religious practice in this area for some time.

The book ties together a wide range of material, including the social signifi-
cance of mosques and preaching, the incursion of state bureaucratization on
religious practice in Egypt and the subtle chemistry between a generalized move-
ment toward “Islamization” and the growth of fundamentalism. All of these
themes are carefully woven into a dense description of specific events and
individuals, followed by translations of three nearly complete sermons. Although
the sermons appear in appendices, they should not be considered supplementary.
By themselves, their discourse would be impenetrable; contextualized by a trained
exegete (Gaffney is an ordained Catholic priest), the sermons are fascinating.

While making extensive references to secondary and primary sources in
Arabic and Furopean languages, Gaffney builds an analysis of mosques and
sermons around a series of distinctions that relate Islamic concepts to Western
sociological writing. This analytical framework unfolds in two chapters, one on
the ritual setting of sermons and the other on the authority of preachers. In this
framework, mosques are historically of two types, Medinan and Meccan, which
correspond to tendencies within Islam toward institutional authority (Medinan)
and moral authority (Meccan). These tendencies in turn are reflected in architec-
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24 Philip Halldén

SOURCES FOR THE HISTORY OF ISLAMIC ORATORY ART
AND PREACHING

Although I will attempt no survey here, I will suggest some preliminary points of
direction in terms of potential sources for future studies. Given the state of research, one
of the first priorities in future studies in the field should be to survey the source material
more thoroughly.

To begin with, one should not overlook that there are some recent works on the
subject in Arabic, such as Ahmad M. al-Hufi’s Fann al-khataba (1996), Tbrahim al-
Badawi’s Fann al-khataba (1994), Muhammad Samir al-Shawi’s Ilm al-khataba (1993),
Muhammad Abu Zahra’s al-Khataba: usuluha—tarikhuha azhari “usuriha “inda al-
‘irab (1934), and Muhammad ‘Abd al-Ghani Hasan’s al-Khutab wa-I-mawa‘iz (1980).
In addition, some biographical or encyclopedic works are available, such as Mu‘jam al-
khutaba’, a dictionary of Shi‘i scholars and preachers edited by Dakhil Sayyid Hasan;
S. S. ‘Abd al-Fattah’s Ghara’ib al-khutab wa-"aja’ib al-khutaba® (1994); and Ahmad
Zaki Safwat’s collection of speeches and sermons from the first heroic centuries of
Islamic civilization, Jamharat khutab al-‘arab fi ‘usur al-‘arabiyya al-zahira (1985).
Further, homiletical instructions from educational institutions such as al-Azhar, as well
as more personal books on the subject by more or less famous preachers, such as the
late ‘Abd al-Hamid Kishk’s /la fursan al-manabir (To the Knights of the Pulpits, 1990)
should not be overlooked.

As some of these book titles bespeak, many of these Muslim authors tend to focus
on models from the “golden” era of Islamic history, such as the Prophet Muhammad
and his companions, the great caliphs, and other famous preachers and orators. Hence,
these sources are often characterized by an endeavor to reform and adjust the present
state of Muslim preaching in accordance with these models. Thus, they tend to be more
or less prescriptive or normative, offering rules and guidelines for the modern preacher.
Although these books could be questioned on these grounds, or considered secondary,
they may be well worth consideration. On the one hand, they provide information on the
history of Islamic rhetoric from a contemporary perspective, with further references to
primary sources. On the other hand, they can be treated as primary sources in their own
right, given that the historian of Islamic rhetoric has an interest in the latest stages of
its development and the concepts, ideas, and mentalities that surround the subject today.
Perhaps it goes without saying that all sources should be studied from an empirical, rather
than from a normative or confessional, perspective. Accordingly, the same procedure
should be applied when it comes to older sources, such as the works by the famous
preacher and homiletician Ibn al-Jawzi (d. 1201). Quite a few collections of Ibn al-
Jawzi’s sermons exist, several of which have also been published.? To some exfent,
Ibn al-Jawzi’s production has also been studied (by Swartz, Hartmann, and others).
Besides the collections of sermons, Ibn al-Jawzi also left works of a more theoretical
or homiletical nature, the most widely known of which is his Kitab al-qussas wa-I-
mudhakkirin (‘The Book of Storytellers and Those Who Remind’). The book was edited
by Swartz (1971), and it could be added that the continuous research by Swartz is a very
important contribution to the field of Islamic rhetoric.8 Another positive contribution
made recently is Jonathan P. Berkey’s Popular Preaching and Religious Authority in
the Medieval Islamic Near East (2001). Not least important is Berkey’s discussion of
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the sources of Islamic preaching in the period. Other recent works of importance are
Popular Culture in Medieval Cairo (2002), by Boaz Shoshan, part of which contains
valuable references to homiletical material attributed to preachers from Cairo and its
surroundings in the Mamluk era,”” and Khalil Athamina’s study (1992) on the emergence
and socio-political impact of the early preachers that are collectively known as qussas.
A source of special interest, mentioned by Berkey, is the Kitab al-rawd al-fa’iq fi al-
mawa‘iz wa-lI-raga’iq (The Splendid Garden of Sermons and Edifying Tales), attributed
to a certain al-Hurayfish (or al-Harfush), an obscure figure, who is supposed to have
lived and preached among the Lumpenproletariat on the outskirts of Cairo in the later
part of the 14th century.?® Some of the works mentioned by George Makdisi in The
Rise of Humanism in Classical Islam and the Christian West (1990) may also be of
importance concerning the history of Arab Islamic rhetoric.??

Collections of sermons attributed to preachers from different times and geographical
locations constitute one important category of sources. Of course, it cannot be taken for
granted that these sources contain sermons that were actually delivered. The sermons
have come down to us in written and polished form. A quite well-known example
would be the Diwan al-khutab attributed to Ibn Nubata (d. 984). Nevertheless, the
collections are important, not least because they have often served as models in the art
of preaching. Not a few of these collections are attributed to famous Sufi preachers, such
as al-Muhasibi (d. 837) and ‘Abd al-Qadir al-Jilani (1077-1166).>° In addition, there
are the collections attributed to Shi‘i authorities, such as Ibn Babawayh (d. 991) and
the famous Nahj al-balagha that contain sermons and letters attributed to “Ali. These
collections cannot all be enumerated here, but the ones attributed to Mahmud ibn “Umar
Zamakhshari (d. 1144) and to Ibn ‘Abd Rabbihi (d. 940) should also be mentioned, since
they have—at least, in part—been edited, studied, and translated by Western scholars.?!
As concerns early individual preachers and orators and their reputation, the list presented
in the Fihrist by Ibn al-Nadim (d. 987), as well as the scattered references given in
Kitab al-bayan wa-I-tabyin by al-Jahiz{d. 869) and ‘Uyun al-akhbar by Ibn Qutayba
(d. 889), are also worth considering, /

Another category of sources is represented by the prescriptive textbooks, or what can
be called normative handbooks in the ethics of preaching. Ibn al-Jawzi’s Kitab al-qussas
wa-l-mudhakkirin could fall into this category. Another important example is the Kitab
adab al-khatib (The Book of the Preacher’s Etiquette) by Ibn al-“Attar al-Dimashqi
(d. 1324), recently edited by Mohamed Ibn Hocine (Esslimani).? This book, which
represents a strictly Sunni perspective, can be seen as a particular instance of the genre
of “books of etiquette” for different professions (judges, teachers, secretaries, and so
on).® The book also resonates with particular areas within the vast literature of Islamic
jurisprudence ( figh), especially concerned with the behavior of preaching and public
speech. This kind of literature should also be more thoroughly studied when it comes to
rules and regulations for public speech. In addition, information concerning preachers
and the art of preaching is scattered in a wide variety of source material, including
chronicles and biographical literature and the works of famous Sunni authorities such as
Sibt Ibn al-Jawzi (d. 1257), al-Ghazali (d. 1111), Ibn Taymiyya (d. 1328), Ibn Qayyim
al-Jawziyya (d. 1350), Jalal al-Din al-Suyuti (d. 1511), and others.>*

Another, quite different source that should at least be mentioned in passing is the Kitab
al-burhan wujuh al-bayan (The Demonstration of the Modes of Expression), written in
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