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Digerini veya Gtekini dlstinmenin, fark etme-
nin ve anlamanin en ileri derecesi ve can aha
noktas baskasini, kendi nefsine tercih etmesi-
dir. Daha da 6nemlisi onu oldugu gibi kabul et-
mesidir. Gerektiginde sadece Allah nzasi icin
sevmesidir.

detce iman etmis olmaz."” "Misiiman dilin-
den, elinden Miisliimanlann seldmette kal-
digr (emin oldugu) kimsedir.” Buhért; fman, 3,
5) Gercekten bu iki hadis metni Uzerine
sayfalar ve hatta ciltlerle yorumilar yapilabi-
lir. Glinkii burada baskasinin maddi ve ma-
nevi varligini, kendi nefsine tercih etme ve
onu dne alma gibi bir fedakarliga vurgu ya-
pilmaktadir. Diger taraftan kisinin dili, eli ve
davranislanyla baskasina zarar vermemesi
dnerilmektedir. isldm tarihi, kdiltiir ve me-
deniyeti incelendiginde bu sézlerin hayata
yansitildigini goriiyoruz. Ferdi ve sosyal
yardimlasmanin sahis, vakif ve diger hayir
kurumian aracihgi ile fakir, yetim, dul, has-
ta, yasl basta olmak tizere yardima muh-
ta¢ herkesin himaye edilmekte, sefkat ve
merhamet duygulariyla muameleye tabi
tutulmakeadir.

Komsu hakkina saygt

insanin yaratihst ve dogal ihtiyaclan ge-
regi yalniz bagina yasamasl mimkiin degil-
dir. Bu nedenle her toplumda komsuluk
iliskileri 6nem arz etmektedir. Kur'an-t Ke-
rim; ana babaya, akrabaya, yetimlere, yok-
sultara, yakin ve uzak komsulara iyilik edil-
mesini emretmistir. iisa, 36) Baz Islam bil-
ginleri, bu ayette gecen uzak ve yakin
komsuya iyilik ediimesini; onun mutlulugu-
nu ve kederini paylasma, birlikte ve dost¢a
yasama, ona eziyet etmeme ve onu hima-
ye etme gibi erdemli davramslar seklinde
yorumiamislardir. Baska bir ayette ise; "Bir
topluluga duydugunuz Sfke, sizi adaletten
ayirmasin.” denilmektedir. Maide, 8 Hadis
metinlerinde ise; komsuluk iliskileriyle ilgili
"¢ok kapsami hiikiimler ve tavsiyeler bu-
junmaktadir: “Allah'a ve ahiret glinline ina-
nan kimse, komsusuna eziyet etmesin.”
{Mistim, iman, 74) "Cebrail komsu hakki (ize-
rinde o kadar ¢nemile durdu ki, neredeyse
komsuyu komsuya mirasg yapacak san-

8 Huaziran 2007 Savi 98

dim." euiisiim, Birr, 140) Bu ayet ve hadis me-
allerinden de anlasiidigi gibl, komsuluk
kavraminda din aymnmi yapiimanustir. Bu
nedenle komgulugun ilgi alan ve cergevesi
{ic basamak olarak degerlendirilmistir. Bu-
na gore ilk basamakta akraba komsu; ikin-
¢i basamakta aymi dinin degerlerini payla-
san komgu; tgtincli basamakta ise baska
inang ve dinlerde olanlarin komsulugu yer
almaktadir. Bdylece insant iliskilerde ve ih-
tiyaglarin karsllanmasinda insanlar arasin-
da ayinm gozetilmernistir.

Tekrar iinde yasadigimiz ¢agin berabe-
rinde getirdigi problemlere ve hareketlilige
bakmak gerekirse gercekten aynsmaya,
kamplasmaya, boliinmeye, dtekini hor ve
hakir gérmeye veya onu caresizligiyle bas
basa birakmaya kimsenin hakki yokeur. Si-
lah ve savunma harcamalan kadar saglik,
egitim, bans, huzur ve gliven alaninda da
harcama yapimalidir. Insanlarin birbirlerini
tanimalan, anlamalan ve yardimlasmalar
icin projeler hazirlanmalidir. Hayirda, iyilikte
ve hizmette drnek davraniglar sergilenme-
lidir. Kendi degerleri ve inanclan kadar, Gte-
kinin degerlerine de saygili olmay! unutma-
maltdir. Dikkat edilirse insan viicudu dahil
hayatin ana ekseni ve parcalan bile birbiri-
ni desteklemeye ve katkida bulunmaya
uygun sekilde yaratinstr. Yeryliziindeki
agac, orman ve yesillikler fle gokyliziindeki
yildizlar ve gezegenler dahil her sey ta-
mamiayia bir parca konumundadir, O hal-
de kimse sosyal hayatin akigina zarar ver-
memelidir. Clink{ suyu tersine akitmak ta-
biatin kuralina aykindir. O suyun tekrar
{izerimize daha fazlastyla akmast kaqiml-
mazdir. Oyleyse yalniz ben veya yalniz 6te-
ki yerine, biz veya hepimiz olmalyiz. Bil-
mem farkinda miyiz dualarimizda daha da
comert davraniyoruz. Su &rmekler bunun
en giizel kanit degil midir? "Allahim yalniz
Sana ibadet ederiz ve yalmz Senden yardim
dileriz.” (Fatiha, 67) "Rabbimiz! Bize diinyada
da iyilik ver, ahirette de iyilik ver ve bizi
ates azabindan koru." @akara, 201) “Ey Rabbi-
miz! Bize glicimiziin yetmedigi seyleri
ytikleme! Bizi affet, bizi bagisla, bize ac!
Sen bizim MevId'mizsin.” {akara, 286)
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isldam, miintesip-
lerine “orta lim-
met" sorumiulu-
gunu yliklemis-
tir. Misliimania-
nin tarih boyun-
ca geregini ifa
ettikleri "orta
{immet" olma
hali adaletli,
haktan ayriima-
yan, 6nderlik
eden ve biitiin
toplumlar icin
hakem olarak
kabul edilebile-
cek bir limmet
olmayi ifade et-
mektedir.

“Orta Ummetlik”
Bilinci

"lste bdylece sizin insaniiga sahitler olmaniz, Resullin de size sa-
hit olmast icin sizi orta tmmet kildiK." (Bakara, 143)

Din emniyeti, isldmin insanogluna dogustan verdigi temel haklar-
dan birisini ifade etmektedir, Bu nedenle Isldm geleneginde inanma
egilimi ve bir dine mensup olma hdli fitratin geregi olarak alglanmig-
ur. inanma ve fitrat arasindaki bu iliski nedeniyle tarih boyunca in-
sanligin icinde yer aldig: dinsel farkliliklar, isldm'in tanidig sosyolojik
bir gerceklik olmustur. Isidm'm dinsel farkhiiklara yonelik bu sosyolo-
jik kabulliniin en agik ifadesi, "kavim ve kabileler olarak ayrnsmanin
insanlann birbirleriyle tanismalan” (Hucurar, 13 sdyleminde yer almak-
tadir. Ciink(i “Allah dileseydi onfar bir tek timmet yapard\." gura, 8 Al-
lah'in dinsel farkitiklara yonelik bu dilemesi, bu farklilklara iliskin ila-
hi bir kudret ve iradeyi isaret etmektedir.

Kiiresellesmenin kiiltirler arasindaki sinirlan kaldirdigina ve fark
inanclara sahip insanlarn bir arada yasamasinin zorunlu olduguna
dair yaygmn bir kanaat s6z konusudur. Kiiresellesmenin btitlin sonug-
laryla birlikte sinirlar 6tesi bir anlayist dogurdugu dogrudur. Ancak
farkl dinf mensubiyetlerin bir arada yasamasinin, kiresellesmeye
bagl nevzuhur bir durum oldugunu sGylemek dogru degildir, "Mede-
niyetier catismast” tezine de zemin olan modern diizlemdeki dinf
farkhiik olgusu, islam gelenegi icinde yeni bir stired ifade etmez. s-
1am, Mitistiiman toplum iginde ok farkh din mensubunun barnmast-
na tarih boyunca imkan vermis ve giintimtiziin modern deyimi olan
“bir arada yasama" slirecini zorunlu bir gereklilik olarak degil bir an-
layis zenginligi olarak gérmiigtiir. Bati diinyas! icin oldukca yeni bir
siire¢ icinde yanstyan dinf farkiilik anlayist, Isldm tarihinin basindan
beri gerek temel kaynaklarda gerekse dini gelenek i¢inde Kokl bir
tecriibe mirasina sahip olmustur.

Hz. Peygamber (s.a.5)in uygulamalarina bakildiginda, daha gok
miisriklere yonelik tevhit ve ahiret temelinde bir inang tebligi s6z ko-
nusu olurken, kitap ehlinin kendi dinleri baglaminda tanindigr goril-
mektedir. Nitekim ilk vahyin geldigi sirada Hz. Peygamber (5.2.5.)1 tes-
kin eden Varaka bin Nevfel'in ona yonelik hiisnii kabuld, asagida yer
atan ayetle oldukca uyumiu bir tutumu yansitmaktadir: "... Onlardan,
iman edenlere sevgi bakimindan en yakin olarak da 'Biz Hiristiyanla-

Haziran 2007 Say)
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SOMRA GELEN DOUMAN

In Qur’anic interpretation the community is a group of people or a period of time or,
even, a particularly ethical person*. Only the first meaning remains in current use, ac-
cording to which the umma is a social, cultural and religious construct with characteris-
tics of, and guidance on, the organisation of an individual’s life. The umma is akind of
symbiosis of religion and politics. The mutual contacts between the constituents — the
individuals and groups — of the umma exercise a civilising influence and unify the so-
cial structures. This is the source of the umma’s strength. Depending on the (economic)
circumstances the umma naturally has stronger and weaker periods, but in present day
Muslim thought the foundation of the identity of both the individual and the groups is
unequivocally their membership in the umma’. If we regard the question from the point
of view of the contemporary reality of the Muslim world, we can see that the com-
munity is more symbolic or imaginary than real. The concept covers an approach, a
direction, rather than a specific group identifiable in a geographical location. Therefore
it needs to be emphasised that the umma is a plastic concept: it is a kind of an ‘interpre-
tative’ community, which enables the explanation and interpretation of the Muslim past
and the meeting of the challenges represented by the West. In Islamic discourse, beyond
the explanation of the past the umma has a historic role and this is ‘the acceptance of
moral and social responsibility for the whole of humankind?.

The umma is determined by the religidn the concepts, values and ideas of Islam.
They constitute the foundation of the umma and shape its self-image.

Neglecting the role of all other objective (social, political, economic, ethnic) cir-
cumstances, Islamist discourse explains the current crisis of Arabic Muslim societies
exclusively through the absence of unity and of uniform aims prescribed for the mem-
bers of the umma by Islam¢.

The Islamist approach, however, hides or disregards in vain the long-standing differ-
ences within the umma. In this regard, the perceptions of the Shi’ite and the Sunni are

1 Majma‘ al-Lugha al-Arabiyya; Mu§am alfdz al-Qur’an al-karim, al-Qahirat, 1989, vol. 1, p.

2 RafiqHabib: Al-Umma wa’l-dawla, bayan tahrir al-umma, al—Qahlrat (Dar al-Shuriiqg),
2001, p. 26.

3 Suhayl ‘Inayat Allah Isnshraf mustaqbal al-umma Islamzyyat al—ma rgfa, No. 20, 1999—
2000, p. 84 2

4 Muhammad Amazjan: Mashri‘ 1-nuhud bayna al—umma wa ’l-dawla al—Mun ataf, No. 20,
2002, p. §0. '

4 - %

Muslim Political Theory: a Comparative Terminological
Investlgatmn edit. Miklos Maroth, Piliscsaba: The Avicenna
Institute of Middle Eastern Studies, 2010. ISAM Dn. 246501
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Kausar, Zeenath

A critique on the ideological components of the New World Order and the need for the
re-organization of the Islamic Ummah .-- 2004 ISSN: 0021-1842 : Islamic Quarterly, vol. 48 iii pp.
250-278, (2004)
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Kaag, Mayke

Aid, umma, and politics: transnational Islamic NGOs in Chad .-- 2002 ISSN: 1461-5363 : Islam and
Muslim politics in Africa

Edit. Benjamin F. Soares and René Otayek , pp. 85-102,

Arabic literature: modern - poetry | Jordan
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Ghazali, Mohd al-IkhsanSawari, Siti Salwa bt

The influence of anti hadith group (gah) thinking on the Muslim Ummah: a special study in the Klang
Valley Pengaruh Pemikiran Golongan anti Hadith (gah) Kepada Umat Islam: Kajian Khusus di Lembah
Klang .-- 2014 ISSN: 2232-1950 : Al-Bayan: Journal of Qur'an and Hadith Studies, vol. 12 i pp. 75-86,
(2014)

Qur'an & Quranic studies / Koran / Kuran / Qoran / Coran | Hadith | Law - sources | Malaysia
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Ahmed, Chanfi
For the Saudi's Kingdom or for the Umma? Global 'ulama' in the Dar al-Hadith in Medina .-- 2012 ISSN:
0257-7062 : Journal for Islamic Studies, vol. 32 pp. 70-90, (2012)
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The community of believers: Christian and Muslim o rvedt”
Pperspectives, a record of the Tivelfth Building Bridges Aoz €t
Seminar hosted by Georgetown University at the
School of Foreign Service in Qatar May 27-29, 2013.

Lucinda Mosher and David Marshall, eds.

Washington (DC): Georgetown University Press,
2015. 171 pp.
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5857 ZAKARI, Idris Abubakar &
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the Constitution of Madinah. Islamic Quarterly, 59 £
ii (2015) pp. 237-246.
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work and Islam: a leap of faith for young people. Ed.
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Ummah and youth work., Youth

Brian Belton, Sadek Harmid Rotterdam: Sense, 201 1,
Pp- 145-154. "I will demonstrate how education
confirms Western notions of community ... and how
the Islamic notion of "Ummak' .. can both inform -
and develop a more humane approach in the

. contemporary realm of youth and community work

4686 PETERSEN, Marie Juy].
Umma? 4ig and Islam in
NGOs. London: Hurst, 2074 266 pp
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BAKAR, Osmar. The place and role of magasia
al-shart'aly in the ummal's 21st ceatury civilisational
renewal. fslom and Civilisational Renewal, 2 if
(2011) pp. 285-301. :
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AFFENDI, Abdelwahab el-, Umnima, state and

movement: events that shaped the modem debate
Political Islam, context versus idealogy. Ed. Khaled
Hroub.London: Sagi, in association with London
Middle East Institute, SOAS, 2610, pp.20-36.
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Umma? Global ‘ulama’ in the Dar al-Hadith in g/ ﬂ;‘ >
Medina. Jonrnal for Islamic Studies,32 {2012) ﬁﬁ% £ ;7 ]
1

pp.70-90. [How ‘ulamd from South Asia, West
Africa and Egypt came to the teaching Institute,

which was set up in 1931 to promote the Salafi Zoced ;9

doctrine.]
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869 GOKKIR, Necmettin, Political language of tafsir. P
Redefining of Ummab, a religio-communal concept of (/7Y
the Qur'an: past and present. Istanbul Universitesi jaﬁﬁﬁ“ /
[lahiyat Fakiiltesi Dergisi, 15 (2007} pp-245-272.
[With abstracts in English & Turkish. Available online

(open access).]



966 DENNY, Frederick M.  Umimah in the Constitution
» of Medina. Islamic political thought and
governance. Vol. I Roots of Islamic political though:
4 key trends, basic doctrines and development. Ed.

deswAbdullah Saeed. London & New York: Routledge,
2011, pp. 83-93. Onginally published in Jowmnal
of Near Eastern Studies, 36 (1977), pp.39-47.
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1 AHMET Oz, Kur'an'in énerdigi vasat immet, Selcuk Universitesi, Doktora, 2006

2 NIHAT UZUN, Kur'an'da immet kavrami, Uludag Universitesi, Yiiksek Lisans, 2002

3 AHMET GOKDEMIR, Ayetler, hadis ve siyer kaynaklari isi§inda Hz. Peygamber-timmet iliskileri, Marmara
Universitesi, Yuksek Lisans, 2011
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118 QARADAWI, Yisufal-. Larénovation dans la
religion est une grace de Dieu en faveur de I'Unma. . 2
Tr. Kasinzi, Matthieu, Etudes Arabes: Dossicrs, (47 mé
108 (2011) pp.73-84. Arabictext with facing Zo=2.5V
French transtation. Excerpted from Al-figh al-istami
bavuia al-asalah wa-'I-tajelid Caire, 1999 pp.23-32.
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THE CONCEPT OF THE “UMMAH” IN THE
QUR’AN: AN ELUCIDATION OF THE BASIC
NATURE OF THE ISLAMIC HOLY COMMUNITY

Yosuko Opa®*

1. Introduction

The term Ummak designates the Islamic holy community, i. e., the religious
community. This, the major meaning of the term, is found in the Qur’an but
only in a limited number of instances. Although students of Islam have long
recognized that the idea of the Ummah and its historical existence have been
central to Islamic religiosity, the basic nature of the Islamic holy community has
not been adequately elucidated. A proper understanding of the Ummah is cri-
tical to any explanation of the religious significance of Istamic law (Shari‘ah).

Students of Islam know that the term ummah does not always mean “the
religious community,” but also has several other implications in the Qur’an.
Whether the major meaning of the term ummah, as “the religious community,”
is internally and coherently related to other uses of the term within the Quran
must be examined. A coherent reconstruction of the relationship among the
major meaning and other instances of the term ummak in Qur’anic contexts would
do much to elucidate the nature of the Ummah as the Islamic holy community.
With this working hypothesis, and setting aside for a while the major meaning,
the Qur'anic examples of the term ummak will be analyzed and exanmiined.

II. Ummah motifs in the Qur’an

Briefly surveying the statistical correlation of the term ummak and the chro-
nology of the Qur’an, we find 64 instances of the term ummah in both singular and
plural forms. In addition, according to the Noldeke-Schwally chronology,t™
there is no instance of the term #mmak in the first Meccan period; there are 11

instances in the second Meccan period; 38 instances in the third Maccan

# Rescarch Assistant, Faculty of Letter, University of Tokyo.
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“heavenly Euphrates could not distract him from the Nile. One may wonder, in fact, if al-

Qadi al-Fadil was one of the pioneers of regional Egyptian patriotism and of the Fadail
literature in the twelfth century, whether he may not have dedicated a special WOI‘iS to
this subject. Al-Maqrizi quotes many of al-Qadi al-Fadil’s expressions on the place of
Egypt in Islamic tradition. Then in the nineteenth century, Rifaa al-Tahtawi quotes
the same expressions of al-Maqrizi in his work, the work which was meant to create
national consciousness in modern Egypt.

JoURNAL OF NEAR EasTERN Stunmms > & / (A s 19353

UMMAH IN- THE CONSTITUTION OF MEDINA

FREDERICK M.DENNY, University of Virginia

THERE is no simple formula for defining the term ummah in the Qur’an, because
it covers a variety of realities.! There is, however, a general development in its meaning
toward greater exclusiveness as an expression which refers to Jews, Christians, and
especially the Muslims as religious communities. But even when it is used in this manner,
it is still employed to designate more general cases, such as peoples who have had
prophets sent to them, peoples who have perished in the past, and others. So when we
speak of the ummah concept in the Qur’an, we must distinguish which ummak concept
we mean; we cannot without qualification assume that the term means the Muslim
community only, as we can when we use the term to deseribe post—Muhamma.dan Islam.
The present study considers an important contemporary extra-Qur’anic use of wmmah in
the Medinan context, the “Constitution of Medina,” a primary source for our knowledge
of the founding of the Ummah which deserves greater study than it seems thus far to
have received. '

Ibn Ishdq preserved this ancient document, which does not appear in any other
historical source, in his Sirah.2 It is placed, for logical reasons, near the beginning of his
account of the Medinan period, but we do not know for sure that it belongs there. 1t
seems to consist of separate documents from differing times in Medina, edited together
in the form preserved in the Sirak.® There is little doubt among schelars that it is
authentic, and that it, like the Quridn, is intimately connected with Muhammad’s
thought and activity. W. Montgomery Watt has summarized the strong reasons which
J. Wellhausen had earlier adduced in favor of its authenticity:

No later falsifier writing under the Umayyads or <Abbasids would have included non-
Muslims in the wmmah, would have retained the articles against Quraysh, and would have
given Muhammad so insignificant a place. Moreover the style is archaic, and certain points,
such as the use of “believers” instead of “Muslims™ in most articles, belong to the earlier
Medinan period.*

1 See my article, “The Meaning of Ummah in the
Quran,” History of Religions 15 (1975):34-70, for a
full analysis and discussion.

2 See Ibn Hishim, As-Sirah an-Nabawiyyah, eds.
Mustafd as-Saqqd, Ibrahim al-Abyari, and cAbdu
°-Hafiz Shalabi, 2 vols. (Cairo: Halabi, 1955), vol. 1,
pp- 501-4. There are other editions, but this is easily
obtained and authoritative.

3 It may well belong to the earlier Medinan period,
but whether before or after the Battle of Badr (a-H. 2)
is not known for certain. Wellhausen placed it before.
See his diseussion in Skizzen und Vorarbeiten, vol. 4
(Berlin: G. Reimer, 1889), pp. 65-83. H. Grimme,
Mohammed. Vol. 1. Das Leben (Miinster: Aschendorff,

[JNES 36 no. 1 (1977)]
© 1977 by the University of Chicago.
All rights reserved.

1892), p. 76, placed it after Badr because it shows
general recognition of Muhammad’s authority; it
speaks of fighting “‘in the way of Allah,” and it dis-
plays a hostile attitude toward the Quraysh which
presumably would not have come into general par-
lance until after Badr. L. Caetani is not convinced of
these arguments and places the Constitution before
Badr, Annali del’Islam (Milan: Hoepli, 1905), vol. 1,
pp. 391-408. W. Montgomery Watt, Muhammad at
Medina (Oxford: Oxford University Press, 1956), p.
226, regards the document as probably a composite
drawn from sources of different dates. This position is
commonly held now and has been strengthened
further by the important discussion of R. B. Serjeant,
“he Constibution of Medina,” Islamic Quarterly 8
(1964): 3-16, which is discussed below.
& Watt, Muhammad at Medina, p. 295.
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state into an Arab kingdom. In organizing the growing
empire the Umayyads did in fact rely largely on the tra-
ditional political ideas of the Arabs, but they also
claimed to be upholders of Islam, as demonstrated in
the works of contemporary court poets. The caliphs re-
alized that Islam was becoming the significant factor
that bound the parts of the empire together, especially
after the great increase in the numbers of mawadli.
[See also “‘Abbasid Caliphate; Caliphate.]
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WiILLIAM MONTGOMERY WATT

UMMAH. Often translated “Muslim community,”
the term wmmah designates a fundamental concept in
Islam. Although its meaning has constantly developed
through history, it has often been used to express the
essential unity of Muslims in diverse cultural settings.

Use in Qur’an and Hadith. The term ummah occurs
sixty-four times in the Qur’an. Most studies of the
Qur’anic concept of ummah assert that the term desig-
nates a people to whom God sends a prophet, or a peo-
ple who are objects of a divine plan of salvation. Ac-
cording to these studies, the term wumwmah refers to a
single group sharing some common religious orienta-
tion. In Qur’anic usage, however, the connotations of
community and religion do not always converge, and
the word has multiple and diverse meanings.

In several instances ummah refers to an unrestricted
group of people. Surah 28.23, for example, reads, “And
when he [Moses] came to the water of Madyan, he
found on it a group of men (ummah min al-nas) water-
ing.” The term can also mean a specific religion or the
beliefs of a certain group of people (43.22-23), or an
exemplar or model of faith, as in the reference to Abra-
ham as an “ummah, obedient to God” (16.120). Ummah
also refers to the followers of prophets (“For every um-

UMMAH 267
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mah there is an apostle,” 10.47); to a group of people
adhering to a specific religion (“To each one of you We
have appointed a law and a pattern of life. If God had

- pleased He could surely have made you all a single um-

mah,” 5.48); to a smaller group within the larger com-
munity of adherents (“They are not all alike; among the
people of the Book is an upright ummah, 3.113); to the
followers of Muhammad who are charged with a special
responsibility (“And thus We have made you a medium
ummah that you may be the bearers of witness to the
people and that the Apostle may be a bearer of witness
to you,” 2.143); or to a subgroup of these followers (“So
let there be an ummah among you who may call to good,
enjoin what is right and forbid the wrong, and these it
is that shall be successful,” 3.104).

Ummah often denotes a misguided group of people
(““Were it not that all people would be a single ummah,
We would certainly have allocated to those who disbe-
lieve in the Beneficent God [to make] of silver the roofs
of their houses and the stairs by which they ascend,”
43.33), or a misguided party from among the followers
of a prophet (“And on the day when We will gather
from every ummah a party from among those who re-
jected Our communications, then they shall be formed
into groups,” 27.83, or “Then We sent Our apostles one
after the other; whenever there came to an ummah their
apostle, they called him a liar, so We made one follow
the other [to its dooms], and We turned them into by-
gone tales,” 23.44). Finally, ummah could mean a period
of time (“And if We hold back from them the punish-
ment until a stated ummah/period of time, they will
say,” 11.8); it can also mean an order of being (“And
there is no animal that walks upon the earth nor a bird
that flies with its two wings but they are an ummah like
yourself,” 6.38).

The occasional rift between the civil and religious no-
tions of ummah in Qur’anic usage has parallels in hadith
literature. In several traditions Muhammad is said to
use “my wmmah” to mean the group related to him by
lineage rather than by religion. It is the hadith literature,
however, that provides the concept of ummah with its
precise and focused meaning. Besides the Qur’dn, the
earliest extant source available is a set of documents
written by Muhammad shortly after his arrival at Me-
dina. These documents, commonly referred to in mod-
ern scholarship as the “Constitution of Medina,” com-
prise several practical provisions designed to regulate
social and political life in Medina under Islam. Most
scholars agree that the main purport of the Constitution
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loji_bakimindan Araplarinmilles hs

Do U e

Yedinei yizyuld ¥

-zn Miislimanhk, sosyo-
g 1=

i ec

dir. Aym dili konugtoklan halde birbirine diigman boy-
1ar ve unrukiar durnmaonda dagimk bir bayat yasayan
kalabalik bir kavim, bir ig veya dis etki ile birlik kur-
ma yoluna elbet gidecekti

Peygamberin ortaya koydufu esaslar her seyden
énce bunu saglams; bilgisizlik, ahlaksizhik ve pislik
j¢inde yuvarlanan Araplara yiiksek bir din ve ahlik
spuru ile milli birlik diisiincesini asilamaya cahgmishr.
V Peygam kudretli ve sempatik
sahsiyeti, konugmakiaki fistiin kabiliyeti sayesinde bu-
no saglamis, ban saglam arkadaslan da kendisini des-
tekleyerek giicli bir birlifin temellerini atar gibl ol-
rnuglardir.

Fakat en yakin arkadaglam arasindaki birlik ve
dayvamgma bile ancak goriiniiste idi. Araplarin, yuzyil-
lar Soyunca devlet kuramamaktan doZan boliiciliikleri,
alle ve salus menfaatini her seyden istin tutan ayir-
o1 tabiatlan, dedikodoculukta son dereceyi bulan ah-
idkazhiklart Peygamberin dliimiinden sonra hemen ken
disini gostermis, hatta onun saghfinda bile akrabas:
ve damadi Al ile, Pergamberin evdeslerinden Avse
hakkindaki dedikodular biiyiik sarsintilara yol ac¢mis-
t1. Avrilik ve bozgunculuk Pevgamberin flimiyle ve
ilk 8nece onun en yakin arkadaslan arasinda baslam:z
devlet baskanhfi ibtiraslarimn dogurdugu kavgalar
Miislimanhi# parcalayarak mezhep savaslarina vol ac-
mis ve yirminei yizmila kadar MiisHimanlar, birbirini
tektir eden aym gruplar halinde bir 6lim - dirim sa-
vasi yvapmslardir.

, Araplarin  deviet }:ﬂq;{n&,kiaki,.wkzhiliyetsizlj,?:inin
ve Sivasi ahlaksiziFinin en kesin tam#i. Pevgamber-
den sonra Af51’?’dgeléhﬁig"‘ﬁiﬁgﬁgm_ﬁﬁg]g;»i:i“ RA-

sidins (Ergin ve iistin bhalifeler) adim alan (Yil: 632

— 661) ve Hepsi de, daha hayatlannda Peygamber ta-

rafindan Cennetle mijdelenen dort kisiden bclintn
(Omer, Osman, Al suikastlerle 6ldilriilmesidir ki

béyle bir rezalet, Bizans'tan baska hicbir devietin ta-

rihinde gosterilemer, T
Buna ragmen Araplarin, iki biiviik diisman dev-
letten Iran’i ortadan kaidirip Bizans'in giiney tilkeleri-
ni almalarinda olaganistii hicbir sey yoktur. fran - Bi-
gans arasinda vizyillardir siiren savas ikisini de yip-
raimis, ayrica Iran'in dogudan Tirkler elivle yedigi
darbeler bu devleti olium haline getirmisti. Yeni bir
inan¢ ve flkii ile ¢élden firlayan Araplar icin kaybedi-
lecek bir sey olmadifzr gihi. 6Iiirlerse..c_t‘.nn.ﬁm_giimek.

kabirlarsa yagma ve capul vapmak gihi cekiei fzeilik-
ler de istablarim arttinyordu,

Araplar, goriniste biiviitk bir devilet kurmus olma-
larina ragmen, dofuda Iran ve Ispanyva'da Vizigot dev-
leti gibl iki yorgun ve bitkin devletten baska higbir
devleti ortadan kaldiramamslar ve rastladiklann ik
ciddi kuvvet olan Franklar 6ntinde durmaya mecbur
kalmislardir (732).

Abbasilerin hikimiyeti tamamen nazari idi‘f Balj-

e p)ma]an dolavisivia butin Mosliman devietler sbz-

R OETUET WYL ks (e A SRS T YN T AT TS St gty v i1 TR

L " 7 R
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JIRLIGH KUR

TUSU

de oha bagh bulunuyor, gergekte ise halifelerin gorevi
giicle jktidara gelen gu veya bu banedamn mesru ol-
dufunu tasdikten ibaret kahyordu.

Onuncu yiiz xil ortalarinda millet halinde Mislu-
man olan Tirkler, Iranhlar tarafindan islirniyeti or-
tadan kaldirmak icin hazrlanan biyuk ihtilali suya
diiglirmekle, farkinda olmadan bu dini kurtardiklan
gibi, onbirinei’ yiizrilin ortasindan Kurfulos Savayinin
sonuna kadar da tek baslarna islam diénasinun énderi
ve savunucusu olmuslardr,

11 — 12. Yiinllardaki o korkun¢ Hach saldimlanin
gbEiisleyen, 15 — 16. Yiizyallarda Avrupa iclerine ve
Okyanuslara kadar ilerleyen, 17. Yizyilda Avrupa’nmn
ortasinda, artik teknik iisttnligi saglamus olan Hiris-
tiyanlarla bogusan, 18 — 19 Yiizsillarda savonmaya
cekilerek ve her kalede sonuna kadar varnsarak sava-
sa devam eden yalmz Tirklerdir. )

Giiniimiizde Pakistan gibi biiyiik bir Isltam Devle-
tinin dogmast da biiyiik Tiirk Imparatoru Gazneli Mah-
mud'un Hindistan'a yapti;x akiclarnin  sonmcu, yani
Tiirklerin Miisliimanhfa bir hizmetidir.

. +* .

-Muslimanhi tek haslarina hirqok millete kars:
savunmalarindan mudir, yoksa ménisim anlamadikla-
n Kurana kawvitsiz sartsiz inanmaktan nndir  nedir
Tiirkler islamiveti. taassupla kabul eden tek millet ol-
mustur, Miisliman ve Hiristivan Araplar arasmda bir
dayanisma oldugu gibi Tiirklerden c¢ok sonra Mishi-
man olan Arnavutlarin Hiristivan soyvdasianyla  din
savasi vaptiyn goriilmemistir. Bosnaklar rani Muislu-
man Sirp veva Hirvailar da Ortodoks Siwrp ve Katolik
Hirvatlaria din ¢atismas: olmadan yasamslardir.

Tiirklere gelince is degismistir: Onunca yiirrilda
Misliiman olur olmaz ilk is olarak Budist Uyguriarils
vurusmavya baslayan Karaharhlarm bu adetl tarih
bovunca siiregelmis, bu kadaria da kalmayarak Sun-
nilik — Siilik divasi, Tirkleri iki ordu halinde asir-
larca ¢arpistirarak hem milli enerji'nin besana har-
canmasina, hem de sivasi Tiirk birliginin gercekles-
mesine engel olmustur.

‘Dini taassubuon diinyamin her
miisamahava biraktiyy gintmfiizde bile Hiristivan. Sa-
mani ve Miisevi Tiirkleri, hatta Sii—Alevi Tiirkleri bis-
den saymayacak kadar gézii dénmils sozde avdm mu-

teassiplar aramizda hic de az degildir.

*

Bugiiniin medeni insami icin din. fertlerin kazna-
at ve inanci meselesidir, Dini partilerin kuraoldugu. din
iiniversitelerinin bulundugu iilkelerde bile fertlerin ber
tiirlit dini inanc) sayg; gordr., Inancin maontd olmaz
Herkes, her istedifi seye inanmakta hiirdur.

Isa’nin dini hem kardeslik. hem de bans dini ol-
dugu halde Hiristivan milletler ytizyillardir birbirier:
ile bofusmaktan vazgecmemisglerdir. Nazari muoslumar
kardeslifi de kanl: savaslara en ufak bir etki yapama-
migtir. Qiinki yizmllann getirdigi gelenekler —dizder

daha kutvetlidir ve tnrlﬁi_ﬁﬁderat_ﬂ)ﬁg&\;{r LA
dir.
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THE NAMES OF UMMA

DHSPH'F. the rich documentation from and about the Mesopotamian city of
Umma in the second half .of the third millennium B.¢.. its names have received no
attention recently. appurcn‘ily on the view that everything is clear and settled.' The
various writings in contemporary documents are conveniently gathered in RG 1 -1
and present a clear picture. In Farly Dynastic mscriptions from Lagash the name is
written G18.kU3uM while contemporary rulers of the town itself write §AR ~ DI, Under
the Akkad Dynasty GIS.KU$u is used generally, but up.ME in Semitic royal inscriptions
especially. In Ur Il and OIld Babylonian times 615k GEu is used perhaps without
exception in current documents, An Ur [1] writing 47 um.ma* (J. B. Nies, J40S 37
[1917]: 256 5) cannot be used hecause it is not certain (hat it refers to this town, and
the Old Babylonian wm-ma cited in RG 1l 212 from UCP 9 329 4 8 cannot be
accepted because it requires the reading of the immediately preceding A% as ina. It is
withdrawn in RG 111 245, and the passage transferred to A§dubba: see now the new
edition of the text in 4AB X1 168,

The evidence for reading Umma has been solely Diri 11 74, published in cuneiform
from a Late Babylonian copy in CT 12 28 ii 5 {cf. Z4 20 [1907]: 421 f), edited with
two additional Assyrian copies by B. Meissner in AS 4 89. and with a further Neo-
Babylonian copy by M. Civil in the forthcoming MSL, XV:

um.ma/mi/me T CANINIL MIN-na-gar-dis-Sa-ku ki-is-[sa}

This derives from Proto-Diri, of which two copies are known, 1o appear in Civil's
MSL XV and quoted here with his permission:

um.me.en GIE. ROk ki-ig..] (Nippur 230)
um.ma GIS.KUSUK ki-[...1  (Sippariv 9)

Thus the Sumerian reading is given as Umma/Ummi/Umme/Ummen, and the
Akkadian as Kis[sa] or Ki§[%a]. The final syllable of the Akkadian has been restored
from the Balag im.ma.al gi.dé.dé, recently edited by M. E. Cohen, The Canonical
Lamentations of Ancient Mesopotamia (Potomac. Maryland. 1988), pp. 604 fI. The
relevant passage occurs twice, the first time preserved in the Late Babylonian tablet

! For recent notes on the Lopic. see B. R. Foster, 20 (Hamden, Conn., 1982), p. 2 with notes on
Umma in the Sargonic Period (USF), Memoirs of p. 160 D. O. Edzard read the first draft of the
the Connecticut Academy of Arts and Sciences, vol, present article and offered criticisms from which it
has benefited, bul he must not be held responsible
for the conclusions offered. M. Civil read and simi-
© 1990 by The University of Chicago. larly improved a second draft but is likewise not
All rights reserved. responsible for the conelusions nor for faults which
(022-2968/90/4901-0006%1.00. remain.

[/NES 49 no. 1 (1990)]
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50 BULLETIN CRITIQUE DES ANNALES ISLAMOLOGIQUES N° 4

1987 BULLETIN CRITIQUE DES ANNALES ISLAMOLOGIQUES 51

livre portent respectivement sur.: I Le projet politique d’al-Mawardi; II. Le penseur poli-
tique et les conditions historiques; III. La représentation historique et la théorie politique;
1V. La problématique de I’unité du pouvoir et de la continuité de I'Etat; V. L’Etat du Califat.

C’est donc la pensée politique d’al-Mawardi qui est traitée et débattue dans cet essai, non pas
proprement selon une perspective juridique ou économique ou administrative, mais plut6t sous
un éclairage philosophique et sociologique. L’auteur tient a ne plus voir dans les Ahkam une
encyclopédie juridico-économico-administrative mise 3 la disposition des institutions du Califat
musulman, mais plutét une théorie de I’Etat musulman oil il est question, au premier chef, d’une
construction conceptuelle jetant les bases de cet Etat. La notion de Califat représenterait dans
cette construction I’élément central. 1.’1dée majeure & Jaquelle Bensa®id rattache sa thése consiste
a dire que «la problématique de la pensée philosophique en Islam était plutdt essentiellement
politique ». Entre les faldsifa et les fugaha’, seul le langage est différent ; Ia problématique demeure
la méme (p. 7). Selon cette perspective, la valeur d’al-M. vient précisément de ce qu’il a pu aller
au-dela de la simple législation pour le Califat, c’est-a-dire qu’il a su dégager les éléments
d’une théorie, absolue et bien déterminée, de I’Etat musulman. Mais quel genre d’Etat? 1’Etat
du Califat. Le projet d’al-M. se trouve ainsi présenté : « La pensée politique d’al-M. nous montre,
dans sa quintessence, un projet politique intégral dans lequel le jﬁrisconsulte $afi'ite emploie
toute sa culture encyclopédique, tous les actes et fonctions qu’il a accomplis ou exercés, au profit
de ce projet. A la base de ce projet, on décéle une considération particuliére de la réalité poli-
tique de I’époque, une représentation personnelle de I’histoire de 'Islam qui le distingue d’avec
ses prédécesseurs a§‘arites et ses contemporains. On y voit également des solutions implicites
ayant comme but final le remaniement de la réalité politigue » (p. 20). En effet, deux lectures
principales de '@uvre d'al-M., et plus précisément des Ahkam, ont été jusqu’ici données. La
premiére considére qu’en attribuant au califat la mission de « succéder & la prophétie (hilafar
al-nubuwwa) en vue de préserver la religion et d’administrer le monde de I’Ici-bas», la tiche
d’al-M. consistait & construire une théorie de I'Etat et du Califat conformément aux strictes
données de la Sari'a. La théorie avancée par al-M. représenterait ainsi proprement la doctrine
politique de I'Islam méme. La deuxiéme prend al-M. pour un penseur politique réaliste qui se
soucie avant tout de puiser dans les réalités historiques, les éléments de sa pensée politique et
qui tente a tout prix d’orienter les Textes (révélés) pour étre en bonne entente avec les réalités
concrétes. Pour sa part, Bensa'ld adopte une vue intermédiaire. 1l estime que le projet politique
d’al-M. n’a pas pour base uniquement et sculement les impératifs théoriques de la Sari‘a (révélée),
mais aussi, et a titre égal, la logique des réalités historiques. Pour fonder sa thése, Bensa‘id
passe en revue les conflits du siécle et rattache la pensée d’al-M. au courant politique a$‘arite
représenté notamment par Baqillani et Bagdadi, et développé par al-M. lui-méme. En définis-
sant Etat dans le temps, il considére I’Etat du califat comme le prolongement de 1’Etat « pro-
phétique », donc garant de la Sari‘a et de la communauté; en le définissant dans Pespace, il se
trouve affronté aux questions économiques et sociales. Pour conclure, Bensa®id rejette la thése
de Brockelmann qui reléve le caractére purement théorique et idéaliste de la théorie mawardienne
de PEtat (p. 125), et affirme le fondement réaliste de cette théorie. Il accorde au penseur a3‘arite
le droit de prétendre que sa théorie est seule capable de représenter la conception politique
authentique et absolue de I'Islam méme, mais il se donne le droit de rattacher cette théorie 2 la

réalité historique et 4 I'époque méme de son auteur (p. 127-128). Une conclusion qu’il faudrait,
bien évidemment, entendre dans le sens de la thése avancée par Bensa‘id tout au départ (p. 20).

Le livre de Bensa‘id constitue un apport précieux dans les recherches miwardiennes ainsi
que dans les études relatives & la pensée politique de I'Islam classique. La thése qu’il défend
me parait juste. Mais elie n’est construite qu’a partir des 4hkam, le Nasthat al-mulik n’ayant
été que petj employé, encore que lauthenticité de ce texte ne soit pas évidente. Il est certain
que le livre aurait pu étre beaucoup plus utile et révélateur si I’auteur avait pu se servir des textes
politiques d’al-M. dont j’ai cité les titres tout au début de cette présentation. Il est vrai qu’ils
n’étaient pas jusqu’alors tous édités, mais tous existaient en manuscrits plus ou moins disponibles.
Néanmoins ’effort de Bensa®id est méritoire, il nous appelle surtout a déployer de nouveaux
efforts pour enrichir davantage, par de nouvelles recherches, la bibliothéque mawardienne contem-
poraine, ainsi que celle de la pensée politigue en Islam.

Fehmi JADAANE
" (Université de Jordanie, Amman)

Ridwan AL-SAYYED, al-Umma wa’l-gamad'a wa’lsulta. Beyrouth, Dar igra’, 1984.
24 x 16,5 cm., 274 p.

——, Mafahim al-gamdat fi ‘lislam. Beyrouth, Diar al-tanwir, 1984, 21 X 14 em,,
141 p.

Les chapitres de ces deux livres de R. al-Sayyed se complétent heureusement. Ils représentent
une contribution de valeur & I’étude de la pensée politique de 1'Islam classique. Cormime les
autres travaux de ce jeune chercheur, ils ont pour but de déterminer, clarifier et développer les
fondements de base de la philosophie politique en Islam. R. al-Sayyed s’est distingué ces der-
niéres années par la publication d’un nombre de textes politiques musulmans inédits d’une
importance toute particuliére. Parallélement il poursuit des recherches dans le méme domaine.
C’est plus précisément la pensée politique « sunnite » qui attire son attention, et les deux livres
présentés ici en font exemple.

Le premier, Al-umma wa’l-gam&a wa’l-sulta (L’Umma, la communauté et Iautorité), est
un recueil d’études qui constitue la premiére partie d’une série de recherches sur le sujet. Il est
composé d’une Introduction méthodologique (p. 7-16) et de 9 chapitres : L Etude sur la for-
mation du concept d’Umma en Islam (p. 17-87). II. Les rapports dialectiques entre les deux
modeéles politiques historiques : le modéle iranien ancien, et le modéle musulman médiéval
(p. 89-123). 1IL Les rapports dialectiques entre communauté, unité et légitimité dans la pensée
politique arabo-musulmane (p. 125-143). 1V. Dialectique de la Raison et de la Tradition et
expérience historique de 1’'Umma dans la pensée politique arabo-musulmane (p. 145-175).
V. Raison et Etat en Islam (p. 177-200). VL. Avicenne, penseur politique et sociologue (p. 201~
222). VIL Etude sur la pensée politique d’al-Hamadani (p. 223-242). VIHIL Une épitre d’al-
Sarif al-Murtada sur « La coopération avec le Sultan » (p. 243-257). IX. Autorité et savoir
dans Ia culture arabo-musulmane (p. 259-274).



The Future
of the Ummah

he span of the last four cen-

turies does us the Muslim

Ummah little credit. We have

not reflected the essence of
islam that was once the pace setter of
humanity. Our future mustreflect a new
approach, we must have clearly crys-
tallised ideas and well-articulated
goals. We can only carry out orderty
and constructive work when the plan-
ning is thorough and we.labour towards
recognised and acceptable goals. Un-
fortunately the vast majority of Muslims
including the intellectuals and those in-
volved in the Islamic movements have
overlooked what to most builders is
ovious. They know they must go some-
where but they do not know exactly
where to go. We must therefore plan
for the future and this means we need
to analyse the past and take stock of
the present.

it is clear that man’s survival is de-
pendent on new pattems of mutual
partnership and co-operation, inter-
dependence and symbiosis. This will
not be possible without long-term plan-
ning for the next twenty to forty years.
We also need to understand lslam
within the context of the contemporary
world, with the changed conditions of
life. We cannot recreate the world of

the early years of Islam. The changes
which have occurred in recent decades
are fundamentally the biggest changes
human society has ever experienced,
but in practical and intellectual terms,
we Muslims have not been abtle to even
conceive ofhowto reorganise our polit-
ical, social and economic life to take in
the changes that have taken place. We
should reorganise our political, social
and economic life in a way that fully
ncorporates the injunctions of Islam to
ensure thata socially healthy, politically
coherent and economically efficient
and vigorous Ummah would emerge,
able to face all challenges.

Consider for example the concept of
Shura as applied to economics and
politics. These values are laid down by
the Qur’an and the Sunnahtells us how
the Prophet formulated them, and how
early Muslim society institutionaiised
them. The question is, how can we
realise them in our life in the closing
decades of the twentieth century?
What is the pattern of human relation-
ship which would best realise the val-
ues of cooperation and would lead to
the most efficient system of economy?
What institutional arrangements would
secure a distribution of wealth and in-
come consistent with the value of ‘co-
operation for the good’? Obviously it

Dr. Mahathir Muhammad

is' not enough to ask the Muslims to
co-operate. This request has re-
peatedly been made; and the end pro-
duct is in front of us. Islamic injunctions
must be given: practical content, and
its implications explained in concrete,
terms, ‘before it can become opera-
tional in the economic organisation of
Muslim countries. The large numbers
of those involvedin the-process of pro-
duction, the many dimensions in which
co-operation must be conceived, the
complex technicalities involved in pro-
duction, of relevant knowledge of the
actual meeds of conmsumers, of the
priorities of the State, of the intention’
as well as the circumstances of the
other producers, and of the cir- -
cumstances of the workers, all these
factors have tumedthe simple question
how to co-operate into a highly com-
plex one. What is required now is, if
anything, a gigantic inteliectual and im- -
aginative effort involving deep insight
into objectives and scope of these in-
junctions. It is only by solving the prob- -
lems mentioned above that we can
know what co-operation is and how it .
can be adopted as a way of economic
life in the contemporary situation. Then
and then only can Islam be said to be
a way of life. To retreat and withdraw
from modern society is to deny that
Islam is for all times.

Fajab 1407
March 1987
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THE COMMUNITY AND THE STATE

The basis of the Islamic state was ideological, not political, territorial
ot ethnical and the primary purpose of government was to defeid and
protect the faith, not the state. At the heart of Islamic political doctrine,
as Professor H. Siegman states, lay the umma, the Islamic community,
tied by bonds of faith alone.! n its extornal aspect it was sharply
divided from all other communities and in its relations with other
groups it was a single indivisible organisation. Political boundariés were
unknown to Islam except those that separated the dar al-islim, the area
inhabited by Muslims, from the dar al-harb, the abode of war inhabited
by unbelievers.? In its internal aspect it was an assemblage of individuals
bound to one another by ties of religion. In other words the mémbers
of the umma all believed in Allah and professed the religion révealed
by the prophet Muhammad. Put in another way, it was the implicit and
explicit acceptance of the sharT‘z and all its implications that made the
Muslim part of the umma. As such he was mukallaf, that is bound to
fulfil the responsibility (zakitf) laid upon him by God, but this was
only possible if he, the mukallaf, had knowledge of the contént of his
taklif. Hence the development and importance of figh, thé science of
jurisprudence, and a knowledge of usiil al-figh, the principles of juris-
prudence, for the Muslim.?

Within the umna all were on an equal footing. There were no
distinctions of rank, but there were distinctions of function. Allah
alone was head of the community and His rule was direct and immediate.
Hence in early Islamic times such expression as mal allih for the public
treasury, and jund allih for the army are found. The function of the

' The state and the individual in Sunni Islam, 14, .
? Ibid.
> Cf. Yusuf Thish, The political doctrine of al-Baqillani, Beirut, 1966, 57-8.
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in the west and fight to the east. He was hlghly success-
ful militarily, but he laid little basis for an Islamic ad-
ministration or for the incorporation or/ /conversion of
his new subjects. His twelve years of war have left de-
cidedly different impressions in todqy s Senegal and
Mali: in the first he is the crusading Iglémic hero; in the
second he is the invader who used Islam as a pretext.
‘Umar left one lasting precedent’ to Muslims of all
persuasions in West Africa: the example of emigration
(hijrah in Arabic, fergo in Fulfulde) away from European
expansion. In his desperate reo-imtmg drive of 1858-
1859, he called on Senegalese Muslims to leave a land
that had become ‘“‘polluted” By French expansion. His
son Amadu followed his example in the 1890s at the
time of French conquest of fhe interior, and other Mus-
lim leaders, such as the cahph of Sokoto in 1903, did
the same thing. They Journeyed to the east, along the

old pilgrimage routes, 1{n search of places where the

faithful could preserve Islamic state and society.

BIBLIOGRAPHY

The most complete vg"é)rk on the holy war of ‘Umar Tal is my
own book The Holy War of Umar Tal: The Western Sudan in the
Mid-Nineteenth Centujy (Oxford, 1985). The most complete ac-
count of the state after “‘Umar is B. O. Oloruntimehin’s The
Segu Tukulor Empzriz (London, 1972). Sidi Mohamed Mahibou
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translation of ‘Urnar s apologia for his campaign against Ham-
dullahi in Vozlcz ce qui est arrivé: Bayan ma waqa'a d'al-Hagg
‘Umar al-Fati (Paris, 1983), while John Ralph Willis has stud-
ied ‘Umar’s qérlier works in “Jikdd fi sabil-Allah: Its Doctrinal
Basis in Islja””m and Some Aspects of Its Evolution in Nine-
teenth Century West Africa,” Journal of African History 8 (1967):
395-415. /

Davip ROBINSON

UMBANDA. See Afro-Brazilian Cults.

UMMAH, an Arabic term for “group” or ‘“people,”
is used in the Qur’an in the sense of “religious com-
munity.” The ideal of an ummah muslimah, a unified,
just, and pious ‘“community submissive to God,” is
central to the Islamic religious vision. Abraham prayed
that his posterity would be such a community (surah
2:127-129), and Muhammad shared Abraham’s vision
in establishing his ummah. The foundations, bound-
aries, and character of this ummah as a religious and po-
litical entity were fixed in the first few centuries of Is-
lamic history, with the umsmah from the time of the
Prophet and the first four caliphs as the normative em-
bodiment of the ummah ideal. Contemporary debates
among Muslims on a just political order have centered

E ncucapeds
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on how best to realize this ideal and on its relation to
the idea of nationalism.

Qur'anic Usage. Although perhaps connected with ei-
ther the Arabic root for wmm, ‘“mother,” or imdm,
“leader,” ummah is generally considered a foreign term
from either Hebrew or Aramaic. Although rare, Hebrew
usage suggests that ummah may have entered Arabic as
the designation of a tribal confederation in Arabia. The
adjectival form ummi is used six times in the Qur'an,
twice referring to Muhammad (7:157, 158). Muslims
take the term to mean “illiterate” to underline that the
Qur’an has no human author, but the adjective proba-
bly meant “‘unscriptured, gentile,” namely the unscrip-
tured Arabs. In its rare occurrences in pre-Islamic
Arabic poetry, ummah already means “religious com-
munity.”

Ummah appears sixty-four times in sixty-two Qur'anic
verses revealed in the middle and late Meccan and Med-
inese periods. By the end of the Medinese period, the
term refers exclusively to the ummah of the Muslims,
but earlier connotations from Qur’anic salvation history
were never lost. That history held that if God had
wished, he would have made humankind one ummah
(16:93, 42:8), but he in fact created a number of um-
mahs with their own characteristic religious rituals
(22:34, 67). The life span of each ummah is fixed by God
(7:34), and many have passed away (2:134, 141). Human
history is a repetitive cycle of divine revelation to suc-
cessive ummahs, each of which was sent a messenger
(16:36), witness (4:41), or warner (35:23, 24), against
whom it conspired (29:18, 40:5). They opposed their
messenger because of adherence to their ummah, the
religious practices of the ancestors (43:22, 23). A portion
of Jews and Christians remained an upstanding ummah
(3:113), although many of them opposed their revela-
tions. Muhammad’s mission was the end of this cycle.
While at first it followed the same sad pattern, the um-
mah of Muhammad emerged as singular (3:104), central
(2:143), and supreme (3:110).

In the “Constitution of Medina,” an agreement made
by the Prophet with the population in Medina after his
arrival in 622, both the Medinese and Meccan Muslims
constituted a single ummah, with their earlier kinship
loyalties severely curtailed. It is unclear whether Jewish
supporters of Muhammad were considered part of this
ummah, but in a later clause the Jews are declared a
separate ummah, with a separate religion (din).

By the time of Muhammad’s death a decade later, the
term ummah referred to the exclusive religious com-
munity of the Muslims. Most striking was the conscious
break with earlier kinship ties in order to found a com-
munity upon religious identity. Although Mecca and
Medina had an honored place, the community was not
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conclusion that the Lihyanites had settled in
north Arabia on the Syrian borders, particularly
in the vicinity of al-Ula. The Lihyanite dialect
not only resembles the Minaean dialect of the
South Arabians but appears to have been
derived from it. According to the archaeological
experts, the Lihyanites held power in north
Arabia in the period between the decline of the
Minaeans and Sabaeans (500 B.C.) and the rise
of Nabataeans (300 B.C.).

The Lihyanite inscriptions are not clearly
legible but this much is obvious that they relate
to the period when Persia had diplomatic
relations with Egypt (500 B.C.). It is not,
therefore, unlikely that the Arabs, mentioned
by *Herodotus (d. 200 B.C.) in connection with
the Persian invasion of Egypt, may refer to
Banu Lihyan, who lived on the borders of the
said countries.

The Banti Lihyan lived between Persia and
Egypt. Herodotus, describing the relations
between the Arabs and Persians, says that the
Arabs every year presented al large quantity of
perfumeries to the Persian Emperor as a token
of good faith, and not as a mark of subjugation
or subordination, because the Arabs have never
been cohquered by any nation. The following
appears in the Encyclopaedia of Islam: “The
‘king of Arabs’ (Herod 3, 4) mentioned by
Herodotus in 525 B.C. is very probably already
a king of the Lihyanites whose capital Agar
(Hagar), on the gulf of Akaba is mentioned by
Pliny, and whose inscriptions, pointing both by
their form and contents to the Persian period,
were discovered by Euting in el-Ola [al-Ul4],
along with Minaean and Nabatean. Everything
is in favour of the view that these Lihyanites
were the successors in north-west Arabia of the
Minaeo-Sabaeans and the predecessors or the
Nabataeans, and that they are therefore to be
placed about 500-300 B.C.”. The oldest are the

Encyclopaedia of the Holy Qur’dn

Lihyan inscriptions, according to D.H. Muller...
this is the oldest form of any south-Arabian
script, and represents the connecting link
between the old Semitic and the Sabaean acript...
It is chiefly found in the district of el-Ola.

When Cambyses, the Persian Emperor,
intended to attack Egypt in 525 B.C. he had to
seek the assistance of the Arabs (Bant Lihyan)
Herodotus writes in this connection. But as, at
that time water was not provided, Cambyses,
by the advice of the Halicarnassian stranger,
sent ambassadors to the Arabian, and requested
a safe passage which he obtained, giving to and
receiving from him pledges of faith. The
Arabians observe pledges as religiously as any
people, and they make them in the following
manner: when any wish to pledge their faith, a
third person standing between the two parties
makes an incision with a sharp stone in the
palm of the hand, near the longest fingers, of
both the contractors; then taking some of the
nap from the garment of each he smears seven
stones, placed between them, with the blood...
When therefore the Arabian had exchanged
pledges with the ambassadors who came from
Cambyses, he adopted the following
contrivance: having filled camels’ skins with
water, he loaded them on all his living camels,
and having done this he drove them to the said
region and there awaited the army of Cambyses.
This is the most credible of the accounts that
are given.

Pliny has mentioned a tribe under the name
of ‘Liyaniin’ living near the gulf of ‘Aqabah.
Some have indetified them with Lihyanin (or
Bant Lihyan). But in our opinion they are
‘llaniin (inhabitants of ‘Aqabah) as the ancient
name of ‘Aqabah was ‘Ilah and ‘Ilanah. In the
books of the Jews and Greeks the satne name
occurs, but at that time Banii Lihyan were not
in existence. ‘Banii Lihyan’ was also the name

“.context, C
“ developments which have definitely altered the
- "“‘context of the Qur’anic message today. Taking
* to heart the plea made by Z.H. Faruqi (1973) a
* few years ago, this paper advocates with Syed

ENCYCLOPAEDIA OF THE HOLY QUR'AN,'VOL. TII (EDIT. N. K.
Singh, A. R. Agwan), DELHI 2000. pp.7//-7 §”. ISAM KTP 79717.

Living Together, the Qur’anic View of

of another tribe of Arabia, descended from the
Ishmaelites, who lived near Nejd at the time
of the advent of Islam and the Muslim had to
fight with them once.
%
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Living Together,
the Qur’4nic View of

is entry, first, gives an account of how the
Qur’dn spoke about the unity and dis-unity

. of humankind, perceived the plurality of the
;- religio-political groups in Arabia of the time

and, further, how it conceived of the function

of the Muslim ummah in bringing about in
- s history obedience to God’s will in terms of
. individual and corporate life. .

In the second part, the paper attempts to
present the tension between the project of the
Qur’an as set out in the given century Arabian
and some decisive historical

Vahiduddin (1986) the kind of approach which

_ would seem to do justice to the Qur’énic

challenge as well as to the historical imperative
of our day. It hopes to indicate what could be
the Qur’dnic contribution towards evolving
a truly religious and universally valid,
integral humanism for our nation and for our

. wofld at large.
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One Humankind but Divided

Prophet Muhammad (Pbuh) accepted the
fact of a disunited humankind but not without
qualifying it, theologically, as a scandal. He
made considerable efforts to unite all men and
women in a single monotheistic religious
community, but the division of humankind
persisted. From the beginning until the last
phase of his life, the Qur’én treated the
theological problem of an originally united but
later divided humankind. The Qur’én did not,
finally, provide Prophet Muhammad (Pbuh)
with a single uniform answer to the question.

The Ummah of the Believers and the God-
fearing

Before Prophet Muhammad (Pbuh)
assembled the final ummah, there existed many.
The fact of the existence of a variety of ummahs
is not the reason the Qur’dn gives for the evil
of division but rather the difference of response
of belief and unbelief which they gave to the
prophetical message. It is, ultimately, God who
assembles the final ummah of believers round

the last of the Prophets who was privileged to -

convey the decisive Scripture. The eminence
of the ummah (3:110) is based not on nation,
race or people but only and exclusively on the
faith and obedience evinced by this ummah in
response to the revealed Will of God! The
religion of this ummah is the perfect religion:

“This day I have perfected for you, yo&r'

religion and completed by favour on you and
chosen for you Islam as religion” (5:3).

These words, Tradition informs us, were
revealed to Prophet Muhammad (Pbuh) during
the pilgrimage of Farewell in A.D. 632.

Islam is not a new religion but rather the
purification and reconstitution of the unique
monotheistic religion which the Creator had
provided for human-kind from the beginning.
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IQBAL ON UMMAMH’S BRIGHT FUTURE

“Nationalism is the feeling of belonging to a group uni-
fied by common racial, linguistic and territorial ties and is
usually identified with a separate territory. A corresponding
ideology which exalts the Nation State as the ideal form of
political organisation with an overriding claim on the loyalty
of its citizens.”?

This is how Nationalism is generally defined. This defi-
nition does not apply to the Muslims who are not a nation
according to the Western political terminology. Muslims are
not united by a common race. They are not united by a
common tongue. They do not belong to a particular
territory. Their loyalty is to their religion — Islam' — and not
to any other ideology. Their unity is spiritual. This is what -
‘Allamah Muhammad Igbal proclaims:

S e o il il el
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[ Do not analogise with Western nations.

The religion of the Holy Prophet (peace be upon
him) who came of the Hashimite clan has been
shaped in a specific manner.

Western nations are based on territory and race,

Whereas the strength of yYour community rests on
the might of your religion, |

1The Fontana Dictionary of Modern Thought, p. 409.
280/'1_(]—[ Dara, p. 248.



30 THE NATURE AND DEVELOPMENT OF ISLAM

generations have passed, unprecedented changes have affected the
Muslim world and the grip of tradition has become weaker and
weaker. However, precisely because the belief in a personal god has
been sapped by other, seemingly more plausible explanations of the
universe, or by sheer indifference, Islam has gained in importance as
a haven for uncertain minds. Wilfred Cantwell Smith has drawn at-
tention to the fact that while the word Allah (God) occurs in the Ko-
ran 2697 times and the term Islam only 8 times, at the International
Islamic Colloquium held in Lahore, Pakistan, in 1958, the ratio was
roughly inverted. There was much talk about Islam, but very little
about God. This is rightly explained by Smith as follows: “As faith
in God has weakened, there has grown a compensatory faith, or
hope for faith, in a religion”.t

This trust in an established religion rather than in the object of
worship has in Islam a specific undertone. Already in Muhammad’s
time the Muslims formed an wmma, or nation in the political sense
of the word, and although the state of the Caliphs, the successors of
the Prophet, soon disintegrated, Muslim religious law knows only
of one Muslim state, one Muslim treasury, called “the money of the
Muslims” or “the money of God”, and of one type of war—the war
against infidels. In the following, we shall try to pursue the develop-

ment of this concept and to understand its meaning for the Muslims
of our own day.

111

The nature of the wmma,? or Muslim community, finds its expla-
nation in the lifework of Muhammad, just as we have found that all

a real mystic, a great talmudist and at the same time an expert and profound
expounder of Goethe. His sermons were not addresses given to a congregation,
but dialogues with God in the presence of an andience. Still his disciple, the
well-known German Jewish philosopher Franz Rosenzweig said of him that
he must have had sometimes doubts as to the very existence of a personal
God. To this T may add that, once on the pulpit, he made comments on the
concluding verses of Goethe’s Faust: “Alles Vergingliche ist nur ein Gleich-
nis” (All things transitory are but symbols). Suddenly he added: “Alles Un-
vergingliche ist auch nur ein Gleichnis” (The eternal thir%gs also are merely
a simile), which seems to confirm Rosenzweig's testimony.

* W. C. Smith, “The Comparative Study of Religion etc.”, in Collogue sur
la sociologie musulmane, Actes, 11-14 Septembre 1961, Brussels, p. 230.

? The word obviously is related to wmm, mother. However, whatever
notions of matriarchate may have been originally connected with the term
umma, they are for Islam “pre-historical”. I do not quite understand why
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the essentials of Muslim religion go back to its founder. The rise of
the wmma commonly is explained as follows: When Muhammad’s

‘prophetical message had only a very limited success in his native

city of Mecca and its environs, he moved to Medina, where he founded
a community of warriors for God’s sake. In due course, he achieved
with political and military means what he had been unable to obtain
by way of preaching and persuasion. The more he expanded his
sphere of influence, the more it became evident that the observance
of religion could not be enforced except by a strong central authority.
Thus the Muslim state became the seemingly indispensable corollary
of the Muslim religion. '

In this, as in many other respects, modern historiography develop-
edideas first pronounced by the great Tunisian philosopher of history
Ibn Khaldun in his Mugaddima, or Prolegomena to his World
history (written in 1377). Chapter two, section six of the Mugaddima
undertakes to prove that no religious propaganda can have perma-
nent success unless backed by political power. Ibn Khaldun strength-
ens his argument by a saying attributed to Muhammad and incorpo-
ratedin the canonical collections of Hadith: “God never sends a proph-
et without military support provided by his (the Prophet’s) people”.?

‘While this theory about the origin of the wmma is generally cor-
rect, it needs modification in detail. The turning point in Muham-
mad’s career was not the emigration to Medina itself, but the new
insights which let such a step appear to him as unavoidable. Origi-
nally, we have seen, Muhammad believed that all messengers sent
by God preached essentially the same truth. Therefore, he could
rightly expect that the Possessors of the Book would hail him as one

. of theirs or at least as an ally in their fight against paganism. This

assumption was not entirely mistaken. There are indications in the
Koran that Muhammad received at certain periods recognition and
even encouragement on the part of adherents of the older religions.
“Believe in it (the message) or not”—he says to his compatriots—
“those who have received the Knowledge before you fall down on
their chins in prostration when it is read out to them and say: Praise
to our Lord, the promise of our Lord has come true”.? This does not

J. Horovitz, HUCA 2 (1925), p. 190, and A. Jeffery, The Foveign Vocabulary
of the Qur'an, Baroda 1938, p. 69, assume that the word was borrowed from

. the Jews. For the idea of the umma cf. C. A. O. van Nieuwenhuijze, “The

Ummah—An Analytic Approach”, Studia Islamica 10 (1959), Pp- 5-22.
1 For details cf. Franz Rosenthal’s English translation.
* Koran 17:107-108/10G-110.
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ISLAMIC POLITICAL THOUGHT

umm; but it is now generally agreed that the two words are
distinct, even if their similarity may have led to a certain
connection of thought among Arabic-speakers. The word is
almost certainly borrowed from the Hebrew wmma meaning
‘tribe’ or ‘people’, and that in turn may be borrowed from a
Sumerian word.® The word wmma is found in an old Arabic
inscription, but otherwise does not seem to have been widely
used; at least recent writers on the question have not cited any
examples from pre-Islamic poetry. The numerous examples in
the Qur’an have been carefully examined by a modern scholar
and the conclusion reached that the word is always applied to
certain ethnic, linguistic or ‘confessional’ communities which
are the object of the divine plan of salvation.? This conclusion,
however, is only to be accepted with some qualifications. A
general consideration is that any group of people mentioned in
the Qur’an is likely to be brought into connection with ‘the
divine plan of salvation’, since this is a primary concern of the
Qur’an. It also becomes clear that an umma is not necessarily a
community of God-fearing people, for there are passages which
speak of a whole umma or several such rejecting the messenger
sent to them and being consigned as a community to Hell; thus
7.38/6 envisages numerous communities in Hell and the latest-
arrived umma complaining that the others had given it a bad
example and should have a double punishment.

Another curious fact is that none of the passages in the
Qur’an with the word umma appears to be later than the year
625. There is no obvious explanation for this; it might be
because of the growing complexity of the political structure of
the body of Muslims and their dependents; or one might con-
jecture that the Jews of Medina had been making fun of the
word in some way. The retention of the word umma in the
Constitution, provisionally dated 627, can be explained as due
to the fact that the articles containing it were repeated from an
earlier document. In most of the Qur’anic instances of the word
assigned to the Medinan period there is a definite religious
reference. The Muslims constitute an wmma in the middle
(2.143/37); and the Jews and Christians also are communities,
though it is not clear whether each is one or several. When the
word comes to be used again in later Islamic literature it has a
religious connotation.

I0

THE ISLAMIC STATE UNDER MUHLAMMA

The common Arabic word for ‘tribe’ or ‘people’ is gawm. It
properly designates a kinship group forming an effective poli-
tical and social unit, but the number of persons in it varies con-
siderably. The more widely the net of kinship is spread, the less
effective is the group or collection of groups as an operative
; unit. The English words ‘tribe’ and ‘clan’ are used in this study
. to indicate larger and smaller kinship groups, but not in any
' exactfashion. In the Qur’an gawm occurs much more frequently
than umma. In some of the early examples there is a distinct
religious reference; thus the Meccans who reject Muhammad
are called a ‘proud transgressing gawm’ (52.32), and in a de-
scription of a disobedient community destroyed by a whirlwind
it is said that ‘the gawm was seen laid prostrate’ (69.7). There
are few examples of the word in the very early passages, but it
continues to be used after umma ceases to be mentioned. It
never appears to have acquired a specifically religious connot-
ation, however.

The conclusions to be drawn from this examination of
material is that to begin with there was little difference berween
the two words, gawm and wnma. Both represented a natural
group or community. Prophets were thought of as being sent
to such natural communities. It is probable that to the contem-
poraries of Muhammad the Jews of Medina were not a religious
community but a natural (ethnic or linguistic) community or
| group of such communities. When the Qur’an speaks of an
. umma from among the People of the Book the word is to be
understood in this way. The common assumption among the

Arabs of this period was probably that a natural community
-~ would all participate in the same religious rites. If there appears

to be a change in the meaning of umma, this is to be linked with

the developing nature of the actual community of Mulammad’s
followers and allies and their dependents. Contemporaries

probably felt that umma was more appropriate than gawm to a

group with this kind of complexity. In their eyes it would be a

federation of kinship groups, and would not be defined by
religion. The Qur’in itself provides evidence that for some
time Muhammad had alliances with non-Muslims, perhaps even
- with polytheists; e.g. in one of the verses about the paying of
blood-wit (4.92/4) the case is mentioned of the believer who
belongs to a gawm which has a treaty or compact (mirhag) with

II
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Umayyad period
basically Arab orientation during, 41; es-
chatological interpretation of civil wars in,
41; apocalyptic insecurities engendered by
collapse of rule, 102-103

Umm Ayman, and tradition on attitudes to
black slaves, 85

Umm Hani’, and concept of Prophet's Arab
ethnicity, 17-18

Umm al-Harir, and apocalyptic insecurities,
94-95 |

Umm al-Husayn, and, Arab attitudes to
blacks, 88, 90

Umm al-Qura
association with concept of Prophet as mes-
senger to Arabs, 45; possible identification
with Mecca, 45

Umm Razin, and apocalyptic insecurities, 94—
95

Umm Salama, and assimilation of Copts, 70

and the last days, 95

n with fusion of Arabs and Islam,
~34-48, 114, 118-19; People of the Book

differentiated, 46; uses of: and equation
with Arabs, 44-46, 47; and Arab polythe-
ists, 46—47; in hadith literature, 47-48, 113;
Qur'anic, 7, 14-15, 44-48, 1145 to identify
Prophet, 44, 47

unbelief, Qur'anic asssociation with ‘arab, 8

untrustworthiness, tradition associating with
Arabs, 13

‘Ugba ibn ‘Amir, and unfavourable view of
Berbers, 78

‘Ugba ibn Salam al-Hanna', and identifica-
tion of . Turks as descendants of Keturah,
104

‘Urwa ibn al-Zubayr
and: approval of bedouins who convert to
Islam, 53; attitudes to black slaves, 83-84;
avoidance of blacks in marriage, 38; con-
cept of Prophet as messenger to Arabs, 45;
imminent onset of evil, 103; worthiness in
marriage, 38, 86

“Utba ibn “Abd al-SulamT, and integration of
blacks into Islam, 87

“Uthman al-Batti, non-Arab descent used as
argument against, 42

‘Uthman ibn ‘Affan
and: attitudes to Arabs and non-Arabs,
65-66; Berber viciousness, 78; loving the
Arabs. 61; rebellion against, and traditions
on Arab attitudes to blacks, 90

‘Uthman ibn Qa'id, and tradition accepting
Arabic as sacred language, 52

General Index

‘Uthman al-Tara'iff, and assimilation of non-
Arabs, 72

Wahb ibn Munabbih
and: the last days, 95; accepting Arabic as
sacred language, 50-51, 119

‘Waki* ibn al-Jarrah
and: Arab attitudes to blacks, 90; kissing
of hands, 34; role in Islam of non-Arabs,
75-76

al-Walid I ibn ‘Abd al-Malik, 85
reference to Arab ethnicity of, 19

al-Walid II ibn Yazid
apocalyptic insecurities engendered by
killing of, 102-103; rejection of claim to
throne because of mixed race, 39-40

al-Walid ibn Muslim, and tradition of Arabs
as chosen of God, 59-60

Warga' ibn ‘Umar, and concept of Turks as
eschatological enemy, 109

Wathila ibn al-Asqa’
and: Arabs as chosen of God, 59-60; as-
similation of non-Arabs, 72

Women
black, traditions on Arab attitudes to, 92;
suckling, ban on intercourse with, 33; see
also marriage

worthiness (kafa’a), concept of, in marriage,
discrimination between Arabs and non-
Arabs, 36-40, 86

Wuhayb ibn Khalid al-Bahili, and concept of
imminent onset of evil, 103

Yafith see Japheth

Yahya ibn ‘Abbad, and interpretations of
shu‘db, 22

Yahya ibn Ma‘m, favourable comment on
Ahmad ibn Hanbal, 42

Yahya ibn Sa‘id al-Qattan, and, Arab atti-
tudes to blacks, 91

Yahya ibn Sulaymin/ibn Abt Sulayman, and
attitudes to black slaves, 85

Yahya ibn Yazid al-Ash‘ar, and traditions on
fusion of Arabs and Islam, 57

Yahya ibn Yazid al-Sa'dy, and connection of
Prophet’s eloquence with revelation, 50

Yazid I ibn Mu‘awiya
reference to Arab ethnicity 18-19; urged
to learn genealogy, astronomy, Arabic by
Mu'‘awiya, 55

Yazid 111 ibn al-Walid, conflict with Walid II,
39-40

Yazid ibn AbT Habib, and integration of blacks
into Islam, 87

Yazid ibn Abi Sa‘id al-Nahawt, and interpre-
tations of umma, 14

General Index

Yazid ibn ‘Amr al-Ma‘afirT, and violation of
the Ka‘ba, 96

Yagzid ibn Ibrahim al-Tustari, and Arab atti-
tudes to blacks, 90

Yazid ibn Qatada ibn Di‘ama, and traditions
on Arab attitude to Turks, 106

Yazid/Zayd ibn Qays, and fear of internal dis-
cords, 101-102

Yazid ibn Sinan, and threat to Arabs from
non-Arabs, 74

Yinus ibn ‘Amr, and Arab attitudes to
blacks, 90

Yinus ibn ‘Ubayd, and threat from non-
Arabs, 74

zakat (“alms tax”}, discrimination in payment
required of Arabs, non-Arabs, 29

Zanj
revolt of, 86; term for black slaves, 82; see
also blacks, slavery

Zayd ibn al-Habbab, and integration of blacks
into Islam, 87

Zayd ibn Jubayra, and attitudes to Arabs and
non-Arabs, 62-63

Zayd ibn Thabit, reported as naming ad-
dressee of letter, 35 )

Zayd ibn Wahb, and identification of Turks as
descendants of Keturah, 104

Zaynab bint Jahsh (wife of Prophet), and con-
cept of imminent onset of evil, 101, 103-104

Ziyad ibn Abi Sufyan, differentiation between
Arabs and non-Arabs, 117-18

161

Ziyad ibn Sa‘d
and: discrimination between Arabs, non-
Arabs, relative to marriage, 38; worthiness
in marriage, 86

al-Zubayr ibn al-‘Awwam
a‘rab‘urged to fight against ‘AlT by, 11;
criticised by Prophet for not abandoning
a‘rabiya, 10

al-Zuhri, Muhammad ibn Shihab
and: accepting Arabic as sacred language,
51; Arabian-Islamic attitude to Copts, 122;
Arab attitudeto slavery, 27-28; assertion of
national character of Prophet, 119; assim-
ilation of Copts, 69, 70; attitude of Arabs
to Turks, 109; attitude to mixed marriage
of Arabs, non-Arabs, 37, 38, 39, 118; at-
titudes to black slaves, 83-84; attribution
of policies of discrimination to ‘Umar I,
117; attribution of pro-Arab attitudes to
Prophet, 48; banning non-Muslims {rom
Arabia, 30; concept of Arabic as sacred fan-
guage, 56, 119; concept of imminent onset
of evil, 103; concept of Prophet as mes-
senger to Arabs, 45; domination of non-
Arabs in running affairs of state, 40; in-
terpretations of shu‘ab, 23; rehabilitation
of bedouins, 53; slandering the Nabat, 79~
80; violation of the Ka‘ba, 96; worthiness
in marriage, 86

Zutt (“gypsies”?), occasional references to,
78,124, 125
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Edit. Peri Bearman & etc., The law applied: Contextualizing the Islamic Shari'a
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( A Volume in Honor of Frank E. Vogel), London 2008. pp. 128-iq4
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THE HERITAGE OF OTTOMAN RULE

IN THE ISRAELI LEGAL SYSTEM
The Concept of Umma and Millet

Aharon Layish

Introduction

"This essay' presents an anomaly in the Isracli legal system created by chang-
ing political circumstances. At the core of the anomaly are the concepts umma,
the Mushim political entity, and millet, a communal framework regulating the
status and organization of the tolerated religious communities (Christians and
Jews) in the Ottoman Empire. Being a residue from the reality of a sovereign
Islamic state, these concepts, once dissociated by historical circumstance from
the legal and cultural framework in which they arose, required adjustment
to the alien juridical environment of a non-Muslim country with its Western
political and socio-cultural orientation. Oddly, the substance (though not
the terminology) of these concepts, with some indispensable changes, have
survived into the present during a period of almost ninety years after the
t:ollapse of the Ottoman Empire, The issue under study represents a highly
Instructive example of what sociologists and anthropologists designate as
“legal pluralism™—in this specific case—transmitted from the multi-religious
and communal structure characterizing the Ottoman Empire.

. In the Qur'an, the term wmma signifies a religious community correspond-
ing to that of milla. Beginning with the chapters, or suras, of the Medinan
perio‘d, the term acquired the narrower connotation of an autonomous
Muslim entity coupled with political authority and religious and social com-
ponents.® The term milla had a variety of denotations throughout Muslim
history; thus, for instance, in sixteenth-century Jerusalem, it designated the
Muslims rather than the tolerated religious communities.* Towards the end
of the Ottoman Empire, as millet it signified both “a religious community”
and a national entity?

"The millet system is based on the concept of protection (dhimma) granted
by means of a contract between the Muslim sovereign and the protected
subjects: the first party undertakes to ensure the rights of the second party
to manage i‘ts own communal and religious affairs, and to provide safety
and immunity against arbitrary acts; the second party responds by pro-
fessing loyalty to the first party. The protection reflects a tolerated status,
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a citizenship of secondary degree. A series of signs were designated to
identify the protected subjects (dhimmis) from the Muslims.®

In a Muslim state, the wmma, the Muslim political entity, 1s the sover-
eign; hence there is no need to define its legal status. Islamic law (Shari‘a)
regulates also the status of the non-Muslims in the state. Broadly speaking,
the Shari‘a courts were state courts and their jurisdiction comprised also
non-Muslims. In the second half of the nineteenth century, civil courts
designated to apply the new codes, including the Mejelle, the Ottoman
civil code, were constituted beside the Shari‘a courts.

Benjamin Braude has found that, contrary to conceptions firmly rooted
in Western literature on the Ottoman Empire, the millef system was not
a unified, organized, and institutionalized system, but rather “a set of
arrangements, largely local, with considerable variation over time and
place” obtained with each of the older communities—the Greeks (embrac-
ing all the orthodox Christian subjects of the sultan), the Arinenians, and
the Jews—and within which framework a measure of legal autonomy was
granted to each community.”

The first cracks in the millet system, with signs of a reshufiling of the
relations between the Mushim wmma and the millets, appeared in the nine-
teenth century. On the theoretical level (though not necessarily in practice)
the Hati- Hiimayun decree of 1856 proclaiming equality between Muslims
and non-Muslim subjects of the Empire® was in glaring contradiction to the
very nature of the millet concept. Moreover, the protection that European
powers granted to members of various millets by means of extra rights
(berat), anchored in the Capitulations agreements (whose scope increased
progressively from the sixteenth century onwards), transformed them
from the status of dhimmis under the protection of Islam to something
approaching the status of resident foreigners or foreign nationals, that is,
subjects of the Domain of War (dar al-harb), whose duties and rights were
defined by the West rather than by Islam.” Broadly speaking, in spite of
these events, the miller system as an organizational framework survived
until the collapse of the Ottoman Empire.

The Ottoman Heritage in Palestine under British
Mandate

The point of departure in this essay is the accumulative legal and adnun-
istrative heritage of the millet system as consolidated since the nineteenth
century and transferred to Palestine under the British Mandate. Practically
speaking, the main components of this heritage are: judicial autonomy in
matters of personal status in accordance with the community’s religious
law, administration of the communal property (wagf, church property),
observance of religious worship, and a recognized status of the heads of
the communities as their representatives towards the state.'
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lenged by Wahhabi puritanism, and responded by the patronage of forms of
Islamic expression that challenged Wahhabi ideology in its core beliefs. Al-
exandra Bain demonstrates below that it was not merely the Ottoman state
that was under siege, but Ottomap Islam, and the response was the produc-
tion of Islamic religious iconography that drew on more vernacular forms of
piety visually to refute the claims of the Arabian puritans.

Amal Ghazal’s paper particularly recovers the thought of an otherwise
obscure yet prolific conservative Islamic intellectual, Yusuf al-Nabhani. Al-
Nabhani opposed all the “reforms” that later teleological accounts of Islamic
history have taken for granted as the future of Islam: the opposition to saint
veneration, the arguments for ijtihad and against taglid, and for the legiti-
macy of the Ottomans as caliphs of all Muslims. For him the Wahhabis of
Arabia and the salafis of the Eastern Mediterranean were of a piece — impi-
ous and arrogant subverters of Islamic unity and the consensual truth of Is-
famic history.

Ahmet Karamustafa examines the legacy of a late Ottoman mufassir, El-
mahlt Muhammed Hamdi. He shows how a scholar in continuity with the re-
ceived tradition can, through mere reflection on a quite ordinary definition of
religion, reorient the tradition on issues such as conversion and membership
in the community, even if he also remains committed to an inherited under-
standing of apostasy.

Kevin Reinhart argues that Musa Kazim Efendi, a late seyhiilislam, can
be seen as a late representative of inherited tradition, and also as a harbinger
of Islamist perspectives familiar to us a hundred years after he wrote. By
reading him against contemporary Islamists we can see both how they are in-
novative and what of inherited Islamic discourse they have given up. Musa
Kéazim's work makes particularly clear how central ethics is to Islamist
political thought.

Finally, Hasan Kayali examines the thought of two Young Turk “lay™ Is-
lamist intellectuals, Mehmed Akif and Said Halim, who published their work
in the religious popular press. He demonstrates how much the term
“Islamist™ obscures the variety in the social and religious thought of two
prominent intellectuals, who represented very different social and
professional backgrounds and bequeathed different legacies to posterity.

All the articles examine the thought of intellectuals who addressed relig-
ion and, while doing so, differed in their outlook and emphases. From these
studies on the life and work of intellectuals, insights into multiple self-views,
allegiances, and collective identities can be gleaned. They offer starting
points for understanding how late Ottoman Islam was conceived, communi-
cated, and how it exerted influence in different contexts.

OTTOMAN ISLAMISM BETWEEN
THE ;;/MMET AND THE NATION
y

ADEEB KHALID

The Islamists of the Second Constitutional Period were fascinated with Mus-
lims in the rest of the world. Islamist publications were full of reports about
the conditions of Muslims abroad; Muslim travelers from other countries
were enthusiastically received; and reports by Ottomans traveling to other
Muslim countries were prominently featured in the Islamist press. Where did
this fascination come from and what are we to make of it?

This article, emerging from a larger project, seeks to examine this ques-
tion in a comparative, historical perspective. Ottoman Islamists’ interest in
Muslims in other parts of the world was reciprocated with a fascination with
the Ottoman empire elsewhere in“the Muslim world, but most importantly
among the Muslims of the Russian empire and of India. Together, these new
affective connections were an important part of the intellectual history of the
Muslirn world at the turn of the twentieth century, yet they have never been
properly understood. The usual scholarly explanations for this phenomenon
still revolve around that béte noire of colonial administrators, pan-Islam.
European observers, British, French, and Russian alike, took it as axiomatic
that Islam by nature was fanatical, and that Muslims had a propensity to be
consumed by the fire of rebellion if touched by a spark. This twin legacy of
contemporary colonial discourse — locating pan-Islam in the religion of Is-
lam itself, and seeing it as the result of outside machination — still persists,
even in scholarship. Thus, Jacob Landau, who has written by far the most
substantial account of pan-Islamic activity in the 19th and 20th centuries, has
little to say about the origins of the phenomenon. His whole explanatory
framework consists of this: “All these [basic premises of pan-Islam] are
based, first and foremost, on the coinmonality of religious sentiment which
one can take for granted while devoting the attention in this study to politics
and economics as perceived and employed by Pan-Islam. After all,” he con-
tinues, “for Muslims Islam has been, and remains for most, the main social
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KUR’AN-I KERIM’DE SOSYAL GRUPLAR

Ziilfikar Dufrmug*
OZET

Kur’an-1 Kerim, sosyoloji ilmi agisindan bahsedilen tabii ve ideelist sosyal gruplardan
bahsetmekte, fakat insanlar idealist gruplara yoneltmektedir. Bu dogrultuda onlara rehberlik etmektedir.

Bu makalede, Kur’dn’da ver alan sosyal gruplardan; immet, millet, karn, ehil, kabile, agiret ve
ashab gibi belli baslicalan sosyolojinin tiplerine aktarilmaksizin veya onlarla mukayese edilmeksizin
niceliksel olarak biiyiikten kiigiife dogru irdelenmektedir.

Kur’dn’in toplumun kabilelere ve subelere ayrilmasmm “tedriif” igin oldugunu &zellikle
vurgulamasi, toplumun benzer yonleri ve taraflarnin yaninda farkli yonlerinin ve taraflarinin da
bulundugunu gdstermektedir. Deger unsuru olarak kabile veya bir kabileye mensubiyet degil, inang ve

takva esas alinmakta, kabile realitesi taninmakla birlikte kavmiyet ve kabilecilik anlayis1
reddedilmektedir.

Anahtar kelimeler: Sosyal grup, iimmet, millet, kabile, “tedrtif™.

ABSTRACT

The Holy Qur’an mentions both natural and idealistic social groups which are discussed in
socioclogical view, but directs human being to idealistic groups. It guides them through this direction.

In this atticle; the social groups taking place in the Qur’an are investigated according to just their
quantity, from bigger to- smaller, not investigated by transferring (transmitting) to known sociological
types like religious community (fimmet), nation, generation (karn), people (ehil), tribe ( kabile), kindred
(agiret), companions (ashab), or by comparision with them.

The Qur’an especially emphasizes that the reason: for distinction of societies into tribes and
branches is to get acquainted with each other and underlines the fact that there.are not only common and
smilar aspects and sides-but also different sides. Accepting a tribe or an attiribution as worth element
(component) is rejected and belief and thought of responsibility to Allah are accepted as degree of
worthyness. Nonetheless, tribe is acknowledged as a reality.

Keywords: social group, religious community, nation, tribe, acquainted with.

GIRIS

Insamun bir anne babadan yaratildigini, daha sonra subelere ve kabilelere
ayrildigini agiklayan Kur’an, insanin pek ¢ok kimlige sahip oldugunu gesitli vesilelerle
ifade etmektedir. Insan, sosyo-kiiltiirel, sosyo-politik, sosyo-ekonomik ve -etnik

sebeplerle bazi degerleri veya insana ait bazi kimlikleri 6ncelemek suretiyle kendini

tanimlama ve diger varliklardan farkliligini ortaya koyma ihtiyacini hissetmektedit.

Yrd. Dog. Dr., inénii Universitesi {lahiyat Fakiiltesi, zdurmus@inonu.edu.tr

_httpotfwww. dinbilimleri.cony  ISAM D03296 CA)




YA honzepu mtern: aler” i
eption .internattonaler” Beziehungen im klassischen islamischen Recht

Anerkﬁnnung von Staatenbeziehungen im Verstindnis der saria entge-
gt;nst? en. Damit wire die strukturelle Vereinbarkeit von klassischem
islamischen Recht und Vélkerrecht insgesamt zweifelhaft.

1. Die umma als funkei 1 i
e s funktionales Substitut staatlicher Abgren-

Die aus d.er Konzeption der #mma erwachsenden Abgrenzunge
decken s1c1? teilweise mit denen eines Staates im abendlidndischen Sini §
D_as Ger.nemwesen, das Mubammad in der Anfangsphase der Religio .
ft;fFlllng jl\n Medina beg_riindet, beinhaltet sowohl personale als auchgteisi:
‘:;I,Z jn_ spekte, die in der spiteren Entwicklung weiter ausgestaltet

Personal differenziert Muhammad zwischen den Angehorigen de
Islam, n.'m.slimzin, den Angehdrigen der monotheistischen schriftbisitzens
deal Religionen, ah! al- kitab, und den polytheistischen Heiden, kafiru ]
Wihrend aus politischen Griinden zeitweise die Abgrenzun vc,m Mmf? .
men unc.l Schriftbesitzern weniger betont wird, bekommt die%e Grenzu e
hux‘lg mit der Erkenntnis des Propheten, daf} diese GruP en nicht- lque»
weiteres fiir den Islam zu gewinnen sind, stirkere FestigkePi)t“‘Z An lr(i"n'e
ge ﬁnderer Religionen als dem Islam konnen nicht mehr .zur ® e
gehoren, und das gottliche Gesetz, die $ari<a, ist direkt nur auf M:T'mﬂ
anz.m';venden. Allerdings bleibt die Existenz der anderen monotheisti S ;me
Religionen anerkannt und toleriert. Die abl al- kitab koénnen in lsch TE
def muslimischen Gemeinwesens leben, ohne ihre Religion auf enbeff ;
miissen: Erreicht wird dies durch den Abschluff eines Vertra esg der1 7}71}

al- kz.tdb ~ Christen, Juden oder Zoroastrier — zu Schutzbefghl:::ne rg

Mushme macht, dimsmi'®. Erst dieser Schutzvertrag, dimma ailerg o
51Shert den ahl al- kitab das Leben in der umma. R;gélun e;x der $ m_%s
kolnnen durch ihg mittelbar auf die dimm7 angewandt Werdei w . g
mjt diskriminierenden Beschrinkungen', und die dimmi k&,in s

hochste I.’ositionen innerhalb der Amterstruktur des ;siamischenngzar;ogar
wesens einnehmen . Ebenso ist auch das Strafrecht, soweit es sich ni;

2 Koran I, 114; MUIR, Mohammad, a. a
, 114 , Mok , 2. 2. O. (Fn. 1), pp. 1841f
143 M ’ )
(Fn ;4)SCHA§:;IT., Introduction, a. a. O. (Fn. 9), pp. 130ff.; siche auch: BOISARD, a. 2. O
MO'dem’}qﬁ.Stor‘;‘,‘ 'I;}E;TEII_{IS, R\;IILBOI..PH, Islam and Colonialism, The Doctrine of’]iha;i ir;
, The Hague/Paris/New York (M i
o L e (Mouton Publishers) 1979, pp. 36{.
145 . A ;
Vgl.: AL- MAWARDY, a. a. O. (Fn. 40), p. 22, wonach selbst ein wazir von den ahl al-

dimma gestellt werden k i 1
dimr g erden kann, wenn auch nicht der weitergehend befugte Wezir der Delega-

e
[tee]

Stelfung des States 1 Blaanahi it

auf rein religiose Verstofle bezieht, entsprechend auf die dimmi anzuwen-
den', Demgegeniiber konnen die Angehorigen anderer, polytheistischer
Religionen nicht durch den Abschlufl von dimma-Vertrigen in das Leben
des Gemeinwesens integriert werden, vielmehr bleibt ihnen nur die Mog-
lichkeit der Annahme des Islam oder der Tod; ein friedlicher Rechtsver-
kehr auf der Basis gegenseitiger Anerkennung ist nicht méglich. Insbeson-
dere gilt diese Regelung auch fir die polytheistischen Araber'¥, denen, in
Ausnahme von der sonstigen Praxis, auch eine Entscheidung fir die
Schriftreligionen nicht zugestanden wird. In der politischen Realitit ver-
stehen es die islamischen Herrscher jedoch, sich mit den Heiden zu
arrangieren'®, so dafd ein rechtlich sanktionierter Religionsgruppenmord

nicht stattfindet.

Auch in territorialer Hinsicht fihrt die Gemeindegriindung durch
Muhammad im Hinblick auf den Exklusivititsanspruch des Islam zu einer
Abgrenzung. Die Muslime miissen ihr Zusammenleben in einer dem Islam
entsprechenden organisatorischen Struktur bestimmen konnen, die jede
nichtislamische Hoheitsstruktur in ihrem Wirkungsbereich ausschliefit.
Dic Konstituierung der wmma im Kalifat als politisch—theologischem
Gemeinwesen des Islam bedeutet so auch eine territoriale Ausgrenzung
von Gebieten nichtislamischer Religionszugehorigkeit. Das islamische
Recht substituiert die Unterscheidung verschiedener machtpolitischer,
ystaatlicher® Herrschaftsbereiche durch eine formale Trennung der Welt
in das Gebiet des Islam, dar al- islam, und das Gebiet des Krieges, dar al-
parb*®. Der Begriff Lislam® tragt in diesem Zusammenhang zugleich die
Bedeutung von _islamischer Glauben® als auch ,Frieden®; schon begriff-
lich wird damit die Mdglichkeit konstruktiver Beziehungen auf das islami-
sche Gemeinwesen an sich beschrinkt. Das Kriegsgebiet erhilt seine
Qualifikation durch Bewohnung und Verwaltung durch die verschiedenen
Kategorien der Nichtmuslime, von denen die Schriftbesitzer sich durch
dimma-Vertrage in die islamische #mma integrieren konnen, wihrend den

Heiden nur die Annahme des Islam bleibt. Teilweise wird in der Rechts-
lehre die Existenz eines dar al- sulp, Gebiet der Friedensiibereinkunft,
oder dar al- <abd, Gebiet des Vertrages, als Mittelstatus zwischen den
Gebieten von Krieg und Frieden angenommen 5o, Dies Territorium erhilt

s gl fiir die entsprechende Anwendung der Strafen fiir Briganten: IBN TAIMIYA,

a. a. O. (Fn. 95), p. 69.

w7 Vgl. allgemein: PETERS, 2. a. O. (Fn. 143), pp. 36f.

8 Klassisches Beispiel ist die Aufnahme der Hindus unter die dimmi im islamisch
eroberten Indien: LEVY, a. a. O. (Fn. 34), pp. 2541,

9 Vgl.: SCHACHT, Introduction, a. a. O. (Fn. 9), pp. 130ff.

1% T pwis, Legacy, 2. a. O. (Fn. 40), p- 176.
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Internatmnal Law and Islamlc

Law [18]

A NEW PERSPECTIVE ON THE UNIVERSALITY
DEBATE: REVERSE MODERATE RELATIVISM IN
THE ISLAMIC CONTEXT

Jason Morgan-Foster'
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1. INTRODUCTION

The goal of the human rights movement to formulate a jurisprudence of
rights valid for all of humanity is considered laudable by some,' offensive to

i

ASHGATE

* Jason Morgan-Foster is a JD candidate at the University of Michigan Law School and a graduate
student in Middle Eastern Studies at the University of Michigan. In Summer 2001, he was an intem for the
Human Rights Committee and the Committee on the Elimination of Racial Discrimination at the United
Lo Nations Office of the High Commissioner for Human Rights, Geneva. He wounld like to thank Professor

Marcia Inhorn and Professor Sherman Jackson for their guidance and review of earlier drafts. %

1. HENRY J. STEINER & PHILIP ALSTON, INTERNATIONAL HUMAN RIGHTS IN CONTEXT 366 (2d ed. f}“{%

2000) (“[Tlhe partisans of universality claim that international human rights . . . are and must be the same

everywhere.”). 1‘5@ @\ f
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102 Classical Arab Islam

the itincrant merchant. The fact that diverse regions were noted [or

the production of diverse agricultural produce was taken to be a
sign of the balance that God had instituted in the world, making
these regions interdependent and thus stimulating trade among them.

But geographers were also alive to the demand of theit readers
for entertainment in the style of Adab. Therefore, they frequently
include in their accounts the “marvels” of various regions and cities,
and defended the inclusion of these marvels either by claiming that
God could indeed create whatever He willed or by stating that their
purpose was to entertain and amuse their audience. In any case, the
world of the supernatural, of demons and jinns and hybrid creatures
of various sorts, was never absent from the works of even the most
sceptical geographers. The world, after all, was a marvelous creation,
and reversals of natural custom were an ordinary, indeed prov-
idential, part of the scheme of the universe. Wherever he turned,
man was enveloped by nature and the cosmos. Body, character, and
mind were products of man's natural environment, and geogra-
phers would illustrate this fact by reference to all the sciences that
could explain this intimate relationship.
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Chapter Nine

THE GOVERNANCE
OF THE UMMA

Political Thought

Islamic political thought in the classical period may, broadly speaking,
be divided into three major streams that had little or no connection
with one another. The first may be termed the philosophical stream
and may be defined as the attempt on the part of certain Muslim
philosophers to recast the political philosophy of Plato into an Islamic
mould. The second stream in Islamic political thought is the one
that grew out of Adab, or belles-lettres, and may be defined as the
attempt on the part of certain Muslim thinkers to recast the political
wisdom-literaturc of Greece, Persia, India, and their own historical
experiences into an Islamic mould. The third stream and by far the
largest in volume, though not necessarily in influence, is the one
which grew out of jurisprudence (figh) and may be defined as the at-
tempt on the part of certain Muslim jurists to define the nature
of the Caliphate or the Sultanate, either in theoretical or in prac-
tical terms. 1 shall deal with each stream separately and in the
order outlined above.

Philosphical political theory in Islam is rightly associated with
the philospher Farabi. It was he above all others who attempted
to demonstrate how Platonic political thought could be relevant to
a society ruled by revealed law. For Farabi, this was not an exercise
in academic speculation but an ambitious program of political reform
that aimed at restructuring the political foundations of a religious
society. Faribi was even less successful than Plato had been in creating
a new type of commonwealth, but his ideas were to exercise a lasting
fascination despite the fact that their direct influence on later political
movements was probably negligible.

In constructing his political theory, Farabi faced at least three
major obstacles. The first was that Greek political philosophy was
bounded by the geographical as well as cultural horizons of the polis,
the classical Greek city state, whereas the horizons of Islam were
limited only by the presence of the umma, a socioreligious rather
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CHAPITRE V

AUTORITE ET POUVOIRS EN ISLAM

On: \SZM’ﬂ_

« O vous qui croyez ! Obéissez a Dieu, obéissez a
I'Envoyé et & ceux parmi vous qui détiennent le
pouvoir! Si un différend éclate entrz vous, soumelt-
tez-le a Dieu et @ I'Envoyé, si vous croyez en Dieu et
au Jour dernier; c’est bien mieux et lissue est

préférable. » Coran IV,62

0&”;{ l KW W
l@@ph&mdﬁ [ avouttys

« Les rapports juridiques ainsi que les formes de
I'Etat ne peuvent étre compris ni par eux-mémes, ni
par une prétendue évolution de l'esp-it humain...; ils
prennent, au contraire, leurs racines dans les condi-
tions matérielles d'existence. »

K. Marx,

Contribution & la critique de I'économie politique, p. 4.

Je n’invoque pas le Coran et Marx pour les harmoniser,
ni pour les opposer; je veux seulement indiquer que les
sociétés contemporaines sont tiraillées ent-e le recours a
une tradition séculaire marquée par le phénomeéne de la
Révélation et 'adoption de la stratégie marxiste pour la
conquéte et I'exercice du pouvoir. Appiremment, les
sociétés musulmanes ont tranché le débat en faveur du
Modéle de la Cité-Umma créé par Muhammad a Médine
en I’An I de I’'Hégire (= 622); celles qui se réclament des
voies socialistes pour le développement proclament simul-
tanément leur volonté farouche de demeurer fidtles a
I'Islam. On sait la place qu'occupe «la Révolution islami-
que» dans l'actualité mondiale. . o
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The Apostle’s Hijra to Yathrib in 622 marked the foundation

of.a commonyealth in which: Muslims were to.play'the dominant role.
TYathrib presented a picture of poljtical chaos at the time of the Apostle’s
__ arrival, Though no formal peace was thade aftér'the battle of Bu‘ath
““ibout AB:615,the feuding tribes of the Awiv atid the Khazraj anil their
allies were to6 exhausted to-continue an active struggle. ' In this uncasy

- state. of, political vacuum. the Jews of Yathitib-enjoyed-a-position of
‘conisiderablé” influence.” The' situation not ohly offered a challénge
to t'h:e"Apo‘sqé, ‘Yut also several solutions. He tould have worked for
a full pc‘;litic's;l‘it{tegratipn,"'whiéh the ruling Zeifgeist seemed to have
demanded. The' alternative: was to seek strong cohesivenéss within
- one 'social/religlous group to the exclusion of others and thus treate
_asituatioft in Which one groyp working witha unity of purpose would,
attad power 1 e R it e e
“or- iy The tetms ‘_po!itigal‘integratioqt and ‘cohesion’ are, however,
. ?‘.;gispog\itfonalx; {they. jnvolve. & concept , of comparative rank ’_39@3‘ are
'y relational. | ?ﬁhqul};tpsgef!ﬁo 10 agreed definitign of ‘integration’, it is
... possible to_identify the variables which exert an integrative influence.
B ﬂ“_l_‘{pither’ an, exhaustive list of these variables is possible nor their; con-
. " clusive influetib¢ can.be established, but the listiof the following ten

X

" factors drawn by ‘Jacob'and Teéune will be helpful:? i
Demprvg ), b, Tl gL i TR BRI 18 TR

St

.7y, Geggraphic proximity, .

Coniy - 'i,i's H°m°g°ﬂ°itY» S “‘.‘_z {1 .
~un-ze Ll Transactions, or . interactions, amang -persons or groups,
‘ iv. Knowledge of each other, - o I
4.t .y Shared functional interests, **

TN R IR o’

- vi. The ‘charactér’ or ‘motive’ pattern of a group, .
vil. ' The structural frame or system of powerand decision making,
U Philip E. Jacob and Henry Teune, “The Integrative Process: Guidel inesfor Analysis
.. ofthe Bases of Political Community’ in The Integration of Political Communitlies,
ed, ‘Phillp E. Jacob and James V, Toscano, pp 11-12. New York, 1964.

el

3

Y " ’ At F 1 [

NON-MUSLIMS AND, THE UMMA4

" .viil, The sovereignty-defending status of the community,

- ix. Governmental effectiveness, .
%. Previous integration experience. .

In the c;asé of the Jews of Yafhrib at least four factors, the

" gecond, the seventh, the eighth and the tenth, if not more, were absent.
' In our own times a leader, confronted with the problems which the

Apostle faced, would have opted for the latter alternative. He would

. have worked for a full political integration of the Ansar and Muhdgjiriin.
_ There was a pressing reason to do so. ¢Amr b. al-Nut¢man and Al-
. Hugair-b. Simak had shown that they did not have the qualities of a

leader who could unite a people in the existing state of aﬂ"airs in Yathrib
which, to say the least, “was intolerable.”? But ‘“there were oppor-
tunities for a strong man to gain control over alarge section of Medina,
perhaps even:over the, whole.”’2 <Abdallah b. Uba_yy seemed to be a

man of wider vision. .If the Apostle had not arrived at ‘Medina he

* might have provided that leadership which Medina so badly needed.

. A full political integration on the basis of religion would have
meant the exclusion of the Jews, assigning them a.subordinate status
which carries with it “the exclusion from full participation in the life
of the society.”® In the twentieth century parlance the Apostle might
have asked: “What kinds of group behaviour in Yathrib would produce
cohesion strong. enough to constitute political integration?”’. He
considered what ties were critically important. From his point of view
the object of integration was limited to the resolution of conflict without
violence. So he took a far-reaching decision..",lt‘séemsyhe decided
against full integration. ‘ e ‘

_ - THE ESTABLISHMENT OF THE UMMA

The Afabs of the Jahiliya had practically nothing that can be
described as positive law. It iscommon knowledge and therefore needs
hardly any proof that the modern sanction of the law, i.e., fine or
imprisonment for the offender, did not exist. No society is, however,
absolutely lawless and the Arab tribes maintained security by the soli-
darity of the tribal group. If a member of the group was killed, other
members of the group avenged him; if a member of the group was in

STUDIES/IN ISLAM

1 W, Montgomery Watt, Muhammad at-Medina, p. 173. Oxford, 1956. ~.

 jbid. S

* Louis Wirth, ‘The Problem of Minority Groups’ in The Science of Man in the.
. World Crisis, ed. Ralph Linton, p. 347. New York, 1945, . , T

|
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- THE UMMAH — AN ANALYTIC APPROACH

;Q, CNvan Ni=U SNNVENHUIZE

Islam knows of one community only, namely the community
of the faithful, ummah.

When trying to grasp the meaning of this concept, one may

»\;’? : first of all look for its operational significance in the process
v of its formation. That is to say, the process in which the
r entity denoted by this word was formed simultaneously with the
meaning of the term.

D

The circumstances are well known. The pattern of urban
| life of the then traditional, heathen Middle-Eastern societies,
as exemplified in the commercial centre Mecca, was in one of

TNOIA TSeHaMIC A7 y __Zi / A Qg(j its periods of malaise. The cult underwent a process of secular-

U

ization that was stimulated by the impact of alien, if partly

related, notions and practices. As is normal under the condi-
tions, the position of the cult is symptomatic of the whole
v socio-cultural process; what from a religious point of view is

| D U
S, S5-20 . Vab's,

secularization, is disintegration from a more general point of
view. This is the process, due to the impact of which many a
| Middle-Eastern culture has ultimately had to give in to the
‘ sand of the desert. It is also usual under such conditions that
people react against the impending dangers. The reaction,
Ty 1903 no doubt, is to a considerable extent conditioned by the existing,
N w 1 if decaying, patterns.

Now as we know, prophetism is one of the usual reactions in
the period and in the atmosphere under review here. Whatever
the prophecies contained, impending doom and possible salvation
belonged to the main ingredients of the prophetic message.
One of the social corollaries of this sort of prophetism is the

isolated position of the prophet, the personinintimate commun-
) aood t e
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DIYANET ILM! DERG! - CILT: 40 + SAYL: 4 , //7;4 AML_Z_O%

Hz. Peygamberden gelen bir rivayette nelere iman edilecegi konusunda bir bilgi
vermektedir, Cibril hadisinde bu durum agik bir gekilde gériilmektedir, “Cibril, Hz.
Peygambere imani sordu. O da Allah’a, meleklere, kitaplarna, peygamberlerine, ahiret
giintine, kadere, kaza, hayir ve serrin Allah’tan olduguna inanmandir. Sonra Islam’s sor-
du, Nebi de Allah’tan bagka ilah olmadifma gahadet etmen, namaz kilman, zekat ver-
men, ramazan orucunu tutman ve beyti hac etmendir, dedi. Daha sonra Thsam sordu oda
cevaben Allah’1 gériiyormus gibi ibadet etmendir” geklinde bir cevap verdi. Bu konus-
manin sonunda ortaya gikan sonug, Imanimn, IslAm’m ve ithsamn neler oldugu bariz bir
sekilde vurgulanmaktadir.

Iman ve IslAm hakikatleri bakimindan ayni oldugu igin, birinin varlii digeri bu-
lunmadan olmaz. Allah, ibadetleri, helal ve haramlarn ¢ofunda iman ismiyle “Ey Iman
edenler, By Inananlar” diye hitap etmektedir. Orekledigimizde: “Ey iman edenler orug
size farz kilindi.” veya” Ey iman edenler, icki, kumar, putlar ve fal oklary, stiphesiz sey-
tan isi pisliklerdir..” Ciinkii iman, iman sartlarim yerine getirip miislim olmamas1 veya
Is1sm sartlarmnin tiimiini yerine getirip de mii’'min olmamasi akillardan uzak diiger. “Al-
lah katinda din siiphesiz Islam’dir.” Oldugunu da yukandaki ilgili boliimde agik bir ge-
kilde vermistik,

Hiilasa, iman ile Islim kelimeleri kavram olarak birbirinden farkli veya ayrt ayr
tabirler degil, fakat her ikisi de sonugta aymi manay1 ihtiva etmektedirler. fman 6z, ya-
ni kalbin tasdiki, Islam ise onun disa yanstyan kismi, bedenidir. Yahut ta iman hakikat,
Islam onun suretidir. Iman asd ve koktiir, Is1am ise onun dallar: ve budaklaridir. Nasil
ki, Insam diistindiigiimiiz zaman rubsuz bedenini, bedensiz de ruhunu diistinmemizin
miimkiin olmadif gibi, Iman olmadikca Islam, Islim olmadikga da imanmmn olmama-
s1 miimkiin gériinmemekte ve ikisi birbirini biitiinlemektedir. Iste biitiin meselenin 6z
budur.

30

Kur’an’da Ummet Kavrami

Nihat UZUN *

Ozet

Ummet, Kuran'in en énemli kavramlarindan birisidir. Kuran'da birden fazla anlamda kulla-
nitan immet kelimesi yaygin olarak canh varliklanin olusturdugu topluluk anlamina gelmektedir.
Bu canli varliklar insanlar olabildikleri gibi insanlarnn digindaki bagka canlilar da olabilmektedir.

Kur'an'da erdemli immetlerden bahsedildigi gibi, iyi hasletierini kaybetmis Gmmetler de
s6z konusu edilmektedir. Kuran, mi'minleri hayirl, dengeli, 8lgiilil, adil ve drmek timmet olarak
yadetmekiedir. Ayrica bdyle bir immetin olusmast igin mi'minler igerisinde iviligi emredecek, kd-
tilGglh de yasaklayacak 6zel bir grubun (immet) stirekli var olmasini tegvik etmektedir.

Anahtar Kelimeler: Ummet

Abstract:
" The Umma Concept in the Qur'an
Umma, is one of the most important concept of the Qur'an. The term umma which used in

the Qur'an in various Verses, means commonly the community formed by the living entities. Itis
possible for the umma to be formed by thé human being or the other living entities.

The Qur'an refers to the umma both virtuous and lost its valuable attributes. The Qur'an re-
fers to the believers as an umma which has goodness, equilibrium, moderation and justice. In ad-
dition, It encourages the believers to constitute a spesific community (umma) in all times which
enjoins the doing of what is right and forbids the doing of what is wrong.

Key words: Umma

*  D.|.B. Haseki Egitim Merkezi Kursiyeri

31-52.
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Ad: gecen ayet, 3. Alu Imrdn suresinin 102. ayetinde “Ey iman edenler” hi-
tabryla baslayan ilahi emirler cimlesindendir. Bu ayette Mi'minlere, takva
sahibi olmalari, ancak miislim olarak 6lmeleri, Allah'in ipine topluca sarlip
tefrikaya diigmemeleri emredilir; diisman iken kardesler olduklar haurlatl-
diktan sonra, 104. ayette soyle denilir:

Sizden hayihiya davet eden, ma'rufu emreden, milnkerden nehyeden bir
iimmet olsun, iste felaha erenler onlardur.

Bu ayetin devami olan 105. ayette, keza yine biitiin Miisliimanlara hitaben
Cenab-1 Hak: “Kendilerine agk deliller geldikten soara ihtilaf edip firkala-
sanlar gibi olmayin” emrini vermekte ve bu emirleri gerceklestirmis olan
Peygamber devri Miisliimantarini, hususiyle 104. ayetin emirlerini yerine ge-
tirenler olarak, 110. ayette soyle dvmektedir:

Siz, insanlar icin viicuda getirilmis hayirh bir Gmmet oldunuz: Ma'rufu em-

“rediyor, miinkerden nehyediyorsunuz...

Simdli, 110. ayette biittin Miisliimanlarm vasfi olarak beyan edilmis keytiye-
ti, bes ayet dncesinde, mahdud bir topluluga hamletmenin ma’kul bir izahi
olabilirmi? Bu konudaki ayetlerin toplu miitalaasi, béyle bir anlayiga katiyet-
le manidir. Emir ve nehiyde bulunnianin, hiir muktedir Muslimanlara veril-
mis umumi bir vazife olusu, daha hicret demlerinde nazil oldugu bildirilen
22. Hacc suresinin 41. ayetiyle sabit olmusg bir keyfiyettir:

Kendilerine yeryiiziinde (temkin) kudret verdigimiz takdirde, namaz: kilar-
lar, zekati verirler, marufu emreder, miinkerden alikorlar.

Muktedir Miisliimanlarin igbu vasiflari, risaletin son senelerinde nazil olmug
bir ayette “Mi‘'min erkekler ile Mii'min kadwlar”in vasiflart olarak aynen
tekrarlanmus (9. Tevbe, 71); emir ve nehyi tersinden tatbik edenler ofarak
da, miinafik erkek ve kadmlar gdsterilmigtir (9. Tevbe, 67). Ayni Tevbe Su-
resinin 112. ayetinde, Cenab-1 Hakk’'m mijdeleyecefii Mi'minler tavsif edi-
lirken, yine aym keyfiyete isaret edilmigtir. Hi¢ giibhe edilmemelidir ki Is-
lam toplumunu ¢ézilmekten kurtaracak, onu Allah’'mn istedigi vasifta saglam
bir yapida daim kiacak en mithim ictimai prensip, ishu emir-nehiy vecibe-
sidir. Her Mi'mine kudreti nisbetinde terettiib edecek bu vazifenin hakkuy-
la yerine getirilebilmesi igin, emredilecek ma'ruf ile nehyedilecek miinkerin
ne oldugunun, bir én gart olarak bilinmesi gerekecegi asikardir. Dolayisiyla
da, Musliiman camianin, her sahada, bilgi ve kiltir malzemesine ihtiyact
mutlak sart olarak ortaya gtkmaktadir. Bu gart yerine getirilmedikge hakkry-
la Misliiman olunamayacagim sdylemeye lizum olmasa gerektir.

MEHMED SAID HATIBOGLU

islAmiyat 8 (2005), sayr 2, s. 11-23

HAnkere.

Kur'an Cercevesinde Ummet Kavraminin
Tahlili |

MUSTAFA OZTURK . Y
DOG.DR., CUKUROVA U, ILAHIYAT FAKULTESI

Ozet

Bu yazida, Kuran'in birgok ayetinde gegen ‘timmet’ kelimesinin ideolojik bir projede kullanilmaya
miisait bir kavramsal icerik tagtyip tasimachgy, dolayisiyla glintimiizde yaygin olarak kullanilan an-
lamma ne kadar yakin ne kadar uzak oldugu konusu tizerinde durulacaktir. Bu baglamda Kuran n
ne dedigi ve ne demek istedigi esas olmakla birlikte, gegmisten giiniimilze miifessiderin ne s&y-
lediklerine de dnem atfedilecektir. Zira her miifessir yasadi1 ¢ag ve cevrenin ¢ocugu olmast ha-
sebiyle tefsir literatiiriindeki malzeme Gimmet lafzinin anlam hayatma g1k [ut:xcaktu:o

anahtar kelimeler
Ummet, Islam toplumu, iyiligi emretmek, kdtiligi menetmek

Giris
Ummet, “One gecmek, bast ¢ekmek, sevk ve idare etmek” gibi anlamlar ta-
styan emm kokiinden tiretilmis bir isimdir.! Tekil ve cogul olarak 60 ayet-
te gecen Ummet kelimesi, ilgili ayetlerde genel olarak canli varlik tiirleri, 6zel
olarak da insan toplulugu ve uzun sayilabilecek stire gibi anlamlarda kuilanil-
mustar.? Ayrica, 16. Nahl, 120. ayette Hz. ibrahim, ‘immet’ olarak nitelendiril-
migtir. Abdullih b. Mes’tid’a géore ‘limmet’, bu ayette ‘hayrin dgreticisi’ anlamn-
da kullandmustir. Sahabeden Muw4z b. Cebel de bu anlamda ‘immet’ sifatiyla
anilmugtir. ‘Ummet’in ilgili ayette hidayet ¢nderi ve/veya tiim iyiliklere sahxp
kimse anlamina geldigi de sdyienmigtir.3
Diger taraftan 21. Enbiy3, 92 ve 23. MiiminQn, 52 ayetlerde, “Iste sizin bu
timmetiniz bir tek Gnunettir” ifadesi yer almaktadir. Her iki surede de bu ifa-

! Cemiluddin Muhammed b. Mukerrem [bn Manzir, Lisinu'l-arab, Beyrut 1990, XII. 22-28.

? Mesela bkz. 6. En'am, 38; 2. Bakara, 134, 141; 12. YGsuf, 45.

3 Ebd Ca'fer Muhammed b. Cerir et-Taberd, Cami‘ul-beyan an te'vilil-kuran, Beyrut 1999, VII.
660-661; EbG Abdiliah el-Kurtubi, el-Cimi¢ Ii apkimi’l-kur’an, Beyrut 1988, X. 130. -
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5- Omer Nasuhi, Kesret-i Niifiis (Niifusun Cogalmasma Miisliimanhgin Ver-
digi Biiyiik_ Ehemmiyet), c. XXIII, Aded 592 (Istanbul 7 Saban 1342), s. 318-320;
Aded 593 (Istanbul 14 Saban 1342), s. 324-327.

6- O. N., Izdivac Miiessese-i ictlimaiy,esi, ¢. XXI11I, Aded 594 (istanbul 21 Saban
1342), 5. 345-347; Aded 595 (istanbul 28 Sabun 1342), 5. 356-358.

7- O. N., Nasayih-i Kur’aniyye (Mii’minéin {15-116}, c. XX11l, Aded 596 (Istan-
bul 6 Ramazan 1342), s. 371-376.

8- Omer Nasuhi, intisﬁrﬁ Islam Tarihi, c. XXV, Aded 635 (Istanbul 26 C. ahir
1343), 5. 168-170.
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Kuoawoa IMAM VE(MMET )

Prof. Dr. Veli ULUTURK

Sakarya Univ. llahiyat Fak. Tefsir Anabilim Dali Baskam

Kékii bir olan bu iki kelime anfam bakimindan da birbirleriyle yakinhik arzeder.
bu makilemizde oncelikic Kur’an, lugat ve tefsirlerin 1gafinda bu iki kelime-
nin mandlanni araghinp inceleyecegiz. Bu kelimelerin kokii olan EMM maddesinin
en Bnemli bir mAnds, bir cihete yonelip gitmek ve bir toplulugun 6niine gegmek de-
mektir. Arasurmamizda once fmam kelimesini cle alacagiz.

A- IMAM KELIMESININ MANALARI
1. Onder, Rehber, Lider Manast:

Yukanda ifade ettiimiz kok manasiyla ilgili olarak Imam kelimesi de bir top-
lulugun, hakli olsun. haksiz yere olsun, kendisine yonelip iktida ettikleri, etrifina
toplanip kendisine uyduklan kimse demektir.! Buméinada {mam, onder, rehber, li-

(1)  er-Rigib el-isfahdini, el-Mufredat fi Garibi’'l-Kur*an, s. 24, Daru’I-Ma'rife, Beyriit-Liibniin, ts.
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SONUC

[lk tasavvuf eserlerinde “tasavvuf’ anlayisinin bazi gdriiniimlerini ele
aldigimiz bu yazida, sufilerin tasavvufu pratik ve ziiht esaslt bir anlayistan ilme
dogru nasil doniigtiirdiiklerini ve bunun dahili ve harici gerekcelerini ana
hatlariyla gorditk. Bu noktada en énemli hususlardan biri, tasavvufun Islam
ilimlerinin temel anlayisim belirleyen “hakikatler sabittir ve bilgi miimkiindiir”
ilkesini kabul edenler safinda yer almasiyd:i. Hiicviri’de bu meselenin ele
alindifina tanik olduk. Buna baglh olarak sufiler, bilginin konusu ve sonucu
bakimindan degeri iizerinde durarak, tasavvufun ilimler icerisindeki yerini
incelemis, tasavvufun hem bir teori hem bir amel olmasiyla en iistin ilim
oldugunu iddia etmiglerdir. Ikinci asamada, tasavvufun zithtten “miidevven
ilme” dogru gelisiminde sufilerin verdigi miicadeleye degindik. Ozelille
yontem lizerindeki tartigmalardan hareketle, Kuseyri, Serrac gibi yazarlarin
tasavvufu fikih-kelam ve hadis gibi Islam ilimlerinin yaminda manevi hayatla
igilenen, kendine 6zgii terimler gelistiren ve bilgiler ortaya koyan bir alan diye
gordiiklerine tantk olduk. Bu durum, tasavvufun islam ilimleri igerisinde yer
edinme ¢abasinm en 6nemli yansimasidir ve genel anlamda “siinni tasavvuf’
diye isimlendirilen bir siiregte tamamlanmistir. Meselenin ‘iiciincii boyutu ise,
seyh ve velilerin otoritesinin mahiyeti ve sintrma degindik. Burada &zellikle
Serrac ve Kuseyri’nin ‘gériis_lefini dikkate alarak, bu oteriterin V_inanevi hayat ve
siituk alantyla ilgili oldugunu gérdiik: o e

Bu siiregte tasavvuf, kendisini ilim gelenegine katan, yontem ve
kavramlarim gelistiren, bunun sonucu olarak da kendini kritik etme yetkisine
ve otoritesine sahip bir ilim olarak. gelisti. Ancak dikkate deger husus, biitiin bu
stirecin  fikih-kelam ve hadis gibi ilimlerin anlayisma gore gerceklesmis
olmastydi. Bunun anlamu ise, bu siirecte tasavvufun “batini fikih” diye
anilmasidir. Bu sfireg, daha sonra, Ibnii'l-Arabi ve Sadreddin Konevi tarafindan
ise felsefi ilimler dikkate almarak tamamlanacak ve tasavvuf Islami ilimler
atlasi igerisindeki yerini alacakti.

Istanbul Universitesi flahiyat Fakiiltesi Deréisi, Say:: 15, Yil: 2007
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POLITICAL LANGUAGE OF TAFSIR

Redefining of “Ummah”, a Religio-Communal Concept of the
Qur’an: Past and Present

Assist. Prof. Dr. Necmettin GOKKIR®

ABSTRACT

The term of “political” refers to all concepis dealing. with govermrg:nt, ilts‘ S);‘s/;fircr;
institutions and also to contemporary political concepts, theoiles.dv}alqufs,.czrll Irrlnl(zh{cs srespeCt
in ti jectural, contextual and historical. R
belong to a certain time and hence are conj iral, con : ermorary poliea
“political i ion” to read the text in the light of reader’s contemporary i
political interpretation” means ; : rea s o ending.
i dels. In this regard, this paper will study
concepts, theories, values and mo ape O eoncapts o
itical i i f an. How the Qur’an is explained by poli
namely political interpretation of the Qur’an. : . ‘ ¢
in ochrpwords how the Qur’an is politicized is the main sub}e(:t of the paper. The subject of the
“redefinition of ummah...” is only taken as a case for the main purpose.

Key Words: Ummah, Muslim Community, Political Theories, Political Interpretation.

OZET
TEFSIR’IN SiYASI DILi
Kur’an’da Dini-Toplumsal bir Kavram olan
«“{fmmet”in Ge¢miste ve Giiniimiizde Yeniden Tammlanmasi

Cesitli siyasi ve ideolojik teorile""r:den ve perspei&tiﬂcrdeln Kl‘;lr’m]; 1 lysliu]r(r:z;x:;li isgglilsr;gz
if ilecegimiz “politi ir” bu ¢d bir konusu olacaktir. Politik kav:
tarif edebilecegimiz “politik tefsir” bu ¢aliymanin . . vram lgerone
i i srietimi lar girmekte ise de, bunlara ek olarak ayric
tabii olarak devlet teskilatlanmasi, ydnetimi, kurgm e de. bunlars clarak syt
i i bir do i degerleri de katmamiz miimkiindiir. Bu ne | :
giincel, belli bir doneme ait kavram.ve _ i e tndar b sekilde
iri, “Kur’an’ it deolojik kavram ve teorileri ile uy!
Tefsiri, “Kur’an’t toplumun giincel, siyasi ve 1 ke : ] ot
” i layabiliriz. Ancak bu ¢ift tarafli bir eylemin sa
yorumlanmasi” seklinde tammlay ift ot axlaglman ve
o itik tefsir her ne kadar Kur'an'in ¢agdag xa
gostermek olacaktir. Politik te : ¢ e rmmlar
i i i iri larak tanimlanirsa da diger taraftan, bu ¢agdas arin
islevsel olarak dinamiklegtirilmesi o : s A e L o vella. her tirld
fslamlastiniimast ve megrulastimimast eylemi olarak da tant lanabilir. Y ’
f;s;aéazssdegeﬂerin ve kavramlarin, “Kur'an’da varmg gibi” gosterilmesi ve dolayistyla

*  Assist. Prof. Dr., Quranic Studies, Istanbul University. 2 i
[stanbul Universitesi flahiyat Fakiiltesi Dergisi, Sayv: 15, Yil: 2007; 5 i@f.. / q. +
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“0 ye who believe! Turn unto Alldh in. sincer‘e
repentance. It may be that your Lord will rgxmt
from you your evil deeds and bring you into
Gardens underneath which rivers flow, on the
day when Alldh will abase not the Prol?het
and those who believe with him. Their light
will run before them and on their right hands;
they will say: Our Lord! Perfect our light for
us, and forgive us. Lo! Thou art Able to do
all things” (66:8).

The organism as a whole is concerned in
this life; the organism as a whole should,
therefore, be concerned in the life to come. And
why not? If the organism or personality ot.‘ man
was good enough for him in his earthly hfe,. it
or something very much better but still of its
‘similitude’ should also be good enough for him
when Death translates him to the abiding stage
of his journey for which all that had transpired
on the earthly plane was a preparation.
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Ummah

hen the term ummah appears in the

‘Qur’dn, it usually refers to human
community in a religious sense, to ethical,
linguistic or religious bodies of people who are
objects of the divine plan of salvation. To every
ummah God has sent a messenger; rasul
(apostle); nabi (Prohpet) nadhjr’(Warner);
mubashshir (announcer of good tidings):

“We raised up in every community [ummah]
messenger (with the message): Serve Alldh and
avoid Taghut (idolatry)” (16:36).

“In every community, there was in the past a
warner” (35:24). ’

For all ummahs there awaits god’s judgement
ultimately:

“Thus do we cause every community’s conduct
to seem fair to itself, then to their Lord is
their return and He shall announce to them
what they have been doing” (6:109).

There is a long history of God’s relations
with his peoples before Prophet .Muhammad
(Pbuh) marked by ignoble rejections of those
messengers who came before:

“Then We produced after them other
generations. No community anticipates its term
or stays behind. Then We sent Our messengers,
one after the other; whenever its messenger

came to a community, they counited him false; -

so We caused them to follow each other, and
made them stories; away with a people who
do not believe!” (23:44).

During this long history of God’s relaliogs
with His peoples through His prophets, the most
illustrious wmmahs seem to have been those of
the People of the Book (ak! al-Kitab), the Jews
and the Christians. But they, too, fell short of
their central ideals, promises, and goals as
communities responsive to God’s initiative:

Singh, A. R. Agwan), DELHI 2000. pp.
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Ummah

“We gave Moses the Book in the hope that
they would be guided” (23:54).

“And We appointed the Son of Mary and his
mother to be a sign, and We made them
repair to a height with a secure abode and a
spring” (23:50).

“O ye messengers, eat of the good things and
do righteously, verily I of what you do am
aware” (23:51).

“Lo, this community [ummak] of yours is one
community, and I am your Lord so show piety
towards Me” (23:52).

“But they cut their affair to pieces amongst
them in the matter of Scriptures, each sect in
what is with them rejoining” (23:53).

“Leave them then in their confusion for a
time” (23:54).

Occasionally, individuals or sub-groups
within an ummah have heeded God’s warnings
and promises and have held to the right way:

“If the People of the Book had believed it
would have been better for them; some of them
are believers, but most of them are the
reprobate.... Humiliation is stamped upon
them, wherever they may be come upon, unless
in a bond from Alldh and a bond from the
people. They have settled under anger from
Allah, and poverty is stamped upon them. That
is because they have been disbelieving in the
signs of Alldh, and slaying the prophets
unjustly—that is, for the oppositicn and enmity
they have been showing. They are not all alike;
there'is a community [ummah] of the People
of the Book which is steadfast reciting the
signs of Allah at the drawing on of night,
prostrating themselves, believing in Alldh and
the Last Day, urging what is reputable and
restraining from what is disreputable, and
vying in good deeds; these are the upright”
(3:110-114).

The foregoing passage provides important
clues concerning what the Qur’én considers as

1533

normative regarding the holy community.
Righteousness, piety, belief, and honour
combined with good works among the steadfast,
members of a moral community constitute a
‘nation upstanding’. Such a community seems
to have greatly impressed Prophet Muhammad
(Pbuh), who used it as an exemplary mode!l for
the young Muslim community, described in the
memorable passage as: ’

“The best nation ever brought to men bidding
to honour, and forbidding dishonour, and
believing in God” (3:110).

The. most recent ummah to receive a
messenger from God, according to the Qurén,
is that of the Arabs. It seems that as the Medina
venture matured and became strong, the earlier
notion of a specifically Arab ummah evolved
into one of Muslims, people who had
‘submitted’ to the new religion but who were
increasingly led (partly because of the Jewish
rejection of Prophet Muhammad’s claim to
prophecy) to symbolize and celebrate their
specialness as a people of God in Arab terms.
The resacralisation of the- sacred enclave in
Mecca (the K‘abah) and the command to
pilgrimage are examples of this, not to mention
the dramatic change in the direction of prayer
from Jerusalem to Mecca: '

“The foolish of the people will say: What hathr
turned them from the g¢iblah which they
* formerly observed? Say: Unto Alléh belong
the East and the West. He guideth whom He
will unto a straight path” (2:142).

“Thus We have appointed you a middle nation,
that ye may be witnesses against mankind, and
that the messenger may be a witness against
you. And We appointed the giblah which ye
formerly observed only that We might know
him who followeth the messenger, from him
who turneth on his heels. In truth it was a
hard (test) save for those whom Alldh guided.
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THE CONSTITUTION OF MEDINA: A (\\\ U
SOCIOLEGAL INTERPRETATION OF rX
MUHAMMAD’S ACTS OF FOUNDATION /[ /\?;

OF THE UMMA '

One of the oldest extant documents in Islamic history records a set of deeds executed
by Muhammad after his migration (hijra) in 622 from Mecca to Yathrib, subsequently
known as “the City [madina] of the Prophet.” Marking the beginning of the Islamic
era, the document comprising the deeds has been the subject of well over a century
of modern scholarship! and is commonly called the “Constitution of Medina”—with
some justification, although the first modern scholar who studied it at the end of the
19th century, Julius Wellhausen, more accurately described it as the “municipal charter”
(Gemeindeordnung) of Medina.? In 1889, Wellhausen highlighted the text’s antiquity,
which has been acknowledged by even the most skeptical of contemporary “source-
critical” scholars, Patricia Crone, who thinks that, in Ibn Ishaq’s Sira, “it sticks out like
a piece of solid rock in an accumulation of rubble.”

The significance of the text cannot be reduced to its antiquity, however. Furthermore,
this significance varies from generation to generation. History is an open book, and
the past can always be reread in the light of present concerns and from the horizon
of expectations of the future.* Medieval Muslim scholarship primarily followed Ibn
Ishaq in seeing the document as “Muhammad’s pact with the Jews of Medina” but also
recognized it as an important text in public law. In fact, the text used as the basis of
my interpretation and translation is taken from a 9th-century treatise on public law, Abu
‘Ubayd’s Kitab al-Amwal.

The constitutionalist reading of the document that accounts for its designation in
modern scholarship as the Constitution of Medina (CM) acquires new immediacy with
the current widespread preoccupation of Muslims throughout the world with  Islamic
constitutionalism. The agenda for research in the human sciences, including historiog-
raphy, is set by the values of each epoch. As “the light of the great cultural problems
moves on,” this research, as Max Weber puts it, “follows those stars which alone are
able to give meaning and direction to its labors.” This study of the CM as proto-Islamic
public law is accordingly guided by the prominence of a constitutional rereading of
Islam among the values of our generation.

Said Amir Arjomand is a Distinguished Service Professor in the Department of Sociology, State University
of New York, Stony Brook, N.Y.; e-mail: said.arjomand @ stonybrook.edu, ‘
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UMMA: THE ORIENTALISTS AND THE
QUR’ANIC CONCEPT OF IDENTITY

MAYSAM J. AL FARUQI
Georgetown University, Washington DC

Although the nature of political identity has been vigorously debated
among Muslims since the rise of Islam, their debate has not informed
the Orientalist presentation of the subject. The Orientalist attitude is
summed up in W. Montgomery Watt’s remark: ‘In the Islamic world,

the concepts implicit in men’s practice are more important than the

writings of political theorists’,! thus reducing with a single sweep of
g p > g g p

the pen all Muslim thought to sheer fantasy. A comparable attitude
in respect of Orientalist accounts of the formative period of Islamic
law has been challenged by modern scholarship.? However, the presenta-
tion of Islamic political identity continues to be shaped by the basic
postulates of Orientalist dogma.® Those postulates are: Islam started
as a tribal ideology; it clashed with Judaism; it eventually transformed

1 W. Montgomery Watt, Islamic Political Thought (Edinburgh: Edinburgh
University Press, 1987), p. x. Similar views are expressed by other Orientalists,
just too many to list here deriding the ‘confusion’ of the Prophet or of Islam
in general. Not so long ago, to cite two examples in one, von Grunebaum
(Modern Islam (Vintage Books, 1964), 7-8) quoted with approval from Kroeber,
who ‘characterized the Islamic message as a reduction and a simplification of
the religious concepts of the contemporary faiths, particularly of Christianity’,
and himself averred that ‘Islam [is] more realistic but also more vulgar [an]
adjustment to the world’ as it adopts a simplistic ‘discarding of the intricacies
of Trinitarianism. .. [ which is] the recourse of a certain primitive rationalism’. ..
and so on.

2 See ‘e.g. Muhammad Mustapha A%zami, On Shacht’s Origins of
Mubammadan Jurisprudence (New York: Wiley, 1985).

3 1 use ‘Orientalism’ to mean the ideological discourse that formed the basis
for the study of Islam in the Western world from (at least) the nineteenth
century. It has been generally disavowed and critically evaluated in recent
years: see Edward Said, Orientalism (New York: Pantheon Books, 1978), for
a general discussion of Orientalism in literary criticism; Asaf Hussain, Robert
Olson, Jamil Qureshi (eds.) Orientalism, Islam and Islamists (Brattleboro,
Vt: Amana, 1984) deals more with scholarly approaches, as does my ‘From
Orientalism to Islamic Studies’ in Religion and Education, 25/1-2 (1998) 20-9.
Nevertheless, Orientalism still constitutes the basis of Islamic studies in the
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