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127 TARTURI, Husain Mutawi' at-. Altering rulings
_~ according to change of times. Contemporary
o Jurisprudence Research Journal: a Journal concerned
}\}*“( with Islamic Jurisprudence / Majallat al-Buhiith
AN al-Fightya al-Mu ‘Gsira, 59 (2003) pp.24-31. [Islamic
%\ laws and modern living.]
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Dimashk li-Ibn ‘Asakir, ed. al-Nahhas et afir, Damascus
1404/1984 ff., xxiv, 50-4). More importantly, Malik
founded the town of al-Rahba [g.0.] or Rahbat Malik
b. Tawk (modern al-Mayadin; cf. Th. Bianquis, Rahba
et les tribus arabes avant les croisades, in BE. Or., xli-xlii
[1989-90], 23-53, at 27-8). There is yet another case
of building activity carried out by Taghlibls in the
same area. The offspring of AbG Rimtha al-Taghlibi

~{of -the “Attab;a-descendant - of “AbdYasi)-setted-

in the ancient castle of Kafarttitha, fortified it and
turned it into a madina (fa-maddaniiha). In 261/874-5
Khidr b. Ahmad al-Taghlibi was appointed by al-
Mu‘tamid governor of al-Mawsil [see AL-mawsiL, vol
VI, at 900a].

The Hamdanids who in the 4th/]10th century con-
trolled both. al-Mawsil and Aleppo, were reportedly
of the ‘Adt Taghlib. However, some claimed that they
were mawdli Taghlib (cf. Canard, H’amdanides, 287-9).
Further evidence on this matter goes back to al-Wazir
al-Maghribi, whose father and grandfather were sec-
retaries of Sayf al-Dawla al-Hamdani. Al-Wazir remarks
that one of those who were envious of the Hamdanids
accused them of having made a false claim regard-
ing their pedigree (da‘wa). This unspecified person said
that they were in fact the mawali of Ishak b. Ayyib
al-Taghlibf {(on whom, see al-Tabari, index). Al-Wazir
refutes this, and his defence of the Hamdanids seems
to provide us with valuable evidence concerning a pre-
sumed major conversion to Islam among the Taghlib
in the latter half of the 3rd/Sth century: simply, al-
Wazir says, many of them converted to Islam “at the
hands of” [see MawLA, vol. VI, at 876a] Ishak (Ibn
al-‘Adim, Bughya, vi, 527-9). Roughly in the same
period, Malik b. Tawk convinced al-Akhtal’s great-
grandson, Sahl b. Bishr b. Malik b. al-Akhtal, to con-
vert to Islam together with the rest of al-Akhtal’s
offspring (Mukhtasar ta’rikh Dimashk, xxiv, 52 (see AL-
AKHTAL, where it is wrongly stated that the famous
poet . left no offspring).

Bibliography (in addition to references given in

the article): M. von Oppenheim, Die Beduinen, iv,

Index, s.v. Taghlib; Caskel, Gamharat an-nasab, i,

27-8, 541-2; Tbn al-Kalbi, Diamharat al-nasab, 564-75;

idem, Nasab Ma‘add wa ’I-Yaman al-kabir, ed. Hasan,

Beirut 1408/1988, 1, 83-94; Ibn Hazm al-Andalusi,

Djamharat ansab al-‘arab, ed. Haran, Cairo 1382/

1962, 303-7; Abt ‘Ubayd al-Kasim b. Sallim,

K. al-Nasab, ed. Maryam Khayr al-Dar‘, Damascus

1410/1989, 355-6; Yakiit, al-Muktadab min kitdb

diamharat al-nasab, ed. Hasan, Beirut 1987, 203-7;

Ibn Kutayba, al-Ma‘aryf, ed. ‘Ukasha, Cairo 1968,

95-6; Naka’id Djarir wa ’l-Farazdak, i, 266, 373;

H. Lammens, Le chantre des omiades, in A (1894),

94-176, 193-241, 381-459 (for the tribe’s history

after al-Akhtal, see 438 ff). About the Taghlib

poets, see the relevant entries in GAS, ii. For the
dispute over the question whether or not the Dawa-
sir in contemporary Saudi Arabia are Taghlibfs,

see al-Arab (Riyad) xix/1-2 (April-May 1984), 111-

20. For Taghlibi traditionists of various periods,

see Ibn Nasir al-Din, Tawdik al-mushiabih, ed. al-

‘ArakstisT, Beirut 1407-14/1986-93, ii, 45-9.

_ (M. LECKER)

TAGHRIR (a) a term of Islamic law nor-
mally meaning “deception”. Its root is commonly
used to refer to personal deceptive attributes of a per-
son, while maghrar is a person who is self-deceived
and an inexperienced person is called ghur. This per-
spective into the variety of the word’s uses may help
to distinguish it from tadlis [g.0], a word often used
synonymously for deception in contracts.

The Madialla [see MEDELLE] encapsulates the
Islamic legal definition of taghrir (art. 164) to refer to
deception (ghishsh). The example given is when the
vendor offers the purchaser his commodity for a cer-
tain amount, telling him that he will be gaining, since
it is worth more than that. The Madjalla permits a
sale contract if it contains excessive undervaluing (ghabn
fahish) providing it contains no deception (taghrir). This

—clearly reflects-a tendency-towards.a.free-market-econo-

my, which gives the vendor the right to sell at any
price he sees fit. The exception to this rule is when
the buyer is an orphan, or when the buying party is
a religious endowment (wakf), or the treasury which
represents a public interest (art. 356). This provision
has also been adopted by the Promulgated Civil Code
of United Arab Emirates in article 191. By taking
this view on taghrir, the Magjalla follows the standard
Ottoman Hanafi view which divides taghrir into kawlr,
verbal (see above), and fi%, positive action of fraudu-
lence, which takes place by deceiving the purchaser
by misrepresenting the commodity’s appearance or
nature. The classical example of taghrir fi'li is when a
substandard part of the merchandise is placed below
the good, giving the impression that the whole is
good. Taghrir can be seen as a prism that reflects the
differences between the personal nature of by [g.0.)
or sale in Muslim society and the formal nature of
marriage [see sawm]. Taghrir in marriage is unlike
taghrir in bay° [g.v.] or sale because, once it has taken
place, the contract may be terminated by either party,
as it is not a matter of personal economic gain but
rather involves a formal contract that is seen to affect
society. Accordingly, if the man is led to believe that
a woman is beautiful or a virgin when she is not,
the contract can be nullified with ghirra compensation
to be given by the person who caused such a decep-
tion, the ghdrr. Similar rules apply to a woman deceived
in marriage.

Bibliography: Nasir al-Mutarrizi, al-Mughrib fi
tartth al-mu‘rab, Beirut n.d., 337-8; Wahba al-Zuhayli,
al-Fikh al-Islami wa-adillatuh, Beirut 1985, iv, 527-8,
vii, 123; Sharh al-Madjalla, Beirut repr. 1986, 199;
S.E. Ryner, The theory of contracts in Islamic law,
London_1991, 194, 204. (M.Y. Izz1 Dien)
TAGHUT (a.).

1. In pre- and early Islamic usage.

The root ¢-gh-w yields several forms with the gen-
eral meaning of “to go beyond the measure, be very
lofty, overflow, be tyrannical, rebellious, oppressive,
proud, etc.”, from which two may be noted here:
taghw, designating a height or mountain summit, and
taghiit, pl. tawdghit, meaning the great pre-Islamic
Arabian deities like al-Lat at Ta’if and al-‘Uzza at
Mecca. The term was then applied to Satan, sorcerer
and rebel, and to any power opposed to that of Islam.
One may also cite faghwa “excess of injustice, impi-
ety”, as opposed to the shari‘a and legitimate author-
ity. This usage connects with usages and customs of
various tribes in Yemen at variance with the shari‘a
(see further for this sense, below, 2.).

In the Kur’an, taghit is considered as a plural
when it denotes the idols (II, 256-7; V, 60; XVI,
36; XXXIX, 17) and as a singular when it is the
equivalent of shaytan [¢.2.] (IV, 60, 67) or diviner and
magician (IV, 51) with, however, a collective sense.
The sing. ought to be faghw which, according to
al-Djawhari, ii, 620, means “mountain peak” and “any
high place”. Thus f{awdaghit are the high places and
sanctuaries taking their place there and the divinities
worshipped there. But, by assimilation to the Aramaic
root {-“w (= Ar. t-gh-w; T4, x, 225), found once in
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