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\
%lf),w\% Studies on Shams-e Tabrizi in the Sub-Continent

\

Moeen NIZAMT

Abstract

In the Indian Subcontinent some Sufis who show interest in reading Rumi’s
Mathnawi also show interest in reading Shams Tabrizi’s works. Information
and comments about Shams Tabrizi’s life can be seen in some Mathnawi com-
mentaries and in the biographies of Rumi written in that region. On the other
hand there are some misinformations about Shams in the Indian Subcontinent.
For instance it is wrongly believed that there is a tomb of Shams in Multan and
that the work titled Margub al-Qulub is written by Shams.

Key words: Jalal al-Din Rumi, Shams Tabrizi, Mathnawi

Hint Alt Kitasinda Sems-i Tebrizi Haklunda Arastirmalar
Ozet

Hint Alt Kitasinda Mevlana'min Mesnevi'sini okumaya ilgi gosteren bazi stfiler
Mevlani ile birlikte Sems-i Tebrizi'ye de ilgi duymuglardir. Bu cografyada yazilan
bazi Mesnevi serhlerinde ve Mevlani'min hayatina déir eserlerde Sems-i Tebrizi
halkkinda bilgi ve yorumlara rastlanmaktadir. Ote yandan Hint Alt Kitasinda Sems
haklunda baz: yanhs bilgiler de vardir, mesela Multan’da bir kabrin Sems’in kabri

olduguna inanilmasi, Mergabii'l-kulib isimli eserin $ems'e 3it zannedilmesi gibi.
Anahtar kelimeler: Mevlana Celileddin-i Riini, Sems-i Tebrizi, Mesnevi.
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These lines from Rumi’s Mathnawi translate;

“When news arrived of the face of Shamsuddin, the sun of the fourth
heaven drew in its head (hid itself for shame).

Since his name has come (to my lips) it behoves me to set forth some
hint of his bounty.

*  Prof., Punjab University, Lahore, Pakistan (moeennizami@yahoo.com)
1 Rumi, The Mathnavi, ed. R. A. Nicholson, Leiden, E.J. Brill, 1925, 1, 10.
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IZI'NIN GERCEK KIMLIGI, :
SEMSI TEBRIZI'NIN GERCEK UIZERINE YENI
ANA'YLA ILISKISI VE OLUMU
MEVLAN TEZLER

ismail Kaygusuz*

I. Semseddin Muhammed Tebrizi Kimdir?

- - 3 s - dan
Semseddin Tebrizi (1183/4-1247/8) bir batini Ismailidir. Ancak il;a:mu i
bir Ismaili degil; fsmaili Imamlan spyundan Huccet (zamanmn fmann
. tanigy, vekili) makaminda bulunan bir sufi, mutasavvif diigiiniir
al‘l § s . . -
I\:J:bir dava adamadir. Ayni zamanda onu, ya§anu1-:\tn degisik d(:irl}exlﬁ-
lerinde ydnetici, siyaset adami, askeri komutan, ogretmen ve dip
t olarak gormekteyiz. e ]
maS(i)l:Zﬁ Sgemseddin Tebrizi {izerinde yeni goru.§1e.nmlz|l nisﬂtll;a
zanéllgln;zl ve cesitli kaynaklardan edindigimiz bﬂ‘fgléenljl(a:; a:nl ai
yorumlayarak, bu sonuglara nasil vardigimiza agagida kas
maya ¢aligahm:

Bektasi Menakibname’lerinde Semseddin Tebrizi

XV.yiizyil.sonlarinda yazilmig olan Haal Beki..‘ag \./e.li Yelﬁyi;@anfesi ZE
Ahz Evren Menakibnamesindeki Sems-i Tebrizl'}:e.: 111§;1<m b E{le:; aciak
biiyiik boliiminiin Mevlevi kaynaklardan, deg'xigﬂ:ﬂd?m s
ahndig1 anlagihyor. Ahi Evren Mei:ukzbnaneSI fl e'n anSemet
Tebrizi'ye iligkin boliimde, Molla Hu.nkar Mex:laia;r mr:1 o o
bir Dede istedigi ve Haci Bektag Veli'nin bu istege karg: anigt

le anlahlmakta:

! Ingiltere-Arastirmact



108 FOUCHECOUR, Charles-Henri de. Leregard de

.Shams. Islan: identité et altérité. Hommage aGuy

& %?ﬁ Monnot, O.P. Sous la dir. de Mohammad Ali

B

(Bibliothéque‘de I'Ecole des Hautes Emées, Sciences
Religieuses, 163), PP- 163-167. With reference to

Shams-i Tabrid.
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7. Cilt Editorii
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“Bu ayna, Hakk’m kendisidir. O samir ki ayna ondan bagkasidr. Bununla beraber aynaya
donenlere ayna da kargilsk verit. Aynammn egiliminden dolayt onun da aynaya karst efili-
i vardir. O tersine olarak aynayt kirmsg olsayds beni de kirards. “Ben gonlii kinklann ya-
nindaysm® buywrulmads mi? Séziin kisast, aynansn kendi kendine efilmesi ve ihtiyat gos-
tormesi imkansizdir. O bir mehenk tagt ve terazi gibidir; egilimi daima hakka dogrudur”
Sems-i Tebrizi, Makalat (Konugmalar) 1, gev: M. Nuri Gencosman, fstanbul 1974, 34.
“Biitiin peygamberlerin 6giitlerinin 6zeti uygun sudur: Kendine bir ayna aral Simdi ce-
vap vereceksen uygun sSyle, yani nasil ki kanatls bir kapnin kargtltkly her iki kanads
iyi takilinca biri birinden ne eksik ne fazla gelirse sen de Gylece soruya wygun karsilik
ver.” Sems-i Tebrizt, Makdlat (Konugmalar) I, 59.

“Tann Sems’i Oyle bir grines ki 15:§t aynaya vurmus, suna-bunaysa hareketlerini duvar-
da gosteriyor ancak.” Mevlana Celdleddin, Divdn-+ Kebir, haz: Abdiilbiki Golpmarly,
Ankara 2000, 1, 264, b. 2486

“Ey Tebrizli Tann Sems’i, tertemiz aynanda Tanrv'dan bagkasim goriirsem kafirden de
beter olayun.” Mevlana Celaleddin, Divdn-s Kebir, 11, 78, b. 644.

“Dusizn Tebrizli Tanrs Sems’ini gordii wmii ayna, hem hah, iste der, hem de yanar-tutu-
sur.” Mevlana Celaleddin, Divdn-1 Kebir, 11, 200, b. 1626.

“A Tebriz’in yiice padisaby, goster giizelim yiiziintl; ¢iinks aynaya benzeyen canda se-
killer gosteren sensin ancak.” Mevlana Celdleddin, Divdn-1 Kebir, 111, 348, b. 3421.
“Tebrizli Tanr Sems’in diiziip kostugu ayna, nerden paslanst, nastl cilaya mubtag olur?”
Mevlan4, Divdn-1 Kebir, VII, 17, b. 22.5.

“Tanri ve Din Sems’inin aynasinda Tebriz, hem tamamsyla tiim bir sekil kesilmis, Gyle
tannmig, hem anlamlar denizi olmug-gitmis.” Mevland, Divdn-1 Kebir, V11, 67, b. 910.
“Mevlana’nin Hakikati Temaga Ettigi Ayna: Tebrizli §ems”, Ekev Akademi Dergisi, sa-
yu: 29, Giiz 2006, 1-27.

Prof. D, Istanbul Universitesi [lahiyat Fakiiltesi. |

200 - 32 Bb
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SEMS-i TEBRizZI

1 ELIF ERKAN, Hz. Mevlana'nin eserlerinde Sems-i Tebrizi, Selcuk Universitesi, Yiiksek Lisans, 2003
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216, POURJAVADY, Nasrollah. Stories of Ahmad
al-Ghazali Playing the witness' in Tabriz (Shams-i
Tabrizi's interest in shahid-bazi). Reason and
inspiration in Islam: theology, philosophy and mysticism
in Muslin thought: essays in honour of Hermann
Landolt. Ed. Todd Lawson. London: Tauris, 2008,
pp.200-220. [Narratives of al-Ghazali's trips to Tabriz
by Iranian Sufi Shams al-Din Muhammad Tabrizi.]

a Sams-e Tabrizi dar e senn va sali baham
L Afzar et alii, éd., 1356, pp. 321-327.

vait découvert Golpinarli dans un
ue a compris et réalisé son amour
2 pour Sams 4 62 ans. Si sa quéte intérieure a duré une quarantaine d’années, comme Mowlavi
semble y faire allusion, il devait avoir une vingtaine d’années quand il 2 rencontré Sams,
alors déja agé. La date de 642/1244 donnée traditionnellement pour cette rencontre serait
donc A remettre en guestion. ’ C.F.

189. Movauuep, M."A. Mowlani v
. rasidand? Yddgdr-ndme-ye Habib Yagma'i,

Hom
S DAy

A 5 Article un peu confus, mais qui se fonde sur ce qu’a
2% azal de Mowlavi (Divdn-e Kabir, 3, p. 293), que le mystig
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926. KEYMANES, “Abbas. Partov-e ‘erfin. Sark-e esteldhat-e “erfani-ye Kolliyydt-e

" Sams. Téhéran, “Elmi, 1366, 2 vol. pagination continue, xxix-935 p.
- [La lueur de la connaissance mystique. Explication des expressions mystique:
R les Kolliyat de Shams) -
Ce livre n’est pas vraiment un commentaire ou une explication (comme le mot Sarh du =4
titre P'indique), mais plutét un dictionnaire des ‘‘expressions mystiques’’ du Divin-e Sams-e
Tabrizi du grand Mowlana Jaldl al-Din Rumi (m. 672/1273). Les expressions poético-mystiques
de Mowlavi dans son Divdn sont d’une force suggestive, d’une originalité imaginative et par-
fois d'une difficulté déconcertante, uniques dans toute la littérature mystigue de langue per-
sane (plusieurs études sur cette langue poétique par Foruzénfar, Hom#’i, Safi‘i Kadkani...).
Ici, plus de 600 mots ou expressions sont répertoriés et définis & Paide des sources lexicologi-
ques et exégétiques, de la litterature classique sur le Coran et le hadith, des traités de termes
techniques mystiques (istil@har al-sifiyya) et des classiques du soufisme. Dans certains cas,
assez nombreux, ces sources s’avérent insuffisantes, surtout en ce qui concerne les parcours
et les étapes initiatiques ou les états de conscience d’un grand maitre, exprimés sous forme
d’images insolites; pour ces cas, la consultation des ouvrages “‘ésotériques” soufis ou des auto-
biographies spirituelles de maitres mystiques aurait pu étre plus fructueuse — je pense par
ex. aux expressions jém-e xazani, “la coupe automnale’’1/351; Jjuldh-e hasti baf, ‘‘le tisse-
rand de 'Etre”’ 1/419; xdneqéh-e desdari, *“le couvent aux six portes’ 1/478; duzax dsam,
e buveur dé Penfer’’ 11/551; sagrdq-e xdmuséan, ““la cruche des silencieux”’ 11/608; gosi-e
giydmat, *“'ablution de la résurrection’’ 11/743; qarindn-e nahdni, ‘‘les proches cachés’’
11/770... . L’ouvrage demeure néanmoins un outil nécessaire pour I’étude de I’ceuvre poéti-

que de Mowlavi, au méme titre que les Ma dxez-e gesas va tamsildt-e Magnavi de Foruzénfar
(Téhéran, 2° éd. 1347/ 1968) et le Farhang-e logdt va tatbirét-e Masnavi de Sadeq Gowharin
M. A. A M.

(Téhéran, 1362/1983, 9 vol.; v. Abst. Ir. VIIL, 489). e e B B
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GU\;EN, Ra;si'ix.'MaianLa ]ull';lu'-
7' ddin and Shams-i Tabrizi. - Indo-Iranica

) . 5
« . f , 286 MO ) .
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Lirans. by William Chittick, ouisville, 2004 -
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’ 4 196. MovanHED, M. ‘A, Sams-e Tabnzl'vka Seyx Eﬂagan-e Bolgari. Soxan, 25, 12
(1356), pp. 1297-1302. —Berns i “Q‘&ﬁga I
i Dans son Mojmal-e Fasihi {écrit en 845 h.q.), Xavvafi donne une x‘lotice s{ur_l’anneve 698,
' notée comme la date de la mort de Hasan-e Bolgari, l'un des deux disciples, dit-il, de Sams-e
g Tabrizi, lautre étant Mowlavi. Divers recoupements . permettent arl'A. d’avancer que nous
§ A serions devant une notice donnant sur $ams-e Tabrizi de nouveaux éléments. . C.F.
> e S ,
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5402." Fatims, Hussin o 5 “JeArétpreas TA- X
s oo 9 - uga_m. Taswirgari dar gazaliviti Sams / s i '":;J;:: ;E? N “prez e g
-k Jatimr - Cap 1. - an T Walee I 4;' TATTE JTSeN *puewez- (e
T34 ns s P Tihran : Amir Kabir, [1985] = Apereson o
Inhalt: Metaphern in . Gha Sl
inha paern in 4. Ghaselen Rimis. - In arab. Schrifi.
o 50 A 5864
J&TEDL 1Ty s
?:f9.‘ PICJR;/:\M'DA];YAN, Taqi. Dastdn-e paydmbardn dar Kolliyét-e Sams : Sarh var
sir-e “erfdni-e ddstdnhd dar qazalhé-ye Mowlavi. Tehran, MMTF, 1 1
. , , 13 b
487 p. (MMTF n° 546). o198, - |
{R?Clts des prophétes dans le Divén-e Sams de Mowlavi. Commentaire et interpré- %‘; ;
ation mystique] = 25 Id5 Drewes, G. W. J. Sjamsi Tabriz i i |
’ | - ‘ in de Javaansch iog I V :
L’A. analyse d abord les récits des prophetes dans la poésie courtoise, puis dans la poésie + 70 (1 9130) pp 22 lzag‘OgraPhlﬁ Ty |
myst{co-rchg]euse', Quls dans le Masnavi de Mowlavi, et enfin dans les Kolliydt-e Sams. Apres & . ‘ A e
;me. e\,/aluatlon générale d‘f champ littéraire des récits des prophétes dans I’ceuvre de Mow-
avi, 1 /}.dconsacre un chapitre 4 la figure de chacun des grands prophétes de la tradition cora- : . T
n AL+ . .. . oA . " ) 3
Lll?tl)le]g’ am,.Ebra\hlm, Ed_ns, f}yyub, :Ierjln, Xezr, Eliyds, Davud, Soleyman, Saleh, “Issa, CW‘)O" \A Eil\ '
Lt - ] épertoire tres fc?urn¥, qui met bien en valeur la culture coranique de Mowlavi. Peu gw )
e poétes semb.k.ant avoir mieux que lui, intégré a la fois la tradition poétique narrative per- . : -
sane et la tradition narrative musulmane. On regrettera ’absence de tout index. Ch. B = %}'4\,\8 \%
q__‘—-—_“’——’—.’/————“—ﬂ
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432. Saws al-din Moh.-e Tasrizi. Magdldt-e Sams-e Tabrizi. Ed., introd. et notes
de Movahhed M. A. Téhéran, 1356/1977, 457 p.

Premiére édition critique des Entretiens de Sams (une édition avait été réalisée en 1349/1970

a Téh. par A. Xosnevis (‘Emad). 400 p.). Ces Entretiens sont en réalité les notes que prirent
les disciples qui fréquentérent le maitre de Mowlavi durant ses deux séjours célébres a Qonya,
entre 642/1244 et 645/1247. On sait U'influence que $ams eut sur la vie et I'ceuvre de Mowlavi.
En utilisant les meifleures sources, M. A. Movahhed retrace (pp. 11-39) de fagon vivante
I'histoire de cette relation entre Sams et Mowlavi; Peeuvre de ce dernier semble correspondre
a deux phases : le Divdn, & I'époque ot il connut Sams, jusqu’a la mort de celuici; le Magnavi
est explication de ce que vivait Sams, et donc Mowlavi; I'éditeur s'est applique, dans les notes
(pp. 263-401), & montrer la relation de texte & explication qu'il y a entre les Magdld et le
Magnavi: les deux ouvrages s'éclairent I'un Pautre. D'autre part, les Magdldt nous éclairent ‘j
|

SHAMS-1 TABRIZI, d.-12467. . A poem: from the

divan of ‘Shams i Tabriz [Rypka, 240;] edited
and translated by Alexander de’Kegl. ~ Journal
of the Royal Asiatic Society, 1900, pp. 140-142,
613.

quelque peu sur le personnage énigmatique de Sams, et ses positions en soufisme. «Magaldt»
est le titre donné au recueil dés paroles de Sams, recueil qui semble avoir ét¢ fait par le fils
de Mowlavi, Soltdn Valad. Les manuscrits ont différents titres; Mowlavi se référait sans
doute a ces Magaldr, quand il parlait des asrdr de Sams. Parmi les Mowlavidn, les «Magqalat»
étaient appelées «Xerqe-ye Sams al-din», la bure de Sams. M."A. Movahhed a fondé son
édition sur les six meilleurs manuscrits connus, tous en Turquie, dont trois 4 Qonya méme.
L'établissement du texte posait de difficiles problémes, puisqu’il s'agissait de notes prises
par des auditeurs. Ce volume contient la premiére partie des Magdldr (pp. 67-200). des
compléments au texte contenus dans divers mss. (pp. 215-262) et des «kalemit-e qesdr»,
aphorismes prétés 4 Sams. Parmi les Index, il ya celui des sujets traités et des contes
(pp. 1-8). Un ouvrage qui doit prendre place auprés du Magnavi. I. Af$ar a dit son im-
portance dans un compte rendu récent (Ayandé, 6, 1-2 (1359), pp. 126-7). , C.F.

223. Sams al-Din Tabrizi (8lm. 645 h. — 1247 m., raddelerinde, Ateg

s. 107).
| Margib al-kulab (manzum)
A | | | - v . } . . Bas : by 28 S U
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910. [FAtemi, Hoseyn. Tasvirgari dar Gazaliyét-e Sams. Tehrdn, Amir
‘ 1364/1985.

[La métaphore dans les ghazals de Sams]]

Dashtl, 31,
Sayrl dar Dlvgn.
Chap-{ 7,
Jav1dan, 1362
oo 1

In Pareian, romanized Tescord,
156,00 18 (pbk.)

{Conrmaen

86-930163

1 Bhame /a1 Dashet, .o
(Tohran) , 8&xmin-q Intlahdcin.y
(1983 or 1584,

om,

-1 Shame Tabrlzy, o
of mystis Poams b

+ Persfan

Y Maulan, Jaldl 3.
12074127 poet)

¥ 89-~931745
icro- -1 Tabrizi, 4. 12462 . )
?;g'\r: Sham:aqil'at—i S;arrs-—i Tabriz} / gu.fté_r-l. Sha_ns_ .
89/ al-Din Muhammad ibn Al ibn Malikd3d Tabrizl ;

i va, tahshiyah va mugaddamahei Ahmad
7 %wﬁgﬁzs Toda. Tihr3n : Mu’assasahti

Matbi'sti-1 At®I, 1349 [1970]

30, 17440 p, | facsims, ;24 cm,

In Persian; romanized record,

Bibliograghy; p. 439-440.

1 i es,

%g?ﬁugfiainfgi—(k on S.xfism? incluces egplana—
tory notes and an introduction {55 p.) by
Ahmad Knhvushnivis ‘Im3d)

S P
SEMS-r TEAD P
§

3n sharh-i istilahdt-j
Tv8t~i Shams / tarlTe g Abb3s
Kay Manish dp-i 1, - [Tehran} ;
Intishirat-i safqy ¢ Markaz-i pakhsh,
Intisharge-g Mubammagq 433 Timi, 1365 [1987)

2 v, (39, 935 P.) ; 25 cp,

; romanized record,

Bibliography ; Pe 923-[936}
Includes index,
3600, 001R per set,

For requesting libraries only,
( Explanatory notes

collected Pergian Sufi poetry of MaL,xJ.énE
Jaldl al-pin Rim3, 1201-1273) )

1934
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‘anlatﬂa geldi. Yetmj§ yaginda Erzincan’m

Gerekgerek mahallesinde - 6ldit. Kalealti
mezarligma gomiildi.. lidhileri ve hicviye-
leri vardwr.. Siirlerinde Serns, Seinsi, Sems-i
Hayél, Haydli Sems mahlaslanim kulland.
Cogu siirlerinde kendi mahlas1 yaninda seyhi
Hayyit Vehbi*'nin adini da anmugtir. Eseri:
Tuhfetii'l-Ussak, Leblebici Baba'nmn dostla-
rindan gair Hilmi* Efendi tarafindan 1280’de
hazu‘lanmlg,‘ Istanbul’da Bab-1 Seraskeri
Matbaasinda 1296’da basilmustir.

Kay.: TDEA, 8/133; V.C. Askun, Terzibaba ve
Erzincan’m Muiasavvif Sairleri, (Balikesir 1956), 5.26-
42. M. CUNBUR .

SEMS-i Huda (?-1481ds.): Sair. Asil adi Ya-

digir-1 Semsi’ye gore Ahmed Semseddin,
Bursali Tahir Beye gore Akbiyik Abdullah
Sultandir. Akbiyrk saniyla amldi ve tanmdi.
Haci Bayram tarikatina bagliydi: II. Mu-
rad’la Kosova savagma katildi. Istanbul’un
fethinde Fatih Sultan Mehmed’in yaninda
bulundu. Istanbul’un Sultan Ahmed Carmii
yakinlarindaki bir mahalleye Akbryik’in ad:
verildi. Sonradan Bursa’ya gitti. Bir mescit-
le bir ev yaptirdi. II. Bayezi’in tahta ¢iktig:
1481 yilindan sonra vefat etti. Siirlerinde
Akbryik isminden ¢ok Sems-i Huda mahlasi-
nt kullandi. Omer b. Mezid’in mecmuasinda
Akbryik mahlasli bir siir, Bayrémiye tari-
katmna mensup sairlerin siirlerinin yer aldig
MK FB 442, 487 numarali mecmualarda
Sems-1 Huda mahlash siirleri bulunmaktadir.
Eserleri: Divance, yazmas: TDK K nu. Yz
A374/2, Neyndme= Makalat'tan Hikdydt-
Nay TDK K nu. Yz A 374/1 numarali mec-
muada yer alan kiiciik bir mesnevidir. Eserin
baghgindan Akbiyik’in Makalat adli bir eseri
oldugu anlasilmaktadir.

Kay.: Mec. N. 67 (s.69 ); TDEA 1/86; Tiirk Dil Kurumu
Kittiiphanesi Yazma Eserler Kataloju, Aunk. 1999,
5.281,325-326. =M. CUNBUR

SEMS-i Tebrizi (? - 1247): Seyh, Mevlana’nm

tasavvufta olgunlasmasma yardimcr olan
mutasavvif. Asil adt Semseddin Muhammed

64

olup Sems-i Perende, Kamil-i Tebrizi adlar:
ile de anildi. Tebriz’de dogdu. Melikdad
oglu Ali'nin ofludur. Hakkmdaki bilgileri
Makalat adli eseriyle Mevlana’dan soz eden
kaynaklardan edinmekteyiz. Sems-i Tebrizi

 Tebriz’de Bbu Bekr-i Selle-bafa mirit oldu.
- Bagdad, Sam ve Halep’te daha iistiin bir seyh

bulma timidi ile dolasti. Erzurum, Erzincan,
Tokat’tan, Sivas, Kayseri ve Aksaray’dan
sonra Konya’ya ulagt: (1244), Mevlana ile
yolda karsilasth. O'na Hz. Muhammed’in
mi, yoksa Bayezid-i Bestami’nin mi biiyiik
oldugunu sordu. Mevléna'mn Hz. Muham-
med’i yiicelten cevabi ile aralaninda biiyiik
bir dostluk basladi. Kendisi ile tamstiktan
sonra Mevlana’'mn gevresi ile ilgisini kes-
mesl, derslere ilgi gostermemesi Konya haiki
tarafindan hos karsilanmad:. Mevlana’nm da
kendisine ** Seninle tanigtiktan sonra kitaplar
nazarimda pek tatsiz kaldi” demesi ve yine
cevresindekilerin Mevléna’ya: “Tebrizli bir
yabancinin arkasidan nigin yiiriirsiin? Nicin
Horasan topragi Tebriz topragma uyruk ve
bagh olsun?” sitemlerine ve tepkilerine se-
bep oldu. Bu tepkilere, hatta diigmanliklara
dayanamayan Sems-i Tebrizi, Konya’dan
ayrildi (1246). Onun Haleb'e gitmesi, Mev-
lina’da beklenen degisikligi yaratmadi. Tam
tersine Mevldna halktan eskisinden de daha
uzaklagti. Oglu Sultan Veled’i géndererek
Sems-i Tebriz’yi yeniden Konya’ya getirtti.
Evlerinde biiyiittiikleri Kimya adli kizla ev-
lendirdi. Aralarinda gittikce artan yakiniik ve
dostluk, Mevldna’'mmn ¢evresindeki halk tara-
findan kiskanchia doniistii. Sems-i Tebrizi
aralarinda ‘biiyiik bir ihtimalle Mevlana’nin
oflu Aldeddin Celebinin de bulundugu bir
grup tarafindan oldiriildi. Bir bagka riva-
yet gore, Sems-i Tebrizi Konya’dan ayrilip
Sam’a, oradan da Tebriz’e gitti ve orada 61dii.
Onun Mevlevilik tizerindeki tesirleri Mevla-
na’dan sonra da devam etti. Eseri: Sems-i
Tebrizi'nin elimizdeki tek eseri Makaldit tir.
M. N. Gengosman tarafindan Konugmalar
adiyla dilimize cevrilen eserin dili Farsca

TURK DUNYAST ORTAK EDEBIYATI: 7iirk Diinyass
Feebiyatciiar Ansiklopedisi c. VIILANKARA 7007




s sle At ol o lid Kol sl qala) dema sl 6 S datsl (St 31 ¢ srodade
S lela Oyt 4l (30 A et 3l ¢y ¥t ¢ iebely daal 3l
UJ.UIU.MJI (Sherma NI b\l,.. N ;u.:.\..,a u»uua.diulb,‘.\m,! qs.\..-...

et Ol syl ‘g’;’r‘

S udl § i Sidg pua 5l (o baslaal ( poams s ‘ﬁfj‘é

Uat 00ge one 3 u_,J_,)_,.'\J.L! el lbﬁTgS)_’)JJJJ—SWj 151y 83 ubuT

u““‘u"” Ug-lﬂd)\a. L:Yr nlf)_;..) Lﬂ,\_\jd*_.b *-:‘JL-F- "L‘&”Jﬁ . l—;" i
PO IR PR RICTU RO SNTRI i VPP LON RRLL U Spuprp g IR R
(331 )31 g2mn gl 3908 pad gl goua SGn LJaads dled s 5 5 sl 5 GA2 5o

St 03 63050 (559351 Adgan Ul S alty e Sy )3 rma 5 b

ez ! OVl @ple Olast e Apo v o 2yake )Mz 3 (b Gumndt OVl
(S aten g agie Olaledsl 5o ¢ dte c@},ssT«‘sﬁx:waw» Lsus

2 3380 W Jaxds Sl | padeadany YT Ok 30 S pme 3 palell Dsisl 030k
(Sd\-u»ulul-@g;-);lujgs-h)‘uw-u‘w _’)j))ll " __,...Jja.a-)\.o._uu
|,L.w,,,ﬁ@ U,mw,_,..su,rt
Ty b e G s gl so S gzl
. 355 b L jl s> 3331 5 Cosgd 3
t)l.. Syl s pake BG5SV
‘ 3 g slgulal ¢ ol
|,L.M 3 gy 3 ols cdl s gl
, _"uu
|,uw,@,u.\“wl,,wauﬂf .
oo o 31 ik I :,ful:_,f.«fwbu uT,.s
1 by 31 Oy s 3 A2 JuKoa 5 S
g_......al_,... ol dala 3w ‘ga.lp. ‘5_,‘..:
Thle Lk g 6 st g2 oils ul.» Jds sas
b b At ey iy aiSls Ao )5 panad (M L,,u.:_)lg o5y ;-\a
sk oS Ay g9adgel sl 53058 Sbabe Joslewd G S std oot (e J5ea

w Slgsl g

)lwﬁt\s‘_,»‘s ‘JTU“-’}

~f

Y dxip & L PPY K\FYes ,(J‘)'gs ,«‘Sﬁjﬁw :‘aYUu»_\' ’
WP amie L gund VPP OLE Lo ly (Olgd LSy (S8 et -y
04

%a%%m

% 4

*m;}

¢

a SO ubv bJaT ul?'u’
. ,)de.rb ulhc\..db P_.LG oJ.AJ_’,p L,.u d)' yJ-LJ_,P-JJUJ._a_" g«)d)l Ob\;—'T i

‘ ;.'yuy_,«_,éo.}..ﬁa- SNalizely plal &)KA);JLAJJLJ....A.M uL’uuy,«;) u‘.f

Jem.fn @éﬂ:‘/

\/m//é, »// /Plo 7‘344.4

@Maljbﬂub’uﬁ’é)’ﬁw LT

uo.),\,.: ab,,n.s u""ﬁ cS)-’ 6,::& L;_,.s‘..a .slédh ‘U’u“" u"“""“’ ug.Uluu.u

:|AU,!0§‘;.LM uah.ku Wﬁfg.\awl‘a,) u’"’)"g}“‘ LLJc-S‘L-LL“ » u-h\«;l ‘
Dl yhal C.ﬁp,.:,t g Sl S5 a3 0! o535 Jokis pibed]
1 DI wmlsu,.fgmb’b,l obua}béga)s_, uﬂ)'JALg
)ia...,.\ an u.&uJ,.\d.Jw o oYyl u"’"“’ Slaazal AP 3553 n.L..S_,:

3 haiy3E oot u_,:_,uJ:aMa Dakmbbj_,l w)gl.h.\.fl}_g_,u)u ‘:n;.a
f;;,u.:.,dw (e Y, g.s’,,,ua..,l.;.T,A,Tu,,,J‘_,._ al lad 3 53
- : : L eopeEletes )y s G)Jﬂr" e

mumt‘s,unm‘ S35 o u;.J; 9330 by oS00 e
gl 4 paatpdst Gl prad ke .u,l._- Ol Dty Dl
s o g.n,u@w»,,uu;f g Sa5mt sl S5
S35 LT 65 et o 3 L_.u; ple g7 Lasds stz
' u——-ew.ﬂ o gt Mo Wkw' ﬂu--w g gﬁﬁhbﬁa‘ Oaisl copslal
' ' BIERTREY g |’CbL‘ e

J-UJ‘ waie 0333 0._;30' ...Jl.m: a.xia.ufa.....uu.. @iz b Gt

:u‘L‘u“"r‘"r“” 13l 3 R0 r’-‘“ g gk SRR g T

Ry




puonotiicr dikhany coekers Yapr genel olarak - Kara-

TG ool gusel bir arneada,

Lugan yveniden restore edilen Meram Hamamai. ..

Sems-1 Tebrizi Zaviyesi'nin eski bir fotografl...

Mevlana'nin can dostu Sems-i Tebrizi'nin awina
yaptrilmistir. Kulahla értala tirbeye bitisik mes-
cidi ile bir manztmedir. Fatih devri evkaf kayitla-
rinda mutevelll isimleriyle belivtilen zaviyenin, Mev-
levi kultar ve tefekkur tarihinde Onemli bir yers
vardir, Abdurrezzak oglu Ishak bey tarafindan ona-
rilmis ve genisletilmis; “Kiyamete kadar” yasamas:
ivin de, Nigde'nin Dikenli koyuinu ve bu koydeki
Marmara, Salur, Karaagil ciftlikleri; Agin, Konya'-
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280. HA’ERI, Hadi. Nopbat ol-‘erfan men aya: el-Qor’dn va tafsiruha
~(Tatbzq—e as‘a
EnteSarit-e haqiqat, 1383/2004, 303 p.
[Le Meilleur du mysticisme dans le Qor’an et les exégéses (Comparaison des
vers de Matnavi et du Divan intégral de Sams avec le Noble Coran)]

Molani Jalaleddin Mohammad Balp1 figure parmi les exégétes du Coran pour avoir

& inséré en vers pérsans dans son Mamavr et son Divan intégral de Sams, les concepts -

{ ‘*‘%% originaux coraniques et les interprétations herméneutiques (¢a’vil) des versets du Coran.

% “‘% De nombreux commentaires, rédigés au long des sigcles sur I'ensemble de son ceuvre,

{ %% notamment sur le Mamavi, témoignent de cet aspect de sa poésie. Le Maitre soufi Hadl
N gH
X %%%

i’erl (1269 -1359/1890-1980) figure parmi les commentateurs du Matnavi et du Divan
ntégral de Sams. T a & initié aux pensées de Molana par son pére, Hj Seyh “Abdollzh
Hi’erd, aussi connu sous le nom de Rahmat ‘Ali-§h (m. 1316/1937) qui était I'un des
Ius célebres mystiques et spécialistes de Molani, Forfizanfar I'a cité comme son maitre
dans la préface de son édition du Divan intégral de Sams. Hadi Ha’erl occupait
également une place de choix auprés d’éminents maitres et spécialistes en la matitre .
dont Badi* ol-Zaman Forlizanfar, Seyyed Mohammad Kazem ‘Asir, Mot Tabataba'T et
Seyyed Hoseyn Nagr. Il organisait 2 Téhéran des salons consacrés au Matnavi ol se
réunissaient de nombreuses personnalités littéraires.

Dans ce livre, pour chaque verset du Coran comments, I'A. cite d’abord ce verset
puis le fait suivre des podmes du Mamnavi et du Divan intégral de Sams qui hui
correspondent Dans certains cas, le verset ne correspond en apparence pas avec les vers -
cités mais le rapport se révéle & travers le concept et le sens mystique des vers.

La genése de cette ceuvre, comme il est dit dans la préface, remonte au mois de
Ramadan de 1330 h.s./1941 alors que A, Tlisant des versets du Coran, notait en marge
les vers qu'il connaissait par ceeur. De méme, il notait en marge de son MatnavT les
versets du Coran qui correspondaient au sens des vers ; toutefois, la référence principale '
de ce livre est fournie par les notes écrites en marge du Coran. Ces notes ont été relevées
et éditées du vivant de leur auteur et sont maintenant publiées aprés’ de nombreuses
anndes. S.P.
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ar-e Matmavt va kolliyat-e Sams ba Qor’an-e karim). Tehran,

ABSTRACTA IRANICA: Supplement a la Revue Studia Iranica,

vol..XXVIII, 2005 TAHRAN. pp. .
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Sems-i Tebrizi’nin Tasavvufi Megrebi ve Mevlana’nin
Diistincelerine Tesiri

Osman Nuri KUCUK"

OZET
Sems-i Tebrizi'nin Tasavvufi Megrebi ve Mevlini'nin Digiincelerine Tesiri

Bu makalede $ems-i Tebrizi'nin sohbetlerinden derlenmis olan Makaldt esas almarak
onun tasavvufi megrebi ve Mevlini iizerindeki tesiri ele alinmugtir. Stfi yollarindan agk
ve suttr ehli olarak bilinen ekoliin tipik 6zelliklerini tagtyan Jems, Mevléni'nmn dindar-
Iik anlaymsim ibadet ve zithdiin &tesine ilaht ask ve cezbe cihetine y6neltir. Caligmada
Sems'in disiince ve yagam tarzinin gekillenmesinde etkili olan temel kisilik 6zellikleri
ele alinmag; ayrica Mevlevi gelenekte Mevlingd'nin lediinni sutm tefeyyliz ettigi veli kabul
edilen Sems'in Mevldna'mn siiltk usulii fizerindeki tesirleri incelenmigtir.

Anahtar kelimeler; Mevlan4, Sems-i Tebrizi, Seyr  Stilak, [lm-i ledan.
ABSTRACT
Shams Tabrizi's Mystical Disposition and His Influence on Mawlana’s Thought

This paper discusses Shams’ mystical disposition and his influence on Mawlana on the
basis of the Maqalat, which was composed from accounts of Shams al-Din. Bearing the
typical characteristics of Tarig al-Ishk and al-Shuttar, Shams redirected Mawlana's
understanding of piety beyond worship and asceticism, bringing it closer to divine love
and attraction. This work is about the main characteristics that influenced the shaping of
Shams’ intellect and lifestyle, and the impact of Shams, who is regarded across the
Mawlawi tradition as the source of Mawlana’s inspiration for innate secrets, on
Mawlana’s style of spiritual training (sulug).

Key words: Mawlana, Shams Tabrizi, sayr al-sulug, innate sciences (iIm al-ladumn).

Bu makalede Mevlina’nin hayatinda énemli bir degisime vesile oldugu bilinen
Tebtizli Semseddin’in tasavvufi mestebi ve dislinceleti ile bunlatin Mevlana iize-
rindeki tesiti tzerinde duracafz. Mevland’nin Sems hakkindaki tasvirlerine Mevlana
okurlart aginadir. Biz burada daha ziyade Sems’in gériig ve distincelerinden hare-
ketle aradaki tesirin Sems’in fikriydtindaki yerine definecegiz.

Semseddin’in (1182-1247) tam adi Muhammed b. Ali b. Melikddd’dur.!
Konya’ya gelisiyle Mevldnd'nm yasam felsefesinde belirgin bir defisime yol acan bu
esrirengiz ve cogkun zat, 6grencilerine ders veren, halk: irsdd ile meggul, 4lim ve
temkinli bir safi olan Mevlin’y1, adeta kendinden gecirdi ve onu coskun bir Hak
45151 haline getirdi2

Yrd. Dog. Dr., Erciyes U. ilahiyat Fakiiltesi Ogretim Uyesi. (onkucuk@erciyes.edu.tr)

' Ahmed Eflaki, Ariflerin Menkibeleri —Mevland ve Etrafindakiler— (gev. Tahsin Yazicr),
Istanbul: Remzi Kitabevi, 1986, II, s. 60. Aynca krg. Eflaki, Mandkib al- ‘Ariﬁn (Farsca
Metin) (haz. Tahsin Yazict), Ankara: TTK, 1980, I1, s. 614.

Bedtuzzaman Firdzanfer, Meviind Celdleddin (¢ev. Feridun Nafiz Uzluk), {stanbul: MEB
1997, s. 66. -
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298 SHAMS-I KAYS — SHAMSA

its influence can be found with a number of later
writers on literary theory, and a few abridgements
were made (see the Introd. by Mudarrisi Radawi,
Pp. xvili-xx).

Bibliography: The first critical edition of the
Mu‘djam was published by Mirzi Muhammad
Kazwini, London 1909 (GMS, x), with an English
introd. by E.G. Browne; revised ed. Muhammad
Mudarris-i Radawi, Tehran 1314 ./1935-6,
*Tehran 1338 s4./1959 (referred to in this article).
See further the introd. to the editions; Storey, Persian
literatuge, 1ii/1, 179; L.P. Elwell-Sutton, The Persian
metres, Cambridge 1976; J.W. Clinton, Esthetics by
implication: what metaphors of craft tell us about the “unity”
of the Persian qasida, in Edebiyat, iv (1974), 73-96;
idem, Sams-i Qays on the nature of poetry, in Studia
Arabica et Islamica. Festschrift for Ihsan ‘Abbas, ed. W.
al-Qadi, Beirut 1981, 75-82 (with a partial tr. of
the khdtima); GJ. van Gelder, Beyond the line, Leiden
1982, 142-4; ‘Abd al-Husayn Zarrinkub, Nakd-i
adabi®, Tehran 1362 sh./1983, i, 247-9 and passim;
W. Smyth, Early Persian works on poetics and their
relationship to similar studies in Arabic, in Stlr., xvii
(1989), 27-53. _ _ (J.-T.P. pE Brurn)
SHAMS-I TABRIZ(I), the name given to a rather

enigmatic dervish who deeply influenced and trans-
formed Djalal al-Din Rami [g.2.], and whose real
name was, according to Djami, Nafahat al-uns, ed.
Nassau Lees, 535, Shams al-Din Mubhammad b. ‘Alf
b. Malik-dad-1 Tabrizi.

His prose writings, Makilal, as well as the notes
by Rimi’s elder son Sultan Walad [¢.2.], reveal him
as a man of overwhelming spiritual power. He must
have been in his forties or fifies when he reached
Konya on 26 Djumada II 642/23 October 1244, but
next to nothing about his spiritual pedigree is known.
He writes that he was a disciple of Abii Bakr Sallabaf,
a basket maker, which may point to a relation with
the fituwwa [g.0.] (thus Golpmarh). A Kubrawi silsila
is sometimes mentioned, and the frequent, very positive
use of the term fkalandar in RGmi’s poetry might
indicate that Shams was close to the kalandars. In
his search for someone to understand him, Shams
wandered through the world, always staying in
caravansarays, not in religious establishments. In ‘Irak
he met Awhad al-Din-i Kirmani, whose claim to see
the reflection of the moon in a lake when looking at
unbearded youths, incited him to the well-known
remark, “If you haven’t got a boil on your neck, why
don’t you look at the sky?” For some time, Shams
stayed in Syria, where he met Ibn ‘Arabi {g.2.], whom
he did not like, as he “did not follow the Shari‘a”
although he found “something useful” in him. But his
later comparison of Ibn ‘Arabi with Rami reveals his
feeling; Ibn ‘Arabi was, for him, a “pebble, Djalal
al-Din, a pearl”. For some time, Shams was a teacher
in Erzerum; but nowhere could he find someone who
could bear his company, for his sharp tongue did not
spare anyone, and he was quick in punishing students
(although he never accepted a murid). Finally, he was
guided by dreams to Konya, where he met Rimi,
who “understood him”. Djalal al-Din left his teaching
to spend weeks in solitude with Shams (who did not,
however, believe in the necessity of the forty days’
seclusion). Sensing the increasing enmity of the people
of Konya, Shams left secretly on 21 Shawwal 643/15
February 1246, and in longing for him Rami turned
poet, touched like a flute by the friend’s breath. Shams
was finally found in Damascus, and brought back by
Sultan Walad, who describes the reunion of his father
with Shams, when “nobody knew who was the lover
and who the beloved” (I Muharram 645/8 May 1247).

For some months he stayed in RimT’s house, married
to a girl from the household, who died a few days
before he disappeared (5 Sha‘ban 645/5 December
1247). Most likely he was murdered with the con-
nivance of Riumi’s younger son; his body was thrown
into a nearby well besides which the makam-i Shams
was later built. Riimi probably sensed what had hap-
pened, yet did not believe in the death of the “eternally
radiant Sun” and went to Syria to search for him
until he realised that Shams kved in him; and he
signed his poetry with his name. His later friends,
Salah al-Din Zarkiib and Husam al-Din Celebi were
nothing but “reflections” of “the Sun”. His na't-i sharif
shows the close connection between Shams and the

Prophet, from whom he claimed to have received “the"

cloak of companionship”. His love for the Prophet to
the exclusion of all learned books, and his aversion
from philosophy, is echoed in Rimf’s poetry.

Shams claimed to have reached the highest possible
rank, that of the third degree of the beloved ones,
ma‘shitk, or “the kuth of the beloved ones”, and RamT's
descriptions of Shams are sometimes close to his “deifi-
cation”.

Claims have beent made that Shams was an Isma‘li,
all the more as a mausoleum of Shams-i Tabrizi
is found in Multan. This (Indian) Shams was a contem-
porary of the Suhrawardi master Baha’ al-Din
Zakariyya (d. 1267), and the miracles ascribed to him
are as outspoken and as scaring displays of tremendous
power as those of Mawland Rami’s Shams; however,
it is likely that the Multani Shams may be identical
with an Isma‘flf pzr (cf. SHAMS AL-DIN MUHAMMAD).

But whoever Shams-i Tabriz may have been (and
that he was a real person is proven by his enormous
derwish hat in the museum in Konya), the world owes
to his inspiration the collection of the most fiery
mystical love lyrics, the Diwan-i Shams-i Tabriz by
Riimi, and without his influence Ramf's Mathnawi
would not have been composed either, for he was
the inspiring power behind every word that Rumi
wrote.

Bibliography: 1. Texts. Kulliypar-i Shams-i Tabriz,
Lucknow 1302/1885; ed. Badi® al-Zaman Furlizan-
far, 10 vols., Tefiran 1336-45/1957-66; other edi-
tions, see Rypka, 787; R.A. Nicholson (ed. and
tr.), Selected poems from the Diwdn-i-Shams-i-Tabriz,
Cambridge 1898; Makalat, ed. M.A. Muwahhid,
Tehran 1990.

2. Studies. Browne, LHP, ii, 516-19; Gélpmarls,
Mevléna Celaladdin, Istanbul 1951; Rypka et alit, Hist.
of Iranian literature, 240; ¥. Meier, Jwei Abhandlungen
iiber die Nagsbandipya, Istanbul-Stutigart 1994; EI'
art. Tibrizi (R.A. Nicholson).

(ANNEMARIE SCHIMMEL)

SHAMSA, a jewel used by the “Abbasid and
Fatimid [g.v] caliphs as one of the insignia of
kingship. According to the description of the Fatimid
shamsa, given by Ibn Zolak (quoted by al-Makriz],
Itiaz al-hungf@’, i, 140-2), it was not a sunshade, as
has been guessed (de Goeje, in al-Tabari, Glossarium,
p- ccexvi), but a kired of suspended crown, made out
of gold or silver, studded with pearls and precious
stones, and hoisted up by the aid of a chain. The
shamsa, therefore, is not to be confounded with the
mizalla [g.v.] or sunshade which belonged also to the
royal insignia. The model of the ghamsa was probably
the crown suspended above the head of the Sasanid
king (al-Tabari, i, 946). It served for the ‘Abbasid
caliphs as a symboll of legitimate rule (al-Tabarf, iii,
1553-4) and represented the authority of the absent
caliph during the Pilgrimage to Mecca, where it was
suspended in front of the Ka‘ba during the fadidi
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12.. LAWSON, T(l)d.d (ed.). Reason and Inspiration in Islam. Theology,
Philosophy and Mysticism in Muslim Thought. Essays in Honour of Hermann
g,gzézdolt. London-NewYork, 1.B.Tauris & The Institute of Ismaili Studies, 2005

P . ‘ ’

I%n 'hommagc & Hermann Landolt, ce volume réunit un grand nombre d’articles de‘
spécialistes consacrés A Iislam, dont cerfdins font I'objet d’une recension dans ce
numéro (cf. c.r. n® 183, 266, 273). Une bibljographie de Hermann Landolt est donnée au

, début de I'ouvrage (pp. 7-18). \
P'art One: Classical Islam : Karim Douglas Crow, “The ‘Five Limbs' of the Soul: A
- Mané iwf o Mamchae.san Monf in Muslim Garb?” (pp. 19-33). Donald P. Little, “Narrative Themes
" and Pevw‘es 1_n. al-Wiqidi’s Kitab al-maghszi” (pp. 34-45). L. Clarke, “The Rise and
- Va,b,t . Declme. of Tagiyya in Twelver Shi‘ism” (pp. 46-63). Ahmet T. Karamustafa, “Waldya
~Tal« 2 Yo ACC_Ofdmg to al-J'un.ayd’ (d. 298/910)" (pp. 64-70). Fabienne Pironet, “L’importance du
Tra{te de ["harmonie d’al-Farabi: ses visées politiques” (pp. 71-84). Paul E. Walker,
-\Ie,la / “Philosophy of Religion in al-Farabi, Ibn Sind and Ibn Tufayl” (pp. 85-101). James

-Lonesphr 6«/

inston Morris, “Revisiting Religious Shi‘ism and Early Sufism: The Fourth/Tenth

_ entury Dialogue of ‘The Sage ahd the Young Disciple™ (pp. 102-116). Bulbul Shah

< [C& Mézt, “AI-Qe‘u:ﬁ al-Nu‘man and the Concept of Batin” (pp. 117-126). Faquir Muhammad:

iba 'gr A% “Hunzai; The Copcept of Knowledge According to al-Kirmanf (d. after 41'1/1’021)”

oo ‘ (pp- 127—14.12. Shin Nomoto,{ “An Early Ismaili View of Other Religions: A Chaipter

~ ‘4% from the Kitab al-Islah by Abt Hatim al-Razi (d. ca. 322/934)” (pp. 142-156). Wilferd

VKQJ,”M{,quMadelung, “An Ismaili. interpre_tation of Ibn, Sina’s Qusidat al-Nafs” (pp. 157-168).

_ 0 o %‘ . Soraya Mandi Hajjaji-Jarrah, “Ayat al-Nir: A Metaphor for Where We Come From,
What We Are and Where We Are Going” (pp./169-184).

—Eby “q,{ﬁn., cr«@yA’Part two: Medieval Islam: Peter Heath, “Reading al-Ghazali: The Case of

q - Psychology” (pp. 185-199). Nasrollah Pourjavady, “Stories of Ahmad al-Ghazali

da %W((:o .. Playing the Witness' in Tabriz (Shams-i Tabrizi’s interest in shahid-bazi)” (pp. 200-

ﬁems—f k,%f g 220). Roxanne D. Marcotte, “Reason (‘agl) and Direct Intuition (mushihada) in the

_Qlacd a M lVorks of Shihab al-Din al-Suhraw'ardf (d. 587/1191)” (pp. 221-234). John Walbridge,

‘}; Al-Suhrawardf on Body as Extension: An Alternative to Hylomorphism from Plato to

bwt

Gahrer

~
o5 u[ﬂ/ﬁ?bniz" (pp. 235-247). Michel Chodkiewicz, “Mirdj al-kalima: de la Riséla
e . Qushayriyya aux Futghdt Makliyya” (pp. 248-261). Diana Steigerwald, “Al-
e\,m-;\-—'v Shahrastani’s Contribution to Medieval Islamic Thought” (pp. 262-273). William
o~ ,,C, Chittick, “The Pertinence of Islamic Cosmology: Reflections on the Philosophy of
X% an VAR MDin Kashani® (pp. 274-283). Elizabeth Ross Alexandrin, “The Sciences of
N ° Intuition and the Riches of Inspiration: Najm al-Din Kubra in JamI's Nafahat al-uns”
D\QWV (pp. 284-297). Devin DeWeese, “Two Narratives on Najm al-Din Kubra and Radi al-
- Din ‘Al Lil3 from a Thirteenth-Century Source: Notes on a Manuscript in the Raza
OIW Library, Rampur” (pp: 298-339). Etin Anwar, “Ibn Sini and Meister Eckhart on Being”
] (pp. 340-352). Pierre Lory, “La Vision de Dieu dans 1'Onirocritique Musuimane
Médiévale” (pp. 353- 363). Leonard Lewisohn, “The Spiritual Journey in Kubrawl
Sufism” (pp. 364-379). Richard J.A. McGregor, “Notes on the Transmission of Mystical

Philosophy: Ibn ‘Arabi according to ‘Abd al-Wahhab al-Sha‘rant” (pp. 380-394).
Part Three; Pre-Modern Islam : Farhad Daftary, “Shah Tahir and NizarT Ismaili
cane Disguises” (pp. 395-406). Abdollah Vakily, “Some Notes on Shaykh Ahmad Sirhindi
S M}\"ﬂ» . and the Problem of the Mystical Significance of Paradise” (pp. 407-417). Sajida S. Alvi,
) ,}la oty “The Nagshbandi Mujaddidt Sufi Order’s Ascendancy in Central Asia Through the Eyes
lﬂ%l be Y % its Masters and Disciples (1010°s-1200°s/1600°s-1800’s)” (pp. 418-431). Mohammad

a ”~

/(u Ali Amir-Moezzi, ““Le combattant du f2'wil’ Un poéme dé Molla Sadra sur “Ali
QAJ {7;[ Kashani’s Waldya: The Confluence of Shi‘i Imamology and Mysticism” (pp. 455-470).
Ww"

bl/f tAspects de I'imamologie duodécimane IX)" (pp. 432-454). Shigeru Kamada, “Fayd al-
“ﬂ Part Four: Modern Islam : Eric Ormsby, “The Faith of Pharaoh: A Dispited

34' P,Quesﬁon in Islamic Theology” (pp.471-489). Bemd Radike, “The Eight Rules of
M Junayd: A General Overview of the Genesis and Development of Islamic Dervish

J/g' " Orders” (pp. 490-502). Shafique N. Virani, “Symphony of Gnosis: A Self-Definition of
/\M the Ismaili Ginan Tradition™ (pp. 503-521). Ahmad Kazemi Moussavi, “The Attitude of '
the “Ulama’ towards the Government in Nineteenth-Century Iran” (pp. 522-537). Mehdi

Mohaghegh, “Traditional Philosophy in Iran with Reference to Modern Trends”

(pp. 538-541), Bert G. Fragner, “Traces of Modemisation and Westernisation? Some
Comparative Considerations concerning Laté Bukhdran Chronicles” (pp. 542-558). R.

p———

| ABSTRACTA IRANICA:.SuppIeﬂleni: a Ia Revue Studia Iranica,
| vol..XXVIII, 2005 TAHRAN. pp. {0-\l .
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SEMSEDDIN-I1 TEBRIZT’NIN BAZI KUR’AN
AYETLERINE GETIRDIGI ISARI YORUMLAR - 11

Prof. Dr. Ethem CEBECIOGLU

Tebrizi, her sufi gibi Kur’an-1 Kerim ayetlerini kalbine siintih eden
(dogan) manalarla yorumlamigtir. Makalati'nda ele aldig: ayet sayis, tek-
rarlar da dahil olmak tizere ikiyiizondokuzdur. Simdi onun isari yorumla-
rinda bazi Ayetlerin kazandig1 anlamlan goérelim.

1. ALLAH:
Allah kelimesi Kur'an-1 Kerim’de 2691 kere gecer!. Yiice Yaratici-

A ‘LES‘.: mn en biiyiik ve en muazzam ismi%.
Ak Ui verss

e Simdi Sems-i Tebrizi'nin, Allah ile ilgili baz1 dyetlere getirdigi yo-
S|

N oA A 4 Y/'\'T \Q\Q\‘\( LT E3v) t:/Q'Gﬂ 3‘, rumlara bakalim:
\LAF\" = a) "Goklerde ve yerde olanlar, her seyi O’ndan isterler; O, her an
' ’ ‘ Z@@ ) kainata tasarruf etmektedir’® Tebrizi, Allah’in her an kainata olan tasarru-
: \H' . \,\\’\ A’\ fo. — ', funa su yorumu getirir: “O, ya arayanin (talib), ya da aranilanin (matlub)
Ct - / isiyle mesguldiir. Bu ikisinden bagka kim ne soylerse. ahmaklk etmig
— olur. Oyle bir kimse, her ne kadar, kendi ahmakligim géremezse. de. ildhi

‘ goriise (Nazar-1 {lahi’ye) sahip, her seye Allah’in nuruyla bakan erenler,

Q é’i % - 6 S . J &0 j hiinerin ve ince goriisiin ne oldugunu bilir. [lahi goriiglerden uzak kalan

: ¥ P T gozlerde ancak ahmaklik ve perde vardir. Simdi, ey gercek dost! Yiice

‘ Allah, senin isini bagarmak ve onarmakla mesguldiir. Hem gériiniir, hem
goriinmez alemde sizinle ugragmaktadir. Sizi hig ihmal etmez™. Bu 1fade-
lere bakarak, Tebrizi’ye gore Allah (c.), olgunlassin diye her an kuluyla
meggul olmaktadir. O, kulunu her an gozetir, kontrol altinda tutars, hep
onun iyi olmasim ister. Tebrizi, yaptig1 yorumun 1§181nda, kulun halinin
her an degismesinin Allah’in tasarrufu altinda gergeklestigi kanaatinde-
dir, diyebiliriz. Bunu biraz daha agarsik, kullardan nazar-1 ilahisi agik

1. Muhammed Fuad Abdiilbaki, el-Mu'cemu'l-Miifehres, ss. 66-75.

2. Uludag, Siileyman, Tasavvuf Terimleri Stzlugil. Istanbul 1991, 5. 42,
3. Rahman/29

4. Makalat, c.1.. 15: 63.

5. Nisa/1: Ahzib/52.
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ibn Higam es-Siretii’n-Nebeviyye, Misir, 1375/1955.

ibn Kesir, Ebu’l-Fida, fsmail, Tefsiru’l-Kur’ani’l-Azim, 1388/1969.

Ibn Kudime, EI-Mugni, Riyad, (t.y.)
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bnu’l-Cevzi, Ebu’l-Ferec Abdurrahman, Zadii’l-Mesir fi [lmi’t-Tefsir, 1384/1965.
Kasani, Alau’d-Din, Bedaiu’s-Sanayi’ fi Tertibi’s-Seri’, Beyrut 1402/1982.

Keskioglu Osman, Kur’an-1 Kerim ve Bagka Dillere Cevrilmesi Konusunda Agikla-
malar, Diyanet Igleri Bgk. g1, Meili.

Keskioglu Osman, Kur'an Tercimesi Hakkinda Tki Fakihin Yazdlklén, A 1R

Dergisi, 1960, VIII).
Mennau’l-Kattdn, Mebahis fi Uliimi’l-Kur’an, Riyad, 1401/1981

Meragi, Muhammed Mustafa, Bahson fi Tercemeti’l-Kur’ ani l Kerim ve Aksamiha,
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Miislim b. Haccic el-Kugeyri, el-Camiu’s-Sahth, Misir, 1374/1955.

Nesat, Ebu Abdirrahmén b. Suayb, Siinenii'n-Nesai, Misir, 1383/ 1964.
Nevevi, Ebu Zekeriya Yahya b. Seref, el-Mecm@’, Daru’l-Fikr (t.y.)

Oki¢ Muhammed Tayyib, Hadiste Terciiman, (1. Fak. Dergisi, XIV, 1966).
Ragib el-Isfahani, el-Miifredat fi Garibi’l-Kur’an, Istanbul, 1986.
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Sabiinf, Muhammed Ali, et-Tibyan fi Ultimi’l-Kur’an, (t.y.)
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Subhi Salih, Mebahis fi Uldimi’l-Kur’an, Beyrut, 1965.
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SEMSEDDIN-I TEBRIZI’NIN KUR’AN-I KERIM
AYETLERINE GETIRDIGI BAZI ISARI
YORUMLAR (I)

Dog. Dr. Ethem CEBECIOGLU

Bu makalemizde, Mevldni Celidleddin-i Rumi’nin maneviyat listadi.
Semseddin-i Tebrizi’nin Kur’an-1 Kerim Ayetlerine getirdigi, igari ve il-
ging baza yorumlar: ele alacagiz.

A- SEMSEDDIN-I TEBRIZiI’NiN HAYATI VE KiSIiLIiGi

Kaynaklara gére dogum tarihi belli olmamakla birlikte, miladi oni-
kinci asrin ikinci yansinda diinyaya geldigini sGyleyebiliriz. Tam adi Me-
likdad oglu Ali oglu Muhammed §emseddin-i Tebrizi’dir'. Devletsahin
onu bir Ismaill olarak takdim etmesi ve babasinin Celaleddin Nev-
Moselman oldugunu kaydetmesi, Golpmarli’mn da dedigi gibi tamamen
yanhgtir. Zira Celaleddin Nev-Moselman’in, Alaeddin adli oglundan
bagka bir oglu yoktu.r.2 Semseddin Tebrizi’nin bagtan sonra tedkik ettigi-
miz “Makalat”inda, Ismaili’ligi ven bir tek satira rastlamayigimiz, ontin
heterodoks bir yapilanma i¢inde olmadiginin en bilylik delilidir, deriz.
Aksine olarak, onun bu eserinde Ismailileri elegtiren bazi ifadelerin bulu-
nugu, bu tezimizi te’yid eder. Bu noktada, Ahmat Kabakli’mn “veya"
kaydiyla Celaleddin Nev-Moselman’i onun babas1 olarak gostermesini’
yukandaki miilahazalanmiz nedeniyle dogru bulmuyoruz.

Semseddin-i Tebrizi, rivayetlere gore, Azeri Tiirklerindendi’. Fiirii-
zanfer’in, Semseddin-i Tebrizi’nin dogum tarihini, Mevland ile bulusma
tarihinde (642/1245) altmig yasinda oldugunu soyleyerek, 582/1186 sek-
linde tesbit etmesi’, bizce ihtiyatla kargilanmasi gereken bir husustur.

1. Mevlada Celaleddin, Divan-1 Kebir, cI., Eskisehir 1992, Haz. Abdiilbaki Golpinar-
It'min “Sunug”y, s. XLIL.

2 Fiiriizanfer, B. Mevlana Celaleddin, ¢ev.: Feridun Nafiz Uzluk, s5.162-3.

3. Kabakli, Ahmet, Mevlana, Istanbul 1972,5.37.

4. Onder, Mchmct Mevlani Celdleddin- 1Rum1 Ankara 1986, s 48.

5.  Fiiriizanfer, a.ge., s.163.



64 Mohammed Rustom

insofar as it is the first entification from the Divine Level, is the
locus of manifestation for all of the Names, one of which is the
All-Merciful. As a locus for the name the All-Merciful, the spir-
itual Throne or the Muhammadan Reality establishes itself on
the bodily Throne so that mercy may be distributed throughout
the cosmos. This point is clarified in one more passage where
Qaysari states the following:

And if you want, you can say that, through the reality of the Throne,
this permeating [of mercy] exists in the world. And it is the fixed
entity through which the All-Merciful (al-Rahman) is manifest in
the world, just as He is manifest through the First Intellect in the
world of spirits and through the outermost sphere in the world of
bodies.”

With the foregoing discussion in mind it becomes clear how
Dawiid al-QaysarT was able to explain Ibn ‘Arabi’s opening state-
ment in this chapter of the Fusiis al-hikam. It will be recalled that
Ibn ‘Arabi said that the matter began and ended with the Prophet,
drawing upon a very well-known hadith in which the Prophet is
reported to have said that he was a Prophet when Adam was still
between clay and water. By placing the Muhammadan Reality,
which is the locus of manifestation for the Name the All-Merciful
on the bodily Throne, Qaysarl was able to explicate both how
the Muhammadan Reality is the first entification from the level
of Divinity and how it is also responsible for distributing God’s
mercy throughout the cosmos.

J@Wﬂ@e/ o1 7%61 /Mu/ifwf;‘dd,}? Lbn /’?/Wé Soe f’;i@/

vol- 38, Oxdord 2005« 43-89.

‘ GU 2006

38. Qaysari, Sharh, p.484:2.
39. Ibid., p.485:1.

The ‘Sun of Religion’ Meets Its ‘Reviver’?

A Review-Article of Me and Rumi:
The Autobiography of Shams-i Tabrizi®

Jereer EI-Moor

William Chittick’s latest scholarly achievement is a large volume
of translated Persian discourses (maqdalat) ascribed to Shams al-Din
Muhammad b. “All al-Tabrizi (d. 645/1247), the bizarre, mysteri-
ous wandering dervish who became the spiritual Sun (shams) of
the mystic and artistic life of the great $ufi love-poet, Jalal al-Din
al-Rami (d.672/1273)." Chittick’s new book and the 1990 com-
pletion of Mohammad-‘All Movahhed’s edition of the Maqalat-i
Shams-i Tabrizi,* upon which it is based, meet a longstanding
need to finally supply Western scholarship with the requisite
materials to begin to put together an informed understanding
of the character of this truly seminal figure of STff history and
legend. For readers of the present journal the main interest of
Me and Rumi will perhaps be the fact that before Shams al-Din of
Tabriz made contact with his beloved young protégé in Konya
he had known and consorted with Muhyt I-Din Ibn al-‘Arabl
in Damascus, evidently for quite some time. As this reviewer is
not really qualified to critique a study of Persian literature, we
will confine our attention herein largely to the very interesting
questions: What was the nature of Shams-i Tabrizi's relationship
to Ibn al-‘Arabi? What did they have in common and how were
they different? And, finally, may there not be more evidence of

* An abridged version of this article was read at the Muhyiddin ibn “Arabi
Society symposium on “Time and Non-Time” at Columbia University, New

York City, on 15 October 2005.

1. Me and Rumi: The Autobiography of Shams-i Tabrizi [Magqalat-i Shams-i
Tabrizi] (Louisville, KY: Fons Vitae, 2004). Xxv + 409 pages.

2. Teheran: Intisharat-i Khwarazmi, 2 vols. in one, 1369 5.h./1990. The
first volume had appeared in 1977.
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