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w rizaya dayah iliski evlilik-dis1 bir iliski olsa bile, ciftler birbir- ? “Kﬁgﬁlt Ama Yok Etme™:

lerine derinden bagh olduklarmda nasil olur da boyle bir ilis- : isldm Kaynaklarmda
ki yanls olabilirdi; bunun sebebi onun, Ortacag fakihlerinden : uKadin Siinneti”

tamamen farkli bir mesruluk mantg kurgusu ile meseleye ba-
kiyor olmasidir. Gergekte fakihler, iki hiir erkek arasmdaki r1-
zaya dayali iligkiyi, bir efendinin kendi erkek kolesiyle girdigi
cebri cinsel iliskiden ¢ok daha kotii gormiisler — ve her ikisine
de hadd cezas: takdir etmislerdir.”® Bu tiir bir cinsel faydalanma
mesru degildi, fakat efendinin (erkek kole) sahipligi, hukuken
korumasi altinda bulunan disi kéle sahipligine yeterince benzi-
yordu. Yakinlarda ¢ikan bir haber, hayati boyunca yaklasik beg
diizine kadin ve kizla nikah kiyan (son dérdu hari¢ tamamim
bosayan) bir Suudlu erkekten bahsediyordu.”’ Bu Suudlu er-
kek, mekruh olsa bile, acikca hukuken megru bir cercevede ha- ‘
reket ediyordu. Bununla birlikte, hayat boyu sézde-evli bir bir- |
liktelik icinde birbirine sadik kalarak yasayan iki erkek veya iki

S‘ﬁ

\g\)q 5

83"

“Bir imam olarak, arkadaslarimla birlikte, Isiam diinyasina ve dzellikle
de Afrika'va yonelmek ve kadin genital mutilasyonunun (female genital

kadinin fikhi/hukuki kurallar cercevesinde mesru davrandikla-
. svl fak Kl hlak idir? M mutilation) yasak oldugunu duyurmak istiyorum. Bu, kadin bedenine yg-
i 11 S0y enerpez — lakat yaptikian gey ahiaka ters micir: Mesru- nelik bir suistimal ve tecaviizdiir ve Isidm nazarinda tamamen yasaktlr
\ hlk, ahlaki davranisin yeterli bir kefili degﬂse bile bir 6n sart1 - Isvecli Milsliman lider Seyh Bmer Ahmed, Kasim 2003"
g midir? Escinsel cinsel iliskiler ve eylemlerle ytizlesmek, erkek- |

ler ve kadinlar arasindakiler de dahil, buttin yakimn iliskiler icin “Stinnet (circumcision), her erkek ve kadin igin farzdir. [Erkekler icin]

bu, penis baginin siinnet derisinin kesilmesinden ibarettir; kadin siinneti
ise, klitorisin kesilmesini igerir ve buna kilgiiltme denir.”
- Reliance of the Traveller, klasik Safi'i risalesi®

cinsel mesrulugun ve ahlaki cinsel iliskinin tammmlanmasi i¢in
j ontimiizde durmaktadir.

Muayyen bir uygulamanin Islami olup olmadigina karar veren
s Alr, Cinsel Ablak ve Jslam: A Yrias % s ve Hubuk UOZ(,, k. kimdir? Kurani lafizlarla bunu yapan Allah midir? Tkinci sirada,

; hadis kitaplarindaki sozleri ve fiilleriyle Hz. Peygamber ve onun
sahabeleri midir? Bu kararlar, bu asli kaynaklan (Kur'an ve Stn-

net) tefsir ve fikih eserlerinde yorumlayan din ulemasinin yarg:-
larma dayanmak zorunda mudir? Yoksa Islami vasfma sahip olan
bir seyin, normatif ideal olandan ziyade Miislimanlarm fiilf tat-
bikat: ile 6zdeslesmesi mi daha iyidir? Muslimanlar arasindaki
gecerli uygulamalar 6nemli ol¢tide farkhlik arz eder veya otori-

.S/ ﬂUSIIOC’/dl‘ /&rc- 4a/nan [?I An/ KQ/{/’-{. /;/aﬂéu/ﬂa/

§ 5 ey T b

1.4k R05

1 McLoughlin, “Isvecli Imam, Islam’m kadm siinnetini yasakladigam soyltiyor.”

2 Bu terciime, Keller'in Reliance of the Traveller, s. 59°da yer alan Arapca metin-
den alinmis olup bana aittir.

70 Schmitt, “Liwat im figh”.
71 BBC Haberleri, “Suudlu, 60. gelini almay1 amacliyor”.
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108 Chaprter 4: Legal Custom

Medieval Muslim jurists distinguished between laws regulating acts of wor-
ship (‘#bddat) and transactions (mu‘d@malas). It is-unlikely, however, that
this distinction existed at the beginning of Islamic history. Likewise, mod-
ern Western thought not only constructed a category of “religion,” but also
reduced religion to ritual® Thus, the term ritual may have problematic
implications. For these reasons, I advocate for an open understanding of rit-
ual based on a rough distinction between transcendental and mundane acts.
I draw upon Catherine Bell’s assertion that “ritualization is a way of acting

that specifically establishes a privileged contrast, differentiating itself as more

important or powerful.” By analyzing historical layers and specific genres
pertaining to the ritual of circumcision, I demonstrate that late antique
Muslims were monotheists in an abstract and traditional sense, whereas their
medieval counterparts sought to differentiate Islamic monotheism from
other monotheisms. This historical shift corresponds to the geographic and
social shifts of Muslim communities: whereas in late antiquity pagans were
the primary “other” for Muslims, in the medieval era, Christians and Jews
were the main “other”; consequently, Muslim scholars rationalized the ritual
of circumcision in ways that reflect social transformations. Drawing upon
the notion of ritual as distinguishing the quotidian from the transcendent,
I focus, in this chapter, on how Islamic genres ritualized circumcision.

Ritual Genealogy: Late Antique Circumcision

To understand the possible historical meanings of a specific ritual prac-
tice (male circumcision) in a particular socio-historical space (late antique
Muslim society), I will begin with a brief overview of the history of circum-
cision in the pre-Islamic Near East. In addition to Near Eastern customs,
biblical and rabbinic textual scurces provide evidence for circumcision’s
varied expressions in the region. The specific place of circumcision in the
process of Christan differentation from Judaism suggests thar circum-
cision was relevant to ardculating a distinct group identity. In exploring
these precedents for circumcision, it is important to keep in mind Bell’s
observation that “ritual acts must be understood within a semantic frame-
work whereby the significance of an action is dependent upon its place and

® See Asad, Genealogies, Ch. 2.
* Catherine M. Bell, Risual theory, risual practice New York: Oxford University Press, 1992), 90.
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relationship within a context of all the other ways of acting: what it echoes,
what it inverts, what it alludes to, what it denies.”® Similarly, the Islamic
ritual act of circumcision is embedded within expansive, multi-layered, and
regional practices. Thus, when Muslim scholars regulated circumcision,
they did so in intertextual worlds, referencing, modifying, and adapting var-
jous approaches to circumcision.® Because there are more numerous Jewish
and Christian sources than pre-Islamic Arabian sources and because Jewish
and Christian texts discuss male circumcision in some detail, whereas pre-
Islamic Arabic sources mention it only sporadically, it is tempting to pre-
sume “more influence” from Jewish and Christian practices. I seek to give

due import to practices that left relatively less textual evidence. L C\ gL %-2)

Sonne
Ancient and Arabian Circamcision

Circumcision was practiced in ancient Egypt several millennia before the
Common Era; it is commonly assumed that Egyptians practiced circum-
cision for cleanliness, as well as “moral, spiritual, and intellectual refine-
ment” that may have been associated with elite status.* Whether or not
circumcision-directly spread from Egypt to Arabia, it appears to have
been present throughout Arabia prior to Islam’s beginning. Pagan Arabs
likely practiced circumcision in pre-Islamic Arabia.” Josephus (d. 100;
Jerusalem) observed that Arabs circumcised boys at age thirteen, follow—.
ing the precedent of Ishmael.* (In the Hebrew Bible, Genesis 17:23-26
describes Ishmael’s circumcision at the age of thirteen.) Arab monothe-
ists who followed Abrahamic traditions probably practiced circumci-
sion.” Bardaisan (d. 222; Edessa), a Syriac philosopher and gnostic, noted
that the Romans prohibited the “Arab” customary practice of circumci-

- sion when they conquered parts of Mesopotamia in the third century.®

= Jbid., 220.

3 Here again it is worth remembering that late antique Muslims did not *borrow” practices thar
existed in their very own pre-Islamic traditions!

“ David Gollaher, Gircumcision: a bistory of the world's most controversial surgery (New Yorl: Basic
Books, 2000), 6. Herodotus (d. fifth century; Turkey) suggested Egyptian beginnings and a purity
conicern surrounding circumcision. Sandra Jacobs, The body as property: physical disfigurement in
biblical law (New York: Bloomsbury T&T Clark, 2014), 29. I use ‘cleanliness’ instead of hygjen
because the latter term is associated with modern practices.

% Retsd, The Arabs in antiguity, 606-7. .

% Kathryn Kueny, “Abraham’s test: Islamic male circumcision as antifante-covenantal practice.” In
Bible and Qur’dn: essays in scriptural intertextuality, ed. by Jobn C. Recves (Addant, GA: Sodiety of
Biblical Literarure, 2003), 16182 at 163.

7 Athamina, “Abraham in Islamic perspective,” 197.

3 Retsd, The Arabs in antiquity, 490-
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the social father of her offspring is also the biological one and to express
her acceptance of social hierarchy.? Also, the origin of the aesthetical
consideration which already in the Middle Ages motivated Muslim
women to practice circumcision,? may be found in African mythology
which tells of the bisexuality of certain gods and consequently that of
human beings. “Every person is believed to be endowed with mascu-
line and feminine ‘souls.” These ‘souls’ reveal their respective psycho-
logical characteristics in and through the procreative organs. .. This
means that as the young boy grow up and finally is admitted into the
masculine society, he has to shed his feminine properties [by means of
circumcision] . . . The same is true with the young girl, who upon enter-
ing the feminine society is delivered from her masculine properties by
having her clitoris or her clitoris and labia excised. Only thus, being
circumcised, can the girl claim to be fully a woman and thus capable
of sexual life.”®

I1I. Circumcision in Islamic Tradition

spanet (11 am} ‘

The pre-Islamic origins of male circumcision are well-attested; it
seems clear that the first Muslims were familiar with the practice as it
had been common in Arabia and in other areas of their new empire,
particularly in Egypt.?® The fact that earlier in history it had been
adopted by Judaism and sanctioned by its scriptures” gave the practice

a. Male Circumcision

8 See Fatima Mernissi, Beyond the Veil: Mele-Female Dynamics in a Modern Muslim Society,
New York, 1975, Chapter 3; Lila Abu Lughod, Veled Sentiments: Honor and Poetry m a
Bedouin Society, Berkeley, 1986, Chapter 4, esp. pp. 143-159; Oldfield-Hayes, pp. 622-
23, 624; “Circumcision,” E.R.E., vol. III, p. 669.

2t Abi ‘Abdallih b. Muhammad al-‘Abdari (Ibn al-Hagg) (d. 1336 or 1337), a-
Madhal, Beirut, 1973, vol. III, p. 31: “Male circumcision is customarily performed in
order to expose the male’s organ whereas clitoridectomy is destined to hide (the clit-
oris).” According to al-‘Abdarf, the practice whose main purpose was the removal of
hypertrophy, was regarded as essential particularly among women of the masryg, the
eastern parts of the Muslim world.

2% Meinardus, p. 388.

% “Circumcision,” Encyclopaedia of Religion, vol. I, p. 511; “Circumcision,” E.RE.,
vol. II, pp. €59, 667; George A. Barton, “Circumcision (Semitic),” ibid., p. 679; Georges
Foucart, “Circumcision (Egyptian),” ibid., pp. 673, 674, 675; “Khitan,” E.I2, vol. V,
p- 20.

77 See, for instance, Gen. 34:14; Ex. 4:25; 12:44,48; Josh. 5:2. For other references
see Leonard V. Snowman, “Circumcision,” Engyclopaedia Fudaica, vol. V, pp. 567-376.
‘Amr b. Bahr al-Gahiz (d. 869) refers also to the Christian practice of circumcision,
without, however, supplying details on its origin, popularity and the regions in which
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a monotheist legitimation as it were and enabled Islam as a legal-ethical
system to embrace it although not through a divine (Qur’anic) decree
but by means of sayings (hadits) attributed to the Prophet Muhammad.?®
These sayings reflect, on the one hand, the awareness of Muslims dur-
ing the first two-three centuries of Islam of the pre-Islamic roots of cir-
cumcision (like other childhood rites)® and, on the other, their efforts
to Islamize it.® Thus circumcision is presented in fadii reports as one
of the practical elements of the natural-monotheistic faith (fitra) which
preceded Islam: “Yahya related to me from Malik from Sa‘id ibn AbT
Sad al-Magburi from his father that AbG Hurayra said: “There are
five things which are part of the fifra [meaning in this context the
ancient custom chosen by the prophets]: Cutting the nails, trimming
the moustache, removing the hair from the armpit, shaving the pubic
region and circumcision.”®" By having been circumcised, as narrated in
the hadit®? the Prophet Muhammad followed Abraham, “the first per-
son to be circumcised,”® who thus stood God’s trial and was the first
to obey His commandments, as well as Isaac and Ishmael.®* On the
other hand, ‘the Prophet is said to have been circumcised by his grand-
father, ‘Abd al-Mutallib, “in the way the [pagan] Arabs used to cir-
cumcise their children” (‘ala ‘ddat al-‘arab fi hitan awladibim).®

The lack of any reference to male circumcision in the Qur’an and
the contradictory ideas about its origin reflected in the hadit are appar-
ently responsible for the disagreement that exists among Muslim juriscon-
sults as to the legal status of the practice, ie., whether it is obligatory

it was common. See Kitah al-hayawan, Gairo, 1938, vol. VII, pp. 25-6. See below, note
42.

8 Patricia Crone and Michael Cook, Hagarism, Cambridge, 1977, p. 13.

3 See Avner Giladi, Children of Islam: Concepts of Childhood in Medieval Muslim Society,
London, 1992, Chapter 3.

% Jgnaz Goldziher, “Veneration of Saints in Islam,” in Muskm Studies, I, London,
1971, p. 298.

31 Malik b. Anas (d. 795), al-Muwatta’, Tunis 1280/1863, p. 372, English translation
by ‘A’i3a ‘Abdurrahman Bewlly, al-Muwatta of Imam Malik tbn Anas, London and New
York, 1989, p. 388.

All the practical characteristics of the fifra mentioned in this kadit report involve, bod-
ily purity and cleanness and dispossessing of substances of secretion to which the devil
is said to be attracted. See Ibn Qayyim al-Gawziya (d. 1350), Tukfat al-mawdad fi ahkam
al-mawlid, Bombay, 1380/1961, p. 91.

# For a detailed discussion of the Prophet’s circumcision see Ton Qayyim al-Gawziyya,

. 120-24.

s See Milik b. Anas, pp. 372-73, English translation, p. 388.

% Ibn Qayyim al-Gawziyya, pp. 90, 92, 102.

% Ipid., p. 120. See also p. 124.
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or only recommended.® Details concerning its performance, e.g., the
age at which it should take place, are also disputed.”

The section Ibn Qayyim al-Gawziyya devotes to circumcision in his
Tubfat al-mawdid® may be seen as an exception to the rule that “the
treatment of circumcision has not a prominent place in the books of
law”® and that “il y a ici une opposition absolue entre la théorie de
la Loi et la réalité sociale.” The detailed discussion, which involves a
diversified argumentation, shows that male circumcision was conceived
as an essential and meaningful ceremony not only by the “uneducated
mass of Muslims”*! but also by some religious scholars. Thus 4ian (cir-
cumcision) besides being regarded as an early monotheistic custom
common to all prophets from Abraham up to and including Jesus,* is
said to have become a typical Islamic ceremony, “a ‘sign of union’
with a particular deity and a mark of membership in a single com-
munity of the faithful” as van Gennep defines it.** And indeed, Ibn
Qayyim al-Gawziyya quotes hadit reports to the effect that circumci-
sion is a pre-condition which every male who wishes to embrace Islam

% Jhid., pp. 95-106, esp. pp. 98-102, where Ibn Qayyim al-Gawziyya surveys the
arguments of those jurists opposing the idea that male circumcision is a duty, defining
it as a recommended act (sunnd) only. The debate involves questions like the legitimacy
of modifications carried out on a human body, the pain and danger caused to children
by circumcision and so forth. See also ‘Abd al-Rahman ibn al-Gawazrt (d. 1200), Kitab
ahkam al-nis@, Beirut, 1981, pp. 144-45, footnote 1. For the religious status of male cir-
cumeision in the view of modern Muslim scholars see: Vardit Rispler-Chaim, Islamic
Medical Ethics in the Twentieth Century, Leiden, 1993, p. 85.

37 See Ibn Qayyim al-Gawziyya, pp. 106-109 where various possibilities concerning
the age of circumcision—seven days after birth, seven years, ten years, the age of
puberty—are discussed.

8 On Tubfat al-mawdid and its significance as a source for Muslim attitudes towards
children, see Giladi, Children of Islam, pp. 10-11.

% “Khitan,” E.L2, vol. V, p. 20, and see also Bouhdiba, Sexuality in Islam, p. 175.
Isma‘il Pasha al-Bagdadi mentions, in his Hadiyyat al-Zrifin (Istanbul, 1955, vol. II,
p- 220) a special treatise on circumcision compiled by Sams al-Din al-Sahaws (d. 1497):
al-Bustan fi mas’alat al-hitan.

4 Georges-Henri Bousquet, LEthique sexuelle de I’Islam, Paris, 1966 (new edition 1990),
p. 102.

4t «“Khitan,” E.L2.

2 Thn Qayyim al-Gawziyya, Tulfat al-mawdid, pp. 92-93. On page 102 Christians
are described as wrongly deviating from the custom of circumcision as it was practised
on Jesus and also said to be prescribed by the New Testament.

The fact is that despite disagreement amongst early Christians concerning circumci-
sion (New Testament, “Acts of Apostolic Men” 15:1-20), the dominant attitude towards
this rite is negative. See “The Letter to the Galatians” 5, esp. 2,6; “The Letter to the
Romans” 2:28,29; 4:9-12; “The First Letter to the Corinthians” 7:17-20.

# Amold van Gennep, The Rites of Passage, London and Henley, 1977, p. 72.
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as his faith has to fulfill. That means that someone who is not cir-
cumcised remains impure and thus cannot serve as an #nam (leader) in
prayer (in fact, his prayer as such is rejected by God), is not accepted
as a witness in court, is not allowed to perform the pilgrimage to Mecca,
while eating the meat of his sacrifice is forbidden; in short, such a per-
son is excluded from the Muslim community.

In addition to its significance as a sign distinguishing between Mus-
lims (or rather hunaf@’-—true monotheists) and all others,** as a test of
belief and a symbol of surrender to God’s will,* circumcision, as men-
tioned above, has also had a purifying and moral function. It prevents
the devil from taking up his abode under the foreskin, as he is wont
to do, and helps the believers keep their passions in balance.*

ssaned ( 151us1)

Against this background female circumcision comes to be seen as
much more marginal from the Islamic point of view. It may well be
that the practice, although known in pre-Islamic Arabia and elsewhere
in the Middle East and Africa (particularly, again, in Egypt), was not
as widespread as male circumcision.*’ It apparently evolved later and
was “a pale and limited reflex” of the latter.* Moreover, lacking prior
monotheist legitimation (except for that given by Copts who attributed
the origin of female circumcision to the family of Abraham * it was
much harder for Islam to absorb it. Also, circumcision, at least the way
it was performed in certain areas, depriving females of the ability to
enjoy a satisfactory sexual life,®® contradicted some of the basic Islamic
principles concerning women’s rights: “Muslim jurists . . . believed that
women had two distinct rights, one to children and another to sexual
fulfillment, so that the very concept that Muslims held of sexual fulfill-

b. Female @ircuimcision

# Tbn Qayyim al-Gawziyya, pp. 95-98, 116-17.

% Ibid., pp. 92, 94, 97, 98, 102, 110, 111

% Ibid., pp. 98, 111. See also Meir Jacob Kister, “ Pare your nails.” A Study of an
early tradition,” The Journal of the Ancient Near Eastern Society of Columbia University 11 (1979),
p. 63. ’

# «Cjircumcision,” E.R.E., vol. ITI, p. 667; David Samuel Margoliouth, “Gircumcision
(Muhammadan),” iid., p. 679; “Circumcision (Sernitic),” ibid.; “Clitoridectomy,” Ency-
clopaedia of Religion, vol. III, p. 535; “Khafd,” E.L2, vol. IV, p. 913.

8 “Circumcision,” E.R.E., vol. I, p. 669.

® “Clitoridectomy,” Engyclopaedia of Religion, vol. TII, p. 535; Meinardus, p. 391.

% On the various degrees of clitoridectomy see Meinardus, p. 387; “Khafd,” E.1L2,
vol. IV, p. 913.
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a typical rite of separation by which the newborn is separated from its
previous environment, and by naming (tasmiya), by which the child is
both individualized and incorporated into society.>®

Parallel to the set of shar'i ceremonies administered by men,** Ibn
al-Hajj tells us that women celebrated the seventh day their own way,
in an atmosphere of feasting, and participated in typical feminine
rituals of a clearly un-shar'i character led by the midwife. On the eve
of the subu ' they placed close to the baby’s head some items represent-
ing the material and spiritual well-being they wish for it, such as, on the
one hand, a copy of the Que’an (khitma), a writing tablet (lawh), an
inkstand (dawat) and a reed (galam) — all symbolizing, in their eyes, the
stationery used by the angels when they write down the fate of the
believer from birth to death — and, on the other, a loaf of btead (raghif
min al-hubz) and a piece of sugar (git'at min al-sukkar). In the morning
they distribute these blessed items, said to heal headaches, to the (most
probably female) participants. On the same day they wrap the child’s
head in a headband covered with Qur’anic verses, preferably from
stirat Ya’ Sin (36), with a summary of the tenets of faith they contain.
For forty days they put the knife that served to cut the umbilical cord
by the baby’s head whenever its mother is there and ask her to take this
knife with her every time she leaves the baby. When the latter is left
alone, they recommend a cup of water and a piece of iron be put near
its cradle. The feminine subu ' festivities reach their climax in an indoor
procession attended by female relatives and friends, with the midwife
carrying the infant and marching in front of the mother (wa-al-qabila
amamabd bamila li-al-mawliid), who is elegantl}} dressed, while
another woman at the head of the procession sprinkles colored salt
mixed with cumin and saffron over the participants’” heads. Candles
are lit and incense is burned to ward off the evil spirits and protect
mother and child against disease and other troubles and mishaps
(wa-yaz ‘wmiina annahu yanfa ‘v min al-amrad wa-al-kasal wa-al-‘ayn
wa-al-jann wa-al-sharr kullibi).3*

3° L utfi, “Manners and customs,” 112; Giladi, Children of Islam, 35-6.
37 Ibn Qayyim al-Jawziyya, Tubiifat al-mawdid, chapter 6; fi al-'aqiqu wa-abkamiba,
chapter 7: fi balq ta’sibi ..., chapter 8: fi dbikr tasmiyatibi ...
3% Tbn al-Hajj, al-Madkbal, vol. I, 304—6. Cf. Lutfi, “Manners and customs,” 112.
On the ritual-magical role of the midwife in Shi‘T legal writinizs, see, for instance,
al-Kulini, Furit*, vol. VI, 23 (the midwife has to recite the Islamic prayer in the

|
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Ritual, magic and the midwife’s roles 145

Female circumcision

Female circumcision (kbitdn, khafd) is a pre-Islamic rite adopted in a
moderate, restricted version by Islamic law and practiced even today
among Muslims in a limited number of regions, particularly Egypt and
East Africa. It has occasionally been performed by midwives. Here
again the midwife functions, on the one hand, as an expert and
authority in women’s affaits in an all-female social environment (the
ceremony takes place without the presence of men) and, on the other,
as an agent of the patriarchal system: this rite is regarded as a means to
keep female sexual desire in check, a justification typical of societies
where the patrilineal structure is dominant.??

A midwife who also served as a female circumciser in pre- and early
Islamic Mecca is mentioned in the story about the killing of Hamza b.
‘Abd al-Muttalib, the Prophet’s paternal uncle and one of the best
known fighters for Islam. Hamza met his death immediately after a
confrontation in the battle of Uhud with Siba‘ b. ‘Abd al-‘Uzza, whose
mother was a midwife (qabila) in Mecca. Mocking Siba‘, Hamza calls
him “the son of the female circumciser” (lit. “the son of the cutter of

newborn’s ear), 32, 33 (the midwife receives a portion of the ‘agiga’s meat). See also
Mahmid Abd al-Ajfan, ““Ingyat al-islim bi-al-tufiila min khilal kitab Shir‘at al-islam,”
al-Babth al-‘ilm7 34 (1984), especially 225. Ibn al-Hiajj (al-Madkbal, vol, III, 306)
rejects the latter custom because it looks like a payment or a compensation, while
Muslims are not allowed to sell the ‘agiga’s meat.

On the involvement of the Ottoman midwife in the ceremony of the first bath, of both
mother and baby, forty days after the delivery, see Davis, The Ottoman Lady, 37.

On the role traditional midwives played in birth ceremonies (for women only) in an
Egyptian village in the second half of the twentieth century ~ with some similarities to
Ibn al-Hajj’s description - see El-Hamamsy, “The daya,” 2.2-5.

On the role of the midwife in birth ceremonies in nineteenth-century Egypt see,
Edward William Lane, An Account of the Manners and Customs of the Modern
Egyptians {(London: John Murray, 1860), £63, 503-5.

On the ritual role of the midwife in ancient Greek society, see Garland, “Mother
and child,” 42: “Possibly it was the duty of the midwife to carry out ante-natal and
post-natal rituals, and to incant during fabour, so as to ensure Artemis’ presence* and
favour at this critical moment.” |*Artemis is the goddess who protects women in labor
in Greek mythology.]

Jonathan Berkey, “Circumcision circumscribed: Female excision and cultural accom-
modation in the medieval Middle East,” International Journal of Middle East Studies
28 (1996), 19-38; Giladi, “Normative Islam versus local tradition,” 254-67.
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. o-2 2684 WODON, Quentin. Islamic law, women's rights, and
afs state law: the cases of female genital cutting and child

o W éff é‘”’ matriage. Review of Faith & International Affairs,
{?%ﬁ} 7 13 i (2015) pp. 81-91. :
{1 . e
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legitimization for the ritual of female circumcision
of fernale genital mutilation (FGM). nternational
Review of Law, 2014 (2014) ~ "Analyses the various
arguments put forward by the supporters of female
genital mutilation (FGM) under Islamic law to
determine whether this practice has its roots in Islam,
whether it is a customary or cultural tradition, or
whether it is a matter of personal preference in
different parts of the Muslim world where the
practice exists". 11- page article; online publication
without page- numbering.
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i ‘ga, éeps 2nd general emphases of Sirat al-Ahzab; an analysis

within the scope of textual and non-textual context
[sic]. Hlahiyat Studies: a Journal on Islamic and
Religious Studies, 7 1 (2016) pp. 53-86.. Argues
that Sitrat al-Ahzib "was revealed ... in AH 5 within
a few months" and that all its verses pertain to
incidents of this period. ' :
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MESRAINIL. Female circumeision: between myth and
legitimate doctrinal Islam. Jurnal Syariah, 18 1 (2010)

pp.229-246.
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_The Supreme Court has ruled in favor of disabled plain-

tiffs in all public-accommodation cases. Yet the opinions
have limited use beyond their immediate claimants, who
snclude a disabled professional golfer seeking to use a golf
cart during a national tournament, a disabled customer ofa
foreign-based cruise line seeking accessible cabins and ser-
vices, and a woman with an asymptomatic HIV condition
who sought to have cavities filled in her dentist’s office.
International Implications. The ADA has played a sig-
npificant role in developing disability Jaw outside the United
States, with more than forty countries adopting some for-

__mulation of the statute. Notably, the European Union’s

Framework Directive on Employment adopted the ADAs
reasonable-accommodation mandate. The twenty-first
century, however, has witnessed disability-rights advo-

-~ cates raising the prospect of combining antidiscrimina-

tion norms and equality measures through a hurman-rights
approach.

The United Nations Convention on the Rights of Persons
with Disabilities, adopted in 2006, will require states to
ensure statutory protection for their disabled populations
and formulate disability-related policies for the conven-
tion’s implementation. Hence, it is imperative to identify
good legislative practices that may be used as models by
foreign governments, especially for the majority that lack
domestic disability measures. Problems with existing leg-
islation, including those associated with the ADA, must
also be identified to avoid repeating nussteps and to aid
future implementation.

[See also Civil Rights and Civil Liberties in United States
Law and Discrimination, Race and Sex.]
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DISCRIMINATION, RACE AND SEX 337

- DISCRIMINATION, RACE AND SEX.

Discrimination, the maling of choices by individuals and
organizations, is routine and does not necessarily raise
legal concerns. Individual behavior and institutional
structures shape available options and choices in impor-
tant areas of human existence. Legal issues arise, however;
when persons are restricted in the opportunities they may
have on account of their race, sex, national origin, disabil-
ity, religion, or sexual orientation. Race and gender roles
are socially constructed categories that reflect social divi-

" sions, power, and privilege. Federal, state, and local laws

supplemented by court decisions variously prohibit dis-
crimination on the basis of race and sex in employment,
housing, voting rights, education, entrepreneurship
opportunities, health-care delivery, access to programs
receiving federal funds, and access to public facilities.
Similar discrimination in the administration of justice by
courts, prisons, and law enforcement agencies also vio-
lates the law. Tllegal discrimination may occur as the result
of individual action. It may occur because of organiza-
tional rules such as height and weight requirements, tai-
lored historically to white males, that are not actually
required for the job to which they apply and exclude
women or some people of color. Discrimination in.one
arena may lead to exclusion from another. Discrimination
in education may result in diminished earning capacity,
which may in turn reduce access to good housing in neigh-
borhoods with better schools, perpetuating a cycle of dis-
crimination. To survive judicial scrutiny when challenged,
a classification or exclusion based on race must be nar
rowly tailored to meet a compelling state interest, mean-
ing some objective which appears fundamentallynecessary,
while a classification or exclusion based on sex must be
substantially related to a significant governmental objec-
tive. Race and sex discrimination in our legal history are
older than the Constitution. From Colonial beginnings the
Iaw, which reflected and reinforced discrimination against
women, African Americans, and Native Americans,
evolved with societal change until legal remedies for dis-
crimination were enacted and enforced as politics and
social attitudes brought pressure for change.

Sex Discrimination. In Frontiero v. Richardson, 411
U.S. 677 (1973), Supreme Court justice William Brennan
summed up legal discrimination against women in the
early nineteenth century as similar in some ways to the
restrictions placed on slaves. Women could not “hold
office, serve on juries, or bring suit in their own names,
and married women were traditionally denied the legal

* capacity to hold or convey property or serve as the legal

guardians of their own children.” This was true for white
women, but slaves of course were property and had no
ownership even of their badies or labor. Slave women were
considered “unrapeable”; laws prohibiting nonconsensual
intercourse did not even apply to them. Single white

Legal History, vol.Il

Edit. Stanley N. Kaiz, The Oxford International Encyclopedia of
, 2009 New York.




Lulture: Unity and Diversity : Proceedings of the Annual Conference of the British Society for Middle Eastern Studies ( 12-14 July 1994 ), Manchester

1994, pp. 324~ 240,
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Weekly Political Intelligence Summary, 1941; 83.

F0371/27068/E1987 ) {

F0371/27077/E3426 . !
War Paper (41) 100 in cab. 66/16.
Weekly Political Intelligence Summary, 1941, 83,84. ‘. &
The leaflets apparently threatened to attack Iraqi )
Government buildings, a move that Cornwallis had warned :f*
against. The populace had already been whipped into a CS
fever pitch by Rashid Ali's propaganda. For some
reason, some of the pamphlets which had been prepared
in Egypt were sent on a commercial carrier and were on
their way to Iraqi customs prior to the outbreak of
hostilities when the British Army found out and managed
to intercept them.

F0371/27069/E2261/2152/2285
F0371/27068/E1976/1957/1924/1920/1972/2051
FO0371/27071/E2416/2399/2329

War Paper (41) 38, 39, 40, 53 in Cab 66/15. |
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F0371/27087/E2319/2311 l
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F0371/27069/E2127/2121/2234/2114

Ibid.
War Cabinet (41) 56 Conclusion in Cab 65, 18.
Ibid.
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FEMALE CIRCUMCISION: CULTURAL NECESSITY OR RELIGIQUS OBLIGATION?

Female sexuality has always provoked controversy and led to its
being repressed in a variety of ways in all parts of the world
throughout history. For example, it has been stated that in
ancient Rome, female slaves had rings put through their labia
majora to discourage them from getting pregnant. In the 12th
century Europe, chastity belts were widely used. Only one
century ago, clitoridectomy was performed as a surgical remedy
against masturbation in both Europe and the United States.
Currently cruel and inhumane genital éurgery continues to take
place in different parts of the world, commonly known as female

genital mutilation (FGM) (1),

Female genital mutilation is an age-old practice performed on the
grounds of tradition rather than for health reasons. The
operation is mostly done by a traditional circumcisor, known as
daya, without anaesthetics, although recently it has been
performed by some trained doctors and midwives. The practice
involves cutting off parts of the whole organ of the female
external genitalia. The nature and scope of mutilation differ
from one country to another. In certain countries the mutilation
reaches its peak in that the two sides of the wound are stitched
together, leaving only a very small opening for menstrual blood.
This form of mutilation is called infibulation and it is the most
severe type of circumcision. It is estimated that over 80
million women and young girls have undergone genital mutilation
world-~wide and that some 5,000 girls each day are vulnerable to

genital mutilation. *(2)

Paper presented at the Annual BRISHES confsrén&e, Manchester, July 1994
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[Practised mainly in Africa, incl. by Musli’ms.]- ’

21 HAZ 201

163 \ ABU-SAHLIEH, Sami A.Aldeeb. Male and female
\‘&95\ circumeision: the myth of the difference. Female

v circumcision: multicultural perspectives. Ed. Rogaia
S\)‘\ Mustafa Abusharaf. Philadelphia (USA): University of
Pennsylvania Press, 2006, pp.47-72;:245.

27 HAZ 2010 «

710 ABU-SAHLIEH, Sami A.Aldeeb. Male and female
Maf“’\circumcision: the myth of the difference. Female
‘J} circumeision: multicultural perspectives. Ed. Rogaia
ot Mustafa Abusharaf. Philadelphia (USA): University of
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vunina Lo DOKUMAN

CIRCUMCISION

pp. 77-88; Yiicel, Y., Anadolu beylikleri hakkinda
arastirmalar (Ankara, 19g1).

ALT AXBAR DIANAT
TR. Rapmv GHOLAMI

Circumcision, a surgical procedure to the
genitals that is practiced in accordance with
the prevalent cultural and religious traditions
among some ethnicities and the followers of
certain religions. There are two types of cir-
cumcision: male and female circumcision.

MALE CIRCUMCISION

Male circumcision is a type of surgery
which includes cutting and removing the
prepuce (ghulfa, quifa = the wrinkled skin
cap or cover) at the end of the penis and
making a slit or cut underneath it. Circum-
cision is also called sunnat (tradition) and
taghir (purification) in Iran. '

The word khitan (circumcision) is Ara-
bic from the root kh-t-n. From these root
letters, Arabic derives the following words:
‘khatan’, meaning father-in-law, brother-in-
law, son-in-law (daughter’s husband and
sister'shusband) and daughter-in-law, as well
as the verbal nouns ‘khutin’ and ‘khuting,
meaning ‘to marry’ and ‘to marry a woman’
(al-Tahanawi, 1/457; Azarnoosh, 157; Wen-
sinck, 5/20). It would appear that in Ara-
bic and Biblical Hebrew (where the same
letters have the preponderant meaning of
various forms of alliance through marriage),
the root letters have a double connota-
tion: meanings to do with circumcision and
meanings denoting relationships through
marriage. In Aramaic the cognate root only
has the latter meaning (Jastrow, 514). Del-
itsch dismisses a semantic connection and
points out that the second connotation can
be traced back to the Assyrian verb khatdnu
which means to protect (91), and in Exodus
4:25 these two meanings are drawn together
when the narrative compares Moses' wife
Zipporah cutting off the foreskin of her son

Encyclopaedia Islamica, vol. V, Leiden: E. J. Brill, 2015. iSAM DN. 242530
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3e GARAAGACI Selim (Dr. ) - 0 8 OCAK 1894

_ Ankara Unv.Ila‘uya‘b Fak, Ankara 1973 1 ¢, III+94 s, eb: 23x20 cm.
D3ktora” iezzmn adx 3
"Iran ve Tlirkiye Toplunﬂ.am.nda Siinnet Amelldreolmn Ps:.kolo;;:ﬂ’ Aglcxan

Incelenmesio"

Stnnetle ilgili ferimler girigten sonra ele alindi. Daha somra tarihi
girig yapildie. Sosyoloji ve sosyal Psikoloji agisindan Siinnet ledilal Psiko-
loji de siinnet. Tlirkiye ve Iran Toplumlarinda Simnet ameliyesi, Ps:.}'olog Ly

yoniniin aragtirailmasindan sonrada deZerlendirme tablolara sunuldu.

4« HOKELFKLI Hayati ( Dre )

Ulude.g Uirve -I18hiyat Falk.Bursa 1980 1 ¢, 146 s. eb: 23820 cr.
DoH;ora 'beznnn ada :

" Eriinlik Q e Errrenlerlmn Dlnl Geligimi, ™

D I

Geng:lerln ‘genel geligimleri iginde Dinin yerie Ergenlik gafa ergeninin
- dini g-ellgiml. Gengleri Dinden uzaldagtiran etkenler. Dini gelizimin seyri ve -

dSremleri. Genglerde dini yageyig tipleri ele alinda
B r

HMataryalist gevre sartlara genglerin ruhi yagayiga:ia setigkdnlerden
daha fazla etkiler, dini- Yagayiglarim kisteklere Runi varafaini tahrid eder

somcuna varildi,.
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5. BAYAT , Ali Haydar ( Dr. )
e - . L '

i i} . L
) Efe UnveT1p Fakelomir, 1 ¢, 123 s, eb: 26x18 cme OCA\& .\ggk
Dogentlik tezinin ada ¢ | 06

“"Tarihte Siinnet ve Tarihimizde, Folklorumzda Siinnet Sekilleri.®

(Tezde, 30 sayfa, simnetle ilzili tarihi resim, minyatir ve heykel

Totokopisi meveuttur. )

' Tarihite.sﬁnne‘b, kelire anlam olarak siinet, Diinyada slinnetin yapll-:
dif yerler, sﬁnnetixi 'ba.gla;glg 'tarihi,""{simnet' teorileri, esld Misir'da, Yaf-
hudi'lerde, Hiristiyanlikta, Isl&m dininde, mislimanlarda, kizlarin siinneti,
Isi&m topluluklarinda siinnet gelilleri ve  tabdl agidan siinnet konulari 1.Bo-
~ limde incelenmigtire II.BSliimle, {tarihimizde slimet genlikleri, Osmanli sa~
" pay stimet senlikleri, siinmet odalariz, sfirnfmeler, kronolojik olé.;ak Usman~

11 ddnemi éa.ray sinmet genlikleri 767/1366-1317 H / 1899 Osmanla doneminde
Tirk hallanda stinnet merasimleri ve Anadolu Tirk devletlerinde siinnet kenu-

lari aragtiralmsgiire

i’

IIT.BSliimse, Folklorumuzda silinnet ve siinnet diiflinleri, kirvelik, sag-

, . ; i
glinlerinin Gzellikleri, Anadolu'da siinnetgiler, konulara tetkik edilerek tez

i

8zet mehiyetinde bir “Somug" la son bulmaktadare S A—
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NACAK (3wV) [San.] Bir apag sapa gegi-
rilen agz1 keskin genigge demir dletin adidir,
Buna balta da denir. Tarihi vesikalarda geger

'NADE ALI (J# 3U) [Sof ] Bektagilerle Ki-
zilbaglarin vird olmak iizere okuduklar meghur
sdzdiir. Bektagi an’anesine gore (Uhud) Gaza-

sinda Hazret-i Peygamber ¢ok sikilmig ve Ceb-
rail'den 6grendigi (Nade Ali) yi okumug. Bu-
pun iizerine Imam Ali <Lebbeyk» diyerek derhal
yetigmig ve muharebe eden eshabr teggi etmis.
v Nade Ali sudur:

cilmall gl Uls ol

UEITRTIR WO -y

Jzis—- (‘éJ f“ J{

de e bdzds
Bektagiler bunu ekseriya bir takim ilave-
lerle okurlar. Halbuki «Nasr-ul-Ashap» adh
eserde Kizilbas sairlerinden Zogayli Huzai’nin

#6zii olarak yazihidir. Seyh-iil-lslam Eb-us-Suut
Efendi’nin fetvas: da bunu teyit eder.

«Nade Ali» yi (Gaybi) serh etmistir.
NAPAKA (&) [Fik} Ligat ménast ev-

lit ve iyali ve nefsi gecindirecek, havayice ve
taayyiige sarf olunacak erzak, esya ve para de-
mek olan nafaka istilahta yiyecek, giyecek sey-
lerle mesken yerinde kullanthir, «Tirk Hukuk
Ligati» ndeki izah: géyledir:

«Nafaka; ligat bakimindan kiginin iyalice
yani beslemege mechur oldugu kimselere infak

ettigi nesnedir. Ishlahta yiyecek, giyecek sey-
lerle meskenden ibarettiro

NAFAKA-I iDDET (CJJ-F ‘\U-') iFIk._] Ka-
dinin iddeti iginde muhiag oldugu nafaka hak-

kinda kullanthir bir tdbirdir. Kocz bogadifn
karisimi iddeti bitinceye kadar infakla miikel-

lef oldugu igin bu miiddetteki nafaka hakkinda
bu tabir meydana gelmistir,

NAFAKA-I MAKZIYYE (4=&Aaw) | Fik |
Hakim tarafindan takdir olunan nafaka hak-
kinda kollanilir bir tabirdir.

NAFAKA-1 MEFRUZA (453,és 4ai') [Fik.]
Kaza veya riza ile tukdir ve tdyin olunan na-
faka yerinde kullamhr bir tibirdir.

NAFAKA-I MUACCELE (4~ 435) [Fik ]
lslemeden verilen nafaka yerinde kullamhir bir
tabirdir.

NAFE (sb) | Gig.] Tilki, samur, tavgan ve
sair hayvanlarin gobek taraflanindan qikan kiirk
adidir. Cikanlan hayvanin kiirkiine gére tilki

nifesi, samur nafesi, tavgan nafesi adim alir.
Eski kiyafetlere aid vesikalarda geger,

_NA FURUNT MUKATAAT {(olbla. =i, k)

[Mal.] Tilip ¢kmamas) yiiziinden ihale edile-
miyen mukataalar hakkinda kullamhr bir tébir-

dir. Na furuht mukataalar muhassillerle a'yan-1
vildyete verilerck tahsil ettirilirdi.

NAHIYE (4~b) [/da.] [dari taksimat de-
recelerinin en kiigiigii hakkinda kullamilir bir
tibirdir. Osmanhlar zamaninda idari tegkilat
vildyet, sancak, kaza ve nahiye olmak iizere
dort derece idi, Nahiye mintakas: birkag kéyii-
ihtiva ederdi. Tegkilatin bagindaki miilkiye ami-
rinin unvam «Nahiye Midiri» idi. Simdi bu-
pun yerine «Bucak» kullamlr,

NAHIYE MUDURD (s, «:»L')-Lfdm]

ldari taksimat derecelerinin en kiigligii olan
nahiyenin bagindaki idare amirine verilen un-

vandir. Nahiye midiirii Kaymakam'in madunu

olan bir merkez memurudur. Simdi bunun ye-
rine «Bucak miidiiriiz kullanilir.

NAHIL (J=) [.Sen,] Balmumundan yapila-
rak gelinin yahut siinnet gocufunun oniinde
gotiiriilen insan, hayvan resimleri meyva, ¢i-
¢ek ve kiymetli taglarla ve sirma, klaptan gi-
bi parlak teller ve yaldizh kigitlarla sislii

-agacin adidir. Halk dilinde kullanilan ¢nakil»

nahlin galatidir ki tegbih suretiyle meyvas: ve
cicedi ¢ok agag ve fidan hakkinda irad olunur.
Arap¢a nahl burma agac1 demektir,
«Sanat ansiklopedisi» ndeki (nahl veya
nakhil maddesi) izahi goyledir: ’
«(Galat olarak nakil denir.) Hurma azacr
manasina olup balmumundan yapildan =g ve

yaprakl: dal ve yemig taklidi islere denir ki
sathy, altin ve giimiis varaklarla tezyin olu-

narak, eskiden gelin giderken Oniinde alayia

gotiiriiliir ve gelin odalanna siis olarak ke.
purdu, Bu sapata <nahilbendin denir,

Terihe ait kiymetli eserler yazong olan

ibrahim Hakk: Konyali nahligin (Isanbul Saray-
lars, Istanbul, Biirhaneddin matbaasi, 1943, birinci

cilt, sayfa 137 ve miitaakip} gu talsility vernur:

«Arapgadan dilimize gegen ve vileds b
«t == hi» bizan «3=Ka ya gevrilerck -naki
olan kelimenin ligat manasi<Hurma agacis dir.

«Onlemek, bir seyi segmek, bulutun kar
yagdirmasi, tipilemek anlamina mastar du
olur. Arapga Kamus hurma agac geklinde
diiziilen bir gesit kadin siisiine de nahl denil-
digini sdyliyor.




‘J‘f—"n‘i"l

a/';;,[,t'v'

L 4

s (20 2
1 d

il

Yeod 181482
UJL ‘ Sonnrd ('\o§~’“¢f>
ped (:‘5 o S gl oo ol o rL’P“ ’ o Y

f\\"o'- AY4Y . oA Vo . 1an
SWI el s

§7 wASIM 1994

Tiirkiye Diyanet Vakf
[slam Ansiklopedisi

et T N L N

e

Layil Nooo E ‘ b by
I"asnif No. : ré\;?\i; 5‘% l1aAY~ 1¢-¢/
,\.“
thl uU‘

w81 aslsll ol g
Mab pie da 4d

olonny SRy Ol ian § dpY1 eall -y

codmy i ol g Ll 1,,1 obs g gul Jaill

kil ol o aly categ ot el Jaill ¥
44,?) d fl..H Jal u)L»\ 3wl daill oo

ol iy gl Juaill -

da sl gl duLJ-\ dﬁ,x’ d ol il ;

o.ul,u ULJ.I rtg,n uu J CL.JI J.mjl :

coldl d 4,,3 Ls,dl J.\d\ uL.. J U.L.H ,J..ad\

L,m, ;,m o~ 4.&, ol g gl M\

Lol Mﬂ, U,U.\ A.tl.o- F» g AWl Juaddl
by S0y &b G sV d ste eI il ; o
Caalgh s w-’)
4.,,>,J lhill d_,....r— SW Juaddl _ oy
dauu&,w,,tg;uut’ d e S Ll -;\
v L,.,_n&,n any s ol Upie .d’, '

Veo



Lalowny (am  SzeT o spls LoV Ciny Ll &, ] ozl
O3l 3l agd e n domly J5 O (e oottt oy Sl o 21
P TP Wl o { O Y R ER Fy P TP IV R
To G o el O uKy (mEA Ll B L el
ey bl ey LR Sdalls (OBl g eIl g
5 S cid e iy ai%h ety U3 L Lea T 0% 0lsy «ay
(a3, mt” el Gl (ORI Wi ey Jl G S
sl AN Ll
Pl 3t o ol sl 350 L S
o el (55 213, 555 G ‘s.L>-4-—->=-UL AUS b s
ool Ly sl ol mallasy cw‘wuﬁ los LAY 1Y
Wliiane b limdly (y S ggh ol e DD (gl dsll
ot Ja b Jrms il el iy ool iy JE
R el Lty ol ol B3 Ty elilsl e 1S, (ks
S L] S5 Ol Gl Jal e GlasW J el
13 55 (o ptn cRnalandl LaLESN b ol i (ALl ol
B8y O5E e ¥l Gl e Ll ol 13 oll| il (2
e 1 BUS s Loty 881y 21 i) Sl p Loz [pte] ns
AT o BN iy (Bl A5 1 it of ] el e
CREN PR FSCUE L < I P PTT SR PP Y i JROORPRPRI
oy lal Jean Vel LVl Y S bl
S e 55wk o gt Y ot cOLaV gl r Oyt Sl
BE 325 Jor 0 oy Gani allly L anty e () B ae o 00 Y clgee

D - E

]

(qns) il ‘_,‘._,aLth .EL‘g C:""‘"J ‘.C?LJ‘ ‘_;L\! _,f Ltb-.:..“ Z‘__,gi“ Q)

. v o o <. - ]
T ""’_t.:”.!"“ g gf '; ”Z{‘&Lf’@l
| Z\;,_,)\_:,\‘_\A-'I}Jﬁ/\méj;l%

.y . ,§

Y v

4323 i e Ty s

-~ o e, S P
J:‘,bq‘-" ud)"’/)"fd |
SN A RGOS (TP AR L PR E

AU AP

LU ] A Y sl e

I \'C:~~-" RS

A

.
Yo,

e atans Slall b Ll AL -
TaroheS JEY iy Sl e saaie-

R e el A

.l.’u:_,:..:, ‘r-ga_,ls o0 (‘)u:iEL_odl

el 2 OBl degli L s i

ta) ey Ol Y g s s

libe ) ik 16 s ey ol b jatlast -ab
<Leilesls lga as 053 SlaeWiy (Ll 8,3 31aey sl lealgs o Y
S0 Gl L, s, ,S relmedly oy ppndl LA [0

o #hd Bl e a Cy L BT Wl e,

cplesWls U2l A redss el pLtY o pebesTs oall, Goeeyl
S e DU Y e g Cnll) 2 UYL Ll
,&w ‘th.J;IJ 8y Ssdeey o atlilll, U i gl Ll 0,5 g
swm el — Sl Yy el Yy gl Y, g 3l
e eV e ool Jius oLl e ol 03 5 L el 35,1,
eyl ey ol sl JoSTy cetabei ik oS5 I bl e
e ool Loy el S, Ay, B c,b,n Al Jonzey Of 4o f
R chn ISy a2l Ly, Sl Al DBl ol oiim
O3 pper (e 4 3, Ol ¥l by 5 e il A.l.:;_-L_s..U’ cOksL )
EL@:"T ke -:z:b-" slde] b OJA e, (i) obe e ol
$ G5 oy OTLIEE ety Ouls L9 Oy, caest

(s L',‘:An JU L sty LI, daal A9 ol pao slilodl (V)
B e R VI T 5 LY s SLS
(i) Bale il pugalilly ol Ol Ll
) Dl pgelall L 2G50 S cslally 0,00 ey oSl ()

(om2s) glovall jes” . 5o il (el ()




e A L vy

Tﬁ!‘leG D)vwm’t, v kix
{slam Ansitlopedisi

K ulﬂrh anerf
e ——————._ e e —-‘-—-.._,__

l\ayxt No 'f ‘5'43[’, 2.

Tasmf No : _ZESA?&S(;‘:

G 15

.

Jall e o -4

dan g LSyl AT

EEZ\P R INPRE N

W—YAs

o §> i) i) b,
Loy o))

\haby 31575, 4y LU )
sl

oy i 1Sy i) il AT
i Al

LG s

Ollath) K

ol Lt

Qo L) e

5

el 3 )

wld) T

M el

e Y41

By g oo Bl o JB e DLy LN el e aie1))

ezl Jo g 0l Calisy (Y sl 61,00 o dadd o)y i
i oAl L e

S

0522 15K il Al Bsle e i QL Lt {J—a)
s ale @ o &) N 3y 08 o5 g 0 gl Q‘,r@;\m.
bl i el 3 W0 o ey oy o) i
o el OY Al gt 1ty sy Sz 0K KUY L
llaly e 3aash Y Lo d (D) 4 kG 15 4 cailly e
ale by S g2 ) a6 g atSTOY cpate b Tanl U
oy ciis Al 0 all (D <l 3 Lty sl IS0 ks
on ocd ol e o e by gy sy L
5 CatS O Wb N peas Bl M8 b il B 550 0in JB
odn WLy Zogine 3y ally i 25, 4 2l C\'J_y ey 1S e
Ok 3 &l - JE i) ale 1l gn Y pian B
Willas 2i2 o - 3 il s - o3las) ALl 305Ll) S0
Aaills oo 19 e 3200 b al) als 5200 ol 30
iy opte Loadd 4 0505 Y A Jaly G ol e ane
gty Lo ST Gy oy b Jd et Q)

\,/ LAl OB e e U4 &
;-)\n" P J U\-AB 4‘)‘ . C‘;“ j‘.‘“‘*:l{,l




316 PLANT HORMONES IN WAR AND PEACE

government (both the USDA and the Army) seems to have played a significant role be}}ind
the scenes in making them as cheap as possible by supporting the challengers of Arltxen?an
Chemical’s patent. And, of course, with the end of the war agricultural extension scientists
devoted considerable effort to developing weed-control regimes so that farmers could
effectively use the new herbicides being marketed by chemical companies. Thus Fhe case
of 2,4-D and similar herbicides is another in which the state has assisted private industry
in developing technologies that make farming ever more capital intensive. The war scems
even to have occasioned an amplification of government influences on agriculture in the
United States, quite apart from the indirect economic influences already noted. This is
clearly true for chemical insecticides: wartime research agencies both funded the devel-
opment of usage regimes for DDT by entomologists (many of them from the USDA) @d
financed the construction of large DDT factories through military orders for the material.
Similarly, the American chemical industry’s postwar business in synthetic fertilizers was
massively, if somewhat more indirectly, state subsidized in that the federal goverr.xm'ent
roughly doubled the nation’s nitrate production capacity during World War II by building
explosives factories (and in some cases also the hydroelectric schemes that powered them)
and then immediately after the war sold them off to industry at bargain prices.*

This pattern of government intervention in agriculture through peace and war opens to
question the inevitability of the changes that have happened on the farm during tl}e twen-
tieth century—the trends toward ever-greater concentration and capital intensity—to-
gether with the social and ecological impacts of industrial farming. History shows that
these trends have owed a great deal to state influence (sometimes magnified and justified
by war efforts); unless we adopt the unseasonable premise that government is nothing
more than another instrument of capital itself, it stands to reason that feasible alternatives
might also be realized through appropriate government-funded research and public policy
supporting it.

33 Perkins, “Reshaping Technology in'Wartiine" (cit. n. 1); and Nelson, History of the U.S. Fertilizer Industry.
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Curing Cut or Ritual Mutilation?

Some Remarks on the Practice of Female and
Male Circumcision in Graeco-Roman Egypt

By Mary Knight*

ABSTRACT

Ancient texts and archaeological artifacts provide the starting point for a review of the
surgical aspects of female genital mutilation (FGM) in ancient Egypt. Analysis of the
ancient surgical procedure incorporates modern experience on the subject as well as ancient
literary and cultural perspectives. Comparison of FGM with ancient Egyptian male cir-
cumcision and consideration of motivations for the practice contribute to our understanding
of FGM. In particular, the documented association between male circumcision and gen-
erative ability suggests a novel comparison with a natural process in the female—the
breaking of the hymen on first intromission—and ultimately a new hypothesis for the
origin of ancient FGM.

ONG VIEWED AS AN ANCIENT and exotically perplexing land, Egypt frequently

harbored customs, notably those marked by gender, the opposite of Greek and Roman
ones. Thus women were said to run the markets in Egypt while their men did the weaving;
daughters were obliged to maintain their parents in old age while sons were absolved; and
men were dedicated to the gods while women were not. Public, private, and religious
customs were not the only ones identified as “apside down” by classical writers; personal,
physical matters were also affected. Herodotus notes, for example, that Egyptian women
urinated standing up, while their men squatted to perform the same act.! Some of these
claims must surely be viewed with skepticism, particularly in light of archaeological and
philological studies of Egyptian culture; yet one practice continues to be considered an

* American University in Cairo, 113 Shari‘a Qasr al-‘Aini, P.O. Box 2511, Cairo 11511, Egypt.

1 would like to thank the anonymous referees of this essay, who provided valuable suggestions for its im-
provement. An earlier version, presented at the American Philological Association’s annual meeting in December
1998, was selected as best oral paper for the year by the Women's Classical Caucus, whose support and en-
couragement I would like to acknowledge publicly. Special thanks are also due to Dr. Fayza Haikal for her
advice and encouragement. All translations are my own, except as indicated.

1 Herodotus, Historiae, 2.35. In 2.64 Herodotus remarks that sometimes Egyptians and Greeks together follow
certain customs the opposite of those of the rest of the peoples of the world: e.g., Egyptians and Greeks both
abstain from having sexual intercourse in temples, whereas everywhere else such sexual practices are a common

feature of temple ritual.

Isis, 2001, 92:317-338
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18 Muhammad Qasim Zaman

645ee Landau-Tasseron, “Sayf Ibn ¢Umar” 9: “the fact is that certain scholars may be classified
either as mupaddithiin or as akhbariyyan, whereas others may not, which means that the differentiation
is not baseless. That the classification of some of the early historians is not clear-cut does not turn the
wwo fields into one. Nor does it alter the impression that, in general, the attitude of the early unmistak-
able muhaddithiin towards the historians was one of suspicion and distrust.” Also see S. Leder. “The
Literary Use of the Khabar: A Basic Form of Historical Writing," in The Byzantine and Early Islamic
Near East, ed. A. Cameron and L. 1. Conrad (Princeton: Darwin Press, 1992), 313 ff.

65gee M. Lecker, “The Hudaybiyya-Treaty and the Expedition against Khaybar." Jerusalem Studies
in Arabic and Islam, 5 (1984): 6 ff., ad 1bn Abi Shayba, Ta rikh, Ms. Berlin 9409, fol. 57a. For a par-
allel passage (with minor variants, which, in all probability, are copyists’ mistakes) in Ibn Abi Shayba's
Maghazi, see Maghazi, 382 (no. 36839).

66 A nother specimen of «¢raditionist historiography” may perhaps be seen in the so-called sahifa of
the Egyptian traditionist and judge Ibn Lahita. He has traditions here about, inter alia. the murder of
¢Uthman and the revolt of ¢abdallah ibn Zubayr. On the sahifa and its author, see R. G. Khoury, “Abd
Allah ibn Lahi‘a (97-174/71 5-790): Juge et grand maitre de I'école égyptienne (Wiesbaden: Otto Har-
rassowitz, 1986). Khoury argues (p. 181) that Ibn Lahi®a was atonce a muhaddith and a historian, which
may have been the case. His traditions however are hadith in an apocalyptic idiom more than they arc
anything else, and they are of interest primarily for showing how aspects of the first and the second filna
may have been remembered by, and recounted in, certain traditionist circles in Egypt.

67Gee Hinds, * ‘Maghazi' and Sira’? 60 f. for a list of scholars—all of whom died in the second half
of the second century A.H.—who are said to have written on the maghazi.

68 A 1.Sakhawi's (d. 1497) al-Itlan bi'l-tawbikh li-man dhamma ahl al-tawrikh {Damascus, 1349 Al
trans. by E Rosenthal in idem, A History of Muslim Historiography. 2nd ed. [Leiden: E. J. Brill, 1968},
269-529; the following references are 1o this translation} is not only an elaborate defense of the legiti-
macy and usefulness of historical studies, it also gives 2 broad sampling of the kinds of eriticism tradi-
tionist scholars had for history (see, especially, Rosenthal, Historiography, 338 ff.). Despite the late date
of this treatise, many of the traditionist criticisms it quotes, and seeks to refute, purport to go back to
the first centuries of Islam. Itis noteworthy that, besides criticisms directed at historical studies per se.
many a traditionist seems to have been critical even of the jarh wa ta“dil genre, 3 traditionist stronghold,
for it was thought to involve slandering the reputation of scholars. (Whether jark wa ta“dil was *his-
tory” at all is a question neither al-Sakhawi nor the critics he is engaged with seem to ask.) Note, too.
that al-Sakhawi himself, in outlining a “legal classification™ of history, recognizes that certain aspects
of it do fall into the category of the “forbidden™; “This applies, especially, 10 stories told in connection
with the biographies (siyar) of the prophets. Then, there is the information about disputes among the
men around Muhammad (which is also forbidden), because the historical informants {(akhbari) who
report it as a rule exaggerate and mix things up” (Rosenthal, Historiography, 335).

1 6 7EMMUZ 1996

. Int. J. Middle East Stud. 28 (1996), 19-38. Printed in the United States of America
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Jonathan F. Berkey

GCIRCUMCISION CIRCUMSCRIBED: FEMALE
EXCISION AND CULTURAL ACCOMMODATION
IN THE MEDIEVAL NEAR EAST

In a fi.lmous passage in his Account of the Manners and Customs of the Modern
E.gypnap'zs', E. W. Lane described the ceremonies commonly held to celebrate the
c1'rcumc1smn of a young boy in 19th-century Cairo.! Family and friends of the boy
h}s schoolteacher, the barber who performed the operation and his assistant musi:
cians, and other retainers all participated in a celebration of an overtly publi’c char-
a.cler. Dressed in fancy clothes and feted with song and dance, the boy, aged five or
six or slightly older, was paraded through the streets of his neighborhc,aod often on
horseback, to his parents’ house, where the operation was performed., Cups of
coffee might be distributed to passersby while guests and relations were, of course
t.reated to a celebratory feast. Modes of celebration may have changed, but festivi:
ties su.rrounding the circumcision of a young boy are still common in the Muslim
countries of the Near East.
. As a gfzr_aeral rule, however, no open and public ceremony is held to mark the
.c1rcumc:151on” of a girl in those regions of the Islamic world in which such opera-
tions are performed. The practice, along with any accompanying festivities, exists
almost entirely within the private rather than the public sphere. Several decades
ago, thfa Egyptian ethnographer Hamed Ammar remarked that any celebration of
th(? excision of a girl was restricted to the women of the household and their female
fle:ghbors and friends; no male, including the girl's father, was to show any interest
in the proceedings.? More disciplined anthropological investigations in various set-
tings have identified a similar reticence.? The distinction between ceremonies for
bf)ys anfi‘girls held true six centuries ago, as well. The accepted custom in the
circumcision of males, wrote the strict jurist Ibn al-Hajj (d. 1336), is its public
announcement and celebration; with females, the occasion should be concealed and
kept from public scrutiny.?

A similar silence affects the scholarly discussion of ritual female excision. Al-
Fho.ugh the practice of removing a part or all of the external female genitalia has
1f1c1ted a considerable body of anthropological and polemical literature little atten-
tion ha§ l?een directed to the history of its practice in those parts of the Niuslim world
where it is common.’ Considering the limited number of sources which discuss if in

Jonathan P. Berkey is Assistant P i i i i
36, US, X nt Professor in the Department of History, Davidson College, Davidson,

© 1996 Cambridge University Press 0020-7438/96 $7.50 + .10
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¢« AND HE WAS BORN CIRCUMCISED ...”
Some notes on circumcision in Hadith

by

\

0

To Professor R. Sellheim
us a token of esteem and respect

The ritual of circumcision, in practice throughout the Muslim world, is
traced back to Ibrahim, the ancestor of the Jews and the Arabs. Arab tradition,
like that of the Jews, holds that he was the first who circumcised himself on
the order of God. His is said to have performed this ritual at the age of eighty
and to have lived until the age of two hundred. Another tradition claims that
he carried out circumcision at the age of one hundred and twenty, in a place
named Qadam. According to another tradition, the tool used by Ibrahim-for

‘the circumcision was named gadiim, a pick-axel.

! Aba Hudhayfa Ishag b. Bishr, Mubtadau l-dunyd wa-gisasu l-anbiy®, MS Bodleiana,
Huntington 388, fol. 187b. And see Shirawayh b. Shahridar al-Daylami, Firdausu l-akhbar, ed.
Fawwaz Ahmad al-Zimirli and Muhammad al-Muftagim bi-llahi I-Baghdadi, Beirut 1407/1987, 1,
58, no. 44; and see the references of the editors. Fadlullahi 1-Jilani, Fadlu llahi l-samad JI taudihi
l-adabi I-mufrad li-abt muhammadi bni isma‘ila I-bukhari, Hims 138871969, 11, 668, no. 1244,
673, no. 1250. Muhammad b. Ahmad al-Ansari -Qurtubi, al-Jami® li-ahkami l-quran = Tafsiru
I-qurfubi, Cairo 1387/1967, 11, 99. Ibn Qayyim al-Jauziyya, Tuhfatu l-maudid bi-ahkami I-
maulad, Beirut n. d., pp. 120—124. Al-Tabarani, Musnad al-shamiyyin, ed. Hamdi ‘Abd al-Majid
al-Salafi, Beirut 1409/1989, 1, 88, no. 124; and see the references provided by the editor. Abi I-
Qasim ‘Ali b, al-Hasan, 1bn ‘Asakir, Tabyinu l-imtinan bi-l-amri bi-l-ikhtitan, ed. Majdi Fathi I-
Sayyid, Tan{a 141071989, pp. 33~35, nos. 9—12 (he circumcised himself at the age of eighty) and
pp. 37, 39, nos. 17—18 (he circumcised himself at the age of hundred and twenty); and see ibid.
the references given by the editor. Al-Muttaqi |-Hindi, Kanzu i-“ummal, Hyderabad 1395/1975,
XXII, 36, no, 305. Ibn al-Mulaqgin, Tuitfatu l-muhtaj ila adiliati I-minhdj, ed. ¢Abdallah b. Sa‘af
al-Lahyani, Mecca al-mukarrama 140671986, 11, 496, no. 1616; and see the references of the edi-
tor. Muhammad b. “Ali b. Tulan, Fassu l-khawatim fing gila fi l-wal@im, ed. Nizar Ubaza,
Damascus 1403/1983, p. 61. Ahmad b. Ali b. al-Muthanna al-Tamimi, Musnad abi ya‘la I-
maugill, ed. Husayn Salim Asad, Damascus 1407/1987, X, 383384, no. 5981; and see the abun-
dant references of the editor. Al-Munawi, Faydu l-qadir, sharhu l-jami%i l-saghir, Beirut 1391/
1972, 1, 207-208, no. 284; and see ibid. the discussion whether gudiim or gaddiam is a name of
a place or of a tool of a carpenter; a harmonizing assumption says that he circumcised himself with
a tool named gadim in a place called quddiam.

Badr al-Din Muhammad b. ‘Abdallah al-Shibli, Muhasinu l-was@il fi ma‘rifati l-aw@®il, MS
Brit. Library, Or. 1530, fol. 48b—49a: God told Ibrahim that he had already accomplished (the

... and he was born circumcised ..." 11

A slightly divergent tradition about the circumcision of Ibrahim is recorded
by Abii Bakr Ahmad b. ‘Amr b. Abi “Asim al-Shaybany, in his Kitabu l-awail®:

" Ibrahim carried out the circumcision at the age of-one hundred and thirty

years®. A peculiar tradition traced back to Abii Hurayra and recorded in
Suyiiti’s al-Durr al-manthiir®, says that Ibrahim circumcised himself in Qadim
at the age of thirty years. .

Al-Ayni quotes a tradition recorded by al-Mawardi saying that Ibrahim cir-
cumcised himself at the age of seventy; according to Ibn Qutayba, after this
event he lived for a hundred years and died at the age of one hundred and
seventy’. Noteworthy is a tradition recorded by al-Bayhaqi in his al-Sunan al-
kubri®: God ordered Ibrahim to circumcise himself and he carried out the
order using the gadirm, the pick-axe. When the pain increased and became teo
hard for him to bear, he invoked God. God then asked him why was he so hasty
in carrying out the order and Ibrahim answered that he did it because he feared
to delay the accomplishment of God’s injunction’. ¢

There is, however, one tradition in which the circumcision of Abraham is not
linked with an injunction of God. Abraham is said to have waged war with the
Amalekites. Since many warriors of both the fighting troops fell in these
battles, it ‘was necessary to make a distinction during the burial of the dead
between the believing warriors, fighting on the side of Abraham, and the un-
believing Amalekites. Then Abraham introduced the circumcision in order to
distinguish by that mark the believing warriors from the unbelieversd. The

injunctions of—K.) his religious belief, gad akmalta imanaka, except a bit, bad*a, of your body
which you whould remove; he then circumcised himself, using for it a pick-axe. ¢

Another tradition says that God bade him clean himself on three occasions; at the first time he
performed an ablution, at the second time he washed himself, at the third time he carried out the
circumcision. And see: al-Baghawi, Masabihu l-sunna, ed. Muhammad Salim 1brahim Samara
and Jamal Hamdi 1-Dhahabi, Beirut 1407/1987, 1V, 18, no. 4428. Muhammad Nasir al-Din al-
Albani, Silsilatu l-ahadithi l-sahiha, Beirnt 1405/1985, 11, 361, no. 725; and see the references of
the author, ER, s.v. khitan. )

Shams al-Din al-Suyiti, Ithafu l-akhissa bi-fad@ili I-masjidi l-agsa, ed. Ahmad Ramadan
Ahmad, Cairo 1984, 11, 74 records some technical details of the circumeision: Ibrihim used the
pick-axe, gaddiim for the circumcision; he drew the pick-axe towards himself and hit it witha stick;
then the prepuce fell down without any pain or flow of blood. See these details of the circumcision
of 1brahim-in Ibn ‘Asakir's Tabyinu l-imtinan, pp. 3637, no. 15 and in ‘Ala> al-Din ‘Alf Dadah
al-Saktawdri al-Busnawi’s Mubhadarat al-awd®il wa-musamarat al-awakhir, Bilaaq 1300, p. 38.

2 Ed. Muhammad b. Nasir al-‘Ajami, al-Kuwayt 1405, p. 64, no. 19.

3 See ibid. the references provided by the editor.

4 Cairo 1314, 1, 115 sup.

5 Al-Ayni, ‘Umdat ai-ari sharh sahihi I-bukhari, repr. Beirut, n. d., XV, 246.

6 Hyderabad 1355, VI, 326.

7 See this tradition: al-Suyayi, al-Durr al-manthar, 1, 115. 1bn Hajar al-‘Asqalani, Fathu I-barl
sharh sahihi l-bukhari, Cairo 1301, repr. Beirut, X, 288, pp. 25-26. Ibn Qayyim al-Jauziyya,
Tuhfar al-maudid, p. 121. Al-Saffuri, Nuzhatu l-majalis wa-muntakhabu l-naf@’is, Beirut, n. d.,
p. 490 inf, 1bn Asékir, Tabylny l-imtinan, p. 36, no. 14.

‘8 Aba Hudhayfa 1shaq b. Bishr, Mubtada®u I-dunya wa-gisasu l-anbiya, MS fol. 187b. cAla®
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Introduction

The practice of female circumcision dates back to
antiquity though its origin remains doubtful. The historical
record shows that this custom was first developed in the
Nile Valley in the ancient Egypt in the fifth century B.C.?
There are other sources that claim female circumcision
was in practice in -other parts of the world even earlier
than the fifth century» B.C. But.this claim lacks credence

‘because verbal transmission canriot'be considered a
reliable source without any substantial support. Based on
historical evidence, the female circumcision spread to
other places through trading contacts with the Nile
Valley.2 Pharaonic circumcision, generally referred to as
“infibulations” by modern scholars, is claimed to have
originated in Egypt. This assumption is wrong because it
lacks substance. But what is historically considered
accurate is that clitoral excision appears to have been
practised in the ancient Egypt.? Our contention here is
that female circurncision predates Islam by more than
two hundred years.* Therefore, Islam is not the originator
of female circumcision as some scholars assume. The
practice could better be related to Judaic and Christian
traditions. The two Abrahamic faiths helped spread this act
through many cultures. It is the spectrum of the covenant
of Judaism stretching to the valuation of virginity in
‘Christianity that forged the practice of female
circumcision.’ However, it should be stated clearly that the
three Abrahamic faiths do not vehemently support female
genital mutilation (FGM) in modern times. The practice is
still prevalent in mostly Afro-Arab peoples and people try

Islam and Female Clrcumcvsmn;
A Critical Appraisal '

59

to find support from some Traditions of the Prophet
Muhammad (). Nevertheless, female circumcision is
not even practised in others Muslim countries such as

‘Afghanistan, Pakistan, Indonesia, Central Asian states,

Iran, Algeria, Libya, Morocco and Tunisia. ¢ The practice
did not gain universal Islamic validity but is locally confined
to countries influenced by the Nile basin and its traditional
culture, in the from of a cultural ritual with a gender bias.

Female genital mutilation is a destructive and
invasive procedure which is usually performed on girls

_before puberty. The aim of this paper, therefore, is to

explore critically some of the positive assumptions
underlying female circumcision. | would like to do this by
examining the influence of culture, ethnic norms and
beliefs, especially Islamic ones, while examining the types
of circumcision, the physical and psychological effects
of the practice, Islamic authority on the subject and
jus’m‘lcatlon for opposing it. We shall start discussion with
the types of female circumcision.

Types of Circumcision

Female circumcision, which is the collective term
for all types of genital cutting, has offended the sensxbxllt:es
of feminist scholars in recent times. A more- graphlc and
subjective term is Female Genital Mutilatiory (FGM). Weﬁ
can identify five types- of FGM

1) Sunnah c:rcumc:smn Thls term
FGM Muslims for the Circim en’uai '
clitoral prepuce, said to be ‘analogous 1o male ll'CleClSEOn
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CIRCUMCISION

the Sinai peninsula. OF particular signifi-

cance are the shrine churches of Syria such

as those at Qal‘at Sim‘an and Rusafa (Ser-
giopolis), the memorials of St. Simeon the

Stylite the Elder and of St. Sergius the

Martyr respectively where, according to
the sources, in the sixth and seventh cen-
turies Arab Christians were among the
numerous pilgrims who thronged to these
sites. Similarly important in early Islamic
times would have been the smaller
churches and chapels of the numerous
monastic establishments that were located
on the periphery of the Arabian desert (see
MONASTICISM AND MONKS). Not only did
Muslims and Christians sometimes both
worship in them, but as a result of the
practice of visiting monasteries for a mea-
sure of rest and recreation, a sub-genre of
Arabic-Islamic poetry, “On Monasteries”
{al-diyardt), soon developed. While these
compositions had wine (see INTOXICANTS)
and revelry as their principal themes, they
did often mention in passing some aspects
of the ecclesiastical structures in which
they found their settings.

Churches also figured in early Islamic
legal texts, particularly those concerned
with spelling out the stipulations (shurdt) in
the observance of which the subject Chris-
tian populations were allowed to live under
the protection (dkimma, see PROTECTION) of
the Islamic community in return for the
payment of the capitation tax (jizya, see
TAXATION)-and the maintenance of a low
social profile as the Qur'an requires (cf.

Q 9:20; see LAW AND THE QUR'AN). Speci-
fically, new church construction was often
theoretically prohibited as were repairs to
existing structures. Churches were required
to be no taller or more sumptuous in pre-
sentation than neighboring mosques and
they were not allowed to display crosses,
icons or other troublesome decorations

(see 1conocLasM). They were forbidden to
ring bells or to spensor public parades or

336

processions or in any other way to draw
public attention to themselves. See also
CHRISTIANS AND CHRISTIANITY.

Sidney H. Griffith
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AND THE QUR'AN
PILGRIMAGE

Circumecision

The removal of the foreskin of the penis
o1, in the case of females, of the internal
labia. Male circumcision s denoted in
Arabic by the term kkitén, and sometimes
by fakdra, “purity.” For female circumci-
sion, the term usually employed is Hqff,
“reduction,” i.e. of the clitoris. Circumci-
sion of either type is nowhere mentioned
in the Qur’an but was practiced by pre-
Islamic Arabs and is mendoned in poetry
{s€€ PRE-ISLAMIG ARABIA AND THE QUR'AN;
POETRY AND POETS).

There are two qur'anic occurrences of
the plural form of an Arabic term faghlaf

337

pl. ghulf) that can mean uncircumecised.
“They [the Jews] say: ‘Our hearts are
hardened (qul@bund ghulf).’ Indeed, God
has cursed them for their unbelief. Little is
that which they believe™ (Q 2:88; cf. 4:153).
According to the qur’anic exegete IThn
Kathir (d. 774/1373; Tafsir, ad loc.), the ref-
erence in @ 2:88 and 4:155 is to Jewish
hearts as “wrappings” of God’s word. Al-
though ironic for its semantic relation to
foreskin (ghulfa), the word probably does
not intend the sense of uncircumecised in its
qur'anic occurrences (but cf. Lev 26:41,
which refers to sinful Israclites with uncir-
cumcised hearts and Jer 10:25-6, concern-
ing “all those who are circumcised [i.e. in
the flesh] but still uncircumcised [in the
heart]™).

To be uncircumcised (aghral or aghlaf)
was considered a disgrace among pre-
Islamic Arabs. According to the biogra-
pher of the Prophet, Ibn Ishaq (d. ca. 150/
267; Sira, 1i, 450; Ibn Ishag-Guillaume,
572), during the battle of Hunayn (q.v) in
the year 8/630, the corpse of a young .
enemy warrior was discovered by one of
the Helpers (ansar, those inhabitants of
Medina who assisted Muhammed as he
emigrated from Mecca to Medina; see
EMIGRANTS AND HELPERS) to be uncircum-
cised faghral). The discoverer of the dead
man’s anomalous condition “shouted at
the top of his voice: “O, fellow Arabs! God
knows that Thaqif are uncircumcised!™
Fearing that the report would spread

among the Arabs, a comrade took the
shouter’s hand and said that the deceased
was only a Christian slave. Upon examina-
tion, it was discovered that other slain
soldiers were properly circumecised Arabs,
albeit worshippers of al-Lat (see mors ann
1MAGES) rather than of God.

The notion of fitra, which has the sense of
humankind’s natural disposition or char-
acter as created by God (mentioned once
in the Quran at Q 30:30), figures in later

volime

RES ' cAuli Jopaedia of the Qur’an,
F : Jane Dammen McAuliffe, Encyclopa ; ;
i e fx:?;:t(X-D‘?nBrﬂl, Ieiden-Boston-K6In, 2001. Isam demirbas no: 88167 |

CIRCUMCISION

references to circumcision. The details of
this disposition are given in the hadith:
“Five are the acts of fifra: circumcision
(khitan), shaving the pubes, clipping the
moustache, cutting the nails, plucking the
hair under the armpits” (Abd Hurayra as
reported by Muslim; cf. Nawawi, Sahih
Mustim. K. al-Tehara. B. Khisal al-fifra, iii,
146; Muslim, Sak# [Eng. trans.], i, 159)-
Abraham’s (q.v.) circumcision is also re-
ported in the hadith literature. Muslim
(d. ca. 261/873) relates:... “Abraham cir-
cumcised himself (ukkiatana) by means of
an adz (bi-l-gadiim) at the age of eighty”
(Nawawt, Sahif Muslim. K. al-Fada'il, xv,
122). Some scholars have attempted to dis-
cern circumcision in the Qur’an by refer-
ring to @ 3:95 where Abraham is declared
to have been a fanif (q.v.) and not a poly-
theist (see POLYTHEISM AND ATHEISM), but
D.S. Margoliouth (Circumcision) objects
that the passage says nothing about any
particular ritual obligations (see RITUAL
PURITY).

The question of whether circumcision is
absolutely required of Muslims was ad-
dressed by classical jurisconsults with vary-
ing opinions. For example, al-ShafiT(d. ca.

204,/820) considered it obligatory for both

males and females (see al-Nawawi'’s com-
mentary in Nawawi, Sahth Mustim. K. al-
Tahara, iii, 148; for an English translation
of the passage, see A.J. Wensinck, Khitan).
Some jurists consider circumcision to be a
recommended (sunna) rather than an obli-
gatory (wdjth) practice, although custom
has usually supported it strongly, particu-
larly in the case of males (see LAWFUL AND
UNLAWFUL; LAW AND THE QUR'AN). Thus,
while explicit quranic support is lacking,
the strong support for circumcision in the
Islamic tradition suggests that it was sim-
ply assumed by Muhammad and his

community.

Frederick Mathewson Denny
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96 SEXUAL ETHICS AND ISLAM

nexus of marriage in the direction of egalitarian and fully
mutual relations between men and women do not remove ser-
ious obstacles to the legitimization of same-sex acts, above all
the notion that male and female are created to be mates for one
another. However, if one sets aside macrocosmic issues, however
compelling, and turns to ethical and legal reflection, one must
ask whether there is some absolute standard on which same-sex
intimacy can be compared to other forms of intimate partner-
ship. Are consensual, exclusive, and long-term same-sex unions
morally worse than slave concubinage, or serial marriage and
remarriage? Are they worse than abusive marriages?® The issue
of consent in weighing the ethicalness of certain acts has rele-
vance far beyond the issue of same-sex relationships. The com-
ment made by “an American Muslim” on the Muslim WakeUp
comment boards discusses sex outside of marriage. She does not
expand her point to same-sex relationships, but others do. Sheis
unable to understand how a consensual adult relationship
between a man and a woman if committed to one another could
be wrong, even outside of marriage, because she is operating
under a fundamentally different logic of licitness than the
medieval jurists. Indeed, the jurists saw a consensual relation-
ship between two free men as significantly worse —and deserv-
ing of hadd punishment for both parties — than a coerced
relationship between a man and his male slave.” Such sexual use
was not lawful, but the master’s ownership sufficiently resem-
bled his ownership of a female slave to give rise to alegal protec-
tion. A recent news report described a Saudi man who has wed
nearly five dozen women and girls in his lifetime (and divorced
all but the last four).”! He has clearly acted in a legally valid, if
reprehensible, manner. However, two men or two women who
live together in a lifelong pseudo-marital union, remaining
faithful, cannot be said to have acted lawfully according to
jurisprudential rules — but have they done something unethical?
Is lawfulness a prerequisite, if not a sufficient guarantor, of
ethical behavior? Confronting same-sex sexual relationships
and acts challenges us to define sexual lawfulness and ethical
sex for all intimate partnerships, including those between men
and women.
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B “Reduce hut do not desirey ™
) Female “Circumeision” in
jslamic Sources

“] as Tmam would like, with my colleagues, to turn to the Islamic world,
particularly in Africa, and inform people that female genital mutilation is
prohibited. It is a matter of abuse and violation of the female body and is
quite clearly forbidden according to Islam.”

Swedish Muslim leader Sheikh Omar Ahmed, November 2003

“Circumcision is obligatory for every male and female. [For men,] it
consists of cutting the foreskin of the glans of the penis, while female
circumcision consists in cutting the clitoris and is called reduction.”
Reliance of the Traveller, classic Shafi‘i legal manual®

Who determines whether a particular practice is Islamic? Is it
God, via the literal words of the Qur’an? The Prophet and, sec-
ondarily, his Companions, as their statements and actions have
been recorded in books of hadith? Should such determinations
be based on the judgment of the religiously trained scholars, the
‘ulama, who interpret these sources in works of exegesis and
jurisprudence? Or perhaps what is Islamic might be better
identified with the actual practice of Muslims rather, than any
normative ideal. In that case, what happens when practices vary
dramatically among Muslims, or when what Muslims do con-
travenes the authoritative texts? When views have shifted over
time, do earlier ideals or practices have more weight or does the
contemporary state of affairs take precedence? Much of the con-
fusion and imprecision in Muslim and non-Muslim discussions
of controversial issues results from a lack of clarity about the
scope of the claims made.
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f} SMANLI tarihinin en parlak sii
: 0 dugﬁi}lerinden biri Kanugi Siileylsmi;rgf;
li¢ sehzadesi Mustafa, Mehmed ve Selim
igin diizenledigi siinnet diigiiniidiir. Kanu-
ni Sulefy'r.nan'.l‘n diger iki oflu Bayezid ve
Clha;-nglrm siinnet diigiinleri de 11 kasim
1539’da olmugtur. Ancak bu yazimin ko-
nusu 1530'daki birinei diifiindiir. 27 ha-
ziranda baglayan bu diigiin, ikinciden da-
ha“ p§rlak ve uzun olmus, iic hafta siir-
miigtii. Bu siinnet diigiinii iizerine yerli

kaynaklarda &zellikle Al takma adm kul- -

Iafxan Gelibolulu Mustafa Celebi'nin- Kiin-
hii'l - apbér'mda genis bilgi . bulunmak-
ta'_dl_x:. B}'z, k{u yazimzda, bu siinnet diigii-
niinii gbrmiis ve gordiiklerini mektupla

yazmg Pier Zeno, Toma Macenigo ile ad:-.

m bilmedigimiz bir diger Italyan”
! yan'in tanik-
}gx_ng_zinryaralrlandlk (1). Onlarn verdik-
leri bilgi, yerli kaynaklardaki bilgi -
o g, y. ardaki bilgilere uy:
Pier Zeno, 13 temmuz 1530'da gonder-
digi mektl‘x_pt_?, At Meydaniy'nda 27 hazi-
ran 1530 giinii baglayan senlifi, el¢i Mani-
no Sanu'do ve birkag kisiyle birlikte At
ng;!agl nilbakan yeni bir binadan sey-
retmistir. Alvise Gritti, T i -
s ransilvanya Voy:
agirlanir. ;Uk giinii, Once wvezirlerin, son-
ra Rumeli ve Anadolu beylerbeylerinin,

42

Hieronimo -Lascho da burada -

{iz yilda

Sehzadelerin

Yazan: Metin And

Gritti'nin, Transilvanya’ '

Lriftinin, ya Voyvodas'mn ve

otekilerin padisahin elini 6 i

iy S e‘ ini 6pmeleri karar-
P. Zeno diigiinii gbyle anlatir:

. «At Me.ydam kalabalikti, herkes sessiz-

likle padigahin gelmesini bekliyordu. Be-

lirli saatte Ayas Paga ile Kasim Paga, At

. Meydam'na geldiler, kendilerine
cadirlara girdiler. Sanki ikinci bir pgﬁl{;ﬁ

mis gibi kurularak gelen Ibrahim Pasa da’

kendisine ‘ayrilan cadira yerlesti. Az

ra padisahin gelmekte olé’ugusduyumigg.
Ayas ve Kasim Pagalar, padisahi karsila-
mak tizere meydanin Steki ucuna kadar
yaya g{tt.ﬂer.. Meydandan igeri dnce gok
giizel giyinmis athlar girdi, onlarn ardin-
dax} giizel bir Arap ati tizerinde Padisah
gc'a.hy.ordt}. Zengin bir- miizigin . egliginde
Puqu bu-. us{cahkla atim siiren padisahin
uzermd.e mc_xlerden,~de§erli taglardan ¢i-
¢ek resimleri -islenmis kairmiza atlastan bir

kaftan vardi. Onun ardindan kalkan ve si- -

lahlarmm tastyan iic kisi geli

t si geliyordu. Ibrahi

Pasa padisal ‘meydanin -orta yerinde karxr:

silads ve kendileri igin yaptirilan yere git-

tiler. . Dért basamak .gikahyordu; otuz
(1) Bu belgeler su kitg ‘ (
(1) ) pta  toplanmigtir:

Diarii de- Marino Sanuto, Venezi

cilt 53, s. 443 - 456. > eﬂf?ﬂ.ﬂ 1079 - 1903,

ayak uzunlugunda ve on adim geniglifin-
de bir yerdi. Iginde altindan bir taht var-
di. Yerde ise paha bigilmez hahlar bulu-
nuyordu. Armaganlar tagryan yenigeriler.
diizenli olarak karsiikh iki sirada dizil-
mislerdi. Ug vezirin armaganlarnm 500,
Rumeli ve Anadolu beylerbeylerinin ar-
maganlarm 200 yenigeri tagiyordu. Ayri-;
ca, on bes, on alti yaslarinda, ipekler gi-:
yinmis,  altin halkalar tagiyan 11 gocuk’
ve iizerlerinde
gerli at geliyordu. Onlann ardmdan Gritti-
ve dteki elgilerin armaganlarm 100 kisi.
tagiyordu.” Padigahmn elini Bpenler, kendi-

sinie ayrlan yerlere déniiyor ve bunu gok
giizel bir yemek ziyafeti takip ediyordu.
©: ra’suniarl anlatiyor:

Senligin ilk giinii boyle gecti.

«Ibrahim Pasa’mmn verdigi armaganlarm -
degeri 50 bin diika altim, Steki pasalarin-’
ki 15, 20 bin diika altim arasinda idi. Ce:.
sitli yerlerden gelmis sipahiler, ciindiler, -

" yenigeriler ve gesitli oyuncular her giin
Hirlii gosteriler yaptilar. Kimi kol kuv:
veti, kimi geviklikte ustayd:. Yenigeriler
bir saldiriyla bir kaleyi ele gegirdiler. Bas:
kalari ath ve yaya cirid oyunuy, ip can:

bazlar: akil almaz hiinerler gosterdiler..
Fillerin, erkek ve disi aslanlarin ve kap-.

Siinnet olacak
sehzadeler

‘at iizerinde
geglriliyor.

binicileri olmayan 15 de:

lanlarin gosterisi de ilgiyl gekti. Bundan
sonra ayl avi yapildL.

- «Gece yapilan gosteriler de pek zengin-
di..Kuleler, kaleler, yapma hayvanlar hep
istklarla donatilmigii, durmadan sildh ate-
si ve havai fiseklerle her yer giindiiz gibi
aydinlaniyordu.

“ «Senliklerin sonunda, kadinlarla birlik-
te haremde bulunan: sehzadeler gelip ba-
balarinmn elini Optiiler. Bunlarin en biiyl-
gii: Mustafa 12, ortancas: Mehmed 9, ve
én 'kiiciikleri Selim 7 yagindaydi. Her iigii

- de cok siislii giyinmiglerdi»
- % Ykinci tamk Toma Macenigo ise, 14 tem-

muz 1530 tarihli mektubunda, birinci ta-
mpin verdigi bilgileri tekrarladiktan son-

; ¢Aym son giinit oyunlar basladi. 40 at-
11 :Memldk alana girdi. Ellerindeki pek
ince muzraklarla atlarm kosturarak gos-
teri yaptilar. Sonra: yirmisger kisilik iki
kisma ayrildiar; ellerindeki mizraklaria
birbirlerine saldirya gectiler. Mizraklar,
birbirlerinin gogiislerinde kinliyordu. Bun-
‘dan sonra daire ve tek sira dilzende yap-
tiklar: ¢arpigmada kimse attan diigmedi.
Sonra hepsi gidip ‘padigahmn dniinde ye-
re’ kapanarak saygt gosterdiler.
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humanity, and theologians have been interested in the religious significance
and implications of the sojourn-exodus-settlement. However, the question
for historians has been whether the events occurred as the Bible describes
them, or even whether they occurred at all. From the 1gth century onward a
growing amount of information has been retrieved by archaeological
excavations, and the Biblical account can now be examined in the light of
much new data. This study will hopefully start a serious debate on the Qur’anic
information to be gained from careful and detailed research.

Incidentally, the study gives an alternate theory to the well-known
conclusion of Dr Maurice Bucaille, who believed the salts found on the
mummified corpse of Pharaoh Merneptah meant that he could be identified
with the Pharaoh who died by drowning. This study is based on the theory
that the Pharaoh of the time of Miisa’s (pbuh) birth is the same man as the one
who drowned in the Red Sea (not that one was the successor of the other), and
identifies that Pharaoh as Rameses 11. I have no idea whether there is any
evidence of how this particular very famous and prolific Pharaoh died, and I
believe President Mubarak has now had the royal corpses reinterred in the
Valley of the Kings, so they are no longer available for study in the Cairo

i Museum.

This is a book to delight Muslim scholars, and whilst it will give Biblical

scholars no cause for offence, it does provide a great deal of food for thought.
All in all, an excellent read.

Hull, UK Rugqaiyyah Waris Magsood

CIRCUMCISION IN ISLAM, By Abu Bakr Abdu’r Razzaq (Translated
by Aisha Bewley). Dar Al-Tagwa, London, 1998. Pp. 113. ISBN 1~
870582~95-0.

It is hard to imagine what the aim of this book is. It’s eclectic mix of old
manuscripts and present-day debates raging in the medical and scholarly
circles of contemporary Egypt, brings little light to the subject of circumcision
in the modern context of Europe.

This London based publisher is renowned for bringing to the market a
style of Islamic literature with a distinct populist slant. Importing manuscripts,
both old and new, from the bookshops of Cairo, and translating them into
English, he then launches them on the Muslims of Britain. This emotive
style of publishing leads to wildly fluctuating results, with admittedly, some
notable hits such as the hugely popular The Signs before the Day of
Judgement, an extract from Ibn Kathir’s great work Al-Bidayah wa’l-Nihdyah.
Books dealing with magic, dreams, life after death, the Mahdr and Gog and
Magog, make up the spine tingling and thrilling list of current publications.

The sentiments experienced when reading Circumcision in Islam are less
exciting. A close perusal of the pious Preface where the author tells us that he
considers it is his duty to lay this work before us clearly shows that he espouses
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a distinct view on the subject of female circumcision. We also see that the
magazine articles that sparked this debate in Egypt were actually published
in 1951. So not only is the dispute geographically limited but also extremely
dated! Since it does not present itself as a historical document one is again
left wondering at the relevancy of such a work at the end of the 20th century
in Burope.

The first section of twenty-one pages is a hotchpotch of meanings and
explanations, reasons and methods, skimming through the Jewish, Christian
and Islamic traditions, with a brief nod to the customs of the Pharaohs and
Ancient Egypt. It deals with circumcision in general, its place in history and
in religious teachings, and it discusses both male and female forms of
circumcision. The last two pages of this section give us a clue as to the
direction we are about to take. They very briefly tell us of the Jewish and
Christian position on female circumcision. It is interesting to note that Jewish
law forbids it and the Christians do not mention it at all. We are also told that
some researchers maintain that it is an ancient African and Pharaonic custom.

In the next two sections, half the remainder of the book, we arrive at the
crux of the matter. They deal exclusively with the topic of female circumcision.
In an attempt to convince us that there is no bias to the argument we are first
treated to two medical opinions, one from a supporter of female circumcision
and the other from an opponent.

To say that these are well researched and considered papers would be to
grossly overstate the case. In fact, the supporter of female circumcision presents
us with a mishmash of hearsay and anecdotal evidence. He swings between
quoting the two hadith on the subject and trying to back up his opinion with
so-called scientific facts. The only two medical benefits that he puts forward
to support his argument more closely resemble old wives’ tales. He claims
firstly that lack of circumcision causes discharges that turn rancid, giving off
unpleasant odours and leads to inflammation and secondly that ‘circumcision
lessens the sensitivity so that arousal does not occur from mere contact and
the girl does not become neurotic from youth’. He goes on to develop this
theme to a laughable extent claiming that the women’s desire must be kept in
check so as not to tire her husband who may be ten or twenty years older than
her. He even tells us that excessive sexual desire, as in the condition known
as nymphomania, could cause harm to the husband and even his death! There
we have it in a nutshell. The great male myth of women as rampantly sexual
creatures ready to fall from the path of virtue in the twinkling of an eye.

The opponent to female circumcision then valiantly tries to balance this
view by outlining the harmful effects of circumcision and the mutilation that
has become widespread. He warns of the physical dangers as well as the
psychological problems that can arise and concludes by showing that all the
hadith on the topic can easily and logically be interpreted as limiting a pre-
Islamic custom, not condoning it. He also states that the basis for sexual
desire in men and women arises from the secretion of endocrines. It is certainly
an attempt to keep abreast of modern research in the field but still lacks any
solid foundation in actual case studies or statistics.
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YUCE DEVLETTE ESKi TURK GELENEKLERI

nig bir “doganc: tegkilan” kuruldugu malumdur. Yal-
niz, avar kuglardan olarak dogan tiiriinden sahin,
cakir ve differ benzerlerinin. de bulundugu unutul-
mamaldir.

YURD - CADIR - OTAG:
Y tice Devlet'te, eski Tiirk geleneklerine ta-
~mamuyla uyularak hi¢ terk edilmeyen bir
gelenek ise otag yani Tirk cadndir. Rilindigi izere
genel olarak gécebe bir kavim olan esk Tiirklerin
verlesik binalan yoktu ve tekmil hayatlan “yurd” de-
nilen ve &deta gezici bir ev niteliginde olan pek gér-
kemli cadilannda gecerdi. '

. Yiice Devlet gergekten yerlegk olmakla
beraber, sik sik tekrarlanan seferler srasinda bu yurd
denilen cadulan cok daha gérkemli olarak devamh
kullanwlard: ki bdyle bir cadnn iginde akla gelebile-
-cek her nevi konfor mevcuttur.

Burada gu hususu belitmekte yarar var-
dur ki; gécebelik hig de kiigiimsenecek, hor gériile-
cek bir hayat tara defjildi. Tarih boyunca gériilen
pek gok verlesik topluluklann halkin bilyiik ¢odun-
lugu daima kat din kurallan alinda bunaltlarak pek
kiigitk bir aznligin paryasi haline getirilirken, gége-

be topluluklann hepsi hiir, bagimsiz ve tamamyla -

demokratik bir hayat siirerlerdi. Bunun en biiyiik
delili; yerlesik topluluklann giiniimiize kadar gelmis
olan, o hi¢ bir normal gelir kayna@inin tek bagina
Gistesinden gelemeyecedi dev piramitler, ziguratlar,
asma bahgeler, valgn kaleler, binlerce kilometre
uzunlugundaki savunma duvarlan ve diger bir gok-
landir ki, zaten tarih de bize bdyle yapilann ancak
kirbag altinda ag ve susuz kblelere yaptnidigini ka-
nitlamaktadir. Gécebe kavimlerden ise, giiniimiize
bdyle zor kullanilarak inlete inlete, bityitk halk top-
luluklanmin cabstnlmasiyla yaptmimig biiyitk yapilar
kalmamigsa da, ona kargilk, hilr yasayigin belirgin
6mefi olan niifus patlamalan sonucu durmayan ha-
reketler, bu hareketlerin tesirleriyle diinyaya yaylan
iletisim ve onunla ahenkli olarak kiiltiir hareketleri
ve gelismeler olmustur. Denilebilir ki; tarih boyunca
sliriip giden gégebe niifus patlamalan ve toplu ha-
reketleri sayet olmasaydi, muhakkak ki ne Stimer,
ne Misrr ne Eti ve ne de Eski Yunan, Roma ve ni-
hayet Bat Tiirk uygarlidan kalrd:.

SULTAN - HAN TERIMI:
°
I slamiyette kiiciik devletlerin bagkanlanna Mir-
Bey (Bat'daki Kral karglin), beyliklerden ku-
fulu biiyiik devlet baskanlanna’da Sultan (Bat'daki
Imparator kargh) denilirdi.Sultanlardan daha biiyik
makam ise Halifelik (Bat'daki Papalk kargihé) idi.

Aslinda Tﬁrkler’deAMiisli‘xman olmadan

énce de buna benzer bir sralama vard:. Miisliiman-
lar'm halifesi kargihg: olarak, yani dogruca Gék Tan-
r’dan emir aldigina inanilan ve onun ver yiiziindeki
vekili olarak tanminan bir tek “Biiyitk Kagan” vard.
Sorra, Sultan'lar karghdh olarak “Han"lar bulunurdu
ki, bu yetkiyi ancak Biiyiik Kagan verirdi. Han'lar-
dan kiigiik olan “Bey”ler ise Araplarin Emirleri ve-
va Bat'nin Krallan kargih@ olurdu.

Bir Islam cemiyeti olarak kurulan Osmanl
Devletinin ik bagkanlan “Bey” idiler. Ikinci Bey olan
Orhan)in. elde veterli belge kalmamis olmasina rag-
men, Islam halifesinden Sultanhk beratm almis ol-
dugu anlaglimakiadr. Zira déneminde basimis
sikkelerin iizerinde “Sultan Orhan” damgast bunun
delili olmaktadir. Buna karghk aym dénemde ikti-
darda bulunan diger Anadolu Beyleri'nin hig birinin
“Sultan” titrini kullandi gériilmemektedir,

Bununla beraber, II. Murad'a kadar Os-

‘mank Devlet baskanlanna genel olarak vine de “Bey”

deniliyordu.

Ancak II. Mehmed'dir ki, 1453'de Istan-
bul'u fethetmesinden sonra gergek anlamiyla sultanhk
titrini, daha bagka sfaflarla da birlestirerek kullanmaga
baslarmstr. II. Mehmed'in kullandig diger titirler ise,
Orta Asya asih “Han” ve “Hakan” iinvanlandir ki
badylece, hem Islami ve hem de milli sfatlar bun-
dan bdyle Osmanl Devleti bagkanlannin ortak titir-
leri olmugtur: “Sultan - Han - Hakan”...

1. Mehmed'in, Istanbul'u fethetmesinden
hemen sonra kullanmaga bagladith ve kendisinden
sonraki hitkiimdarlann aynen muhafaza ettikleri hii-
kiimdarhk {invam sdyleydi:

HAKANUL-BAHREYN SULTANUL-BERREYN
(lki denizin hakar iki karamn sultany)
SULTANE’S-SULTAN IBNU'S-SULTAN
(Sultanlar sultam Sulan odlu)

TURK DUKVASI
1990 istenbul | s-33 -3%

1995

26 OCAK
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Arabga’dan Tiirkge’ye giren (siinner) deyiminin sozliklerimize bakarsak cesitli an-

lamlan oldugu gorilir.
S . de Arapga’da siinnet s6zii vardi. Bu soziin anlami (Jglck Yol) demekti. Genig
manada Tanrimin yolunu, ya da insanin gelenek haline getirdigi iyi yada
kotd davramiglarin ifade eder. Kur'andaki siinnet s6zii de bu anlama gelir (Bak. Islam
Ansiklopedisi, siinner'e)

iinnetin Sozciiklerdeki anlamlar: Kur’an, péygamberimize gelmeden 6nce

her hangi bir surette-konmug bir kanun hakkindaki (hadis) manasina gelir,
fukat ashinda hadis ile siinnet arasinda fark vardir.. Hadis: sozii, siinnet ise,

bir uygulamayi, cylemi anlanurl,
Sunnet deyiminden, peygamber gafindan beri Kur'anda zikr edilmemis olmakia
beraber peygamber tarafindan Gfretilmig ya da konmug biitiin kurallar anlagilmisur.
S keklerde kamugin ucundaki deriyi ¢ep gevre kesmcek eylemindedirZ Buna
eskiden (Hitan) da derlerdi. Bizim yazimizin konusu, siinnctin bu anlami
gevresindeki bilgileri belirtmektedir. Arablar erkek siinneti ilc kadin siinnetini ayi-
nirlar. Kadinlanin siinnctine (Hafz) derler.. Tirkiye'de kadin siinncti yapiimaz. Bu

scbeble hafz s6zi hatta hitan szt séylenmez, yalmz siinnet denir.
Biz &nce siinnet konusundaki genel bilgileri, sonra da Tiirkiye'deki siinnet gele-

ncgini belirtecegiz.
S agadt yukan alu bin yil Oncesinden, yapilagelen din térenidir. bugiin yagayan
dinlerden bazilan da siinneti gerekli bulmaktadir. Bu ydnden Musevilik ve
Mislimanhk en Onde gelir.
Siinnet, Misirir'iar, Arablar Israilli’ler, Edemi’ler, Muabitler, Ammoni ler gibi cski
kavimlerde yapilan bir ayindir®.,

S iinnetin Deyim olugn: Pcygamberimizce-sozle, fiille, zimni 1astik ile veya

tinnet: Siinnet deyirﬁinin bunlardan bagka bir anlam: da vardir: O da er-

iinnet ve Din: Gerek erkek, gerek kadin siinneti, ¢ok eski devirlerden beri,

1 IsAm Ansiklopedisi. Siinnet.
2 Tirkge sdzliik, Siinnel.
3 Islim Ansiklopedisi Hitan sézi s. 545,
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Female Circumcision among Immigrant Muslim
Communities: Public Debate in the Netherlands
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Abstract

Though the practice of female circumcision continues in several African countries it has
remained unknown in most other societies. However, immigrants coming to Western Europe
Jrom countries in Africa where this practice persists sparked a public debate and social
controversy at various levels. This paper focuses on the immigrant community in the Nether-
lands and reviews briefly what debates have taken place in that country on the practice of
female circumcision. The paper then examines the relationship between religion, culture and
ethnicity and the practice of female circumcision. Finally, the paper reviews the discussions
during the first conference on female circumcision in Europe and examines why this is

important, both for the fight against female circumcision and for the development of Islam in
the Netherlands.

Introduction

The number of circumcised women in the world is estimated to exceed 70 million.
Until about 10 years ago, female circumcision was not known to occur in Western
Europe.! However, that has changed recently. Among the immigrants and refugees
primarily from Africa, now living in the Netherlands and other Western European
countries, there are many circumcised women, and the practice seems to continue
among these newly-settled communities.? This last fact, in particular, has led to
considerable discussion and action in the countries of Western Europe. In the Nether-
lands, the first public debate on female circumcision took place some 10 years ago. At
present a second public debate is underway. Within this context, a remarkable confer-
ence was held on 20 December 2003 at the Islamic University of Rotterdam (IUR) on
the Islamic view with respect to circumcision for girls. This conference was brought
about through the initiative of the Federation of Somali Associations in the Netherlands
(FSAN), in collaboration with the Islamic University of Rotterdam, the Dutch Associ-
ation of Paediatrics, and Pharos, a centre of expertise for refugees and health matters.

The Debates

The first debate was initiated approximately 10 years ago as a result of a study
conducted among 35 Somali refugee women. In the report on this study, ’ Lands wis,
’s lands eer?,® an attempt was made to provide insight into the reason for and back-
ground of female circumcision in its most radical form, i.e. infibulation, which most
girls in Somalia are subjected to. The discussion that this study launched ensued
primarily from the recommendation to allow a non-mutilating form of circumcision for
girls to be practised—a puncture in the clitoris—under medical supervision, in order to
comply with the Somali custom of circumcising their girls and yet prevent mutilation
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OSMANLI SARAY DUGUNLERI VE SENLIKLERI
" VE BU KONUDA YAZILAN ESERLER:
(guat) SURNAMELER

SiirnAme Tiirii, Konusu Ve Mahiyeti:

"Soir" kelimesi, "diigiin, velime, ziyafet, sehryin, senlik” anlamlarina
gelmektedir. "Nidme" kelimesi ise “mektup, risdle, kitap" anlamlarinin
yaminda; "yazih belge, kiigiik Kitap, ... konusunda yazilan kitap" anlamlariyla
da birlesik kelimelerin yapiminda kullanilmaktadir. Bdylece "Strnime”,
“diigiin, ziyafet, senlik, ve benzeri konularda yazilan mensur ve manzum
eserlerdir,” seklinde tanimlanabilir. ,

"Sirnadmeler”, padigahlarin erkek gocuklarmm (sehzadelerin) siinnet
diigiinlerini, kizlarinin veya kiz kardeglerinin evlenme diigiinleri vesilesiyle
yapilan "Sfr-1 Hiimdydn"lan anlatan edebi eserlerdir. Bu eserlerin bazilari
yalnizca siinnet diigiinlerini; bazilar yalniz evlenme diigiinlerini; bazilart da
hem siinnet, hem evlenme diigiinlerini birlikte anlatiyorlar. Bunlarin
yaninda ornekleri az olmasina ragmen sehzade veya sultanlarin dogumlar
miinasebetiyle yapilan ve "Vilddet-i Hiimdyin" adimi tagiyan senlikleri
anlatan "Viladetnimeler" de "Stirnime" olarak nitelendirilmektedir.

Manzum veya mensur olarak bu konularda yazilan miistakil eserlere
"Srnime" denildigi halde, divanlarin igerisinde bulunan ve yine bu
konular daha edebi bir tislupla anlatan ve nesip kisimlarinda diigiin ve
senliklere ait tasvirler bulunan kasidelere de "Sdriyye Kasideleri" adi
verilmektedir. .

Bunlarin yaninda yine sehzadelerin siinnetleri, padigahlarin kizlari
veya kiz kardeslerinin diigiinleri, ozellikle de sehzade veya sultanlarin
dogumlan vesilesiyle yapilan senlikleri anlatan ve divanlann iginde ¢okga
bulunan tarih manzumeleri vardir ki bunlar da "Sdriyye Tarihleri” olarak
nitelendiriyoruz. "Siriyye Tarihleri", sadece bu senliklerin yapildig1 tarihleri
bildirmekie kalmiyor, aym zamanda bu senliklerin bazt ozelliklerini de
sanatli bir iislupla ifade ediyor.

"Srnameler”, yalmzca padisah ve cevresinin senliklerini konu
edinmelerine ragmen, "Sériyye Kasideleri” saray cevresinin digindaki
senlikler igin de yazilabiliyordu. Mesela Nev‘i'nin "Der Vasf-1 Sir-1 Stinnet-i
Mahdiim-1 Muhammed- Celebi Merhiim" baghklt 25 beyitlik kasidesi bu
konudaki diigiincemizi teyit etmektedir. Bu kaside zamanin ekabirinden
Muhammed Celebi'nin oglu icin yapilan siinnet diigiinii miinasebetiyle
yazilmugtir, i

Osmanli ‘déneminde "Str-1 Hitdn" denilen sehzadelerin siinnet
torenlerinin; padisah kizlar veya kiz kardeslerinin "Siir-1 Ariis, Str-1 Velime,
Siir-1 Cihéz" denilen evlenme senliklerinin; "Viladet-i Himayin" denilen ve
padisahlarin gehzade veya sultanlarinin dogumlar vesilesiyle yapilan
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MENSUR SURNAMELER'IN SON ORNEGI NAFi‘ SURNAMESi—
(PEYAM-I SUR)

Strnimeler, Osmanli dénemindeki diigiin ve senlikleri edebi bir
lisanla anlatan eserlerdir. Bu tiir eserler yerli malzemeye dayandigindan,
Divan Edebiyati'nin orijinal tiirlerinden sayilmaktadir. Sirnimeler manzum,
mensur veya manzum-mensur karigtk olarak yazilabilmektedir.

e Diyanat P

W EPNS ) Mensur Stirndmeler, adindan da anlagtlacag iizere diizyaz ile yazilan

‘\é K z, ) . . o . . ‘] kl
.‘o N | eserlerdir ve bu tiir eserlerde tarih anlatimma yakin bir anlatim sezilmekle
- si - \ i beraber, diigiin veya genliklerin tafsilati en ince ayrintilarina kadar

W Grapnsne ) | . : S ; b ‘

, £ 4 verilmektedir. Manzum Sidrpdmeler'den giiniimiize kadar gelenlerin
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miiellifleri belli oldugu halde Mensur Stirnimeler'den metinleri giiniimiize
Arasurma\a“

kalanlardan bazilarinin miellifleri belli degildir. !
¢ : : Mensur Stirndmeler'den bizim tesbit edebildigimiz kaddnyld
metinleri giiniimiize kadar gelebilenler kronolojik sirayla sunlardir:

1- 1582'de TII. Murad'in sehzadesi III. Mehmed'in stinnet dii§iiniin
anlatan ve IntizAmf tarafindan tarafindan yazilan Stirname.2

2- 1675 yilinda IV. Mehmed'in sehzadeleri Mustafa ve Ahmed i¢in
yaptlan siinnet diigiiniinii ve kizi Hatice Sultan'in Musahip Mustafa Pasa ile
evienmesi vesxleslyle yapilan diigiinii anlatan ve Abd; tarafindan yazilan
Stirnime.3
o 3- II. Mustafa'nin kizlarindan Emine Sultan ile Corlulu Ali Paga'nin
i ve Ayse Sultan ile Kopriili-zdde Nu‘man Paga'mn 1708 tarihinde
evienmeleri dolayisiyla yapilan diigiinii anlatan ve miiellifi bilinmeyen
Sirnime.

4- 1I. Ahmed'in kiz1 Fatma Sultan ile Silahdar Ali Pa§a nimn 1709
yihinda evienmeleri miinasebetiyle yapilan diigiinii anlatan ve miellifi

| 1 Manzum Sfirndmeler. hakkinda detayh bilgi igin bkz. Mehmet ARSLAN, Tiirk
) Edebiyatinda Manzum Sdrnimeler (Osmanh Saray Diigiinleri ve
Senlikleri), Atatiirk Kiiltir Merkezi Bagkanhg Yaynlan, Ankara 1999, 838 s.

Bu eserin yazma niishalar: Siileymaniye Kiitiiphanesi, Hekimoglu Boliimii, No: 642;
{stanbul Atatiirk Kitaphigi, Belediye Kitaplar: Boliimi, No: 0. 108; Topkap: Sarayt
Miizesi Kiitliphanesi, Hazine Boliimii, No: 1344; Viyana Nationale Bibliotheke, No:
1019; Leiden Kitaphig:, No: 309,

: o Abdf Sfirndmesi'nin yazma niishalar: Topkap! Sarayr Miizesi Kiltiphanesi, Hazine No:
2 5 KAS‘M ZUU“‘ 1573, Revan No: 823; Millet Kiitiiphanesi, Ali Emfiri. Tarih No: 343/1; Bayezit
b e kiitiiphanesi. Umumi, No: 10391; Edirne Selimiye Kitaphg:, No: 215; Paris
Bibliotheque Nationale Ancient Fonds, Supplement, No: 501, 880, 1045; Viyana
Milli Kiitiiphane, No: 1072,
Eserin yazma niishasi: Topkapt Sarayr Miizesi Kitiiphanesi, Hazine No: 1573/2. Bu
eserin metni ve diigiin iizerine ayrintih bilgi ve inceleme igin bkz. Mehmet ARSLAN,
L "lI. Mustafa'mn kizlart Ayge Sultan ve Emine Sultanin Diigiinleri Uzerine Bir Belge",
e - Sivas Valkifiar Bolge Miidiirliigti "Revak" Dergisi, Sivas 1996, s. 60-70.
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The Song of Bitter Grief:
Firdk-names in Old Turkish Literature

Orhan Kemal TAVUKCU

Abstract

The aim of this study is to introduce and evaluate the firak-names written with simi-
lar titles in the Turkish Literature, which have connotation of seperation. Some 25
works studied here indicate that firalmames were written as serguzestname, elegy and
letter. The terci-i bend titled “Mersiye-i Mahsusa-i Firkat-niima der hakk-1 Cenéb-1
Hiiseyn-i Sehid-i Kerbeld” which was written by a poet called Aziz is mersiye (elegy)
of Karbala which can be included in the genre of elogy as well. Firak-1 Irak, a work of
Siileyman Nazif, is one of the latest samples of the city mersiyes which have along tra-
dition. As for the firakname of Kadi Hasan, it was translated from the Arabian Nights
Stories.

Keywords: Seperation, Serguzest-name, Elegy, City Mersiye, Arabian Nights Stories.

Ayrihigm Terenniimii:
Eski Tiirk Edebiyatinda Firak-nimeler
Orhan Kemal TAVUKCU

Ozet

Bu ¢aligma, Tiirk Edebiyatinda aynlik ¢agnisimu yapan benzer isimlerle kaleme ahn-
mus firak-namelerin tanitim ve degerlendirmelerine hasredilmistir. Burada ele alman
yaklagik 25 eser, firak-namelerin sergiizest-name, agit ve mektup tarznda yazildigim
gostermektedir. Aziz adli bir saire ait “Mersiye-i Mahsusa-i Firkat-niimé der hakk-1
Cenab-1 Hiiseyn-i Sehid-i Kerbeld” baghgini tastyan terci-i bend de yine agt tiirii ice-
risinde yer alabilecek bir Kerbela mersiyesidir. Siileyman Nazifin “Firak-1 Irak” adl
eseri koklii bir gelenegi olan sehir mersiyelerinin son 6rneklerindendir. Kad: Hasan'in
firak-namesi ise Binbir Gece Masallarindan terciime edilmigtir.

Anahtar kelimeier: Ayrilik, Sergiizest-name, Agit, Sehir Mersiyesi, Binbir Gece Masal-
lar.

Tiirkiye Aragtirmalari Literatiir Dergisi, Cilt 5, Say1 10, 2007, 221-257

iir Tarihimiz Acisindan Zengin Bir Kaynak:

Str-nameler
L

Melimet ARSLAN' 07 AGU 2a0s

Sturname Tiirii, Konusu ve Mahiyeti

“SUR” kelimesi, “diigtin, velime, ziyafet, sehrayin, senlik” anlamlarma gelmek-
tedir. “Name” kelimesi ise “mektup, risale, kitap” anlamlarmm yaninda; “yazi-
11 belge, kiigiik kitap, herhangi bir konuda yazilan kitap” anlamlariyla da birle-
sik kelimelerin yapiminda kullamlmaktadir. Béylece “Stirname”, “diigiin, ziya-
fet, senlik ve benzeri konularda yazilan mensur ve manzum eserlerdir” seklin-
de tanimlanabilir.

“Stirnameler”, padigahlann erkek cocukiarmin (sehzadelerin) siinnet dii-
giinlerini, kizlanimmn veya kiz kardeslerinin evlenme diigiinleri vesilesiyle yap:-
lan “Siir-1 Hiimay{in"lan anlatan edebi eserlerdir. Bu eserlerin bazilan yalniz-
ca siinnet diigiinlerini, bazilan yalmezca evlenme diigiinlerini, bazilan ise hem
siinnet, hemn de evlenme diigiinlerini birlikte anlatryorlar. Bunlarin yaminda &r-
nekleri az olmasma ragmen sehzade veya sultanlarin dogumlan miinasebetiy-
le.yapilan ve “Viladet-i Hitméyln” adini tagiyan senlikleri anlatan “Viladetna-
meler” de “Stirndme” olarak nitelendirilmektedir.

Manzum veya mensur olarak bu konularda yazilan miistakil eserlere “Stir-
name” denildigi halde, divanlarm i¢erisinde bulunan ve yine bu konulan daha
edebi bir iislupla anlatan ve nesip kisimlarinda diigiin ve senliklere ait tasvirler
bulunan kasidelere de “Siiriyye Kasideleri” ad1 verilmektedir. '

Bunlarn yaminda yine sehzadelerin stinnetleri, padisahlarn kizlan veya kaz
kardeglerinin diigiinleri, tzellikle de sehzade veya sultanlarin dogumlan vesile-
siyle yapilan genlikleri anlatan ve divanlann icinde ¢okca bulunan tarih manzu-
meleri vardir ki bunlan da “Stiriyye Tarihleri” olarak nitelendiriyoruz. “Striyye

* Prof. Dr., Cumhuriyet Universitesi Fen-Edebiyat Fakiiltesi Tiirk Dili ve Edebiyati Bolimii.



NiL GUN'UN CIKAN KITAPLARI
o Kuraldisi ve Otesi

= Gecmisin Golgeleri

« Yalanlar ve Gergekler

« Kilo Almadan Sigaray! Birakmak

« Kilolarim, Diyetlerim ve Ben

» Eroin -

« NLP Zihninizi Kullanma Kilavuzu

« NLP ile Satis ve Pazarlama

» Mutluluk Kitabt

« Yagsam Cesuriari Sever

o Kadinlar ve Erkekler Nasil Amaslrlar

» |cimizdeki Saman: Duygularin Simyas!

HIPNOMEDITASYON VE MOTiVASYON KASET VE GD’LERI

HIPNOMEDITASYON
* Gakra
+ Stres
» Saglildi Hamilelik ve Dogum
« Safjlikls Zayiflamak
« Sigaray! Birakmak
« Sinav Stresini Yenmek
* Aura Meditasyonu
« Saghginiz Igin Iginizdeki lylle§tmm Gilcli Harekete Gegirin
» Yaraticl Imgelemeyle Gevgeme Teknigi

ZIHIN PROGRAMLAMASI

« Giine Giivenle Baglayin

+ i¢ Huzurunuza Ulagin

» Konsantrasyonunuzu Artirnn Belleginizi Giiglendirin
» Mutlu Gift Olabnmek

] MOTIVASYON i
+ Kendinizle Yuzlegm-Yagam Cesurlan Sever
» Cesaretsizliginizi Yenin :
» Mutluluk Bir Segimdir
» Mutluluk iginizde Baglar
+ Olumiu Dilgiincenin Gicl
« Ozgiiveninizi Geligtirin
« Reddedilme Korkunuzu Asin
« Saglikh Beslenin, incelin, Metabolizmanizi Canlandirin
» Yagami Ertelemeyin! Hemen Simdi!

« NLP-Zitininizi kullanma Kilavuzu 1-2

UNNET!

Nil Giin

Torkiye Diyanat Vakh
Islam Aragtirmalan Merkezi
Kit@phanesi
Yavug ARCGIT Balimi

_Dem.Na. ,{Qf'zfg;}%
' 105
Giipts S

Tas.No..

léeu{d«r«



SEXUAL MORALITY AT THE EGYPTIAN BAR:

" FEMALE CIRCUMCISION, SEX CHANGE OPERATIONS,

AND MOTIVES FOR SUING*
BAUDOUIN DUPRET ;O
(CNRS/CEDE]J, Cairo) J (‘f

@J

Abstract

This essay focuses on the ways in which social actors produce morality and
moral bounduries within the framework of Egyptian tribunals. I first examine
how public and sexual morality emerge as topics and are treated in the legal and
judicial arena. After summarizing three Egyptian cases dealing with sex-change
operations and female circumcision, I attempt to deduce some of the moti-
vations—egoistic, ethical, and political—that impel actors to use the judiciary.
1 argue that legal rules interact with moral principles within the judge’s work
and that many standards, including that of Islamic normativity, emerge in the
course of the adjudicative process. It is up to professional jurists to interpret the
content of these moral principles, and, as a result, legal actors have the final
word with regard to their definition and implementation.

1. Introduction

SINCE THE PUBLICATION of Howard Becker’s Outsiders (1963),
marginality and deviance can no longer be considered as categories
per se, but as the product of definitions and characteristics that
individuals and institutions interactively ascribe to one another. Thus,
normality and deviance do not correspond to any objective situation
but to a point of view from which a particular behavior is evaluated.
In this perspective, law and the judiciary play a major role. As I have
argued elsewhere, it is the peculiar nature of the law to proceed by
definitions, categorizations, typifications, and delimitations of an
inner side (belonging, identity) and an outer side (exclusion, alterity)
(Dupret, 2000a). This holds true particularly when questions dealing
with morality are at stake. The treatment of sexual morality by

* 1 am indebted to David Powers, who supported this intrusion of the social
sciences into the field of Islamic studies. I am also grateful to Baber Johansen
and the anonymous readers for their suggestions and constructive criticisms.

© Koninklijke Brill NV, Leiden, 2001 Islamic Law and Society 9, 1
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Egyptian judges consfitutes an excellent locus for the study ol the
production of a stance vis-a-vis sexuality that recognizes the
existence of normality and deviance.

Modern societies—and Egypt is no exception—have witnessed an
expansion of discourse on morality, especially sexual morality. As
Foucault observed: “The ‘putting into discourse of sex,” rather
than undergoing a process of restriction, has been subjected to
a mechanism of increasing incitement” (Foucault, 1990: 12). This
mechanism might be labeled as “publicizing the private™ (Ferrié,
1995:188; Dupret and Ferrié, 2000). This means that the possession
of what is supposedly limited to the inner self or to the realm of
intimacy can be claimed only in public terms. In other words.
any claim to the autonomy of the private sphere must be made in
public, thereby contributing to the emergence of a “public culture
of intimacy’ and its increasing regulation. The same discourse on
sexual morality is also part of a process in which people, far from
accommodating themselves to what is their natural lot in terms of
sex, engage in “the desire to dominate the body’s intricacies
and functions, the endeavor to maximize its powers and resources”
(Gauchet, 1985: 130). Within this framework, law is constantly
mobilized; it is situated at the center of this will to master the natural
environment, hence, the clamor for the legalization of medical
practices dealing with the human body: cosmetic surgery, sex change
operations, and abortion. The legali-zation of abortion, for example,
is a result of the demand for the recognition of the specific right 10 be
the exclusive sovereign of one’s body. Paradoxically, claims for the
legalization of abortion are public procedures, as are claims that seek
to prohibit it. At stake is not so much the definition of the limits of
life or the definition of children’s rights, but the right to impose one’s
“will to moralize sexual relationships” (Ferrié, Boétsch and Ouatfik,
1994: 686).

Another preliminary remark: Although the burgeoning discourse
on sexuality is a historical phenomenon, the public and social nature
of sexuality is a sociological one. Far from being limited to the realm
of the inner self, sexuality is necessarily constituted as something
thoroughly public: it is publicly defined, publicly negotiated, and
publicly displayed, i.c. it is a transparent phenomenon that is social
and belongs to the public domain. (Watson, 1995: 211) From this
perspective, law represents one of the procedural techniques used
by social actors that assures the visibility and the mastery through
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Concepts and Ideas at the Dawn of Islam / M.J. Kister.
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. and he was born cxrcummsed : some notes
on circumcision in hadith : 10-30 ——

Oriens 34. Leiden: E.J. Brill, 1994

. AND HE WAS BORN CIRCUMCISED ...
Some notes on circumcision in Hadith

To Professor R. Sellheim
as a token of esteem and respect

The ritual of circumcision, in practice throughout the Muslim world, is
traced back to Ibrahim, the ancestor of the Jews and the Arabs. Arab tradition,
like that of the Jews, holds that he was the first who circumcised himself on
the order of God. His is said to have performed this ritual at the age of eighty
and to have lived until the age of two hundred. Another tradition claims that
he carried out circumcision at the age of one hundred and twenty, in a place
named Qadiom. According to another tradition, the tool used by Ibrahim for
the circumcision was named gadiim, a pick-axel.

1 Aba Hudhayfa Ishaq b. Bishr, Mubfada’u I-duny@ wa-gisasu l-anbiy?®, MS Bodleiana,
Huntington 388, fol. 187b. And see Shirawayh b, Shahridar al-Daylami, Firdausu l-akhbar, ed.
Fawwiz Ahmad al-Zimirli and Muhammad al-Mu‘tasim bi-llahi I-Baghdadi, Beirut 1407/1987, 1,
58, no. 44; and see the references of the editors. Fadlullahi 1-Jilani, Fadlu llahi I-samad fi taudihi
l-adabi I-mufrad li-abi muhammadi bni isma‘ila I-bukhari, Hims 1388/1969, 1, 668, no. 1244,
673, no. 1250, Muhammad b. Ahmad al-Ansari I-Qurtubi, al-Jami® li-ahkami l-qurran = Tafsiru
l-qurtubi, Cairo 1387/1967, 11, 99. Ibn Qayyim al-Jauziyya, Tuhfatu l-maudid bi-ahkami -
maultid, Beirut 1. d., pp. 120~124. Al-Tabarani, Musnad al-shiimiyyin, ed. Hamdi “Abd al-Majid
al-Salafi, Beirut 1409/1989, I, 88, no. 124; and see the references provided by the editor. Abii I-
Qasim ‘Al b. al-Hasan, Ibn ‘Asakir, Tabyinu l-imtinan bi-l-amri bi-l-ikhtitan, ed. Majdi Fathi I-
Sayyid, Tanta 1410/1989, pp. 33—35, nos. 912 (he circumcised himself at the age of eighty) and
pp. 37, 39, nos. 17—-18 (he circumcised himself at the age of hundred and twenty); and see ibid.
the references given by the editor. Al-Muttaqi I-Hindi, Kanzu I-“ummal, Hyderabad 1395/1975,
XX11, 36, no. 305. Ibn al-Mulaqqin, Tulfatu I-muhtdj ild adillati I-minhaj, ed. ‘Abdallah b. Sa‘af
al-Lahyani, Mecca al-mukarrama 1406/1986, 11, 496, no. 1616; and see the references of the edi-
tor. Muhammad b. ‘AR b. Tuliin, Fassu -khawatim fima gila fi l-wal@®im, ed. Nizar Ubaza,
Damascus 1403/1983, p. 61. Ahmad b. ‘Ali b. al-Muthanna al-Tamimi, Musnad abt ya‘la I-
mausili, ed. Husayn Salim Asad, Damascus 1407/1987, X, 383384, no. 5981; and see the abun-
dant references of the editor. Al-Munawi, Faydu l-qadir, sharhu l-jamii l-saghir, Beirut 1391/
1972, I, 207208, no. 284; and see ibid. the discussion whether gadiim or gaddiim is a name of
aplace or of a tool of a carpenter; a harmonizing assumption says that he circumeised himself with
a tool named gadiim in a place called gaddfim.

Badr al-Din Muhammad b. ‘Abdallah al-Shibli, Mahdsinu I-wasa®il fi ma‘rifati l-aw@il, MS
Brit. Library, Or. 1530, fol. 48b—49a: God told Ibrdhim that he had already accomplished (the
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... and he was born circumcised ...* 11

A slightly divergent tradition about the circumcision of Ibrahim is recorded
by Abii Bakr Ahmad b. ‘Amr b. Abi “Asim al-Shaybany, in his Kitabu l-aw@il?:
Ibrahim carried out the circumcision at the age of one hundred and thirty
yearss. A peculiar tradition traced back to Abi Hurayra and recorded in
Suyiiti’s al-Durr al-manthiir%, says that Ibrahim circumcised himself in Qadiim
at the age of thirty years.

Al-‘Ayni quotes a tradition recorded by al-Mawardi saying that Ibrahim cir-
cumcised himself at the age of seventy; according to Ibn Qutayba, after this
event he lived for a hundred years and died at the age of one hundred and
seventy’. Noteworthy is a tradition recorded by al-Bayhagi in his a/-Sunan al-
kubra®: God ordered Ibrahim to circumcise himself and he carried out the
order using the gadfim, the pick-axe. When the pain increased and became too
hard for him to bear, he invoked God. God then asked him why was he so hasty
in carrying out the order and Ibrahim answered that he did it because he feared
to delay the accomplishment of God’s injunction’.

There is, however, one tradition in which the circumcision of Abraham isnot
linked with an injunction of God. Abraham is said to have waged war with the
Amalekites. Since many warriors of both the fighting troops fell in these
battles, it was necessary to make a distinction during the burial of the dead
between the believing warriors, fighting on the side of Abraham, and the un-
believing Amalekites. Then Abraham introduced the circumcision in order to
distinguish by that mark the believing warriors from the unbelievers®. The

injunctions of—K.) his religious belief, gad akmalta imanaka, except a bit, bad‘a, of your body
which you whould remove; he then circumcised himself, using for it a pick-axe.

Another tradition says that God bade him clean himself on three occasions; at the first time he
performed an ablution, at the second time he washed himself, at the third time he carried out the
circumcision. And see: al-Baghawi, Masabihu l-sunna, ed. Muhammad Salim Ibrahim Samira
and Jamal Hamdi l-Dhahabi, Beirut 1407/1987, 1V, 18, no. 4428. Muhammad Nasir al-Din al-
Albani, Silsilatu I-ahadithi l-sahiha, Beirut 1405/1983, 11, 361, no. 725; and see the references of
the author. EP, s.v. khitan.

Shams al-Din al-Suyiiti, Jthafu l-akhissd bi-fad@ili I-masjidi i-agsa, ed. Ahmad Ramadan
Ahmad, Cairo 1984, II, 74 records some technical details of the circumcision: Ibrahim used the
pick-axe, gaddiim for the circumecision; he drew the pick-axe towards himself and hit it with a stick;
then the prepuce fell down without any pain or flow of blood. See these details of the circumcision
of Tbrahim in Ibn ‘Asakir’s Tabyinu l-imtinan, pp. 36—37, no. 15 and in ‘Alad” al-Din ‘Ali Dadah
al-Saktawari al-Busnawi’s Muhadarat al-aw@il wa-musamarat al-awdkhir, Bilaaq 1300, p. 38.

2 Ed. Muhammad b. Nasir al-‘Ajami, al-Kuwayt 1405, p. 64, no. 19.

3 See ibid. the references provided by the editor.

4 Cairo 1314, I, 115 sup.

5 Al-“Ayni, ‘Umdat al-qart sharh sahihi l-bukharf, repr. Beirut, n. d., XV, 246.

6 Hyderabad 1355, VIII, 326.

7 See this tradition: al-Suyiiti, al-Durr al-manthiir, 1, 115. Ton Hajar al-‘Asqaléni, Fathu I-birt
sharh sahthi I-buichari, Cairo 1301, repr. Beirut, X, 288, pp. 25~26. Ibn Qayyim al-Jauziyya,
Tuhfat al-maudid, p. 121. Al-Saffari, Nuzhatu I-majalis wa-muntakhabu l-naf@is, Beirut, n. d.,
p. 490 inf. Ibn ‘Asakir, Tabyinu l-imtinén, p. 36, no. 14.

8 Abu Hudhayfa Ishaq b. Bishr, Mubtada®u I-dunya wa-gisasu l-anbiy@, MS fol. 187b. ‘Al3>
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OZ TURK YURDU KARABAG USTUNE TARIHI BILGILER

i

Karabag'in nilfusuna gelince, V111 yiizyilda Al-
banya krallifs digtiikten sonra Karabag niifusunun
bu hiristiyan kesimi Karabag'da Mihranit Celaliler
soyundan (Hasan Celaldan) Alban prenslerin y5-
nettigi Alban kraliini canlandirdi. Bu kralhk IX.
yiizyildan XI1IL yiizyila kadar ayakta durdu. XV.
yiizyilda Karabag'in Celalilcr soyu beg feodal pren-
slie pargaland: ve bunlar XIX. yiizyila kadar var-
hklarint siirdirdiler. Bu Celaliler soyu gerek
diinyevive gerekse dinfiktidar kendi ellerinde bu-
lunduruyorlardi. Bunlar 1X. yiizyildan XIX. ylzyila
kadar, yani 1000 yil boyunca Karabaf'da faaliyet
gosteren bafimsiz Alban-kilisesinin patrik katoliko-
su olmuglardir.

Bu suretle Artsah-Karaba$ vildyeti biitiin tan-
hi boyunca XIX. yiizyila kadar kendi arazi, politik,
dinibirligini, Albanhk suurunu korumasim bilen, fa-
kat X111. yiizyildan sonra kiltiirel-ideolojik benzeg-
tirilme sirecine-grigoryanlagtiriima,
Ermenilegtirme siirecine ufratilan Alban hiristiyan
niifusunun Gnemli politik, kiiltiirel, dinfmerkezi ol-
mustur. XI1. yiizyiidan itibaren Karabafin hiristi-
yan Alban niifusu eski Ermeni dilinde yazip
okumaya baglamigtir. Ne var ki, dil, etnosun tek
gastergesi degildir. Ve giiniimiizde Fransizlar, ingi-
lizier, Portekizliler, Msirhlar kendi eski dillerini
kullanmiyorlar. Hald kendi Alban k6kenini bilen,
ecdatlarimn Ermeni degil, Alban-dinler olduklanm
hatirlayan Celalitr soyundan insanlar vardir.

XVII-XIX. yiizyilarda Karaba§ prensleri Al-
ban patrik-katolikoslanyle birlikie Karabagin huris-
tiyan (Alban) niifusunu iran ve Tirkiye'nin
boyundurufundan kurtulmas: igin savag yapiyorlar.
Karabag Hanh, daha 6nce isc Karabag beylerbey-
ligi terkibinde bulunan bu prensler Garlik Rusya'ya
yoneliyorlar. Bunlarin kurtariimast mesclesi 1Pciro
ve 11.Katerina devirlerinde cle alinmigtir.

IL.Katerina'nin &zel katibi A.P.Hrapovitski'nin
hauralannda sbyle deniliyor:... Farslanin kararsiz-
Liklarindan yararlanarak Bakii-Derbendi iggal ct-
meli, Gilan ve digerlerini birlegtirmeli, iggal edilen
topraklan Albanya adlandirmalill. Goriildigd gibi
Ermenistan’in defil, Albanya’nin canlandiriimas
tasarlansyor. Potyomkin'in mekiubunda ise gunlan
okuyoruz: Ermenistan diyari ve Albanyay: olustu-
racak kesimde, keza irakli (Gircistan) kralifinda
bang ve adaletin temin edilmesi bilyiik fayda safla-
yabilirlz. Fakat Karabaf'in Rusya'ya kaulmas: IL.-

Katerina devrinde degil, XIX.yiizy1lda, yani 18131
Giilistan antlagmasindan sonra olmugtur. 1836°da
Car hitkmti, Tirkiye Ermenileri'nin destegini ka-
zanmak amaciyla, bunlan XV.ytizyildan itibaren E-
rivan civarinda bulunan Rus yanhsi Ermeni
patriklifine hiyerargi itaatine sokmaya gaba goster-
digi zaman baz: tavizlerde bulundu. Baghica tavizle-
rinden biri serbest Alban kilisesi, Alban
patriklifinin feshedilerek onun Ermeni grigoryan
kilisesinin emrine verilmesiydi.

Bundan sonra Karabag'in Alban niifusu kesin
olarak etnik ézelliini kaybediyor ve Ermeni sayil-

>maya baghyor.

Demek ki, kendi topraklarim kaybeden ve po-
fitik-idaribirlifinden yoksun kalan, her devrede yeni
araziye yerlesen Ermeni halkindan farkh olarak Ka-
rabagin hiristiyan Albanlan eski caflardan XI1X.-
yiizyila kadar her zaman kendi arazi, politik,
kiiltiirel ve dinfbirligini korumus, her zaman kendi
bajimsiz Alban kilisesine, kendi patriklifine sahip
olmuglardir. Fakat Albanlar XIL ylzyildan fibaren
uzun siire grigorvanlagtirma, sonra da Lrmenniles-
tirme siirecine ugranlmglardir, Ermenilegtirme sti-
reci XIX. yiizyida sona ermigtir. Fakat Karabad

niifusunun bir pargast olan hristivan Albanlar di- |

sinda, gok eski gaflardan niifusun bughcn kisam
Tiirkler olugturmuglardir. Bunu unutmamak gere-

11 Hrapovitsky, A.P., “Ctyeniya v imp kom obgtve istorii d
12 yrbna, op.52, on. 27203 £.37, nn.63-64.
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_ TARIH BOYUNCA
TURKLERDE SUNNET OLMA
GELENEGI

Tﬁrkiye’de Siinnet Gelenegi :1071 yilindan beri Tiirkiye'ye gelen kandaglarimz, aym

'zamanda Misliman kigilerdi. Bu dinin yapiimasi gerekli buyruklar icinde biitiin Islam

diinyasinin gok bityiik 6nem verdifi adetlerden biri de (hitan) denilen stinnettir. Tirkler
de bu gelenege siki sikiya bafil kalmiglardur. '

Sﬁnnex olma gelenegi, kaynafinda bir olmasina rafmen yer, toplum, mezhep aynlkian
dolayisiyla defisiklikler gostermistir. Yazimizda Tiirkiye’de bu konudaki gelenefi, tu-
tumu, degigmeleri belirtmeye cahsacafiz.

Yurdumuzda siinnel gelenefi, 6teki istam iilkelerine gore az ¢ok bir biitiinlik goste-
rirse de, iilkenin bazi bucaklannda farkl oldugu goriilir. Tirkiye'de sinnet gelenefinin
en ¢ok viiriitiildiigi yer istanbul’dur. Biz de yazimizda Istanbul siinnet gelenegini birinci
yonde tutup yurd igindeki defigiklikleri de maddelerinde belirtecegiz.

Tiirkgede Siinnetle Ilgili Kelimeler: Tiirkler'e siinnetin ne zaman geldigi ilk siinnet
olanin kim oldufiu kesin olarak belli defildir. Eski yaygin Turk inanct Samanhkta ve
geleneklerde siinnet olma diye bir olayla kargilanmaz. Isldmliktan énce Musevi dinine
girenlerin siinnet olduklarma muhakkak goziyle bakilabilir. Turkiye Turkleri siinneti
Miislimanlikta bulmuglardir. Dilimizde bugiin sinnetle ilgili §u deyimler vardir::
Kudretten Siinnet: Dogustan siinnetli olmak, organin ucundaki kapcifin iyice tegek-
kiil etmemig olmasi. Bu begenilen bir olaydir. Bu gibi durumlara (Peygamber siinneti)
de derler. Peygamberimizin de anadan, dofustan sinnetli olduguna inanihir.

iinnetci: Erkek cocuklan siinnet yapan kigi. Bu erkektir. Siinnetgilik bir sanattir.
Anadolunun baz yerlerinde bilhasssa Silifke ve dolaylarinda siinnetci (Abdal) denilen
calgict oymagindan olur. Bunlar eskiden yoksul kisilerdi, bundan dolayr (stinnetgi) sozi
dilenci anlamina da gelir.
Burdur ve Konya dolaylarinda siinnetgiye (Mirik, Mirrik) da derler (Tiirkiye'de Halk
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Milletimizin- ’u:tlzhkle uyguladlél dlni bu' emri agsklamamn onun dini -
iyeti ve tarihi seyr;j lizerinde durarak bir. konuyu- ‘actkhiga  kavugtur- -
mamri faydalh olacagi kanaatmdeyxm Uzermde!,n duracagimiz konu :
Sun net ol maktlr. Bukonuyu,rtanh kih ve ‘ap g1b1ba§-

Kur an’da sunnet olmakla 11g111 bir exmr mevcuﬂ: \degxldlr Ancak 1k1
ayetin dolayh olarak buna 1§aret ett1§1 bam 1hm damlannca ileri- surul»

‘.anm ayet | :
o ’«Som'a da sana doEru yola yon ere:k “ torahim'in nulletme uy' Cun- A
kii O mug;mklerden deélkh d.lye vahye‘chkﬁ ® ,

* Katade’ ve gore bu ayette sunnet ‘olma -tk*onuswﬂda, 1brah1m in mﬂie-
tme uymaktan bahsedilir. Imam Safi (204) ve bir ksim Mahki ulemasnnn
da’bu- gomsbe oldugu nakledﬂxr (") ; :

Nitekim Safuler, bu ayetm s 101 m a nin’ farz ol
duguna delalet ettigini xlen siirmektedir. Onlara. gbre, bu ayetteki «Ibra-
him’in milletine uy'» ﬁadem «Sana vahyedﬂmeyen. bir konuda, Ibrahim'e
vahyedxlmlgse ‘ona uyh» demektlr Ibrahlm in milletine - de sunnet olmamn
farz oldugu vahyedﬂdséme gore fmz mhsmmanlara da farzdlr )

- tking ayet:” } :
"<<Blr zamamlar Ra.bbx Ibrah‘!.ml bn' taﬂam kehmelerle smarmg onlau :

(1) en-Nahl (16), 123
~(2) Kurtibi; : eI-Gaml Li Ahkami’l-Kur’a
(3) esSeyyld Bekri - ‘ed-Dimyati iﬁnetu’tﬂ‘ﬁlibht

vanﬂ‘ by TV 17§ N

eyrut |1372-1962; 11, 99.
’Ala halli elfazi Fethi I-Mum,'

-A—é-zieism CTHE }»
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sabilir.”®! Genel olarak, Masters ve Johnson’un cinsel davra-
mig hakkinda laboratuvar kogullan altinda cinsel birlesmede
bulunan géniilli ¢iftlerden olugan vak’alarla yaptizi klinik
aragtirmalara dayanan bu gézlemlerden, Sherfey gu sonugla-
ra varmaktadir: “Sonugta, bir kadin daha ¢ok orgazm olduk-
¢a, orgazmlar daha giiglii hale gelir; daha ¢ok orgazm olduk-
ca daha fazlasina da ulagabilir. Yani kadin en yiiksek dere-
cedeki cinsel tatminin varhfinda cinsel olarak tatmmsm-
dir n35

Sherfey'nin kihik degistirmig bir diger Freud’qu kurt oldu-
gu agiktir. Sherfey’nin kendisini insan medeniyetinin dogusu
iizerine kurulan bir teorinin mimar: olarak sunmasi yukar-
daki itiraflarin miitevaz1 olmayacagim diigiindiirmektedir.
Sherfey teorisini tamamen kadin cinselliginin bastinldip
varsaylmm:f dayandirmigtir:

Modern medeniyetin dogusunun pek ¢ok nedeni olmakla
birlikte, aslen kadinlarin agir1 devrevi cinsel diirtiilerinin
baskilanmasina baghdir, ¢iinki (a) ilk kadinlarin agin de-
recede artig gosteren hormon miktarlan asiri cinsel diir-
tiler ve uzayan hamilelik siirelerine yol a¢ti ve bu durum
disilerin dar sinirli 1si-siklusuna (¢.n: yani hayvanlarda
olanin aksine) bagh cinsellikten ve daha énemlisi hamile-
lik sonras: cinsel arzu azaligindan kurtulmasini sagladu.
Kadinlarin engellenmemis siirekli agir1 cinselligi annelik
sorumluluklari ile siddetle ¢ekilecekti; ve (b) yerlesik ta-
rim ekonomilerinin geligimi ile erkegin toprak sahibi ol-
ma arzulan, miilkiyet haklar ve akrabalik kanunlan ile
ifade edilebilir hale geldi. Bilinen nesebe sahip genis aile-
ler gerekiyordu ve kadinlarin asm cinsel durtu eri baski-
lanmaddn bu meydana gelemezdi.3¢

"~ Kadinlar ‘khtoral erotizin vasitasiyla “tatmin edilemez”
orgazmatik tecriibe gecirmeye muktedir olduklarindan, in-

san toplumunu nihai olarak yok etme potansiyeline sahiptir-

ler, bunun sonucu ise klitorisin insanlik medeniyetinin bag
diismani olarak kabul edilmesidir. Bir diger ifadeyle, Sherfey
ilk 6nce klitoral cinselligi savunuyor géziikmekle birlikte

uzun vadede kadin diigmanlarinin ve kadinlarn yanhs tani-
tanlarin koruyucusu olmaktadir.

Batihh akademisyenlerin ve seks goniilliilerinin (Tarafsiz
Bilimin Yiice Papalifi adina goniillii cinsel birlesmede bulu-

nanlar i¢in megru bir isim) ag¢iklamalariyla bir yere varma-

dan kadin cinselliginin anatomik dayanag meselesi ile bo-
gusmalan olduk¢a garip ve eglenceli bir durumdur. Ornegin,
cinsel birlesme konusunda tecriibeli yirmi yedi goniilli ile
yapilan yakin gecmisteki bir arastirmada,®” vak’alarin %
89’unda her iki vajen duvarinin parmakla sistematik olarak
uyarilmasi vasatasiyla vajinal erotizm meydana ¢ikt1. Bu ¢a-
lisma, onceki bulgular1 desteklemekle birlikte, Grafenberg
Noktas:1 (yaygin kullanimda G. Noktas1) diye adlandirilan
ayr: bir anatomik yapmin varhgin: desteklememektedir. Ya-
zar iki ayn tip orgazm oldugunu itminan iginde sdylemekte-
dir: vajen-kokenli, klitoris kokenli. Ayrica, sonu¢ baz kadin-
larin orgazm esnasinda iiretradan bir siva figkairttiklan sek-
lindeki bulgular: da desteklemistir. Bu aragtirmada, siv1 id-
rardan kimyasal olarak ayirt edilememisti.

Cahiliyye’nin Kurbanlar:
Islam’da,

Ser’an ve teorik olarak, siinnetin higbir ayricahkh konu-
mu yoktur. Islam’in beg sartindan biri degildir... Yalmzca
siinnettir. Onun gergevesinde gelistirilen torensellik orga-
nik olmaktan ziyade, gevsek, belirsiz ve kendiligindendir.
Higbir 6zel duas1 yoktur. Islemin yapihg yas: kati gekilde
belirlenmis degildir, ve bir-oniki yaglar arasindaki her-
hangi bir zamanda yapllabxhr Fikih bu konuya ¢ok az
yer vermistir. Kur'an’da ise hi¢ yeri yoktur. Ustelik, bu
konuda, miisliimanlar siirekli kendilerini yahudilerden
ayirt etmeye dzen gosterme gayreti i¢indedirler.38

Kur’an her iki cinsiyetin siinneti olayindan hi¢ bahsetme-
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BirR ISLAM GELENEGI OLARAK SUNNET

Nil Sar1 - M. Bedizel Ziilfikar*

0 slam oncesi pek eski devirlere kadar uzanan
siinnet olma gelenegi biitiin Islam iilkelerinde
yaygin bir sekilde uygulanmaktadir. Siinnet,
Islamiyet'te farz olmayip ancak bir gelenek
olarak yapilagelmektedir. Nitekim, Kur'an-1
Kerim'de siinnetten hi¢ bahsedilmezken

hadis-i geriflere bagh olarak, yiizyillardan beri
biitiin miisliimanlarca uygulanmustir.

Siinnet, Islam inancina ve Tevrat kayitlarina
gore, Hz. Ibrahim tarafindan Allah'a teslimiyetin
bir sembolii olarak baglatilmis, Hz. Muhammed de
Islam 6ncesi bir gelenek olan siinneti devralmisti.
Miisliimanhkin siinnet ayn1 zamanda bir saglik
kurah seklinde kabul edilegelmistir. Islam huku-
kunda ise "Miisltimanlikta bir canliya act cektirmek,
ancak o canlya yarar saglarsa ve o yararlar, canlya
cektirilen acidan fazla olursa caizdir”, kuralina dayan-
dirilir.

Siinnetin yapilma tarzi temelde biitiin Islam
tilkelerinde aynidir. Erkek c¢ocuklarin tenasiil
organlarinin ucundaki deri kilifin kesilmesi, yani
glans penis iizerindeki derinin asgari yarisindan
fazlasinin kesilmesi olarak tanimlanir. Yaridan az
kesilirse slinnetin tekrarlanmas: gerektigi diisiin-
cesi yaygindir.

islam iilkelerinde siinnetin hangi yaglarda
yapilacagina dair ortak bir goriis yoktur.
Memleketlere ve bolgelere gore 7 giinliikten 13
yasina kadar degismektedir. Fakat genellikle siin-
netin 7-10 yaslar1 arasinda yapilmasinin tercih
edildigini gérmekteyiz.

6L vy 0

SMANLI SARAYINDA SUNNET

Osmanl: sehzadelerinin siinnet diigiinleri

yalnizca saray: degil toplumu da hareket-

lendiren, senlendiren tdrenlerdi. Ciinkd,
yapilan senlik, eglence ve ziyafetlere sarayin yamn
sira halk da katilir, sehzadelerin disinda halktan
da binlerce ¢ocuk ayni zamanda siinnet ettirilir,
giydirilir, hediyeler ve bahsislerle sevindirilirdi.
Bu bakimdan son derece renkli gegen, binbir gece
masallar1 gibi bu diigiinler, uygulanan gelenek-
gorenekleri, esnafin gecit resimleri, merasimleri,
havai fisek gosterileri, kukla ve tiyatro oyunlari,
ziyafetleri, yarismalari, verilen hediyeleri ve daha
binbir cesit ilgi cekici gdsterileriyle saray gelenekle-
rinin yam sira, toplum hayatini, kisacas: Tiirk kiil-
tiir hayatini yansitmaktadar.

* Prof. Dr. NIL SARL i UJ Cerrahpaga Tip Fak. dgretim {iyesi; Uzm. M. BEDIZEL ZULFIKAR. {0 Cerrahpaga Tip Fak. araghrmacist.
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Kitiphanesi

Téren biitiin imparatorluga tic-dort ay evvelin-
den fermanlarla duyurulur, gerek Osmanh Devleti’
nin ileri gelenleri, gerek diger devlet temsilcileri
davet edilirlerdi. Senliklerin hazirliklarina aylar
evvelinden baglanir, diigiiniin muntazam ge¢mesi,
gelecek davetlilerin eksiksiz agirlanmasi igin
sorumlu bir sahis tayin edilir ve emrine memurlar
verilirdi. On bes giinden otuz-kirk hatta bazen elli-
ellibes giine varan, gece-giindiiz siiren bu uzun
senliklere hazineden pek ¢ok para sarfedilirdi.
Ancak buna karsilik davetlilerden gelen, piskes ad1
verilen muhtesem hediyeler de bir hayli yekin
tutards.

Saray diigiinlerine Siir-1 Hiimdyun adi verilirdi.
Stir-1 Hiitmayun, siinnet diigiinlerinin yam sira
saray mensuplariin evlenme diigilinlerini de ifade
eder. Mesela, II. Murad, 1439 senliginde, sehzade-
leri Alaaddin Ali ve Mehmed'in stinnet diigiinle-
riyle beraber kizlarindan birinin diigiiniinii de
yapmigti.

Saray diigiinlerinin anlatildif eserlere ise
Sirndme denir. Bir edebi tiir olarak yalnizca
Tiirklerde goriilen stirndmelerden bu diigiinlere
ait ayrintili bilgi edinmenin yani sira ¢ok nefis
minyatiirlerle siisli olan bazilarinda da téreni ve
senlikleri sirasiyla ve biitiin giizellikleriyle izleme
imkén1 elde ediyoruz. Bu bakimdan minyatiirlerle
siislii olan III. Murad Sirndmesi ile Stirndme-i Vehbi
sanat tarihi acisindan da ¢ok Onemlidir.

Osmanli tarihinde bildigimiz ilk siinnet gsenligi
1366'da 1. Murad'in ogullar1 Bayezid, Yakub Bey
ve Saval Bey icin Bursa'da yapilmustir. 15. yiizyilda
siinnet sehri genellikle Edirne iken daha sonraki
biitlin senlikler, 1675'deki harig, hep Istanbul'da
olmustur. Osmanl: Devleti'nde bildigimiz son
biiyiik siinnet diigiini ise 1899'dadir. IL
Abdiilhamid bu diigini oglu Abdiirrahim,
Mahmud Sevket Efendi'nin oglu Cemaleddin,
Siileyman Selim Efendi'nin oglu Abdiilhalim igin
yaptirmigtir.

SMANLI SARAYLARINDA SUN-
NET ODALARI Osmanl: sarayla-
rindaki binalar cesitli ihtiyaglara gore
dizenlenmistir. Nitekim, slinnetin
yapildig1 ve sehzadelerin yatirildig belirli oda ve
mekanlarin bulundugu goérilmektedir. Ancak,
“stinnet odalarnin" diger zamanlarda atil kalmadi-
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East, from a Marxist perspective on state and class formation.
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ful critique of the Nasserite regime, from a Marxist perspective.
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ing of @ Muslim Working Class. Cambridge, 1986.
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Rodinson, Maxime. Islam and Capiralism. New York, 1974. Study of
the apparent failure of medieval Islamic society to produce a capi-
talist transformation, arguing against Islamic belief as an explana-
tory factor.

Rodinson, Maxime. Marxism and the Muslim World. London, 1979.
Argues for the application of Marxist categories to the histories of
Islam and Arab nationalism.

Turner, Bryan S. Marx and the End of Orientalism. London, 1978.
Critical examination of the works of Marx and Weber as applied to
the Middle East, as of their “orientalist™ critics.

Taylor, John G., and Andrew Turton, eds. Southeast Asia. New York,
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shaping classes, and their effectivity.
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CLITORIDECTOMY, commonly known as female
circumcision, has historically been practiced in some ar-
eas of the Islamic world. The practice is pre-Islamic in
origin and its distribution should be attributed to indig-
enous cultural norms rather than specifically religious
requirements. It is known primarily in a number of Af-
rican societies, Islamic and non-Islamic, in the area ex-
tending eastward from Senegal to the Horn of Africa.
The operations referred to collectively as clitoridectomy
range from excising only the tip of the clitoris to total
excision of the clitoris and labia, and total excision with
infibulation. This most severe form of the practice, total
excision with infibulation, is referred to commonly as
either “pharaonic” or “Sudanese” circumcision and is
attested primarily in Sudan, Somalia, Djibouti, and
parts of Ethiopia. In those areas where it is practiced,
cliroridectomy is not limited to the Muslims. In Egypt,
for example, clitoridectomy has a long history among
the Coptic population. On the other hand, it is relatively
unknown among non-Muslims in Sudan. It is not prac-
ticed in Saudi Arabia, Tunisia, Iran, and Turkey, and
is practiced unevenly in Java.

The Arabic terminology used to refer to the practice
is khafd or khitan, the latter term being used also to
refer to male circumcision. There is no mention of it in
the Qur’an, although there is evidence of its existence
in the traditions of the Prophet, who condemned the
severe forms of the operation as being harmful to
women’s sexual health and recommended the minor
form of the operation (excising only the tip of the clito-
ris) if it was to be performed. Generally, the schools of
Islamic law regard it as a recommended, but not obliga-
tory, practice. Although explicitly religious justifications
may be invoked, the rationales given for continuing the
practice are generally not expressed in religious terms.
The most common justification given is that it is “the
custom”; however, numerous other reasons are also
given, for example, the control of female sexuality and
the preservation of virginity. Failure to perform clitori-
dectomy is believed by some cultures to result not only
in promiscuity and adultery, but also in infant mortal-
ity, infertility, and poor general health. In addition, in
the cultures where it is practiced, uncircumcised female
genitalia are considered to be ugly, and uncircumcised
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Brothers of Mary in 1849, the Sisters of Mercy in 1858,
the Sisters of the Sacred Heart in 1869, the Franciscan
Sisters in 1876, and the Sisters of Christian Charity in
1881. By the end of Purcell’s episcopate, the parochial
school system was so generally established that his suc-
cessor, Elder, could promulgate regulations for com-
pulsory attendance at Catholic schools. During the same
period, schools were attached to orphanages and con-
vents.

The need for control and organization at an arch-
diocesan level was fulfilled in 1906 by the establishment
of an archdiocesan superintendent of schools. The first
report from this office in 1908 listed 27,233 students in
attendance in 110 schools; in 1963 there were 156
schools with a total of more than 76,000 students. By
1963, the archdiocese also had 33 high schools with a
total enrollment of nearly 21,000.

A related development began with the establishment,
in 1928, of the archdiocesan teachers college. Although
primarily intended for teaching communities of sisters,
the program attracted lay teachers, seminarians, and
priests as well. The Athenaeum of Ohio, incorporated in
1928 with a board headed by the archbishop for the
supervision of all Catholic colleges, seminaries, high
schools, and other institutions of higher learning in the
archdiocese. was reorganized in 1953. Its jurisdiction was
limited to the two seminaries. including the college de-
partment of St. Gregorv's minor seminary, and, on the
graduate level. Mt. St. Mary's of the West seminary and
the institute of Thomistic théology: and to the secondary
schools. Undergraduate training of diocesan teachers
was transferred to Our Lady of Cincinnati and Mt. St.
Joseph colleges. and to Xavier University and the Uni-
versity of Davton for graduate work. Nondiocesan in-
stitutions of higher learning in the archdiocese include
“Navier University conducted by Jesuits, the University
of *Dayton under the Society of Mary. College of * Mt
St. Joseph on the Ohio under the Sisters of Charity. and
*Our Lady of Cincinnati College conducted by the Sis-
ters of Mercy.

Bibliography: E. A. CoNNAUGHTON, A History of Educational
Levislution and Administration in the Archdiocese of Cincinnati
(Washington 1946). J. H. Lamorr, History of the Archdiocese
of Cincinnari, 1821-1921 (New York 1921). V. F. O'Da~iEL,
The Right Reverend Edward Dominic Fenwick, O.P., . . . First
Bishop of Cincinnati (Washington 1920). K. J. AcvTer, The
Mind of an Archbishop: A Study of Man's Essential Relation-
ship 0 God. Church. Country and Fellow Men, ed. M., E. REar-
poN {Paterson 1960).

[A. sTRITCH]

CINGRIA, ALEXANDRE, artist. pioneer in the
modern renewal of sacred art; b. Geneva, March 22,
1879:d. Lausanne, Nov. 8, 1945. Of French and Italian
descent by his father and Polish by his mother, Alex-
andre Cingria lived and worked almost exclusively in
his beloved country, Switzerland. Cingria was a painter,
a mosaic worker, a theater costume designer, and a
stained glass artist. It was in this last capacity that he
reached his highest achievement. In contrast to his
contemporary Georges *Rouault in Paris, who was
weighed down by the awfulness of sin, Cingria was
exuberant with the joy of his faith, certain of final
victory. His work displays a colorful and rhythmic
character that is audacious both in subject and in con-
ception.

In 1920 Cingria founded the Society of St. Luke,
composed of a small group of forward-looking sculptors

and painters, who often had to suffer the criticism
their fellow Catholics, but who happily were supporté& 5
by Bishop Besson and other clergy such as Abbé Dy
siller of the church of Notre Dame, Frxbourg Cingria
work contributed to Switzerland’s role in estabhshm
a more intelligent approach to sacred art in the ZOth
century. His early work can be seen at the church .
Carouge, a small village just outside Geneva. Churchgs
in Fribourg have the greatest number of his works;
among the most important is “The Apparition of 'the
Sacred Heart” in the church of Notre Dame. His late:
window, completed in 1942, is in the University of
Geneva: “Orpheus Charming the Beasts.”

In his theater work Cingria designed costumes for
Henri Gheon's Pendu dépendu, for René Morax’s Le
Roi David and Judith, and for E. Jaques-Dalcroze’s La
Veillée. He did colored illustrations for Shakespeare’s '
The Tempest, produced in a luxurious edition of only
10 copies.

Bibliography: A. CINGRIA, Décadence de I'art sacré (new ed
Lausanne 1930). J. B. BouUVIER, Alexandre Cingria (Geneva -
1944). -

[J. U. MORRIS] .-

CINITES (KENITES), a nomadic tribe located
chiefly in the eastern “Negeh, near the Gulf of ‘Aqaba.
Little is known with certainty of the Cinites. but their
connections with the *Rechabites (1 Chr 2.55) indi-
cate that they were a nomadic people. The Cinites
tHeb. ginim or collective geni) were probably a clan
of the *Madianites. to whom Moses fled after slaying
the Egyptian (Ex 2.15) and to whom he was related
by marriage (Ex 2.21: 3.1: see JETHRO). Hobab, the
Cinite brother-in-law of Moses (Jgs 4.11). served as
a guide to the Exodus party in their Sinai wanderings
{Nm 10.29-32). Henceforth the Cinites were always
on cordial terms with the Israelites (1 Sm 15.6). Al-
though the statement in Jgs 1.16 seems to indicate
that the Cinites entered the promised land from the
east with the Israclites. this may be a later attempt to
explain the inclusion of various Negeb Bedouins in
the hegemony of Juda (1 Sm 27.10). Since the word
Cinite is apparently connected with the Hebrew word
gayin, meaning smith, the Cinites mayv have been
itinerant smiths whose services would have been in great
demand at the rich copper deposits in the *Araba (cf.
Gn 4.22). Some scholars have suggested that it was
from the Cinites that the divine name Yahweh and
certain elements of Yahwism were mediated to Moses.

Bibliography: EncDiciBibl 388. H. Scunemper. LexThK? 6:
114, Abel GéogrPal 1:273. H. H. RowLEy, From Joseph to
Joshua (London 1930) 152-160 and passim.

[T. KARDONG]

CIRCUMCISION

The cutting off of the prepuce of the male. While
there are instances of similar operations performed on
females (e.g., the cutting off of the internal labia), the
term circumcision is usually limited to males. Circumci-
sion is a very ancient practice common to various peo-
ples of primitive agriculture, but not among those of
truly primitive culture. Among these peoples living in
such disparate locales as Africa, America, and Australia,
it seems to have been a rite connected in some way with
puberty and the entrance into the adult or married state
and probably related to fertility rites. :
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FEMALE CIRCUMCISION: CULTURAL NECESSITY OR RELIGIOUS OBLIGATION?

Female sexuality has always provoked controversy and led to its
being repressed in a variety of ways in all parts of the world
throughout history. For example, it has been stated that in
ancient HRome, female slaves had rings put through their labia

majora to discourage them from gelting pregnant. In the 12th

century Europe, chastity belts werec widecly used, Only one
century ago, clitoridectomy was performed as a surgical remedy
against masturbation in both Europe and the United States.
Currently cruel and inhumane genital surgery continues to take

place in different parts of the world, commonly known as female

genital mutilation (FCM) ().

Female genital mutilation is an age-old practice performed on the
grounds of tradition rather than for health reasons. The
operation is mostly done'by a éraditional circumcisor, known as
daya, without anaesthetics, although recently it has been
The practice
invelves cutting off parts of the whole organ of the female
external genitalia. The nature and scope of mutilation differ
from one country to another. In certain countries the mutilation
reaches its peak in that the two sides of the wound are stitched
together, leaving only a very small opening for menstrual blood.
This form of mutilation is called infibulation and it is the most
severe tybe of circumcision.. It is estimated that over 80
million women and young girls have undcrgone genital mutilation

vorld-wide and that somc 5.000 girls each day are vulnerable to

genital mutilation. *(2)

Paper presented at the Annual. BRISHES con{g-én‘ic. Manchester, July 1994
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al-farab min al-dakkil is, as indicated by the title,
a work dealing with words of foreign origin in the
Arabic language. The author has used for this pur-
pose the Mu“arrab of al-Djawaliki [g.v.] and similar
works, but is not content with explaining words of
foreign origin, as he also gives ample specimens
of vulgar errors in correct Arabic speech. Closely
resembling this book is a commentary on the Durra!
al-ghawwis of al-Harir], which was printed together
with the Durra at Istanbul in 1299; this work, to-
gether with his Js7ds, are probably the best of his
compositions. His Diwdn is mentioned by al-Mukibbi
and is preserved in manuscript in Copenhagen.
Bibliograephy: al-Muhibbi, Kkwlésal al-athar,
i, 331- 43, Brockelmann, 11, 285, S. 11, 396.
{F. KRENKOW?)
KBAFARA (A.) “protection”, is used, often
gether with dimdyd [¢.v.], to designate certain social
practices. Originally, it primarily denoted the pro-
tection which Arab tribes extended :to merchants,
travellers and pilgrims crossing their territories,
often in return for payment or as part of an agree-
ment [see ILA¥]. Later, the word’s usage became
extended to the “protection” in return for an obli-
gatory payment exacted by various social groups
from other gmnps or from richer individuals (e.g.,
by the “ayyarin and fufuwmwa [gg.v.])in the towns).
Once the military class had assumed essential
power, military commanders exacted various
khaférat from the rural estates, etc., but at the same
time the state intervened to control them, to fix
a tariff for them, or to revoke them for its own use.
(Cr. CAHEN)

responding to the circumcision of boys (khain or
&hitdn [g.v.], terms which may be applied equally to
both sexes). There is no mention of it in the Kur’an,
but more or less authentic kadiths attest to the prac-
tice in pre-Islamic Arabia and in a certain measure
justify it. Tradition-attributes to the Prophet the ex-
pression mukaffi%s! al-bupir “‘cutter of clitorises”,
and the following words addressed to Umm “Atiyya,
$dhd khafadis (kkafatti) fa->ashimmi wa-13 tanhaki (ie.,
do not excise everything), fa- *nnaky adwad’ li'l-wadik
wa-akd Snd elsawdi, in which one can discern a
somewhat curiouns aesthetic aspect, a display of mas-
culine egoism and the authorisation to do the opera-
tion on condition of not going as far as total ablation
of the external genital organs and even complete
clitoridectomy. Although the texts and the diction-
aries are not very explicit, the synonymy of khatn/
khitin and khafd/kkifad leads one to think that the
minimal practice comprised excision of the prepuce
of the clitoris.

In the Prophet’s mouth, mukalfi‘at al-busir had
a pejorative sense; but other items in the ancient
vocabulary for designating the operator, khdtina and
mubazgira, formed from dazr *‘clitoris”, do not seem
to bave a contemptuous connotation. However, a
woman is called bajra® when she is affected by
clitorism, or believed to be so, and lakkna®> when she
has not been circumcised; expressions meaning in
effect *son of the uncircumcised woman”, ibn al-
bayrad®, ibn al-lskkna?, are considered injurious and
synonymous with “son of 2 whore’, the violence
of sexual appetite in 2 woman being considered
the result of absence of circumcision. These pieces of
information seem to prove clearly that the practice
was current among the Arabs (who carry it back,
like the circumcision of boys, to Abraham and
Hagar {al-Djabiz, Hayawin, vii, 27]), and remained
50 after the :_coming of Islam, excision becoming

"‘""‘""'Encyclopacdxa of Is slam, 1V

a characteristic trait amongst the Muslims. The
Aghani, ed. Beirut, xxii, 22, tells, for example,
that Khalid b. “‘Abd Allah al-Kasri [¢.v.], who was
the son of a Greek Christian mother, was as a result
of this called Ibn al-Bazrd’; in the end, he decided
to have his mother circumcised in order to escape
satires, examples of which are to be found in the
verses attributed to Asha Hamdan (4 ghdni, loc, cit.)
or to Ziyad al-A‘djam (L4, V mss; the word magssdn,
interpreted by Ibn Manziir as meaning hadidiim
“barber”, *“‘cupper"”, could well have here the sense
of *“*one who sucks” and connected with such an insult
as yd massa bagri ummihi, which does not necessarily
correspond to an actual practice).

Under Islam, the circumcision of girls has never
been regarded as obligatory, but has been considered
as recommended (e.g. see al-Kayrawiani, Risala,
161, 305; Ibn Kudidma, Mughni®, 1947, i, 85); in
fact, it is practiced very irregularly in the Muslim
world, where whole populations are unaware of it or
confine themselves to a symbolic pricking of the
clitoris. In the same region, some tribes may per-
petuate the custom, whilst their neighbours may bave
abandoned it, if they have ever known it anyway (see
especially, H. Jaussen, Cowtumes des Arabes au
pays de Moabd, Paris 1948, 35, 363). In Java, girls
are pot invariably circumcised; the operation, when
performed, is done on girls from 2 to 8 years and
is called suna {sunna), but parents following custo-
mary law (‘2dat [¢.v.]) never practice it. The Malays
call it gusaran “fact of filing down the teeth”,
because it is preceded, the evening before, by a
fictitious filing-down of the teeth. In Atjeh [q.v],
female circumcision is done at an early age (see the
references given under xH1TAN). In Persia and Kur-
distan, travellers mention that it is done between the
ages of g and 15 (H. Massé, Croyances el coutumes
persanes, Paris 1938, 51); on the other hand, it is
unknown in Afghanistin (C. M. Kieffer, A propos de
la circoncision . . ., in Festschrift fiir Wilkelm Eilers,
Wiesbaden 1967, 201, n. 37). This is likewise the
situation in North Africa (G. H. Bouquet, La moralz
de VIslam . . ., Paris 1953, 70), althongh the practice
is attested for Mauretania, even though this is a
Mailiki region (R. Arnaud, Précis de politique musul-
mane. 1. Pays maures, Algiers 1906, 65-6), where
the excision is done 7 or 8 days after birth. At all
events, it would be extremely difficult to draw a map
showing the extent of female circumcision, in view
of the women’s discretion and the men’s ignorance,
since the latter are not informed about the operation;
this practice is unaccompanied by any celebratjon,
and is even called sirr *“'secret” in Moab, accord.ng
to Jaussen, op. ¢il., 35, 363, and also fakr, by analogy
with the circumcision of boys.

The only Islamic country, apart from some regions
of black Africa (see Boris de Rachewiltz, Eros noir,
mocurs . _sexuclles de VAfrigue de la pré-kistoire &
nos jours, Paris 1963), where any searching enquiries
into this practice have been made is Egypt, where
khafd (which according to 18th and 1g9th century
travellers was general and often sought by girls) is
still practiced, even amongst certain Copts. Anthro-
pologists and physicians have revealed various degrees
in female circumcision, ranging from removal of the
labia minora and the prepuce of the clitoris to that
of the whole external genitalia (**Sulianese circum-
cision”), sc. the labia minora and majora together
with the clitoris (see M. Karim and R. Ammar,
Female circumeision and sexual desive, Cairo 1965).
The very title of this jatter work, based on an exa-
mination of ‘331 women in Cairo, is an indication
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Murad], iv, 417-21 = §§ x722-4; Baladhuri, Fuiiij,
index; Ibn al-Athir, iii, 183; Ibn Abi 'I-Hadid,
Sharh Nahdi al-bald@gha, i, 264-70; G. Levi della
Vida, Il califato di Al . . . ,in RSO, vi (1913}, 486;
L. Veccia Vaglieri, Conflitto, and Tradusione, index.
) {Cx. PELLAT)
—KHITA [see KARA KHITAY]

7/- KHITAN (A.), circumcision. The term is used
/ indifferently for males and females, but female ex-

cision is particularly called khifdd or kkafd [g.v]. In
the dual, al-kkitdndni are *“the two circumcised parts”
(viz. that of the male and that of the female), and
according to tradition “If the two circumcised parts
have-been in touch with one another, ghusl is neces-
-sary" (Bukhar, Ghusl, bab 28; Muslim, Hayd, trad.
88; Abii Dawid, Takara, babs 81, 83). -

Some words connected with the root kh-i-» denote
the father-in-law, the son-in-law, the daughter-in-law
(khatan, khatana), or marrying (khutina). Some of
these words must have belonged to the primitive
Semitic language, as they occur also in the same or
cognate forms in North-Semitic languages.

Circumcision must have been a common practice
in early Arabia. It is mentioned, not in the Kurin,"

but in old poetry and padithk, and the ancient language
also has special words for *uncircumcised”, sc. alkhan,
aklaf, aghlaf and aghral (Hebrew Sarel).

In padith it is said that Ibrihim was circumcised
in his 8oth year (Bukhari, Anbiya®, bab 8; Muslim,
Fada’l, trad. 151). This tradition is based on the
Biblical report. Ibn Sa‘d has preserved a tradition
according to which the patriarch was already cir-
cumcised at the age of 13 (Tadakdt, ifr 24). This
tradition is apparently a reflex of the practice of
circumcision in the first centuries of Islam. We may
confront it with the statements concerning Ibn Ab-
bads’ circumcision in padith. According to some tradi-
tions (Ahmad b. Hanbal, i, 273} he was 15 years old
when Muhammad died. In other traditions it is said
that he was already circumcised at that time {Bu-
khard, Isti’dkan, bab 51; Ahmad b. Hanbal, i, 264,
287; Tayalisi, Nos. 2639, 2640).

Circumcision is mentioned in hadith in the story

of the Emperor Heraclius’ horoscope (Bukhari, Bad®’

al-waly, bab 6). Heraclius read in the stars the mes-

sage of “the king of the circumecised”. Thereupon an

enyoy of the king of Ghassdn arrived who reported
the news of Muhammad's preaching of Islam. This
envoy appeared to be circumcised himself and he
informed the Emperor of the fact that circumcision
was a custom prevalent among the Arabs.

* It is further recognised in paditk that circumecision
belongs to pre-Islamic institutions. In the traditions
which enumerate the features of natural religion (al-
fitra), circumcision is mentioned together with the

clipping of nails, the use of the toothpick, the cutting.

of moustaches, the more profuse length of the beard
etc. (Bukhiri, Libds, bab 63; Muslim, Takard, trad.
49, 50; Tirmidhi, Adgb, bab 14, etc.). In a tradition
preserved by Ahmad b. Hanbal (v, 75) circumcision
is called sunna for males and honourable for females.

There are differences between the several madk-
hab's concerning rules for circumcision. Instead of
giving a.survey of the different views it may be
sufficient to translate the passage al-Nawawi in his
commentary on Muslim, Tahdra, trad. 50 (ed. Cairs

and females. As regards males it is obligatory to cut
off the whole skin which covers the glans, so that this
latter is wholly denudated. As regards females, it is
obligatory to cut off a small part of the skin in the
highest part of the genitals. The sound (sahbik) view
within the limits of our school, which is shared by
the large majority of our friends, is that circumcision
is allowed, but not obligatory in a youthful age, and
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one of the special views is that the walj is obliged to

have the child circumcised before it reaches the adult
age. Another special view is, that it is prohibited to
circumcise a child before its tenth year. The sound
view according to us, is that circumcision on the
seventh day after birth is mustapabb {recommendable),
Further, there are two views regarding the question

whether in the ‘seventh day’ the birthday is included )

or not'.

The treatment of circumcision has not a prominent
place in the books of law (see e.g. al-Kayrawini,
Risala, 161, 305). More important, however, is the
value attached to it in popular estimation. “To the
uneducated mass of Muslims" says Snouck Hurgronje
“as well as to the great mass of non-Muslims, both
of whom pay the greatest attention to formalities,

cepts finds no support in the law, for here they are
on the same level with numerous other precepts, to

g

abstention from pork, together with circumecision, ..J
have even become to a certain extent the criteria of CJ'
Islam. The exaggerated estimation of the two pre- =

wA

which the mass attaches less importance™ (De Islam, g\

Baarn 1912, 30; Verspr. Geschriften, i, 402; cf. iv/z,
377). In Java circumcision is generally considered as
the ceremony of reception into Islam and therefore
sometimes called njelamakéselam (“rendering Mus-
lim"). Apart from this term many other words de-
noting circumcision are used on Java (op. cit., iv/z,
205-6). In Atcheh circumcision of infidels only is
considered as the ceremony of reception into Islam
(Snouck Hurgronje, The Achehnese, i, 398). «

The importance attached to circumcision appears
also from the tradition according to which Muham-
mad was born circumcised {Ibn Sa%d, Tabakat, i1,
64). In North Africa a child born with a short foreskin
is considered as a blessing (Doutté, Merrdkech, Paris
1905, 353).

At Mecca, where the rite is called fahdr, children
are circumcised at an age of 3-7 years, girls without
festivities, boys with great pomp. On the day pre-
ceding that on which the rite will be performed, the
boy, whois clad in heavy, costly garments, is paraded
through the streets on horseback, several footmen
walking on both sides in order to prevent him from
falling and to refresh him by means of a perfumed
handkerchief. He is preceded by men with drums

-and duffs who accompany the dhikrs sung by others.

Nearest to the boy goes an elderly black handmaid
of his father’s, bearing on her head a brazier burning
with charcoal, resin and salt. The second part of
the procession is formed by the boy’s poorer com-
rades, equally on ‘horseback. The procession passes
through the main streets during the time of ‘asr and

; comes back to its starting-point a little before sunset.

1283, i, 328) has devoted to the subject, also because

it contains a description of the operation:
*“Circumcision is obligatory (wdd;ib) according to

al-Shafil and many of the doctors, sunna according '

to Malik and the majority of them. It is further,

according to al-Shafi‘i, equally obligatory for males

!

The female members of the family pass the evening
with their friends; the party is enlivened by female
singers.

Next morning, at sunrise, the barber performs the
operation. The foreskin is pressed together by means
of a thong, the boy lying on his back, while his mother
tries 'to divert his attention by sweets, A plaster is
applied to the wound which usuaily is healed in a
week. The operation is followed by a breakfast for
the nearest relatives. It is to be observed that
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CLITORIDECTOMY. ‘The term clitoridectomy cov-
“ers“a-range of ritual surgical ‘operations::(1) ‘drawing
blood from the clitoral prepuce or removal of the pre-

- puce, (2) excism of the clitoris, (3) excism of the clitoris

 and labia Ii;inbra, and (4) infibulation, requiring .re:
- moval of the clitoris, the labia minora, and the anterior

two-thirds of the labia majora, the two sides of which
are then joined so that a small posterior opening is left
for the passage of urine and menstrual blood. The first
type occurs in Islamic countries of the Middle East, Af-
rica, and Asia. The second type occurs in East, West,
and central Africa, on the Arabian Peninsula, and in
Brazil, eastern Mexico, and Peru. The third type occurs
throughout Africa, in Arab countries, and in parts of Ab-
original Australia. Infibulation occurs in Sudan, Ethio-
pia, Djibouti, Eritrea, southern Egypt, northern Ni-
geria, Mali, and the Central African Republic.

In countries where clitoridectomy is practiced, the
rite may be performed virtually universally or it may
have a sparse and patchy distribution. For example, in
northern Ghana almost all women in the Kusase ethnic
group will have had clitoridectomy, while none in the
neighboring Tallensi group will have undergone this rit-
ual. Nor is there a clear relationship between clitoridec-
tomy and religion: in an area of southern Nigeria five
contiguous ethnic groups perform the rite, but the Et-
sako are Muslim, the Esan and Ijan are predominantly
Christian, and the Bini and Ukwuani primarily observe
their traditional religion. :

In Sudan, few women in the south are infibulated, but
from 90 1o 95 percent of the women in the Arabic north
are (Dareer, 1983, p. 41). In neighboring Egypt an esti-
mated 95 percent of women have had some kind of
clitoridectomy, but most is of the third type and only
relatively few, near the Sudan border, have been infib-
ulated (Aziza, 1983, p. 13). In both countries urban, bet-
ter-educated women tend to have minimal surgery or
no clitoridectomy. Egyptian mummies dated 200 BCE
show evidence of clitroidectomy (Dareer, 1983, p. 41),
and present-day Coptic Christian as well as Muslim
women in Egypt have clitoridectomy, suggesting that it
is a pre-Islamic custom. This speculation is further sup-
ported by the fact that the Islamic countries of Saudi
Arabia, Iraq, Iran, and Afghanistan do not practice cli-
toridectomy.

There is no mention of clitoridectomy in the Qur'an,
but more or less authentic hadiths mention its practice
in pre-Islamic Arabia. Although texts and dictionaries
are not very explicit, evidence suggests minimal exci-
sion of the prepuce of the clitoris (Bosworth, 1978, p.

913). In an Islamic tradition preserved‘ by Ahma& ibn

Hanbal (d. 855), circumcision is called szgy_gzj_szor males
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~and ‘honorable for females’(Wensinck, 1979,p 20): Sun-
' nah means to follow the traditions:of the prophet Mu- -

hammad, who according to tradition was circumcised. -
The commentaries of al-Nawawi, edited in Cairo ‘in
1283, say, however, that circumcision-is -equally -oblig--
atory for males and females, specifying removal of a
small part of the skin in the highest part of the genitals
(ibid.). Some contemporary Muslim teachers cite the |-
general Islamic rule that forbids cutting parts of the
body unless the benefits exceed the pain and injury, and
the Sudanese religious and political leader El Sayed
Abdel Rahman El Mahadi explicitly forbade infibula- |
tion (Dareer, 1983, p. 44). Thus one can understand the

confusion revealed in a Sudanese survey where 60 per-

cent of the women said religion and custom demanded

infibulation, but of those who disagreed, 50 percent did

so on religious grounds (ibid., p. 43).

Clitoridectomy was not practiced in the ancient Jew-
ish religion, and it is not mentioned in either testament
of the Bible.

Clitoridectomy is a rite and in its minimal form is
performed on girls individually, accompanied by gifts.
Or girls may be initiated in a large class with accom-
panying rites that involve all the women of a village or
indeed a whole chiefdom (MacCormack, 1979). The age
at which girls experience clitoridectomy varies, but in
all cases it should be done by the time of puberty and
marriage. Although some Islamic texts prohibit clitori-
dectomy before the tenth year (Wensinck, 1979, p. 20),
in Sudan it is done between two and eleven years, and
in Egypt between three and eleven years of age, al-
though there are cases of it being done before the agé of
one.

Clitoridectomny is usually performed by a traditional
midwife. In Egypt the decision is primarily taken by the
girl’s mother, then in descending order of importance,
by both parents together, an aunt, a sister or grand-
mother, and the father alone (Aziza, 1983, p. 14). How-
ever, fathers usually pay for the ceremony, and in the
case of infibulation, husbands pay for re-fibulation fol-
lowing each childbirth.

There is no single meaning of clitoridectomy. In all
societies that circumcise females, males are also cir-
cumcised. The reasons given for both sexes is that it is
a ritual of membership into a religious tradition, an
ethnic group with the status of adult, or a prerequisite
for legitimate and moral marriage, sexuality, and pro-
creation.

In Mediterranean and Islamic countries clitoridec”
tomy is often explained as an aspect of family honor. '

" The phrase “son of an uncircumcised woman"’ is consid-

ered injurious in the sense that it is synonymous with
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NORMATIVE ISLAM VERSUS LOCAL TRADITION:
SOME OBSERVATIONS ON FEMALE CIRCUMCISION
WITH SPECIAL REFERENCE TO EGYPT

BY

AVNER GILADI

There are some occasions in life which are unforgettable:
One of these was my circumetsion (Umm Gad)?

L. Introductory Remarks

VIDENGE [rom contemporary anthropological and ethnographic

Middle Eastern sources can on occasion help shed light on human
phenomena in. the past, pardcularly where these pertain to a level on
which medieval writings rarely reflect, i.e., the emotional one. When
used cautiously such sources can fill part of a gap in our knowledge
and contribute 1o a better understanding ol the psychological back-
ground of various aspects of social life. In this paper an effort is made
to interpret, in the light of contemporary personal testimonies, some of
the utterances we find scattered throughout medieval Islamic sources
on female circumcision whereby we hope to clarify the motives and
deliberations which led to the shaping of the normative Islamic version
of the practice. Qur assumption is that medieval Muslim jurists were
well aware of the psychological implications of female circumcision, and
that this awareness, although nowhere explicitly expressed, influenced
their legislation in this regard.

The traumatic experience of clitoridectomy is a central theme in the
life stories of the five Egyptian womer
social classes—included in Nayra Adya’s illuminating collection of inter-
views, Ahul Ahaal. These stories indicate that, despite the legal prohibition
which was enactéd in 1959, female circumcision is still widespread in

' Nayra Atya, Al Khaal: Five Egyptian VWomen Tell Their Stories, Syracuse, 1982, p,‘:@]‘. ig

O Brill, Leiden, 1997 g, 25(1 ‘26? Arabica, tome XI.IV/Z
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rural arcas and within urban lower classes in contemporary Egypt. And
there is evidence that the practice is common also in other areas of
the Muslim world.?

Tt is clear that besides the physical risks stemming from the lack of
qualified professionals and appropriate medical facilities, female circum-
cision causes immediate as well as long-term psychological damage
reflected first and foremost in the sexual life of the women who have
undergone the operation and their partners.* In A%/ Khaal the influence
of female circumcision on women’s sexual life is shown to be rather
complex. “It does not affect sexual desire” but on the other hand “This
operation makes it harder for a girl to enjoy sex.” Elsewhere, we find
that in areas where female circumcision is common couples sometimes
resort to the use of hashish, known as a means of prolonging sexual
intercourse.’

The fact that circumcision is performed when girls are old cnough to
be aware of what is done to them—between the age of six and thirteen,
sometimes at the onset of puberty or just before marriage’—obviously
increases its traumatic impact. The alleged advantage of practising

2 Dale F. Bickelman, The Middle East: An Anthropological Approach, Englewood Cliffs,
1989, p. 193, n. 34. Nawal al-Sa‘dawi (The Hidden Fuce of Eve, London, 1980, p. 33)
mentions—in addition to Egypt—Sudan, Yemen and some of the countries of the Persian
Gulf as areas in which the practice of female circumcision is common.

On the practice of clitoridectomy in parts of Muslim Africa and among Muslim
Malays sce: Louis H. Gray, “Circumcision (Introductory),” Encyclopedia of Religion and
Ethies (hereafier ER.E), vol. III, p. 667. On the practice in Northeast Afvica {except
Ethiopia), parucularly in Sudan, sce: R, Oldficld- Haycs, “Female genital mutilation, fer-
tility control, women’s roles and the patrilineage in modern Sudan: A functional analy-
sis,” American Ethnologist 2 (1975), pp. 617-33, esp. 620-21.

A touching déscription of female circumcision as practised by the Mezeina Bedouins
in South Sinai is included in Smadar Lavie, The Poetics of Militury Occupation, Berkeley,
Los Angeles and Oxford, 1990, p. 146.

Sce also Carol P, MacCormack, “Clitoridectomy,” The Encyclopacdia of Religion, vol.
HI, p. 535; Otto Meinardus, “Mythological, Historical and Sociological Aspects of the
Practice of Female Circumcision among the Egyptians,” dActa Ethnographica (Budapest) 16
(1967), pp. 387-88; Wedad Zenie-Zicgler, In Search of Shadows: Conversations 1with Egyplian
Women, London 1988, p. 97.

3 Female Circumcision, Excision and Infibulation: The Facts and Proposals for Change, Report
No. 47 of the Minority Rights Group, London, 1983, pp. 3-6; al-Sa‘dawi, p. 39; Zenie-
Zicgler, pp. 98-99; ‘Abdalwahab Bouhdiba, Sexuality in Islam, London, 1985, p. 184

V Khul Khaal, pp. 13, 41,

% Soheir Amin Morsy, “Sex-Differences and Folk Ilness in an Egyptian Village" in
Lois Beck and Nikki R. Keddie (eds.), Women in the Mustim World, Cambridge, Mass.
and London, 1978, p. 611,

b Khul Khaal, pp. 11, 12, 41, 79, 110 and cf. Oldfcld-Hayes, p. 619. See also

1 9 9 litoridectomy,” The Engyclopaedia of Religion, vol. 11, p. 535; “Circumcision,” ERUE,
I, p. 668.
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The Hidden Face of Eve

| at any moment. Physical circumcision, therefore, has as its corollary another
‘ form of circumcision that we may call ‘educational circumcision’ to which
we must now turn. N
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6. Circumcision of Girls

The practice of circumcising girls is still a common procedure in a number of
Arab countries such as Egypt, the Sudan, Yeman and some of the Gulf states.
The importance given to virginity and an intact hymen in these societies
is the reason why female circumcision still remains a very widespread practice

despite a growing tendency, especially in urban Egypt, to do away with it as

4 something outdated and harmful. Behind circumcision lies the belief that, by

removing parts of girls’ external genital organs, sexual desire is minimized.
This permits a female who has reached the ‘dangerous age’ of puberty and
adolescence to protect her virginity, and therefore her honour, with greater
ease. Chastity was imposed on male attendants in the female harem by
castration which turned them.into inoffensive eunuchs. Similarly female
circumcision is meant to preserve the chastity of young girls by reducing
their desire for sexual intercourse.

Circumcision is most often performed on female children at the age of
seven or eight (before the girl begins to get menstrual periods). On the scene
appears the daya or local midwife. Two women members of the family grasp
the child’s thighs on either side and pull them apart to expose the external
genital organs and to prevent her from struggling — like trussing a chicken
before it is slain. A sharp razor in the hand of the daya cuts off the clitoris.

During my period of service as a rural physician, I was called upon many
times to treat complications arising from this primitive operation, which very
often jeopardized the life of young girls. The ignorant daya believed that
effective circumcision necessitated a deep cut with the razor to ensure radical
amputation of the clitoris, so that no part of the sexually sensitive organ
would remain. Severe haemorrhage was therefore a common occurrence and
sometimes led to loss of life, The dayas had not the slightest notion of
asepsis, and inflammatory conditions as a result of the operation were
common. Above all, the lifelong psychological shock of this cruel procedure
left its imprint on the personality of the child and accompanied her into
adolescence, youth and maturity. Sexual frigidity is one of the after-effects
which is accentuated by other social and psychological factors that influence
the personality and mental make-up of females in Arab societies. Girls are
therefore exposed to a whole series of misfortunes as a result of outdated
notions and values related to virginity, which still remains the fundamental
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fchng the throne of God. SomemSuﬁs were believed to
have reached such a high peak that ‘the Ka'bah came to,

circumambulate them; and not they the Ka'bah ,-
In many traditions, cm:umambulatlon is assoclated

not only with places of holiness or of worship, but also -
with life-cycle rites. Marriage rites often involve cir- -

cling, since a wedding is preeminently a rite of bonding
and union. In some traditional Jewish communities, the
bride makes either three or seven haggafot around the
groom at the wedding. The circling establishes a com-
mon world for the couple. Roman weddings, for in-
stance, called for the circling of the bride and groom
around the family altar. In the Agni Pradaksina rite of
the Hindu marriage, the bride follows the groom three
times around the sacred fire, her sari tied to his dhoti.
The rite immediately precedes the “seven steps,” the le-
gal culmination of the marriage ceremony. Interest-
ingly, this rite repeats the groom’s three circuits around
the sacred fire during his initiation rite, the Upanayana,
just before he received the sacred Savitri mantra from
the guru and thus established the primary bond of his
years of education.

In addition to being a rite of honoring, centering, and
bonding, circumambulation also can set apart what is
circumscribed. This is especially the case for the “dan-
gerous holy,” that is, the dead. Both the dead and
places associated with the dead are circurnambulated,
sometimes counterclockwise, as a protective or apotro-
paic rite to keep the spheres of the living and dead
apart.

In the Sefardic and Hasidic traditions of Judaism,
seven hagqafot are made around a cemetery prior to
burial. It has also been the custom in Ireland, Holland,
Germany, and elsewhere in northern Europe to carry
the casket in procession three times, sunwise, around
the cemetery before burial. According to the Mahapari-
nirvana Sttra, five hundred of the Buddha's disciples
circled his body before his cremation pyre was lit. The
Hindu cremation rite today begins as the chief mourn-
er, usually the eldest son, circles the pyre four times
counterclockwise, carrying the flaming bundle of sacred
kusa grass and touching the body symbolically with
each round, finally lighting the pyre at the head. In
Buddhist Thailand as well the body is circumambulated
. three times before the cremation. In the case of a king
or member of the royal family, a special palace-moun-
tain pavilion called the phra meru is built for the cre-
mation. On arrival, the body is borne around the phra
meru three times, uttaravatta, in a “left-hand direction,”
before being placed upon the elaborate pyre. While
the threefold circumambulation in the Buddhist tradi-
tion ordinarily marks reverence for the Buddha, the
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Diana L. Eck

CIRCUMCISION is the surgical removal of the fore-
skin from the penis; sometimes it also refers to less
common practices of uncovering the glans of the penis
by removing some of the foreskin and leaving the re-
mainder as a flap, as practiced by the Maasai and Ki-
kuyu of East Africa, or cutting the foreskin away but
retaining it as two flaps, as practiced by the Tikopia of
Polynesia. Early social theorists speculated about cir-
cumncision’s origins, suggesting that it may have (1)
marked captives, thereby signifving subjection, (2) at-
tracted the opposite sex, (3) been a tribal or ethnic
mark, (4) been hygienic, (5) increased sexual pleasure,
(6) removed men from maternal bonds, (7) tested brav-
ery, (8) sacrificed part of the self to ensure future re-
birth, (9) been a form of symbolic castration to support
the domination of youths by their elders, or (10) even
simulated menstruation. None of these theories is ac-
cepted today, though various combinations of them
may be cited by those groups who circumcise.

Geographic Distribution. Circumcision is commonly
associated with Semitic religions (Islam, Judaism, and
Coptic Christianity), but, in fact, it predates all of these.
It was practiced among ancient Egyptians, although not
universally. It is widespread among peoples in Africa,
western Asia, and the Pacific, including Australia. Early
travelers’ records and encyclopedias report circumci-
sion among some New World peoples, but these ac-

5. 5/-S14, 1772 (Moo k)
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CIRCASSIANS

hundreds of Circassians before he fell victim to his

own policy and was executed by the leading Circas-
sian emirs of Damascus. After the death of Faraj and
less than a year of rule by the caliph al-Musta“in,
one of the Circassians who had been purchased by
Barqiiq secured the throne. Al-Mu”ayyad Shaykh
(1412-1421), like Faraj, did not favor his fellow Cir-
cassians but instead bought and promoted Turks,
presumably in an attempt to restore the ethnic bal-
ance that had prevailed before Barqiiq.

Nevertheless, it is probably an indication of the
extent to which the Circassians had been able to en-
trench themselves in the state that they were able to
survive the policies of both anti-Circassian sultans
and that after al-Mu”ayyad Shaykh’s death they
were soon able to reestablish their dominance. With
the exception of Khushqadam (1461-1467) and Ti-
murbughi (1468), both of whom were Greeks, the re-
maining sultans were Circassians, and their suprem-
acy remained unchallenged until the Mamluk armies
were defeated by the Ottomans in Syria and Egypt in
1516 and 1517, respectively.

It should be pointed out that while historians like
Ibn Taghribirdi were undoubtedly correct in empha-
sizing the significance of the excessive power main-
tained by the Circassians during the second period
of Mamluk rule, this factor cannot be regarded as
the only, or even the paramount, cause of Mamluk
decline. The Ottomans were able to defeat the Mam-
luks because the former had embraced, and the latter
scorned, the use of artillery on the battlefield. Egypt
and Syria suffered economic calamity during the
Dazwlat al-Jarkas not because Circassians were on
the throne, but because intermittent outbreaks of
plague in the fourteenth century had imposed de-
mographic losses from which the Mamluks could
not recover in time to meet the challenge of Euro-
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tanbul Ahmet II1 MS 3018; William Popper, ed. and trans.,
History of Egypt 1382-1469 A.D., 7 vols. (1954~1960); Shi-
hib al-Din al-Qalqashandi, Subb al-A<sha, 14 vols. (1913~
1919).

DonaLp P. LitTLe

[See also Barqiq; Egypt, Islamic; Mamlaks; Mamluk
Dynasty; Qala”un.]
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CIRCUMCISION, ISLAMIC. Although male cir-
cumcision (Arabic: khitan) is a universal practice in
the Muslim world, and considered by Muslims ev-
erywhere as an important religious observance, it is
not mentioned in the Koran. Authority for the prac-
tice is derived from a relatively small number of tra-
ditions (hadith) handed down by the Prophet’s con-
temporaries. Indeed, the classical legal works do not
treat it as an independent subject but only inciden-
tally under the heading of other topics. For instance,
legal manuals for the use of the market inspectors
included regulations for professionals who carried
out circumcisions, while chapters in law books on
ritual purity mention circumcision along with the
other observances of “natural religion,” such as
cleaning the teeth, cutting the nails, and removing
body hair.

The position of the law on the extent to which
circumcision is prescribed varies. Most scholars hold

" that it is a recommended act only and that its omis-

pean expansion around the Red Sea. Also worthy of

' note 1s that while Ibn Taghribirdi’s analysis stresses

“race,” it cannot be characterized as racist because
he nowhere claims the superiority of Turks to Cir-
cassians. Rather, he confines himself to denouncing
the folly of showing favoritism to any one “racial”
element in a system that depended on the military
skill and power of its members, irrespective of their
origins.

BIBLIOGRAPHY
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sion is not punished in the hereafter. This view is
supported by the rule that if an uncircumcised adult
fears physical harm from the procedure, he is ab-
solved from undergoing the procedure. Some schol-
ars nonetheless regard the practice as obligatory.

Circumcision was part of the expertise of the cup-
per (Arabic: hajjam). With his instruments, the razor
and scissors, he removed the foreskin to allow its re-
traction beyond the glans penis. Surgical texts de-
scribe the procedure in detail. The legal works, in
the chapters on guarantees, discuss the extent of the
cupper’s liability should he err and death or harm
ensue. The fines were fixed monetary rates.

The preferred time for circumcision was seven
days after birth. Some scholars recommended that it
be delayed beyond that date, in part to distinguish it
from Jewish practice, but also to ensure that the
child would be stronger and the danger reduced.
However, present-day custom indicates that children
may have been circumcised at any time up to thir-
teen years of age. The father or guardian was held
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329.8-9; Zosimos, 3.12.3, 3.13.1).

From the Notitia Dignitatum (“Oriens,” 35.12.24) it is
clear that Circesium was the garrison site for the legio IV
Parthica until the 5th century, when it was transferred to
Beroe (cf. Theophylactus Simocatta, 2.6.9). During
Justinian’s campaign to reorganize the system of border
protection at the beginning of his reign (527-65), the old
fortress was repaired and extended, as its walls had been
partly undermined by the Euphrates (Procopius, De
Aedificiis 2.6.2ff.). These measures may have been
among the factorsthat led Kosrow 1(531-79)todecide not
1o attack Circesium in 540; rather, he chose to penetrate
the Roman empire farther upstream, along the westerm
bank of the Euphrates (Procopius, De Bello Persico 2.5).
The reestablishment of a strong fortress at Circestum
probably-made it possible also to build defense installa-
tions northward along the Kabiir toward Thannurium
(Procopius, De Aedificiis 2.6.12ff.cf. Pauly-Wissowa, V
Al, col. 1277) and then in a westerly direction as far as
Rhesaina (Whitby, 1986, p. 727; see also maps in
Kettenhofen). Under the reorganization of the military
command structures, which were effected parallel to
these measures at the border, Circesium became the
headquarters of a dux.

In his campaign against Byzantium in 573 Kosrow 1
ordered his general Adormaanes to cross the Euphrates
near Circesium, in order to begin the devastation of the
eastern provincesof the Roman empire from there (Toannes
of Epiphaneia, fragment ed. L. Dindorf, Historici Graeci
Minores, Leipzig, 1870, p. 379; Theophylactus, 3.10.6ff.;
Fuagrius, 5.9; Nicephorus, 17.38). Conversely, the later
emperor Mauricius (582-602) made Circesium the base
for his invasion of the Persian empire in 580
(Theophylactus,3.17.5; Euagrius, 6.17; Nicephorus, 18.20;
Whitby, 1988, pp. 257, 272-73).

Kosrow I1(590-628) found refuge with the commander
of Circesium, Probus, during his flight in 590, before
Mauricius ordered him to move on to Hierapolis
(Theophylactus Simocatta, 4. 10.4; Whitby, 1988, pp. 296-
97, map p. 301). In the Muslim conquest of Byzantine
Mesopotamia, in 19/640, Byzantium lost Circesium,
though it must have been recaptured subsequently. Only
in the time of the caliph ‘Abd-al-Malek b. Marwan (r. 65-
66/685-705, Gk. Abimelekh) was Circesium definitively
captured by the Muslims, in 71/690-91 (Theophanes,
Chronographia363.32;,cf. EI'L,p. 76). As Jate as the 4th/
10th century Circesium (Qarqisia) was 2 thriving city
with gardens, fruit trees, and fields of grain, as both
Estakri (p. 77) and Ebn Hawgal (tr. Kramers, p. 221)
confirm (cf. Le Strange, Lands, p. 105).

Bibliography: Sources. For Ammianus Marcellinus,
Eutropius, Historia Augusta, Procopius, Theophanes,
and Theophylactus Simocatta consult any current edi-
tion. Euagrius, ed. J. Bidez and L. Parmentier as The
Ecclesiastical History of Evagrius with Scholia, Lon-
don, 1898; tr. A.-J. Festugigre, in Byzaniion 45, 1975,
pp. 187-488. Johannes Malalas, Chronographia,ed. L.
Dindorf, Bonn, 1831; w. E. Jeffreys as The Chronicle,
Melbourne, 1987. Nicephorus Callistus Xanthopulus,
Ecclesiastical History, Patrologia Graeca 145-47.

Notitita Dignitatum ... ..ed. 0. Seeck, Berlin, 1876; repr.
Frankfurt, 1962. Zosimos, ed. and tr. F. Paschoud, 3
vols., Paris, 1971-79. The DurapapyrusinC. Bradford
Welles et al., eds., The Excavations at Dura-Europos .
.. Final Report V/1.The Parchments and Papyri,New
Haven, Conn., 1959. The inscription of Saptir Iin A.
Maricq, “Classica et Orientalia 5. Res Gestae Divi
Saporis,” Syria 35, 1958. pp. 295-360; repr. in Classica
et Orientalia, Paris, 1965; and in M. Back, Die
sassanidischenStaatsinschrifien, Actalranica 18, Tehran
and Ligge, 1978.

Studies. E. Honigmann and A. Maricq, Recherches
sur les Res Gestae Divi Saporis, Mémoires de
1" Académie Royale de Belgique 47/4, Brussels, 1953.
E. Kettenhofen, Die rémisch-persischen Kriege des 3.
Jahrkunderts n. Chr., Wiesbaden, 1982. F. Weissbach,
«Kirkesion,” in Pauly-Wissowa, X¥/1, pp- 505-07. M.
Whitby, *“Procopius and the Development of Roman
Defenses in Upper Mesopotamia,”in P. Freeman andD.
Kennedy, eds., The Defence of the Roman and Byzan-
tine East, pt. 2, Oxford, 1986, pp. 737-83. Idem, The
Emperor Maurice and His Historian, Oxford, 1988.

(JosepH WIESEHOFER)

CIRCUMCISION, Pers. katna, sonnat {formally also
1athir or ketdn), katnakondn, and sonnatkondn; the last
two terms also refer to the festivities associated with the
circumcision ritual. In Persia all Muslim and Jewish boys
were and still are circumcised. The age of circumcision
has varied from a few days after birth to the thirteenth or,
less commonly, fifteenth year of life. In modern Persian
cities the operation is carried out in the hospital where the
boy is born twoor three days after birth, butin villagesand
rural areas there is a greater variation in the time of the
operation. The ritual of circumcision was adopted by the
Persians along with Islam itself, as were numerous popu-
lar practices prevalent among Jewish and Arab peoples.

In males circumncision consists of the surgical removal
of the foreskin, or prepuce, a loose fold of skin that covers
the glans penis and is attached to the penis at the corona
glandis; in females not only the prepuce covering the
clitoris may be removed but also the clitoris itself
(clitoridectomy) and even part or all of the labia minora
(excision, Ar. kaf?). In extreme instances the clitoris, all
of the labia minora, and the adjacent parts of the labia
majora are removed, and the two sides of the vulva are
stitched together so that only asmall opening forurination
and menstruation remains (infibulation; Giorgis, p. 25).
The vaginal duct might be reopened just prior to or after
marriage by surgical means or by coitus (defibulation).
Excision, infibulation, and defibulation were only rarely
practiced in Persia in the past and only ina few geographi-
cal areas.

As far as it is possible to tell, the Indo-Europeans
generally did not practice circumcision. There is also no
reference 1o it in the literatures of the ancient Indian and
Iranian peoples. Neither the Avesta nor the Zoroastrian
Pahlavi texts mention circurncision or any other form of
ritual alteration of the genitals, from which it may be
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(We reproduce an article, courtesy of the medical journal The Lancelet
March 18, 1989, which discusses a particular benefit as a result of the
circumcision of new born boys. It is followed by comments and reviews
on the topic of circumcision.)

THE PREPUCE: A MISTAKE OF NATURE?

(Jan Winberg, Department of Paediatrics, Karolinska Hospital, Ka-
rolinska Institute, Stockholm, Sweden. Ingela Bollgren, Department of
Paediatrics, Sachs's Children's Hospital, Karolinska Institute, Stockholm,
Sweden. Leif Gothefors, Department of Paediatrics, Umea University,
Umea. Maria Herthelius, Department of Paediatrics, Karolinska Hospita,
Karolinska Institute, Stockholm, Sweden. Kjell Tullus, Department of
Paediatrics, Danderyds Hospital, Stockholm, Sweden.)

CIRCUMCISION

SUMMARY

Retrospective studies suggest that circumcision of newborn boys will
reduce the frequency of male early infantile urinary tract infection (UTI)
by about 90%..If they are correct, this will be the first known instance
of a common potentially lethal disease being preventable by extirpation
of a piece of normal tissue. To reconcile the phenomenon with existing
views of evolution and biology, it is suggested that theeffects of one
unphysiological intervention are counterbalancing those of another-i.e.,
colonisation of the baby’s gastrointestinal tract and genitals in maternity
units by Escherichia coli strains of non-maternal origin, to which the
baby has no passive immunity. As an alternative to circumcision to
prevent early infantile male UTI, more natural coloni§ation could be
promoted by strict rooming-in of mother and baby or by active colonis-
ation of the baby with his mother’s anaerobic gut flora.

INTRODUCTION

Circumcision in the neonatal period may reduce the frequency of male
infantile urinary tract infection (UTI) by some 90%. These sensational
findings are reported by Wiswell et al'? in studies of more than 200,000
babies. Although retrospective, the evidence is persuasive. Moreover,
Ginsburg and Mc Cracken* report that 95% of male infantile UTT occurred
in uncircumcised boys. With a circumcision rate of about 80%, this
distribution between circumcised and non-circumcised boys could not
be random. In addition, in the international reflux study comprising
about 600 cases with UTI, there are 9.9% males in the American link
but 22.7% males in the European link (Olbing H, personal communi-
cation). Since circumcision in the newborn period is rare in Europe but

v
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common in the USA, this is further evidence for the role of the prepuce
in the pathogenesis of neonatal UTL

These data are of immediate medical importance: in the USA, general
circumcision might prevent 20,000 attacks of pyelonephritis in male
infants per year.” They are also of interest from other points of view.
Firstly, they could bring to an end an old controversy concerning the
infection route in neonatal male UTL. The studies by Wiswell et al suggest
that even neonatal infections are often ascending and not blood-borne.
Secondly, they indicate that, as in girls, the external genitals of boys are
important in the pathogenesis of UTL Thirdly, this is the first demon-
stration of effective prevention of UTI by means other than long-term
administration of antibiotics. Fourthly, the findings raise questions of
general biological interest since they indicate that a common potentially
lethal disease, early infantile male UTL,*" can be prevented by extirpation
of a piece of normal, healthy tissue of universal occurrence in males."
It would not be easy to find a parallel in medicine or biology. That the
prepuce is a mistake of Nature seems improbable, and we offer here an
alternative explanation.

COLONISATION OF THE NEWBORN

We propose that one unphysiological intervention (circumcision) is
counterbalancing the effect of another unphysiological state of affairs -
namely, exposure to the microbiological environment of a modern ma-
ternity unit. The hypothesis is based on four observations.

Firstly, in biologically natural settings, when giving birth in the squ-
atting or kneeling position, mothers often defecate during delivery and
thus colonise the baby with their own aerobic and anaerobic intestinal
flora. Together with this gift they provide specific protection - immu-
noglobulin transferred before delivery through the placenta and later
through breast milk. The transferred anaerobic flora” might also con-
tribute to protection by controlling the growth of the gram-negative
aerobic flora. In contrast, when babies are born and cared for in hospital
the Escherichia coli strains that colonise the intestine tend to be acquired
from the environment.” - ' Further evidence of disturbed intestinal eco-
logy is that the anaerobic bacteria of the gut in breasted infants born and
cared for in modern maternity units is often not dominated by bifido-
bacteria ‘(as in babies born under village conditions) but by other
strains.'""

Secondly, with the gastrointestinal tract as the probable source, the
male prepuce becomes heavily colonised with E coli during the first few
days of life.”

Thirdly, this colonisation seems to arise from the fact that E coli - and

v
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CIRCUMCISION. The rite of passage of circumci-
sion plavs varied roles in Islamic society, depending on
gender, ethnic orientation, and modern cultural atti-
tudes. There are differences of opinion among the legal
authorities over whether circumcision is fard (legally
obligatory) or sunnah (the practice of the Prophet), nor
is the motive for the operation always clear. Socially,
it is obviously a rite of passage of considerable status
significance for young boys when it is performed at ten
to twelve vears of age, as in some parts of the Arab
world, to mark their move to male responsibilities. In
the religious sphere, the view that circumcision is neces-
sarv for conversion to Islam, as the legist al-Mailik
stressed, is still adhered to by many Muslims.

Other sources speak of circumcision within the con-
text of purification; indeed, in the present-day Arab
world the rite is called rahdrah (purification) rather than
the classical khitdn. The purification concept probably
derives from al-Malik’s Sunnah of Fitrah, where it is
linked with cutting nails, trimming the mustache, and
removing hair from the armpits and pubic area. Such
notions affirm that circumcision is required of both
sexes, as Shafi7i (767-820 cE) held. [See Purification.]
Some Muslims, however, relate the practice to Abraham
and thus see it as part of the original law promulgated
among their Semitic ancestors, particularly the Jews.

Finally, circumcision is an outward symbol of the reli-
gious process of bringing oneself under the discipline of
God’s requirements, reflecting the inner growth of ‘agl
(reason) and the submission of base passions to the

Roy ARMES

higher spiritual requisites of true Islam. When interpre-

~ ted this way, modifying the sexual organs is a physical

expression of the acknowledgment of God’s hegemony
over one’s uncontrolled instincts and signals the deeper
religious commitment expected of the mature Muslim.

Although the presence of the operation is often re-
garded by Western writers and many Muslims as evi-
dence of Islamic orthodoxy, it is not universal in the
Muslim world: for example, not all Muslims in China
practice it, and in many Muslim countries the law is
not held binding on females. There is also considerable
cultural distinction in the time at which the process is
undertaken. In Europe and North America Muslims
have adopted the cultural norm of having the operation
done to their sons in the hospital immediately after
birth, but in the Middle East a separate rite is under-
taken sometime between the ages of two and twelve. An
Arab proverb perceptively embodies the initatory
meanings: “The Arab is king on his wedding day and
his circumcision day.” In the Sudan, this proverbial
connection influences the activites: the ceremony is re-
ferred to as al-‘irs (a wedding); and the young boy is
dressed like a girl, wears jewelry and perfume, and is
painted with henna to ward off the evil eve. Among the
Beja people the boys live together in a special hut along
with the individual who performs the operation. In
Egvpt, barbers often set up circumcision stalls during
holy days, such as the Prophet’s birthday or the mawiids
of saints. Being circumcised during a saint’s holy day is
held to tie one directly to the barakah of the saint, en-
suring fertility and blessings later. On such occasions a
sheep is also sacrificed. In Morocco, the rite also paral-
lels the wedding rituals and is supervised by the boy’s
mother; it is customary to dress the boy in a whirte shift,
bathe him, shave his head, and paint his hands with
henna the day before the rite. Relatives, neighbors and
friends join in eating the sacrificed sheep, and small
gifts are brought in his honor.

Among the peoples of Java, where the rite is called
islaman or sometimes sunatan, the wedding motif domi-
nates. It is a time of great celebration and lavish spend-
ing, including entertainment by orchestras and traveling
dancing troupes, along with massive receptions for the
community. Guests bring presents or money. Some-
times groups of boys, usually related, undergo the rite
together, and the celebration usually follows the com-
pletion of the boys’ Islamic studies. The rite itself is
performed by a ijalak (officially registered operator) who
charges for his service and uses a knife called wesi tawa
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stimulation, she may attain up to fifty or more orgasms in an
hour’s time. 3

. From thesc observations, that are, by and large, based upon
studies by qulcr§ and Johnson on the sexual behaviour of volunteer
clouples engaging in coition under laboratory conditions, she concludes
that:

Consequently, the more orgasms a woman has, the stronger
they become; the more orgasms she has, the more she can have.
- To all intents and purposcs, the human female is sexually
insatiable in the presence of the nighest degrec of sexual
satiation, 34

It is obvious that Sherfey is yet another Freudian woll in disguise.
This denunciation may not be unpretentious when we see Sherfey present
herself as an architect of a theory on the genesis of human civilization,
based entirely upon the premise of asphyxiation of feminine
sexuality: '

The rise of modern civilization, while resulting from many
causes, was conltingent on the suppression of the inordinate
cyclic sexual drive of women becisse (a) the tremendously
increased supply of hormones of carly human  females
associated with the hypersexual drive and the prolonged
pregnancies was an important force in the escape from the strict
heat-cycle sexuality and the much more important escape from
post-pregnancy diminished sexual desives. Women's uncuriai-
led continuons hypersexuality would drastically interfere with
maternal responsibilities; and (b) with the rise of seltled
f\griculturc economics, man's lerritorialism became expressed
in property rights and kinship laws. Large Funilics of known
parentage were mandatory and could not evolve until the
inordinate sexual demands of women were curbed.

Since women arc capable of “insatiable” orgasmic cxperience and
much more so through clitoral eroticism, with the potential for ultimate
destruction of human society, therefore, clitoris must be regarded as the
arch enemy of human civilization. In other words, Sherfey, while first
appearing to be a defender of clitoral sexuality, turns out, in the long run,
to be a protege of gynophobes and misogynists.

It is rathc'r. amusing lo sce that Western academicians and sex
volunteers (a legitimized title for those who consent for coition in the
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name of High Priest of Objective Science) continuc to wrestle with the
question of anatomical basis of female sexuality, without achieving much
by way of resolution. For example, during a recent study of twenty-seven
coitally experienced volunteers, 39 vaginal eroticism could be elicited in
89% of the subjects by means of systematic digital stimulation of both
vaginal walls. This study supported previous findings; however, it did not
support the existence of the discrete anatomical structure called the
Grafenberg Spot (G Spot, for the common). The author concludes that
this study supports the contention that there arc two distinct types of
orgasms — vaginally-evoked and clitorally-evoked. Moreover, it also
supported the finding that some women expel, during orgasm, a fluid
through the wurcthra. In this study, the uid was chemically
indistinguishable from urine.

In Islam:

Canonically and theologically, circumcision has no privileged
statiis. 1t is not ane of the five pillars of Islam....-It is merely a
sunna. The ritual surrounding it is loose, imprecise, and more
spontaneous than organic. It is accompained by no prayer. The
age at which the operation is performed is not fixed in any strict
way and may take place any time between one and twelve years.
The figh is hardly concerned with it and the Quran not at all.
Furthermore there is a systematic concern on the part of
Muslims to distinguish themselves from the Jews on this
matter.}?

Indeed, the Qur'an does not make mention ol circumcision for
cither sex. Quite a few ahadith are, however, cited on this subject. For
example, the oft-quoted hadith - ““If the two circumcised parts have been
in touch with one another, ghusl is necessary,”3® - is interpreted to be an
approval by the Blessed Prophet for both female and male circumcision.
Certain fugaha’ were of the opinion that in light of this hadith, female
circumcision was not forbidden by the Prophet but he just disapproved
total clitoridectomy. In the judgement of al-Miawardi: “the excision limits
itself to removal of the kernel-shaped skin of the upper tip of the organ.
One should cut, therefore, merely the protruding cpidermis without
removing the organ as such.”3?

According' to another hadith, the Prophet is said to have
addressed a woman, Umm ‘Atiyah, who was rcportedly operating on a
girl: idhii khafadti fa-ashimmi wa-Ia tanhaki fa innahu adwa Ii’l-wajh
wa-ahza ‘ind al-zawj - i.e., just touch the surface lightly and do not cut
deep; her face will grow beautiful and her husband will rcjoice.40
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OZET

“Siinnet” kelimesiyle Islam Peygamberi Hz. Muhammed'in yaptgr biitin séz
ve eylemleri kast edilmesinin yaninda, erkekiik orgaminin ucundaki derinin kesilmesi
anlamim da ifade etmek igin de dilimizde ayni kelime kullaniimakiadir. Bunurila Islam -
Peygamberi Hz. Muhammed'in yaptigi uygulama kast edilmektedir, Bu uygulamaya
pek cok dinde yer verildigi gibi gok farkh milleflerin kiltiirinde de karsimiza
Glkmaktadir. Glindmilzdeki uygulamayi daha cok Yahudi ve fslam dinindeki algilanigi
sekillendirmigtir. Stinnefin dinsel anlaminin yani sira tibbi agidan tasidigi énem eski
tarihferden giiniimize kadar gesitii yonlerden ele- alinmasini gerekli kdmistir, Bu
yazida ozellikle erkeklerde uygulanan sinnet, tarihi, dini ve giince! ydnleriyle
irdelenecektir.

Anahtar Kelimeler: Deri, Hitan, Kiiltiir, Siinnet.

ABSTRACT
- Circumcision in Religious and Medical Terms
In Turkish, the word siinnet is used to refer to both Sunna, ie., all statements

and actions of Prophet Muhammad, and fo circumcision (hitan); i.e., cutting or

removal of the foreskin.of the penis. In this way, the practice followed by Prophet

Muhammad with respect fo circumeision is emphasized, Circumeision is advised not

only in :many religions, but also in various cultures. Currently, it is dominantly

associated with Judaism and Islam. Due to-both its religious significance and medical

imporiance, it has been discussed in different aspects since the early ages. This

study deals with hfStOﬂC&l religious and actuality aspects of male circumcision.
Keywords: Circumcision, Cuiture, Foreskin, Hitan.

* Alatlirk Umversues; Tip Fakiiltesi,
" Atatlrk Oniversitesi llahiyat Fakilltesi [stam Felsefesi Anabilim Dali Ogretim Uyesi
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~a) “Fikih ustlii” ile ugragan dlimlerin 1stilalinda S.,
Kur'an'dan sonra ser’i bir hilkme delil olabilecek Hz. Peygam-
ber'e ait sbz, fiil ve takrirlerin karshiidir. Onun, Kur'dn,

S., icmé ve kiyds olmak iizere sayilan dort ger'i delil arasinda.

Kur'an'dan sonra ikinci delil olarak zikredilmesi bu yénden-
dir. Meseldi Hz. Peygamber’in derizler hakkinda sbyledigi
“suyu temiz ve sliisi hclal sozit ser’l bir delildir ve bu delile
bakildif1 zaman, deniz suyunun temizlik  igin kullamlabilecegi
ve oliisit denilen balk tiiriinden hayvanlarmin yenilebilecegi
anlasihr. Bunun gibi, Hz. Peygamber’in beg vakit namiazn adab
ve erkdniyle muntazaman kilmasi, hacc gorevini yapmasi, ya-
hut bir davida bir sihid ve yemin ile hiitkmetmesi de ser’i
birer delil sayihr ve Hz. Peygamber'in davramislaniyle ilgili
birer S. olmalari itibariyle bunlardan gkartilacak hiktimler
iizerinde durulur.

b) Fakihlerin isulahinda S., Hz. Peygamber’den gelen her
gesit davramg kargthfinda kullamibr; ancak diger Miisliiman-

larin bu davramsglan aynen yapmalan farz veya wvdcib dere-

cesinde olmasa bile, yapilmasinda insan igin biiyiikk faydalann
bulunduguna delilet eden bir mindya sihiptir. Fakihler bu
ménidaki S.i milekkede ve gayr-i mil'ckkede olmak iizere
iki kisma aymrmiglar ve mescld birincisi ile Hz. Peygamber’in
hig terk etmeden kaldifa namazlan, ikincisi ile de bazan kalip
bazan terk ettifi namazlart kasdetmiglerdir. Buna gire, sa-
bah, 6#le ve aksam namazlarmin Sleriyle yats: namdzimin son
iki rekathk S, mi’ekkede, ikindi ve yats: namazlarin dor-
der rekathk S.'leri ise gayr-i mi'ekkede sayihr. S.in boyle bir
ayirimi, tatbik yoniinden onun, farz ve vicibten sonra yer al-
difr dereceyi gistermesi bak:mindan Snemlidir. Zira farz, ya-
piimas1 hususunda Kur’én'da Allah'in agik ve kesin emri bu-
lunan davramslara, vicib de, Kur'dn’daki emir agk olmamakla
beriber, biz delillerin yardimiyle yapilmasinin gerekli oldu-
fu sonucuna varilan davramslara deldlet ederler. Buna gore
meseld S.-i mirckkede, vdcibten sonraki derccede ve fakat
vicibe yakm olan davramglar hakkinda kullan:hir.

¢} Kelimeilarnn sstilahmda S, Izd’at m tam ziddr olan bir
mandya sahiptir. Bid'at, dinden olmadi hilde, dine sokularak
dini bir mahiyet kazandinlan inanclardir. Mesela Kaderiyye'-
nin bemmsedxgl kaderin reddi goriisii, Cehmiyye veya Mu’tezi-
le'nin benimsedizi ilahi sifatlann nefyi ile Kurdn'mn mahlik
oldufu goriisleri, lslam’a aykin birer- goriis olduklar1 halde
bu mezhebler tarafindan propagandass yapilmis ve slami hi-
viycte sokulmug bid'atlardir. Bu ve benzeri bid’atlara sahip
mezhep mensuplarina bid’at ehli denilmis; bunlarm Karsisina
dikilerek Kur'dn ve S’e dayal sal Islim akaidinin miida-
faasim1 yapan Muslumanla.ra da S. elzl§ adi verilmistir

d) S.’in, hadisgilerin istlalunda sihip oldugu mind ise,
Hz. Peygamber'in sz, {iil ve takritlerinden ibaret olan hadis’in
tam korsthfndir. Her ne kadar hadisin, lhpatte soz, S.’in de
fiil ve davranis méndsma geldigi ileri sitrillerek bir S.e hadis
demenin hatal olacaf diigiiniilebilirse de, herhangi bir saha-
binin Hz. Peygamber’den “onun séyle yapugm gordim” di-
verek naklettigi bir davramsg, He. Peygamber’in hir S.i olsa
hﬂe, gerek onu nakleden ve gerchse nakledenden igiten kimse
igin drtik o bir fadistir ve SJin sdzle’ ifade cdilniis deklidir.
Bu bakimdan, hadisin, Sin miiterddifi olarak kabul edilme-
sinde yanhs bir tathikat sbz konusu degildir.

Bu manadaki S.in Islim dinindeki onemi cok bilyiiktir.
Kurin'da bu tneme sik sik igiret edilmis ve Mislimanlara
Hz. Peygamber’in SJhie stkien sanlmalan emredilmigtir. Hz,
Peygamber de bir hadisinde “size iki sey biraktim; bunlara

sarildifiniz miiddetce asla dalilete diismeyeceksiniz. Birisi Al-
Iah'in Kitaly, digeri de Reslltniin 51”7 demistir,

Kur'an’da gegen ve Hz. Peygamber’e itdatr emreden dyet-
leri, onun S.’ine uymak méadisinda anlamak gerekir. Mescla : '
“Allal’a ve Peygamber’e itdat ediniz ki, rahmet olunasimiz”
(Al Imrén sfiresi, 132). “Kim Peygamber'e itial ederse Al
lah’a itdat etmig olur” (Nisid sfiresi, 80). “Ey Peygamber, de
ki : Eger Allaht seviyorsamz bana tahi olunuz ki, Allah da
sizi sevsin ve giinahlarnia Im{;;aqhsm” (Al-i Imwdn  sfiresi,
31). “Pecygamber size neyi getirmigse onu alimiz; neden sizi
nehyetmigse ondan da sakimmz” (Hasr, sbresi, 7).

Bu &yet medllerinde Allah’a itéatla Peygamber’e itaat bhir
arada zikredilmis ve iki itdat arasinda herhangi bir ayinim ya-
pilmamistir. Hatta -Allal’a itBat etmis olmak igin Peygamber'e
itAat etmenin sart oldufu bir ayette agqkga ifade edilmigir.

Hz. Peygamber'e itdatla ilgili bu dyetlerin ménilan ice-
risinde, onun S.ine itdat etmek mz'in_ﬁsmm da bulundugunu
kabul etmek gerekir. Ciinkii S.e iudat etmeden Peygamber’e
itAat etmis olmdik - mumkiin  degildir. Yukanda mealleri
belirtilen Ayetlerle, meélleri belirtilineyen ayn manadaki diger
dyetlerin ortaya koydugu bu gercefin, Hz. Peygamber daha
hayatta iken onun ashdln tarafindan kelayca  anlagldigina
giiphe yoktur. Nitckim, bu anlayiy dolayisiyledir ki, sahibe
arasinda Hz. Peygamber’in S.ini teshit etmek igin yoZun bir
fadliyet baglamis ve her sahabi, Hz. Peygamber’den duydu-
fu veya gbrdiigii S.le. ilgili bir hususu diger bir sahabiye
nakletmeyi Adet haline getirmisgtir. Yazimin heniiz gelisme-
mis ve birgok sahdbinin de okuyup yazmayr Sgrenmemis ol-
masima rafmen, sayilar az da olsa yam bilen haz sahébiler
S’ yaz ile teshit etmefe gahgmuglardir. ik devitlerde Hz.
Peygamber’in, S.’in yazilmasini menettiine dair gelen heber-
ler, yazmh sayfalatin Kur'in sayfalumyle kamsmasi endigesine
delalet ettifi kadar, S’in yozr ile teshiti fadliyetinin ne ka-.
dar yofunluk kazandigimi da gosterir. Nitekim stell edilen
endise zail olduktan sonra, Hz. Peygamber, hadislerini yaz-
mak isteyen sahabilere izin vermis ve bdylece ilk hadis eser-
leri, daha Hz. Peygamber zamamnda ortaya ckmaga hagla-

misur. {T. K.}

SUNNET, Arapgada Jutan dem}en ve erkek tenasiil
uzvunda hagefeyi trten dermm, kadin tenasiil vzvunda da bizr
adi verilen kisimdan bir parcammn kesilmesi ameliyesi. Tirk-
cede S. adiyle sohret kazanmistir. Cocuklarm S. colmasi veya
ebeveynlerinin onlar1 S. ettirmeleri, Hz. Peygamber'den tahih

olarak riviyet edilen hadislerden &gfrenildigine gore, Hz. Ib-

rihim’in adeti idi ve bu peygamber S. oldugu siralarda sek-
sen yasinda bulunuyordu. ibrahim Peygamber’én bu adeti,
onun ziirriyyeti boyunca devim etmis ve Tevrat'm hiikmi ge-
refince Yahfidiler tarafindan do tathik olunmustur. Ancak
Hristivanlar, Hz. 1brahim’in bu S)ine (ddetine) uymamig ve
onu terk etmislerdir. Islamin gelisiyle S. ameliyesi Haz. Pey-
gamber tarafindan yeniden ihyd olonmug ve her Miicliiman,
uygun bir yasa ulasan crkek  cocufunu 3. ettirmeyi ihmal
cdilmez bir gorev saymigtir. (T. E.)

SUNNET DUGUNU, erkck cocuklamn siimnet cdilmesi
miinfsebetiyle vaplan diigiine, verilen ad. IslAm dinine gore,
biitiin erkek cocuklarm, genellikle hillufa ¢rmeden tnce sun-
net edilmeleri, hu is sirasinda dua edilmesi, Kwr’in okunma-
a1, cocufa Allah’tan iman saglamlifn  dilenmesi gereklidir.
Esésen, biitiin Misliman iilkelerde, erkek gocuklarin siinnet
edilmeleri tek tek veya toplu halde yapilir. Husucly,]e sunnet
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Religious Differences in Female Genital Cutting:
A Case Study from Burkina Faso

JENNY TRINITAPOLL
Department of Sociology
Pennsylvania State University

SARAH R. HAYFORD
School of Social and Family Dynamics
Arizona State University

The relationship between religious obligations and female genital cutting is explored using data from Burkina
Faso, a religiously and ethnically diverse country where approximately three-quarters of adult women are cir-
cumcised. Data from the 2003 Burkina Faso Demographic and Health Survey are used to estimate multilevel
models of religious variation in the intergenerational transmission of female genital cutting. Differences berween
Christians, Muslims, and adherents of traditional religions are reported, along with an assessment of the extent
1o which individual and community characteristics account for veligious differences. Religious variation in the
intergenerational transmission of female genital cutting is largely explained by specific religious beliefs and by
contextual rather than individual characteristics. Although Muslim women are more likely to have their daughters
circumcised, the findings suggest the importance of a collective rather than individual Muslim identity Jor the
continuation of the practice.

Keywords: female genital cutting, intergenerational transmission, convention theory, Burkina Faso.
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INTRODUCTION &

Female genital cuttihg, also known as female genital mutilation or female circumcision,! is
a term used to describe operations on female genitalia ranging from a small nick in the clitoris to
total removal of the clitoris and labia. In some cases the procedure is accompanied by infibulation,
the sewing together of the labia. One form or another of female genital cutting is practiced in 28
African countries as well as in some parts of Asia and the Middle East (WHO 2008). Opposition
to the practice, both from within Africa and on the international stage, dates back to European
missionaries in the early 20th century and coalesced around the 1995 United Nations Fourth
World Conference on Women in Beijing (Shell-Duncan and Hernlund 2000). Currently, both
local and international organizations advocate abandonment of female genital cutting, and most
countries where it is prevalent have some form of legal prohibition against the practice (UNICEF
2003). Efforts to reduce the prevalence of female genital cutting have had mixed success, and,
despite the long history of such efforts, the factors supporting or impeding cessation are not well
understood.

We examine the role of religion in shaping circumcision practices through a case study of
one West African country, Burkina Faso. Burkina Faso is a religiously and ethnically diverse
country where approximately three-quarters of adult women had been circumcised as of 2003
(INSD and ORC Macro 2004). Despite the comparatively low visibility of political Muslim

Acknowledgments: A previous version of this article was presented at the 2009 Population Association of America
Annual Meetings in Detroit, M1. We thank Sharon Ghuman, Robert Woodberry, and Scott Yabiku for helpful comments,
Rebha Sabharwal for research assistance, and ASU’s School of Social and Family Dynamics for research support.
Correspondence should be addressed to Sarah Hayford, School of Social and Family Dynamics, Box 873701, Arizona
State University, Tempe, AZ 85287-3701. E-mail: sarah.hayford@asu.edu

! For a discussion of the controversy inspired by the terminology, see Obermeyer and Reynolds (1999) and the responses
to their article in the same issue of Reproductive Health Matters; see also Shell-Duncan and Hernlund (2000). We use the
terms fermale genital cutting, female circumcision, cutting, and circumcision interchangeably in this article.
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identity in Burkina Faso, the prevalence of female circumcision is higher among Burkinabé
Muslims than among adherents of either Christian or traditional religions. Its religious diversity
and moderate prevalence of circumcision make Burkina Faso an ideal setting for examining
how various aspects of religiosity—speciﬁc beliefs, individual religious affiliation, and collective
religious identity—shape behavior related to female circumcision.

We use data from the 2003 Burkina Faso Demographic and Health Survey to examine reli-
gious variation in the intergenerational transmission of female genital cutting. Because decisions
about whether to circumcise girls are usually made by mothers (CNLPE 2006), we focus on
how the social and religious context shapes mothers’ circumcision intentions. We leverage the
DHS’s two-stage sampling procedure to explore mothers’ behavior and intentions with regards
to the circumcision of their daughters. Multi-level models explicitly account for both individual
and community characteristics and allow us to examine the extent to which well-documented
religious patierns in cutting practices are contingent on both the local religious context and the
local circumcision context. Results show that differences between Christians and practitioners of
traditional religion are largely mediated by sociodemographic differences and specific religious
beliefs. In contrast, Muslim distinctiveness persists after accounting for individual differences.
Both religious composition of communities and circumeision context are associated with the
intergenerational transmission of female genital cutting. lmportantly, the magnitude of religious
differences varies across these contexts.

FremALE GENITAL CuTTING IN BURKINA Faso

According to the most recent DHS (2003), the most reliable source of national-level estimates
of cutting prevalence, 77 percent of Burkinabé women aged 15-49 have experienced female
genital cutting (INSD and ORC Macro 2004). The practice is geographically distributed across
the entire country and is practiced by all major ethnic groups. In most cases, girls are circumcised
during infancy or childhood; the modal age at circumcision among circumcised adult women in the
DHS was during infancy, and 90 percent of circumcised women had been cut at or before age 10

'(INSD and ORC Macro 2004; U.S. Department of State 2001).

The government of Burkina Faso has opposed female genital cutting since the 1983 revolution
that established the current republic. Early opposition consisted of efforts to educate the population
about the negative consequences of the practice. In 1990, the National Committee Against the
Practice of FGM/C (Comité National de Lutte Contre la Pratique de ’Excision, CNLPE) was
established as an NGO to promote abandonment of the tradition, and the CNLPE was integrated
into the government as a funded secretariat in 1997 (Population Council 2008). In 1996, a law
criminalizing female circumcision was passed in Burkina Faso. This law has been accompanied
by public education and outreach campaigns through schools, community and religious leaders,
and the media.

Opposition to female genital cutting is based on both human rights concerns and the health
consequences of the practice. The human rights perspective has opposed cutting on several bases:
gender equity, bodily autonomy (emphasizing the practice on children too young to consent),
and “physical and mental integrity” (e.g., UNICEF 2005; WHO 2008). Research on the health
consequences associated with cutting demonstrates negative effects, both immediate and long
term. In the short term, female circumcision can cause severe pain, hemorrhage, and infection.
The long-term effects of cutting include obstetric complications that are associated with higher
risk of maternal and infant mortality, including scar formation, obstruction of the vaginal opening,
fistula, chronic pelvic infections, and prolonged labor (WHO Study Group 2006}, bringing female
genital cutting to the forefront of efforts to reach the Millennium Development Goals (UNFPA
2009; Walsh 2010).




8 o -
LK miiriivvet! Eger mektebe bas-
lamayr da miiritvvetten sayacak o-
lursak, o zaman ikincisi. Fakat ne

de olsa, ana-baba erkek evlatlarmm
siinnet diigiliniinli hayatin en miihim
safhalarindan biri addederlerdi.

Cocuk heniiz gelismiye baglarken
siinnet 1af1 da ortaya atilir:

— Gelecek Agustosta, ingallah!

— BErken degil mi kardesg?

— Yoo! Oglan Hidrellezde altrsini
bitirip, yedisine basacak, tam zama-
nidir.

Filhakika, vedi yag bu is i¢in nor-
mal sayiirdr. Ve bilmem hangi hik-
mete mebni siinnet mutlaka tek yag-
larda olurdu. Tipk:, hamamda baga
stiriilen sabun adedi gibil..

Mevsim - yaklagip da karar verildi
miydi, hazirliklar gbriilirdd. Evin ka-

dini, sandiktan kendi islemeli yatak
takimlarin: gikarir, siltelerin, yastik-
larim pamuklar: hallaca verilip ati-
rilir, oda takimlarmm yiizleri yenile-

nir, mahdumla birlikte siinnet ettiri-
lecek fukara cocuklar tesbit olunur,

kaplar kalaylattirilir, ev halkma yeni
urbalar yaptiriliz, havalar miisait gi-
divorsa, daha c¢ok davetli bulundura-
bilmek ig¢in baga, yahut ki, bahcgeye
cadirlar kurulur, zamanin €n meghur
hayalcisi, hokkabazi, saz heyeti, ag¢i-
s1, sofracilari, cengiler peylenirdi.

— TFalan giin, falan pasanin Camli-
cadaki koskiinde siinnet dugini var-
mis..

Haberi sehrin i¢inde yayildr mi, za-
ten loncanin biitlin  lubivatgr esnaf:
tetikte dururdu. Basina neler gelece-
Fini, ne aenar duyacaginr iyice fark
edemiven cocuk, o haftanin en mu-
him bir gahsiveti halince gelir, herkesi
kendisile mesgul gdrmekle, butin o
hazmrliklarm yine kendisi i¢in oldu-
Funu bilmekle duvdugu gururun sar-
hosiugu igerisinde dolasir dururdu.

Tipkis:, kurbanlik koyunlara Kkars:
gosterilen merhametle gafkat arast
ihtimamin bazan onu pek fazla si-
marttigr da olur, fakat bu smmarikhk

hos gorilurdil.

Silnnet giniinden bir iki gin evvel,
basina islemeli ve nazarhikli takkesi,
sirtina veni elbisesi givdirilen, gogst-
ne mavi renkli hamavyilr kusatilan c¢o-
cuk, ev haricindeki buyiiklerin elle-

rini opmiye gotiiriilir, oradan Eyiip
suitana, vahut ki, Babacafere de ug-
ranarak tlirbedara nefes ettirilir, tes-
bikiten gecirilir, kendisine arzu ettigi
pvancaklar alinirdr

Ekseriva bir hissi kablelvuku, siin-
2t sabahi, cocugu gozden nihan edi-
verirdi, Kovdunsa bul! Kimbilir han-

gi tecriibeli arkadashigin bosboZazligr
yuziinden birdenbire igine giren kor-

ku ile ya tavan - arasma saklanan,
yvahut oteki mahalleyi boyhiyan yara-
maz nihayet ele geger ve mukaddera-

Ercﬁmen’[ Ekrem, Dinden Hatiralar, res. Miinif Fehim,
Istanbul: Yedigiin Nesriyat 1957. ISAM KTP. 099500

ta boyun igerdi.

O, hayatinin bdylece ilk acisinr du-
yadursun, dUgin evi harekete gelir,
vahudi hokkabaz tef giiriiltisu ile ka-
risik tekerlemelerine hiz verir, evi,
vahut ki, bahﬂgeyi dolduran eg dost,

konu komsu, hisim akrabadan miu-
rekkep kadin kalabaligr hep bir agiz-
dan: «Masallah! kirk bir kere!. Kol-
tukta gilveyiligini de goriruz ingal-
lah!s> temennilerile ortaligr cinlatir,
bilviitkanne yiiksek sesle tekbir alir,
anne dilser, bayilir, hasili bir henga-
medir kopardi.

Derken, birer birer kesilen cgocuk-
lar: bu hayhuy arasmmda getirip ya-
taklarma yatmirlardr.  Onlerinde bir
geeit resmi baslar. «Masallah! Ugur-

lu kademli olsun!» temennileri tekrar
cdilerek c¢esit cesit  hediyeler bazan
gosterigle, yorganm iizerine brrakilir,
bazan da mahviyetle, yastigin altina
sikigtirilrerdr. Yilkte hafif, bahada a-
&1r bir seyse, cocuk pansiman defis-
tirmive gittigi zaman asirilmasm di-
ve, ev halkindan biri hemencecik mii-
dahaie cderek:

— A, neyve zahmet ettiniz?
Hitabile, getirenin elinden kapar ve
taht: temine almirdrL

Giindilz, diifiin ekseriya kadm da-
vetliler igindi. Erkekler akgama, ra-
ki zivafetine ve saz dlemine gelirler,
lakin yer miisait ve genis ise, ara ye-
re entipiiften bir perde gerilerek ka-
dm, erkek birlikte cgagiridirdr

Hele geceleyin, Karagéz oyniyacagl
vakit, kadimnlarr erkeklerden aymrt et-
menin imkan: yoktu. Ve Karagozcl
perde birunane cinaslarmir tekerledik-
ce erkekler tarafindan ylkselen kah-
kahalara ote yandan, gevrek kadin
glilsieri de karigmrdr

Erkek evlitlarmm bu ilk miiriivvet-
lerini, hal ve vakti yerinde olan a-
ile reislerl Azami sasaa ile kutlamay:
Adeta bir farize bellemiglerdi. Siinnet
dligliniinli «ailenin ganii sohretine 1a-

yik ve akran ve emsalininkine faiks

bir surette yvapabilmek igin neleri var,
neleri yoksa rehine koyanlar, evlerini
istif1al edenler bile vardr Yiksek ve
zengin muhitte dostlarr olanlar da
gocuklarmin siinnet - diigiinini, kry-
metli hediyeler toplamak icin bir ve-
sile sayarlardr

Ne de olsa, bu kabil digunlerin ek-
seriva vapildigr sonbahar, Istanbulda
sayilt eglence mevsimi idi. Sonbaha-
rin tercihan secilmesindeki sebep de,

. sicakta, varalarin daha glug ve geg

iltiyam buldugu hakkindaki bir ka-
naatten baska bir gsey degildi.

Agustos ayr girdi miydi, yollarda,
sazlarini, pusatlarini, takimlarm: kol-
tuklamis lonca esnafina, kirizcilere,
hokkabazlara, hayalcilere, c¢engilere,
diiglin agcilarina rastlardmiz. Hepsi
de her giin birer silnnet merasimine
tagmirlardi:.

Evlerde de haril haril dikigler di-
kilir, vasmaklar, feraceler, carsaflar
tittilenir, Kapaligargidaki en muteber
tuhafivecilerden, kuyumeculardan, sa-
atcilerden, Fileancilar vekusundaki
canakg¢ilardan, Eyiupteki oyuncakegr-
lardan cesit cesgit hediyeler satm ali-
nirdi. Bazan hem c¢apkin, hem de ki-
libtk olan erkekler bu sunnet mevsi-
mini firsat sayarak:

— Falanca kalem arkadagmin siin-
net diigiiniine gidiyoruz.

Dive Beyogluna pirelerini dokmiye
giderlerdi. Ve sayet:

— Ben de gideceZim!

Tarzinda ayak direyen kadin olur-
sa, ona da:

— Yerleri darmig, sade
davet etmigler.

Kabilinden bir mazeretle mukabele
edilirdi.

Bu diiginler umumiyetle yirmi dort
saatten fazla slirmez, likin dediko-
dusu ertesi vila kadar devam ederdi.

Bilhassa kadinlarm biribirlerini
tenkit ve tezyifi ki, bu, Havva kizla-
rinm  ezelden baglayip ebede kadar
siirecek itiyvatlarmdan biridir!

erkekleri

o
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"This chapter examines the performance of a mild form of female genital cut-
ting (rcc) in southern Thailand (locally called sunat) and its embeddedness
in situational social and family dynamics where religious education, seniority,
and gender play a pivotal role in making decisions. The goal of this chapter is
to call the reader’s attention to the relevance of ethnographic investigation and
microanalysis in detecting the existence of plural regional trends that need to be
taken into account in planning public health policies. Analyzing selected case
studies, this chapter will argue that in this region people following modernist,
literalist interpretations of Islam usually reject the practice of Fec. Literalists
pursue a direct reading and understanding of the scriptures rather than rely-
ing on the traditional interpretations of the Quran and hadiths offered by the
major schools-(madhhab) of Islamic jurisprudence (figh). These individuals
can resort to different strategies to resist the requirement to circumcise girls
maintained by the local traditionalist Shafii Muslims (the Shafii madhhab is the

77 Mans 2015

|
|
1
|
|

- . o - - 169 - o
self-determination and women's rights in muslim societies, edit. Chitra 9 =122

Raghavan, James P. Levine, Waltham Massachusetts, iSAM DN. 231825.




WILLIAM G. CLARENCE-SMITH

Female Circumcision
in Southeast Asia since
the Coming of Islam

The current program to eradicate female circumcision in Islamic Southeast
Asia is weakened by ignorance of its history. It is argued here that female
circumcision is not a pre-Islamic custom but was brought to the region with
Islam. The scriptural bases for the practice are weak, but so-called orthodox
Muslims of the Shafii school of law, which predominates in Southeast Asia,
consider female circumcision to be obligatory. Nevertheless, Southeast Asian
Muslims have generally followed the Prophet’s alleged command to cut spar-
ingly. Syncretist Muslims, who are numerous on Java, have been more hesitant
to adopt the procedure. All significant Islamic movements have been unable
to agree on the issue since the 1910s. Recently, some Muslims have called not

only for all women to be circumcised, but also for deeper cutting, and at an
earlier age.

Female circumcision is frequently portrayed as a-custom predating the ad-
vent of world religions, but the practice almost certainly arrived in and spread i
throughout Southeast Asia with Islam, beginning in the thirteenth century. |

F
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Female circumcision has been more or less as widespread there as in other
Muslim societies that adhere to the Shafii school of Sunni Islam. However,
the procedure in Southeast Asia has traditionally consisted of a mere nick, pro-
ducing a single drop of blood, and has sometimes been reduced to a symbolic
gesture that draws no blood at all. The impact on women’s bodies has been
far less severe than in the Nile Valley or the Horn of Africa, where midwives
remove the whole clitoris and a large part of the labia and infibulate (sew up)
a woman’s orifices (Boddy 2008). Thus, the expression “female circumcision”
is more appropriate for Southeast Asia than “female genital cutting,” let alone
“female genital mutilation.”

However, current trends, including the rise of fundamentalist or literalist
Istam, are influencing the practice in Southeast Asia, leading to more radical
surgery, at a younger age, and in a more public and collective manner. The
conclusion to this chapter argues that reformists probably need to step back
from the World Health Organization’s zero-tolerance approach, which results
in head-on confrontations with devout believers, and should rather work along
the grain of reformist Islam. While this chapter considers Muslim communities
in Malaysia, southern Thailand, and the southern Philippines, the principal
focus is on Indonesia because it contains the great majority of Southeast Asian
Muslims, some 200 million in all. Indeed, this sprawling island country boasts
the largest number of Muslims of any nation in the modern world.

The island of Java is of special importance to the story, partly because about
two-thirds of all Southeast Asian Muslims live on this fertile volcanic island,
and partly because many of them practice syncretic forms of Islam. Preexist-
ing animism (paganism), Hinduism, and Buddhism have heavily influenced
syncretic Islam, known to foreign scholars as Javanism and to locals by a variety
of names, including kejawen. Syncretism, which may have more practitioners
than orthodox Islam across Southeast Asia, is strongest in east and central
Java, where the Javanese language is predominant. Beginning in the 1750s,
this region was divided between the two most powerful precolonial Islamic
states of Southeast Asia, based in Yogyakarta and Surakarta. These two states
were retained by the Dutch to the end of the colonial era and have often been
represented as bulwarks of syncretism, although they were also centers of
reformist Islam. Syncretist Muslims also existed elsewhere, notably in Lom-
bok and South Sulawesi in Indonesia, and among the Cham of Vietnam and
Cambodia.

FEMALE CIRCUMCISION IN SOUTHEAST ASIA

125

self-determination and women's rights in muslim soci_eties, edit. Chitra
Raghavan, James P. Levine, Waltham Massachusetts, ISAM DN. 231825.




) 42743
Semavi dinlerde stnnet gelenefl GOK, Bilal. Yiksek Lisans, Exciyes Oniversitesi, Sosyal Bilimler EnstitOstt, Kayseri, 1995.84 5., 48 ref.
Dansgman:Prof. Dr.Harun Gingdr. Dili:Tr. ﬁ} E o ‘%,, 1 g Ly g 73

77 tadrmn 2015



P

7 Eim 2015

|

s

In particular, the FEPACI urged film directors to (1)
inspire historical and cultural solidarity within the black
world; (2) present the human, social, and cultural realities
of Africa; and (3) work for independence and cultural

authority in African film. This conference was almost

entirely responsible for the political orientation of much
African film and for the creation of a-uniquely African film
form called THIRD CINEMA: The goals expressed at the
conference have shaped almost all later sub-Saharan
African cinema. They were the top priorities for FEPACI
filmmakers between the years of 1975 and 1982.

FEPACI AFTER 1982 :
After the 1975 Congress, the FEPACI did not meet again
until 1982, and many critics believe this gap weakened the
organization’s effectiveness. Before the decision to.con-
vene in 1982, some directors even considered dismantling
the EEPACI and creating a new organization. But
although some suggested that the organization had out-
lived its usefuiness and that a new one should be created,
veteran filmmakers suchas Sembéne argued for preser-
ving and strengthening the FEPACL s a result, the 1982
FEPACI Congress-in N1AMEY, NIGER, tackled a number
of long-unresolved issues. It adopted the “Niamey
Manifesto,” which affirmed the filmmakers’ dedicaticn
to the creation of Aftican production and distribution
facilities. A group of young filmmakers calling them-
selves Le Cellectif I'Oeil Vert promised to take immediate
action to solve economic problems, proposing a coopera-
tive strategy through which African nations would share
scarce resources.. Finally, the Manifesto proposed a new
tax reform. plan that would provide revenue to film asso-
ciations and enable film organizations such as the
Consortium Interafricain de Distribution Cinémato-
graphique (CIDC) to be self-supporting. But although
the FEPACI did achieve some of the goals established_in
1982, it had little power to make reforms that required the
cooperation of governments, film directors, and flm
associations. The Manifesto has had only limited success
in improving the practical problems faced by African
filmmakers. '

On the other hand, the FEPACI has done much to shape
the political consciousness and educational standards of
the African film industry. Since 1982, in fact, this has been
‘the FEPACT’s primary focus. The organization’s influence
is evident im the quality and content of films released in
Africa since 1975, many of which are presented at the
‘biannual Festival Panafricain du Cinéma et de Ia
Télévision de Quagadougou (FESPACO) in Burkina Faso.

See also CINEMA, AFRICAN.
ELIZABETH HEATH
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Female Circumcision in Africa
The term female circumcision is commonly used to refer to
surgical operations performed in over thirty Affican,
Middle Bastern, and southeast Asian countries, by immi-
grants from those countries living elsewhere, and by phy-
sicians im Burope=znd the United States between rcughly
1850 and 1g950. As this geographic and historical range
suggests, these operatiors take place in a wide range of
cuitural and historical contexts and can have very different
meanings and effects. All involve the surgical modification
of female gemitals in some way, though this may range
from relatively minor marking for symbolic purposes to
the most radical operation, infibulation. Female circumci-
sion varies widely even within Africa, where it is practiced
across a band of the continent that includes ‘parts of
MAURITANIA, SENEGAL, GaMBIA, GUINEA-BISSAU,
SIERRA LEONE, LIBERIA, MALI, BURKINA FASO, COTE
D’IVOIRE, GHANA, TOGO, BENIN; NIGER, NIGERIA,
CHAD, CAMEROON, CENTRAL. AFRICAN REPUBLIC,.
DemMOCRATIC REPUBLIC OF THE CONGO (fermerly
ZAIRE), SUDAN, Ee¥eT, ERITREA, ETHIOPIA,
DrsouTr, SOMALIA, KeENva, TaNzawia, and
UcANDA. The-percentage of women circumcised in each

country varies considerably (e.g., from 5o 10 percent in -

Uganda and 25 to 30 percent in Ghana-to 8o-percent in the
Sudan), as does thekind of surgery practiced, its cultural
and personal significance, and its history. Female circum-
cision is not practiced at all by some communities-within
this broad area, but it is commonplace in others.
Christians, Muslims, and followers of traditional religions
all might practice forms of female circumcision.
Communities._have adopted, abandoned, and modified
the practices over time, reflecting ongoing political and
religious changes as well as interaction among cultures on
the African continent. Female circumcision generally
refers to at least three distinet clinical procedures.
Clitoridectomy removes all or part of the clitoris and the
hood, or prepuce, which covers it. This is sometimes called
sunna circumcision, though sunna circumcision might
also refer to preputial cutting alone. The name sunna
relates the practice to Islamic traditions, though most
Muslim schelars and theologians deny Koranic justifica-
tion for female circumcision. The second type, excision,
includes-clitoridectomy but also removes some or all of the
labia minora; all or-part of the labia majora might also be
cut. The amount of tissue removed in these two kinds of
circumcision varies within these general definitions. The
most extreme form of circumcision, infibulation, goes
beyond excision. After removing the labia, the sides of
-the valva are joined so that scar tissue forms over the
vaginal opening, leaving a small gap for urination and
menstruation. Infibulation is also called pharaonic

Encyclopedia of Africa, vol. I, edit. Kwame Anthony Appiah, Henry Louis
Gates, Jr., New York, Oxford University Press, 2010, ISAM DN. 234299
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VARIABILITY: PAST, PRESENT, AND FUTURE

The climate of Africa varies cyclically over periods of
decades, centuries, and millennia as well as from year to
year. For many Africans annual variations both in the
timing and duration of the rainy seasons are the most
important, because they affect the availability of water
for agriculture and livestock. The precise relationships
between deforestation, desertification, and drought are
debated, but-it-is clear that recent climate change in
Africa reflects human as- well as nonhuman causes.
Indeed, metecralogical records over the last 150 years
indicate a cooling and drying trend that can only par-
tiaily be explained by the impact of humans. Over the
long term, Africa’s climares have changed dramatically.
Since the breakup of Gondwanaland the earth has formed
ice caps and Africa has cooled and dried considerably. As
recently as-6,000.years agc, the region that is now ‘the
Sahara abounded with life—and Nile crocodiles can still
be found in oases that lie separated from the river by
hundreds of kilometers of inhospitable clime.

See also BIOGEOGRAPHY-OF AFRICA; DROUGHT AND
DESERTIFICATION; GEOMORPHOLOGY, AFRICAN; KITE
RIVER.
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CLOTHING IN AFRICA. Models display handwoven Kente clothing from Ghana in a parade
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‘Clitoridectomy

See FEMALE CIRCUMCISION IN AFRICA.

Sanek (1§ (L 2 E;m/)

Clothing in Africa ’

As elsewhere, clothing in Africa bz long served more
than one purpose. In addition to-satisfying human needs
for covering and adornment, textiles and clething pro-
vide ‘media for artistic expression for weavers, dyers,
tailors, and clothing designers. Esz-centuries, textiles
and garments have been produaced both domestically—
for household and village community members—and
commercially, for bartering or sale. Although the earliest
cloth was made primarily of local natural fibers, today’s
African textiles and clothing inecorporate a wide variety of
materials and styles.

The precise origin of cloth prodiction in-Africa is lost
in time, but archaeological findings indicate some of the
earliest sites. Drawings of looms can be seen in the
tombs of ancient EGypr, dating back -to at least
2000 B.C.E. Archaeologists have found linen remmnants
in ancient Egypt, as well as fifth-century cotton cloth
remnants. o Meroe, in northern SUDAN. In West

Africa, woven fiber pieces dating baek to-the ninth cen- -

tury C.E. have been found-in NIGERIA, and woven cotten
cloth dating to the eleventh century has beén recovered-in
MaLr. Evidence of loom use in MAURITANTA dates back
to-the eleventh century.

- Sy G

celebrating Nairobi's centennial in 1997. The parade included both modern and traditional African

clothing. (Sayyid Azim /AP images)

Encyclopedia of Africa, vol. I, edit. Kwame Anthony Appiah, Henry Louis
Gates, Jr., New York, Oxford University Press, 2010, ISAM DN. 234299.
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