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exposing the flaws of one’s neighbour (‘ayb-ji’7). During our discussions we
showed how much of Mawlana’s hermeneutical approach to the Qur'an had
been fed and nurtured by the rich veins of mystical exegesis, developed over
the previous four centuries by a variety of Sufi exegetes, and in particular by
Sahl Tustari and Sulami in their grand commentaries on the Quran written
in the ninth century.

Sahl TustarTs (d. 283/896) Esoteric Qur'anic
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Commentary and RamT's Mathnawi: Part 2 {‘
A }

MARYAM MUSHARRAF AND LEONARD LEWISOHN i

—DRBEO In this second and final part of our article, the exploration of other
Se\/\\ ok Yen (! g0 b ‘49 ozo »’\““uy 4 e von >\ Sufi motifs found in the Mathnawi continues. Here, we will try to show how
. (_KUtophanesi ) ,, | Mawlind’s expressions of a number of other Sufi mystical theories, ethical

< L P

——e principles, and esoteric doctrines drew upon the esoteric interpretations of
the various passages from the Qur'an by Tustari and Sulamy, as well as upon
the works of other great mystical commentators. We hope in this manner
to be able to answer the question posed in the first part of the article as to
why it was that Rimi celebrated the rhyming couplets of his Mathnawi as

the ‘Decoder of the Quran’ (Kashshaf al-Quran).

FOREWORD

In the first part of this article' we exposed how Riami’s Mathnawi had been G
profoundly influenced by Sahl ibn ‘Abdullah al-TustarTs (d. 283/896) Exe- / )
gesis of the Tremendous Quran (Tafsir al-Qurédn al-nzim).* We also raised | 1
the issue of the possible influence of other works by classical Sufis and exe- B
getes upon Mawlands grand poem. In particular, we discussed the impact i
of The Spiritual Realities of Qurinic Exegesis (Haqd'iq al-tafsir) by Aba
‘Abdu’l-Rahman al-Sulami (d. 412/1021) and the Lata’if al-isharat, the mys-
tical commentary on the Qur'an by Abii'l-Qasim al-Qushayri (d. 465/1074),
upon Riimi’s Mathnawi. We demonstrated how certain passages from the
Mathnawi are so deeply steeped in these classical Sufi mystical exegeses
that one can, by way of circumstantial evidence, adduce that Rami himself
had read and come under the influence of these authors’ works.

TEMPTATIONS, TRIBULATIONS, AND THE DIVINE GUILE
< (MAKR, ISTiDRAT)

i In the Sufi léxicon, the mystic's dependence upon his own strength of
self-determination and powers of volition, which may consequently cause
him to vaunt his secular or spiritual accomplishments and boast of his
charismatic powers (karamat), is technically referred to either as ‘being

Among the various themes found in TustarTs mystical interpretation
of the Qur'an that we analysed in detail in the first part of our essay - simi-
larities and echoes of which also reappear in the hermeneutics of the Qur'an
in Riimi’s Mathnawt - the following motifs can be highlighted: the struggle
against the lower soul (jihdd al-nafs), the metaphors of the anima bruta or
‘calf of the lower soul’ (gav-i nafs) and the idol of the lower soul, the moral
doctrine of altruistic self-sacrifice and generosity of soul, the spiritual prac-
tices of fasting and eating halal food, the theory of God’s saints who direct
the esoteric hierarchy of the world, and the ethical precept of overlooking
the faults of others (‘ayb-piishi) while simultaneously reviling the evils of

1 ‘Sahl Tustari’s (d. 283/896) Esoteric Qur'anic Commentary and Rami’s Mathnawi:
Part 1, Mawlana Rumi Review V (2014), pp. 180-203.

2 Sahl ibn “‘Abdullah al-Tustari, Tafsir al-Tustari, ed. Muhammad Basil (Beirut: Dar

- al-Kutub al-‘Ilmiyya 1423/2001); see also Sahl ibn ‘Abdulldh al-Tustari, Tafsir al-
Qurian al-‘azim, ed. M.B. al-Na‘sani al-Halabi (Cairo: Matba Saada 1329/1908). We
will be largely using the English translation of this text: Sahl ibn ‘Abdullah al-Tustari,
Tafsir al-Tustari, trans. Annabel Keeler and Ali Keeler (Louisville, KY: Fons Vitae
2011), with minor modifications.
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led into temptation’ (istidraj) or ‘God’s guile’/‘divine deceit’ (makr)2 The
Sufis maintain that such boasting is the result, psychologically speaking, '
of spiritual narcissism, while on the spiritual level, the vaunting of one-
self constitutes a kind of a trial and tribulation ultimately animated by the
divine guile (makr) — Al-Makir (the Beguiler, Plotter, Schemer) being one
of the divine Names. Throughout the various Sufi esoteric commentaries
on the Qur'in one thus finds constant reference to the related concepts of
istidraj and makr, with succumbing to temptation and thereby becoming
subject to the divine guile reflected in mystical interpretations of specific
verses from the Qur’an.

Thus, commenting on the following Qur'anic verse: ‘Leave Me to deal
with those who give the lie to this pronouncement. We shall lead them on

3 The term literally means ‘being led on by degrees - step by step — into temptation,
and is closely allied to the concept of divine deceit (makr). On istidrdj see Javad
Nurbakhsh, Sufi Symbolism, trans. Terry Graham et al. (London: KNP 1994), vol.
VIII, pp. 63~65; on makr see ibid., pp. 65-67.
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Ethics and Spirituality in Islam
' The Concept of adab in Early Sufism with
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Francesco Chiabotti Defining adab in Sufism
Eve Fe}nllebms Pierumek In the commentary to his English translation of Ritmi’s Mathnawt, R.A. Nicholson -
Catherine Mayeur'J aouen has defined adab as: “the character, feelings and manners that are the fruit of
Luca Patrizi : spiritual culture’! This explanation goes some way towards conveying the
subtlety and complexity of the term, suggesting that it comprises inner and
outer aspects (as in “feelings” and “manners’), that it-has a connection to
akhldq (character), and, perhaps most importantly in the context of sufism,
that it is the product of spiritual cultivation. Nicholson further compares
adab to St Paul's understanding of that aspect of love (agape) “that doth not
behave itself unséemly”? Notwithstanding the nuanced explanation of adab
presented"in his commentary, Nicholson was inevitably constrained in his
translation to find more specific equivalents for the word according to context.
N Thus, for example, we find adab rendered most often as “respect/reverence’, ,3
but also as “self control/discipline’,* “correction’,? “manners/good mannets’,$
“culture”)? “erudition” and even “service”.® ‘

Tiirkiye Diyanet Vakf o e, 1\\”“) Looking at other English translations of Sufi works, we find the term ren-
Islam Arastirmalart Merkezi R\ et dered in various ways, as for example: “spiritual comportment’,® “propriety”,"
Kiitiiphanesi : -
Dem. No: Q_ A ’l Z‘f /[ {‘) Nicholson, Mathnawt of Jaldtuddin Rimi, Vol. nks1and 217,
: . 1 291” 1 Corinthians X1i1.
B Tas. No; - '%:; Nicholson, e,g. 1, lines 84, 1490, 1493, 2175 and 3061

Nicholson, 4, line 2805; 5, line goos and 6, lines 1514, and 2583.
" NicholsoR, 4, lines 121,156 and 7; 2, lines 1418, 3219 and 20, 3305; 3, lines 3245, 3680; 4, lines
. o MG, 1141, 2155, 2975; 5 line 3035; 6, line 4612,

1
2
3
4 Nicholson, 'é.g. 1, lines g1, 2825,
5
6

\ by . 7 Nicholson, 2, line 3644; 6, line 23g8.
i iy 8 Nicholson, 2, line 2418.
3 Y 9 Nicholson, 3, lines 3608, 3610.
7683 10  Honerkamp, “The Qurinic Roots and Ethical Foundations of Suliik”

BRILL , . . 11 Tafsir al-Tustari. The use .of the word prf)priety here is int:anded to convey the idea c?f

W behaving or having an attitude that is fitting for a certain thing, an aspect of adab that is
also indicated in Nicholson’s allusion to St Paul's “not behaving itself unseemly”
LEIDEN | BOSTON 63— 101

20\%
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Sahl Tustar?’s (d. 283/896) Esoteric Qur’anic
Commentary and Rumi's Mathnawi: Part 1

MARYAM MUSHARRAF AND LEONARD LEWISOHN
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FOREWORD '

Perhaps because one of the main didactic purposes of Jalal al-Din RGmi’s
Mathnawi is to elucidate and expound the esoteric mea{hings of Islam’s
sacred scripture, he often refers to his grand poem as the ‘Decoder of the
Quran’ (Kashshaf al-Qur'an). In fact, one of the main reasons why the
Mathnawi is such a rich depository of scriptural exegesis and spiritual
wisdom is precisely because of its focus on exegesis of the Qur'an. Being
himself a learned exegete of the Muslim scripture, no doubt he had
access to all the various resources and texts of Quran commentary
available to other scholars of his day. Yet the bases of the exegetical
method that Mawlana Rami propounded still remain unclear.

Unfortunately, most scholars who have studied the Mathnaw?
interpretation of the Qur'an have paid more attention to Mawlana
use of traditional commentaries and disregarded the influence of myss
tical exegeses of the Qur'an on his poem. Despite the fact that eminent
authorities on the poetry of Riumi, such as Badi® al-Zaman Furtizanf.
and ‘Abd al-Husayn Zarrinkiib, have drawn attention to Mawlana’s
fascination with the mystical interpretation of the Qur'an, to date nor
systematic attempt has yet been made to evaluate the impact of earl
esoteric Qur'dn exegeses upon the Mathnawi This essay aims to dot
just that, hopefully to serve as a preamble to further, more elaborat
investigations of Mawlana’s poetic use and adaptation of mystica
interpretations of the Qur'an.

In what follows, we rely mainly on two great works of mystical exe -
gesis. The first is Sahl ibn ‘Abdullah al-Tustar?’s (d. 283/896) Exegesis of
the Tremendous Qur'an (Tafsir al-Quran al-azim), which is probably

1 Sahl ibn ‘Abdullah al-Tustari, Tafsir al-Tustar?, ed. Muhammad Basil (Beirut: Dar al-
Kutub al-Ilmiyya 1423/2001); see also Sahl ibn ‘Abdullah al-Tustari, Tafsir al-Quran

the earliest independent mystical interpretation of the Muslim scrip-
ture. The second is Abt ‘Abdu’l-Rahman al-Sulami’s (d. 412/1021) The
Spiritual Realities of Qur'anic Exegesis (Haqga'ig al-tafsir), which con -
tains selections from Tustar’s work as well as from other works by
other great mystical commentators.” We will endeavour to expose
some of the prominent similarities between the exegetical methods
used by Mawldna in the Mathnaw? on the one hand and these two
esoteric commentaries on the other. We will also try to show how
Tustari's and Sulamfi’s esoteric methods of interpreting the Qur’an can
improve our understanding of the Mathnawi, hopefully thus revealing

| the reason why Mawlana described his Mathnawi as a ‘Decoder of the
" Qur'an’.

L

His predication of the Mathnaw? as being a ‘Decoder of the Qur'an’ in
the prelude of Book I of the poem itself indicates that he was inter -
ested in discovering the inner meaning of the Qur'an according to the
methods of mystical interpretation that influenced him. In fact, in his
interpretation of most verses from the Qur'an, Mawlana undertakes an
esoteric approach. It is clear that Aflaki’s report that Sulami's Hagd'ig
al-tafsir was venerated by Mawlana as a great specimen of this type of
interpretation was by no means an idle anecdote that one can dismiss
as fantastical, even though his hagiography was composed some
seventy years after Rimi’s death.?

™3till, it remains unclear how extensively Mawlana utilized such well-
kgown mystical commentaries in his mystical poetry. Quoting certain
seitements by Aflaki in this regard * Zarrinktb underlines that Mawlana

r‘;

Z3al<azim, ed. M. B. al-Na‘sani al-Halabi (Cairo: Matb'a Sa'ada 1329/1908). We will be
largely using the translation of this text by Annabel and Ali Keeler, Tafsir al-
Tustari (Louisville, KY: Fons Vitae 2011), with minor modifications.

2 Abit ‘Abdw/l-Rahman al-Sulami, Tafsir al-Sulami wa huwa Haqd'iq al-Tafsir, ed.
Sayyid “‘Umran (Beirut: Dar al-Kutub al<Ilmiyya 1422/2001). Wherever possible, we
will be making use of the partial translation of this text by Farhana Mayer: Spiriiual
Gems: The Mystical Quran Commentary Ascribed to Ja'far al-Sadiq as Contained in
Sulami’s Haqa'iq al-tafsic from the Text of Paul Nwyia (Louisville, KY: Fons Vitae 2011).

3 Aflaki states that Mawlana gave away his cloak in gratitude to a scribe who had
copied out the whole manuscript of the Hagéd'ig al-tafstr for him: see Sharns al-Din
Ahmad-i Aflaki, Mandgib al<arifin, ed. Tahsin Yazici, 3rd edition, 2 vols. (Ankara:
Tiirk Tarih Kurumu Basimevi 1959; reprinted Tehran: Dunya-yi Kitab 1375 AHsh./

1996), vol. II, pp. 604-605.
4 ‘Abd al-Husayn Zarrinkab, Sirr-i nay (Tehran: Intisharat-i ‘Imi 1384 A Hsh./2005),

Lp 347
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486. BowerinG, G., The Mystical Visioﬁ of Existence in Classical Islam : The
; Qur anic Hermeneutics of the Sufi Sahl al-Tustari (d. 283/896), Berlin-New York,
o De Gruyter, 1980, 286 p.

Il était grand temps de consacrer une monographie & Sahl al-Tustari (200-283/815-896),
figure marquante représentant toute une école de pensée au sein de la mystique primitive
musulmane. La rigoureuse étude de G. Bowering remplit d’une maniére remarquable cette
tache. L'ouvrage commence par un dépouillement systématique des sources anciennes et
modernes: des manuscrits d'ouvrages d'al-Tustarf ou attribués a lui, les recueils de ses
enseignements oraux transmis par ses disciples, les livres « théoriques» des auteurs classiques
du siifisme (al-Sarrdj al-Tiisi, al-Kalabadhi, Abi Talib al-Makki, al-Qushayri ), des
tabagat mystiques (ouvrages d'al-Sulami, d"Abu Nu'aym al-Isfahani ...) jusqu'aux «antho-

— L \ =T ' e ) ‘ logies» modernes (Nabhani, Jami* Karamdt al-Awliya’). Deux textes seulement d’al-Tustari
-‘5. AJ“- s d SR sont jugés d’une authenticité certaine, un recueil de ses propos (ms Képriitii, 727) et son Tafsir
al-KA*SKNT (MuBamnad Badr 1-Din) dont les six manuscrits, les chaines de transmission (isnad) et les citations chez d’autres auteurs

sont longuement étudiés. Les étapes de la vie de Sahl, sa formation en mystique et Pidentification
ll-TUSTARf (sahl ibn ‘Abd Allah) de ses digs;;les (en particulier Mf;‘ b. Salim qui donna son nom a I"Ecole d? pensée d'al-Tustari,
P c.-a-d. T'Fcole mystico-théologique des Salimiyya) sont reconstituées avec prudence, vu le
silence relatif des sources sur ces sujets. La partie majeure de I'ouvrage est consacrée i la
présentation et I'analyse de trés nombreux thémes mystiques et métaphysiques filtrant i ‘
travers le Tafsir: le Covenant originel (mithag), le Jour de la Ressurection (givama), la vie ‘
mystique comme trait d'union entre ces deux éternités, vie ot le concept de la «Lumiére de

Tafelr . - Muh d» (rar M ad) joue un réle primordial, etc. A la fin, I'A. souligne 1a nécessité

afs El-xl_lr‘ln al=*at¥n. [ Ao de compléter cette étude. En effet, il est indispensable, malgré les difficultés évidentes, de

on the Kur’gn, Editeq by Muw omment situer historiquement la pensée d'al-Tustari, d'étudier avec la méme rigueur ses prédécesseurs

al-Din n-Nl'l:nf.] d Badr et ses contemporains ainsi que les prolongements de ses idées pour jeter un peu plus de [umiére

/" Pre 4, 204, sur I'histoire si mal connue du siifisme naissant. Nous faisons volontiers nétre la remarque

Ml de M. Chodkiewicz : «Cette excellente monographie souffre un peu, & nos yeux, de n’étre que
uhazead Amin al-Khanyi; Cairo, 1908, - . la et disoler I'enseignement de Sahl al-Tustarf dans Ihistoire du tasawwuf» (voir le c. r. de

: 8° : CHODKIEWICZ, M. et ses excellentes remarques dans S.7., LX, 1984, pp. 180-182).
\\%.\\ 7 ‘ M.A.A M.
o .
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REVIEWS OF BOOKS
rather awkward translations and mis -

of Quranic ref prints. On th iti
€rences, proper nd - € positive side, there are ex )
references to editions USeS per names, and technical terms a’fulllgi‘lljfl? excellent indexes

’ iography, and full

regarding sexual acts (N. j. Coulson) and the essentially similar attitude of Shi‘l law
(W. Madelung: differences mainly over marriage, divorce and inhcritance, favouring the
female, but for historical and polemical motives rather than any greater sympathy than
among the gunnis for the female sex); and finally, of eroticism as a motivating torce in
Islamic life (J.C. Biirgel) and in SGfT literature and practice (Annemarie gchimmel: much
Persian and 1ndo-Muslim material used here). The papers concerning legal questions ar¢
inevitably prosaic, but the rest make fascinating feading. There has been a recent tendency,
noted by several contributors here, to contrast what is assumed to be the franker, more
positive recognition of the role of sex in society accorded by Islam with the more restrictive,
because dominated by such ideals as celibacy and the curbing of lust, attitudes of traditional
Christianity. The present book shows this to be a simplistic view, not wholly valid in
medieval Islamic society, with its strong vein of pudency about personal sexual life, and
not obviously valid today in the resurgence of puritanical, traditionalist Islam with its
consignment of women to an unobtrusive secondary status. A dominating factor has always
been the West’s separation of law and personal morality, with the gulf ever-widening in our
present society, compared with the shari‘a’s stress on the identity of the two, with sexual
acts outside the recognized, validating legal framework as automatically illegal and there-
fore reprehensible. Yet, as the papers dealing with literature show, Eros could not be denied,
whether sublimated into ‘Udhri-type poetry Of raised to the plane of mystical expression.
All in all, a most stimulating and successful volume whose stimulator and progenitor must,
once more, be thanked. o P

D. P. BREWSTER.,

C.E. BOSWORTH.

THE MYSTICAL VISION OF _EXISTENCE N CLASSICAL 1sLAM: THE QUR’ANIC
HERMENEUTICS OF THE SGFT SAHL AT-TUSTART (D. 283/896). By GERHARD
BOWERING. (Studien zur Sprache, Geschichte und Kultur des Islamischen Orients, Neue
Folge, Bd. 9.) pp- ix, 286. Berlin and New York, Walter de Gruyter, 1980. DM 134.

Studies of the early mystics are & prerequisite for the detailed history of Sofism which
is yet to be written. The classic studies of Massignon and Ritter are but two examples
chosen from many which illustrate how worthwhile is such an endeavour. The subject of
the present study was for a ghort while the spritual master of alHalldj, at the beginning of
the latter’s training between the ages of 16 and 18. There is little published work about him,
although at least one doctoral thesis discusses his Risalat al-hurif. Bowering’s book there-
fore breaks new ground and is most welcome for this reason, 1t is divided into two parts,
the first examining the traditions about al-Tustar1, his life, associates, and disciples and,
in some detail, the correspondences between the various sources for the Tafsir, the second
examining the thought-content and range of mystical ideas. The author has been extremely
thorough in both parts. His study of the milieu in which al-Tustari moved examines, for
example, the possibility of sympathy with the Zanj, the relationship of his subject to the
schools of law, the considerable claims which al-Tustar] made tor himsell and his teaching,
and the varied reaction to these claims. Equally, his material about the compilation of the
Tafsir goes into considerable detail about the provenance of the sayings attributed to
al-Tustari, examining the occasionally co aflicting evidence and establishing what he believes
to be an authentic tradition in the school.

The second part examines the teuching, ranging from “God in His events” to the nature
of man and the spiritual warfare in which the Shf1is engaged. The material is well arranged
and presents 2 clear view of A-Tustarl’s position, the technical terms being given in trans
literation at all points, 2 helptul practice. The theme of God as light is o dominant feature
of this school. this light being seen especially in the “primordial light of T\'{ul)ammad, the
primal man and archetypal mystic”. There is no guestion here of emanation from God,
rather of God irradiating the whole world, Man’s origin was as an infinitely small particle
of light and his destiny is to become enguifed by the divine light. :

Given such a detailed study it is churlish to cavil, but there are a number of expressions . g
which might be better put, e.£. “ihe stenographic recordings in the Tufsir...” and a few )
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EINLEITUNG

Der vorlieéenden Arbeit ist eine arabische Handschritt aus dém

7. Jahrhundert der Hifra zugrunde gelegt, deren Verfasser, Sahl b.
‘Abdallah at-Tustari, von 203 bis 2837) 4.H. lebte. Er gehdrte zu
den Theologen und Mystikern, deren sunnitisch-orthodoxes Gedanken-
gut noch nicht von der griechischen Philosophie beeinflusst war.
Seine Lebenszeit fillt in die Entstehungszeit des Sufismus. Wie
Nicholson feststellte, erfolgte"die allmshliche Entwicklung des
Siifismus im Islem vom Anfang des III. Jahrhunderts bis zum Ende
des IV. Jahrhunderts d, H."<

Der dritte Teil dieser Handschrift, von dem diese Arbeit handelft,..
entstand aus den einem Fragesteller gegebenen Antworten at-Tusta-
ri's, die das Gebiet der Einheit und Erkenntnis Gottes, der Ge-
wissheit, der Zufriedenheit, des Gottvertrauens und der Erkennt-
nis der seelischen Eigenschaften, wie Wahrhaftigkeit, Aufrichtig—
keit, Gottesfurcht, Frommigkeit, Hoffnung, Askese, Scham und Acht-
samkeit betreffen. Ausserdem beziehen sie sich auf das Gebiet der
Theologie, so z.B. auf das Unerschaffensein des Koran , die Attri-
bute Gottes, die Vorherbestimmung (qadd’), die Entscheidun§ (da.h.
Gottes: qadar), den Glauben (Iman) und dergleichen mehr.5 Zwi-
schen den Antworten erfahren wir such gewisse moraltheologische
Ansichten des Verfassers.

At-Tustari lebte bis zum Jahre 2624) in der Stadt Tustar unter

den Abbasidenherrschern al-Ma’miin, al-Muftasim, al-Watiq, al-Muta-
wakkil, al-Muntasir, sl-Musta'in, al-Muftazz, al-Muhtadi und al-
Mu“tamid.5

1) Vgl.GAL S I, 333; GAS I, 647; E Iq IV, 66 t; sowie den Abschn.
meiner Arbeit "Biographie at-Tustari's"

2) R. Nicholson, Origin and Development of Sufism in JRAS 1Yo0b,
S.3%0

3)Vgl. Kit@b al-Mu‘arada in der vorliegenden Ubersetzung Nr. 1

4) Passion I, lo

5) vgl. E I’ I, 15 J; E I° I, 21.
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Bukhl), 1,5, 21, 40, 43, 93, 106, 130, 154, 182, and

the editor’s notes 268-71, 279, 280, 288, 301, 357,

382; idem, Hayawdn, Cairo 1947, ii, 374-75, 1ii, 66,

466, v, 603, vi, 388, 431; vii, 182, 201-2, 206;

idem, Rasa’il, Cairo 1964, ii, 38-39, 261-2, 303-4;

al-Husri al-Kayrawani, Zahr al-ddab, Cairo 1969,

97,109, 117, 151, 302, 365, 543, 576-8, 831, 949;

Ibn ‘Abd Rabbih, al-‘Tkd al-farid, Cairo 1940-33, ii,

123, 136, 137, 207, 295, 338, iii, 7, 302, 311, iv,

179, 189, 198, v, 58-65, 69, 339, vi, 180, 196, 200-

4; Ibn Hamdin, al-Tadhkira al-hamdiniyya, Beirut

1983, i, 253, 299, 348, 374, 416-17, i, 17, 325,

382. For studies, see ‘Isa ‘Akab, Ta%hir al-hikam

al-Firisiyya fi *l-adab al-“Arabi fi *l-‘as7 al-*Abbasi al-

awwal, Damascus 1989, 183-8, 294-6; M.-G. Balty-

Guesdon, Le Bayt al-Hikma de Baghdad, in Arabica,

xxxix (1992), 131-50; J.H. Kramers, EI' art. s.v.;

M. Kurd CAll, Sahl b Harin, in Madiallat al-Madjma®

al-imi al-“Arabr, vii (1927), 5-27, repr. in his

Umard® al-baydn, Cairc 1937, 159-90; Shawki Dayf,

Sahl b. Harin, in his al-%Asr al-‘Abbdsi al-awwal,

Cairo 1966, 526-40; A. Muhamed Yagi, Sah! ibn

Harin. Edition des fragments avec traduction précédée

d'une introduction sur cet auleur et ses eeuvres, diss. Paris,

Sorbonne 1956, unpubl. (MOHSEN ZAKERI)

SAHL _AL—TUST:_\Ri,__ABf} MuHAMMAD B. “ABD
Alixub Yinusb Tsab “Abd Allah b. Rafi, anin-
fluential SGff of mediaeval Islam, was probably
born in 203/818 in Tustar, Khizistin, and died in
283/896 in Basra. The essential course of his life can
be reconstructed on the basis of fragmentary
hagiographical accounts, included in the $afi primary
sources, and incidental references of Islamic historical
literature.

Until a short time after his pilgrimage to Mecca in
219/834, al-Tustari received his basic education from
his maternal uncle Muhammad b. Sawwar (who
transmitted hadith on the authority of Sufyan al-
Thawri [¢.0.]) and Hamza al-‘Abbadént, an obscure
spiritual instructor residing at the ribdt of ‘Abbadan
{g.v.], where al-Tustari had a vision of God's supreme
name {ism Alldh al-a%zam) written in the sky with green
light from east to west (al-Tustari, Tafsir, 17, 24; An-
sari, Tabakat, 116). Al-Tustari met his SGfi forebear
Dhu 'I-Nan al-Misri [¢..] at least once in his life, but
it is not certain whether he became his direct disciple.
After spending some twenty-odd years in his
hometown, engaged in austere practices, especially
fasting, al-Tustari emerged with a teaching of his own
about the time of Dhu ’'I-Nin al-Misri’s death in
245/860 and gathered a group of disciples around
himself. Prominent among his disciples were Abl
<Abd Allah Muhammad b. Ahmad b. Salim al-BasrT
(d. 297/909), said to have served al-Tustar for sixty
years, and al-Halladj [g.0.] who stayed with him for
about two years. About the time when the Zandj [¢.v.]
occupied Tustar for a short time in 263/877, al-
TustarT was summoned from Tustar to the camp of
the Saffarids to cure their ailing leader, Ya‘kib b. al-
Layth {g.2.] (c¢f. Aba Nu‘aym, Hila, x, 210), who had
been wounded in his defeat by the caliphal regent al-
Muwaffak at Dayr al-‘Akal [g.0.] in 262/876. Expell-
ed from his home town for political or doctrinal
reasons (al-Sarradj, Luma®, 407, cf. Arberry, Pages,
9), al-Tustari took up residence in Basra early in
963/877, though another strand of source evidence
would suggest that he had settled there as early as
958/871 when the Zandj sacked the town (al-Makki,
Kit al-kulib, iii, 104). In Bagra, al-Tustarl was
welcomed by Abid Diwid al-Sidjistani (d. 275/889
{g.0.]) but, because of his claim to be *‘the proof of
God”’ (hudidiat Allah), became involved in religious

controversy with Aba Yahya Zakariyya® al-Sadji (d.
307/909) and Abd ‘Abd Allah al-Zubayri (d.
317/929), two leading Shafil scholars of the city (al-
Sha‘rani, Tabakat, 1, 67).

Shortly after his death in Basra, al-Tustari’s direct
disciples split into two groups (cf. Bowering, Mystical
vision, 75-99). One group selected Baghdad as the cen-
tre of activity, either joining the Safi circle of al-
Djunayd [g.2.], as did Abid Muhammad al-Djurayri
(d. 312/924) and Abu "1-Hasan ‘Ali b. Muhammad al-
Muzayyin al-Tirmidhi (d. 328/939), or associating
with the Hanbalis in the Muhawwal quarter of
Baghdad, as did Abd Muhammad al-Barbahari (d.
329/941 {g.0.]) and two crucial transmitters of al-
Tustarl’s teachings, Aba Bakr Muhammad b. al-
AshCath al-Sidjzi and Abu 'l-Hasan “Umar h. Wasil
al-‘Anbar1 (d. 312/924). The other group of al-
Tustarl’s disciples staved on in Basra and found ac-
ceptance among the local Malikis. It formed the
nucleus of a theological school, known as the
Salimiyya, that was organised by Abu ’l-Hasan
Ahmad b. Muhammad b. Ahmad b. 8alim al-Basr
(d. 336/967), who is frequendy confused in the
sources with his father, al-TustarD’s life-long associate.
The most famous exponent of the Salimiyya, how-
ever, was Abid Tilib al-Makki (d. 386/996 [g.0.]) who,
in his Kit al-kulib. frequently cites Abu 'l-Hasan
Ahmad b. Muhammad b. Salim as ‘‘our shaykh'” and
al-Tustari as ““our imam’ . The Salimivva. who also
adopted ideas propagated by Aba Hulman al-Fanst
al-Dimashki (d. ca. 340/931), became the target of a
lost refutation (ar-Radd “ald Ibn Sdlim) written by the
$hafi‘i (or Zahiri) Ibn al-Khafif (d. 371/981). Possibly
on the basis of this refutation. a list of eighteen objec-
tionable propositions was drawn up in Hanball circles
by Ibn al-Farra® (d. $58/1065 [¢.2.]) in his Mu‘tamad
(217-21), of which ‘Abd al-Kadir al-Djilani [¢.0.]
copied and rejected twelve propositions in his Ghunya
(i, 106-7). The last major exponents of the Salimivya
were Abi ‘Ali al-Hasan b. “All al-Ahwazi (d.
1+46/1053; cf. al-Dhahabi, Siyar, xviii. 13-8). Abu
Shakir Muhammad b. ‘Abd al-Sayvid al-Salimi (d.
shortly after $7071077: see GAL. 1, 419: S L. 744) and
Aba ‘Abd Allih Muhammad b. Yahya al-Zabidr (d.
555/1160; cf. al-Dhahabi, Siyar, xx. 316-9).

Beginning with Ibn al-Nadim's Firist, 186, quite 2
number of treatises have been ascribed to al-Tustar?
in Islamic bibliography. All of these appear to be lost
under their titles. but two works attributed to al-
Tustard are extant. Thev are a Kur’an commentary,
Kitab Fahm al-Kur’an (published as Tafsir al-Kur’an al-
karim, Cairo 1326/1908 and 1329/1911), and a collec-
tion of al-Tustari's savings in three parts with the
commentary of Abu 1-Kasim °Abd al-Rahman al-
SikillT (d. ca. 386/996), preserved in the collective ms.
Képriilii 727 (one part of which, al~Mu‘drada wa ’l-
radd, was published by M.K. Gaater. Cairo 1980).
Many fragments of al-Tustarl’s commentary on
Kur’anic verses are cited in Sulami's Hakd ik al-tafsir,
which is accessible only in manuscript (for a table of
references and the parallel citations in Ruzbihan al-
Bakll's Ard’s al-baydn. see G. Bowering, Mystical vi-
sion, 113-24). Al-Tustar?’s extant works are not his
own writings, but were compiled by his followers who
based themnselves on the core of his teachings. The
other tracts attributed to al-Tustard (see GAS, 1, 647)
are marginal or spurious (for an annotated list of
TustarT’s works, see Bowering, op. cit., 11-18, and
add Tafsir al-Kur’an, ms. Azhar, Riwdk al-atrak 7, and
the excerpts included in ms. Zahiriyya 95395, fols. 35-
43). The two works attributed 1o al-Tustarl and the
considerable bodyv of anecdotes and sayings quoted on
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RESUMEN :

En 1974, Muhammad Kamal Ya‘far publicé una primera edicién, valiosa pero deficiente, de la
Risalat al-Huriif atribuida al célebre sufi Sahl al-TustarT (m. 283/896). En este articulo se presenta
una nueva edicién critica anotada de este texto, uno de los primeros escritos conservados sobre las
letras en el Islam, que tuvo una importante repercusioén en otros autores posteriores, como los sufies
Tbn Masarra de Cérdoba o Tbn “Arabi de Murcia, que también abordaron la ciencia de las letras. Tras
la presentacién y la edicién, se incluyen ademas la primera traducci6n existente de la segunda parte
del texto, la seccién sobre la azora Ya’-sin, asi como la primera traduccién de todos los extractos
significativos del Tafsir al-Qur’an de Tustari que tratan sobre las letras.

PALABRAS CLAVE: Sufismo. Tustari. Ciencia de las Letras. Exégesis cordnica.

ABSTRACT ,

In 1974, Muhammad Kamal Ya‘far published the first edition -valuable but deficient- of the Risalat
al-Hurif, attributed to the well-known Sufi author Sahl al-TustarT (d. 283/896). This article presents a
new critical annotated edition of the Risdla, one of the first preserved writings on letters in Islam,
which had an important influence in later authors like the Sufis Ibn Masarra of Cordoba or Ibn ‘Arabi
of Murcia, who also wrote on the Science of Letters. Besides the presentation and edition of the text,
the article also includes the first existing translation of the second part of the text, the section on the
Koranic chapter Ya -sin, and the first translation of all significant extracts on the letters from TustarT’s
Tafsir al-Qur’an.

KEY WORDS: Sufism. Tustari. Science of Letters. Koranic exegesis.
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Sahl al-Tustari

Rasa’il al-Sahib Ibn ‘Abbad, ‘A.W. ‘Azzam and S.
Dayf (eds), Cairo (1947).

Further reading

Al Yasin, M.H., al-Sahib Ibn ‘Abbad, Baghdad
(1957).

EI*, s.v. Ibn ‘Abbad.

Kraemer, J., Humanism in the Renaissance of
Islam, Leiden (1986), 259-72.

Pellat, Ch., ‘Al-Sahib Ibn ‘Abbad’, in CHALABL,
96-111.

al-Tawhidi, Akhlag al-wazirayn, M. al-Tanji (ed.),
Damascus (1965), passim.

al-Tha‘alibi, Yatimat al-dahr, Cairo (1956), vol. 3,
192-290.

E.K. ROWSON

Sahl al-Tustari (203—-83/818-96)

bd Allah al-Tustari, one of the
greatest Sufi masters of the third/ninth cen-
tury, born in Tustar and died in Basra. Al-
Hallaj was numbered among his students. His
teachings were perpetuated especially in the
school of the Salimiyya which was founded by
his student Muhammad ibn Salim and the
latter’s son Ahmad. One of Ahmad’s students
was Abi Talib al-Makki who composed the
Quat al-qulab, the chief source for al-
Ghazzali’s Thya ‘ulim al-din. Sahl himself
has left us no writings. His dicta were col-
lected and published by his students. Most
important is his Koran commentary which al-
Sulami incorporated into his own Haqa'iq al-
tafsir. Besides what al-Sulami preserved, a
collection of dicta attributed to Sahl has come
down to us which bears the title Kalam Sahl.

Further reading

Bowering, Gerhard, The Mystical Vision of Exist-
ence in Classical Islam: The Qur’anic
Hermeneutics of the Sufi Sahl Ar-Tustari, Berlin
(1980).

B. RADTKE

Sahl ibn Haran (d. 215/830)

Abii *Amr Sahl ibn Hartin was an author of
Persian descent who stemmed from Dastmay-
sin in lower Irag. He was a protégé of the
Barmakids and served the caliphs Haran al-
Rashid and al-Ma’miin, becoming director of
the latter’s Bayt al-Hikma or ‘House of Wis-
dom’ and receiving the sobriquet of ‘the
Buzurjmihr of Islam’ for his wisdom and
learning. He was a strong partisan of the

676

Shu‘ibiyya, and continued the tradition of Ibn
al-Muqaffa® in bringing the Persian heritage
into Arabic literature and culture. His adab
compositions ranged from poetry and animal
fables of the Kaltla wa-Dimna type to politics
and statecraft, according to the titles of all
these works preserved in later authors. Al-
Jahiz admired him, and quotes from an epistle
written by Sahl in praise of economy and
circumspection in his own Book of Misers,
such advocacy being regarded as a Shu'ibi
reply to the Arabs’ famed virtues of liberality
and hospitality.

Further reading

EI?, s.v. (Mohsen Zakeri).
Goldziher, 1., Muslim Studies, C.R. Barber and S.M.
Stern (trans.), London (1967-71), vol. 1, 149,

C.E. BOSWORTH
Satid, ‘Ali Ahmad see Adunis

al-Sa‘id, Amina (1914— )

Egyptian journalist, short-story writer, femin-
ist and translator. Born in Asyut, Amina al-
Sa‘'id was among the first group of women to
enter the English literature department of Cairo
University. She started her press career in 1932
before graduating from college and in 1952
was chosen to be editor-in-chief of Majallat
Hawwa’ (the most widely distributed women’s
magazine in the Middle East), published by
the al-Hilal publishing house. In 1959 she
became chairperson of the press syndicate
board. She headed the executive board of al-
Hilal from 1975 to 1981, and since her retire-
ment has served as consultant to the al-Hilal
publishing house. Amina al-Sa‘id’s writings
are characterized by a direct and clear style
which speaks to large audiences about the
complex emotions and psychological make-up
of women. Her works include al-Jamiha,
Akhir al-tariq (a collection of short stories)
and Wujah fi al-zalam, a collection of articles
from Hawwa dealing with the psychology
and alienation of the Egyptian woman, particu-
larly in the 1930s and 1940s. The main thrust
of her writings addresses women’s dilemmas
within the struggle to change from a traditional
to a more liberal role. From 1980 to 1986, as a
member of the Consultative Assembly (Shira)
she courageously demanded reforms to family
law. Amina al-Sa‘id has also written a book on
Byron, and translated Rudyard Kipling’s
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A TEXTUAL AND ANALYTIC STUDY OF THE TAFSIR OF
SAHL AT-TUSTARI (D.283/896). [To obtain a microfiche
copy please order directly from the National Library of
Canada at Ottawa] -~

BOWERING, Gerhard, Ph.D.
McGill University (Canada), 1975

The Taf.sm, an Arabic commentary on the Qur’an attributed
to Sahl At-Tustari (d.283/896), a Muslim mystic of classical
Sufism, represents a compendmm of his mystical ideas com-
piled by a group of disciples at the end of the 3rd/9th century.
The textual study of the manuseripts of the Tafsir, the colla~
tion of the Haqa’iq at-tafsir of Sulami (d. 412/1021) and the

examination of the “T_ustarl-tradltxon” of the SUfi sources )
demonstrate the Tafsir as the principal and oldest work of the

" authentic Tustari-tradition. Tustari’s vision of God and man
which emerges from the Tafsir is marked by a coherent sys-
tem of thought and a personal terminology. The exegetical
examination of the disjointed interpretation of his commentary
and the collection of his aphorisms, which are cited in the

Stfi sources, réconstruct the basic framework of Tustari’s
range of mystical ideas. God who manifests Himself in the
pre-existential covenant and in the post-existential theophany
is, at the peak of mystical experience, realized as the hidden
and certain presence in man’s inmost being. Mystic man
understands himself as a particle of the primordial light of
Mubhammad and, through the struggle of his spiritual self
against his natural self, aspires to the divine light in his ulti- )
mate fulfilment.
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198 SCHOOLS OF THE THIRD CENTURY A.H.

Which is an attenuation. — 75. Cf. Passion, Fr 3:210/Eng 3:198. — 88. Cf.
Passion, Fr 3:88/Eng 3:77—78. — 93.On muhiqq, see Hallaj (Akhb. 44 [50])

and Ibn Atz (Bagli, II, $87). — 119. The saying is Misti’s (Sarrdj, Masari, -

180). — 123.Cf. Hallgj, Riw., 28.—129.Cf. Ibn “Iyid (herein, ch.3, sec.5.B.).
— 131. The “Name” is the ism azam (Passion, Fr. 3:110/Eng 3:99; and
herein, ch. 2, sec. 2. B. — 138. ff. Cf. Passion, Fr. 3:109/Eng 3:98. — 145.
Cf. Sahlagi, Niir, . 377. — 146. 1t is the hadith al-ghibta (Passion, Fr 3:218/
Eng 3:206). — 147. Cf. Hallaj (Passion, Fr 3:52/Eng 3:44). — 151. Cf. anti-
Shiite exegesis of the qurbid (Qur’an) according to Hasan, herein, ch. 4, text
at n 272.

HIS DOCTRINE

Tirmidhi is a theoretician. He proceeds methodically through the in-
ventory of inner mystical experiences, “simply savoring” them in his inner-
most self, and then classifying them. With his balanced, logical mind, he
succeeds in freeing the design of his principal works from servitude to is-
nad. But he attaches too much importance to the letter of definitions. He
tends to confuse concepts with their verbal presentation; he is the first
Sunni mystic to be inclined towards a kabbala of the letters of scripture.*”
Compared to Muhasibi, Tirmidhi is less humble-and wise, more professorial,
better arranged. He is a Hanafite deeply influenced by Ibn Karrim,*®
whose doctrine he tries to rework, taking objections into account; Tir-
midhi makes great efforts to identify marifa with *#man,** and to reduce the
notion of 7k to that of S%gl*® His doctrine that reason, ‘aql, has been cut

~into pieces and divided among the believers alone,*”" prepares the way for

Tustari’s philosophico-gnostic compromise.*”” Tirmidhi, reacting against
Murji*ism, reintroduces the notion of kasb.*”

In mystical psychology, he gives an excellent presentation of the “sci-
ence of hearts”;*™ he distinguishes sadr from qalb,*” explicitly observing
that galb (heart) designates both the organ regulating thought and the piece

267. Passion, Fr 3:106/Eng 3:05—96. Here I cite the pagination of my copy of ms. Damascus
104. CE. “Ilal, £. 166b. )

268. Adhab al-qgabr—mu’min hagqan (£. 308); Tirmidhi and Ibn Khuzayma were fellow disciples,
with Rawwisi, (f. 402). Disgussion of a ladith of al-Kalbi (f. 11; cf. herein, text at note 136). The
role of “agl. He is “urmari (£. 317), like Ab Hishim. He classifies Abt Hanifa among the mystics.

269. Passion, Fr 3:65 n 3/Eng 3:55 n 12.

270. Ibid., Fr 3:24, 158/Eng 3:15, 145—46.

271. Ms. Damascus 104, f.353.

272. Passion, Fr 3:302/Eng 3:283.

273. Riyada. Cf. Hilya.

274. Passion, Fr 3:19—20, 25—26/Eng 3:12—13, 18—19.

275. Cf. Qur. 5:10-11; Ghazali, Mungidh, 7. Ms. Damascus 104, f. 216, 201; The Angels can-
not guess the secrets of men’s hearts (cf. Sabihi, in Bagli, I1, 22). Passion, Fr 3:26—27/Eng 3:19.

TUSTARI AND THE SALIMIYYA SCHOOL 199

of visceral flesh.?7® He also defines degrees of sanctity,*” especially from
the point of view of intellectual illumination,*”* without the intervention
either of ecstasy (tawdjud) to transfigure®” the body, or of love to trans-
form the will. Tirmidhi’s angelology is highly developed and approaches
spiritualism; he claims to be in constant contact with spirits both good
(Khidr) and bad (Khanni3s).®® According to him, the angels drink canoni-
cal prayer, with their lips to the lips of the one who is praying.®'

Through his direct disciple Abii Bakr Muhammad Warrag, Tirmidhi
influenced the Malamatiyya mystical school. But it was his books that had
the greater effect, first on Ibn “Arabi, whose precursor he was; then on
Bahi al-Din Nagshband, the founder of the Nagshbandiyya order.?%

4. SauL TUSTART AND THE SALIMIYYA SCHOOL
B

[ have examined Tustari’s life elsewhere. Here I shall summarize his
doctrine®3 and that of his disciples, the Salimiyya, and give the text of the
sixteen Salimiyyan propositions condemned by the Hanbalites.

Through his teacher Ibn Sawwir, Tustari is the disciple of Thawri, of
the philologist Ab@ “Amr ibn al-CAl3, of strict Sunni traditionists; and of
two mystics, Malik ibn Dinar and Ma“raf ibn Ali.** He is hostile to the
mutakallimin, and he uses a special type of dialectical argumentation (radd
al-far ili’l-asl).**s He has a tendency to confuse what is evident to reason
(‘aql) with the light of faith; “renunciation (fawakkul) is deduced from
certainty (yaqin)”’; maSrifa is the fikra of the mithaq; the role of reason is to
recognize what is allowed under the sacred law. “The proof of tawhid is
the very affirmation we make (al-jazm dalil).”**® I have pointed out his psy-
chological theories of the three lata”if and the three tawaffi;*® his intense

276. Ms. Damascus 104, f. 300: “badat min lalum fi jawfika” = the mudgha jawfaniyya of Hallaj
- (Bustan, sec.15)- )

277. Letter to “Uthmin of Rayy.

278. The lights of (amwar) that are the antidote for poisoned hearts (ms. Damascus 104, f. 300).

279. His theory of the destructive tajalli (ms. Damascus 104, f.402) is 2 forerunner of the Sali-
miyyan theory (herein, ch. 4, sec. 4, thesis iv, and see longer text, Recueil, p. 40). This preterition
of ecstasy is one of the distinctive traits of the Malimatiyya.

280. On Khannis, cf. Chauvin, Bibliographie, V11 (Syntipas), sec. 131, 176. Attir, 11, 96-97.

281. “Tlal, f. 148b.

282. Jami, 132. ,

283. From the following sources: (a) his Tafsir, printed Cairo, 1326, 204 pp. (ed. Na®sani); (b)
two apologetic works of Abfi'l-Qésim Saqalli (about 390/999): Sharlt wa bayan lima ashkala min
kalam Sahl and MuSarada wa radd, both preserved ap. ms. K8pr. 727. For Saqalli’s sifat al-awliya, see
Ibn “Ata Allah, Hikam, 78, 163.

284. Passion, Fr 1:110 ff./Eng 1:69 ff.

285. Cf. Passion, Fr 3:06/Eng 3:85. i

286. [Recueil, p. 42 (and all fragments of the MuSarada on pp. 41—-42).] Saqalli, Mu“arada; cf. Pas-
sion, Pr 1:366/37/Eng 1:290.

287. Passion, Fr 3:26—277/Eng 3:10.

OF ISLAMIC MYSTICISM, INDIANA 1997. ISAM DN: 133042
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DAG, Mehmet, “Islim Felsefesinde Aristocu Zaman Gériisti”, AUIFD, c. XTX, ss. 97-113.

ELMALILI Hamdi Yazir, Hak Dini Kur'dn Dili, sad. Komisyon, Istanbul trs.

GAZZALL, Tebafiiti'l- Felasife (Filozoflarin Tutarsizhgy), ¢ev. Bekir Karliga, Cagri
yay., Istanbul 1981,

HASKER, William, God, Time and Knowledge, Comel University Pres, Ithaca and Lon-
don 1989.

HAWKING, Stephen, A Brief History of Time, Bantam Press, Londra 1988.

HOPE, Murry, Time: The Ultimate Energy (Dinlerde, Bilimde ve Metafizikte Zaman
Enerjisi), ¢ev. Mehmet Ismail, Ruh ve Madde yay., istanbul 1997.

HUCVIRI, Kesfu'l-Mabcub (Hakikat BilgisD), ¢ev. Stileyman Uludag, Dergah yay., Is-
tanbul 1982.

ibn ARABI, Muhamwmed Ebu Abdullah Muhammed b Ali, Futiihédt-1 Mekkive I-IV,
Matbaatu’l-Amire, Misir 1293.

Ibn RUSD, Felsefe-Din liskileri, hzl. Silleyman Uludag, Dergéh yay., Istanbul 1985

Ibn SINA, es-Sifd, Tahran 1886.

Imam-1 RABBANI, Mektubdt-1 Rabbdni I, cev. Abdiilkadir Akgicek, Gile yay., Istan-
bul 1979.

KEKLIK, Nihat, /bn Arabi’'nin Eserleri ve Kaynaklar Icin Misdak Olarak el-Futibéts
Mekkive LI, Edebiyat Fak. Matbaast, Istanbul 1980.

KELABAZI, et-Ta'arruf, Kahire 1992.

KUSEYRI, er-Risdletii’l-Kuseyriye, Darw’l-Cll, Beyrut 1993,

. , Kugeyri Risdlest, hzl. Sileyman Uludag, Dergah yay., Istanbul 1978.

MEVLANA, Mesneui, gev.Veled lzbudak, MEB yay., Istanbul 1991.
- , Divan-1 Kebir, hzl. Abdiilbaki Gélptarl, Kiltiir Bakanligt yay., Ankara
2000.

_ Fibi Ma Fib, gev. A. Avni Konuk, yay. hzl. Selguk Eraydin, iz yay., Istan-

bul 1994.

P. COVENEY and R. Highfield, The Arrow of Time, W.H. Allen, Londra 1990

RESAIL-U Thuéin-1 Safé, Beyrut 1376/1957.

SCHIMMEL, Annemarie, Isldm 1 Mistik Boyutlar, cev. Ergtin Kabaket, Kabalct yay.,
fstanbul 2001.

SERRAC, el-Lum’a fit-Tasamuf (IslAm Tasavvufu), cev. H. Kimil Yilmaz, Altmoluk
yay., Istanbul 1996.

SUAD Hakim, Mu'cemu’s-Sifi, Daru’l- Dendele, Litbnan 1981.

SUHREVERDY, Sihabuddin, Avarifii’l- Maarif (Tasavvufun Bsaslar), gev. H. Kamil Yil-
maz-irfan Giindiiz, Erkam yay., istanbul 1989.

TALBOT, Michael, Mysnczsm and The New Physics (Mistik Diiglince ve Yeni Fizik),
cev. Sabahattin Kurtay, Insan yay., Istanbul 1995.

TOLLE, Eckhart, The Powei of Now (Simdinin Giicl), cev. Semra Ayanbast, Akaga
yay., Istanbul 2001

TURETZKY, Philip, Time, Routledge, London and New York 1998.

TDK, Tiirkge Sozlik I-II, Tirk Tarih Kurumu Basimevi, Ankara 1988,

UYSAL, Muhittin, Tasavouf Kiiltiiriinde Hadis Tasavouf Kaynaklarmdaki Tartisma- -

It Rivdyetler, Yediveren, Konya 2001.

WENSICK, A. 1., el-Mu’cemu’l-Miifebres li Elfédz’l-Hadisi'n-Nebevi, Cagri yay., Istan-
bul 1986.

WOLF, Alan, Parallel Universes, Bodley Head Ltd., Londra 1988.

%Jav&/u/ c. 2.8 8 Loocz /jﬂéﬁf@:f 283 - 266.

Sehl et-Tisteri (6. 283/896) “
ve Tasavvufi Tefsiri Uzerine
Baz1 Tespit ve Degerlendirmeler

Mustafa OZTURK
Ars. Gor., Ondokuz Mays U. lahiyat Fakiiltes

Giris

Sehl b. Abdillah et-Tiisterd, Islam tasavvuf geleneginin tesekkill evrelerinden
ikincisine tekabiil eden “tasavvuf ddnemi’nde yasamis ve meghur bir sGfl olma-
sinin yant sira miifessir kimligiyle de temayiiz etmis bir sahsiyettir. Nitekim onun
Tefsirw'l-Kur'dni'l-Azim ismini tagiyan tefsiri, isari tefsir sahasindaki ilk eser ola-
rak kabul edilmistir.'

Diger taraftan, Tiisteri, kimilerince mu'tedil ve Ehl-i Stinnet ¢izgisinde ylirii-
yen bir saff olarak teldkki edilmis;’ kimilerince de Bauni-Ismaili diisiinceye 6zgt

‘birtakim kavram ve 1strlahlann Siinni tasavvufa intikalinde bir milat olarak gos-

terilmistir.’ Sahsiyeti hakkinda yaptlan bazt spekiilasyonlara ragmen 6zellikle
tefsir tarihi ile ilgili kaynaklarda Tiisteri ve tefsiri hakkinda verilen bilgiler, ya ta-
mamen ansiklopedik bir fislip igerisinde sunulmug* veya birkag drnekten hare-
ketle tefsirinde hicbir asmn yorumun bulunmadigi ortaya konulmaya ¢alisilmug-

® Tabiatiyla, Tlster?nin tasavvufi gelenekteki “Hakikat1 Muhammediyye”

1 Bu tesbit icin bkz Goldziher, Ignaz, Mezdhibdi't-Tefsiri'I-sldmi, Arapca'ya ev. Abdiithalim
en-Neccdr, Kahire 1955, s. 238; Cerrahogly, {smail, Kuridn Tefsirinin Dogusi ve Buna Hiz Veren
Amiller, Ankara 1968, s. 126.

2 Furat, A. Subhi, “Sehl-it-Ttster?”, I4, Ist. 1993, c. X, s. 323; Cerrahoglu, Ismail, Tefsir Taribi,
Ankara 1988, ¢. 11, 5. 15. '

3 Ates, Ahmed, “Biuniye”, 4, Ist. 1993, ¢ 1, 5. 342.

4 Ateg, Stileyman, [sdrf Tefsir Ok, Ankara 1974, ss. 69-73.

5 Zehebi, Muhammed Hiiseyin, er-Tefsir ve'l-Miifessiriin, Beyrut, trs., c. II, ss, 265-67; Cerrahog-
I, Tefsir Taribi, c. 11, ss. 15-22.
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7. 7) Varak 88b—133a. K. Mi‘yar al-tasawwuf wa mdahiyaiuh. ABT
SA‘ID AL-XARRAZ, Ab@i Ya‘qiib (?), Sahl b. ‘Abdalldh at-Tustari (6lm.
273/886 veya 283/896; GAL? 1, 204; Suppl. I, 333 v. d.) sozlerinden
toplanarak meydana getirilmis bir eser olup, tasavvufun bir ¢ok tarif
ve izahlarim ihtiva eder.
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TASAVVUF BILIM DALI —
SEHL B.ABDULLAH TUSTERI VE TEFSIR!

Selahattin SivyaMBAS
(viksegk Lisans Tezi) 18%9

Islam’1n ilk devirlerinde zihd hareketi olarak ortaya
¢lkan tasavvuf, hieri III. asirdan itibaren kendi digtince
sistemini olusturmustur. tlk zahid ve sufilerden itibaren
tasavvufi anlayigsa uygun olarak Kur’an'a birtakim igari
manalar verilmig ve boylece tasavvufi tefsirler ortaya gik-
migtiv.Biz tezimizde h.IlI.asirda vagamis Sehl b.abdullah et-
Tusteri ve tefsirini incelemeve galigtik. Bu galismamiz bir
girig ve U¢ bélimden meydana gelmigtir.

Giris bdliminde, h.IV.asira kadar gegen zaman igerisin-
de tasavvufun dogusunu anlattik.

Birinci bélimde, tasavwufi tefsirler hakkinda genel bir
bilgi verip, h.II ve III. asirda yagayan bazi sufilerin tef-
sir anlayigslarini inceledik.

tkinci bélimde, Sehl b.Abdullah et-Tusteri’nin hayati,
eserleri ve fikirleri hakkinda bilgi verilmistir. Tespit ede-
bildigimiz kadari ile hayata incelenip, hocalari ve talebele-
ri hakkinda bilgi verilmis ve bilinen eserleri tanitilmistar.
Tusteri’nin takipgileri olan Salimiyye hakkinda bilgi- veril-
migtir. -

Oglincl bdlimde, Tusteri’nin tefsiri incelenmigtir.Tefsir
bastan sona taranmig, Tusteri’nin tefsirde takip ettigi metod
ile tefsirin igerdigi tasavwufi gorlgler belirtilmistir.

Danigman: Dog.Dr.Slleyman ULUDAG Sayfa sayisi1:121

g Uludag Universitesi Sosyal Bilimler Enstitiisii

Yiiksek Lisans ve Doktora Tez Ozetleri (1993-1994) Bursa - 1996, s//(gg DN: 40745




Abstracta Iranica, vol. 29, 2006 Teheran, pp. /6 5, /44

296, MOSARRAF, Maryam. Ne§ane-Sendsi-ye tafsir-e ‘erfani. Tehran; Nasr-
e Talet, 1382/2003, 564 p. iy U: o
[Sémiotique du commentaire coranique mystique] -/ g;ﬁéﬁ £ ;
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166 . 8. SOUFISME

Il s°agit essentiellement d’une approche littéraire des signifiants et de la structure des
commentaires mystiques du Coran selon les méthodes herméneutique, structuraliste et
sémiologique, mais I’A. s’intéresse aussi beaucoup  la formation de la langue mystique.

La premitre partie, en douze chapitres, présente le Hagayeq al-Tafstr de Sollamf,
principal objet d’étude, ainsi que quelques autres commentaires coraniques (Imam Ja‘far
al-Sadeq, Sahl-e Tustari, Ibn ‘Atg), puis 5’interroge sur le role de Pexpérience mystique
et des dévoilements, ainsi que sur leur expression, toujours ‘approximative, par le
langage. Aprés une approche sémantique et linguistique des concepts employés, 'A.
gtudic la construction des coupes opposées de termes, les constructions en échelle de

- trois termes, la science des lettres, les différentes théories de 1’amour, I'influence de la
terminologie maldmatiyye sur le vocabulaire soufl, I’anthropologie spirituelle et
philosophique de TustarT & travers sa terminologie, 'expression de la prophétie et de la
sainteté, les images et métaphores liées 4 la nature. Elle termine avec des remarques sur
Ie style et la grammaire de ces premiers commentaires soufis. Dans cette partie qui ne
manque pas d’intérét, elle semble parfois plaquer un peu artificiellement de nouvelles
méthodes critiques ou des concepts occidentanx sur un matériau pour lequel ils ne sont
pas faits.

La seconde partie se vent une étude de la langue soufie d’aprés les commentaires de
TustarT et Sollami. Elle se présente sous la forme d'un lexique illustré par des citations,
mais ne comporte malheureusement aucune réflexion sur la matiére ainsi mise en
Jumigre. EP.
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122, AL-TUSTART (a. M. Sahl b. ‘Al b. Yiinus), Tafir al-Qurin, éd. Mahmiid Jirat
Allah, Préface de M. Tbr. al-Fayyiimi, Le Caire, al-Dir al-Thaqafiyya Li-l-nashr, 1422/
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Nous avons recensé cette éd. in MIDEO, 24-5, n° 175. Elle a été mise 4 nouveau ici
par erreur.
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THE SO-CALLED RISALAT AL-HURUF (EPISTLE ON LETTERS)
ASCRIBED TO SAHL AL-TUSTARI AND LETTER MYSTICISM
IN AL-ANDALUS*

St/ g/"?b;f"é”ﬁ
Cig@) &6l

MICHAEL EBSTEIN AND SARA SVIRI

The purpose of this paper is to reconsider the ascription to Sahl al-
Tustari of an unnamed treatise on letters found in a unicum manuscript
in the Chester Beatty collection no. 3168, ff. 166-174.! This treatise was
found and first published by Muhammad Kamal Ibrahim Ja'far in 19742
It was Jafar who first attributed this unnamed epistle to Sahl al-Tustarl
and who coined the title Risdlat al-hurtf (Epistle on Letters) which does
not, in fact, appear in the manuscript. This attribution and title were later
accepted by other scholars, among them Pillar Garrido Clemente, who, m
2006, published a Spanish translation of this treatise, followed by a new
critical edition, which she published in 2008.2

Our paper follows a comparative approach: we shall compare the
teachings of Sahl al-Tustari as reflected in classical STff sources with
sayings ascribed to him in this epistle as well as in other sources dealing
with letters, in particular the tenth-century Kitab khawass al-hurif (Book
on the Properties of Letters) by the Andalusian author Ibn Masarra.

* Michael Ebstein is a doctorant at the Department of Arabic at The Hebrew Univer-
sity of Jerusalem. Sara Sviri is a professor at the Department of Arabic and the Department
of Religious Studies at The Hebrew University of Jerusalem.

! The manuscript seems to lack folio numbers and the pagination appears to be a later
addition; on this, see Garrido, “Estudio y edicién”, p. 70; cf. Bowering, The Mystical Vision,
p- 17.

2 See Ja'far, Min al-turath al-sifl, pp. 366-375.

3 Garrido, “El Tratado de las letras”, pp. 92-100; eadem, “Estudio y edicién”, pp. 75-
79; for a philological analysis of the manuscript, its form and dating, see Garrido, “Estudio
y edicién”, pp. 69-71; also Bowering, The Mystical Vision, pp. 17-18.

Journal Asiatique 299.1 (2011): 213-270
Pariss, doi: 10.2143/JA.299.1.2131065
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Garrido Clemente, Pilar. £/ inicio wg’e /la ciencia de Jas Jetr. enﬁe/ islam :
la "Risalat Al-hurdf" def sufi Sahf al-Tustarr / Pilar Garrido Clemente. -

Madrid : Mandala ediciones, D.L. 2010, - [6]. 167 p. ; 23 cm.
(Alquitara)
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