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Bashshir b. Burd because of his earlier contacts with the Kamiliyya.1® This last
document is the most instructive with regard to our context. Here for the first
time is found the assertion that the Kamiliyya (whose name is not mentioned)
both “disparaged Abi Bakr” as well as “dissociated themselves from ‘Ali”; there
the gnostic idea is alluded to with the keyword “metempsychosis”, and there
with the mention of Mayl#, the wet-nurse of Abii Mansir al-Tjli, the connec-
tion is directly made with the latter’s circle. Bashshar b. Burd, however, pre-
sumably had very little to do with all this; the only sure fact is that his father, a

simple brickmaker, sympathized with the Kamiliyya/Manstriyya.l” This then
probably also means that Abi Kéamil, the founder of the Kamiliyya, lived dur-
ing the first decades of the 2nd century. Jahiz scarcely still had any interest in
him; for him it is only a matter of Bashshar b. Burd in this passage. But since
Jahiz, as a Mu‘tazilite, was on the side of Safwan, he further exaggerated the
latter’s statement about the Kamiliyya. He did this in a brief prose sentence
which could easily be utilized; in this way he determined the later tradition.

2.1.3.3 The Rawahd

We do not know how the Kamiliyya really stood vis-a-vis the first two caliphs,
whether they in fact “declared them to be unbelievers’, as Jahiz maintains,
or simply “spoke disparagingly” about them, as is said in Safwan al-Ansari
(and then only with regard to Abii Bakr).! But ultimately it was not so impor-
tant. If they found no place within the Shi‘, it was because they did not give
any encouragement to the cult of ‘All. Founded on a “fundamentalist” basis
as the latter was, it chiefly flourished after the catastrophe of 145/763. After
this event the hour of the activists was over for a long time; there was not
another ‘Alid revolt in Iraq for almost two generations. The cautious drifted
off into the camp of the ashab al-hadith or into the verbal extremism of the
Rawafid; as much as both these groups differed in their views, nonetheless they
strongly resembled one another in restricting themselves to unpolitical erudi-
tion. How greatly Rafidite thought won in attractiveness for a normal Shiite
intellectual — who for the most part also had to think of his property and wished
to be left in peace — follows paradigmatically from the generation gap which
came about in Butrite families. In this respect, the most striking example is the
son of Thabit b. Hurmuz,2

16 TextXII 2, there verses 23 ff.
17  Seebelow Chpt. B2.2.1.
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1 Text X1I 2, verse 28.
2 On him see above p. 282.
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‘Amr b. Abr'1-Miqdam Thabit b. Hurmuz,

who was a client of the Ijl like his father and died in the year 172/788-9.
T. Nagel has seen in him the first representative of “denominational history
writing” within the Shi‘a® He was in fact probably more of a historian than
his contemporary Hisham b. al-Hakam in whom the same tendency can be
observed.* Unfortunately, the texts on which Nagel relies, all found in the
K. al-Tkhtisas by Mufid, do not always allow one to know clearly whether ‘Amr
is really their author. This is only beyond doubt due to the isndd in the case
of an apocalypse which is traced in a reliable manner to Muhammad al-Bagir
via Jabir al-Jufi;5 in it there is speculation about the ga@im — ‘Ali appears as
Saffah and Husayn as al-Muntasir.® Likewise, there is a fragment that depicts
the yawm al-sagifa from the Shi‘ite viewpoint and thus calls into question the
caliphate of Ab@i Bakr” And finally there is an extensive text in which ‘Al
relates episodes from his life for the head of the Jewish community in Kiifa
at the latter’s request; ‘Amr pretends that he heard it from Muhammad b.
al-Hanafiyya.? And ‘Ali’s last testament to Hasan can be added.® The Sunnis .
turned their back on this with repugnance;!® they credited ‘Amr with the opin-
ion that after the Prophet’s death only four Companions did not fall into unbe-
lief — Likewise,

Abii Jafar Yahya b. Salama b. Kuhayl,

“ 3 l\@\\s\ﬁﬁ 1&“&?

In: wi15/1974/112 ff.

On him see below pp. 442 ff.

On him see below py. 389 ff.

Ikhtisas 249, 1. 12 to 252, 1. 2; on this Nagel 122.

Ibid. 181, 1. 5 t0 184, last L; also Bikar Xxv111, 227 £, n0. 14, and 253, no. 36. On this Nagel, 112.
Ibid. 157, L. 2 from bot. Moreover, the text did not bear the title K. Mihnat amir
al-mwminin Al as Nagel states p. n2; this is simply the chapter heading in Mufid.
Ardabili has rather more soberly K al-Masa@’il allati akhbara bihda amirw’l-muminin
al-Yahudiyya (1, 616 b, 1. 1). In Tasi the author is called Amr b. Mayman (Fihrist 245,
no. 538).

9 Bihar 1xxvi1,167, 1L 2 ff.

10 Thus already1s v1,267,1L 6 f.

11 ‘Ugayli, Duaf@’ 111, 261 ff, no. 1268 > Mizdn no. 6340; cf. also TT vII1, 9 f, no. 1. For the
Iméamite judgement cf Najishi 206, IL. 6 ff,, and Ardabili, op. cit., with numerous ref-
erences. He is frequently quoted in the Imamite literature (cf for instance Bihar X1,
103 ff,, no. 10). Many of his traditions he traced back via his father.
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"Osman Pasa Universitesi, 2007; Orhan Pagazade, "9
numarah mithimme defteri (977-978/ 1569-1570) Gzet ve
transkripsiyon", M. A. tesis, Marmara Universitesi,
TﬁrldyatArastlrmalanEnstitﬁsﬁ,2006;DavidRheubottom,
Age, marriage, and politics in frfteen;‘h-cé'durey Ragusa,
Oxford 2000; Peter F Suéar, Séutheastern Europe under
Ottoman rule: 1354-1804, Washington 1996; Muzaffar
Tufan,"Giivenlik boyutunda balkanlar’daki Tiirk varligmm
diinii, bugiinii ve yarmt", Stratgik arastumalar degisi,
vol.3, no.5 (Temmuz 2005); TDVIA, s.v. "Dubrovnik” (by
Serafettin Turan); Luigi Villari, The repoblic of Ragusa:
an episode of the Turkish conqua?t‘, London 1904;
William Frederick Wingfield, 4 tour in Dalmatia,
Albaria and Montenegro with an historical sketch of the
republic of Ragusa, from the earliest times down to its final
fall, London 1859; Yasar Yiicel and Ali Sevim, Tirkiye
tarihi, Ankara 1990-1992.
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The Miracles of the Koran ' ] 33
Part VI.—Prophecies relating to the religions of the Heretics.

54th Miracle—1It is in the Sahiliain that Abu Said Khudri
stated that once there came to the prophet when he was
distributing the plunders Zawi-ul-Khawasar one of the Tamim
sect and said, “Prophet of God exercise justice.”” The prophet
said, “‘evil be to thee who else than I shall do justice, hopeless.
and wretched art thou if I do not do justice.” Omar upon this.
begged permission to kill him by cutting his neck. But the:
prophet ordered him to be let go and said some should certainly-
follow him who would offer prayers, keep fasts insucha
manner that the Muslim prayers and fasts might be thought in-
ferior to theirs, that they would read the word of God, buf it:
would not come out of their throats, that Is, it won't acceptable:
and that they would be so excommunicated from the religion
as the dart goes clean and unstained out of the guarry, Their
distinctive sign should be a dark man one of whose shouid.
resemble the breast of a woman moveable. They would march
upon a better people of men. Abu Said Khudri says 1 swear
I heard this tradition from the prophet himself, and I swear
that Ali-bin-Abi Talib waged“war against them, and that I was.
with Aliin this battle. Ali caused-that nj‘gn to be searched, ¥
saw the man had the same characteristics as were pointed out
by the prophet, &c. 1In this traditon the prophet foretold that
the excommunicants should be of the Zavi Khawasara, and
among them there should be one with one of his arms soft like
the female breast and they would march against a better class

‘of people and so it was. In Ali’s days the outcasts marched

upon Ali, they belonged to Zavi-ul-Khawasaras and their ring-

leader was Zavi Mudia the man with one arm like female breast
and Ali slew them all. The reporter of the tradition who had
heard it from the prophet was in the battle and has himself co=
rroborated the truth of it.

55th Miracle.—Dar Qutni cites a tradition of Ali that
the prophet said that soon after him there should come a people
entitled Rafazis...that whenever Ali should come in contact
with them he should kill them as renegades, Ali says, he asked:
the prophet what would be their characteristics ? the prophet
replied that they would over-extol Ali with such attributes as
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THE RAFIDITES: A PRELIMINARY STUDY
by

W. Montgomery Wail
Edinburgh

Hellmut Ritter zum 70. Geburistag

This study is not an attempt to survey the source material abou
the Rafidites exhaustively, but rather to ask ‘ome questions about:
assumptions and presuppositions—questions which ought t& be faced’
before such a survey is undertaken. If provisional answers are suggested,’
that is largely in the hope of stimulating further consideration of the’
questions. :

1. Tur HERESIOGRAPHICAL TRADITION

Little attention has been paid to the nature of the heresiographical
tradition in Islam since the pioneer article of Hellmut Ritter on Mukam-
medanische Héresiographen in: Der Islam 18/1929/34-59. Recent studies
and editions of Hanbalite material in particular, however, make further
attention to this subject a matter of urgency, since there are many.
discrepancies between Hanbalite heresiography and the standard
tradition, which is mainly Mu‘tazilite and AS‘arite.?!

If the Magalat al-Islémivin of al-AS‘ari and the Firag a8-Si‘a of
an-Naubaxti are examined with regard to their structure, it is evident
that both authors were attempting to bring some order into an unwieldy
mass of historical phenomena. In this they mostly follow the natural
procedure of arranging the sects according to the imam they professed
to acknowledge. Thus an-Naubaxti (p. 19) says that on the death of
<Ali those who believed in his imamate as a matter of divine institution
divided into three sects: those who thought he was not dead, but would
return to establish justice on the earth; those who thought he was
succeeded by al-Hasan: those who thought he was succeeded by Mu-
hammad b. al-Hanafiva A little Jater, however (p. 23 1.), he describes
what happened on the death of al-Husain, and mentions onc group of
people who thought that Mubammad was best fitted to be the imam

1 This is turther discussedd by the present writer in connection with the wume
Jalmiyyah in; JRAS 1962, 35-57.
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from the Turks of the Inner Asian steppes, the
Toghuz-Oghuz [see guvzz] and Karluk [¢.2.]. Harin
al-Rashid sent against him the commander Harthama
b. Afyan [¢.v.], and was about to take charge of the
campaign against Rafi¢ personally when he died at
Tus in 193/809. Only after Haridn's death did Rafi¢
surrender to the successor as “Abbasid governor in the
East, al-Ma’miin, and receive from him améan or par-
don, after which Rafi¢ fades from historical mention.
Bibliography: Barthold, Turkestan down to the
Mongol tnvasion, 200-1; E.L. Daniel, The political and
soctal history of Khurasan under Abbasid rule 747-820,
Minneapolis and Chicago 1979, 172-7; C.E.
Bosworth (tr.), The History of al-Tabari. xxx. The
‘Abbasid caliphate tn equilibrium, Albany 1989, index,
with the other primary sources (Ya‘kabt, Masadi,
Gardizi, Narshakhi, etc.) indicated at 259 n. 891
and 261 n. 894. (C.E. BoswoRrTH)
RAFIC aL-DIN, MAwLANA SHAH MUuUHAMMAD B.

SuAn WaLl ALLAH B. ‘ABD AL-RaAHIM AL-SUMART .

(after the caliph ‘Umar b. al-Khattab), was born in
1163/1750 in Dihli, in a family which enjoyed the
highest reputation in Muslim India for learning and
piety, from the 18th century onwards, and produced
a number of eminent <lami’® up to the Sepoy
Rebellion of 1837-8 (see Siddik Hasan Khan, fthdf al-
nubald®, Kanpur 1288, 296-7; JASB, xiii, 310). He
studied hadith with his father, Shah Wali Allah [see AL-
DIHLAWE, SHAH waLl ALLAH] who was the most
celebrated traditionist in his time, in India.

After the death of his father in 1176/1762-3, he was
brought up by his elder brother Shah “Abd al-‘Aziz
(1159-1239/1746-1823), with whom he completed his
studies in the usual sciences, being specially interested
in hadith, kalam and usal. When about twenty, he
entered upon his career as mufii and mudarris, and later
succeeded in these capacities his brother and teacher,
who, in his old age, had lost his eyesight, and had in-
different health. He died on 6 Shawwal 1233/9 August
1818, at the age of 70 (lunar years), of cholera, and
was buried in their family graveyard outside the city
of Dihli,

He wrote about 20 works, mostly in Arabic and
Persian, and a few in Urdid. He is praised for the
subtlety of his ideas and the conciseness of his style.
Among his works are:

In Urdi: 1. a translation of the Kur’an, in-
terlinear to the Arabic text, which it follows closely
and faithfully. He and his brother ‘Abd al-Kadir [¢.2.]
were the pioneers in this field, though their work was

considerably facilitated by their father Shah Walr

- Allah’s Persian translation of the Kur’an (entitled

Fatk al-Rahman fi tardiamat al-Kur’an). The first edition
of Shah Rafi® al-Din’s translation appeared in Calcut-
ta in 1254/1838-9 and another, in 1266/1849-50. For
some of its numerous editions (from 1866 onwards)
see Blumhardt, Cat. of the Hindustant printed books of the
Libr. of the British Museum, London 1889, 290-1, and
its Supplernent, London 1909, 403.

In Arabic: 2. Takmil al-sind‘a or Takmil li-sind‘at al-
adhhan, dealing with a. logic, b. tahsil, i.e. principles
of dialectics, teaching, learning, authorship and self-
study, c¢. mabahith min al-umiar al-‘@mma (some
metaphysical discussions) and, d. tafbik al-ara’ (i.e. an
enquiry into the causes and the criteria for judging
conflicting opinions in religious matters). A con-
siderable portion of the work has been quoted in the
Abdjad al-‘ulim, 127-35 and 235-70; 3. Mukaddimat al-
Slm; see Abdiad al-ulim, 124; 4. Rusalat al-Mahabba, a
discourse on the all-pervading nature of love; see Ab-
Qlad al-“ulim, 254; 5. Tafsir Ayat al-Nir, a commentary
on siira XXIV, 35; 6. Risdlat al-‘Arid wa ’l-kifiya; see
Abdiad, 915; 7. Damgh al-batil, dealing with some

abstruse problems of the %/m al-haka®k; 8. a gloss on
Mir Zzhid al-Harawi’s commentary on Kutb al-Din
al-Razv’s Risalat al- Tasawwurat wa "I-tasdikat (see GAL,
1I?, 271); 9. Ibtal al-bardhin al-hikmiyya “ala usil al-
hukama?. :

In Persian: 10. Kiyamat-nama (Lahore 1339;
Haydarabad, undated ed.), on the last judgment also
called Mohshar-ndma (see Browne's Supplementary
handlist, 189). For the two poetical versions, in Urdi,
of this popular work, viz., Athiri mahshar
(chronogrammatic name, which gives 1250/1834-5 as
the date of composition), and Athér-i kipdmat, see
Sprenger, Oudh catalogue, 624, and Blumkhardt, Cat.,
290, and for an Urdi prose version, Kiydmat-nama or
Da’ al-dkhirat, see Blumhardt, loc. cit.; 1}, Fatawa,
Dihli 1322; 12. Madjmiat ts° rasa’il, Dihli 1314, small
treatises on religious and mystical topics; 13. Shark al-
Sudir- bi-shark  hal al-mawti wa l-kubir, an
eschatological work, in a ms. copy in the Diar al-
<Ulim, Deoband, which institution also possesses the
ms. of his 14. Lata’if khamsa, a mystical work (1. 32).

Bibliography: Besides the references given
above, Malfuzat Shah “Abd al-*Aziz Mubaddith Diklaw?

(composed 1233/1818), Meerut 1314, 79, 83-4;

Muhammad b. Yahya (commonly known as al-

Mubksin) al-Tirhuti, al-Yani¢ al-djani fi asinid al-

Shaykh ‘Abd al-Ghani (lithogr. on the margin of the

Kashf al-astar ‘an rigial ma*ani “l-athar, and composed

in Medina in 1280/1863), Deoband 1349, 75; Sid-

dik Hasan Khan, Abdiad al-Sulim, Bhopal 1295,

124, 914-15, and other places mentioned in the arti-

cle; Karim al-Din, Fara’id al-dahr, Dihli 1847, 410;

Sayyid Ahmad Khin, Athdr al-sanadid, Dihli 1270,

106; Fakir Muhammad Djihlami, Hada’tk al-

hanafiyya, Lucknow 1891, 469; Rahman CAll,

Tadhkira “ulama’-i Hind, Lucknow 1914, 66 (and 4,

24, 51, 63, 223, 276 for notices, etc., of the Shah's

sons and pupils); Bashir al-Din Ahmad, Waki%as

Dikli, Agra 1918, 1i, 588-9; Garcin de Tassy,

Histoire de la littérature hindoue et hindoustante, 2nd ed.,

Paris 1870, ii, 548-9; Saksena, History of Urdu

literature, Allahabad 1927, 253; Ma‘arif (an Urdd

monthly published from A‘zamgath, India) for

Nov. 1928, 344 ff.; The Onenial Coliege Magazine,

Lahore (an Urdid quarterly) for Nov. 1925, 42-9

(life, including a biogr. notice from the unpublished

Nuzhat al-khawatir by Mawwi ‘Abd al-Hayy of

Lucknow, and a list of works).

(MubaMMaD SHAFT®)

AL'RAFIDA or aAL-Rawarip, a term that refers to
(i) the proto-lmamiyya (and, subsequently, the
Twelver Shita); (ii) any of a number of Shi‘ sects. In
this article it is used in the former sense unless other-
wise indicated.

The origin of the term is a matter of dispute. §. Ear-
ly Imami heresiographers maintain that the name was
first applied to the adherents of Dja‘far al-§adik by al-
Mughira b. Sa‘ld (executed in 119/737), immediately
after they had dissociated themselves from him [sce
MUGHTRIYYA]. 2. Other reports, in contrast, relate it to
the abortive uprising of Zayd b. ‘All against the
Umayyads (in 122/740). According to these reports
(including one from the Kiifan historian ‘Awana b. al-
Hakam and another from Abi Mikhnaf [g.42.]), some
Kifans who had initially joined Zayd’s camp made
their continued support conditiona! on his rejection
(rafd) of AbG Bakr and ‘Umar (or of the entire sahdba).
When Zayd refused to accede to their demands they
deserted him (refadifu), thus bringing about his
defeat. The term.Rafida is therefore variously said to
recall the desertion of Zayd, the rcjection of the first
two caliphs, or both. . .

The name is used to refer to the proto-lmamiyya in
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‘Rafida” in Imami Shit Usage

originally used as a pejoratlve appellation, was quite early interpreted by

the Imamis (against whom it was prlmarlly directed) as an honorific signifying “Those who
rejected evil.” This interpretation rests largely on the parallel drawn between the Shi‘a and the

“proto-Rafida,’

The term ‘‘Rafida” has accompanied the history of
Shi‘ism from a very early period. Its origins apparently go
back to the abortive uprising of Zayd b. CAll against the
Umayyads. The uprising, which took place in 122/740,
foreshadowed the final collapse of the-Umayyad dynasty a
decade later; it also occasioned a serious split in the Shif
ranks, between those who were ready to heed Zayd’s call to
arms (i.e., the proto-Zaydiyya) and those who did not
believe in the efficacy of armed resistance (i.e., the proto-
Imamiyya). The latter were accused by their opponents of
deserting and rejecting Zayd. It is said that before their
desertion (rafd) they demanded unsuccessfully that Zayd
pubhcly dissociate himself from Abu Bakr and ‘Umar and
pronounce them sinful usurpers. When, in subsequent
generations, after having gone through several changes of
meaning, the term ‘‘Rafida” became a popular pejorative
appellation of the Imamiyya, it was intended to recall two
major sins: for the Zaydiyya, the sin of rejecting Zayd, and
for the Sunnis, that of rejecting the first two caliphs.

The various senses of the term ““Rafida” were the subject
of a thorough investigation by L. Friedlaender some seventy
years ago.! Friedlaender points out that “[Raﬁda] is
" nickname, a nomen odzosum n2 In thls he is correct, But
when he 4dds that the Shifs “never designate themselves as
- Rawafid”3 he is ‘on much less certain ground. Though this
statemient seems to have often gone unchallenged,* an
 examination of some Imami SHIY sources reveals that it is
not irue. Of these sources, the earliest available is probably
' the Kitab al-mahasin of Abu Yafar Ahmad b. Muhammad
. b. Khalid al-Bargf (d. 274/887 or 280/893).5 The fourth
section of that book, entitled Kitab al-safwa wa l-riar wa I-

' rahma, contains some revealing utterances on the Rafida,.
which are ascribed to Muhammad al- Bagqir (d. 114/732 or
117/735) and Jafar al- Sadiq (d 148/765) the fifth and
sixth Tmams. In one story, cUyayna (or CUtayba) a sugar-
cane vendor '''''
has warned him agamst turning mto ‘a Rafidr; Ja‘far
WS name whlch God has granted you, 1s~

replies:

attnbute hes to us.””” In a similar situation, Muhammad al-
Bagir is said to have pointed at himself, declarmg, ‘I am
~one of the Rafida. »B
In addition to such general statements which aim -at
investing the term “Rafida’ with respectability, attempts

' who rejected evil in the form of Pharaoh and joined Moses instead.

are also made to retroject it into a different historical
setting, The early Shi< traditionist Sulayman b. Mihran al-
Atnash (d. 148/765)° quotes Ja‘far al-Sadiq as explammg
that “Rafida,” far from beldg/an abusive nickname invented
by anti-Shi‘s, is in fact an honorific given to the Shi‘is by
God and preserved in both the Old and the New
Testaments. According to Ja‘far al-Sadiq, there were
seventy men among the people of Pharach who rejected
(rafada) their master and chose tOJom Moses instead. God
therefore called them “Réflda,. \ those who rejected
evil, and ordered Moses mm thjs word in the Torah in

the original Arabic. After Muhammad’s death, when most -

of the early adherents ofIslam begah to stray away from the
path of truth, only the Shis rejected evil and thus became
the successors of the original Rafida. !0

This tradition is apparently based on Quranic passages
(Qurian 7:120-126, 20:70-75) which describe a group of
Pharaoh’s magicians who were so impressed by the
miracles wrought by Moses that they declared their loyalty

to God and remained undauhted by Pharaoh’s threats of

punishment. According to some commentators, . their
number was 72.)1 The term “Rafida” does not appear in the
Quranic version of this story (nor anywhere else in the
Quran, for that matter). The ShiT Imams c¢ould not,
therefore, point to the Qur’an and so turned to the Bible as
the source of the term./In point of fact, the story of the
magicians who rejected/P}:a;aE)h appears in neither the Old
nor the New Testament12 this is not unusual, smce the
practlce of citing real or—as in this case-—spurious B]bhcal
passages to prove the validity of a part1cular doctrine was
“well- ‘established - among Sunms and Shits alike.!? Further-

"more, 1t’m1ght well have been argued that a “Rafida-
passage” existed in the original Biblical text, but that it was

later deleted by the enemies of Shi‘ism or of Islam.'4

The sumlarlty between those who rejected Pharaoh and
the Imami Shifts extends to interesting details. In one
variant of the above-mentioned Shiq tradition, for example,
Muhammad al-Bagir declares: “Seventy men from Phar-
aoh’s camp rejected (rafadn) Pharaoh and came to Moses;
there was no one among the people of Moses whose
ded1catlon and love for Aaron exceeded thelrs »13 The
emphasis on Aaron rather than Moses seems deliberate; for
according to one of the best-known Imami Shi< traditions,
¢All holds the same rank with respect to Muhammad as does
Aaron with respect-to Moses (except that CAll is not a
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daha yiiksek ve daha kiymetli olmas: zorunludur. Aymi sekilde Islam Dini
dinlerin en sonuncusu olmas: hasebiyle, Islam ibadetinin de gecmis dinlerde-
ki ibadetlerden daha miikemmel ve daha giizel olmast zaruridir.

RAFIZA ADLANDIRMASININ iLK KULLANI-
MINA iLISKIN DEGERLENDIRMELER

Yusuf Benli'

Ozet:

Réfiza veya Révifiz terimi, ¢ok erken bir tarihten itibaren Sia tarihin
refakat eden bir adlandirmadir. “Terk etme” anlamuyla, rafaza fuhn
gelen bu adlandirma, béylece, mubhalifler tarafindan kullarilan “ <
edici” bir lakaptir, fakat daima ayr sekilde kullaralmaz. Tenmm
tarisma konusudur. Ik Tm&mi miellifler bu adlandirmarnusi. ¥
Mugire b. Said (119/737) tarafindan Ca'fer es-Sadik’in taraftarla;

ayrrdilar. Diger bir rivayete gore, goriiniige bakilirs
b. Ali'nin 122/740 yihinda Emevilere kars: bagarisz

r. Yéhudiligin hakiki isareti olan tesbih
Mﬁslﬁmanlara igi_ne dahil edildigini

Abstract =
EVALUATIONS CONCERNING THE EARLY USEGE OF THE
ERM RAFIDA

The term “Rafida” or al-Rawéfid has accompanied the history of
Shi’ism from a very early period. Linguistically the name comes from the
verb rafada, probably with the meaning “desert”. It is thus an unleasant
nickname applied by opponents, and not always applied in the same way.
The origin of term is matter of dispute. Early Imami heresiographers
maintain that the name was first applied to the adherents of Dja’far al-
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bestand. Daher bhot dieses Motiv den Autoren, die diesen Verhiltnis-
sen entstammten, die willkommene Mdglichkeit, ihre Sprachkenntnis-
se zu zeigen. Zwar finden wir in den Werken der drei hier behan-
delten Dichter vielfach kiirzere oder lingere Hinschiibe in anderen
Sprachen, die - speziell die tiirkischen Verse bei Maulina Galaladdin
Romi alg frithe anatolischtiirkische Sprachdenkmiler - bereits ge-
sammelt und publiziert vorliegen, doch kommt es besonders bei un-
serem vorliegenden Motiv, dem letztlich der Gedanke der babyloni-
schen Sprachen verwirrung zugrundeliegt, zu einer reizvollen Ver-
bindung der verschiedenen in Kleinasien gesprochenen Sprachen.
Das Grundmuster der Parabel ist bei allen drei herangezogenen
Autoren gleich, die Ausfithrung variiert in der Anzahl der Personen
und ihrer Nationalitit, im Umfang der einzelnen Sprachproben und
bei Nisiri durch die Einfithrung von Aleppo als Reiseziel, wodurch
der Erzihlung konkretes Lokalkolorit gegeben wird.

Die religiose Ausdeutung der Parabel differiert bei den ein-
zelnen Dichtern, die alle vereinfachend der Mystik zuzuzdhlen sind,
in besonderen Auancen des sufistischen Gedankengutes, eine einge-
hende Analyse der Standpunkte iiberschreitet den Rahmen unserer
vergleichenden literarischen Betrachtung und ist Gegenstand reli-
gions - und geistesgeschichtlicher Interpretation.

TURK HETERODOKSI TARIHINDE «ZINDIK»-«HARICI»-
«RAFIZI» «MULHID» VE «BHL-1 BID'AT» TERIMLERINE
D DAIR BAZI DUSUNCELER

Ahmet Yasar Ocak

islam heterodoksisinin bir bakima belli 8lcitde uzantisy oldugu
kadar kendine mahsus nitelikler de tagiyan Tiirk heterodoksisinin,
Bektasiligin diginda bilhassa memleketimizde gerekli ilgiyi gordigi
pek soylenemez. Hem siyasi tarih, hem de ictimal ve kiiltiirel tarih
acisindan ihmal edilemeyecek bir énemi haiz oldugu giintimiizde ge-
sitli vesilelerle daha iyi belirmesine ragmen Tiirk heterodoksisi
memleketimizde Adeta tabulu bir konu olma durumunu siirdiirmek-
tedir. Bunun elbette, burada miinakagasina gerek olmayan bazi se-
bepleri vardir. Merhum Fuat Koprili ve Abdiilbaki G8lpinarh'nin
diginda bu sahaya yonelen pek olmamus, bu ikisinin cahsmalarn da
daha cok, batili Alimler gibi, Bektasilik ve bir dereceye kadar da
Hurfifilik etrafinda toplanmigtir. Bunun disinda, kismen Bektagilik
ve kismen de Alevilik ile ilgili, bu cevrelerden gelen veya gelme-
yenlerce yapilan amator ve ¢ogu kere gayri ilmi ¢ahgmalar yayin-
landigi malimdur. Her hilii kirda, Selguklu ve Osmanl devirleri
Tiirk heterodoksisi kendi biititnliigii icinde bugiine kadar topyekiin
ele alinmamig ve tarihi heniiz yazilmamstir. |

Biz burada sadece, zindik, hdrict, rdfiel, miilhid ve ehl-i bid’at,
gibi, Tiirk tarih kaynaklarinda sik sik gegen bir kag Onemli terim
iizerinde duracak ve kronolojik siraya gore bazl se¢me metinlere da-
yanarak bunlarin tahliline calisacagiz. Tiirk heterodoksisinin iyice
incelenip anlagilmas: ve onu meydana getiren unsurlarin ve cesitli
tarihi sartlarin, ctkenlerin yerinde ve dogru teshis edilebilmesi icin,
bu gibi mefhumlarn iyl kavranmasinin geregi sliphesiz her turli
izahtan uzak bir hakikattir. Sunu hemen belirtelim ki, burada bu
miihim meselenin halli iddias1 kesinlikle sdzkonusu olmayip ileri
siiriilecek gboriis ve diiglinceler, bu konuda yapilacak aragtirmalara,
kiiciik bir girig olarak degerlendirilmelidir.
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AL-HAKIM AL-TIRMIZ! VE AL-RADD “ALA 'L- RAFIZ
ADLI RISALESI

AHMED SUBHI FURAT

Biyik sifi ve mutasavwif al-Hakim al-Tirmizi (8. 320=932)! nin,
mesgul oldugu mevzular arasinda siinni gériy disi fikirler savunan
cesitli mezheplerle micadele*de oldukga Snemli bir yer tutar. Opun
metni burada verilen risilesi, bu mezheplerden biri olan al-Rafiza’'min
bir firkasimn islam &leminde ilk ihtilaf mevzuu olarak kabul edilen
imimet® mesclesindeki gorisglerine, siinni gdrils aqisindan, bir reddiye
mahivetindedir. Ancak hemen séyleyelim ki, bu reddiyesinde gorigle-
rinin altinda tasavvufi bir mesnedin bulundufunu gérmemenin imkan
yoktur. Uzerinde ehemmiyetle durdugu veldyet (ag. bk.} bu riséle-
de de onun goriislerinin temel fikridir.

Nesredilen risilenin baginda, mistensihin ifidesinden al-Hakim
al-Tirmizi'nin al-Raedd ‘ala 'I-Rafiza adli bir kitap kaleme aldif1 an-
lasiimaktadir . Risale elimizde bulunmayan bu kitaptan istinsah edil-
mig, fakat eserde yer alan “dort imamin (ilk d&rt halife) hildfetinin
- zikri'" bahsi atlanmis bulunmaktadir® Burada evveld, isim zikredilme-
den ele alinmis bir Rafizi firkesimin “Peygamber, hildfeti Ali'ye va-
sivet etmig ve bunu Gmmete namaz ve zekdti farz kiligt gibi farz
Ledmistir” € iddiast  mantiki® yollarla  giirGtilmekte?, sonra Pey-

gamber’in, Ebu Bekr .ve Omer’in hilafetini telmih eden sdzlerinin

! Meveis i¢in bk Abmed Subhi Furat, al-FHakim at-Tirmidi ve al-*dg! we'l-hawa’
rizalesi {y.wigat Mec, V, 85—1383).

: Opdn si-Mutatti 1a bakkisde bir risalesi icin bk. ‘OsmEn Yahyl, L'Ceuvre de
Tirmidi (Mélanges Louis Muswgnan Sem, 1657, I, 462, pr. §2).

B . bvanev, Imém ([4. felom lemi iorik, coﬁqua. etnagro/ya ve biyo§-afya
lzgotr, lelenbul, 1951, V, 080-983, imim ve rnamnt baldcmda gesithi gorigler, kaynaklarla
bivlikte, gosterilmigtir)

¢ Pi. yep, 85b-
& Aysi yer.
8 Awvor yer.

Bk, Metin, 835 - G4,
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views in the process; yet he stresses that his ex-
position was written “without precautionary dis-
simulation.”™® But precisely such protestations
of sincerity may have been dictated by the need
to conceal his true thoughts—particularly since
he lived during the Sunni Saljuq rule. Indeed, a
later Imami author who rebukes al-Qazwini for
obsequious expressions “from which the mind
shrinks with aversion,” suggests that such expres-
sions' may have been used as a result of the need

48 ALlQazwini, K. el-nagd, p. 307.

to practise lagiyya.®” Such doubts persist also
regarding similar statements by contemporary

Shi‘t writers living under a Sunnl régime.

But despite this note of caution, there is suf-
ficient unambiguous evidence to show that the
practice of lagiyya in Imami Shi‘ism, though
widespread and well-known, by no means excluded

other, often contrasting, forms of behaviour.

47 1*j32 Husayn al-Kantirl, Kashf al-hujub ea’l-astdr,
ed. M. Hiddyat Husayn (Cateulta 1914-35), p. 586. See
also W, Madclung, “Imdmism and Mu ‘tazilite theology,”

in Le Shi‘isme Imdmite, p. 21.

ADDENDA -

Since the appearance of this article a number of
further studies on tagiyya have come out; see in
particular Egbert Meyer, “Anlass und
Anwendungsbereich der taqiyya”, Der Islam, 57,
1980, pp.246-280; Hamid Enayat, Modern
Islamic political thought, Austin, 1982, pp.175-
181. Cf. also Louis Dupree, “Further notes on
Tagqiyya: Afghanistan”, JAOS, 99, 1979, pp.680-
681.

To p.396, n.5: Contrast the version according
to which “‘Umar died before the marriage was
consummated (Ibn Shahrashib, Managqib al Abi
Talib, Najaf, 1375-6/1956, I, p.89, citing the K.
al-imama of Abi Muhammad Hasan b, Miisa al-
Nawbakhti. This is probably the same work as
the (lost) K. al-jami fi l-imama mentioned by
al-Najashi, Rijal, ed. al-Zanjani, Qumm, 1407,
p.64, no.148).

To p.396, n.10, line 7: K. Sulaym b. Qays,
Najaf, n.d., p.134,

To p.397a, lines 5-8: For a discussion of the
tagiyya of the Hidden Imam see al-Sharif al-
Murtada, al-Fusal al-mukhtara, Beirut, 1405/
1985, pp.76-83.

To p.397a, line- 9: The term dar al-tagiyya (as
distinct from ddr al-‘alaniya) was also employed
by some Tha‘ilibi Kharijis. See al-Ashari,
Magqalat al-islamiyyin, ed. H. Ritter, Istanbul,
1929-33, pp.97, 99.

To p.397, n.17: Ishaq b. Ibrahim al-Katib, Al-

vE««‘#G\}'\ M‘“\"\E‘U‘% “@ej?e.z?‘ Q“& Lo\\ﬁ

burhan fi wujith al-bayin, ed. J. M. Sharaf,
Cairo, 1389/1969, p.91; Murtada al-Ansari.
Fara'id al-usil, Qumm, 1374, pp.446f.

To p.398, n.26: See in general Josef van Ess,
“Die Kamiliya. Zur Genese einer hiresio-
graphischen Tradition”, Die Welt des Islams, 28,
1988, pp.141-153.

To p.399, n.30: Ibn Babawayh, al-Khisal,
Najaf, 1391/1971, p.579.

To p.399b, lines 15-16: al-mash ‘ala
I-khuffayn is however permitted when there is
fear of an enemy attack or when there is a danger
of frostbite to the legs. See Ibn Babawayh,
Amali, Najaf, 1389/1970, p.577.

To p.400a, second para.: Cf. al-Kulini, al-Kdft,
I, p.168, where it is emphasized that tagiyya
may only be practised under certain conditions
(li l-tagiyya mawadi’).

To p.400, n.37: See further Martin J.
McDermott, The theology of al-Shaikh al-Mufid,
Beirut, 1978, pp.280-282.

To p.400, n.39: ‘Ali b. Miisa Ibn Tawis,
Sa‘d al-suid, Najaf, 1369/1950, p.137.

To p.401, n.42: This passage is found on p.203
in the printed edition of Al-gawd‘id wa
I-faw@’id (n.pl., n.d.), where al-Shahid divides
tagiyya along the lines of the five legal categories.
from wdjib to haram.

To p.401, n.43: Cf. “Ali’s words to Hujr b.
‘Adi, in al-Kishshi, Rijal, Najaf n.d., p.94.

P

Iv

The Term “‘Rafida’’ in Imami Shi‘t Usage

The term ‘“Rafida” has accompanied the history of
Shitism from a very early period. Its origins apparently go
back to the abortive uprising of Zayd b. CAll against the
Umayyads. The uprising, which took place in 122/740,
foreshadowed the final collapse of the Umayyad dynasty a
decade later; it also occasioned a serious split in the Shiq
ranks, between those who were ready to heed Zayd’s call to
arms (i.e., the proto-Zaydiyya) and those who did not
believe in the efficacy of armed resistance (i.e., the proto-
Imamiyya). The latter were accused by their opponents of
deserting and rejecting Zayd. It is said that before their
desertion (rafd) they demanded unsuccessfully that Zayd
publicly dissociate himself from Abi Bakr and ‘Umar and
pronounce them sinful usurpers. When, in subsequent
generations, after having gone through several changes of
meaning, the term “Rafida” became a popular pejorative
appellation of the Imamiyya, it was intended to recall two
major sins: for the Zaydiyya, the sin of rejecting Zayd, and
for the Sunnis, that of rejecting the first two caliphs.

* The various senses of the term ““Rafida” were the subject

of a thorough investigation by L Friedlaender some seventy
years ago.! Friedlaender points out that “[Rafida] is
obviously meant as a nickname, more exactly, an abusive
nickname, a nomen odiosum.”’? In this he is correct. But
when he adds that the Shi¥s ‘‘never designate themselves as

N WP

v

The Term “Rafida” in Imami Shi'i Usage 1-9
Journal of the American Oriental Society 99
(pp. 677-679). New Haven, Connecticut, 1979
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LE CHIISME IMAMITE EN IRAN — L/ Sy

A L’EPOQUE SELDJOUKIDE

D'APRES LE KITAB AL-NAQD en

Des travaux récents permettent de mieux connaitre les grands
courants philosophiques et doctrinaux du chiisme imamite ou duodé-
cimain 1. Cependant, on est encore fort mal renseigné sur linfluence
réelle dont jouissait en Iran cette tendance dans les siécles qui précé-
dérent son imposition comme religion d’Etat par les Safavides. La
tache du chercheur se complique singuliérement lorsqu’il lui faut pren-
dre en considération les nombreuses théories émises depuis le siécle
dernier sur la nature du phénoméne religieux chiite. 8'il est maintenant
bien établi que le chiisme fut, politiquement parlant, d’origine arabe,
P'élaboration de sa doctrine se fit sous Uinfluence de courants de pensée
non-islamiques, ce qui laisse la porte ouverte aux spéculations les plus
diverses. Sur le plan strictement politique, les Iraniens extrapolérent
trés tot le légitimisme alide en rattachant les descendants de Husayn
3 la dynastie sassanide ; bien que fort douteuse, cette tradition suffirait
3 elle seule & prouver l'attachement des Iraniens envers la Famille
sacrée. '

La diffusion du chiisme fut, on le sait, essentiellement liée au prestige
et au dynamisme des sayyids. Toutefois I'attachement 4 des chefs
charismatiques ne peut expliquer & lui tout seul les succes du zaidisme
dans les régions caspiennes, de I'imamisme dans PIran bouyide ou de
I'ismaélisme d’Alamout dans I'Iran seldjoukide. Il importe maintenant
de savoir sur quels éléments sociaux et économiques s’appuyalent ces
mouvements 4 chaque phase de leur évolution, quels furent leurs
rapports respectifs dans le jeu complexe des factions qui caractérise
la vie politique iranienne et quelle était Pattitude du pouvoir et de
Porthodoxie sunnite 4 I'égard des divers groupes de chiites. C’est une
période de I'histoire d’une de ces minorités que nous allons tenter
d’éclairer ici.

1 Nous reviendrons prochainement sur ce sujet dans une chronique 4 paraitre dans
Studia Iranica.
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130 Explizite Polemik gegen die Qadariya
seine irakischen Aversionen abreagiert hitte, sondern weil man spater

mir ihm, der lange in Basra gelebt hatte, eine Stellungnahme zu iraki-
schen Ketzereien leichter motivieren konnte.

e) wHaresiographische* Hadite

Nicht nur die Zusammenstellung von Murgi'a und Qadariya hat
sich zum Klischee entwickelt; auch die stilistische Form, unter der dies
geschah, der Haditanfang sinfan: (min ummati, oder dhnlich), hat wei-
tergewuchert. Der Gami® as-sagir des Suyiiti bieter auf bequeme Weise
die Parallelen (IT 46, 8 ff.); es handelt sich um eine Spielart des Zahlen-
spruchs®. Nicht immer werden dabei, wie sich herausstellt, diese sinfani
auf Murgi’a und Qadariya bezogen. Jedoch kommt zumindest eine Par-
allele sehr nahe: ,Zwei Sekten aus meiner Gemeinde wird meine Fiir-
sprache am Jiingsten Tage nicht erfassen: die Murgi‘a und die Qadariya“
(46, 11 £). Suyiiti notiert sie aus dem Mu‘gam al-ausar des Tabarani
(gest. 360/971; interessanterweise iiber Watila b. al-Asqa®) und aus der
Hilya des Ab Nu‘aim?.

Das begegnet nun an anderer Stelle mit einem interessanten Zusatz:

»ZweiSekten aus meiner Gemeinde wird meine Fiirsprache nicht erfassen:die Murgi’a
und die Qadariya. Man sagte: O Gesandter Gotres, wer ist die Qadariya? Er ant
wortete: Leute, die sagen ,Es gibt keine Vorherbestimmung'. Man sagte: Und wer ist
die Murgi’a? Er antwortete: Leute, die am Ende der Zeit auftreten werden und die,
wenn man sie nach dem Glauben fragt, sagen werden: ,Wir sind gliubig, so Gotr will".*
(vgl. Saukini, Fawi'id magmi‘a 452, nr. 3)

Man hat also das Hadit benutzt, um eine hiresiographische Belehrung
daranzuhingen. Die Definition der Qadariya ist uns bereits bekannt (s. o.
S.123); in der Murgi’a wird speziell die sogenannte Sakkiya herausgegrif-
fen (vgl. zu ihr und den damit verbundenen Haditen Madelung in:
Stud. Isl. 32/1970/238 ff.; auch mein K. an-Nakt des Nazzam 94 f1.).
Bei ihr wird zudem, wie oben (S.1231.) bei der Qadariya, die Eschatologie
bemiiht. Saukani nennr als die beiden Schuldigen im Isnad den Herarer
Traditionarier Ma’min b. Ahmad as-Sulami (2. Hilfte des 3. Jh’s; vgl.

) Vgl. zu diesem Stilmiceel Stetter, Topoi und Schemata 71 ff. mit weiterer
Literatur.

*') Gemeint ist woh! die Stelle Hilya IX 254, 3 ff.,, in der Biographie des Asketen
Muhammad b. Aslam at-Tiisi (gest. 242/856), der u. a. auch gegen die Murfi’a
schrieb (vgl. Reinert, Tawakkul 314), Das Hadit wird hier interessanterweise
Gber den Qadariten Sa‘id b. Badir al-Azdi (gest. um 170/787; vgl. TT IV 8 ff.)
und seinen Lehrer Qarida zuriickgefithre. Aufgebracht ist es darum vermutlich
von deren Nachfolger “Abdalhakam b. Maisara (vgl. Mizan nr. 4757). L
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Mizan nr.7036) und seinen Lehrer ‘Abdallah b. Milik. as-Sa‘di. Das ist

sichtlich zu spit: wenn die Sakkiya am ,Ende d?r Zeit® auftr?ten sc?ll, .
dann kann das Hadit nicht spiter sein als sie; sie abt?,r gruppierte sich

in Basra um Sufyan at-Tauri (gest. 161/777-8) und reicht in Kufa_ noch

weiter zuriick (vgl. K.an-Nakt 95). Zudem behauptete foaf]u'tm von

‘Abdallah b. Milik, er sei selber ein ,widerlicher Murgx lt" gewesen

(vgl. Ibn Hagar, Lisan al-Mizan 111 330 nr. 1370). Leider teflt %a.uka'm

den Isnad nicht ganz mit; iiber den wahren Autor des Hadit lific sich

also vorldufig nichts ausmachen®.

Jedoch kénnen wir die gleiche hiresiographische Ausfaltung an einem
zweiten Beispiel — und hier vielleicht etwas genauer — beobachten. Der
Musnad des Abt Hanifa bewahrt folgendes Hadir:

Gorte verfludhe die Qadariya! Gotr hat keinen Propheten vor mir geschickr, der m&}t
seine Gemeinde vor ihnen gewarnt und sie verflucht hitre® (18, 9 ff.: nr. 19—20 mit
zwei ginzlich verschiedenen Isnaden, u. a. nach Ibn ‘Umar).

Bald hat man auch die Murgi’a hinzugesellt:

,Gott hat niemals einen Propheten gesandt, in dessen Qemeinde nid‘n nach sexfwe(;n
Tode Qadariya und Murgi’a aufgetreten wiiren, welche die Bcla_nge seiner G::'x"ncm f
(amr ummaiibi) durcheinanderbrachten. Gott hat fiirwahr Qadariya und Murgi'a ver
fluche® (MalatT, Tanbib 2173, pu. f. nach Ibn “Abbas).

Fine Variante, die von Suwaid b. Sa'id al-Hadarani (ges‘t.. 240/854-5)
verbreitet und von ihm auf Abu Huraira zurﬁckgefubrt vyurde,
weicht nur gegen Ende geringfiigig ab: ,Gotr verfluchte sie mit der
Zunge von 70 Propheten® (vgl. Mizan nr..’?621; dorf II 2.50, '—.9 f.).
Damit allerdings kommt ein Element hinem_, daﬁ”sw}} seinerseits als
sehr zugkriftig erwies; die 70 Propheten scheinen fiir die Vorstellunﬁs—
kraft der Uberlieferer etwas sehr Suggestives gehabt zu .haben. Da ist
etwa die Nachricht, dal Wahb b. Munabbih die qadaritische Lehre in
mehr als 70 Prophetenbiichern widerlegt gef‘unden habe (\(gl.'ecv&/.a
Yaqat, Irfad VII 232, 12 f. MARGOLIOUTH); sie geht vermutlich in die
erste Hilfte des 2. Jh’s zuriick, als man noch ein sfarkes Ir?:ercss.c dara'n
hatte, Wahb’s qadaritische Einstellung zu kaschieren. .\ch ‘behcbt dx.e
Floskel dann im pridestinatianischen Hadit wurde, zeigt eine qadari-
tische ,Gegendarstellung“:

2y Mirt allgemeinerer Definition der Murgi'a war es um c{ielMiuc .dr:s Z;:hjhssfur_:d
schon vorher offenbar weit verbreiter; dort wird auffalhgefwcnc auch Sufyin
ar-Tauri unter den Tradenten genannt (vgl. Fadl b. $adan, K. al-Idah 44,

ult. f£.).
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IMAMIYYE SIASI GELENEGINDE “RAFizi” TERIMI’

Etan KOHLBERG
Cev. Dr.Halil lbrahim BULUT
Sakarya U. Ilahiyat Fakiiltesi

Réfizi terimi, ¢ok erken dénemden beri Sia tarihinde bulunmaktadir. Bu
terimin kdkeni Zeyd b. Ali’nin Emevilere karsi basarisiz isyanina kadar geri gider.
122/ 740°da gergeklesen bu isyan Emev] hanedaminm on yil sonraki ¢okiistiniin
isaretini vermigtir. Ayni zamanda bu isyan Zeyd’in ordusuna katilmaya hazir olanlar
(Zeydiyye taraftarlari) ile, silahli direnisin faydasina inanmayanlar (Imamiyye
taraftarlar1) arasinda ciddi pargalanmaya sebep olmustur. Bu ikinciler, muhalifleri
tarafindan Zeyd’e kargt ¢ikmak ve onu terk etmekle suglanmigtrr. Denilmistir ki,
ayrilmadan énce bunlar, Zeyd’in Eb( Bekir ve Omer’den kendini ayirt etmesini ve
bu ikisinin bityiik glinah isledigini agiklamasini arzu etmislerdir. Sonraki nesillerde
bir takim anlam degisiklikleri olmakla birlikte Rafizf terimi Imimiyye nin kiigiik
diigiiriici yaygmn bir lakabi haline doniismiistiir. Bu ismin, Zeydiler a¢isindan
(Imam) Zeyd’in terk edilmesi, Stinniler agismdan da ilk iki halifenin reddedilmesi
seklindeki iki biiyiik giinahi hatirlatmasi amaglanmugtir.

Réfizi teriminin gesitli anlamlan, yetmis yi kadar 6nce 1. Friedleander
tarafindan detayl bir inceleme konusu yapilmmstir.! Friedleander, (Rifiza) teriminin
kot bir isimlendirme, daha doZrusu asadilayict (a nomen odiosum) bir lakap
olduguna isaret etmigtir.” Burada o haklidir, Fakat o, Siflerin kendilerini “Rafiziler™

olarak asla isimlendirmediklerini buna ilave etmesi hususunda daha az giivenilirdir.

Etan Kohlberg'in Belief and Law in Imdmi Shi ‘ism, y.y, 1991, IV, 1-9’dan ¢evirilmistir.
(¢)
! Friedleander, “The heterodoxies of Shiites in the presentation of Ibn Hazm”, JAOS, 29
(1908), ss,137-159,
Aymni eser, 8.137.
Aymu eser, 5.138, dipnot 1.
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" 186. al-MAQDIST (a. Hamid M. b. Khalil b. Yasuf al-Bilbist al-Ramli |
- - al-Shafi'n), a/-Radd 'a_/i al-rafida, éd. A. Hijazr al-Saqqa, Te Caire, al- !
L Maktab al-Thaqati, al-Azhar, 1989, 192 p.; 17 X 24 cm, '

Dans une introd. (3-45) on il ne dit pratiquement rien sur PA., Pouvrage ou
le ms., Pédit. cherche 4 démontrer que les «stratagémes des juifs» (2. Ibn
Taymiyya, Minkgi al-sunna) soat A Porigine du chiisme. Quelques notes éparses

" de Iédit. montrent qu’il a une curieuse conception de-la «science comparée»
des religions! - | |

Draprés la date du déces de "A. qui figure sur la couverture: 833 (/1483),
01l suppose que c’est celui que nous avons indiqué sipra, d’apres Daw S VI,
234-7, n° 575, Zirikli, VI, 117b, renvoie Kz, V, 212, or les M. soat en Kz, |
VI, et en Ky, VI, 212, il ne s’agit pas de notre auteur, 1 aussi Kahh, IX,
292b. Clest en vain que nous avons cherché cet A. dans al-Badr al-tali', auquel
Kahh reavoie. Iédir. ne se pose pas le probléme de Pattribution de cet
ouvrage 4 I'A., il n’est pas mentionné par Sakhiwi,

Le texte a été établj a partir du ms Sohaj 10/6 tafiir, 63 .

S 4

Claude GILLIOT,Textt;s Arabes Anciens E‘dités.en Eg}./;:ft‘er au
Cours Années 1987 & 1990'_MIDEOQO (Melanges Institut Dominicain

d'Etudes Orlentales du_Caire),V01.20, 1991 Louvain. pp.301-504.
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rs. SAKSAKI AL-HANBALI (al-), al-Borha 7 marifar “aqd’id ahl-

e al-adyan, édité avec une introduction par _Khalil Ahmad Tbrahim al-
,\:\V‘{ Hayj, Le Caire, Dar al-:_torﬁth' al-‘arabi, 1080, 16,5 =« 24 ¢, 70 pages.

’*«‘}r" h\,’ce’ L’éditeur — qui semble étre un amateur — ne donne aucune indication

sur 1'aateur; i se contente de donner la date de sa mort 683 H./1284. Le MAnuscrit
eaquila acilisé est un microfilm qui se trouve i I'Institut des manuscrits de la Ligue
AN . : . N ' . - ‘; -

oy Arabe, et qui seraic ko copie d’un manuscrit de-Dar al-kotob.

- ‘{e’%\"\d“\" L'auceur parle brievement des 72 sectes qui ne seront pas sauvees: L. les
4 ?‘?_ Khawiri) auxquels il ajoute deux sectes empruméés au K. al-Firaq: al-
p \(\“ Akhfashiyya et al-Shamrakhiyya 2. al-Morji‘a (18 sectes) 3. les mo'tazilies
‘ (18 sectes) 4 al-Rifida (al-Shi‘a) (18 sectes auxquelles Paureur ajoptc une
3 igéme: al-Sab‘iyya) s les Barahimi (1 secte) 6. al-Dahriyya (2 sectes) 7 1&5 ,

Juifs, les mages, les Sabéens, les Samaritains, les chrédens, les falasifa. |

c urs pages (pp- 65—66) pour zﬁoni;rér
que les sitfis ne font pas partie des ahl al-sonna; il les attaque violemment en
les accusant de laxisme et d’hérésie. I

in fine de sa risala, 'auteur consacre plusie
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0479  Al-Wasif, Gamal al-Din Abi |-
Mahasin Yasuf ‘
Al-mun3zara bayn al-sunna wa-l-rafiza /
ta’lif Gamal al-Din Abi I-Mahasin Yasuf
o al-WasitT al-SafiT al-ma*riif bi-I-Tufaylf ;
« tahqiq wa-dirasa wa-ta‘liq Halid b. “Abd
& al-‘Aziz al-Ganah. - Al-Buhayra (Egipto)
é{‘}% Maktabat al-Ridwan, 2010. - 336 p. il
%5 24 em. - (Min turat al—‘ulqmé’ ;3)
"N Bibliografia: p. 287-297. - indices
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anteriores a 1800
2. “lim al-kalam I. Al-Ganahi, Halid b.
‘abd al-“Aziz Il. Titulo. lil. Serie.
297" 17"
ICMA 4-31844 R. 71289






