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Raja — ein Schliisselbegriff islamischer Staatlichkeit und
' seine Geschichte

Triman NAGEL

1% hustes 1015
Zur Einfihrung

Wer sich jemals von Beschreibungen des islamischen Orients hat fesseln las-
sen, wird auf den Begriff der raja’ gestoBen sein. Er bezeichne, so der Tenor
der Erliuterungen, die nichtmuslimischen Untertanen des Sultans; seit dem 18.
Jahrhundert sei jedenfalls diese Bedeutung anzunehmen.? Bisweilen wird einer
solchen knappen Definition hinzugefligt, die Tatsache, dass der Sultan iiber raja
herrsche, zeuge von der Duldsamkeit seiner Religion gegen Andersgliubige;
doch kann man auch von Drangsalicrungen der raja lesen. Zieht man das 1866
erschienene Tiirkisch-arabisch-persische Handwirterbuch von Julius Theodor Zenker
zu Rate, wird man unter dem Lemma ra‘ijet dahingehend belehrt, dass dieses
arabische Wort urspriinglich die weidende Herde meine; der Plural m‘da, im
Deutschen zu raja verballhornt, stehe allgemein fiir die Untertanen, im engeren
Sinn jedoch fiir diejenigen, die sich nicht zum Islam bekennen. Unter einem
eigenen Eintrag fiir ra‘dja erhilt man bei Zenker zusitzlich den Hinweis, es
handle sich um jene Teile der osmanischen Bevolkerung, die zur Zahlung der
Kopfsteuer verpflichtet seien; der — arabische — Plural werde von der osmani-
schen Verwaltung wie ein Singular gebraucht: ein raja, ein Angehériger der
ahl-i zimmet,* d.h. der andersgliubigen ,Schiitzlinge® des islamischen Reeiches.

Auch die Schreibung raya findet sich.

2 So im Groflen Brockhaus von. 1997. Wahrscheinlich geht diese zeitliche Eingrenzung auf
den Artikel raijat in der Bol%aja Sowetskaja Enziklopedijavon 1975 zuriick. Dieser Artikel
enthilt keine Angaben iiber Forschungsliteratur, jedoch einen Querverweis auf randZbar,
cinen einst in Aserbeidschan gingigen Begriff fiir den Pichter oder Lohnarbeiter eines
Grundherrn. Nach der Eroberung der transkaukasischen Territorien durch Russland im
Jahre 1846 sei dieses Wort im Sinne von ,Leibeigener" verwendet worden; hiervon sei
der osmanische raja zu unterscheiden.

3 Der arabische Begriff ahl ad-dimma, ,Leute des Schutzes®, bezeichnet seit frithislami-

scher Zeit die nichtmuslimischen Bevdlkerungsgruppen innerhalb des islamischen Ter-

ritoriums. Diese .. Schiitzlinge® haben in einem fiktiven Vertrag auf einen Teil ihrer

Rechte verzichtet — z.B. auf die freie R eligionsausiibung, den Waffenbesitz, die gesell-

schaftliche Gleichrangigkeit mit den Muslimen — und erlangen dadurch den ,,Schutz®

der muslimischen Obrigkeit, diirfen also nicht beraubt oder ohne einen Rechtsgrund
getbtet werden. Die jihrliche Kopfsteuer wird als ein Entgelt fiir diesen ,,Schutz’ be-

trachtet (vgl. Bat Yeor 2002). P

e
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A :
s 7 "i@w Ce livre comporte des listes de souverains de I’Asie Centrale, arrangées par dynasties,
" depuis la fin des Séleucides jusqu’au XIII¢ siecle : les empires grecs et nomades de la Bac-

triane et de I'Inde (aprés les Séleucides) — les empires nomades de I’Asie Centrale (Hsiung-
nu, Hsien-pi, T°0-pa, Juan-juan, Tang-ch’ang, T'u-yii-hun) — les royaumes tibétains — les
villes souveraines du Turkestan (Yarkand, Khotan, Turfan etc.) — les empires turcs et oui-
gours — les empires nomades des Hsi-hsia, Parhae, Liao, Qara-Qitai et Chin — les.Huns,
Avars, Bulgars, Khazars — les Etats musulmans de 1'Asie Centrale du XI¢ au XIII¢ siecle
(Tahirides, Saffarides, Samanides, Bann Farigiin, Ghaznavides, Gurides, Seldjoukides, Qara-
khanides, Khwarezmshahs) et les Hindu-Sahis. Les listes de dynasties sont accompagnées de
cartes qui montrent fa situation géographique et extension de chaque empire. Un index des’
noms des souverains compléte I'ouvrage. Ce livre constituera sans aucun doute un instrument
de travail fort utile qui sera apprécié par étudiants et chercheurs. M. Gr.
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lerinde kullardan yararlanmilmistir. Memliklu, Abba-
si, Selguklu ve diger yonetimlerde kullarin onemli
islevler gérdiiklerini biliyoruz. Ortagag Islam yone-
timlerinin kullardan yararlanma gelenegini Osman-
lilar da siirdiirmiiglerdir.’

Genel oOzellikleri, yukarida 6zetlenen Osmanlh
siyasi-idari sisteminde yer alan kurumlara gecebili-
- riz. Osmanli ydnetiminde etkin rol oynayan kurum-
lar Padigahlik, Saray, Divan-1 Hiimayun ve Kadilik-
tir. 11k iicii merkezde, kadilik ise tagra yonetimin-
de etken olmuglardir. Bunlarin diginda diger cesitli
kurumlar {izerinde durulabilirse de nem itibariyle

yukarida verilen kurumlarin incelenmesi gerekmek-

tedir. Kurumlar ele alimirken, daha ¢ok din ve dini
orglitlenme ile olan iligkilerine dikkat edilecektir.

~ A. Padisah -

1. Genel Olarak Osmanli Padisahi ve Sistem
. Icindeki Yeri:

Osmanh siyasi-idari sisteminin merkezinde bu-
lunan Osmanh Padigahi yonetimin temel tasidir. Si-
yasi, idari, dini ve her tiirlii iktidar1 elinde bulun-
durmus ve tarihin akisi i¢inde birtakim degisiklik-
" ler gecgirmistir. Yonetilenlerin (redya) ve yoneten-
lerin (askeri) kendisine baglihk duyduklar: tek ki-
si (82) olan Osmanli Padigahlar, devletin &rgiit-
lenmeye bagladifi ilk yillardan itibaren cesitli un-
vanlar_ kullanmiglardir. Ilk &rgiitlenme doneminde

«Bey» unvaninin yani sira «Gazi» unvaninin kulla- -

nildigin1 daha o6nce belirtmistik.

- Osmanh padisahlari, «Sultan» unvanmi I. Mu-
rad’'tan itibaren kullanmaya baglamiglardir, M. Nu-
ri Paga'nin anlattiklarina gore I. Murad (Murad Hii-

(82) Shaw, 1. s. 231.
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davendigir Gazi), Misir’da bulinan Abbasi Halife-
sine, hiikiimetinin gser’iligini onaylamasi icin bir el-
¢i géndermis ve Misir’daki Abbasi Halifesi de I. Mu-
rad'm hiiklimetinin Islami kurallara uygun oldu-
grunu bir «Icazetnidmes» ile onaylamistir. Halife, ay-
rica I. Murad’a «Sultan Murad», Devletine «Devlet-i
Osmaniye», saltanat siilalesine de «Osmanhlar» ad-
larm1 vermistir (83). IX. Yiizyildan itibaren Islam
diinyasinda ortaya cikan cesitli oligarsik prenslik-
lerin ve Tirk-Islam Devletleri'nin hiikiimdarlari, fi-
ili siyasi otoritelerini Bagdad’taki Halifeye tasdik
ettirdiklerini ve Halifeden ¢esitli unvanlar aldikla-
rmi biliyoruz. Selcuklular bahsinde belirtildigi gi-
bi, Tugrul Bey’i Bagdad Halifesi «Dogunun ve BRa-
tinin Hiikiimdarts ilan etmekle birlikte o'na «Sul-
tan» unvani da vermisti. Halifenin Tugrul Bey’e
«Sultan» unvani vermesi, her tirlii diinyevi iktidar:
kullanabilme hakkini teyid etme anlamina geliyor-
du (84). Fiili iktidarin Halifeye tasdik ettirilmesi
gelenegini Osmanli yénetiminin de surdiirmiis ol-
dugu anlagsihyor. M, Nuri Pagsa'min anlattigi bu olay,
uydurma bile olsa, belli bir anlami bulunmaktadir.
Osmanh iktidar;, Halifenin megrulagtiric1  (dinin
megrulastiric: iglevi demek daha dogru olacaktir) is-
levinden yararlanmak ihtiyacim1 duymustur. San1iyo-
rum ki, bu uygulama, yénetilenlerin zihniyet diin-
yalarinda olumlu etkisini gosteriyordu.

Osmanlt padisahlar; «Bey», «Gazi», «Sultan» un-
vanlarinin diginda «Hany, «Hiidavendigars, «Emir»,
«Hlnkar» ye «Padisah» unvanlari kullanmis bulunu-
yorlar. Tiirk gelenegindeki hiikiimdarhk unvani olan
«Han» ve «Hakan»in kullanilmasi, Eski Tiirk gele-
neklerinin nisbeten devam ettiginin isareti sayilma-

 hdw. T Bayezid doneminde Osmanhi hanedanimn

(83) Bk. M. Nuri Pasa. 1-11, s. 13 ve 73.74.
(84) Nikita Elisséef, L'Orient Musulman..., s. 212,

209
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2. Studies. Gral, GCAL, ii, 371-446 passim;

A. Mallon, Cat. des scales de la BN. de Paris., in :

MFOB, iv (1910), 57-90; A. Sidarus, Bibliographical
introduction to medieval Coptic linguistics, in Bull. Soc,
d'Archénl. Copte, xxix (1990), 83-5; idem, Coptic lexi-
cography of the Middle Ages, in R. McL. Wilson (ed.),
The future of Coptic studies, Leiden 1978, 125-42; idem,
Les lexiques onomasiologiques gréco-copto-arabes du Moyen

Age ot leurs origines anciennes, in R. Schulz and

M. Gérg (ed.), Lingua restituta orientalis (Festschrift Fulius

Assfalg), Wiesbaden 1990, 348-59; idem, Onomastica

aegyptiaca ou la tradition des lexiques thématigues en

Egyple ..., in Histoire, Epistémologie, Langage, xii/l

(1990), 7-19; idem, Manuscrits sahidiques de philologie

gréco-coplo-arabe, in MME, vii (1995).

_ (A. SipaArus)

SULTAN (a.), a word which is originally an abstract
noun meaning “power, authority”, but which by
the 4th/10th century often passes to the meaning
“holder of power, authority”. It could then be
used for provincial and even quite petty rulers who
had assumed de facto power alongside the caliph, but
in the 5th/1lth century was especially used by the
dominant power in the central lands of the former
caliphate, the Great Saldjiiks [see satpioxms. II, III.1],
who initially overshadowed the ‘Abbasids of Baghdad.
In the Perso-Turkish and Indo-Muslim worlds espe-
cially, the feminine form sultana evolves to denote a
woman holder of power. A denominative verb tasalfana
was formed, with the somewhat contemptuous diminu-
tive mutasaltin for a petty prince, whilst in Spanish
Muslim sources, sulatdn was used to designate Alfonso
VII of Castile after he had come to the throne as a
child only (Dozy, Supplément, i, 674).

1. In early Islamic usage and in the cen-
tral lands of Islam.

The native Arabic verb salata “to be hard, strong”
{cf. Akkad. salatu “to have power”) often occurs in
ancient poetry, but not in the Kur’an. Sultan, on the
other hand, occurs frequently in the Kuran, with the
denominative verb sallafa fulin™ ‘ald fulan™ “to empower
5.0. over s.0.” appearing in IV, 92/90, and LIX, 6.
Sulfan has there most often the meaning of a moral
or magical authority supported by proofs or miracles
which afford the right to make a statement of reli-
gious import. The prophets received this sultan from
God (cf. e.g. sira XIV, 12, 13) and the idolators are
often invited to produce a sultan in support of their
beliefs. Thus the dictionaries (like 74, v, 159) explain
the word as synonymous with fudidie and burkan.
There are also six passages in the Kur’an where sultan
has the meaning of “power”, but it is always the spir-
itual power which Iblis exercises over men (XIV, 26;
XV, 42; XVI, 101, 102; XVII, 67; XXXIV, 20). Now
it is this meaning of power, or rather of governmental
power, which is attached to the word sultan in the
early centuries of Islam. The word and its meaning
were undoubtedly borrowed from the Syriac shultina,
which has the meaning of power, and, although rarely,
also that of the wielder of power (Payne-Smith, Thesau-
rus Syriacus, col. 4179; Néldeke, Beitrige zur semitischen
. Sprachunssenschafl, Strassburg 1910, 39; A. Jeffery, The

Joreign vocabulary of the Quran, Baroda 1938, 176-7). The
Kur’anic sense of the word may probably also be de-
rived from the meaning of power (some lexicographers

try to explain it as the plural of safit, “olive oil”).*

Later, an attempt was made to connect the title sulfan
with the meaning of “argument”, and it was para-
phrased as dhu ‘lhudidia (TA, loc. cit).

In the literature of Hadith, sultan has exclusively
the sense of power, usually governmental power (the

l
|
|
|

sultan is the wall for him who has no other wali, al-
Tirmidhi, i, 204) but the word also means sometimes
the power of God. The best-known tradition, how-
ever, is that which begins with the words al-sultan zill
Aliak fi “l-ard “governmental power is the shadow of
God upon earth” (cf. Goldziher, Mukammedanische Studien,
i, 61, Eng. tr. 1, .67, and idem, Dy sens propre des
expressions Ombre de Dieu, Khalife de Dieu, pour désigner les
chefs dans Ulslam, in RHR, xxxv [1897], 331-8). Al-Utht
quotes this tradition at the beginning of the Kiab al-
Yamini, and his commentator al-ManinT says that it
was transmitted by al-Tirmidhi and others as going
back to Ibn ‘Umar (al-Fath al-wahbi, Shark al-Yamini,
Cairo 1286, i, 21). This tradition later played a part
in the theories of the Sultanate because an allusion
to the title was wrongly seen in it. Apart from Hadith,
Arabic literature to the end of the 4th/10th century
only knows the word sultan in the sense of govern-
mental power (among the many examples, cf,, e.g. al-
Ya'kibi, Kitab al-Buldin, 346, 349; Ion ‘Abd al-Hakam,
Futah Misr, ed. Torrégf, 183, where it is said that in
ancient times the residence of the sultan of Ifrikiya
was Carthage, and Ibn Hawkal, ed. de Goeje, 143,
where al-Mawsil is called the residence of the sultan
and of the diwan of al-Djazira) or of the pemson who
at a particular time is the personification of the imper-
sonal governmental power, as opposed to amir, which
is rather in the nature of a title. This last meaning,
which is sometimes more completely rendered by Dhu
‘-Sultan (e.g. in Hadith), and is totally different from
the first, is found as early as the Egyptian papyri of
the first century (for the governor of Egypt, cf. Becker,
Beitrige zur Geschichte Aegyptens, 90, n. 6) and in the
following centuries sometimes also for the caliphs {the
caliph al-Mansur is called Sultin Allzh in a khutba,
al-Tabari, iii, 426; the caliph al-Muwaffak is called
Sultan, ibud., i, 1894; and again in 997 the caliph al-
Kadir, al-Utbi, gp. cit., 265). This practice of designat-
ing a person by the word which indicates his dignity
has parallels in all languages (see e.g. for Turkish offi-
cial language, H. Ritter, in Islamica, ii [1927], 475);
it even appears that the Assyrian form siltan was ap-
plied to foreign sovereigns (according to Ravaisse in
KDMG, ki [1909], 330). The meaning of “power,
government”, has been maintained in Arabic literature
to the present day.

The transition in meaning from an impersonal rep-
resentative of political power to a personal title is a
development the stages of which are difficult to fol-
low. Authorities writing later than this development
make statements which can only be accepted with re-
serve. Thus Ibn Khaldiin (Mukaddima, ed. Quatremére,
i, 8, tr. Rosenthal, i, 8-9) says that the Barmaki
Djatar was called sultan because he held the most
powerful position in the state and that, later, the great
usurpers of the power of the caliph obtained lzkabs
like amir al-umar@’ and sultan. The same thing is rec-
orded of the Bilyids (A. Miiller, Der Isiam in Morgen-
und Abendland, 1, 568) and of the Ghaznawids. Ibn
al-Athir (ix, 92) says that Mahmid of Ghazna ob-
tained the title of sultin from the caliph al-Kidir. This
statement is not confirmed by al-‘Utbi, who, in giving
the various alkab conferred on Mahmad by the caliph
{op. cit., i, 317), makes no mention of this ttle. It is,
however, true that al-“Utbt himself always calls Mahmid
al-Sultdn, giving in explanation the fact that Mahmad
had become an independent sovereign (op. cit., 311);
but to al-‘Uthi sultdn cannot yet have been an offi-
cial title, since he gives the same epithet to the caliph
{sce above). The first Ghaznawid on whose coins the
title appears is [brz‘t\hfm b. Mas‘ad (451-92/1059-99),
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and Alalakh-Amarna massu respectively. In other
words, the biblical poet draws his pair of synonyms
from two different layers of the NW Semitic
dialects, the earlier one represented by seébel
(Mari: sablum), the later one represented by mas
(Alalakh-Amarna: massu).

T now becomes abundantly clear that biblical
scholarship errs in deleting né* in the expression
né sabbal in I Kings 5: 29 and in reading sabbal
alone on the basis of II Chr. 2:1, 17. It should
be borne in mind that at least IT Chr. 2:1 has
the idiom *§ sabbdl, not just sabbal alonel!*®

108 There seems to be no escape from the conclusion
that the attestation of sabbdl ““porter” in biblical
Hebrew is altogether doubtful. Thus, in IX Chron. 2: 17
the word ’y$ has accidentally been omitted as is evident
from verse 1 where the reading 'y§ sebel is by now gelf
evident. Note that even in a prosaic text the parallel
to hgb bhr would surely be 'y§ sébel not just sbl alome.
Tt also stands to reason to read in Neh, 4: 4 k3l Tl
hassgbel wh'pr hrbh and to render: “The basket
carriers are worn out for there is too much earth (to
be carried in the corvée baskets!).” More problematic

¢

Once again it need only be pointed out for our
ready acceptance that the '‘correct and original
reading of our idiom is certainly 2§ sebel which is
but a variant of, and in no way different in
meaning from, n§’ sebel. Such a reading is mnot
only corroborated by the Akkadian expression
BRIN GI.IL =gab tupsikki “man of the basket,
basket carrier,” 2°° but also by the Alalakh-Amarna
idiom awiliti massi/a “men of the corvée.” *1°
In short] when we render such Akkadian ex-
pressions as nas/zabil tupsikki/kudurri into-bib-
lical Hebrew, we obtain naée’ sébel or *sobél sebel ;
similarly, a rendering into Hebrew of the Ak-
kadian sab tupsikki and Alalakh-Amarna awilits

" massi/a yields 4§ sébel and *an$é mas respectively.

is II Chron.34:13 where sabbalim ‘“porters” can
hardly be correct. The word may denote here “corvée
masters.” Note the mnghym “ overseers” in our verse
and ef. 'l hammas “ corvée master ” (e.g., I.Kings 4: 6).

100 P, Kraus, Altbab. Briefe, II (1932), p. 63:5.

110 Qhserve that in all its occurrences, both in Alalakh
and in Amarna, the idiom is always LU.MES massi/a =
awiliiti massifa. '

Nearly half of the political systems in the
Middle East late in the 1960s were Islamic mon-
archies. Two of them, in fact, dated back to the
period before the European imperial powers en-
gulfed the Muslim world. Military politics in the
eight surviving monarchies, in some respects, Te-
sembled military politics of the preimperial
dynastic states more closely than of the post-
imperial Middle Bast Islamic republics of the
twentieth century. Even in some of the republican
polities, particularly those that have fallen under
military rule, there are traces of preimperial influ-
ence. Moreover, the popularity of the military coup
d’état in the postwar Middle Hast undoubtedly

* This paper has been adapted from a chapter in my
fortheoming Middle Bast Politics: The Military Dimen-
sion (working title), which was completed under the
sponsorship of the Council on Foreign Relations and
the School of International Affairs at Columbia Uni-
versity, and will be published in 1968.

MILITARY POLITICS IN THE MUSLIM DYNASTIC STATES, 1400-1750 *

J. C. Hurewrrz
CoLUMBIA UNIVERSITY

owes a great deal to the fact that the violent
seizure of political power had become an accepted
mode of changing political leaders and policies
in the Muslim dynastic states. The key to military
politics in the preimperial Islamic dynastic states
was the failure to fix a policy on succession. It
was this ambiguity, as we shall see, that invited
military intervention into politics.

The latest possible date at which the general
community of Muslim states was still relatively
free from the subordinating influence of European
imperialism was the turn of the eighteenth cen-
tury. At that time the present-day area of the
Middle East, stretching from Morocco to Afghani-
stan and Pakistan, comprised four large Muslim
dynastic states—the Ottoman (Turkey), the Sa-
favi (Persia), and the Mughal (India) empires,
and the *Alawi kingdom of Morocco. There were,
in addition, many small tribal principalities in
the Arabian Peninsula and North Africa into
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The salient features of the State envisaged
in these sixteen points laid down by the Holy
~ Qur’dn are as follows:

a) This State is brought into existence by
a conscious resolve on the part of a
politically free nation to renounce all
claims to sovereignty in favour of God
Almighty, to surrender its autonomy
accepting the position of vicegerency
under Him, and to work according to
precepts and directions given by the
Book of God and the Sunnah of His
Apostle.

b) It is theocratic insofar as it is based on
the doctrine of sovereignty of God but,
in actual and practical realisation of this
doctrine, it is vitally different from
theocracy. Instead of delegating the
vicegerency of God to a particular
order of priests and vesting them with
the full powers to rule, it vests the
believers whose deeds are good with
the right of Caliphate.

¢) It is democratic in the sense that the
formation of government, change in its
administrative set-up, and its working
wholly depend upon the general will.
But the rights of the people in this
system are not so unlimited that they
may change the law of the State, its
ideology, its internal and external
policy, and its resources according to
their own sweet will. On the other
hand, the Supreme Law of God and His
Apostle with its legal and moral code
provides a permanent and inviolable
check which always keeps the life of
the community on the right keel and on
a broad pattern which can be changed
neither by the executive, nor by the
legislature, nor by the judiciary, nor
even by the whole nation unless it

decides to renounce the religion of God
and break its pledge with Him.

d) 1t is an ideological State which must
be-run only by those who accept its
basic ideology and prm&lples whole
heartedly. As for those who do not
subscribe to its ideology but live within
its territorial bounds, the State
guarantees them the same civil rights
as are enjoyed by the other inhabitants
provided they pledge to behave as law-
abiding citizens. )

e) It is a St;te which makes no
discrimination whatsoever on grounds
of race or colour and is not bound by
any linguistic or geographical barriers.
It is a purely ideological State. All
peoples, no matter to whatever race,
nation, or country they belong, can
accept this ideology and become equal
partners in all the affairs of the State.
Such an ideological State bids fair to
become a world State. But even if more
than one such States are established.
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Politics and Leadrership

he Qur’dn mentions how political leader

have in the past exploited people and their
weaknesses and established their aggressive and
oppressive domination over them. It mentions
the tyrannous role of the Pharaohs:

“And Pharaoh said, “O Chiefs! I know not
that you have a god other than me, so kindle
for me a fire, O Haman, to bake bticks out to
clay, and build for me a lofty tower in order
that I may survey the God of Moses; and truly
1 deem him (Moses) of the liars” (28:38).

“And he and his hosts were arrogant and
insolent in the land without right, and thought
that they would never be brought back to Us”
(28:39).

And in the same Surah, we read:

“Truly Pharaoh exalted himself in the earth
and broke up its people into sections,
depressing a small group among them. He stew
their sons and spared their women. And
truly he was of those who make mischief”
(28:3-4).

And in Surah Al-Zukhruf are these words:

“And Pharaoh proclaimed among his people,
saying, ‘O my people! Does not the dominion
of Egypt belong to me, (witness) these streams
flowing underneath my (palace)? What ! See
you not then?”

Am I not better than this (Moses) who is a
contemptible wretch and can scaroely express

4
y2 :/fa,mé, -
1045

himself clearly?...Thus did he make fools of
his people and they obeyed him. Truly
they were a people rebellious (against
God)” (43:51-54).

The Qur’adn then mentions how God
wanted to raise the depressed to power and
bring down the tyrant:

“And We desired to show favour to those who
were oppressed in the land, and to make them
leaders and make them heirs” (28:5).

In these verses, the whole panorama of the
political scene, its corruption, bargaining
techniques and mass psychology, and the use
of slogans and creeds by the chiefs and leaders
is summed up in a very beautiful and
impressive way. Thus, the Qur’dn refers to the
arrogance of the ‘Ad people:

“Do you build a landmark on every high place
for vain delight? And do you get for yourselves
fine strong buildings in the hope of living
therein (for ever)? And when you exert your
strong hand, do you exert it like tyrants?
(26:128-130).

And to the people of Thamud:

“Will you be left secure in that which is here

before us, in gardens and watersprings and

tilled fields and heavy-sheathed palin-trees,
~ though you hew out dwellings in the mountain
" with great skill?” (26:146-149). .

Then the Qur’én gives its view of the state and
its political and legal powers and functions.

Supremacy of Law: The Qur’an asserts the
supremacy of law in these words:

“No believing man nor any believing woman
should exercise choice in their affair once God
and His Messenger have decided upon some
matter. Anyone who disobeys God and His
Messenger had wandered into manifest error”

(33:36).



SULTAN sultdn, presumably an Assyrian word which at an unknown
period, but certainly prior to Islam, infiltrated into Arabic by way of
Syriac, designating the concept of power bestowed by God. “riginally

498 POk, Sft{ﬁwv} o wf ﬁ)&?r\d‘f eE9¢ 5. 94

1097 {4:«%}7;‘5,& {J*’ivv\/

4 5)9
SULTAN

understood in the purely moral or ethical sense - as such it occurs in
the Koran (sarah XVII, 35; LXIX, 29; LI 38) - it subsequently
connoted also the worldly aspects in the form of sovereign might and
authority. Under the early ‘Abbasids* the term was shifted from the
sphere of the abstract to that of the concrete and came to signify the
embodiment by the will of Geod of all power, spiritual and secular,
in the person of the caliph, the supreme ruler. As soon, however, as
the prestige of the caliphs started to decline they were forced to deleg-
ate an ever increasing part of their prerogatives upon their minister
of state, the vizier*. Simultaneously the term sultdn appeared in titles
which these all-powerful dignitaries insisted on having conferred upon
them such as Sultan al-Dawlah (Possessor of the Authority in the State).
To some extent they may have wanted to emphasize their exalted
rank; but of equal weight probably was the need they felt to drape
with a semblance of sacred right in the eyes of the people with the
exercize of functions which in reality th#y held only by usurpation.
The first one who had the title al-sultan appear on his coins was the
great chieftain of the Saljiq Turks, Toghrul Beg (11063), vizier and
regent of the caliphate at the time of the ‘Abbasid* Caliph al-Q3’im
(1031-1075). A similar motive of legitimizing their position acquired
by the force of arms led the heterodox Fitimid* caliphs to assume
the epithet ‘Sultans of Islami’. They set an example which henceforth
was followed not only by their successors on the throne of- Egypt,
Sultan Salidh al-Din (Saladin) of the house of the Ayyibids* (1169-
1252) and the Mameluke® (1250-1517) ‘Sultans of Islam and the Mos-
lems’, but also by numerous other princes in various Islamic countries.
Most of them did not fail to follow the time-honoured practice of hav-
ing the caliph bestow the title upon them or at least solemnly sanction
its use. A remembrance of the former nimbus and splendour of this
royal distinctior was carried over into the twentieth century by the
_Sultan-Caliphs of the Ottoman Empire, until on the first of November
1924 ihe Grand National Assembly at Ankara declared that their of-
fice had ceased to exist. At present the title Sultan is borne by the sov-
ereigns of Morocco, the rulers of Muscat and ‘Uman* and some of the
more important chieftains in the Aden Protectorate*.
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aL-SALT — SALTANA

citadel at al-Salt, and stationed troops there. He also
renovated .the town’s rmosque. Mamlik . period
sources describe al-Salf as being prosperous and noted
for its orchards. It cume within the wildya of ‘al-Balka?,

the sixth wildya of the southern safka of Damascus.

The administrative status of al-Sal{ varied, ' but
towards the end of the Mamlik period it had eclipsed
both Higban (Esbous) and ‘“Amman. Is. residents
probably followed the Shifi®i madhhab, for it is known
that the town had a Shafi*T kd@di, and that the amir Sayf{
al-Din Begtimur al-Husami (d. 729/1328) founded a
Shafit madrasa there. A number of learned men with
the name of al-Salti are listed in the bxographlcal d1c~
tionaries of this time,

The Ottoman fapu defters provide stgmﬁcant mfor«
mation about al-Salt. In 954/1538 it was the seat of a
adghiya- comprising two mahallas: Awamla cast of the
citadel and Mahallat Akrad west of the citadel; be-
tween them there were 168 households, ten bachelors,
four imdms, ten Christians, and six soldiers- who
manned the citadel. ‘An order by the sulian of
959/1551 states that al-Salf was in a ruinous state,
which corroborates the population decline recorded in
the fapu defter of 1005/1596. Both deflers detail the sum
of 12,000 akdes in dues that were collected from al-Salt
as part of the allowances of the mir fiwa of “Adjlin.
Christians paid the poll tax at the rate of 80 afdes per
head. At the time, al-Salf was a market place for the
district, while Higban is reported as having been
derelict,

The citadel at al-Salt continued to be well main-
tained. In 1033/1623, Fakhr al-Din al-Ma‘ni 1I
visited al-Salt and installed a garrison of fifty men
there. It is claimed that the citadel was destroyed by
Ibrahim Pagha [¢.v.] during his presence in Syria be-:
tween 1247/1831 and 1256/1840, and only ruins sur-
vive today, including trenches ithat give. the
neighbourhood the name of Khandak.

Little data 1s available about al-Salt during the
17th, 18th, and early 19th centuries, but there is plen-
tiful information from the second half of the 19th cen-
tury in connection with the measures taken by the Ot-
tomans to rejuvenate the region during the Tanzimat
period. Al-Salt’s importance increased,: but! it- re-
rnained administratively dependent upon either the
Hawran, Karak or Nabulus. Thuy in 1313/1895, it
was a seat of a kadd® within the /iwa of Karak, that in-
cluded its own adhiya and the nahiyas of ‘Amman,
Djiza and Madaba. Sal-ndmes and other sources report
about 300 villages belonging to this kada?, but it is dif-
ficult to accept this figure unless dcrchct sites are in-
cluded.

Al-Salt had a fa’immakam, Islamic and c1v1l courts,
and special courts for non-Muslims.: In addition, it
had departments for education, health, :land registry,.

taxation, postal and telegraph services, and religious:
The various villages,' quarters, tribes:
and Christian communities each had its own mukhtar. :
The town attracted people from :the . regions . of
Damascus, Hama and Palestine,’ and particularly'
from Niabulus, and these new settlers'were responsible’
for the flourishing of business and increased constiuc-'
tion of houses, shops, baths, and other: buildings;:
Christians, many from Palestine, also came to settle in
the city, and were the pioneers in business; along with:
others, they came to dominate land ownership in the:

endowments.

neighbouring villages. A number of : missionary
groups came to al-Salt, and it had several churches,
among them Greck Orthodox, Roman Catholic,
Greek Catholic and Protestant. A Chamber of Com-
merce was instituted in 1301/1884, and a Municipal

Council in 1305/1888. T'h¢ town enjoyed security,

and through its military garrison maintained control

over the region, especially the Abad, “Adwan, and.; ;

Banu Sakhr tribes. This security attracted the influx. | -

of capital, which is reflected in the town’s Ottoman-

style mansions, many of which survive today. Ja

Al-Salt was ahead of the rest of the country in' jj“
education because of the number of both state and! !
missionary schools that were established there. The
first secondary school in Jordan was established there; - ©
in 1344/1925, and it accordingly had an important’

carly role in building the modern state of Jordan. 1111,

Bibliography:. 1. Primary sources. Le:
Strange, Palestine under the Moslems, 529-39; Ahmad !
b. Muhammad al-Khalidi al-Safadi (d. 1034/1624), . *
Ta’rikh al-Amir Fakhr al-Din al-Mani, ed. Asad
Rustum and " Fu’ad al-Bustini, Beirut 1969;

i 1Dimaghki, Nukfibat al-dahr, ed. Mechren, St
. Petersburg 1866; Abu 'I-Fida®, Takwim al-buldin, '
ed. Reinaud and de Slane, Paris 1850; Kalkashan-

i di, Subh al-aSshd, iv, xii, xiv, xvii-xix; Ibn Shaddad; |
al-Atak al-khatira, ed. Sami al-Dahhdn; Ibn Fadl
Allah” al-“Umari,. Masalik al-absir, ed. Ayman al-
‘Sayyid, Cairo 1985; idem, al-Ta%if b1 *l-mustala al-:
sharif, ed. Samir al-Durdbi, ‘Ammin 1992;

. Makrizi, Suluk, /3, 1i/3, 1ii/3; Ibn al-Athir, x; Ibn "’
Taghribirdi, Nugjum, vi;.lbn Kathir, al-Biddya wa
l-nihdya, Cairo 1939, xiii; The detailed defter of liwd®

CAjlun (district of Ajlin), Tapu defteri no. 970 Istanbul,
‘ed. Muhammad Adnan ‘Bakhit and Noufan Raja
Hmoud, ‘Amman 1989; cidem (eds.), The detailed fﬁi
\defter of liwa “Ajlin (district of Ajliin), Tapu deflert no, - =
1185 Ankara 1005 A.H./1596 A.D., “Amman 1991, -

2. 19th and early 20th-century travelers, : *

1G.R. Lees, Life and adventure beyond Jordan, London
11906, 102-5; J.G, Duncan, Es-Salt, in Palestine Ex-

| ploration Fund Quarterly Statement (July 1928), 28-36;
A Goodrich-Freer, In a Syrian saddle, London 1905, -
145-60; Baedeker, Palestine and Syria, Leipzig 1912,
+136:8; L. Oliphant, The lund of Gilead, lLondon . ¢
1880, 199-202,
71+ 3, Studies. Djurdj Farid Tarik Dawud, al-Salt
wa-dijiwaruha, 1864-1921, ‘Amman 1994; Yusif
. Darwish Ghawanma, Dirdsat ft ta’rikh madinat al-
VSalt, in Afkar, xlii (1979), 90-9; Muhammad'
iCAdnan al-Bakhit, Mamlakat al-Karak fi 'I-‘abd al-
mamliki, ‘Amman 1976; Sa‘d Muhammad al-:
Mu’mini, al-Kila® al-Islamiyya fi *I-Urdunn, ‘“Amman
1988; R. de Vaux, Exploration de la région de Salt, in
‘Revue Bibligue, xlvii (1938), 398-425.

(M.A. aL-BakHhir)
SALTANA (a.)) “‘sovereignty, ruling power” g
from the verb salfana * ‘become ruler, exercise power’’
with salata meaning ‘‘force™ (kahr), thence by exten-‘

“ sion the holder of power. Sultan is found in the

Kur’an; see for a detailed discussion of the Islamic
origing of the term and its later developments, SULTAN:, |

‘The Arabic papyri from the first century of Islam have.

such -expressions as kharad] al-sultan or bayt mal al~‘ :
sultan, with the sense of “‘authority of the government; '
or of the governor, wali or hakim'". In the standard: -

Arabic dictionaries (Ibn Durayd, Qjam/zam, i, 273
Ibn Siduh, Mukhassas, iii, 133 ff:; Ibn Faris, Mu‘djam:
makayis  al-lugha, | i}, 95; L°4;  iii, 2065-6; al-
Firazabadi, Kamis, ii, 365-6; T4, v, 158-60; Buirus!
al-Bustani, Muhit al-muhif, i, 680), sultan is invariably:
connected with the idea of constraint. In popular:
Arabic usage, salit means ‘‘oil’’, in Yemen, ‘‘sesame
oil”’, and sultan is thus connected with salit because oil,
it is asserted, serves to make things clear, just like:
political authority, Hence amirs are described as
sultans because the latter term is the divine proof
which is used to put the proof into practice.
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PA’ or i farsi or bi~i ‘adiami, i.e. the b3’ with
three points subscript, invented for Persian as supple-
ment to the Arabic b¢” and to represent the unvoiced,
as opposed to the voiced, bilabial plosive (for the voic-
ed b, see BA”). It is somerimes interchangeable with 53>
(e.g. asp and asb, dabir and dapir) and, more frequent-
Iy, with fa° (e.g. sapid and safid, Pars and Fars). The
regular use of the letter in manuscripts is com-
paratively modern, but 1t is found in good ones of the
7th/13th century while at the same time it is often
omitted in manuscripts of much later date (GIP4, 1/iv,
74; G. Lazard, La langur des plus anciens monuments de
la prose persane, Paris 1963, 142).

The usage of the lewter pa’ passed into Ottoman
Turkish, for both original Turkish words (early
Turkish had distinguished both voiced and unvoiced
versions of the sound, and the first wrinng systern for
Turkish, that of the Yenisel and Orkhon inscriptions
{7th-8th centuries A.D.), had had separate signs for p
and b, see Talat Tekin, 4 grammar of Orkhon Turkic,
Bloomington, Ind. 1968, 24, 27 n. 10, 75) and for
Persian loanwords (see J. Deny, Grammaire de la langue
turque (dialecte osmanli), Paris 1921, 51-2, 77-8). Pa’is
likewise used in Urdu both for Persian and Turkish
loanwords and for words stemming from the Indo-
Aryan basis of the language.

In loanwords into Arabic, pa> may be rendered as
b3% e.g. in bashé for Turkish pasha; bustalbista for

- Italian posta; batri for Fr./Eng. peétrole/petrol. But it was

often rendered, especially in Classical Arabic at a time
when Persian cultural influences were strong, as fa°
also, e.g. furgnit < MP parvanak, NP parwana
“’messenger, courier with despatches’”; fanigh < Skr.
phanita, NP panid *‘sugar-cane syrup’’; firind < NP
parand ‘*damascening on a sword’’ (see A. Siddiqj,
Studien uber die persischen Fremdwérter im  klassischen
Arabisck, Gouingen 1919, 71).
(R. Levwy-|C.E. BosworTH])

PADHUSPAN [see RUYAN].

PADISHAH (r.), the name for Muslim rulers,
especially emperors. The Persian term pad-i shah,
i.e. (according to M. Bizmer, in E. Oberhummer, Die
Tirken und das Osmanische Reck, Leipzig 1917, 105)
“‘lord who 1s 2 royalty™ in which the root pad is con-
nected with Sanskrit pafis, lord, husband, fem. patni,
Greek métva and Sea-zbmg, Lat. potens (G. Curtius,
Griech. Etymol., 377}, was onginally a tide reservedrex-
clusively for the sovereign, which in course of rime
and as a result of the long intercourse of the Ottomans
with the states of the West also came to be approved
for certain Western rulers. In the correspondence of
the Porte with the Western powers, the grand vizier
Kuyudju Murad Pasha (d. 7 Djumada II 1021/5 Aug.
1612) probably for the first time applied the title
padishzh 1o the Austrian emperor Rudolf II. At the
conference of Nemirow (1737), Russia demanded the

title for its Tsars (cf. J. von Hammer, GOR, vii, 488)

and daimed it again a1t the negotiations at Bucharest
(1773; cf. ibid , <iii, 412). When padishdh came to be
applied to the sulan, the padishih- &l-i “Othman, does
not seem to be exactly known. In any case it is found
in conjunction with all kinds of rhyming words as ear-
1y as the beginning of the 10th/16th century in Ot-
toman documents. Padighdh therefore may have come
10 be used towards the end of the 9th/15th century,

presumably instead of thunkiar (from khudawendkiar,
cf. JA, ser. i, vol. xv, 276/572), an obsolete word, as
well as sultan (cf. Isl., xi [1921], 70) already found in
dervish Sifism, and was regularly used till the end of
the sultanate (cf. the cry of padishahimiz ok or bifi yasha
with which the sultan was greeted by his troops and
subjects).

In Persian usage, followed by that of the Indo-
Mushm rulers such as the Mughal empérors, padighih
became a normal designation for the ruler, though
regarded as lower than that of shahanshah [see sHAH],
and in more recent times it was used by Persian
monarchs indiplomatic documents addressed to
European kings. Already the Hudid al-%alam (end of
the 4th/10th century) uses p&d:ha'(h) “ruler’”” and
padsha’s /pairhay even for petty princes of the upper
Oxus region and northern Afghanistan (tr. Minorsky,
108, 09, § 23.65, 75; idem, Addenda to the Hudid al-
SGlam, in BSOAS, xvii [1955], glossary, 257). When

“CAll, son of the head of the Safawi order Haydar b.

Djunayd, adopted the title of pddishdh in his struggle
with the Ak Koyunlu [¢.2.] towards'the end of the
9th/15th century, it was a clear indication of the ambi-
tions of the Safawi family (see R.M. Savory, Iren under
the Safavids, Cambridge 1980, 20). In the later half of
the 19th century, A. de Biberstein Kazimirski noted .
that some of the officials of Nasir al-Din Shah [g.0.]
had taken to describing their master, not only as
shahanshah, but also as padishéh-i kuil-i mamalik-i Irén,

"apparently in imitation of the Tsar’s designation

“‘Emperor of all the Ruyssias™ (Menoutchehri, poie per-
san du 11é sigcle de notre ére (du 5%me de |*hégire), Paris
1887, 359-60).
Bibliograph 1y (in addition to references given in
.the article): St. Kekulé, Ueber Titel, Aemter,
Rangstufen und Anreden tn der offiziellen osmanischen
Sprache, Halle a. d. S. 1892, 3, and P. Horn, Grund-
niss der neupersischen Etymologie, Strassburg 1893, 61,
no. 266 (where, however, another derivation is
given, from Old Persian pad, protector, and shak,
ruler; cf. thereon Horn, in GIPh, ¥/1, 274, 309, and
V2, 41, 88, 97, 159, where the Old Persian,
Pahlavi, etc., forms are given); M.Z. Pakaln,
Osmanl: tariki deyimlers ve terimleri sozliga, Istanbul
1946-54, ii, 749-51; 14, art. Padisah (Halil Inalcik);
B. Lewis, The political language of Islam, Chicago and
London 1988, 98.
(F. Basinger-[C.E. Boswortn])
PADRI, the name of a major Islamic revivalist
movement in Minangkabau [g.2.}, Sumatra, 1803-
38. The appellation Padri is derived from orang Pidart
“men of Pedir (Pidi€)"’, in reference to those who
made the pilgrimage to Mecca by way of the At-
jehnese port of Pidi€. The Padr built on earlier
Minangkabau reform movements initiated by the two
major SGfi tarekat which had been the instrument for
converting the central highlands of Sumatra, the
Naksyabandiyah (Nakshbandiyya {g.2.]) and the
Syattariyah (S_at;anyya [g-.]). Operating by the late
18th century in a society which was only very pamally
Islamicised, these tarekat flourished around surau or
centres for religious studies which attracted hundreds
of students from throughout Minangkabau. -
In the 1780s the hilly regions surrounding some of
the major surau in the valley districts of Agam, Tanah
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V. MUSLIM INSTITUTIONS
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£RLIFE A Caliphate

Barrovr'p, Vasilij Viadimirovig (Barthold, ‘Wilhelm; 1869—1930) Chalif { sultan J
(Caliph and sultan). 1912, ]f
BeLjaRv, Evgenij Aleksand;ovié, 1895— *“Arabslkij chalifat” (The Arab ;
caliphate). In: Kniga dlja &tenija po istorii srednich vekou, dast’ 1 (1951). /
— "Islam i arabskij chalifat VII__T% vekov” (Islam and the Arab caliphate of i
the seventh to ninth centuries). Istoricheskij :fumal’, t. 8, no. 7 (July 1938), |
p- 66—70, il. . ) . N ‘
“"Chalifat” (The caliphate). MSE, 9nd ed., 11 (1947), 400—401: ;
Friazivov, S, and A. MjyoLLER “Chalifat” (The caliphate). 'MSE, 9 (1931), |
517—518. , : ) |
GIDUL)ANOYV, Pavgl Vasil'evié, 1874—— ““Chalifat kak osobaja sistema cer-g
kovno-gosudarstvennych otnofenii” (The caliphate as a special system of |
relations between chul;’ch and state). Ateist, no. 58 (1930).
Krimovig, Lucian I. Musul'manam dajut chalifa (The Muslims get a caliph).

.M., 1932,

. (78;71903), 1119, bipl, — Chronological survey.
"KuUN, N. ""Chalifat” (The caliphate). BSE, 59 (1935), 405—409. o
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Phate and the Near East). M,, Izd. Moskovskogo Gos. Uaniversiteta, 1944. 162p.!
ZaDpE, Ismail "Indijskie chalifatisty i Gedzas" {The Indian CaIiphé(tists and the
Hedjas). NV, kn. 22 (1928), p. 101—115.

Krymsxkiy, Agafangel Efimovis, 1871— “Chalifat” (The caliphate). Es, 37; :
!
Il

164—155 Islam, chalifat i Anglija’ (Islam, the caliphate, and England). NV, kn
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CALIPH AND SULTAN

V. V. BARTOLD
(Translated by N. s. DONIACH)

FOREWORD BY THE TRANSLATOR

ASILIY VLADIMIROVICH BARTOLD (186g-1930) was an out-

standing Russian orientalist whose works on the history of Central

Asia have gamed him universal acclaim. He published over four
hundred articles and books of which perhaps the best known is his study
of Turkestan in the epoch of the Mongol invasion. This was translated
into English by Professor Sir Hamilton A. R. Gibb and is, to this, day,
a standard work of reference.

Professor Bernard Lewis drew my attention to Bartold’s study ‘Caliph
and Sultan’, which was published in the Mir Islama in 1912, and suggested
that I should translate it into English because of its importance for all
interested in the history of Muslim countries. The draft version was fairly
literal, but barely comprehensible for the English reader, and I have been
compelled to translate rather more freely than had been my original inten-
tion. I hope, however, that the argument is now clear and that the points
made by Bartold can be readily-appreciated by the English reader.

CALTPH AND SULTAN

To analyse the political listory of the Mushim world is an even more
difficult task than toanalyse the history of Islam as a religion. The reason
for this lies in deep-rooted prejudices which are both religions and
academicin nature. In spite of progress in the freld of oriental studres, the
view taken by the Muslim historians of the “Abbasid epoch still dominates
research to this very day. According to this view, after the first four
‘rightful’ (al-rdshidin) Caliphs, a purely temporal dynasty ruled m the
persons of the Umayyads from aAmn. €61 to 750. With the exception of
“Umar IT (717—20), they had no religious authority whatsoever. It was
held that religious leaders throughout the entire period of Umayyad

‘domination were only to be found in the opposition. The extermination

of the Umayyads and the transfer of power to the relatives of the Prophet
was held to be a transfer from impious ‘ernperors’ to genuine ‘Caliphs’,

" Yolife” proehd s
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UN TRESOR DE DINARS GAZNAWIDES ET

SALGUQIDES DECOUVERT EN AFGHANISTAN*

PAR

DOMINIQUE SOURDEL

o, ”’"2{ Le trésor publié ci-aprés provient de Tchardara, dans le district de Qunduz, localité
%\\,Q\ ab &ituée dans le nord de P’Afghanistan 4 une cinquantaine de km au sud de ’Amu Darya. I1 a
< &té découvert en novermbre 1960 et déposé au Musée de Caboul. Le directeur de ce Musée,
: ﬁb’if Monsicur A. A. Motamedi, 2 qui j’adresse ici tous mes remerciements, a bien voulu m’auto-
AN} \%{?’f riser 3 en entreprendre I'étude et Cesta la Délégation archéologique frangaisc en Afghanistan
A &\T/ que je dois d’avoir eu communication de la documentation photographique utilisée (1).
Les piéces, qu’accompagnaient des fragments de bijoux en or (2) et un morceau de

’ laiton en forme de botte, se trouvaient dans des récipients de poterie, mais on ne possede
s sur les circonstances de la trouvaille. Ces pi¢ces ont fait

pas de renseignements plus détaillé
P’objet & Caboul d’un premier classement et ont recu alors des numérss qui ont été conserves

dans le présent inventaire (3).

+ ABREVIATIONS BIBLIOGRAPHIQUES

BM = S. Lane-PooLe, Catalogue of Oriental Coins in the British Museum, London 1875-1889, voi. I1, ITIet IX.

Caboul = D. SOURDEL, Inventaire des monnaies musulmanes anciennes du musée de Caboul, Damas, 1953.

K = S. Lane-Poote, Catalogue of the Collection of Arabic Coins preserved in the Khedivial Library of Cairo,
London, 1897,

Markov = A. MARKoV, Inventarnii katalog musulmanskikh monet imperatorskaga Ermitaja, Saint-Péters-
bourg, 1896.

MiLes, NHR = G. C. MiLEs,
Society (Numismatic Studies, n° 2), 1938.

Tromas = E.R.Tuomas, On the Coins of the Kings of Ghazni, dans FRAS, IX, 1848, pp. 267-386.

Tuowmas, N. Ser. = E.R. THOMAS, Supplementary Contributions to the Series of the Kings of Ghazmi, dans

JRAS, XVII, 1860, pp. 138-208.
ZAMBAUR, Contributions I et II = E. von ZamBaUR, Contributions a la numismatique orientale, dans WANZ,

1904, pp. 43-122, ct 1905, pp. 113-198.

The Numismatic History of Rayy, New York, The American Numismatic

(1) MM. Marc Le Berre ct Charles Kieffer se
sont chargés de réunir la documentation photogra-
phique et d’établir un tableau de correspondance
entre les clichés et les piéces.

(2) Ces fragments reproduits  la planche VIII
comportent, outre deux &léments d'un bracelet tor-
sad¢, des médaillons ct pendentifs de formes diverses
décorés, sclon la technique du filigrane, de motifs

de perles et de tresses dessinant des figures géomé-
triques simples, notamment des roscttes multiples
pétales. .

(3) Ce numérotage comportait les séries sui-
vantes;: F1 A F 18,i12i64,im12im36,x12ax4,
X 12X 37 (X 38 étant en miettes), A 12 A 54. Les
pidces reproduites dans les planches suivent l'ordre
ainsi défini.
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10  DECISION MAKING IN THE OTTOMAN EMPIRE CHAPTER 1

maintained along purely personal lines. In the selection of officials, loyalty
to the ruler supersedes ail other concerns. Officials are selected from among
the ruler’s personal attendants.’ Professional training and specialization are
not considered necessary prerequisites. Promotions depend not on objective

criteria but on the ruler's favor. The ruler makes his officials’ economic .’

compensation completely subject to his discretion with no provision for
hereditary service. Officials never constitute a corporate group or a monopo-
listic, legally autonomous sodality.? In brief, the basic features of the patrimo-
nial bureaucracy stem from its personal-patrimonial character. According
to Weber the household characteristics of the patrimonial state were main-
tained “to a grotesque degree. . . at the Turkish court” up to the nineteenth
ccntury.9 Weber also observes that in the course of financial rationalization
the patrimonial stare in general moves imperceptibly toward a rational
bureaucratic administration.!® In their conceptual approach, recent studies
on Ottoman bureaucracy rely to a great extent on Weber’s typification.
Even when these studies tend to define Ottoman “sultanism” as being
modified by an autonomous bureaucracy and objective laws, kanuns, they

essentially follow Weber's theory. '
Most recently Cornell Fleischer, in his book on Mustafa ‘Ali, suggested

that in its most developed form in the late sixteenth century, Ottoman
government was highly bureaucratized.!! Before the sixteenth century, he
alleges, “the position of the bureaucracy, the initially undifferentiated
chancery and financial organization of the men of the pen, fell somewhere
berween the sword and learning and shared characteristics (administrative
responsibilities and literacy respectively) with both.” * In the sixteenth
century, “the need to regularize the empire-wide administrative practice
and to cope with growing financial problems led to the formation of an
increasingly professionalized bureaucratic establishment. . . ." In conclusion,
Fleischer speaks of “an independent bureaucratic career track” and the
growth of kanun consciousness in the late-sixteenth-century Ottoman empire.

The question we raise is this: taking into account this bureaucratic
development, are we justified in rejecting Weber's initial characterization
of the Otroman state as a “sultanism” based on arbitrary patrimonialism?
One can argue that this development can never be interpreted as a real
bureaucracy and Ottoman kalemiye (bureaucracy) always remained a complete
tool of sultanism. It may be argued that the Ottoman political system could
never allow the emergence of a corporate bureaucratic establishment in
Weber’s sense. Therefore, it is of key importance whether the bureaucratic
group really actempted to assert itself as an autonomous body with well-
defined responsibilities guaranteed under the kanun and attempted to carry
out government activities within the prc—cstablishcd rules and regulations.
The argument is that their attacks on clientship, favoritism, and bribery
institutions, which were inseparable froma patrimonial system of government,
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bring a certain rationality and objectivity and ensure a controlling position
to the bureaucrats in government.

I believe this is what Cornell Fleischer examined in the biography of
Mustafa ‘Ali. It is true that throughout Ottoman histery there were periods
when members of the kalemiye became more influential with the sultan
and thus participated more dircctly in the decision-making process than

 other times. This, however, was possible only through a typical patrimonial
institution, musahibilik." One can argue that as a rule kindb were regarded |
as simple employees or tools providing technical expertise to the responsible |

men representing sultanic authority. Mention of the kalemiye or ahl al-kalam
side by side with the seyfiye (men of the sword), and ilmiye (men of learning)
occurred only in a later period, In the earlier works on government and

‘politics the hierarchy ranks first, seyfiye, followed next by ilmiye, without

any mention of kalemiye.'”
Let us first examine the question of how absolute the power of the

sultan really was. The Ottoman, or Middle Eastern, concept of Padizah

(emperor) implied an autocrat concentrating all power and means of power

in his own hands.!6 He was considered to be chosen and supported by Ged
and God alone. This concept manifested itself in practice in every facet of
governmental dispositions. All governmental decisions, appointments, and
aiele deeds are issued in the sultan’s name. When his officials made reports
or took decisions, the documents always ended with the phrase baki emr

. Sultanimidr, *ultimate command belongs to the sultan.” His will and auchori-

zation expressed in diplomas (berats, menjurs, miilknames) is the only means
of legitimation for the exercise of power. From grand vizier or patriarch
of the Orthodox Church to the simple district imam or guild master, every
person exercising authority had to obtain the sultan’s berat and exercisc
authority in the name of the sultan. “Land and subjects belong to the
sultan” is the fundamental principle of sultanism as expressed in the Otoman
law codes. This “constitutional” principle, aimed at abolishing all hereditary
rights with political or so-called feudal implications, gave the sulran absolute
control over the land and the peasants so that he would be able to create
and maintain a unified empire and his absolute imperial power. His power
was so perfectly absolute because his accession was believed to be determined
by.God, and the sultan, God’s shadow on carth, was the only legitimate
source of power.

But in reality the situation was pot so simple. Every new succession
in Ottoman history represented a revolution. Upon the death of a sulwan
no legitimate authority is considered to exist. All his legal dispositions,
and ritles to possessions become null and void. In order to

appointments,
ed to conceal the sulran’s deach, even

prevent anarchy the grand vizier tri
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116 The Arabic Derived Verb Themes

the second being the content (chiefly social) in which the derived theme
is applied. On the first point, a word which means ‘seek’ in G will almost
certainly mean the same thing in Gt, because the reflexive is contained
already in the ground theme. On the second, where the context is a
restricted one, e.g. dealing with legal procedures, a verb such as ‘draw
near’ is quite likely to take on a meaning which appears to be a far cry
from the ground theme; thus in Christian ecclesiastical literature garraba
is used for ‘giving Holy Communion’ and the same word in old military
contexts has been used for ‘putting one’s sword in one’s scabbard’, both
usages deriving from an extended application of ‘being near’. Space for-
bids the presentation and explanation of many such unusual themes, but
it is hoped that the simple scheme proposed herein will be judged on its
merits.
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CALIPH AND SULTAN

V. V. BARTOLD
(Translated by N. s. DONIACH)

FOREWORD BY THE TRANSLATOR

ASILIY VLADIMIROVICH BARTOLD (1869-1930) was an out-

standing Russian orientalist whose works on the history of Central

Asia have gained him universal acclaim. He published over four
hundred articles and books of which perhaps the best known is his study
of Turkestan in the epoch of the Mongol invasion. This was translated
into English by Professor Sir Hamilton A. R. Gibb and is, to this day,
a standard work of reference.

Professor Bernard Lewis drew my attention to Bartold’s study ‘Caliph
and Sultan’, which was published in the Mir Islama in 1912, and suggested
that I should translate it into English because of its importance for all
interested in the history of Muslim countries. The draft version was fairly
literal, but barely comprehensible for the English reader, and I have been
compelled to translate rather more freely than had been my original inten-
tion. I hope, however, that the argument is now clear and that the points
made by Bartold can be readily appreciated by the English reader.

CALIPH AND SULTAN

To analyse the political history of the Muslim world is an even more
difficult task than to analyse the history of Islam as a religion. The reason
for this lies in deep-rooted prejudices which are both religious and
academic in nature. In spite of progress in the field of oriental studies, the
view taken by the Muslim historians of the “Abbasid epoch still dominates
research to this very day. According to this view, after the first four
‘rightful’ (al-rashidin) Caliphs, a purely temporal dynasty ruled in the
persons of the Umayyads from a.p. 661 to 750. With the exception of
“Umar II (717—20), they had no religious authority whatsoever. It was
held that religious leaders throughout the entire period of Umayyad
domination were only to be found in the opposition. The extermination
of the Umayyads and the transfer of power to the relatives of the Prophet
was held to be a transfer from impious ‘emperors’ to genuine ‘Caliphs’,



d’une question complexe et, dans Uensemble, encore assez
mal connue; elles oni aussi la valeur d’un iémoignage : celui
d’un homme qui a vécu la plupari des événemenis au cours
desguels le nationalisme arabe s'est peu & peu forgé el qui a
pu ainsi suivre les lents cheminements d’une pensée qu’il
a par ailleurs lui-méme, dans ses écrils, puissamment coniri-
bué & élaborer, & définir et aussi & répandre.
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LES PAYS ARABES
ET LE SULTANAT OTTOMAN

A Yaube du xixe siécle, au moment ot « ['idée de
pation » allait commencer 3 jouer en Eurcpe un role de
premier plan, les pays arabes étaient, depuis de longs
sidcles, des parties intégrantes du sultanat ottoman, a
Pexception toutefois du Maghreb extréme d’une part, du
Hadramaout et du centre de la péninsule arabique d’autre
part.

L’occupation de ces pays n’avait pas cofité au sultanat
de mombreuses guerres. Seuls, en effet, les souverains
régnants et non les populations, avaient dii 8tre combattus :
quelques engagements armés entre les troupes ottomanes
et celles des Mameluks assurérent l’entrée de la Syrie, de
I’Egypte et du Hidjaz sous le pouvoir ottoman; quelques
combats entre I'armée ottomane et les troupes persanes
firent passer I'Irak au sein de l’empire; enfin quelques
batailles navales entre les flottes ottomanes et espagnoles
garantirent ’annexion de Tunis et de Tripoli de Barbarie.
Quant a Alger, son rattachement, sans guerre ni combat,
fut dft & la seule volonté de l’amiral Khair al-din Barbe-
rousse.

Aprés la conquéte, le sultanat ottoman n’eut pas de
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The sultan as ideal ruler:
Ayyubid and Mamluk

prototypes

The more one reads and sifts the more dubious become all these chronicles,
the more questionable becomes every assertion in them.

Lord Rosebery, Napoleon: the last phrase

I

In Shawwal 581/December 1185 Saladin was stricken with a prolonged
illness, so serious that his life was despaired of. Andrew Ehrenkreutz,
the least sympathetic of his modern biographers, has suggested in the
form of a rhetorical query, that if in fact he had died at this time, his
career would have presented an appearance remarkably different from
that which has been conventionally ascribed to it over the last eight
centuries.! At the time of Saladin’s illness, to develop Ehrenkreutz’s
point, the crowning mercies of the defeat of the Franks at Hattin and
the restoration of Jerusalem to Islam lay nearly two years in the future.
The previous eleven years since the death of Saladin’s lord, Nar al-Din
b. Zangi, in 569/1174 had revealed a consistent and dominant purpose
in his policy and actions, namely to usurp the rule over the Zangid
possessions in Syria and Mesopotamia. To achieve this he was already
provided with a base in Egypt, which he had ruled since 564/1169 as
Niir al-Din’s viceroy. Saladin’s bearing as an over-mighty subject had
aroused his lord’s apprehensions, and only Nar al-Din’s death had ended
the growing tension between the two. In the ensuing decade, during

1 Andrew S Ehrenkreutz, Saladin (Albany 1972), 237.
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which Saladin gained possession of the two Zangid capitals in Syria,
Damascus in 570/1174 and Aleppo in 579/1183, his dealings with the
Latin kingdom of Jerusalem resemble those of his predecessors — an
unstable relationship of warfare alternating with truces between Muslim
and Christian parties which were equally involved in the vicissitudes of
regional politics.

If, then, Saladin had died in 1185, during, one may note, operations
against Mosul, the capital of Zangid Mesopotamia, his career, as Ehren-
kreutz suggests, would hardly have attracted more notice than those of
other warlords of the period, who in striving to establish themselves
might more or less incidentally become embroiled with the Frankish
states, and thus sanctify a part of their blood-letting as holy war. The
death of Saladin, had it occurred at this time, would moreover have
denied him his most influential apologist, Baha’ al-Din Ibn Shaddad,
whose short, well-written and persuasive biography, al-Nawadir al-sultan-
iyya wa’l-mahasin al-Yisufiyya ("The rare merits of Sultan Yusuf’) was
used by later Arabic historians, and as published with a Latin translation
in 1732 was the principal primary source on Saladin available to Gibbon
and Stubbs. Baha’ al-Din was certainly acquainted with Saladin in 1185,
but only because he had twice come to him as the ambassador of the
Zangid lord of Mosul. It was not until 584/1188 that he changed
masters. Returning from the pilgrimage to Mecca, he vjsited the newly
recovered holy city of Jerusalem, and was dissuaded by Saladin from
returning to Mosul. So at least he tells us.

Bahi’ al-Din was therefore in Saladin’s personal entourage only
during the last five years of the sultan’s life. He wrote al-Nawadir after
Saladin’s death but when he himself -was still in Ayyubid service as the
judge of Aleppo, having been appointed by Saladin’s son, al-Zahir
Ghiazi. The structure of the biography is interesting and significant. In
the published edition edited by the late Gamal al-Din al-Shayyal,? a
short preliminary chapter, one page in length, covers Saladin’s early
years from his birth in 532/1137-8 to his participation in the expedition
to Egypt led by his uncle, Shirkth, in 558/1163. This is followed by
eight chapters dealing with his virtues, and taking up twenty-eight
pages. Of the remainder of the book, forty pages cover events of the
quarter-century from 558-83/1163-87, while no less than 170 pages
are devoted to the following six years to Saladin’s death in 589/1193.
This chronological imbalance in itself imposes a certain perspective of
events on the reader.

2 Baha’ al-Din b. Shaddad, al-Nawadir al-sultaniyya wa’l-mahasin al-Yasufiyya, ed. Gamal
al-Din al-Shayyil (Cairo 1964). Hereafter Nawadir. .
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10  DECISION MAKING IN THE OTTOMAN EMPIRE CHAPTER 1

maintained along purely personal lines. In the selection of officials, loyalty
to the ruler supersedes all other concerns. Officials are selected from among
the ruler’s personal attendants.” Professional training and specialization are
not considered necessary prerequisites. Promotions depend not on objective

criteria but on the ruler’s favor. The ruler makes his officials’ economic.

compensation completely subject to his discretion with no provision for
hereditary service. Officials never constitute a corporate group or a monopo-
listic, legally autonomous sodality.? In brief, the basic features of the patrimo-
nial bureaucracy stem from its personal-patrimonial character. According
to Weber the household characteristics of the patrimonial state were main-
tained “to a grotesque degree. . . at the Turkish court” up to the nineteenth
century.” Weber also observes that in the course of financial rationalization
the patrimonial state in general moves imperceptibly toward a rational
bureaucratic administration.’® In their conceptual approach, recent studies
on Ottoman bureaucracy rely to a great extent on Weber’s typification.
Even when these studies tend to define Ottoman “sultanism” as being
modified by an autonomous bureaucracy and objective laws, kanuns, they
essentially follow Weber’s theory.

Most recently Cornell Fleischer, in his book on Mustafa ‘Ali, suggested
that in its most developed form in the late sixteenth century, Ottoman
government was highly bureaucratized.!! Before the sixteenth century, he
alleges, “the position of the bureaucracy, the initially undifferentiated
chancery and financial organization of the men of the pen, fell somewhere
between the sword and learning and shared characteristics (administrative
responsibilities and literacy respectively) with both.” * In the sixteenth
century, “the need to regularize the empire-wide administrative practice
and to cope with growing financial problems led to the formation of an
increasingly professionalized bureaucratic establishment. . . .” In conclusion,
Fleischer speaks of “an independent bureaucratic career track” and the
growth of kanun consciousness in the late-sixteenth-century Ottoman empire.

The question we raise is this: taking into account this bureaucratic
development, are we justified in rejecting Weber’s initial characterization
of the Ottoman state as a “sultanism” based on arbitrary patrimonialism?
One can argue that this development can never be interpreted as a real
bureaucracy and Ottoman kalemiye (bureaucracy) always remained a complete
tool of sultanism. It may be argued that the Ottoman political system could
never allow the emergence of a corporate bureaucratic establishment in
Weber’s sense. Therefore, it is of key importance whether the bureaucratic
group really attempted to assert itsclf as an autonomous body with well-
defined responsibilities guaranteed under the kanun and attempted to carry
out government activities within the pre-established rules and regulations.
The argument is that their attacks on clientship, favoritism, and bribery
institutions, which were inseparable from a patrimonial system of government,
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apparently were for the purpose of establishing such a bureaucratic system.!?

Kanun, as an objective rule in the conduct of government affairs, would
bring a certain rationality and objectivity and ensure a controlling position
to the bureaucrats in government.

I believe this is what Cornell Fleischer examined in the biography of
Mustafa ‘Ali. It is true that throughout Ottoman history there were periods
when members of the kalemiye became more influential with the sultan
and thus participated more directly in the decision-making process than
other times. This, however, was possible only through a typical patrimonial
institution, musahibilik.'* One can argue that as a rule kiitab were regarded
as simple employees or tools providing technical expertise to the responsible
men representing sultanic authority. Mention of the kalemiye or ahl al-kalam
side by side with the seyfiye (men of the sword), and ilmiye (men of learning)
occurred only in a later period. In the earlier works on government and
politics the hierarchy ranks first, seyfiye, followed next by ilmiye, without
any mention of kalemiye.'®

Let us first examine the question of how absolute the power of the
sultan really was. The Ottoman, or Middle Eastern, concept of Padigah
(emperor) implied an autocrat concentrating all power and means of power
in his own hands.!® He was considered to be chosen and supported by God
and God alone. This concept manifested itself in practice in every facet of
governmental dispositions. All governmental decisions, appointments, and
title deeds are issued in the sultan’s name. When his officials made reports
or took decisions, the documents always ended with the phrase baki emr

Sultanimidr, “ultimate command belongs to the sultan.” His will and authori-
zation expressed in diplomas (berats, mengurs, miilknames) is the only means
of legitimation for the exercise of power. From grand vizier or patriarch
of the Orthodox Church to the simple district imam or guild master, every
person exercising authority had to obtain the sultan’s berat and exercise
authority in the name of the sultan. “Land and subjects belong to the
sultan” is the fundamental principle of sultanism as expressed in the Ottoman
law codes. This “constitutional” principle, aimed at abolishing all hereditary
rights with political or so-called feudal implications, gave the sultan absolute
control over the land and the peasants so that he would be able to create
and maintain a unified empire and his absolute imperial power. His power
was so perfectly absolute because his accession was believed to be determined
by God, and the sultan, God’s shadow on earth, was the only legitimate
source of power.

But in reality the situation was not so simple. Every new succession
in Ottoman history represented a revolution. Upon the death of a sultan
no legitimate authority 1s considered to exist. All his legal dispositions,
appointments, and titles to possessions become null and void. In order to

1preyent anarchy the grand vizier tried to conceal the sultan’s death, even
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letler hukuku egitiminde ve 8gretiminde karsilagilasilan bazi ana mese-
leler iizerinde, Devletler hukuku ve komsu dallarda légretim yapan ve
qahsag arkadaslanmiz ve meslekdaslarimzla hep birlikte diisiinmenin ne
kadar yerinde olacagina isaret etmek istiyoruz,

Milletlerarasi miinasebetler veé Devletler hukuku alamnda memleke-
timizde bashca ilmi calisma merkezleri olan, Istanbul Universitesi Hu-
kuk Fakiiltesindeki Milletlerarasi Miinasebetler ve Devletler Hukuku
Tirk Enstitiisii ile, Ankara Universitesi -Siyasal Bilgiler Fakiiltesindeki
Dis Miinasebetler Enstitiisiiniin, bir tartisma grubu halinde ve belirli bir
caliyma pldm icinde ilgilileri bir araya getirebileceklerini saniyoruz.
Boyle bir ilmi toplantiya, halen bu konularda ve komsu konularda calig-
makta olanlarla, memleketimizde bu konulari uzun zaman okutmug olan-
larin ve tatbikatqilarin da dédvet edilmesi, herhalde faydal: olacaktir, Dev-
letler hukuku ogretimi ve calismalann hakkinda bir ilmi toplanti tertip-
lendigi takdirde, Devletler hukuku ogretimi tartismalarina esas hazirla-
makta, bu yazzmmzin da malzeme saglamasim umuyoruz.

Boyle bir ilk toplantida 6ne siiriilecek goriisler ve varilabilecek so-
nuglar, memleketimizde Devletler hukuku 6gretiminin gelismesine slip-
hesiz biiyiik 6l¢iide faydal olacaktir.

{
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OSMANLILAR'DA SALTANAT VERASET! USULU
" VE TURK HAKIMIYET TELAKKISIYLE 1LGISt

Prof. Dr. Halil INALCIK

Osmanl padisahlannin soy kiitiigiine bir goz atarsak, I. Ahmed (1603 -
1617) in Oliimiine kadar lahtin daima babadan ogula gegmis oldugunu,
ondan sonra kardeslerin de talita gikmaga baslad:gimt goriirtiz. Bu duru-
mu, Hammer ', soyle agiklamaga caligmishr: Osmanblarda, ashinda,
Cengiz Han'dan kalnus ekberiyyet kaidesi hikimdi, yani taht, biiyiik ogu-
ia, sonra olen sultanin akrabasindan en yaglisina ait oluyordu. Fakat kar-
des oldiirme Adetinin bir neticesi olarak bu kaide kardegler icin tatbik
sahast bulamamig ve ilk defa 1617 de, 6len Sultamin kardesi hayatta bu-
lundugundan uygulanabilmistir. Giese * bu gorisit red ederek Osmanli-
larda saltanat verasctini diizenleyen herhangi bir kanun veya kaide ol-
madigin ileri siirdi. Daha once Radloff * Tirk kavimlerinden hic birin.
de muayyen bir saltanat veraseti kanunu olmadigina dair misaller vermigti.
Son defa F. Laszlo * meseleyi daha genis bir agidan ele alarak kesin bir
sekilde ifade etmistir ki, Tiirklerde “biitiin hanedan 4zas1 hakimiyet hak-
kina maliktir, ne primogenitura ve ne de senioratus seklinde bir veraset
larz1 yoktur”. :

Bununla beraber son zamanlarda, Tiirk devletlerinde hiikiimdarhgin
intikalinde senioratus’un yani, hanedan icerisinde yasca en biiyiik olamin
tahta gecmesi kaidesinin hakim oldugunu soyliyenler oldugu gibi, primo-
genitura, yani ancak biiylik ogulun tevariis hakkimn tamndigim iddia
edenler de vardir. Z. V. Togen’a ® gore “memlekette biiyiik hakanhk riit-
besi biraderler arasinda yash olana gectiginden onun bulundugu iilke

memleketin merkezi oluyordu. Bu husus, K6k Tirklerin halefleri olan
. .

1 Hist. de I'empire ottoman, terc. J. J. Hellert, c. v, Paris, 1837, 8.
237 - 38. Kinm hanlarinda en yagh tahta gc(;erdi (Es - seb’iis - seyyar, 8.
262).

2 Fr. Giese, Das Seniorat im osmanischen Herrscherhause, MOG, II
(1925), s. 248 - 256.

3 Kudatku bilik mukaddimesinde, s. LII, Giese tarafindan zikred.

4+ Kagan ve Ailesi, Korési Czoma Archivum, III, 1 (1940), s. 1- 39 dan
terciime, S. Bastav, Tiirk Hukuk Tarihi Dergisi, I (1944), s. 42.

5> Umumi Tiirk Tarihine Giris, Istanbul 1946, s. 42,
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THE SULTAN AND THE COMMON PEGPLE

Irmeli Perho

According to Sunni political theorists, such as Nizam al-Mulk (d. 485/1092), the highest
authority in Islamic society was invested in one person, the ruler —be he the Caliph or the
Sultan to whom the Caliph had delegated his power. Nizam al-Mulk wrote in his SiyZsa:
name that ‘God (be He exalted) has created the king to be the superior of all mankind.’
(Nizam al-Mulk 1960: 192.) The ruler ~ imdm — was appointed by God and therefore had
to be seen as God’s representative on earth. This is illustrated by Nizam al-Mulk with a
story where Caliph al-Mu‘tasim (ruled 218/833-227/842) is reported to have said ‘T..]a
man who does not fear God (to Him be power and glory) will not be afraid of me.’
(Nizam al-Mulk 1960: 61.)

The view of one supreme ruler was shared also by the later theorists Ibn Taymiya (d.
728/1328) and Ibn Jama‘a (d. 733/1333) both of whom lived after the abolition of the
universal Caliphate. More explicitly than their predecessors they presented the actual
wielder of power as the imam, the lawful ruler of the Muslims. Ibn Taymiya wrote that all
those who had power (wilaya) were God’s representatives V(Laoust 1939: 299). Similarly
Tbn Jama‘a held the opinion that the Sultan was the Shadow of God upon earth and he
accepted the Sultan as the direct link between the people and God (Lambton 1981: 140).

The view that the ruler was God’s representative entailed that opposition to the ruler ’
was actually rebellion against God and as such the gravest of sins. However, the ruler
was not identical with God but a2 human being and prone to error. Therefore the scholars
limited the obedience to the ruler with the hadith “There is no obedience in sin.” Only a
ruler who respected the shari ‘a should be obeyed, not a ruler who demanded something
illegal. In this way the demand for obedience was balanced with a demand of justice.
Whereas the ruler was permitted to ask for obedience, the ruled were entitled to a just
ruler. :

These mutual obligations were described by Ibn Jama‘a as rights (huqug). Apart
from obedience and respect the Sultan had also the right to demand guidance from the
population. The people should be prepared to advise him and help him to carry out his
duties (Lambton 1981: 142; Laoust 1939: 312). They were also expected to protect the
Sultan ‘with their words, deeds, possessions and lives.” (Lambton 1981: 142.)

As for the people, they had the right to demand protection of the lands of Islam
against the attacks of enemies. The Sultan was also expected to support the scholars, see
that shari‘a was implemented and take care of his administrative duties (Lambton 1981:
143).

Ibn Taymiya described the ideal situation for an individual in a state as cooperation,
not submission: each member of the society had to participate in the state affairs either by
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ANADOLU SELCUKLU
~ DEVLETINDE
"SULTAN"

Ogrt. Gor. Adem ARI*
GiRis | .
~ Selcuklu hanedam 24 Oguz boyundan Kinik bo-

yuna mensuptur.! Kimik boyu da Oguz Hanin alti
oglundan biri olan Deniz Han'in boyudur.*

Deniz Han, Oguz'un kiglik ogullanindan (ii¢ ok-
lardan) biridir ki: Bu ¢ kii¢tik oglan Bati'ya génde-
rilmislerdir. Kinik boyu Divan-1 Lugéatit-Tark'de en
tistte zikredilirken daha sonraki secerelerde alt-
larda yer almas: siyasi olaylarla ilgilidir. Sel¢uklu

egemenligi déneminde yazilan eserler, Kinik boyu- .

nu éne c¢ikarmslardir. :

Anadolu Selguklu Devleti, Stileyman $ah tarafin-
dan kurulmus, 1243 Koésedag Savasi'yla iyice yip-
ranmig fakat 1277'ye kadar vezir Pervane Muined-
din Siileyman Mogollara karsi miicadele ile devleti
ayakta tutarak "Pervane Devri" yaratmustir.®* Mogol
tahakktumii altinda devlet golge hakimiyet olarak

*  AKU, Fen Ed. Fak. Yenigag Ogr. Gér. | .

(1) Osman Turan, Tiirk Cihan Hakimiyeti Mefkuresi Tarihi, Istanbul,
1979, s. 179 :

(2) Richard Peters, Bati Gzl ile Tirk Tarihi, Tercime: Dr. Razi Ma-
ner, Istanbul, 1975, s. 26. (F.SUmer'in Oguzlar-Turkmenler kita-
bindan) o

(3) Osman Turan, Selguklular Zamaninda Tirkiye, s. 644-645,

(4) Oguz Unal, Horasandan Anadoluya, Ankara 1980, s. 176
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1318'e kadar yasamstir’. Bu tarih 1308 olarak da
gosterilir. Konu tartigmalidir.

Anadolu Selguklu Devleti ytlikselme devrinde, se-
kil itibariyle tam bir Ortacag Islam Devletl manza-
ras1 arz eder.® Ayrica Biiyiik Selguklu Imparator-
lugunun Iranhi-fslam htviyetindeki idare sistemini
miras almus olan Anadolu Selcuklu Devleti, bununla
beraber hakim hiiviyetin altinda eski Tiirk husu-
siyetlerini’ muhafaza etmistir.® Aym1 zamanda Bi-
zans'la dogrudan miinasebetlerle Bizans'tan da et-

kilenmis olmalidir.
nSultan" Kelimesinin Anlam ve ilk Kullanihist

"Sultan” kudretli bir emiri veya muayyen bir bol-
genin mustakil hikimdarin ifade etmek icin H.
IV. (M. X1.) asirdan itibaren gortilen bir {invandir.
Kelime ve manas: (Arapca'ya) Stryanice "Sultana”
dan alinmistir. Kelimeye "iktidar, idari iktidar”
manasi Islamn ilk asirlarinda verilmistir.

Tugrul Bey, keza paralannda Sultan lakabi veya
daha ziyade tinvamm ve buna ilaveten "al-sultan al-
muazzam" terkibini kullanan ilk Islam hiikiimdarn-
dir. Unvanin asli unsurundan olan "al-muazzam" si1-
fat1 kisa bir miiddet sonra resmi dil haricinde terk
olunmustur. Boylece Sultan, Selcuklular ile hakiki
bir hiitkiimdar {invam haline gelmistir. Az sonra A-
nadolu Selcuklularn da Sultan tnvamim almislardir.
Bu tinvan Kilic Arslan II. den itibaren onlann para-
larinda da gorular.” Nitekim Sileyman Sah da ken-

(5) Nejat Kaymaz, Anadolu Selcuklu Devleti'nin inhitatinda ldare

Mekanizmasinin Rold,
(6) Nejat Kaymaz Ayni Makale, s. 97-98
(7) W.H. Kramers, "Sultan" maddesi [A., C. Xl., s.24-28
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40 YASIN DUTTON

“sunna equals hadith,” although one would also agree with Schacht
that the tendency seems to have begun in Iraq.%

What we thus see illustrated by the major third century collections of
hadirh in their almost total reliance on Prophetic material to the
exclusion of any other, and what we see reflected in the rejection of
sadl for qabd by the later Sunni madhhabs (and several later Malikis)
is the rejection of sunna as transmitted by ‘amal in favor of sunna as
transmitted by hadith. In both cases this sunna was understood as
being the sunna of the Prophet. What differed was the methodology by
which such knowledge was arrived at, and thus the details of its
practical expression, namely, the differences in the details of figh. The
rejection of ‘amal in favor of hadith was the triumph of the methodo-
logy of “one from one” over that of “one thousand from one thousand”
and, as the report from Rabi‘a continues, *One from one would tear the
sunna right out of your hands.” This suggests that if we want to arrive
at a clearer picture of the original “sunna of the Prophet,” we would do
better to look at Madinan ‘amal than at the classical collections of
hadith.

90 See Schacht, Origins, 58, 59, 77, 80, where the shift in definition of the
word sunna evident from al-Shafi'i’s writings is most forcefully noted. (This indeed
I consider the strongest point in Schacht's critique. What I disagree with is his
understanding of what sunna meant before it became redefined as hadith.) For this
shift happening via Iraq, see, for example, Zafar [shaq Ansari, “The Early Develop-
ment of Islamic Figh in Kufa” (unpublished Ph.D. thesis, McGill University,
1968), passim, esp. 14, 23-24, 176, 212, 234, 243, 250, 370, 377, 381; also
Origins, 73, 77, 80, 223, where Schacht argues that Islamic jurisprudence—which
one can see as the formalisation of ‘amal—began in Iraq. Note also the attitude
expressed in Aba Yisuf’s comment in n. 89 above.
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THE JUDICIAL FUNCTIONS OF THE SULTAN IN CIVIL CASES
ACCORDING TO THE MALIKIS UP TO THE SIXTH/TWELFTH
CENTURY"

HIROYUKI YANAGIHASHI

Tohoku University

Abstract

In the earliest Maliki texts, civil cases in which the sultdn plays a role can be
divided into four groups: (i) those in which the sultan plays an instrumental role to
help in claiming a right that is substantively endorsed by the figh; (ii) those in
which the sulrdn is called upon 1o adjudicate for a practical reason; (iii) those in
which the sultan adopts a solution required by equity; and (iv) those which fall
under the sultan’s exclusive jurisdiction. Whereas the earliest Malikis held that the
sulran’s judgment can be reversed by the qadi only if it is manifestly corrupt, later
Malikis introduced the notion of delegation of judicial power and the idea that a
mujtahid, a qadi or a mufti has a general right 1o redress an erroneous judgment.

Introduction

MUSLIM JURISTS (fugqahd@’, sg. fagih) made few attempts to articulate
the judicial powers of the sultan. With the exception of the Malikis,
Sunni legal texts do not devote any attention to the mazalim courts.!
The earliest Malikis, such as Malik b, Anas (d. 179/795), Ibn al-Qasim
(d. 191/806) and Sahniin (d. 240/854), treat the sultan’s administrative
and judicial functions only in a sporadic manner. It was not until the
Shafi‘i jurist, al-Mawardi (d. 450/1058) wrote al-Ahkam al-sulianiyya
that the mazalim courts headed by the caliph or the sultdn were treated
in a theoretical and systematic manner.

The lack of attention by Muslim jurists to the judicial functions of
the sultan can be explained by their conviction that figh is the unique
law to be applied to Muslims and that cases involving Muslims fall
under the jurisdiction of the gidi, who, as a fagih, is expected to judge
in strict accordance with figh, whether by himself or assisted by mufiis.

This is not to say that the earliest Malikis, or Muslim jurists in
general, were always satisfied with positive rules of figh. There are

* I wish to express my special thanks to the Executive Editors of Islamic Law

and Society for their helpful comments on draft versions of this essay.

! Emile Tyan, “Judicial Organisation,” in Law in the Middle East, ed. Majid
Khadduri and Herbert B. Liebesny (Washington D. C.: The Middle East Institute,
1955), 268, Jgrgen S. Nielsen, “Mazalim,” in El2

©EJ. Brill, Leiden, 1996 S 4/~ 7§ Islamic Law and Society 3,1
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suliyet yiiklenmemekte hakli oldugu gibi, davaci da kendi kanununun ver-
digi haktan fazlasina sahip olmamalidir derler. Bu kaide daha ziyade ceza
hukukundaki suclunun lehine hareket etme prensibinden . dogmaktadir.
Halbuki bir hadiseye tatbik edilecek kanun meselesi hakimiyet esasina: da
yamir. Ayni hadisede ise muhtelif iki devletin hikimiyeti aym zamanda
cereyan edemez [31]. .

cc) Ecnebi karasularinda vaki catmalarda ise karasularmda eatma
vaki olan devletin kanunu tatbik edilmek gerekir. Hadisede bir Tirk ge-
misi bahis mevzuu ise ¢atma nerede vaki olursa olsun Tiirk kanunu tatbik
edilir derler [32]. Yabanci ve yerli ekseri milellifler bu kaideye taraftar
iseler de, bu prensip her zaman hukuki bir esasa dayanmamaktadir. Bu
sebepten Ripert ecnebi karasularinda vaki catmalarda bir Fransiz gemisi
methaldar olsa da, ecnebi kanunun tatbikini icap eder gbrmekte ve-buna
bir cok Fransiz Temyiz Mahkemesi ictihatlarini da sahit olarak gister-
mektedir. Bu prensip daha mantikidir.

FAYDALANILAN ESER VE MAKALELER

Prof. M. Nedim GOknil: Deniz Ticareti Hukuku, ikinci basi, Ankara, 1942,

Ord. Prof. Dr. E. Hirs: Ticaret Hukuku Dersleri, ikinci basi, 1946.

Prof. Ali Kemal Elbir: Deniz Ticareti Hukuku, Istanbul, 1934. L

Proj. Ali Kewmal Elbir: Bahri miisademede hukuki mesuliyete miiteallik bir me-
sele. Ist. Baro. Mec. 1932, sah. 3419-3459.

Prof. M. N. Géknil: Bir sefinenin sahile carpmasi hakkmda; Huk. Bilgilér. Mec.
1937, 5. 5286-5292. o

Semsettin Temizer: Gemilerin ika ettigi zarar ziyan davalarimin riiyeti hukuk
mahkemelerinin vazifesi haricindedir. Huk. Bilgiler Mec. 1937, s. 5454-5458.

Doc¢. Gulip Gitltekin: Deniz Hukuku. Catma, kurtarma ve yardim. CemilfBilsel’e
armagan. Ist. 1839, sah. 609.642. '

Ord. Prof. M. Ragit Sevig: Devletler Hususi Hukuku, cilt 2, Istanbul 194‘,

Ord. Prof. Mustafa Resit Belgesay: Devletler Hususi Hukukunda Adhye, Ist 1925.

Prof. 4. Kemal Yoriik: Devletler Hususi Hukuku. Tesrii salahlyet 1ht11af1, 1st. 1937

1. Oktem: H. U. M. Kanunu, Ictihatlar 2. basxhs, Ist. 1943.

(. Schaps: Das deutsche Seerecht. 2. auflage, 1929.

v. Max Mittelsiein: Ehrenbergs Handbuch des gesamn’iten Handelsreéhtv ‘Band.VIL.

J. v. Gierke: Handelsxecht u Sc]‘ufrahrtsrecht 4. Auﬂage o

G. Ripert: Droit Mantlme 3. edltlon 1929.

J. Bonnecase: Traité de droit commercial mari_time, Paris 1923.

». Tuhr: Partie génériale du code fédéral des obligations.' {Traduction francaise)
Lausanne 1929, ' i . -

[31] M. Rasit Sevig, sah. 237-238; Ripert, no. 2077.
[32] M. Rasit Sevig, sah. 237-238; Schaps, sah. 684.
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TURKIYI&DE SULTANLARH\, ESRIil SIFAT VE SALAHIYETLERI
'KANUNNAMELER

Prof. Omer Liatfi BARKAN

Orfi hukuk sahaswma ait saldhiyetler:

'‘Osmanl1 padisahlarinin kendilerine ayrilmis olan sahalarda din Kitap-
larmi karistrmade lizum gérmeden ve kendi mutahassis idare adamlari-
mn tecritbelerinden bagka kimseye damismadan seriat kaidelerinden ayri
bir takim kanun ve nizamlar istedikleri gibi vazetmek hususundaki sifat
ve saldhiyetlerini burada miimakasa etmege liizum gérmiiyoruz. Cinki is-
1Am memleketlerinde prensip olarak, sultanlara ait olan bu gibi s:fat ve
saldhiyetlerden ‘bundan evvelki yazimizda bahsetmistik [1].

Hitkiimdarin Gstiinlilk ve iktidarina dair Roma Amme hukukunun
bazi umumi fikirlerini benimsemis gozitken ve Bizans‘imparatorlannm
tahtlarinda oturan Osmanh padigahlarimin, imparatorluk dahilinde en yuk-
sek otorite olarak, askeri, miilki ve dini saldhiyetlerle, tesrii, icrai ve kazal
kuvvetleri nefislerinde cemetmis olduklarini da biliyoruz. Gercekten, Os-
manl padisahlari, yeryliziinde peygamberin vekili mukaddes bir sahsiyet
sifatiyle cismani iktidara ruhani sifat ve saldhiyetlerini de ildve eden bir
devlet reisi olarak, ne Sena seklinde herhangi bir meclisin ne de geyhiilis-
lamlik gibi bir makamin tasdik veya, igbirlifi yapmasini temine liizum
gormeden kanunlart ¢ikarmak hususunda nazari olarak veya hi¢ slmazsa
tatbikatta, serbest gdziikmektedir [2].

[1] Hukuk F;ilﬁiltesi Mecmuast, cilt 11, say1 3-4, Sf. 203. Aymi suretle «XV ve
XYI nel asirlarda, Osmanli imparatorlufunda zirat ekonominin hukuki ve mall esas-
1ar1»11945 isimli kitabimizin mx;kaddemesi (sf. XIII) ne bakiniz.

v[2‘] Osmgnh imparatorlugunda swltanlarin tesrit sifat ve sal@hiyetieri ile onlarin
muhtelit sahalardaki icraatlarmda arzu ve iradelerini tdyin ve takyit eden bir takim
kanum mevzuatm mevcudiyetinin bahis MEVZUY edilip edilemmiyecegi meselesi, Avru-
pah mutefekki; ve tanhcllem otedenhen mesgul eden bir «meseler teskil etmistir.
.Bunlar aras;nda Legmlatwn onentale (Amsterdam 1778) nam eserin mitellifi Anguetil

Dupemn 1 yirittiigi tenkit ve miildhazalar: burada hatirlamak faydali olabilir. Ger-
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OsMANLI PADisSAHT
Halil inalcik

1. Padisih ve Hdkimiyetin Mengei, Hildfet: Fatih Mehmed kendi sahsin-
da Osmanli Padisah: tipini yaratmis olan ilk padisahtir. Orta Asya Tiirk
devlet telakkisi, Osmanlilar’a, Selcuklular ve Mogollar vasitasiyla oldu-
gu kadar uglarda (askeri hudud bélgeleri) hakim Tirkmen cevresi yolile
de intikal etmis olmahdir. 15. asir baslarinda Germiyanli sair Ahmedi,
Mogol hanlarini kanuna bagli, adaletli hiikiimdarlar olarak vmekte idi:
Il. Murad zamaninda Yazici-zade, eski Tiirk devlet ananesini suurla ve
hararetle ‘canlandirirken, siiphesiz, muhitine terctiman olmaktaydi: Yazi-
ct-zade, Osman Gazi’'nin eski Tiirk toresine gore Tiirk kabileleri tarafin-
dan secilmis oldugunu iddia ediyor, Osmanli hanedanini Oguz Han’a
baghiyor, boylece bu hanedanin biitiin Tiirk kavimleri {izerinde mesru
hakimiyete namzet yegine hanedan oldugu iddiasinda bulunuyordu.
Ashnda bu iddia, romantik bir Tirkgiilik hareketinden dogmus olmayip
pratik bir ihtiyagtan, siyasi maksatlardan dogmustu. Osmanlilar, bu suret-
le Dogu’daki Timur ogullarina karsi bagimsizlik, hatta tstiiniik iddialari-
m megrulastirmak gayesini takip etmekteydiler. Fatih’in oglu Sultan
Cem, ogluna Tirk destanlarinin en biliylik sahsiyeti Oguz Han'in adim
veriyor ve Oguz ananesi iizerinde bir eser (Cam-i Cem-dyin) yazdinyor-
du. Osmanli hiikiimdarlar: 14. asirdan beri Han unvanini isimlerine ekle-
mekteydiler.

* Makalenin ilk versiyonun yaymmlandigt yer: Siyasal Bilgiler Fakiiltesi Dergisi, Cilt XVIII,
Y11:'1958, Say1 4’ten ayr1 baski, Yeni Matbaa, Ankara, 1958
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18. yiizy1l baslarinda yonetici elitin
saltanatm mesruiyet arayisina katitlumr®

,,‘M

Tiilay Artan** :

" Tarihgilik tartismalarmai izleyenlerin bildigi- gibi, bugiin Osmanh-Tiirkiye tarih-
¢iligi alaninda derece derece gerilikler s6z konusu. Aile, toplumsal cinsiyet, zih-
niyet, materyal kiltiir, giindelik yagam ve standartlar, tiiketim bigimleri vb.
alanlarin: da igine alan bir “total tarih” arayig1 dogrultusunda atilan adimlar, en
ileri iktisat tarihcileri tarafindan dahi, biitiinii parcaya, grand narrative'i kiigiik
Olcege feda ettikleri kuskusuyla, genel olarak Yeni Tarihcilige yoneltilen “post-
modernlik”, “salt estetik arayis1”, “hafif ve eglenceli konularla ugragmak” sugla-
malarina maruz birakilabiliyor; ya'da “belge yok” veya “tek basina altindan kal-

kilamayacak kadar ¢ok/daginik” tiirii miilahazalarla “ciddi” tarihcilerin ilgi ala- .

ni diginda tutulmaya devam ediyor.’

Bu baglamda, tarih anlayisimiz1 kikten degistirmese bile hayli zenginlestire-
bilecek alanlardan olan biyografiler, aile tarihleri, prosopografik calismalar, hat-
ta hanedan liyelerinin yasam Oykiilerinin yanisira, saltanat bicimleri, iktidar

kavgalan ve mesruiyet arayiglarina 151k tutacak arastirmalar dahi, bugiin hala

bir elin parmaklariyla sayilacak kadar azdir.? Rical ile hanedan iiyesi kadinlarin

(*) Bumakale ilk olarak Tiirkiye Ekonomik ve Toplumsal Tarih Vakfi'min 24-26 Mayis 1993 tarihinde

Ankara'da topladiy, “Osmanlidan Cumhuriyet'e. Problemler, Arastirmalar, Tartigmalar” baghklt .

1. Uluslararas: Tarih Kongresi'ne sunulmug; ancak 1998'de yaymnlanan ayrm baghkl kongre kita-
bina bir teknik hata sonucu girmemigti. Burada dipnotlan glincellestirilerek yayinlanmaktadur,

(**) Sabanci Universitesi, Sanat ve Sosyal Bilimler, . L

1 Bu baglamda bir istisna olusturan Cemal Kafadar'in ¢alismalarina dikkat-gelkkmek istiyorum: C.
Kafadar, 1986; 1989; 1992a; 1992b; 1994. . ; )

2 1985'te Suraiya Faroghi, bu konularda son otuz yilda yapilmis olan gah@malan gézden gecirmis-
ti: S. Faroghi, 1985. Ayrica C. Kafadar'in yukanda s6zii edilen 1989 makalesi de ayrintili bir bibli-
yografyay: iceriyor. Metinde yeri geldikge, 6zellikle son on yilda yapilmig ¢alismalara isaret ede-
cegim. Bu makalede 6zellikle faydalandigim bazi incelemeleri ise tekrarlamay: yararh buluyo-

L4 .
! TOPLUM VE BILIM 83, KI5 1999/2000
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bireysel tarihi, genellikle “asil” tarihe “ek” diizeyinde ele alinirken, iktidar ortag
bu iki grup arasinda gergeklesen evliliklerin, yonetici sinifin ittifak ve dayanak
arayiglarinda bir arag olarak kullamlmasinin tzerinde hemen hi¢ durulmarms
bulunuyor. Bu ylizden, 6rnegin 1730 isyaniyla patlayan bunalimi hala “Lale
Devri” efsanesi ile Sultan III. Ahmed ve Nevsehirli Damad Ibrahim Pasa’'nin
tenperver kisilikleri {izerinde yogunlasarak “okur”ken, arka plandaki ailevi bag-
lar 6riintiistinii, gikar catigmalarini, gerilim ¢izgilerini ve kopus noktalarini hic
gormeyebiliyoruz (Mliinir Aktepe'nin Patrona Isyant adh aragtirmas: ve Resad
Ekrem Kogu'nun isyanciyt konu alan Patrona Halil adl tarihsel roman bu ge-
nellemenin diginda kalan nadir yaklagimlardir [Aktepe, 1958; Kocu, 1967]). Oy-
sa bu isyanin ardindaki evlilik ve akrabalik iliskilerine sosyal tarih acisindan
tekrar, yakindan ve ¢ok dikkatle egilmek gerekir, ¢linkii 6ntimiize serilen ve yer
yer i¢inden cikilmaz gibi g6ziiken, 18. yiizyiln ilk ceyregindeki ailevi baglantilar
siklagmast, ashnda Osmanl tarihinde bir kopusa isaret ediyor.

Menfaat sebekelerinin ihmal edilen boyutlart

1730 isyaniun kurbanlari olan Damad Ibrahim Paga, Kaymak Mustafa Pasa ve
Kethiidda Mehmed Efendi etrafindaki bu oriintii s6yle bir ortamda gelismisti:

Tahta gectigi 1703 tarihini izleyen on bes yil iginde on iki sadrazam degistiren

M. Ahmed uzun yillardir hizmetinde bulunan Nevsehirli Ibrahim Paga’y1 6nce
- damat, hemen ardindan da 1718'de sadrazam yapti. Bu andan itibaren, Istan-

bul'da sadaret, mesihat, kaptan-1 deryalik, yeniceri agaligi, nisancilik, sadaret

kethiidalip1 ve defterdarhk (hatta darphane eminligi, tersane eminligi, matbah-1

dmire eminligi) gibi en Ust mevkilerde, 1730 yilina kadar pek az degisme gozle-
niyordu (Aktepe, 1958: 107).
Ama bu durum genel bir hosnutluga isaret etmekten ¢ok uzakti. Tersine,

- 1730°da Patrona Halil isyanina neden olan sosyo-ekonomik bunalim, Akte-

pe'nin de ifade ettigi gibi “sadece Istanbul halkina ve tasrada zuliim ve haksizli-
ga ugrayip isleri bozulanlara, esnaf ve kii¢clik memurlara, gorevden diismiis ve-
ya stirgiinde bulunan viizera ve ulemaya, savag ganimetlerinden yoksun yeni-
ceri zimresine” miinhasir kalmamigti (age.: 122). Uzun stiredir en yiiksek mev-

kileri isgal etmekte olan biirokratlar ve ulema, hatta Damad Ibrahim Pasa'nin

rum: Akalin, 1955; Derin, 1958 ve 1959; Ulugay, 1959; Mardin, 1969; Tiirek ve Derin, 1969; Farog-
hi, 1974 ve 1975; Kunt, 1975, 1977 ve 1983; Zilfi, 1977; Mayer, 1978; Findley, 1980; Reindl, 1983;
Fleischer, 1986; Atasoy ve Atasoy, 1990; Dankoff 1991. Bunlara ek olarak J. von Hammer, A.D. Al-
derson, M. Stireyya, R.E. Kogu, M.C. Ulugay ve Y. Oztuna'nin baz ¢alismalarini ile ansiklopedi-
lerdeki biyografi maddelerini sayabiliriz. Bu arada sanatgilara, $zellikle mimarlara dair su mo-
nografiler de dikkati gekiyor: Ahmed Refik, 1932 ve 1936; Altan, 1941; Orgun, 1941; Oz, 1943; Er-
dogan, 1954, 1955a, 1955b, 1958, 1960 ve 1962; Akalin, 1958; Uzungarsily, 1959; Goékyay, 1976;
Eyice, 1979; Crane, 1987. Mimar Sinan'in hayatina iligkin ¢ok sayida aragnrma arasmdd sunlar
dikkati cekiyor: Konyali, 1948 ve Meric, 1965.




