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DEATH (IN ISLAMIC LAW)
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MavyTe PENELAS

Death (in Islamic law)

Death produces certain effects im
Islamic law. In addidon to requir-
ing the Muslim community to arrange
a funeral, death extinguishes a person’s
dhimma (the legal quality that enables a
person to acquire rights and assume obli-
gations), with the result that succession
begins and some of his or her rights and
obligations are extinguished, while others
are assumed by heirs or others. In cer-
taln circumnstances, a person not actually
known to be dead is treated as dead in
some respects.

1. DEFINITION
Al-Nawawi (d. 676/1277), a jurist of the
(Sunni) ShafiT school of law, writes that

A
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succession begins when someone begins to
appear as a person whose throat has been
slit, that is to say, who has lost his sight
and other senses and is no longer capable
of speaking or moving on his own. In this
state, he can neither convert to Islam nor
abandon it, and no subsequent harm to
his body constitutes murder (al-Nawawi,
9.145). That is, a person dies when he
loses totally and irrevocably his mental
capacity.

2. LEGAL EFFECTS

In most standard legal manuals the chap-
ter on prayer includes a section dedicated
to funerals, which mentions the closing of
the eyes of the deceased, the shroud, the
carrying of the bier, prayers offered over
the deceased, and burial. Technically, the
death of a person extinguishes his diimma.
This is why succession begins upon one’s
death, whereby his property rights and
credits are transmitted to his heirs, and
his debts become due to be paid off out
of his property.

With regard to contracts, the death of
one party has no effect on those, such as
concluded sales, which have been com-
pleted before his death, unless an explicit
option has been specified. For instance,
once a sale has been concluded, the death
of neither party affects its validity, except
when an option is reserved to either
party. As for a continuing contract such
as agency, partnership, mud@reba (a com-
mercial association in which the investor
entrusts capital to an agent who is to trade
with it to make a profit), or deposit, the
majority opinion is that the death of either
party terminates the contract. If, however,
the principal in an agency or the investor
in a mudaraba dies, the Maliki school of law
holds that the contract is not cancelled,
whereas the death of the agent, in contrast,

~
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Mrtyu
— The Hindu Concept of Death —

HARA Minoru

1. Introduction
(I-1)

Among the several Sanskrit words which mean “death,” such as
marana, nidhana, paras, pm’pta;baﬁcatva,l) myiyu seems to occupy a unique
position.

Being derived from the same verbal root my- (to die), it shares the
same semantic field with such words as marana and mara, the latter be-
ing personified in the Pali Buddhist literature as Mara (papima).?) As a
result, it is used synonymously with another abstract noun marana, be-
ing freely replaced with each other, as is the case with marana-bhaya and
mytyu-bhaya, marana-kila and mytyu-kala, etc.®) Yet, unlike marazna which is
compounded with other abstract nouns such as dubkha (marana-dubkha),
dharma (marana-dhamma) (Anguttara Nikaya.3.392), and jati (jati-maranassa
paraga [Suttanipata] 32), mrtyu is personified as is the case with Yama, the
god of death, as is illustrated in the wellknown story of Naciketas, which
is proclaimed by mrtyu (ndciketam upakhyanam mrtyu-proktam sandtanam in
KU 1.3.16)* and Savitry-upakhyana in MBh.3.281.9) As a-matter of fact,
in that Upanisad, Yama and Mrtyu are used synonymously. When his fa-
ther Vajasravasa in anger gave Naciketas to Yama, this god of death is
also called by the name of Mrtyu (mrtyave fvadadami:1.4d).%) The boy also

1§ Haustas 72015

CYAYIMCANDIKTAN
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branie sochinenii v piati tomakh, t. 3, Alma-Ata: Glav. red. Kazakhskoi sob. ; addresses Yama by the name of Mrtyu (m?‘U’O-’)-7)
Entsiklopedii: 300-304. i
Viatkin, M. P. 1936. “Putevye zapiski lekaria Zibbershteina,” Istoricheskii arkhiv ': & I1. Personification (1) (mriyw’s emotion)
1: 223-258. = )
Zhang Yongzhang 387k 2001. Qingdai Jfanbu yanjiu: yi zhengce biangian wel zhong- = - . . .
LT BLPTA LA # A e [Rescarch on the Fanbu in the Qing ) Ho.wever, unlike Yama, w}_m is Itnerely the object of awe and fear,
= Mrtyu is more anthropomorphically illustrated, having intelligence (bud-

Time], Ha’erbin: Heilongjiang jiacyu chubanshe.
dhi) and emotions of various sorts like an ordinary human being.
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Abstract

iy

The rather rare condition of total brain failure, commonly referred to as “brairt death’,
has become emblematic of the possible conflicts between scientific and religious, mod-
ernising and traditional, and academic and popular views on death and dying. To cap-
ture those heterogeneous and often contradictory discourses on total brain failure in
one particular context, that of Malay Muslims in Malaysia, I make use of the analytical
construct “global assemblage”, a concept that grasps well the complexity of discourses
and practices pertaining to biomedicine. The article delineates how the global assem-
blage of total brain failure has played out in Malaysia, based on ethnographic fieldwork.
It reveals that representatives from the Malaysian Ministry of Health and Muslim clergy
from JAKIM, the federal Department for Islamic Development, and the State Mufti
Departments accepted the established, albeit disputed biomedical notion of total brain
failure in order to establish death and remove “viable” organs for transplant purposes. In
contrast, the rural Malay Muslim community surveyed here does not accept the notion
of total brain failure, sticking rather to their hitherto held, traditional perception of
death, stemming from an era before ventilation became standard procedure at critical
care units. The opinions of such communities are, I argue, excluded from the national

discourse on total brain failure in Malaysia.

* This article draws on a larger fieldwork project conducted in Malaysia between 2009 and 2014
as part of a PhD thesis. The author wishes to thank Monika Amez, Martina Heinschke and
the participants of the workshop “The Social Politics of Islamic Bioethics” held at the
University of Hamburg in January 2014 for valuable comments on an earlier version of this
essay. The author would like to express her gratitude to Morgan Clarke, Thomas Eich, and the
anonymous reviewer for helping to refine this article with comments and suggestions that
were much appreciated. The author alone is responsible for any errors and shoﬁcomings.
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In the modern era, humanity has experienced and continues to experience
radical social and cultural change, felt to have profound, albeit uncertain, con-
fusing, and at times contradictory implications for life itself. This especially
applies to the extremely rapid progress of basic and applied clinical research,
which has led to the seemingly fantastic prospects of biotechnology becoming
a reality, but also to fundamental modifications in everyday medical practice.
Such an enduring change in medical practice is particularly obvious in the in-
tensive care unit, the paradigmatic embodiment of medical technology. It was
in this setting that the terms “coma depassé”, “irreversible coma”, and “brain
death” (the most commonly used but also the most confusing) were intro-
duced as labels for a diagnosis of irreversibly impaired brain function as deter-
minative of death, the subject of this paper.

In a healthy individual, breathing, that is, the contraction of respiratory
muscles, is brought about by a signal from the respiratory centre, which is lo-
cated at the base of the brain stem. In the rare event that this centre is dam-
aged due to a brain injury, the individual loses his or her ability to breathe
spontaneously and, without medical intervention, ceases to be. Since the 1950s,
patients who suffer from such an inability to breathe spontanecusly can be
artificially ventilated with a respiratory machine. Some of these patients re-
gain their breathing capacity and are “weaned” from the ventilator. Others re-
main in a deep unresponsive coma, and when irreversibility is established they
are diagnosed with “brain death”, now more accurately termed “total brain
failure”! These patients constitute “an ideal source of transplantable organs”, as
their bodies continue to function, albeit with artificial support, and the diag-
nosis of total brain failure has thus become integral to the organ transplant

‘enterprise, now itself well established on a global basis.?

1 This was the recent suggestion of the American President’s Council on Bioethics. See their
‘White Paper, “Controversies on the Determination of Death” (Washington 2008), p. 19, Attps://
bioethicsarchive.georgetown.edu/pcbe/reports/death/Controversies%zo0in%z2o0the%z20
Determination%2o00f%z0Death%20for%20the % 20Web%:20(2).pdf (accéssed on 22 January
2015). In the present paper, | will employ the new term “total brain failure” as medically more
descriptive, but use the more familiar term “brain death” when such use is warranted by the

“specific context, for example, when concerned parties have themselves used it.
2 Ibid, p. 8. On the global organ trandplant enterprise see the website from the Global

DIE WELT DES ISLAMS 55 (2015) 312-347
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- o 10
- Muhammadan
- Death |

Observances -

Occasionally, for instance in Gujrat, old people who see their end
drawing nigh build their. own tombs, while still alive. And if they -
feel misgivings that their death rites will not be properly performed
they feast their kinsfolk and the poor in anticipation of death.
In Gurgaon a good many men get their graves constructed of
masonary and filled with grain before death. The grain remains
there till their death and is given away in alms at their burial.

Amulets &c. are used to escape death. The Imam zaman kad rupiya
in also protective, and as many as seven goats are sacrificed,
Sometimes a disease is taken for the influence of an evil spirit. By
others it is ascribed to the displeasure of Miran Sahib, Madar Sahib
and Khawaja Sahib. The remedy-is the sacrifice of a he-goat in the
saint’s name, Sametimes unmarried girls are feasted to secure
recovery from sickness.

As soon as the shadow of the Angel of Death falls on a dying per-
son, the first duty of his (or her) kinsfolk is to straighten the limbs,
close the eyes and mouth of the deceased, place his hands one
over the other on the breast and set his cot north and south so
that his soul may depart with its face towards Mecca.! Members
of his family mourn and preparations are begun by his kinsfolk for
digging the grave, ‘

On the death of her husband a wife breaks her bangles and takes
“off all her jewellery in sign of widowhood.

* This is called rakh sir karna in Ambéla,
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30 MUSLIM WORLD : ISLAM BREAKS FRESH GROUND

Shaqqul Qamar (Moon-splitting). As commanded by God the
Prophet (Peace be on him) mounting a divine vehicle Buraqq
ascended to Divine Presence across seven skies and passing over
Mecca and Yerushalam. God desired him to have a view of
Jannat (Paradise) and Jahannum (Hell). The same night he
returned from the spiritual travel. As depicted in the pictures,
the Buraqq was a creature with the body resembling that of the
horse, had wings, and its head looked like a maiden’s head.

Shaqqul qamar refers to the event when the Prophet (Peace
be on him) pointing to the moon split it into two parts ; a little
after the parts rejoined.

Miracles performed by prophets are called Mujza, and those
by saints and righteous persons are termed Karamat. Miracles,
it may be pointed out, are formed as and when willed by God.

Death. . . Doomsday

Death implies transfer to another state. At the time of death
the soul gets separated from the body ; but the agonies afflicting
the body affect the soul as well. Death results in deprivation of
consciousness ; and the organs lose their functions; the
members of the family are lost to it, Death according to Islam
does not mean cessation of pleasure and pain. The agonies one
experiences during the process of dying are termed Naza’. While
dying one sees the truths hitherto unknown. Those good and
pious sees the scenes of rest and respite, and the scenes.of
unbounded beatitude and bliss. They see heavenly messengers
drenched in  Divine effulgence. Sinners, kafirs and idol-
worshippers meet with dreadful visions. None can be immune
from death-agonies. These agomies make the persons of un-
shakeable beliefs and practices (Momins) repentant. of
transgressions they might have committed. The soul of a dead
person is taken by the Divine messengers to God. A Momin’s
soul is assigned to a state of bliss and beautitude. Illiyin is the
abode of peace and pleasure (Surah 83 : 18) ; good souls rest
here until resurrection. Sijjin is the place for evil souls. (Surah
83 :7-8). .

Mukar and Nakir are the two angels deputed to questioning
the dead. They ask : Who is your God ? Which religion do you
profess ? and such others. A pure soul replies, “I am God’s
Slave ; I follow the teachings of Prophet Muhammad and Islam

TARA CHARAN RASTOGI

' . 8/81,-Punjabi Bagh
i New Delhi-110026

IMAN | THE FUNDAMENTAL OF BELIFF 31

is my religion.” Such replies entitle a soul to a state of plenitude
and pleasure. The souls of sinners and non-Muslims are
subjected to His wrath. However, the Almighty alone knows
what He deems fit.

It is commonly believed by Muslims that a dead person’s

soul comes across other souls including those of his or her

relations. They ask of the conditions of the world. Some persons
also believe that with the permission of God the soul of a dead
person may go out to meet the souls of the living in the state
of slumber. Thereafter it goes back, and the person in deep
slumber then wakes up, and he wakes up to the reality that of
his having been visited by the soul. A dead person’s soul, despite
its detachment from the body, know of the treatment the body
has received on the basis of his or her actions and beliefs. It
continues watching the process of its burial : how it is given a
wash and how it is buried. A pious person’s soul is thankful
to God because of its worldly period having come to an end ;
a Kafir’s soul regrets for its worldly period of pleasures having
come to a dead halt.. Namaz-e-janaza (burial prayer) bestows
Divine blessings on the soul of the person given a burial and
on these who participate in it. Giving alms to the needy gives
solace to the soul, it is believed.

Qiyamat (Doomsday ; Resurrection) ,
The word means ‘Doomsday’ ; besides, it implies rising of
the dead into life (Resurrection) to get returns according as
they performed actions during their lifetime. No sooner will
the angel Israfil blow his Soor (trumpet) than the entire life
will get extinct, stars will fall down, and the mountains will be
ruptured. There will be nothing left except Allah, God The
Almighty. God will sit in judgment on the deeds of the persons
brought back to life. The deeds of all the persons will be
weighed and judgment pronounced. Good deeds will bring on
entering Heaven ; evil doers will be confined to the Hell. The
Surah 57 : 20 & Surah 3 : 185 points to the fact that the world
iIs only a temporary abode ; the Surah 3 : 107 lays down that
death is not the journey’s end and there is a better and
permanent Hereafter. The Surahs 7 :8 and 11 : 111 quite
explicitly make mention of the fact that the persons will get
reckoning on the basis of the record kept with regard to their
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[ | O Death cbservances 1n the Punjab are said to be tased on two d's-
' TR TR T tinct schemes of ritual, ore, Vedic, the other baszd on the Garur
R AT ARl ‘ , | . - Purana. ,, | |
i " A In the Vedic ceremcney the body of the deczased, -wash:d and
. [ clothed in new clothes, is taken to the place of crmation on a bier.
o There in the shamshan, bhuumi (place of ceremation) a vedi (a rec-
" : tangular pit for sacrificial fire) some 2 feet decp is dug and the

S LU - - funcral pyre, of dhak, pipal or in the case cf the rich, of sandal

Thrkive  THifanet Bt . wood, is set up in it. On the pyre the body is laid and mcre wood

R Ll st epndti placed cver it. When the flames rise high four men recite mantras
e : T "‘:‘r HEEE

I

Sl S : from the Veda, and at the end of each mantrd, at the syllable swaha,
- each costs into the fire an cblation of ghi mixed with camphor,
saffron, and otker aromatics. The weight of ghi if thrown into the

fire in the oblations, pumtbering 484 in all must equal that of the

cropse or at feast 20 sers. When all the oblations have been' made

and the dezd body is completely consumed, all the doceased’s

friends relations pathe in a tank of river and return home. After

expressing treir condolerce, sOmME return home, others help. the

SRR . survivors to clean and purify their house and perfrom 2 great
Amar % LR ‘ ) " havan; which being over all the members cf the house hold- and
S o MK AL | their friends offer up prayers to the Almighty on behalf cf ‘the
b | Jeceased’s soul and (hemselves. The havan may be.prolonged 2
few days, in order 10 purify thz air cf the house. On the 3:d
or 4th day the ceremony of Vasrhi,s*anchaya is performed and
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a layman to say. Certainly_those who.learned their—that nstructures such S git'i¥ Il the Bt nomn

Arabic in the traditional school and have never
moved outside a system moulded by the canons and
concepts of classical grammarians will find it hard
to adjust themselves to innovation, “Intensive
adjectives™ will come far less easily to them than
“‘comparatives and superlatives”; but who, upon
contemplating such expressions as al-sharg el-awsat
“the Middle East” or al-guran al-wusta “the Middle

© Ages” could deny the greater accuracy of the less

familiar term? Again, does not “verb of vague
application”, however wordy, more nearly describe
the function of the Arabic majhiil? Of course, one
inconvenience that arises from the use of a new
vocabulary is that many terms with which most
people with any experience of language are at home
cannot be located in the index (e.g. “active”,
“passive”, “accusative™, “relative”). If we wish to
use the book we must read it and familiarize our-
selves with its arrangement of ideas and the words
chosen to express them. The exercise will be in-
structive and indeed prepare the way for an appre-
ciation of the author’s more recent exposé, The
Arabic language foday (Hutchinson University
Library, 1970), which it is the duty of every Arabist
to read. One last word before turning to points of
detail. If only because most beginners will be used
to a more traditional terminology, they ate likely
to derive the greatest benefit from Written Arabic
by using it in conjunction with a good conventional
manual.

Omissions and lapses may be found in any book,
and, since Written Arabic is no exception, one or
two observations will not be out of place. (Here 1
avoid mentioning points which have occurred to
me but which are mentioned in other reviews 1
have seen.)

§1: 8. The 13’ marbita needs to be shown in the
Arabic script since it occurs as such onp. 27,1 16,
without explanaiory transliteration. (It does not
figure in the script tables either.)

§1:12 (p. 26, Iast line). In discussing annexion
structure (idafa) it would have been helpful to except
demonstratives (dhalika, eic) from the rule that
nothing can be inserted between two mnouns in
annexion. A cross-reference to §2:1 would have
been sufficient since the point is made quite clear
there by the words “. . . Arabic treats the nouns as
explanatory additions to the demonstrative entity
term...”

§1:13. *. . . expressions of the type ‘a house of
the minister’ cannot be represented by the annexion
structure.” Here it might have been useful to indicate

is not made definite by amnexion and to offer a
word or two of explanation,

§1:20. The adjective derived from malik is not
maltki but malaki, Again, we must modify “In
forming the derived adjective it is usual [my italics}
to omit the noun’s -a(r) ending”, Lastly, and in
reference to this sentence, what is the beginner to
think when he finds madani and not madini?

§2:17. Should we not explain in which sense of
“with” lada is to be taken?

§ 3: 8. It might have been a good idea to tabulate
the initial and penultimate (or ultimate, as it will be
here) vowels of the derived forms in the imperfect.
I find that students easily memorize the scheme
-1V, w-i, V-VI, a-a, VII-VHI, X, a-i.

Ch. 4 (on qualifying clauses): a cross-reference to
§ 8: 14-15 would not g0 amiss.

§4: 5. Out of context 1a‘rif ¥ ha would have been
better translated as “you know” than “you
recognize”. 2

§5:8. To say that earlier authors would write
kutub  al-yahad wa-gisashum 1ather than kutub
wa-gisas al-yahiid is apt to suggest to a learner that
the former is obsolete. He should be warned perhaps
that a good stylist would still abhor the latter.

§6:3 (p. 59, end of first paragraph). Is it really
correct to imply that the lam al-ta‘kid bas no Jonger
any force in nominal sentences introduced by inna?

§7:5 and §9:7. Curiously enough there is no
reference in either of these sections to the negative
use of zala.

§ 8: 6. It might have been advisable toindicate that
no idea of time attaches to participles. The point
could have been brought into relief in §8:12 by
noting that the sense of the passive in the marhim
kind of expression is optative, i.e. it has reference
to the optative use of the madi. (Curiously enough,
many reputable scholars will persist in rendering
a phrase like Misr al-mahrisa as “the God-guarded
Cairo” instead of *“Cairo, may God guard i)

§11:2. A comment on wa-lam as the negative of
wa-qad (past hal) might have been advisable,

Ch. 12. In modern Arabic a conditional particle
is often wsed in the sense of “whether” (as also in
medieval texts where such particles often translate
the Greek “poteron”). A note on this might have
been appropriate.

§12:11. “he wished he had known it” can also be
“he would have liked to know it”.

In any future edition the author ought, perhaps,
to say something about hayth, min hayth, bi-hayih,
hayth anna, min hayth la, etc. Finally, students who

1
1
H
i
i
f

have to translate English into Arabic would no
doubt welcome a little more information on tem-
poral clauses (§17:3) since they frequently have
difficulty in distinguishing between lamma, hina,
‘Indama, etc.

Arabic historical phraseology is a first supplement
to Writzen Arabic, and since it is intended to illustrate
the material in that book, it should be used in
conjunction with it. Indeed, it would not be at all
easy to use the manual without this reader. The
material in the reader consists of phrases, then
sentences, all of which are translated in a separate
section. To aid the student there are vocabularies
and notes and an index to the vocabularies. All in
all, a most useful little book.

J. DEREK LATHAM.

THE LIFE AND TIMES OF MUHAMMAD. By JouN BaGoTt
GLuBB (GLUBB PAsHA). Dp. 416, 12 maps, tables.
London, Hodder & Stoughton, 1970. £3.15.

In this book Sir John Glubb sets out to do two
things; first, “to write a readable book, from which
the average educated man or woman can obtain a
working knowledge of the subject”; and second, to
bring to bear on the material his intimate knowledge
of Bedouin life and the Arab outlook.

The aim of producing a readable book has
certainly been achieved. Sir John has an eye for the
picturesque story and can tell it effectively. He keeps
close to the early Arabic sources, and thus gives an
account of Muhammad’s career which is not too
unlike the traditional one, though modern historical
interests in more abstract things like economics are
not neglected. It may be, however, that some
average educated men and women would have
preferred a little more critical discussion of the
sources.

With regard to the second aim also he has suc-
ceeded, and armchair scholars (like the present
reviewer) will find great vahie in his interpretation
of Arab reactions to various situations. In some
cases they will find confirmation of their own sur-
mises; in others ideas will be suggested that had not
occurred to them. Only for very good reasons will
one be able to differ from Sir John, and then it will
rather be by way of addition or change of emphasis
than by sheer opposition.

Although this book is about events that happened
a long time ago, the Arab outlook and character
have not greatly changed in the intervening centuries;
and modern politicians dealing with Middle East
crises might find it invaluable to ponder on the

Arab mind as here revealed, They may also learn to
appreciate the fact that Europeans tend to approach
Arabs with a deep-seated prejudice against them, for
this is a factor of which the author is aware and
which he tries to correct.
W. MONTGOMERY WATT.

MUHAMMAD’S THOUGHTS ON, D > A THEMATIC

STUDY OF THE QUR'ANIC DATA. By THOMAS

O’SHAUGHNESSY, S.J. pp. viii, 90. Leiden, E. J.

Brill, 1969.

This interesting work is essentially a careful
examination of the Qurlanic passages where death
is spoken of. The passages are grouped according to
the themes with which the concept of death is
associated, such as the revival of dead land, un-
belief as a death, the alternation of life and death,
God as the Living One who never dies, the death of
Muhammad himself, and the like. Attenti on is paid
to the views of medieval Muslim and modern
occidental scholars. A final chapter emphasizes
some of the conclusions to be drawn from the
examination.

When the Qur'anic material on death is thus
brought together and looked at as a whole, the
reader is impressed by the profundity of the teaching.
It further becomes clear from the numerous Syriac
parallels adduced by the author that the Qurlan
is presenting some of the age-old Semitic reflection
on death and life which first appeared in a mature
form in the Old Testament and was then elaborated
and transmuted by Syrian monasticism. This body of
reflective thought is once more transmuted in the
Qur’an. That is 1o say, there is no mere copying of
Syriac assertions but an original working-over of
the themes.

It is also noteworthy that certain of the thernes,
especially those connected with the fear of death,
occur mainly in Medinan passages. The author
ascribes this to Muhammad’s own growing pre-
occupation with death as he advanced in years and
lost not a few followers by death. In a last tantalizing-
Iy brief paragraph he commends the statement of
Caetani that “Muhammad’s prophetic mission was
not an unexpected explosion but an office assumed
after careful preparation and much reflection with
the close collaboration of his best friends” (p. 82).
Not much of this general statement is relevant to
the work under review; but it must be admitted
that the author has presented a strong case for
accepting a process of development in the reflections
of Muhammad and his closest followers, His
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i, J. Middle East Stud 15 (1983). 387-433 Prinsed i the United States of America { 3-3) CAMNMEIR\D Gres

BOOK REVIEWS

JANE L. SMITH AND YvONNE Y. HappaD, The Islamic Undersianding of Death und Resur-
rection (Albany, N.Y.: State University of New York Press, 1981). Pp. 262.

political theologicai topics. However, belief in life after death remains a key doctrine,
central to the Islamic understanding of ethical responsibility and ultimate accountability.
Although a wealth of materials exists, both sheer volume and limited availability in
translation restrict accessibility. Jane 1. Smith and Yvonne Y. Haddad in The Isiamic
Understanding of Death and Resurrection provide a needed and distinctive overview of
Islamic eschatology from the Quran to modern Muslim writers. Three strata of source
malenals are used: the Quran, major classical collections of hudih {especially medieval

Chapter 1, “Considerations of God, Man, Time, and Eternity,™ provides the Quranic
context for understanding Islamic eschatology: God, history, human nature (body, spirit
and soul), sin, judgment, reward and punishment. Quranic teaching is supplemented by the
differing interpretations in carly kalam literawure,

The remainder of the volume is divided historically with two chapters (2 and 3) on
classical Islam and two chapters (4 and 5) on modern Islam, covering the themes: “From
Death to Resurrection™ and “The Eschaton, the Judgment, and the Final Dispensation.”

Chapter 2 surveys the series of events which occurs between death and resurrection.
Because Quranic teaching is limited, it became a fertile source for theological speculation
about life in the grave: the possible union of-body and soul, a “prejudgment™ and explation
for sins, etc. Chapter 3 completes the classical eschatological worldview. The authors cut

final hour to the finai dispensation. Their analysis and discussion of theological diversity is
well documented. In addition to the Mutazila and al-Ashari. one finds al-Taftazani, al-
Razi, al-Tabari, al-Suyuti, Ibn Qayyim, al-Tahawi, and al-Ghazal;,

The final two chapters analyze modern Islamic writing on eschatological themes. While
belief in afterfife is accepted, unlike their classical predecessors, modern writers do not
devote their energies to further interpretation or speculation. Traditionists, eschewing
iftthad, accept and restate classical formulations. Modernists tend to emphasize ethical
responsibility and accountabulity, stressing a “moral evolutionism™ that views “life on earth
{as) merely the time for preparing us for all subsequent levels of existence {p. 111} Finaily,
spintualists combine their Islamic tradition with mid-nineteenth century Western spiritualist
writings to produce a rational, scientific spiritualism to counter the challenge of scientific
materialism. The analysis in these final chapters is supported by an impressive range of
sources: Abduh and Rida, Qutb and Mawdudi, shaykhs of al-Azhar and an assortment of

© 983 ¢ ambridgye University Pregy V020~7438 /83103038747 £2 50
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ENCYCLOPAEDIA IRANICA, Vol.Vl, 1993 COSTA MESA,CALIFORNIA, pp. 1} 9-28¢
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CORONATION—CORPSE 279
Dynasties, 249 B.C.-A.D. 651, New York,.1962. The first modern description of Parsi funerary cus-
Idem, “Une coupe sasanide & ‘scéne d’investiture’,” toms was given by A. H. Anquetil du Perron (q.v.) in
in M. Boyce and . Gershevitch, eds., W. B. Henning 1771 (I, pp. 581-85); it was subsequently adapted by
Memortal Volume, London, 1970, pp. 175-79. R. Friedrich Spiegel (II, pp. xxxii-xxxviii). There fol-
Gobl, “Die sasanidische Krone,” Alte und moderne lowed descriptions by D. F. Karaka, Delphine Menant,
Kunst 7, 1962, pp. 2-5. M. Grignaschi, “Quelques K. N. Seervai and B. B. Patel (both, like Karaka,
spécimens de la littérature sassanide conservés dans Zoroastrian laymen), and J. J. Modi. In 1904 a first
les bibliothéques d’Istanbul,” JA 254, 1966, pp. 1- brief account of Irani usages was given in Gujarati by
142. P. O. Harper, Silver Vessels of the Sasanian Khodayar Dastur Sheriyar, the son of a high priest of
Period 1. Royal Imagery, New York, 1981. H. Yazd. A.V.W.Jacksondrew on this work, though his
Humbach and P. O. Skjerve, The Sassanian Inscrip- chief source was an account given him by a Yazdi
tion of Paikuli, 3 vols., Wiesbaden, 1978-83. B. layman, Kodabaks Bahram Ra’1s. Kodabaks had spent
Kienast, “Zur Herkunft der achdmenidischen a number of years in Bombay and seems in some
Konigstitulatur,” in Die islamische Welt zwischen particulars to have described Parsi rather than Irani
Mirtelalter und Neuzeit. Festschrift fiir Hans Robert practices. Khodayar subsequently published an En-
Roemer zum 65. Geburtstag, Beirut, 1979, pp. 351- glish version of his 1904 article, and in 1969 another
64. H. P. L’Orange, Studies on the I:onography of Trani priest, Ardair AdargoSasp, published a general
Cosmic Kingship in the Ancient World, Oslo, 1953. account of contemporary Irani funerary rites. Shortly
V. G. Lukonin, “Political, Social and Administrative afterward Mary Boyce (Stronghold) offered a brief
Institutions, Taxes and Trade,” in Camb. Hist. Iran description of the traditional rites then still maintained
111/2, pp. 681-746. Ndma-ye Tansar,ed. M. Minovi, in the highly conservative Yazdi village of Sarifabad,
2nd ed., Tehran, 1354 §./1976. L. Oppenheim, “The and Sarifabadi usages provided the basis for a detailed
Babylonian Evidence of Achaemenid Rule in account of Irani practices in the 1970s by a layman
Mesopotamia,” in Camb. Hist. Iran 11, pp. 529-87. from that village, Arda$ir Kodadadian. He drew both
H. W. Ritter, Diadem und Kdnigsherrschaft. on his own knowledge and on statements supplied to
Untersuchungen zu Zeremonien und Rechits- him by other Irani Zoroastrians, both priests and lay-
grundlagen des Herrschaftsantritts bei den Persern, men. In 1978 the usages then current in Bombay were
bei Alexander dem Grossen und im Hellenismus, described by a Parsi scholar, Homi Dhalla. The rites of
Wiesbaden, 1965. H. H. Schaeder, review of C. the two communities are essentially the same, those of
Schmidt and H. J. Polotsky, “Ein Mani-Fund aus the Iranis being a little more elaborate, For Iran
Agypten,” Gnomon 9, 1933, pp. 337-62. R. Schmitt, Kermani usages are less well known than those of
“Achaemenid Throne-Names,” AIUON 42, 1982, Yazd, whereas for India the fullest records come from
pp- 83-95. A. Sh. Shahbazi, “An Achaemenid Sym- Navsari (see BHAGARIAS).
bol I1. Farnah (God-given Fortune Symbolized),” I the Vidévdad. The slightly conflicting injunctions
AMI 13, 1980, pp. 119-47. L. Vanden Berghe, “Les of the Vidévddd may well belong to different centuries
scénes d’investiture sur les reliefs rupestres de I'Iran and localities. Perhaps the oldest are those contained
ancien,”in Orientalialosephi Tucci Memoriae Dicata in 6.44-46: *‘Where, O Ahura Mazda, shall we carry
II, Rome, 1987, pp. 1611-21. G. Widengren, “The the body of a dead man, where lay it down?’ Then said
Sacral Kingship in Iran,” Numen 4, supp., 1959, pp. Ahura Mazda: ‘On the highest places, Spitama
242-57. 1dem, Die Religionen Irans, Stuttgart, 1966. ZaraBuitra, so that most readily (lit., “‘often™) corpse-
R. M. Woolley, Coronation Rite, Cambridge, 1915. eating dogs (suné karafs.xvard) or corpse-eating birds
(A. SHAPUR SHAHBAZI) shall perceive it. There these Mazda-worshipers shall
) fasten it down, this corpse, by its feet and hair, [with
pegs] of metal or stone or horn. If they do not, corpse-
CORPSE, disposal of, in Zoroastrianism. In Zoro- eating dogs and corpse-eating birds will come to drag
astrianism the corpse (Av. nasu-, Pahl. nasa) of a these bones on to water and plants.”” The corrupting
righteous believer was held to be the greatest source of flesh is thus to be got rid of with as little harm as
pollution in the world, as the death of such a one possible to the good creations. Presumably only water
represented a triumph for evil, whose forces were and plants are mentioned here because on a bare hilltop
thought to be gathered there in strength. In particular there was little danger to fire, fertile earth, or benefi-
the corpse demon (Av. Nasu-, Pahl. Nasus, Nasrust) cent animals. Dogs and birds themselves belong to the
was believed torush into the body and contaminate all good animal creation (on birds, see Anklesaria, 7.2:

that came in contact with it. Rules for disposing of the Schmidt, pp. 209-11). Reference to these two as
corpse as rapidly and safely as possible are found in the excarnators is standard, occurring in other passages
Vidévdad (see AVESTA). The Pahlavi commentary |  from the Vidévddd and Pahlavi texts, and their activity
indicates the approved usages of late Sasanian and ' assuchis well attested in historical times (see below).
early post-Sasanian times and was much quoted in If a person died in bad weather, the relatives were to
such Persian Zoroastrian works as the Saddar Bondehes, dig a trench in the earthen floor of a secluded place
Saddar natr, and Persian Rivayars. Actual practice has within the house, lay ashes or dung in the bottom, and
been attested archeologically and by foreign writers. i put the corpse there, covering it with dust from bricks,




Encyclopaedia Iranlca, UYol. Ull, 1996 Costa Mesa, California, pp.

DEAD SEA SCROLLS—DEATH 179

scrolls, in hymn 17 (Vermes, p. 186): “For the sake of
Thy glory Thou hast purified man of sin . . .that . . .he
may partake of the lot of Thy Holy Ones; bodies
gnawed by worms may be raised from the dust to the
counsel [of Thy truth] ... that he may stand before
Thee with the everlasting host.”

Bibliography: Boyce, Zoroastrianism 111, pp. 417-
18,421-27. M. Burrows, The Dead Sea Scrolls, New
York, 1955. J.J. Collins, “The Mythology of Holy
War in Daniel and the Qumran War Scroll,” Vetus
Testamentum 25, 1975, pp. 604-05. J. Duchesne-
Guillemin, “Le zervanisme et les mss. de la Mer
Morte,” HJ 1, 1957, pp. 96-99. A. Dupont-Sommer,
“L’instruction sur les deux esprits dans le Manuel de
discipline,” RHR 142, 1952, pp. 5-35. H. W.
Huppenheimer, “Belial in the Qumran texts,”
Theologische Zeitung 15, 1959, pp. 81-89. K.'G.
Kuhn, “Die Sektenschrift und die iranische Reli-
gion,” Zeitschrift fiir Theologie und Kirche 42,1952,
pp. 211-310. H. Michaud, “Un mythe zervaniste
dans un des manuscrits de Qumran,” Vetus
Testamentum 5, 1955, pp. 137-47. S. Shaked,
“Qumran and Iran. Further Considerations,” Israel
Oriental Studies 11, 1972, pp. 433-46. Idem, “Ira-
nian Influence on Judaism. First Century B.C.E. to
Second Century C.E.,” in W. D. Davies and L.
Finkelstein, eds., The Cambridge History of Judaism
I, Cambridge, 1984, pp. 308-25. G. Vermés, Les
manuscrits du désert de Juda, Paris, 1953. D. Win-
ston, “The Iranian Component in the Bible,
Apokrypha and Qumran,” History of Religions 5,
1966, pp. 188-89. R.Zachner, Zurvan, a Zoroastrian
Dilemma, Oxford, 1955.

(JACQUES DUCHESNE-GUILLEMIN)

DEATH among Zoroastrians. At death among
Zoroastrians the body is swiftly disposed of (see
CORPSE), but rites for the soul are prolonged. They are
also complex, partly because, although Zoroastrian-
ism is a salvation faith, offering hope of heaven and
threat of hell, it maintains rites that, as- Brahmanic
parallels show, are an inheritance from very ancient,
pre-Zoroastrian, times and belong with quite different
beliefs. These beliefs were that the soul, after linger-
ing on earth for three days (a belief retained in Zoroas-
trianism), needed before its departure consecrated of-
ferings to provide for it in the underworld kingdom of
the dead; and that it required such offerings again on
the thirtieth day after death, the first anniversary day,
and then annually for thirty years, or roughly a genera-
tion. Thereafter it was held tohave been fully accepted
into the ranks of departed souls, who received such
offerings collectively only once a year, at the festival
of Hamaspathmaédaya.

Presumably in the early days of the faith converts
clung so strongly to these age-old observances that the
religious authorities were forced to allow them to be
continued, “zoroastrianizing” them as far as possible
and blending them with new ones that had the wholly

different intention of helping the soul to attain heaven
above, after which it should have no further need of
anything. Indeed, according to Zoroaster’s teaching,
the soul’s fate depends solely on the sum of the
individual’s thoughts, words, and acts, the good being
weighed against the bad, so that no observances should
avail it in any way. But human weakness (including
the force of natural affections) and human illogicality
enabled his followers to maintain this doctrine while at
the same time performing many rites for the departed
soul’s benefit.

The oldest attestation of the rites of Hama-
spathmaédaya is ig Yast 13.49-52. Those for the
individual soul during the three days after death, termed
comprehensively in Pahlavi sed6s (stws), were appar-
ently referred to in the lost Huspdrdm Nask, or more
probably in its Pahlavi commentary, according to a
citation in the Nérangestan. They are known in more
detail from texts set down in post-Sasanian times
(notably the supplement to the Sayest né Sayest, the
Pahlavi Rivayat, the Saddars, and the Persian Rivdyats)
and from living usage. They are a mixture of “inner”
and “outer” rituals and (unlike the necessarily more
public funerary rites) attracted little attention in the
past from foreign observers. There are some imprecise
allusions by Greek writers in Achaemenid times, but
the first detailed account by a non-Zoroastrian was
given by A. H. Anquetil du Perron (II, pp. 585-87).
This was amplified by Delphine Menant (pp. 195-
204), whose description was further expanded by J. J.
Modi (pp. 72-82). Details in which Irani usages
differed from those of the Parsis were later recorded by
Arda$ir AdargoSasp and Ardeshir Khodadadian.

The sedos rite which was regarded as the most
important (Anquetil du Perron, II, p. 587), having
apparently the most ancient component, is that solem-
nized in the last watch (uSahin gah) of the third night.
This, called by the Iranis the yast-e Savgire, approxi-
mately the “dawn service,” consists of a set of yast-e
keh, the “lesser service” (to the Iranis a drén service,
to the Parsis bdj-e panj-tay; see Boyce and Kotwal, pp.
63-63). The last of these has the dedication (kini#man)
for the “fravasis of the just,” afaongm fravaSayo
(Pahlavi arda frawas or fraward), and during it food
and clothing are Consecrated so that their essence may
sustain and clothe the newly departed soul in the
hereafter. The clothing is called by the Iranis sedra
(because it includes the sacred shirt) or Savgire after
the service (Boyce, Stronghold, p. 154), by the Parsis
Siav or simply jame (Persian Rivayats, tr. Dhabhar, p.

422 n. 3; Modi, p. 81). “New clothes, newly washed”

arerequired (Persian Rivayats,ed. Unvala, I, p. 152.19;
tr. Dhabhar, p. 168; Boyce, Stronghold, p. 154), and
these belong thereafter to the celebrant priest; hence
they were also called jame-ye asédad (Persian Rivayats,
ed. Unvala, II, p. 41.7; tr. Dhabhar, p. 422). He may
keep them, share them with the family, or give them to
the poor. All kinds of food may be consecrated except
meat, from which the bereaved family abstains for the
three days. The géSodd, or sacrificial offering, is

JSAM Ktp. DN.44122
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INTERACTION BETWEEN THIS WORLD AND THE __~

AFTERWORLD IN EARLY ISLAMIC TRADITION _ ©

by - W E
o
Leah Kinberg ;:*\ )
Haifa
Introducrion

Islam, like other religions, has tried to confront the mystery of death and to
find some explunations for its believers concerning this terrifying gnd inevi-
table phenomenon.' In examining Islamic attitudes towards death the firs
source to be consulied is the Koran. Many studies have been deveted to
eschatological themes in the Koran.? These studies point te the fact that the

U Although this article is not concerned with death per ve, it is worth while drawing the reader’s
alicnilon to the extensive literature writlen about thie subject. I would like to mention here just a
few works which are of special interest. P. Arigs, in his Western dtitudes Toward Deash from the
Middle Ages 10 the Present (translated from French by P. M. Ranum), (The Johns Hopkins
Unaversity Press, 1974), dzals with autitudes toward death beginuning with the knights in Europe (9,
{0 centuries), going through the Middie Ages, and reaching our time. He devotes special attention
1o descriptions of death in belles-{211res and works of art. Examples of books devoted 1o motifs of
death in art are R. van Marle, lconographie de Uart profane au moyen ige et la renaissance, {New
York: Hacher Art Books, 1971}, vol. 2, chapter 3, and Gaby et Michel Vovelle, Vision de ia mort et
de Vau-deld en Provence d'aprés les autels des ames du purgatoire xv-xx siecles {France, 1970).
A contribution of Guite a different nature is the collection of articles named Man's Concern with
Deuis (MeGraw-Hill Book Company, 1969). Here death is treaied fromi different poinis of view:
philosophical, psychological, medical, religious and secular, western and eastern, ancient and
mudern. Aaother interesiing research is *“Life revisited (parallels in death experience)”, Omega —
The Journal of Death and Dying, 9 (1978-19), pp. I-11, by Frederick H. Holck. Here the author

- peints out some common features concerning death shared in various societies and religions

iiroughout history, and compares them with characleristic motives repeated in interviews with
people who experienced temporary chinical death, as reported in Life gfier Life by Raymond A.
Maody. For an anthropologicai-sociological approach to the subject of death see B. Mulinowski,
Magic, Science and Religion (Anchor Books, 1954): "Life, Death and Destiny in Early Faith and
Cult” (especially pp. 47-53); and “*Baloma; the Spirits of the Dead in the Trobriand Islands™
(mainly pp. 149-154; 160-171). In addition to these, see the most informative, although very
general, article in The Encyclopaedia of Religion and Ethics (vol. 4, pp. 411fl), “Death and
Disposal of the Dead”.

T2 See, for example, A. A. Bevan, “The Beliefs of Early Mohammedans Respecting a Fuiure
Existence”, The Journal of Theological Studies 6 (1904), pp. 20-36; R. Eklund, Life between Death
and Resurrection according to Islum (Uppsala, 1941), Chapter 3; D. Galloway, *The Resurrection
and Judgement in the Qur'an™, M. W, 12 (1922, pp. 348-372; M. S. Scale, “An Arad’s Concern
with Liie After Death™, in Qur'an and Bible: Studies in Inierpretation and Dialogue (London, 19738),
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{’"fqucstion that arises them, is how and where does this communication take
place?

Jane L. Smith, in her article “Concourse between the Living and the Dead in
Islamic Eschatological Literature”, implies that this communication takes
place during sleep, where the sleeper’s soul ascends to Heaven and there
interacts with the souls of the dead.® I basically agree with Smith’s view that
dreams _are the main source of communication between the dead and the
living, but I would like ic call attention to other ways of communication
which do not occur during slecp. For example, communication with people
who come back o life after their (clinical) death and tell of their experience,’
or people who stay in the vicinity of a graveyard and witness the fate of the
dead.®

Moreover, even through dreams. there are other means io interact aside
from the sleeper’s soul ascending to Heaven. There are many cases in which
the deceased descend from Heaven and return 1o this world to pay a VISl 1o
the living. This idea is manifested in the common formula that introduces
many anecdotes of this kind: “Somebody came to me inmy dream” (asdni diin

* Ji l-manam).® The same concept is also rooted in the anecdotes that tell of the
living yearning 10 meet their loved ones after their deaih. According 10 these
traditions, they have 1o wait some time before the deceased are releused from
their death agonies and are allowed to pay a visit to their previous abode, 19
The idea that the dead may come back from Paradise is even more explicit in
an anecdote that tells of the agreement betwees ‘Abd Allah b. Salam and
Salman al-Farisi. As the story gees, the two agreed that the first to die would
return to tell the other about his experiences in the Afterworld. One of them
asked: “Can the dead meet the living?’ and he was answered: “Yes, their
sculs in Paradise can go wherever they want”.}' There are also many
anecdotes that stress the fact that the manner in which the deceased comes to
visit is very similar to the manrer of visits he paid before his death. This is
evident in an anecdote sbout the agreement made between Jamil b. Murrah
and Muwarriq al-'[jli. In this anecdote the narrator emphasizes the fact that

® *Concourse”, pp. 224-228.
7 See pp. 29011, below, and notes nos. 23-30.
® See pp. 292fY. below, und notes nos. 32-49.
) ® See, for example, L. Kinberg, The Book of Dreams by Ibn A1 d-Dunya - Introduction and Texi
- (Ph. D. Thesis, University of Michigan, 1977), (1o be published in The Max Schloessinger
Memorial Series, The Institute of Asian and African Studies, The Hebrew University of Jerusalem;
(abridged: Mandm), nos. 87, 173, 223, 240, 242, 317, 333, and Introduction, p. 187.
' See, for example, Munam nos. 22, 23, 49, and lntroduction, p. 188.
Hodbid, no. 21, K. wl-AMosdm adduces a few examples for agreemenis of this sort; ‘Abd Alldh b
‘Abd ath-Thumiall and Gudayf b. ul-Harith (nos. 23, 162); Sa’b b. Juthimah and "Awf b. Milik
{nos. 25, and see pp. 3051 below); “Ahd al-Winid b, Zayd and Hawshab {no. 423



%

Death

used almost exclusively in the sense of “state.” Thus, the

1861 Tunisian consﬁtution, the first promulgated in a Mus-
lim country, was known as ganun el-dewla. Framed under
European pressure, the constitution consciously sought to
differentiate the traditional powers of the bey, the ruler of
Tunisia, from the new constitudonal regime of the state
under which even the bey was theoretically subordinate. To
differentiate it from the state, which was relatively unchang-
ing, the idea of the government and its personnel, which came
and went, was connoted now by the term bukuma.

Dawis in contemporary Arabic (devlet in Turkish) is used
in the sense of the nation-state, and encompasses the full
range of meanings associated with that term in English,
including a community of citizens residing within a given set
of territorial boundaries as well as the political authority
under which they live. The League of Arab States is thus
rendered as Fami‘at al-Duwal al-*Arabiyys (duwal being the
plural of dawlz) and anything “international” is rendered as
dewli or duwali.

One also finds in contemporary Islamist writings the

neologism dawia Islamiyya, or “Islamic state.” This concept is

invariably not well defined, but it reflects the holistic ap-
proach to religion and state that is at the core of the funda-
mentalist project. The Islamic state, unlike secular national
states, is one in which shari‘a, or divine law, is fully applied as
the only legal code in the state. Beyond this general aspira-
tion, the specifics of what constitutes shari‘a, how shari‘a
principles are to be discerned or interpreted, and how non-
Mouslims are to be accommodated within the Islamic state are
all highly contested issues.

See also Hukuma al-islamiyya, al- (Islamic Govern-
ment); Ibn Khaldun; Political Organization; Shari‘a.
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BEATH

The end of human life is a central concern of Muslim thoughe
and occasions a variety of ritual practices connected to the
dying process, burial, and mourning. The most widely held

1slam and the Muslim World

3

T

view is that death is the fate prescribed by God for all living
things, and that the event itself marks a transition or journey
of the soul from worldly existence in the body to bodily
resurrection and immortal life in either paradise (anna) or
hell (nar and jabannam). In Islamic eschatology, as in rabbinic
Judaism, God delegated the power of death to an angel of
awesome appearance who separates the soul from the body.

Death (s2aut) is a dominant theme in the Qur’an, where it
is closely linked with the understanding of life (hays) and
belief in God. Thus, “God has possession of the heavens and
the earth, he gives life and death” (9:116). Death is an
eventuality that all living souls shall “taste” (3:185, 21:35),
and precipitates their inevitable return to God (10:56). The
Qur’an even speaks of human existence as being defined by
two deaths and two births: nonexistence and entry into
worldly life, then death and resurrection in the hereafter
(2:28, 22:66). The return to God leads to the final reckoning
and immortality for the blessed in paradise and for the
damned in hell. Moreover, a special reward is promised those
killed on God's “path,” who are also said to be alive with God,
not dead (3:157, 3:169, 22:58). In Qur’anic narratives of
sacred history, death is depicted as affliction suffered by
prophets at the hands of unbelievers (2:61, 3:21), and as a
punishment meted out by God to unbelievers (25:35-40).
Ethical and juridical passages place a high value on human life
(4:29, §:32, 6:151, 17:31), but call for death as a punishment
for those who war against God and Muhammad (5:33). The
schools of Muslim jurisprudence later delineated with more
precision the kinds of offenses that required capital punish-
ment, as well as mitigating factors (budud). .

Burial and mourning are rites of passage that are codified
in figh literature. They involve declaration of the shabada by
or on behalf of the dying person, and a cleansing of the body
{ghusly, followed by enshrouding. Within a few hours of the
death, a party of men transport the body to the cemetery,
where itis buried facing toward Mecca. Funerary prayers may
be performed at the grave site itself, or at a mosque on the way
to the cemetery. Jurists prohibit women from participating in
fanerals, even if the deceased is female. Burial at sea is
permitted if landfall is not possible. If the body of the
deceased is not recoverable, funerary prayers are still re-
quired. Martyrs’ bodies remain unwashed and are interred in
their bloodstained garments without prescribed prayers, re-
flecting conditions of combat and a belief that they will
immediately gain paradise. In all cases, the bereaved are
urged to mourn in dignity for up to three days only, for
excessive grieving is an affront to God, the giver of life and
death. Grieving may also enhance the suffering of the soul of
the deceased. Nonetheless, participation in funerals and vis-
iting cemeteries are endorsed as occasions for cultivating
piety and remembering the fate awaiting all creatures.

Ulema and indigenous cultural traditions in the Middle
East, Asia, Africa, and recently Europe and the Americas have

175

Edit. Richard C. Martin, Encyclopedia of Islam and the Muslim Worid,
vol. I, New York 2004, pp. ‘S Ty

ISAM 13038s5.
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DEATH

best-known film’. In Quine’s sense the modality in (3)
is relativized to a description, and is an example of a
de dicto modality. In contrast, since the definite
description in (3') falls outside the scope of the modai
operator, the truth of (3') requires that the individual
who actually satisfies that definite description must be
buman. (3) is true if and only if Napoleon, the
md'x_\iglual actually referred to by ‘the subject of
Gance’s best-known film’, must be human. {V)
implies that (3) is-a de re modahty
Now consider: :

{4) John believes that the president is wealthy.

(4") The president is such that Sally believes he is
wealthy.

According to (VI) above, a de dicto belief relates a
believer to a proposition, sentence or statement,
whereas a de re belief relates a believer to something
that may be extralinguistic. John’s de dicto belief that
the president is wealthy relates John to the sentence
“The president is wealthy’. The de re belief attributed
to Sally by (4') relates her to Bill Clinton. -

Since Sally’s de re belief about the president relates
her to Clinton, she could not have that belief unless
Clinton exists. Hence, the belief attributed to Sally by
(4') turns out to be object-dependent in conformity
with distinction (IX). Moreover, if Sally’s de re belief
about the president relates her to Clinton, it is about a
specific individual. Hence, it is de re in conformity
with (VII). Since Sally knows who it is she believes to
be wealthy, her belief is also de re in the terms of
distinction (VIII).

See also: ESSENTIALISM; LOGICAL AND o
MATHEMATICAL TERMS, GLOSSARY OF; USE/MENTION
DISTINCTION AND QUOTATION
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but rewarding, discussion of key distinctions related
to de re modalities.)

Kneale, W. (1960) ‘Modahty De Dicto and De Re’,in

E. Nagel, P. Suppes and A. Tarski (eds) Logic,
Methodology and the Philosophy of Science: Pro-
ceedings of the 1960 International Conference,
Stanford, CA: Stanford University Press, 1962,
622-33. (Particularly useful in providing a historical
background to the distinction between de re and de
dicto modalities.)

Kraut, R. (1983) ‘There are No De Dicto Attitudes ;
Synthese 54: 275-94. (A defence of scepticism about
the distinction between de re and de dicio attitudes.)

McDowell, J. (1984} ‘De Re Senses’, Philosophical
Quarterly 34: 283-94. (Includes a discussion of the
alleged object dependence of de re thoughts.)

Plantinga, A. (1969) ‘De dicto et de re’, Noidis (3):
235-58. (An attempt to reduce de re to de dicto
modalities.)

* Quine, W.V. (1953) ‘Reference and Modality’, in From

a Logical Point of View, New York: Harper, 139-59.
(Includes Quine’s argument against the mean-
ingfulness of de re modal atiributions)

—— (1976} ‘Quantifiers and Propositional Attitudes’,
in Ways of Paradox and Other Essays, Cambridge:
Cambridge University Press, 185-96. (A classic
statement of one way of distinguishing between de
re and de dicto beliefs.)

—— (1979) ‘Intensions Revisited’, in PA. French,
T.E. Uehling, Jr and H.K. Wettstein (eds) Con-
temporary Perspectives in the Philosophy of
Language, Minneapolis, MN: University of Minne-
sota Press, 268—74. (Quine’s second thoughts about
the de relde dicto distinction.)""

ANDRE GALLOIS

DE VIO, THOMAS see CAJETAN

/DEATH

Reflection on death gives rise to a variety of philo-
sophical questions. One of the deepest of these is a
question about the nature of death. Typically, philoso-
phers interpret this question as a call for an analysis or
definition of the concept of death. Plato; for example,
proposed to define death as the separation of soul from
body. However, this definition is not acceptable to those
who think that there are no souls. It is also unacceptable
to anyone who thinks that plants and lower animals
have no souls, but can.nonetheless die. Others have
defined death simply as the cessation of life. This too is
problematic, since an organism that goes.into suspended
animation ceases to live, but may not actually die.
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presentation of Lichtenberg as a philosopher;
claims him as a precursor of fogical empiricism.)

Zoller, G. (1992) ‘Lichteniberg and Kant on the
Subject of Thinking’, Journal of the History of
Philosophy 30: 417-4]. (Places Lichtenberg’s aphor-
ism on the ‘it thinks’ in the context of his selective
appropriation of Kant’s idealist theory of self and
world.)

GUNTER ZOLLER

LIFE AND DEATH

Problems concerning life and death gre among the most
dramatic and intractable in Philosophy and they Seature
in all fundamental areas af philosophical inquiry,
especially ethics. Most basic is the problem of what
account to give of the value of life itself. This problem
has had two main dimensions One has been the
controversy over what precise account to give of death;,
this has revolved around the issue of whether dearh is, as
it is commonly perceived, an evil, and premature death g
tragedy. The other has been the equally puzzling
question of how to explain the Dpositive value of life,
and 1o resolve the problem that the more rich we make
our account of the value of life, the more the value of
life, and hence the nature of the wrong done by killing
Someone, seems to vary with the quality of the life of the
person concerned, ‘

A second set of problems concerns the definition of
death and appropriate criterig Jor death. Death, as the
most extreme consequence of violence, also leads one
into psychological discussions of aggression and into
issues of political violence, terrorism, war and capital
punishment in politicql philosophy. Third, there has
been concern with a number of practical moral issues,
including abortion and euthanasia. Finally, issues hagve
arisen concerning the relation of the value of the life of
persons to other sorts of lives, those of animals, for
example, or the life and survival of the ecosystem itself.

This discussion will concentrate on the central
themes of the value of life and the harm and Wwrong
represented by death,

The value of life

Criteria for death

Persistent vegetative state
The ethics of euthanasia
Contraception and infanticide

o N -

1 The value of life
It is not only the evil of death that presupposes that

life has value and directs us to account for this value,
but also everyday discriminations between lives of
different sorts. Even the food of vegetarians involves
the premature death of living things, and vegetarians
usually accept priorities between different animals
and between human individuals at different stages of
development. If the hospital is on fire, should we
attempt to rescue the patients before the hospital cat,
and some patients before others? Should the termin-
ally ill, the very old or those in persistent vegetative
state be rescued before or after those with radically
different life expectancy and degrees of richness and
variety in their lives? Should those responsible for
their own poor health (heavy smokers, for example)
be preferred to the more prudent? Only an accoynt of
the value of life will tell us both why lives should be
saved and whether and to what extent it is legitimate
to choose between lives,

The chief recent attempts to provide a theory of the
value of life have sought to identify those features of
the most valuable creatures (humans) which might
explain their peculiar value. Most theories combine
autonomy, self-consciousness and intelligence as the
relevant features (see AUTONOMY, ETHICAL). Crea-
tures with such capacities have often been termed
‘persons’ (see PERsONS). Radically different accounts
of how to apply such critetia of personhood have
emerged. Philosophers of broadly consequentialist
orientation have claimed that only creatures who
actually possess the relevant characteristics count ag
persons (see CONSEQUENTIALISM). A major difficulty
for such accounts is their counter-intuitive conchision
that creatures which most people do regard as
valuable (foetuses and neonates, for example) either
are valuable not in virtue of any intrinsic properties
that they possess, but only in so far as they are valued
by persons propetly so called (their parents, perhaps),
or will be valuable only in terms of future expected
utility.

Others, accepting broadly the same criteria for
personhood, have argued that creatures structured to
possess such capacities or members of a natural kind
that typically possesses such capacities are valuable
whether or not particylar individuals (foetuses, for
instance) actvally possess them. Another approach
rests content with stipulating that humans are more
valuable than others simply in virtue of their species
membership. These ‘natural kind’ theorists cannot
account for the discriminations people make between
the moral importance of, say, foetuses, and other
members of the same natural kind, If the life of a
mother and her foetus are in danger and both cannot
be saved, most would believe it right to prefer the
mother, A

Philosophers faced with the sorts of problems
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D .E.U llahiyat Fakiiltesi Dergisi
Sayi IX, Izmir 1995, 55.363-390

g

ISLAM'DA OLUM ANLAYISI *

Yazan: John BOWKER

Cevirenler:
- Yrd.Do¢.Dr.Adnan Biilent BALOGLU

Ars.Gor. Murat YILDIZ

Tarihsel olarak {slam, bir gencin, --Muhammed'in-- Allah'in dogasiyla yiiz yiize
geldiZi bir ¢ok zit inancin ortasinda, mutlak Allah gercegini bulmak igin yaptigi
aragtirmasiyla bagladi. Mekke'de (M.S. 570 yilinda dogdugu yer) ve gevre bolgelerde
(ki o, buralan ticaret kervanlarinda bulundugu siralarda tamimaya baglamigti) bir gok
inanglar mevcuttu: Hiristiyanlar (esitli tiirlerde), Yahudiler, cok-Tanrncilar, Ruhgular
(animists). Elbette, sayet bu inanglar Allah'a ibadet ettikleri iddiasinda iseler, O (her
ne kadar yetersizce tasvir edilmigse de), onlarin ibadet etmekte olduklari Allah
olmaliydi. O halde nasil oluyor da bu farkh inanglar birbirleriyle kavga ve zithik
i¢inde olabiliyorlardi?

Muhammed, gittikge artan tecrid devrelerine giriyordu. Bu tecrid devreleri
esnasinda, o temel ve asli Allah gergegini, Hakk:, bulmak igin ibadetlerinde ¢aba sar-
fediyordu. Ona, o gergekligin agkin anlami, Hira dagimin yamacinda bir magarada
gelmigti. Bu gerceklik ona bask1 yapiyor, ve ondan kendi kurdugu kelimeleri degil,
ancak Allah tarafindan ona bildirilen kelimeleri telaffuz etmesini istiyordu: Ikra’,

* Terciimesini sundugumuz bu galigma, John Bowker'in The Meaning of Death (Cambridge, 1993)
isimli eserinin "Islam" (ss.102-128) adli béliimiinden -alinmugtir. Kitaptaki baghk Islam ooy
olmasma ragmen biz kitabin bagligiyla uygunluk arzetmesi igin kendi baghigimizs fsldm’da Oliim %
Anlayigi olarak isimlendirdik.Ayrica,Yazarin bu yazida hi¢ dipnot kullanmadigim, o
metnin daha lyi anlagilmasi icin,yaz1 igindeki dipnotlarin bize ait oldugunu
da belirtmek isteriz.(Cev.}
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LIDIA BETTINI*

UNA QUESTIONE DI FILOSOFIA MORALE
COME CONSIDERARE AL-ISTIRSAL ILA AL-MAWT

RisUME : Si1'islam interdit le suicide en général, y a—t—il cependant des situations dans lesquelles i est pré-
férable de « s’abandonner avec confiance » (istirsal) & la mort 7 L'article présente quatre textes trai-
tant ce sujet de Miskawayh, auteur persan qui a vécu entre le X° et XJesiecle de 1’&re chrétienne, tirés
du livre Kitab al-Hawamil wa I-Shawamil. Les bases gréco-hellénistiques de sa conception an-
thropologique et éthico-philosophique expliquent sa pensée sur cet argument épineux.

I testi che saranno presentati non hanno come tema la liceitd o meno del suicidio,
che noi pud essere oggetto di discussione, ma partono in un caso dall’osservazione che
talvolta la morte, che € solitamente temuta e rifuggita, viene ritenuta preferibile alla vita
al punto che le si vada incontro volentieri; in altri casi ci si domanda che cosa pud es-
sere avvenuto nell’animo di chi si uccide.

Non & il caso qui di ripercorrere Ia storia di come il suicidio & considerato nel-
istam. Dopo il fondamentale studio di Rosenthal’, che esamina sia il punto di vista
della dottrina, sia le posizioni non teclogiche, la maggior parte degli studi recenti che
hanno a che fare con tale questione riguardano, e non ¢ strano, il fenomeno di coloro
che muoiono in azioni suicide, e che definiscono se stessi martiri.

* Lidia Bettini is professor of Arabic language and literature at the University of Florence. Her
research interests include Arabic medieval linguistic thinking and modem Arabic Bedouin dialects. Her
recent publications include the volume Contes féminins de la Haute Jézireh syrienne — Matérianx ethno—
linguistiques d’un parler nomade oriental, Firenze 2006 and the volume Min sawalif al-harim fi I-Jazira
al=siriyya al-‘ulya, which is being published by the Ministry of Culture of the Syrian Arab Republic.

! Rosenthal 1946; 1o stesso & autore della voce intihar dell’ Encyclopédie de I'Isiam; per uno studio
recente basato sull’esame di alcune raccolte di farwa del ventesimo secolo che discutono la liceita di in-
terventi che tocchino all’integrita del corpo (dei vivi come dci morti), e quindi anche del suicidio, si veda
Krawietz 1991, pp. 91-104.

2 Secondo la sunna, il suicidio esclude chi lo ha commesso dallo statuto di martire, per esempio nel
caso di un combattente che si ¢ distinto per valore e coraggio sul campo di battaglia, ma poi affretta posi-
tivamente la morte per abbrev' e le sofferenze derivanti delle ferite riportate, v. le fonti citate in Rosen-
thal 1946, pp. 243-244 e Denaro 1996, pp. 30-32, che sotwlinea il rapporto antitetico che esiste fra suicidio
¢ martirio, pp. 34-36. Tuttavia numerosissimi hadith esaltano la figura e il ruclo del martive, tanto da creare
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Tirklerde Evren Tasavvuru ve Oliim Anlayisy

w

Ayhan Bigak”

CONCEPTIONS OF UNIVERSE AND DEATH IN TURKS

Some reasons for societies could not build models of thought about the-
ir own problems are as follows: 1- Historical consciousness — defined as
evaluating past perpetually to build the future — may not be developed
adequately. 2- Conception of universe developed in the history of the so-
ciety may be conceived scantily by those responsible for the generation of
thought in the society. 3- The essential connection between the concep-
tion of universe and theoretical reflections such as philosophy may not
be realized. These essential deficiencies in the generation of thought are
the evidence for both the profundity of the crisis in the society and its in-
tellectual dependency. The best solution for any intellectudl crisis is 1o
review the conception of universe and reassess the values emerging from
it. Therefore, one must first expose on which values the original model of
the conception of universe is found, what changes the original model
went on. in the historical process and which values hecome perpetual in
this process. This essay arose from resolutions briefly mentioned above.

Keywords: Keywords: Auspice(kut), Concepiion of Universe, Death,
Mankind, Spirif, State, Tomb.

OZET

Toplumlann kendi sorunlar1 hakkimda digiince modelleri ortaya koya-
mamalarinin nedenlerinden bazilan sunlardir: 1- Gelecedi kurmale igin
gecmigi strekli degerlendirmek anlaminda tarifi bilincinin yeterince ge-
lismemis olmasy; 2- Toplumun ditgiince Gretmekle sorumlu kesiminin.
toplumun tarihi stirecinde gelistirdigi evren fasavvurunu yeterince kav-
rayamamis olmalari; 3- Felsefe turiinden teorik dastinceler ile evren ta-
savvuru arasindaki ozsel iliskinin farlona varilmamasidir. Diigunce
tiretimiyle ilgili bu tiirden tzsel eksiklikler, foplumdaki bunalmmm ¢olk
derin oldugunu gostermeleri yanida, toplumun diiglinece acisindan da
bagimh olduguna isaret ederler. Diisiince bunalimlarmdan en onewili
cikis yolu, evren tasavvurunu gozden gegirmek ve evren tasavvurunda-
ki degerleri yeniden tammmlamaktir. Bu ist yvapabilmel icin, oncelikle,

Tirklerde 8liim anlayis: ve evren tasavvuaru iliskisi, Islam 6ncesi, Islam dénemi ve Mo-
dern dénem olmak tizere, Tiirk tarihinin ii¢ ana doneminin temel degerlerinden hare-
ketle incelenmis ve her dénem bir yazinm  konusu olmustur. Ozei'te belirttigimiz hu-
suslar, difer boltumler yayinlandifinda daha iyi anlasilacaktir. Sonraki dénemlerde or-
taya cikacak degerlerle iliskilendirerek ele almanm faydal olacagi diigiincesiyle, bu bé-
lamde baz noktalan yeterince tartismadan birakmay: tercily ettiny.

Dog. Dr., Istanbul ﬁniversitesi, Edebiyat Fakiiltesi, Felsefe Boéliinii.

Kitedpubilie Felsefe-Bilim Avastrmealars Devgisi, Sayict, Ekipy 2004, s [49-172
£ ; ‘ 2 g A
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Prof. Dr. Bedi Ziya EGEMEN

Do da duymasak da, giirsek de gormesek de,

O eem karpmizda, yanmmuzda, bacamizda ve kapimzda..
Hovr climizde. Fammizda ve aln yazimizda.

.o sarligy olan her canli onda eriyecek,

Basiocovan her hayat onda bitecek, sonecek.

Yor iczfine, igine ve ocagina bir daha donmuyecek..

Joioen de istemese de. leye gidecek ve gelmiyecek.

Olam diye o landirdigimiz. kagimilmaz akibet, bitiin bir insanlk tarihi igerisinde,
derece derece he toplulugun tizerine egilip digundiigi, ¢dzumi gig bir mesele olmustur.
Degil eserleri gir = atize kadar siire gelmis, distince sistemleri kurmus eski ve biiylik medeniyc’*-
ferde, iptidailikler : hala muhafaza etmekte olan ok eski topluluk kalmtilarinda bile,insanlar
slivm bilmecesin. . wzmege veltenmigler, hig degilse gugleri yeterince méanalandirmaga ugrag-
muglardir. jster »ccak bir kag miitecessis ilim adamndan bagka medeniyetin heniiz ayak
basmadig Giine + merikamn belirli orman, dag ve vadilerinde yasayan kizd derili guruplari,
ister Afrika coller medenivete sirt gevirmis vahsi ve yamyamlari, ister Avustralyaile ¢evre-
sindcki bazi ads .z hala tas devirlerini yagayan yerlileri, batin bu topluluklar, kavimier
birbirlerinden s Lirbirlerinden habersiz de olsalar, gelenek ve goreneklerinde, ibadet ve
ayinlerinde, masz: ve cfsanelerinde nliime daima birer ména ve muhteva vermisler ve onu
deger'lendirmi:,iftf‘ I

Daha bir g7 hir saat once konugan, kipwrdiyan, bir anani, bir babann, bir kardesin,
bir evladm, bir .o veilinin bir an iginde susmast, bir daha seslenmemesi, gogmesi ve donmemesi
onlart {izmilg ve 7 /un uzun diigiindirmiigtir, Bl ayaktan olan, sesten nefesten kesilen, kaskati,
soguk bir kiiige . siinc gelen cesetlerin etrafinda toplanmalar, ates yakmalar, avazlar, aglagma-
lar, rakslar, Kkersei:nden gegmeler ve nihayet bu aleme ayak basip gdcmenin hatirasr mezar ve
mezarhiklar, birio? bunlar Hlimin kalanlar igin her devirde bir duyus ve diigliniis konusu
oldugunun sasrs delilleri. Ayrihk, gerilik, ya da Jerilik sadece ifadelerin zaman ve mekan
farklarmdan otoz Voksa insan olup da onu duymamak, gorip de tziilmemek, iizerinde kafa
yormamak mirpkan mi? ‘

i dzerive ek bir miisahedemiz de olmasaydi, demek isterim ki, tek bir 6liim vakasiyla
bile karsilagmare: nisaydik, bu sonucu biz yine de kendiligimizden bulacaktik: gidilerimizle,
sezilerimizle. o an bir nefesin, agiwlasan bir dilin, giinden gime kuvvetien kudretien kesilen
bir bedenin, gevieyen bir hafizamn, giicleri silinmeye baglayan bir zihnin ontine gecilmez bHir
sona yaklasugins »7 memesi kabil mi 7 Nihayet son nefest teshm etrnemek icin bedenle ru’-un
son birlik qa},m“.da da 6lim suuru vardir.

OYlim esast i canls her varlik igin tabii bir hadise ve mutlak bir sona eris, eriyistir, Halbuki
eski Hint ve Yuan felsefelerinde ve onlardan bu yana, gizli manatara biiriindiriilmus sir dolu
mistik bir problen hiline getirilmis ve metafizik spekiasyonlara bogdurulmustur. Ne klasik

Vunan Digiineesinde | Epikiir, Sokrat, Effatun] ve Roma tefekkiirlerinde [Cicero, Senccal



olarak telakki eden mentalite bu geleneksel okuma bigiminin iriiniidiir. Oysa ki
Kur’an'in hakimiyeti ile egemenlik, her biri yerli yerine oturtuldugunda ikisi
birbirini nakzetmez. Ne Allah’in hiikiimranh§ egemenligi zedeler, ne de
egemenlik Allah’in hikiimranhi§ina halel getirmig olur. Oyle ki egemenligin
millet’e aidiyyeti Kur'an'a miinafi degildir.

Koycii, Erdogan: “El-Mizz{ 'nin Hadfs [Imi’ndeki Yeri”, Doktora
Tezi, (Damsman: Prof. Dr. Mehmet Hatipoglu), 156 s. .

Aragtrmamizin, Girig Béliimiinde: Mizzi'yi daha iyi tamyabilmek icin,
Nesebi, Dogumu, Ailesi, Yasadig: Belde, 1lim Tahsiline Baglayis, Him Tahstli
fein Yapugi Yoleuluklar, Hocalari, Hocalarindan Dinledigi Eserler, Medrese
Hocalifi, Talebeleri, Mezhebi, Vefan ve Eserlerini, Mizzl'nin, hangt sartlar
altinda yasadigini, daha iyi anlayabilmek icin, devrindeki deviet erkdnint ve o
devirde yaygin olan tikadi goriigleri ve Alimlerle miindsebetlerini, tesbite
caligtik.

[.Boliimde: Mizzi'nin, Tehzfbu'l-Kemdl'ini yazmaya karar vermesi,
Tehzibu'l-Kemal'e ilave etrifi eserler, Makdisi'nin ve Muhaddislerden
bazilarinin vehimleri, Tehzibu’l-Kemdl'inde kullandigt tabir ve metotlart
tanitmaya ¢abgtik. Tehzibu’l-Kemdl’in kaynaklari, Mizzi'nin, Tehzibu'l-
Kemdl'inin, kendi devrinde ve daha sonraki devirlerde yagayan alimler
tarafindan, nasil hiisnii kabul goriip onun iizerine, Tehzib, Muhtasar, Serh tiiri
eserler yazldigim isbat agisindan, Tehzibu'l-Kemdl tizerine yapilan caligmalar,
ele aldik. Tehzibu'l-Kemdl iizerine yapilan ¢aliymalar konulart ele aldik. Bu
béliimde genelde bilgileri verip, miséllerini dipnotlarda gésterdik.

I1.Bslumde: Mizzi'nin, Hadis Ustliine ve Hadis Himlerine kazandirdi
faydalar: égrenmek ve bu ilim dalinda ¢aliganlara bunlart tanitmak amactyla
Tehzibu'm-Kemal fi Esmdi'r-Ricdl’inden yararlanarak, Hadis ilmindeki yerini,
teshit etmeye caligtik. Tehzibu'l-Kemdl'inden hareketle onun takdir etri§imiz
yonlerini tesbit ettik. Mizzi'ye Tehzibu'l-Kemdl'i agisindan yéneltilen tenkitlere
yer verdik.

Genel Degerlendirme Béoliimiinde ise, tezimizi, genel olarak Gzetlemeye
galistik.

Ozarslan, Selim: “Islam Kelammnda Olim ve Olim Otesi
Doktrini” Doktora Tezi, (Danigman: Prof. Dr. Mustafa Said
Yazicioglu), VI-297 s.

“Islam Kelaminda Olim ve Oliim Otesi Doktrini” ismini tagiyan
aragtirmamiz bir girig ve iig boliimden olusmaktadir.
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Girig boliimiinde ahirete yani 6liim dresi varolugsal baska bir dinyaya
imamn iman esaslart igindeki yeri, onemine binaen Kur'an kriter tutularak
veniden belirlenmeye caligimigtir. Buna gire Iman esaslart arasinda beginci
sirada sayilan ahiret giiniine iman ilkesi, Allah’a imandan sonra ikinci sirada
saydmalidir. Bunun boyle olmasi Allah'm muradina daha uygun olacaknyr.

Birinci bolimde beger? ve semavf dinlerde ahiret inancinn olup olmadigi,
varsa dzellikleri, Isiam ile ortiigtiikleri ve Griiigmedikleri noktalar: tarafsiz bir
sekilde ilmi bir yaklagunla ortaya konulmaya ¢aligilmignr. Islam vahyinin
inmeye bagladi§i zaman diliminde Arap yarmadasinda yagayan cahill Araplarin
hayat ve 8liim anlayiglart iizerinde durularak, nihilist bir hayat anlayigina sahip
olduklar: tespit edilmistir. Bunun sonucu olarak da cahili Araplarin birkag tane
hanif diginda hemen hemen hepsinin Sliim étesi hayat inancina sahip olmadiklar:
belirginlik kazammuignr. Islém bu insanlart en mikemmel Slim Stesi hayat
anlayigina kavugturmugtur. Islam keldminda Glimiin gercekligi ve mahiyeti
lizerinde ileri siiriilen anlayiglar degerlendirilmiy, genel olarak olimiin de
yaratilmig bir olgu oldugu kabul edilmigtir. Otiim diinya hayatinda her bireyin
kagimilmaz akibetidir. Oliim bu diinya hayatimin sonuna igaret etmektedir.
Islam’'a gire &liim, mutlak bir yokluk olmayip bagka bir hayat diizeyine gegmeyi
saglayan bir olgudur.

tkinci boliimde, Islam Akidesi olarak Ba's (Dirilig) baghg altinda
Kur’anin dirilige yaklagim, diriligin akli gereklilikleri, bedensel dirilisin amact
ve hiikmil, Kur'an’a gore diriligin keyfiyeti, Kur’an'in bedensel diriligi kanitlama
metodu irdelenmiy ve Kur’an'in bedenli bir yeniden dirilisi én gordiigii ortaya
konulmugtur. Islém’in dogugundan sonra ilk olarak ortaya gikan siyast ve itikadf
ekollerinden Hariciler, Sia, Miircie, Mutezile ve Ehl-i Sinnet’in &lim &resi
hayattaki dirilip anlayiglart irdelenmig, by ekollerin bazilarimn bu konudaki
goriigleri tam netlik kazanmaruyg olsa da hemen hepsinin bedenli bir dirilis kabul
ettikleri ortaya giknugnir. Sia’mn ahiretteki dirilis goriginden ayr: olarak bazi
kimselerin bu diinyada yeniden dirilecekleri geklindeki ric’at inanci diger keldm
ekolleri tarafindan kabul edilmemigtir. Islam filozoflaruun dirilige yaklagimlar:
da Kur'an kriter alinarak tespit edilmig, Kur’an’m bildirdi§i bedensel diriligin
aksine ruhani bir dirilisi benimsedikleri ortaya gikmigtir. Bunu yaparken de
Kur'an’in bu ifadelerinin gergedi yansitmayan sembolik ifadeler oldufunu
soylemiglerdir. Bu diigiincenin kabul edilmesi ise Isldm’a sokulacak en biiyiik
fitne unsuru olacaktir. Bu sebeple kelamcilarin highiri Kur'an'in rubuna
uymayan bu anlayigt kabul etmemiglerdir. ’

Uciincii boliimde ele alinan 8liim dtesi hayatin son noktasi olan cennet ve
cehennemin ontolojik olarak su anda var oldugu ve bazlarimn goriiglerinin
aksine sonsuza kadar var olacag genel kabul gormiigtiir.
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not be refused the right o publish in all hberty the
results of hits research, even i occasionally they are
provacative. That is “why'", remarks Houtsia in a
note, ‘“‘the artdes of H. Lammens have been
accepted, although personally I can in no way agree
with their spirit and tendency. Therefore, from the
very beginning, every article of a certain importance
has been signed by the author, in order not to extend
the responsibility of the Editors beyond what can be
rcasonably expected’.

Houtsma also remarks that he took upon himself
the editing of articles which he considered less impor-
tant but which, on the other hand, could not be left
out. He published them without signature, consider-
ing that the Encyclopacdia of Islam is not primarily a col-
lection of basic monographs on a particular subject,
but should be a mirror of the progress of research, in
such a way that the Orientalist scholar finds rather an
impulse there to further rescarch.

In 1922, Bauer handed in his resignation, and
Schaade resumed his activities for the EL. At the death
of R. Basset in 1924, his son H. Basset was found
rcady to continue temporarily the work of his father.
In 1924, following a decision of the Royal Academy
of the Netherlands, Professor A. J. Wensinck became
cditor-in-chief. The publication of the last volume S-Z
was started, while work on the letter K was continued.
At the death of H. Basset in 1926, his task was taken
over by E. Lévi-Provencal and when, in the same
year, Schaade handed in his resignation, he was
replaced by W. Heffening.

After the death of Arnold in 1929, the editing of the
English edition was ensured by Professor H. A. R.
Gibb, and afterwards the Editorial Committee
remained unchanged untl the completion of the E£J
and its Supplements in 1939. As has been said above,
from 1924 onwards two volumes were being prepared
at the same time. Volume II (E-K) was published in
1927, volume IV (§-Z) in 1934, and volume I11 (L-R)
in 1936.

After 1934, the Editors also envisaged an Index
which should contain all names of persons, tribes,
clans, the geographical names, etc., which appear in
onec way or another in the articles. With the help of a
few collaborators, Heffening compiled a card index,
based on the first three volumes. Unfortunately, the
1939 War put an end to his work.

A final point of the history of the first edition of the
Encyclopaedic of Islam 1s the Handwérterbuch des Islam,
begun by Wensinck in 1937. This compendium of
articles from the Encyclopaedia was to consist of one
volume only, containing articles which treat Islam as
a religion. However, in many cases it was necessary
to complete the bibliography. Besides, some new
articles were added while others, considered obsolete,
were replaced. After the death of Wensinck in 1939,
Professor J. H. Kramers was charged with the work
of editing. Because of the financial position, it was
decided to finish the German text first, and to shorten
some articles, without however reducing their value.
Thus in 1941, the Handwdrierbuch des Islam was pub-
lished. The change of the title was justified by the fact
that quotation from two editions whose titles would
practically be identical, might lead to confusion. A
German index was added, and the differences with the
complete Encyclopaedia indicated.

Bibliography 1 A.J. Wensinck, De Encyclepedic
van den Islam, in Qostersch Instituut—Leiden,
Jaarverslag 1927-1928, Leiden 1929, 15-7; M. Th.
Houtsma—]. H. Kramers, De wordingsgeschtedenis
van dc Encyclopaedie van den Islam, in ibid., Jaarverslag
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MAWT. (a.) is the term employed in Arabic to™
cxpress the actual notion of death, while synonyms
such as maniyya and its variant manin, rada, halak,
himdm, hayn and bild convey particular connotations
and are less frequently used and regarded as more
literary. The term for death wafdf, more exactly
“‘accomplishment, fulfilment”’, i.e. of a man’s term of
life, is in origin Kur’anic, and sterns from the use in
the early Medinan period of the verb taweffa for
describing how God brings to its close a man’s foreor-
dained period of life and gathers the man to Himself;
hence the use of the passive form of this verb tuwuffiya
‘*his term was brought to an end [by God]”’ = “he
died’”’. The idca behind the use of this verb is closely
connected with the use in the Kur’an of other verbs
like kaddara and kada which carry the sense of God’s
predetermining a man’s lifespan or executing His
decree concerning a man’s term of life (see T.
O’Shaughnessy, Muhammad’s thoughts on death, Leiden
1969, 37 ff.). In modern Arabic, wafdt has a more
delicate and euphemistic sense than the stark word
mawt, something like Eng. ‘‘demise, decease’’ and Fr.
‘‘déces’’, with al-mulawaffé therefore meaning ‘‘the
deceased’”. The same distinction 1s made in Turkish
between the bald ¢lim ‘‘death’ and wafdt, modern
Turkish vefaf, and in Persian between marg and wafat
and such terms as fawt (A, literally ‘‘passing away,
disappearing’’).

The conception of death held by the Arabs prior to
the advent of Islam was deeply rooted in the animist
beliefs inherited from their distant past. Taken to be
a manifestation of disruptive action on the part of dahr
[g.v.] ‘‘time-destiny’’, death was considered the
specific destiny of the animate world, a concept
uniting humans and animals as opposed to the
physical world, inanimate and therefore imperishable.
It was defined, in these terms, as the extinction of the
vital spirit which animates beings endowed with life,
as the separation of the body and the organic soul. As
it is known that the residences most frequentdy
attributed to a man’s “‘double’” are the blood and the
breath, it may be understood how the Arabs could
belicve that in the case of violent death, the double
(karina) is released through the flowing of the blood
and that, in the case of “‘natural’’ death, it escapes
through the nose; hence the expression mdia hatfa
anfthi.

Furthermore, while it is accepted, as stressed by the
Kur’an, that the ancient Arabs had no conception
cither of the resurrection of the dead or of life in the
Beyond, they seem nevertheless to have believed in
the survival of the dead. Two terms which evoke
wandering and thirst, Adma and sad3, denote these
spirits of the dead. But, unlike other Semitic peoples,
such as the Hebrews for example (ef. A. Lods, La
croyance @ la vie future et le culte des morts dans ['antiquitd
tsraélite, Paris 1806), the ancient Arabs did not enter-
tain the idea of a special world of the dead, a world of
shadows and of gloom. In addition, for them it was _
inconceivable that their dead might be disgraced.
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TURK TASAVVUF KULTURUNDE

b SOFILERIN OLUME BAKISI VE CENAZE MERASIMLERI®

Ramazan MUSLU (¥*)

Ozet

Sufilere gore &liim hayatin bir meyvesi, kul ile yaraticist arasindaki aynlzg.m son bu.l-
masidir. Sufiler oliimii ihtiyart ve istrari olmak iizere iki sekilde degerlendirmiglerdir.

Sufilerin 6liim konusundaki diigiinceleri onlarin hem egitim metotlarina ve hem'de cenaze
merasimlerine yansumigtir. Bu makale, Sufilerin genel olarak oliime bakiglarini ve bunun
tasavvufi efitime ve cenaze merasimlerine yansimasuu ortaya koymaya galigacaknir.

Anahtar Kelimeler: Tasavvuf, Oliim, Cenaze Merasimi, Zikir, Kiiltir, Kabir
P

Sufis’ Approach Towards Death and Funeral Ceremonies in Turkish Sufi Culture
Abstract
According to the Sufis death is a fruit of life and end of separation that exists between
Creator and his creature. They divide that into two types: a voluntary death and necessary
death. Their ideas about death have an impact on the Sufi ways and methods of self-

discipline and funeral ceremonies. This article tries to explain Sufis’ approach towards
death and its influence on Sufi ways of self-discipline and funeral ceremonies.

Key Words: Sufism, Death, Funeral Ceremony, Remembrance of God, Culture,
Grave

*} Bu makale, Marmara Universitesi Tiirkiyat Arastirma ve Uygulama Merkezi tarafmsian 25-26 Kasim
2004°te Istanbul’da diizenlenen Uluslararas: Tiirk Killtiirinde Otiim Sempozyumu’nda sunulan bil-
diri metninin gbzden gegirilmis ve genigletilmis halidir.

*#} Dog. Dr., SAU. Ilahiyat Fakiiltesi Oretim Uyesi
(e-posta: rmuslu@sakarya.edu.tr)
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TURK TASAVVUF DUSUNCESINDE OLUM*
Death in Turkish Sufism Thought

Dr. Isa CELIK*

0z
Hayat kadar gercek olan 6liim, insanlann tamarumn: ilgilendirmektedir.
Birgok insan igin 6liim, endise, hiiziin ve iimitsizlik arzederken, tasavvufl
diisiincede, “seb-i arlis” (Diiglin Gecesi) sevgili ile kavugma ve vuslat an
olarak degerlendirilmistir. '

Tasavvufi diisiincede 6liim olgusuna gereken deger verilmig, imeden
dnce 6lmek sirna eren Allah dostlar onu diifiin gecesi olarak telakki

- etmislerdir. Onlara gore 6liim, ikinci ve ebed bir hayatin baslangicidir. Bu
sebeple, mutasavviflar iradi 6lim dedikleri, insamin tabif istek ve
arzularinin  disipline edilmesi geklinde tamimlanan 6lime ehemmiyet
‘{.,\?\ vermislerdir, Dolayisiyla, yaptiklan biitiin faaliyetlerde nefislerini degil
?*\ biitlin insanhi@in yararim diigiinmek gibi bir erdemin sahibi olmuslardir.
¢ Bu makalede 6liim, tasavvufun kendine Ozgii degerlendirmesiyle

irdelenecektir.

Anahtar Sozciikler: Tiirk, tasayvuf, tarikat, 6liim,
ABSTRACT

Death, as real as birth, concerﬂs everyone. (While the death means
anxiety, sorrow and hopelessness), in Sufism thought, it is described as
the Night of Wedding “Seb-i Arus” (the time of meeting with lover).

In Sufism, the death thought is given enough value. Those who realize

the secret of death, describes it the night of wedding. To them, death is the

o beginning of second and infinite life. So, Sufis give importance to the

70y unreal death in which they discipline the usual desire and wishes of

w humanity. Therefore, in all the efforts they do, they have a virtue that they

< | pay attention to the whole humanity and they don’t think only their

desires. In this article, it is investigated that the Sufi’s distinctive point of
view to death.

Key Words: Turkish, Sufism, order, death

[asavvufi diisincede &liim konusuna ge¢meden dnce tasavvuf
e aldkali malumat vermek faydali olacaktir. Tasavvufun
ircok tarifi yapilmistir. Bu tariflerden birkagimi su sekilde

* Bu ¢aligma, 25-26 Kasim 2004 tarihleri arasinda Marmara Universitesi Tiirkiyat Arastirma ve
Uygulama Merkezi tarafindan “Tiirk Kiiltiriinde Oliim” konulu uluslararasi sempozyumda teblig
olarak sunulmus ve genigletilerek makale haline getirilmigtir.

* Atatiirk Universitesi [lahiyat Fakiiltesi Temel Islam Bilimleri B&limi Ogretim Uyesi

TAED 40, 2009, 119-146
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OLUM TECRUBESI*

Hans George GADAMER
Cev.: Yrd. Dog. Dr. AliRiza AYDIN
OMU Tlahiyat Fak. Ogretim Uyesi

Bu diisiincelerimi olustururken ister din tarafindan yapiian yorumlarda isterse
giinlilk hayatin ritiiellerindeki bin yilik insan hafizast yoluyla bize kadar geldigi
sekliyle 6liim tasvirindeki degisiklikten daha fazlasiyla ilgileniyorum. Ben ¢ok daha
radikal ve spesifik olan ¢agdas oluglar yani modern toplumdaki 6liim tasvirinin yavas
yavag ortadan kalkmasiyla ilgileniyorum. Bu agik¢a bizim dikkatimizi ¢eken bir
olaydir. Bu, niifusun her kesimini etkisi altinda birakan ve modern tabii bilimlerin ve
haberlesme sistemlerinin gdz kamastiric1 basarilariyla kolaylagtirilan, biitliniiyle
realitenin teknolojik kontroliine dayali olan yeni ve ikinci bir Aydinlanma seklinde
isimlendirmeyi arzuladigim durumla alakalhidir. Bu ikinci Aydmlanma, 6liimiin

mitclojiden arindirilmasima neden olmustur.

Eger Kkisi kesin olmak isterse hayatin- ve bodylece Oliimiin- mitolojiden
arindirilmasi hakkinda konusmalidir. Ciinkii, bu yeni Aydinlanmanin bilim yoluyla
kendisini agiga ¢ikardigi mantiksal bir diizendir. Modern bilimin, artik evrendeki
hayatin orijinini mucizevi bir ger¢ek veya hesaplanamaz bir sans oyununun sonucu
olarak kabul etmemesi, bunun yerine olduk¢a kapsamli evrim siireci yoluyla
gezegenimizdeki hayatin ortaya ¢ikisina ve onun biitiin ileri gelismelerine gotiiren
kesin tabii bilimsel nedenler zinciri tespit edebilmesi gergeginde ilging bir geyler
vardir. Digertaraftan endiistri devriminin ve onun teknolojik sonuglarinin, insanlarin
hayatindaki oliim tecriibesini deistirme tarzin1 da gozden kacimamaliyiz. Bu
sadece -herkesi, 6liimiin heybeti karsisinda gsapkalarini ¢ikarmaya sevk eden- cenaze
alayinmn kasaba hayatinda tarihe karisan bir seyin olmas1 degiidir. Oliimiin, gercek
anlamda gayri sahsilestirilmesi modern hastanede daha ileri derecelerde goriiliir. Bu
olup biten seylerle alakali toplumsal temsilin kaybolmasmnin yaninda 6lenler ve onun
akrabalari, ailenin i¢ cevresinden uzaklastirithrlar. Oliim, bu suretle endiistriyel
iiretim igeren teknolojik islere uydurulur. Bu degismelere bakmak suretiyle biz, her

ne kadar negatif olsa da 6liimiin, modemn ekonomik hayatin igindeki sayisiz iiretim

_http:tfwww. dinbilimlericomy/ ISAM D03296 (;@
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" ANADOLU ALEVILIGINDE OLUM
(Ahiret, Kiyamet, Cennet ve Cehennem)

Piri ER

Anadolu Aleviliginde 6liim (Ahiret, Kiyamet, Cennet ve Cehennem) bag-
hig1 altinda inceleyecegim konunun. daha anlagilir olmasi agisindan insanligin
baglangicindan giiniimiize 6liim ve 6liimden sonraki inanglara kisaca bir goz at-
manin yararli olacag inancindayim. ‘ ‘

Insanhgm baglangicindan Antik caga, Antik cagdan giinimiize in-
sanoglunun oliime bakigindaki en temel yaklagim kisinin &lmedigi sadece uyu-
dugu diigiincesi olmustur. Neandertallerin, yagarm sembolize eden kirmizi renk-
le oliilerini boyamalar1, Hiristiyanlarin o©liilerine gilizel elbiseler giydirip,
yiizlerine pembe bir renkle canlilik vererek gommelerx bu diigtinceden kay-
naklanan uy gulamalar olmaldir. -

insanlarda 6liim hakkinda. bir diger dugunce de olunun uzun bir yolculuga
¢iktig1, doniisii olmayan bir yola gittigidir. Bu yiizden ilk kiiltiirlerde Sliiler go-
miiliirken yanina uzun bir yolculuga grkark.en gerekecek esyalari da konmugtur.
Olen kralim silahlari, savas arabalari, hizmetkarlari, arabacilari, askerleri ve ha-
remiyle birlikte gomiildiigii Srnekler krala &biir diinyadaki gezide eslik edecegi
diigiincesinin bir sonucu olsa gerektir. :

Biitiin kiiltiirlerde sevilen kigiyi liimden sonra yagatmak i¢in cesitli uy-
gulamalar yapilmstir. Oliilerini mumyalayarak bir yere oturtup, ona olup bi-
tenleri anlatan Filipin yerlilerinden, atalanmin kafataslarini yastik olarak kul-
lanan ve bu sayede onlarin ailede yagsamaya devam ettiklerini diiglinen Papua
Yeni Gine Asmat'lanma, dliileri temsil eden yapma bebekleri koyiin yiiksek bir

tepesine koyarak onlarin hergeyi gordiigiinii diigiinen -Endonezya'daki Kete -

Kesu'lara degin olumle ilgili pek ¢ok farkli gelenek ve inancin yasatildig: diin-
yamizda her toplum kendine 6zgii bir 6lim kiiltii gelistirmistir.

Anadolu Aleviligindeki 6liim ve 6limden sonraki yagama iligkin inang ve
geleneklerin, eski Tiirk kiiltiirii, Islam inanglar, Ilk¢ag felsefesi, Budizm ve Ta-
savvuf diigiincesinden etkilenerek Anadolu'da yerlesik eski kiiltiirlerin de et-
kisiyle Anadolu'ya 6zgii farkh bir yorum olarak ortaya ¢iktig1 goriiliir.

Oguz boylarmm 9. yy.daki defin térenleri hakkinda Ibn-i Fadlan su bilgileri
vermektedir. Olen kisi i¢in biiyiik¢e bir gukur hazirlanir. Oliiye ceket giydirilip,
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kusak kusandinldiktan sonra yayi yanmna konur. Eline nebiz dolu bir tahta
kadeh verilip, oniine de nebiz dolu bir tahta kap konur. Oliiniin biitiin egyalar:
bu ¢ukura doldurulur, iizerine topraktan kubbe gibi dégeme yapilirdi. Oliiniin
servetine gore belirlenen sayida kesilen atlarin etleri yenip bagi, derisi, ayaklari,
kuyrugu simklara asilir "Bu onun atidir bununla cennete gidecek." diye dii-.
gtiniiliirdii. Definin dgtincli giinii ¢adirin giiney tarafina bir sofra konur ha-
zirlanan yemegin yarisi dlilye kurban olarak sunulurdu. Definden yedi giin
sonra biitiin oba halk: kadinh erkekli mezarlifa gider, mezarhigm sag tarafinda
biiyiikce bir ateg yakarak getirdikleri yiyeceklerin bir kismim atese atar, dliiye et
sunarlar kalanlant yer igerlerdi. Yedinci giinde yapilanlar kirkinet giinde tek-
rarfanirds.

Degisik dénemlerde Anadolu'da da mezara hediye birakma, oliilere yemek
ve icki sunma, diinyada igine yarayan egyay1 beraberinde gdtiirmesini saglama
gibi adetlerin mevecut oldugu bilinmektedir.

Gerek eski Tirk kiiltiirtinde gerekse Anadolu'da yerlegik eski kiiltiirlerde
varolan bu inan¢ ve uygulamalar, yiizyillar sonra bulugtuklari Anadolu top-
raginda kaynasmig ve halkin bir bolimiiniin (Alevi-Bektasi ve 6zellikle Tahtac
topluluklar) yasaminda, Anadohu'ya 6zgii farkli bir yorum olarak varhfim siir-
diirebilmigtir. "¢ '

Islam ihancina gore ahirete inanmak imanimn sartlarindandir. (O miiminler
ki namazi kilar, zekati verirler. Ve ahirete tam bir bigimde inanan onlardir.
NEML. 3) Her canli birgiin 6lecektir. Oliiniin 6biir diinyadaki seriiveni mezara
indirilmesiyle baglar. Iyi ve kotii insanlari Cennet rzihathgl ile Cehennem azab-
laninin 6n hazirh§ mezarda baglamaktadir. Cehennem azabmin bu 6n ha-
zirhgma Islam terminolojisinde "Kabir Azab1" denir. Mezarda rahata kavusacak
ya da azap ¢ekecek insanin ruhudur. Ahiret yurdu yani Ote diinya saknan ve
inanan insanlar i¢in daha iyidir. (Su igreti diinya bir eglence ve oyundan bagka
birgey degil. Ahiret yurduna gelince, asil hayat iste odur. Ah bilebilselerdi! AN-
KEBUT 64) Inanmayanlar igin ise korkung bir azap vardir. (Ahirete inan-
miyanlar var ya onlar igin biz korkung bir azap hazirlamigizdir. ISRA 10)

Diinyanin bir sonu vardir. Bu sonun ne zaman gelecegi belli degildir, ama
birtakim belirtilerden bu sonun gelmek iizere oldugu anlasilir. Bu belirtiler; in-
sanlart dinden uzaklagtirmak igin Deccal ortaya g¢ikacaktir. Yeciic ve Meciic
adh iki yaratik ya da ulus ortaya ¢ikacaktir. (KEHF 94, ENBIA 96) Giines ba-
tidan dogacak, Hazreti isa yere inecek, Dabbet'lil Arz adli bir hayvan yerden ¢i-
kacak insanlarla konugacaktir. Adam 6ldiirme ve kadinlara saldirma suglart ar-
tacak, insanlar sarhog olacak, ortahgi bir duman kaplayacaktr. Kiyamet Israfil
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lities; , - methods of protection against
Tartar invasions and

- the earthen knolls, "gorganele”, Mos-
lims funeral nionuments. Set along the
Danube, observation and signalnig places
of the presence of the inamies, places
which hide treasures of the Tartars, "the fi-
re of the treasures";

- in the mythological legends: the
Turks and the Tartars are mythical people:
“the Giants" and "the Catcaunii". They are
“let by God to exhaust the evildoers". The
Romanians were friends with "the Giants";

- Marcos Pasa, knight hero, legendary
hero, who, like Alexandru Macedon be-
comes a folk hero who fights with his own
fate. They are uptaken in Romanian folk-
lore and they become fighting heroes of
Romanian ethnic community.

Seeing the oral epical tradition as sour-
ce of moral examplarity we nuanced the
features of Danubian epic hero, Romani-
an and Ottoman, as hero of the tradition,
with qualities as a hero who makes the ci-
vilization.

The presence of the legendary hero,
Koyun Baba is also common to Romanian
folk creation in Dobrodgea. Koyun Baba's
personality was connected to the real
existance of a historical hero, Sart Saltuk,
the founder of place Babadag, but Koyun
Baba is endowed with special qualities,
transcendental ones and of perspicacity
too: he discovers the place where Sari Sal-
tuk was buried and he is sanctified. In folk
Romanian tradition, holy is not the place
where a historical herc was buried, but

HACI BEETAS vELT

the one who discovered it, because,
owing to his transcendental qualities, the
local population endowed him and beca-
use his relation with the sacre, he got spe-
cial, holy qualities. The place of his grave
became holy.

In conclusion we can assert that the
Danubian tradition generated a folklore
specific to the interferaction area with the
Ottoman Empire, where the relations exis-
ted not only between the opressors and
the opressed ones, but between the rebels
and the temporary occupants too, where
both forces fought but respected each ot-
her. More, we can assert that in the space
of Dobrodgea a joint space of culture for-
med, what we call today the concept of
“Pontic culture”

These observations were acknowled-
ged from Romanian ethnical point of vi-
ew.

The whole paper shows the tolerance
specific to our people. The Romanians are
tolerant and this feature has to be preser-
ved if it was a must to survival, born and
reborn, build and victory of the Romanian
being. A future reasearch, from inside and
from the point of view of Turkish ethnicity,
about the history and the spirituality of the
Romanians could confirm or deny this as-
sertion. But we think too, as we express in
this papers as a novelty in the folklore fi-
eld, that this opinion is for the time being
and anytime it could be improved.

1 Bodea, Cornelia Calin Romann $i Otomanh in
Folctorul Romanesc, Knterton, Bucuresti 1996.
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ALEVILERDE OLUMLE iLGILI
RITUELLER

Ali AKTAS

“Sosyolog”

Oliimden korkum yok, o benden korksun
Cehennem var ise, giinahim yaksin
Cennet glizellikleri seyrana ¢iksin

Sevgi muhabbete Gzendim, yeter.

Ali izzet OZKAN

GiRis

Diinyada her toplumun/toplulugun bir
inanct bulunmakta, bu inanglara uygun
olarak da cenaze torenleri yapilmaktadir.
Alevi topluluklarnt da inanc¢ sistemlerine
uygun olarak cenaze torenlerinin gerekle-
rini yerine getirmektedirler. Alevilerde,
yasanilan yerlesim alanimin kent ya da
kirsal olmasina, dgrenim durumuna gore
olim olgusuna bakis, yakinlanm kaybe-
denlerin gosterdikleri tepkiler ve olii gom-
me bicim ve geleneklerinde bazi ntiansiar
gozlenebilmektedir.

Bu kaciik farkhliklann temelinde, Ale-
vi topluluklanmin inanislarinda cenazeyi
kaldirmak/gommek icin belli bir vakit si-
nirlamasinin olmamasi ve cenazenin ne-
reden ve de nasil kaldinlacagina dair ke-
sin bir dinsel emir bulunmamasi yatmak-
tadir. Bu topluluklarda cenazenin bekle-
tilmeden bir an 6nce topraga verilmesi
gerektigi distincesi yaygin olmasina kar-
sin, cenaze giinegin dogusundan batigina
kadar defnedilebilmektedir. Yine bin yili
agkin bir tarih boyunca bu topluluklarda
cenazesini camii veya mescide gotirme
gibi bir uygulama yer alamazken, gini-
miizde bunlara rastlanmaktadir.

Kent yasamina gegisle birlikte, icinde
bulunan yapida cenaze kaldirma beledi-
veler kanaliyla bir sisteme baglandig:
icin, Alevi 6greti sisteminde bulunmayan
camii ve hoca gelenegi de Alevi topluluk-
larda 1950'li yillardan sonra yer almaya
basglanmigtir. Kent ortaminda prim yapan
cami ve hocalar, bir takim sorunlart ve
tatsiz olaylari da beraberinde getirmistir.
Ornegin kimi camilere Alevi (halk arasin-
daki yaygin adi ile "Kizilbas") cenazeleri-
nin getirilmesi hos karstlanmarus ya da
kimi hocalarin cenazelerin Alevilere ait
oldugunu hissetmesi ve dgrenmesi duru-
munda cenazeyi ytkamak ve cenaze na-
mazimi kildirmak istememesi gibi olum-
suzluklar ortaya ¢cikmigtir. Ayrica mesrula-
san bu sistemle birlikte, kimi hocalarin da
gerek cenazenin yikanmasi ve defnedil-
mesi sirasinda, gerekse dlen kisinin Ug,
bes, yedi, kirk ve elli ikinci ginlerinde
okuduklan dua (giilbang) ve mevlit dola-
yisiyla elde ettikleri bol kazang ile bu isi
tam bir ticarete donustiirmuslerdir. Daha-
st dua ve mevlidin okunmast strasinda,
hocalarn elde ettikleri bu firsati degerlen-
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OLOMLE ILGILI CENEL
TUTUMLAR

Murat YILDIZ®

GiRIS

Bitim ve teknolojinin geligmesiyle
aragirma alanlan geniglemisy ve gegitlilik

- kazanmistr. Bunun sonucu olarak, insanoglu

kendini tunimaya ve hangi durumlarda ne gibi
tutumiar sergiledigini, bu gelismelerin 1j1§1nda
incelemeye koyulmustur. iste bunlardan biri de.
insanin olimle ilgiti twumlandir. Psikolojipin
¢egitli kollary, olime iligkin tulumlzpl.
1930’'lardan itibaren (Amerika'da) bilimsel bir
problem olarak Gne siirmeye baglamaglardir
(Chadwick, 1929; Becker ve Bruner, 191];
Bromberg ve Schilder, 1933, 1936; Schilder ve
Wechster, 1934; Middieton, (936; Schilder,
1936; Nagy, 1938). Sonugda, yiizlerce galigma
ortaya giknug, cok sayida konferans ve seminer
verilmigtir,

Bu ¢aliymamuzda, 6liim hakkinda yapilan
aragurmalanin bir bolimiiniin verileri 1g1ginda
olimsizlik arzusu ve oliime iligkin olarak,
maskeleme, bastirma, korku; kaygi, meydan
okuma, kabullenme, olimi isteme... gibi
wiwmiar hakkinda bilgi vermeye galigacafiiz.

Oliimsiizlik Arzusu

Tecknolojik gelismelerden  Onceki
donemlerde insan, 6liim olgusunu tahlil ederken,
canldari ilgilenditen bu biyik gergeklc
kargilasuginda, ondan kagmay: ya da ona karg
koymay! arzu etmigse de, genellikle fazla birsey
yupamamigtir. Yalmizea, 6limi kabullenmekic
yetinmigtir. Fakat, teknolojinin geligmesiyle
hirlikte, oliimsiizlik arzusunun bir belirtisi
olarak, insan émriiniin uzatilmas: ¢abalan da
baglamistir, - Bu gabalar bir noktaya kadar
baguriya ulagmey, insan dmri biyiik olgiide
uzatdlabilmiytir. Hick (1990), Lemer'in (1970)
Eski Yunan'da onalama Slilm yaginia 20, Eski
Roma'da ise muhtemelen 22 dolaylarinda
olduguna dair ifadesini nakleder. Hick,
18.ylizyilda Avrupa'da ortalama 6lim yaginin 36
dotayfarinda oldugunu, 1841'de Ingiltere'de
erkekler icin yasama umudu 40, kadinlar igin 42
yit oldugundan bahseder. Bugiin isc, erkekler
i¢in 69-70 rarasinda olan ortalama 6lim yaginin,
kadwnlarda 75'c ulagti@int ve neredeyse dortte dig
oraminda bir artigsn sézkonusu oldugunu
gonnekieyiz (Hick, 1990).

* Dokur Eyliit Universitesi, ltahiyat Fukiiltesi,
Din Psikolojisi Anabilim Daht Ardgtinna Ogretim
Elemani. .

- sonra diriltilmek iizerg,

llmin ve teknolojinin gelismesiyle,
Oliime iligkin en siddetli tepki olarak sogukly
ledavi (cryonics) teknolojis] gosterilmekiedir,
Bu metodu savunanlanin gmaci, yeni Slmiig
olanlann, gelecekte bir giin teknolojik geliyme
clverdiginde, yeniden ¢jriltilebilecekleri
digiincesiyle, gomiilme ya da yakilimalan
yerine, dondurulmalanm esvik etmek ve
saglamakur. Bu amagla, bagty Amerika Birlesik
Devletleri'nde olmak iizere Avyupa iilkclerinde de
birgok demek kurulmuytur (#ick, 1990).

Konuyla ilgili, 13-16 Subat 1993
warihleri arasinda, Sabah Gazgtesi'nde gikan bir
yazt dizisinde, Ingilierc'de genelde zengin ve
iinli insanlann kendi istekigriyle (Aids, trafik
kazasi, ok sayida da kanser vakasi) 100-200 yil
-80 derecede
dondurulduklanindan bahsegjlmekiedir. Aynca
olimsizlik veya insan pmriinii uzatma
konusunda, 4 Agustos 1985 tarihli Hiirriyet
Gazetesi'nin The Sunday l‘lWes'dan naklettigi
bir haberde, Chris Winter adli bir bilim
adaminia 30 yuhk galigma sonucunda
mikrogiplerin beyine uyarlanmasiyla olimiin
sinirflanimn zorlanacad: ifade edilmigtir. Yine
aym gazetenin 13 Agugios 1996 tarihli
sayisinda Harvard Univergpitesi profesérieri
tarafindan "Age 1" adi verilon bir genglik geai
bulundugu, yapilan dencylerde toprak
solucaninin Smriiniéi dort misli artinldifs ve
insanlar Gizerinde ¢aligmalara baglamidigt haber
olarak verilmektedir. Bu da, insanda oliime kargt
bir miicadclenin ve oliimsiizlik duygusunun
bulunduBunu gostermekiedir. Yani insanda var
olan en derin ve en giiglii arzulardan birinin
yagama istegi oldugu anlayilmaktadir. Bundan
dolayidir ki, insam irkiiten, insana korku veren
sey. hayatin bir yerde sona crecegini diigiinmek
ve bilmektir.

Bu oliimsiizlik ¢abalan insanda éliimsiiz
olmaya karq giiglit ve evrensel niteliktc bir
arzunun oldugunu gostermektedir. Bu arzunun
dig diinyaya yansimast ise farkls farkle
olabilmektedir. Yukanda zikredildigi gibi, maddi
nitelikte bir dliimsiizliik arzusu olabildigi gibi,
geyitli eserler birakmauk suretiyle veya neslinin,
isminin devam etmesi amaciyla gocuk sahibi
olma istegi seklinde de bir 6limsiizlitk arzusu
olabilir. Ruh saghg@ agisindan dinler,
mensuplarina sunmug olduklan, éldiikten sonra
edebi bir hayattn varligina ait ifade ve
scmbollerie, Sliimsiizliik arzusunun latmininde
onemli bir rol oynarlar.

_ Tarihi Siireg iginde Bathlacm
Oliime Higkin Tutumlar

tnsamin 6lime iligkin tutumlarim ele
atirken, tarihi siireq iginde, dzcllikie Batuhlann
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oliimle ilgili wtumlanam dnemli ve anlamh
defigikliklere maruz kaldifus ve oliimle igige
bir hayat siirdiirdiiklerini goriiriiz. Ondokuzuncu
yiizy:l sonlanna kadar, gynellikle mezarliklar
mabetlere yakin alanlardy yaptlougtir. Bu da,
mezarliklarin ycrlesixE‘ alanlanmin iginde
olduklanim gosterie. Bygunla birlikte, Slim
yayumun digilkk olmasi, gocuk olimlerinin
yiksek olmasi, bugiindeqn farkh olarak aileleri
olim olgusuyla dahs sik karsi kargiya
birakimgtar. Yani insaplar, ailesinde veya
cevresinde dltimle sik sik ylizytize gelmigtir.

Onagagdainsanlar, jlimlerini sezinleyip
hazirlik yapar ve cvlui;ulc. aileleri iginde
oliiderdi. Bu doncmde insanluna linle ilgili
cn biiyiik korkusu, yalpz bagina olmeku.
Olime yaklagan kigi Jini ve 6rfY torenler
diizenlerdi. Oliime kary biy direnine ve reddetme
gibi tavardar goriitmezdi (\pés 1991).

Ariés'e gore, madpm g¢agda Avrupa'da
oliim, tema ve ayjnlerin goriiniigteki
siirekiliklerine rafmen, meydan okunan bir yey
haline gelmiy ve bild:ii}( nesneler diinyasimn
digina atidlmigtir. Hayal Aleminde dliim, erotizm
ile birlestnlerek, kurulu diizenden kopugu ifade
cder olmugtur. Boylece oliim giderck bagka bir
bi¢im almigtir; bu bigim daha uzak ve daba
dramatiktir, daha gerilim yiikliidiir. Oliim bazen
yiceltilmigtir (Lamastine'in eserlerindeki giizel
oliim) ve kisa bir siire soara da algalulmigtir
(Mademe Bovery'nin girkin Sliimi).

Ariés, 19.yiizyilda olimlin her yerde
hizir ve nizir hale geldiFini ifade ederck, cenaze
merasimleri, matem kiyafetlerd, mezarliklann
geniglemcesi ve  kabirlerin biyiimesi,
mezarhiklara hac ziyaretlerinin yapilmas: gibi
hususlarin, olimle olan eski sikifikilifin
zayfladifini, yani gergekten derin koklen olan
bu duyguaun giiciiniin azaldifim soyler. Biylece
zaman gegtik¢e oliim hakkinda diginmek ve
konugmak artik tabu ve yasak bir gey haline
gelmigtir (Ariés, 1991).

(lkemizde Ariés'in yapti galigmaya
benzer bir galiymaya rastlamadiguniz igin,
burada amacuniz, Bauldann tarihi siceg igindeki
Olime iligkin tutumlarim ve bunun ae tiir bir
degigiklife ugradiun gostermek surctiyle konu
hakikunda bir fikir venmektir, Zira yukarda gizilen
tabloyla, kiiltiirikmiiziin tarihi strecindeki dliime
iligkin tutumlar ve witum degisikliklen arasinda
beuzerlikler kurulabilecefi kanaatindeyiz.

Bastirma ve Maskeleme (Oliimiin
Dilgiiniilmesinin ve Konugulmasinin
Tabu Olarak Kabul Edilmesi)

Alexander ve Adlerstein (1959) oliimle
ilgili tutumlar olarak bastirma ve maskeleme
tutmlann ele aludar. Onlara gore maskeleme,

179

oliim hakkinda diigiinme firsati bulamamak igin
kendini famamen giinlik iglere vermek surstiyle
mcggul pimektir. Bastuma ise, 6liim kavramam
guurdan atarak etkisiz hale getirmektr. Herye
doniik plaolanmizs yaparken gogu kez dliimis
hig dilgiipuneyisimiz de bastirma tirinden bir
savunma mekanizmasina drock olarak
verilebitit. Yine oldukga yagh insanlarda sk sik
gozicnen para biriktinme ve kimseye yardim
ctmemo gibi davramglar oliim digincesini
bastirma davramgina 6rmek olarak verilebilir
(cilceloglu, 1991, 3.302). _

Ashinda, insanlann 6liim ve dliimle ilgili
tirettikleri kavramlara veya meydana getirdiklen
torenlerg, gelenck ve gorencklere bakugumzda,
insands bir bastirma tutumunun oldigunu
goririz. Bir kere olimi, olim olarak
adlandunuyor, onun yerine "vefat etti®, "gogti”,
"Allah'in rahmetine kavugtu®, "ebedi uykusuna
yatts", "hakka erdi®, "hayaum kaybetti® gibi,
anlami yumugatan deyimlede ifade ediyoruz. Bu
durum, biiyiik bir ihtimalle biitiin toplumlarda
ve biitiiy zamanlarda gegerli bir tutumdur. Daha
da btesi insanlar, oliimiin yok olma degil bir tiir
uyku oldufunu géstermek igin, cesedleri
siisleme ve giizellegtimme ¢abasina ginmiglerdir.
Bu konuda Fromm (1991, s.182), ozellikle
Amerika'da, insanlann 6lim bilincini ve
korkusunu bastimak igin, cenaze Wicnlerinde
cesedleri stisleyerck giizellegtimne gabass iginde
olduklanm soylemektedir. Itc bu ikl tutumun
etkisiyle olim bakkinda konugmak ilick'in
(1976) tabiriyle, bir wbu olarak gorilmeye
baglanmugtir.

Yinninci yiizyila kadar cinsiyetle ilgili
konulari konugmak tabu iken, olimle ilgili
konulan konuymak oldukga siradan ve rahati
Fakat giiniimiizde bu durum tam tersine
donmig, seks suursiz bir gekilde koougulurken,
oliim yeredeyse agza bile alinmamakiadur.
Bununla birlikie, Amerika ve Avrupa’da bu
tabunun farkina vanlmasiyla yavag yavay oliim
konusuadan da siz edilmgye baglamnsur.

Hick (1976) de, oliimiin bir tabu
olduuwisun farkina varmakla onu tabu olipaktan
gikarmna siirecine girldiginden bahsederck, 1971
tarihli Hsychology Today'dea yu alintiys
yapuugtir: "Psychology Today'in okuyuculart
agikga, oliimiin, scksten daha Snemli olduunu
hissetmektedirler; okuyuculardan 30.000'den
fazlas: anketi cevaplandirmay, bunjardin
2000'den fazast ise, cevaplanna dedecli
mektuptar ckiemiglerdic. Bu anket, Psychology
Today tarafindan yapdan ve 20.000 kiginin
kauldigs scks anketi ite elde edilen rekoru da
kumagtir. Oyle goriiniiyor ki, binlerce kigi istiim
konusunda dertlenini dokmek igin uygun bir
firsat  bekliyorlarmmy, dolayisiyla dile
getirilmeyen digiincelerini yaahikuan soura biraz
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1, funeral pmcessmns

and te articulation of religious
authority in early Islam

Mohamnmad (HQSam Zavnnaon

Introduction

It is said that when Yahya ibn Ma'in, a scholar who had devoted his life
to the study of hadith and to evaluating the credentials of its transmitters,
died in Medina in the days of the Hajj in 233/847, the Prophet’s bedstead
(sarir) was brought out and his body was carried on it. (‘) “A large number
of people attended his funeral. A man [went about] saying, “This is the fune-
ral of Yahya b. Ma'in, who used to guard the Prophet against lies,” and
people wept.” (*) That a distinguished scholar should have been honoured
for a lifetime of devotion to Prophetical traditions by being transported to his
grave on what was believed to be the Prophet’s bedstead is not implausible,
any more than is the large popular turnout at his funeral. The mere fact that
the funeral of a prominent person should have been a noteworthy public
event is, indeed, not especially remarkable in itself. Reports about a funeral
such as Ibn Ma'in’s do, however, acquire a new significance and become
worthy of serious attention when we read them alongside accounts of other
carly Islamic funerals and when we ask if these accounts might shed some
light on evolving trends in the articulation of religious identities in the first
centuries of Islam. As often conspicuous public events, what role did fune-
rals have as markers of conflicts and controversies in the community? How

Author’s Note: 1 would like to thank Professor Michael Cook for his valuable comments on an earlier
draft of this paper. I am also very grateful to Professor Susan Ashbrook Harvey for her advice and encoura-
gement.

(1) Yahya tbn Ma'in (d. 233/847), al-Ta’rikh, ed. Ahmad Muhammad Nir Sayf, published as vols. ITl-
IV of his Yahya ibn Ma’in wa kitdbuhu al-ta'rikh {Mecca: Markaz al-bahth al-"ilmi, 1979, I1I, 68. (The
source of this report is Abu’l-Fadl al-Abbas b. Muhammad b, Hatim al-Diri, the transmitter and compiler
of Ibn Ma'in’s Ta'rikh.) For other accounts, see Ibn Hibban (d. 354/965), Kitab al-majrihin, ed. Mahmad
Ibrahim Za’id (Aleppo: Dar al-wa'y, 1396 AHD, I, 56; Ibn Abi Ya'la (d. 526/1131), Tabaqét al-Hanabila
(Beirut: Dar al-kutub al-"ilmiyya, 1997). I, 364 (no. 530). Also see note 2, below.

(2) Ton Abi Hatim (d. 327/938), Tagdimat al-ma'rifa li-kitab al-jarh wa'l-ta'dil (Haydarabad: Matba’at
majlis di’irat al-ma"arif al-"Uthmaniyya, 1952), 317.




ok /uu s

W

Qgsw{)g oA

C .G\l (efolon 1999, s 224~ 24G.

DA F9490

A SAYING OF THE PROPHET AGAINST MOURNING THE DEAD

Muhammad forbade lamenting the dead. This prohibition is under-
standable in light of the effort to sever all ties with invisible beings
other than God and to direct all good feelings to God. Moreover, Is-
lam in fact traced the origin of idolatry back to the practice of honor-
ing the dead.! But additional motives may well have played their
part, for instance the ideal of surrendering oneself to the will of God2
and the desire to bring the burial of the dead into line with the style
of the other Islamic rites which, aside from an old part of the pil-
grimage practices, are all characterized by a solemn dignity.
Muhammad also forbade poems of lamentation (marathi, sing.
marthiya).3 These prohibitions were doubtlessly directed against ex-
isting pre-Islamic customs. And due to the tenacity of the latter they
failed! Even of the women who swore to Muhammad never to hold
lamentations for the dead again, only five are said to have remained
faithful to their commitment.4 Muhammad himself became the sub-
ject of poems of lamentation after his death. Both the composition of
‘poetry of lamentation and holding lamentations for the dead are
known to have continued to the present day. Even men of piety from
the first century of Islam make use of arguments based on the prac-
tice of lamenting the dead. “Umar b. Dharr asked his father Dharr b.

\__\_S (Qm Mo Fi\ej\“ﬁ C’W‘\O\ (V\szl“c‘gm cAbdallah (d. 80/699): ‘How is it that you cause people to weep

when you speak, whereas someone else is not capable of doing s0?’
His father replied: ‘My son, the female mourner who has lost her
own child is not the same as a female mourner who has been hired.’3

Lamentation of the dead (nivdha, nawlr), however, is not necessar- -
ily identical with weeping (buka’). Lamenting the dead is an institu-
tionalized phenomenon and can also be practiced or accompanied by

1 Ibn al-Kalbi: Al-asndm, ed. Ahmad Zaki Bashd, Cairo, 1924, pp. 50 tf./Rosa Klinke-
Rosenberger: Das Gotzenbirch, Leipzig, 1941, German translation pp. 56 {{./Nabih Amin Faris:
The Book of ldols, Princeton, 1952, pp. 43 IF.

2 Cf. Kulayni: Al-kafi, kitab al-jana’iz, Tehran, 1377, 11L, pp. 222-26.

3 Ibn Maja, jana®iz 53, no. 1592. A.J. Wensinck: A Handbook of Early Muhammadan
Tradition, Leiden, 1927, p. 52b s.v. dead.

4 Irene Griiller: *Arabische Bestattungsbriuche in frithislamischer Zeit’, in Der Islam
31, 1954, p. 123. Muslim: Salih, jana’iz 10, no. 3L

5 Ibn Qutayba: ‘Uviin al-akhbar, Cairo, 1925-30, 11, p. 298, 1l 4-5.
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LA MORT ET LES MORTS
DANS LE PROCHE-ORIENT ANCIEN
ET DANS LA BIBLE HEBRAIQUE

La question de la mort est une question centrale dans tous les systémes reli-
gieux ou philosophiques de I’humanité, car elle confronte I’homme & sa fini-
tude, & ses limites. Toute communauté a donc appris & gérer la mort, et cela
de différentes maniéres. Thomas ROMER ™ examine ici la maniére dont
I’Ancien Testament, o Bible hébraique, parle de la mort. Il montre que le
concept de résurrection n’y est absolument pas central, contrairement d
Uimportance qu’il prend dans le Nouveau Testament. La conviction d’une
résurrection (collective ou individuelle) ne se fait jour que tardivement et
dans une situation de crise.

Pour comprendre les discours de la Bible hébraique (BH) sur la mort, il
convient de la situer dans le contexte du Proche-Orient ancien, car ses
auteurs partagent de nombreuses conceptions de 1’homme, du monde et des
dieux avec leurs voisins. Et méme dans les cas ol ils se distinguent des idéo-
logies dominantes, ils le font souvent en dialogue critique, voire en opposi-
tion, avec celles-ci',

1. I’ HOMME FACE A LA MORT

La mort comme destin de I’homme

L’épopée de Gilgamesh constitue un bon point de départ pour notre
enquéte puisqu’il s’agit de la plus ancienne épopée de I’humanité dont les

* Thomas ROMER est professeur d’Ancien Testament a la Faculté de théologie de
"Université de Lausanne.

1. Cet article reprend un exposé présenté dans le cadre d’un séminaire de formation conti-
nue de I'Université de Lausanne, Je remercie Rachel Bornand pour la mise en forme de cette
présentation.
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JOHN MACDONALD

Before turning to the continuation of the study of the late
Islamic eschatological traditions, we must take note of two intro-
ductory matters, The first, referred to by our Editor in the notes at
the end of the second article in the series,! concerns the texts con-
sulted for our study, The text printed herein is the text of the
Leeds manuscript dated 1062 of the Muslim era, with variants from
the similar text printed in Cairo over two hundred years later
placed in footnotes, ‘This printed version was brought to my notice
by the Editor just before the second article was complete, There
are several hundred variants for the text of each article, though
many of them consist of minor differences of detail—spelling of
Hamzah, person and mode of verbs, blessings on Muhammad and
piods Muslims of renown. Only those variants which bave some
effect on the meaning are recorded in the footnotes, '

The Cairo text is longer than the Leeds text, even if we do not
take into account the several instances of omissions in the latter
which are due to the scribal error of homoeoteleuton. The addi-
tions, mostly not important enough to record in the footnotes,
chiefly show the 'polishing-up’ of the older form of the text. For
example, where details of a tradition are not repeated and there is
a danger of ambiguity, no matter how slight, the details are added.
In one or two places, 8s the reader will observe, where the Leeds
text lacks an ending to a short tradition, an ending that it implicit
only, the Cairo text has it—sometimes quite unnecessarily—by way
of clarification. ' :

The Leeds text is, obviously, shorter, It ie 2lso a rather care-
lessly written copy, Apart from purely orthographic errors such as
confusion of Ya' and T&', omission of Alif or Hamzah, and the
error of homoeoteleuton already mentioned, the scribe has faithfully
reproduced what is clearly a fairly primitive text, In manuscrip-
tural terminology this means that the Leeds text represents a stage’
in the transmission of the text anterior to the manuscript on which
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Every soul shall taste death. We will prove you all with evil and good.

To Us you shall return.
Qur'an. The Prophets 21: 35

No one cscapes dcath, and theoretically all Muslims should be buried
in accordance with specific rites. Thus the burial is another category
of evidence, and one of primary importance, which might allow the
recognition of a Muslim in the archaeological record. Moreover,
the investigation of funerary evidence allows us to examine further
the social dimension which, as has already been stated, is often much
neglected within Islamic archaeology. Tarlow and Boyd (1992: 4)
make the relevant general point that historical archaeology, of
which Istamic archaeology clearly forms a part, has been notoriously
poor in its development of sophisticated social analyses. While it is
not suggested that the following discussion provides the ‘sophisti-
cated social analysis’ required, it is hoped that it will show that
Muslim burial, and the often accompanying commemorative struc-
ture, constitute more than just a typology of monuments. Both the
burial itself and the funerary monument can have a meaning and
significance which, if unlocked, can provide a wealth of information
on the development and diversity of Islam and the Muslim world and,
of course, on the individuals buried.

Furthermore, it should be remembered that the Muslim commun-
ity, both past and present, was and is made up of people, individuals
and communities, not merely of ‘unquestioning machines’ blindly
following the tenets of their religion. This point appears to be often
forgotten. Islamic funerary archaeology is the residue of these indi-
viduals and communities and, as with other societies, a desire for

commemoration, to assuage grief, replicate social position and hier-
archies in death as in life, to attain piety, establish identity, as well as
struggles over authority, can all be manifest in Islamic funerary
archaeology and architecture. By studying the patterns of death we
can learn much about life.

In the light of contemporary funerary archaeological and anthro-
pological theory (see, for example, Hodder 1982a: 139-46; Metcalf
and Huntingdon 1991; Tarlow and Boyd 1992; Parker Pearson 1993),
a more complex view of Islamic funerary archacology and architec-
ture needs to be taken, acknowledging the diversity which exists and
utilizing it to the full for the purposes of interpretation. The rich
texture of detailed ethnographic and archaeological evidence available
to the archaeologist interested in Islam enables not only information
on property, social status and prestige (the usual preserves of the
archaeologist dealing with funerary evidence) to be obtained, but
also information on possible non-orthodox ritual and beliefs, and
perhaps even on the individual, the person who has been buried (an
interesting examination of this is provided by Simpson 1995, with
regard to the late Islamic Near East).

Within the framework of Islam, where the sacred and secular
spheres of life are interwoven until they are inseparable, the archae-
ologist cannot succumb to the charge levelled at them by Renfrew
(1994: 52) whereby ‘the disposal of the dead is generally considered,
by archaeologists, under a different rubric from that of religion’.
Within Islam, as with most if not all religions, religious belief has
an influence over death, its conceptualization, understanding and
practicalities (the funerary practices and monuments). Likewise
death influences religion, with ideas of resurrection and rebirth after
death being a recurring theme. As part of introducing the ‘social” into
Islamic archaeology, we cannot divorce religion and the disposal of
the dead, and thus we have to look at Islamic funerary practices,
archaeology and architecture anew, as more than bricks and mortar,
but as being of greater social significance. This chapter will thus
explore the social dimension of Islamic funerary archacology, and
burial as a category of evidence indicative of the Muslim community
in the archaeological record.

Muslim Burial: Ideals and Origins
The origins of Islamic concepts of death, funerary practices and of the

earliest commemorative structures have often been discussed (see, for
example, Grabar 1966; Ragib 1970), and are the subject of debate. The

Or): 88268
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DAY, TIMES OF

40:46; bi-l-ghudii wa-l-asdl, ¢ 7:205; 13:15;
24:36; “breakfast,” ghadd’ g 18:62; ghadz,

Q 3:121; 68:22, 25. Both “the dawning

of morning” (isbaf, ¢ 6:96) and “morning”
(subh, sabah) designate the “first hour of the
daytime (before sunrise)” (Hamadhani,
Alfaz, 287; see subly, Q 11:81; 74:34; 81:18;
100:3; sabah, Q 37:177; sabbakahum bukratan,
Q 54:38; asbaha, Q 7:78, 91; 11:67, 94; 18:40,
41, 42, 45; 28:18, 37, 82; 30:17; 46:25; 67:30;
68:20; musbilina, Q 15:66, 83; 37:137; 68:17,
21). The time when the Lord “has
stretched out the shadow” (madda I-zilla,

Q 25:45), again, refers to early morning,

The “completely bright morning, or fore-
noon” (duhd, Q 7:98; 20:59; 79:29, 46; gr:1;
93:1) follows al-ghadah (Hamadhani, Aifzz,
287), represents the “first part of the day-
time [after sunrise] or daytime itself”
(Jalalayn, 567 ad g g3:1), but also means
“sunlight” (wa-[-shamsi wa-dubaha, Q gr:1).
This time is followed by the “heat of the
noon” (zakira, Q 24:58; see also “in your
noontide hour,” fina tuzhiring, Q 30:18).

The “later afternoon” (‘asr, g 103:1) gen-
erally indicates the period from before sun-
set until the sky is red with the glow of the
setting sun (Hamadhant, 4@z, 287). It is
also described, however, as “the period...
between the sinking of the sun [after pass-
ing its culmination, zawdl] and sunset”
(Falalayn, 572 ad @ 103:1). The period of
the “return” home in the evening (rawah,

Q 34:12) seems to precede (Hamadhan,
Alfaz, 287) the “late afternoon” or “early
bright evening” (asil, @ 25:5; 33:42; 48:9;
76:25; pl. @5l @ 7:205; 13:15; 24:36). The
latter determines the “end of the daytime”
(Faldlayn, 382 ad @ 33:42; Ton Kathir,
Tafsin, v, 298 ad @ 48:9) and is explained as
being a synonym for both ‘esh (Qurtubsy,
Jami vi, 267 ad @ 48:9) and mas@’ (Tbn
Kathir, Tafst, iii, 818 ad @ 33:42). Its coun-
terpart is the “early morning” (bukra).

The time of asil is followed by the “eve-
ning” (masz, Hamadhant, 4ifiz, 287): “in

- Das Leben Muhammeds, Leipzig 1930, 311-3;

504

your evening hour and in your morning
hour” (hina tumsiing wa-fina tusbibiing, g0:17).
Apart from this, the time “before sunset”
(gabla l-ghurib, @ 50:39) appears to precede
the period of the “sinking of the sun
[against the horizon]” (dulitk al-shams,
@ 17:78), although the latter can designate
both (a) the time starting with noon, when
the sun has passed its zenith and, probably
originally, (b} the time of the bright eve-
ning, directly before sunset.

Bibliography
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Beirut 1885, 284-7 (al-nahdr); 287191 (al-layl); Ton
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den nordwestsemitischen Sprachen, in Haflesche
Beitrdge zur Orientwissenschaft 13/14 (1990), 113-6;
A. Neuwirth, Zur Relevanz der einleitenden
Schwurserien fiir die Suren der
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(ed.), Gottes ist der Orient, Gottes ist der Okzident.
Festschrift fiir Abdoljavad Falaturi zum 65. Geburtstag,
Vienna 1991, 3-39; V. Orelli, Tag bei den
Hebréern, in Realenzyklopidie fiir protestantische
Theologte und Kirche, Leipzig 19073, ixx, 3r2-3;
Pavet, Kommentar, 19853; id., Der Koran. Ubersetzung,
19854 Ch. Pellat, Layl an d nahar, in £7, v,
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Days of God

Aliteral translation of the Arabic expres-
sion ayram Allah. The expression assumes
its fuller significance in analogy to the
phrase ayyam al-‘arab, i.e. battles of Arab
tribes in the pre-Islamic era (see PrE-
ISLAMIC ARABIA AND THE QUR’AN), leading to
the more appropriate translation, “battles
of God.” The phrase ayyam Allah occurs
twice in the Qur'an.

The first occurrence is Q 14:5 (Surat Ibra-
him), which reflects God’s retribution —
grace and reward for believers and punish-
ment for unbelievers (see REWARD AND
PUNISHMENT; CHASTISEMENT AND PUNISH-
MENT). More specifically, apyam Allah in
Q 14:5 refers to the signs God sent through
Moses (q.v.) for distinguishing between be-
lief and unbelief (q.v.). Apart from this ex-
plicit injunction to Moses in @ 14:5, exe-
getes identified this and following verses
with the ill omens that befell the peoples of
‘Ad (q.v.) and Thamad (q.v.) for rejecting
God’s revelations (see PUNISHMENT STORIES).

The second occurrence of aypam Alléh is
Q 45:14 (Sarat al-fathiyya, “The Hob-
bling”), the only verse revealed at Medina
of this otherwise Meccan siira (see GHRON-
OLOGY AND THE QUR’AN). The verse, which
urges believers to forgive those who do not
look ahead to ayyam Allah but who will uld-
mately receive their due in the final abode,
i.e. hell (q.v.), was eventually abrogated (see
ABROGATION). Indeed, the Qur’an repeat-
edly commands the believers to fight
against unbelievers — thus contravening
the injunction for forgiveness in the verse
Just cited.

The specific quranic locus of the abroga-
tion of Q 45:14 is uncertain. Whereas some
consider it to be the ninth stira (Stirat al-
Tawba, “Repentance”) in its entirety, oth-
ers restrict this function to @ g:5 alone
(since it specifically calls for violence

against unbelievers, it is known as the verse

General Editor: Jane Dammen McAuliffe, Encyclopaedla of the Qur’an,
volume one: A-D, Brill, Leiden-Boston-Kéln, 2001. isam demirbag no: 88167 f

DEATH AND THE DEAD

of the sword, dyat al-sayf). Other authori-
ties link it to either @ g:5 or g:36, or both.
Further, a minority view considers @ 22:39
(Strat al-Hajj, “The Pilgrimage™) as an al-
ternative. Finaily, there are exegetes who
argue that ¢ 8 (Surat al-Anfal, “The
Spoils”) is acting in conjunction with Q g.
Reference to Strat al-Anfal — a siira re-
vealed shortly after the battle of Badr
(q.v.) — constitutes a direct link to that bat-
te and as such forms the basis for the anal-
ogy touched upon earlier between ayyam
Allah and ayyam al-‘arab. The Muslim vic-
tory at Badr highlighted God’s support of
the believers and gave them a flawless ra-
tionale for setting themselves apart from
unbelievers. Since Badr reflects in essence
a battle between good and evil {q.v.), there
is logic to the claim of those who point to
Sarat al-Anfil as the stira which abrogates
Q 45:14, a verse that initially called for the
forgiveness of those who are not part of
God’s religion. See also EXPEDITIONS AND
BATTLES; WAR.

John A. Nawas
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Secondary: Horowitz, ku; 22; T. Nagel,
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Géttingen 1995, 78; Paret, Kommentar, 267; W.M.
Watt, Companion lo the Qur'én, London 1967, 124,
226,

Deadly Sins  see sov, major anp Mmvor

Death and the Dead

The end of life (q.v.). The following aspects
of the qur'anic depiction of death (mawt,
wafat) and the dead (al-mawta) shall be ad-
dressed here: various qur'anic descriptions

of attitudes towards death on the part of

|
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_ ,{zgl | our  And Surah Al-Mulk says:
hi
) /ﬂgﬁagzmb s “Then look again and yet again; your sight
‘ / will return to you weakened and tired” (67:4).
ne the .
Cen “ht These verses might have indicated the nature
//)&[ﬂ/[" ;ve. of certain eye sores and led to research in that
' of direction. These are possibility that might well
B Cra and have provided a sufficient incentive and
ses indication to the scientists to go ahead in their
'ing research work in this field. And a verse in
the Surah Al-Nur says:
“The flashing of His lightning almost snatches
1 away the sight” (24:43).
i a
This inspiration of the Qur’dn produced great
ophthalmologists in Islamic civilisation such as
Abu Ruh Muhammad Al-Jurani called
vho  Zarrindast (the Golden Hand), Hunayn Ibn

will be the comfort of our eyes” (25:74).

These verses suggest something that can
provide comfort to the eyes and something that
can reduce or dim eyesight. In other words,
these verses do positively indicate that it is
within the grasp of human knowledge to find
ways and means to remedy and existing defect
in eyesight, to improve eyesight and to heal any
illness of the eyes by better and more effective
" means.

The Qur'dn mentions how eyes can lose
their power of sight:

“The lightning almost snatchcs away their sight

from them; as often as it flashes forth for them,

they walk therein, and when it darkens against

them, they stand still. If God willed, he could

destroy their hearing and their sight” (2:20).
And in the same Surah, we read:

“God has sealed their hearing and their hearts,
and on their eyes there is a covering” (2:7).

And again in Surah Al-Jathiah are these words:

“And (God) seals up his hearing and his heart
and sets on his sight a covering” (45:23).

Ishaq and Ali Ibn Isa.
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Metaphysical World

Metaphysical World

ot all things in existence are perceptible

to our senses. There are things in this
world which we cannot see, hear, touch or
smell, vet they have long been proven to be
among the realities we recognise. The more we
learn the more we become aware of the
existence of creatures, elements and media
which may seem new to us although they have
long been there. As an instance, two centuries
ago people would not have believed that germs
or viruses, electromagnetic waves or the
ionosphere existed. Of course, the scope of
knowledge has expanded tremendously in the
last few decades, but this expansion has been
limited to the physical world.

Information about the metaphysical world
cannot be acquired through our senses by

. physical experimentation. Its source is divine

revelation either relayed by prophets or through
the inspired flashes of other-worldly perception
experienced by saints and mystics. Those who
follow other channels in search of knowledge
about the metaphysical end up with nothing but
mere conjecture.

The supernatural world is much more
extensive than our limited material. For instance,
in the physical sense man is defined by his body
and the phenomena operating within it. Whereas
in the metaphysical sense man is not only a
mere body, but he posesses a soul, a spirit as
well as a heart. This metaphysical hearts is not
the organ which pumps the blood through the
lings and the rest of the body it is the centre of
passion, love hate, affection, longing, anger,
happiness and sadness.

The Spirit (ar-rouh)

By ‘spirit’ is meant the being which when
associated with the body signifies life and

o
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which when it departs leaves the body lifeless.
The difference between life and death for a
person an animal or plants is drastic, to say
the least although the physical differences
between the body just before and after deatH
may be imperceptible. What caused the vitality
of every bodily function to cease? What cut the
person off from his immediate surroundings,
from the rest of the world? He ceases to see
although his eyes ramain wide open, he hears
no more despite his ears being in as perfect
condition as just before. Although his sense
nerves and sensorium are still there almost
intact, peither touch, prick or blow can he feel.

What is this spirit which is such a well-
spring of vitality? Most admit its existence but
no one except God knows its substance.

“And they will ask you concerning the spirit,
say: The spirit is by command of my Lord;
and of knowledge you have been vouchsafed
but little” (17:85).

The Soul (al-nafs) and the Heart (al-qalb)

As the only thinking being on earth it
follows that man alone is entrusted with a sense
of responsibility. The state of being aware of
his soul and seeking to know its capabilities is
an essential step as he embarks on the spiritual
path in his search for knowledge of Alldh.
Man’s physical needs of eating, sleeping
propagating and his other primitive that set him
above the brutes. The highest faculty is reason,
which enables him to contemplate the Divinity
and His attributes.

The brain, the senses and all the physical
capabilities of man are the instruments and tools
at the disposal of his soul for achieving
happiness in this world and the next. Each of
man’s sense has its respective delights. The
eyes pleasure is in observing the beauties of
nature in scenery and in the faces of persons
close to one’s heart; the ears’ joy is in listening
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EUTHANASIA AT WESTERN AND ISLAMIC
LEGAL SYSTEMS: TRENDS AND
DEVELOPMENTS?

1. Introduction

The growing popularity of euthanasia in the west constrained
Muslim doctors to debate the medico-religious significance of euthanasia
in a Conference held in Malaysia at Kualalumpur.2 The participants
appeared to be unanimous in their resolve that the practice like eutha-
nasia is per se opposed to the Islamic concept of life and the principles
of its medical ethics. At home after the Supreme Court’s judgment
in P. Rathinam v. Union of India became known, euthanasia attracted
press spotlights. In the instant judgment the court successfully
yoked together classical and modern criminal law trends into an un-
comfortable proximity. As a sequel to it, there has been an increased
demand for legalisation of euthanasia in India. However, euthanasia,
and the issues related with it, is not exclusively a problem of any
particular community or a religious group. All those people who on
the basis of immaculate principles of Jus naturale or immutable moral
codes believe that life pre-exists the state, may feel disturbed by the
practice like euthanasia because it results into an interference with the
natural order. Hence, the personnel, both in the Muslim and non-
Muslim world, engaged in the policy planning may be on watch to
gauge the impact of euthanasia on socio-legal and the moral texture
of the society. They are required to develop appropriate strategies
to neutralise and whittle down the adverse effects of euthanasia on the
socio-moral texture of the society, long before it may take toll of it.

The people in India may be, therefore, as much interested to
learn about the religio-legal significance of euthanasia, as the people
living elsewhere in the Muslim world because including Islam India
is the home of eight major faiths of the world.? Except difference
in ramifications all these religions preach inviolability of human life.
Besides, the cross-section of the Indian people is quick to adapt to
the international trends and developments, be it science or medical
technology, much the less, least forgetting to juxtapose it with the
principles of religion and ethics. In this regard it needs to be noted
that the western legal tradition is the life nerve of most of the legal
systems conducting the Muslim states. The national courts in these
countries have invariably been busy with bridging the gap between
the alien legal traditions. grafted on their soil by the :masters and the’



| OF DEATH AND HIS CLASSIFICATION
. OF MEN IN THE WORLD-TO.COME® . =

'AL-GHAZALY'S IDEA

Dog. Dr. Mehmet 5. AYDIN

.

1. The Position of Man During Dying and in His Grave

1. The Concluding Stage of Life (al-Khatima)

“A man dies according as he lives” is one of the statements which "

occurs in many places of al-Ghazili’s famous work, Thyd Ulim ad-Dinl.

To this al-Ghazali sometimes adds the sentence that “man will be raised

. onthe Day of Judgment according as he died’’2. Like any other believing -

" man, al-Ghazili believes that a good man does not fear dying, though

he wishes to live long in order to multiply his good deeds. Thinking

obout death and remembering it, however, bring many advantages and

~ " effect man’s purpuse. To be mindful of death brings about a dislike -
~ of this world, which is the fountainhead of all goods, and that it leads - o

" to mapy ideas and reflections which eventually make a happy man?:

' To be unmindfal of it, on the other hand, is absolute ignorance and it

is due to long indulgence of hope (tfil _al-_a_mal)?*;

will be emPloyed' in footnotes:

- Ih, Inya. o S o e
Atb. X. al-arba’tn ft usl ad-din, 2. ed. Cairo, 13441925, . .
Md. K. al-maksad al-asnd sharh asmi Allah al-husnd, Caire, no date. -
N.B. A. Nader, An-nafs al-bashariyya Ginda Ibn Stn4, Beirut, 1968,
' J. :Jawhhir al-Qur’an, 2. ed. Cairo, 1352/1933. - | :
T. Tahafut al-falisifa, ed, 5. Sunya, 2. ed. Cairo, no date.
Ig. K. al-iktisad fi’l-i'tigad, Cairo, 1320 H. I
F.B. Fad#'ih al-batniyya, ed. by A. Badawt, Cairo, 1969, ~

" IS. Islamic Studies, (A Journal devoted to Islamic Studies)
2 Ibid., 221 and 223. - | S
3 Arb., 275-6.; iv., 208.
4 Arb.; 271, '

e

. ’.V

| -# This article is largely based upon the material I used in my .ﬁnpublishéd. disser- s
* tation entitled “The Term Sa's-da in the Selected Works of al-Farabi and al-Ghazali” - -
1 Five vols. Cairo, 1387 /1967, V. iv, 625. From now onwards the following abbreviations
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*
Yrd. Do¢. Dr. Faruk Karaca

Biitiin canlilarin kagimlmaz ve ortak kaderi olan 6liim konusuyla ilgili
olarak degisik disiplinlerde birgok caligma yapilmistir. Ozellikle din, felsefe,
sanat, edebiyat, tip, biyoloji ve hukuk-alaninda yogun ¢alismalarin yapildigi
olim fenomeninin psikolojik gergekligini anlama ve agiklamaya yonelik
calismalarin tarihgesinin -olduk¢a yeni oldugu sdylenebilir. $oyleki 20.
yiizyiln baglarinda bat1 diinyasinda psikologlarin ilgisini ¢ekmeye baslayan
6lim fenomeniyle ilgili psikolojik c;ah@malannm bu yiizyihn ortalarina
dogru bir ivme kazandigi, 1950°li yillarm ortalarinda yogunlasan bu
caligmalarm (thanatology researches) giiniimiize degin devam ettigi
gozlemlenmektedir. Ulkemizde &liim konusunu psikolojik perspektiften ele
alan ¢alismalarin son derece siurli oldugu goriilmektedir. Bunun belki de en
onemli nedenlerinden birisi, psikolojinin ve &zellikle din psikolojinin
iilkemizde yeni gelismeye baslayan bir disiplin olmasidir. Bu ¢aligmanin
amac1 ise, iilkemizde konuyla ilgili psikolojik perspektiften yapilan
arastirmalardan tespit edebildiklerimizi tanitmaya ¢alismaktan ibarettir.
Bunun yamnda &liim psikolojisiyle ilgili yabanci literatlirden Tiirkce’ye
kazandinlan veya o6lim konusuyla ilgili degisik disiplinlerde yapilan
calismalardan 6nemli gordiiklerimizin bazilarr hakkinda kisa bilgi verilecek,
digerlerinin sadece isimierine atifta bulunulacaktir.

Ulkemizde 6liim fenomenini psikolojik sayilabilecek bir perspektiften
ele alan ilk calisma, tespit edebildigimiz kadariyla Siheyl Unver (1938)
tarafindan yapilmistic. Unver, “Istanbul Halkimn Olim Karsisindaki
Duygular:” isimli makalesinde daha ¢ok olimle ilgili tutumlar iizerinde
durmustur. Aragtirmada Istanbul’daki Karacazhmed, Edirnekap: ve Uskiidar
mezarhiklarinda bulunan mezar tag1 yazilarindan hareketle &zelde Istanbul
halkimin, genelde ise Tirk milletinin 6liimden hissetmis oldugu duygular
fizerinde durulmus, ele alinan kitabelerden, Tiirk kiiitiriinde 6liimden fazla
korkulmadigi ve Tiirk insamimin 6limi tevekkiil ile karsiladigi sonucuna
ulagilmistir.

Oliim fenomenine psikolojik agidan egilenlerden birisi de, kiiglik bir
makale seklinde de olsa Tiirkiye'de Din Psikolojisinin onciisii olan Bedii
Ziya Egemen'dir. Egemen (1963) "Oliim Uzerine" isimli teorik makalesinde,
insanhk tarihinin baslangicindan beri insanlarin oliim lizerinde kafa
yorduklari, onunla ilgili ¢esitli tutumlar gelistirdiklerine isaret ederek, higbir
zaman Olim vékiasina sahit olmasalar bile, insanlarm bu sonucu

kendiliginden sezebileceklerini vurgulamistir. Egemen'in fizerinde durdugu

DAY BILIMLERI: Akademik Arastirmalar Dergisi, Yi: 1 Sayi:2 Ocak-Subat-Mart 2001 ISAM D03296
o5
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D.E.U lldhiyat Fakiiltesi Dergisi

Sayt IX, Izmir 1995, 55.363-390

ISLAM'DA OLUM ANLAYISI *

Yazan: John BOWKER

Cevirenler:

Yrd.Do¢c.Dr.Adnan Biilent BALOGLU
Ars.Gor. Murat YILDIZ

Tarihsel olarak Islam, bir gencin, --Muhammed'in-- Allah'in dogasiyla yiiz yiize
geldigi bir ¢cok zit inancin ortasinda, mutlak Allah gergegini bulmak igin yaptifi
- aragtirmasiyla bagladi. Mekke'de (M.S. 570 yilinda dogdugu yer) ve ¢evre bélgelerde
(ki 0, buralarn ticaret kervanlarinda bulundugu siralarda tanimaya baglamigti) bir ¢ok
inanglar mevcuttu: Hiristiyanlar (¢egitli tiirlerde), Yahudiler, ¢ok-Tanricilar, Ruhgular
(animists). Elbette, sayet bu inanglar Allah'a ibadet ettikleri iddiasinda iseler, O (her
ne kadar yetersizce tasvir edilmigse de), onlarnin 1badet etmekte olduklarni Allah
olmaliydi. O halde nasil oluyor da bu farkh inanglar birbirleriyle kavga ve zithk
i¢inde olabiliyorlardi?

Muhammed, gittik¢e artan tecrid devrelerine girlyordu. Bu tecnid devreleri
esnasinda, o temel ve asli Allah gercegini, Hakk:, bulmak i¢in ibadetlerinde ¢aba sar-
fediyordu. Ona, o gergekligin agkin anlami, Hira daginin yamacinda bir magarada
gelmigti. Bu gergeklik ona baski yapiyor, ve ondan kendi kurdugu kelimeleri degil,

ancak Allah tarafindan ona bildirilen kelimeleri telaffuz etmesini istiyordu: fkra’,

* Terciimesini sundufumuz bu ¢ahiyma, John Bowker'in The Meaning of Death (Cambridge, 1993)
isimli eserinin "Islam” (s5.102-128) adli béliimiinden alinmugtir. Kitaptaki baghk Islam
olmasina ragmen biz kitabin baglifiyla uygunluk arzetmesi igin kendi baghgwmz Isldm'da Oliim
Anlayist olarak isimlendirdik.Ayrica,Yazarin bu yazida hi¢ dipnot kullanmadigim,
metnin daha iyi anlagilmasi icin,yaz1 icindcki dipnotlarin bize ait oldugunu
da belirtmek Iisteriz.(Cev.)
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SUFILERIN OLUME YAKLASIMI

Ihsan SOYSALDI"

Ozet

Bu arastirmamizda, sufilerin 6lim anlayisini  inceledik.
Onlarin 6liime getitdikleri yorumlat1 verdik. Diinya hayatint nasil
degerlendirdiklerini ele aldik. Olmeden énce 6lmeyi manevi Sliimii
esas aldiklarini boylece hakiki 6liime hazirlandiklarini anladik.

Anahtar Kelimeler: Oliim, diinya, hayat, sufi
Abstract

In this article we studied the death understanding of the
sufis. We gave the interpretation they brought to the death. We
took in hand how they evaluated the world life. We understood
that they took the spirital life as basic life and prepared themselves
to the real death life before their death.

Key Words: Death, world, life, sufi

* Dr. Ars. Gor., Firat Universitesi Tlahiyat Fakiiltesi Tasavvuf Tarihi Anabilim
Dal.



S. Kulluk Yerdelen: Evliya Celebi Seyehatnamesi’ndeki Golge ve Kukla Sanatcilar: - 64-

AL Tiirkiyat Arastrmalan Enstitiisii Derpisi Say1 12 Erzurum 1999 -5 ’7—6

- BUYUK LAROUSSE SOZLUK VE ANSIKLOPEDISI, 8. Cilt, interpress Basm
*® Yoy, AS, lstautul, 1986 OLUMLE ILGILI DAVRANI ORUNTULERI ACISI
- MEYDAN LAROUSSE ANSIKLOPEDISI. 4. cilt, Meydan Yaymevi, Istanbul, : S . R C S NDAN !
1971 MODERN BATI VE TURK iSLAM KULTURT)

Dr. Faruk KARACA”

slireg icerisinde 6liime verilen ménélar ciddi degisikliklere ugramus,
una bagli olarak dliimle ilgili gelenekler ve 6ltim karsisinda sergilenen tutumlar da
degisime ugramustir. By caligma, 6liimle ilgili gelenek-gorenek ve tutumlar agisindan
modern bati toplumu ile kendi foplumumuzu mukayeseye yonelik bir deneme
olacaktir. Zira giiniimiizde kiiltiirler arasit (cross-cultural) mukayeseye dayali
aragtirmalanin - 6nemi bitiin  aragtrmacilar tarafindan kabul edilmektedir. By
gergevede batt  killtiriintin  6liimle ilgili tutumlarini bu  konuda yaptlan
aragtirmalardan, toplumumuzun by konudaki sosyal davramis oriintilerini ise
oncelikle yapmis oldugumuz miilakatlardan®, buna ilave olarak konuyla ilgili
gozlemlerimizden, 6limle ilgili atasdzlerinden ve az da olsa tilkemizde bu konuda
yapilan arastimalardan hareketle ortaya koymaya caligacagiz. Zira kiiltiirttmiiziin
olimle ilgili yaklagimlarms ortaya koyabilecek aragtirmalar heniiz yeterli derecede
degildir. Amacimiz 6zellikle kendi kiltiirimiizde §liimle ilgili davranis driintiileri
konusunda éncelikle bir durum tespiti yapmak ve bu konuda bati kiiltiiriinde yasanan
degisimi siirecini de gdz oniine alarak, toplumumuzun bu tip bir degisim siirecin
neresinde oldugunu ortaya koymak olacaktir.

Cagdas batr kiltiri Amerikan kiiltirtiyle gogu noktalarda paralellik
arzetmektedir. Ancak dltimle ilgili tutumlarin degisiminde Amerikan kiiltiirintin daha
) etkili oldugu kabul edilmektedir. Bu durumu da dikkate alarak cagdas bat1 ve
i Amerikan toplumunun &liime iliskin tutumlanyla ilgili olarak sunlar sdylenebilir.
“ Oncelikle bati kiiltiiriiniin 6limle ilgili tutumlarmin mazisiyle bir kopukluk igerisinde
oldufunu stylemek miimkiindiir. Zira batthlarm mazisinde 6liim, dzellikle tug ve
bayraklarla donatilmig kortejlerde, cenaze téreninin Barok protokoliinde, yas
giysilerinde, mezarliklarin yayilmasinda, mezarlara yapilan ziyaretlerde ve amy
kiiltiinde, hemen hemen her yerde vardi'. Mesela orta gagdan 19. Yiizyil sonlarina

Atatirk Universitesi ilahiyat Fakiiltesi Din Psikolojisi Anabilim Dali

** Kopuyla ilgili olarak diger calisma ve gozlemlerimizi desteklemek amactyla, degisik
meslek, yas ve cinsiyetten 55 kisiyle serbest miilakat yapilmustir,

Krg. Mannoni, Pierre. Korku, Cev. Ismn Giirbitz, Tletigim Yaynlari, 1995, s. 24-25,
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144 BIBLIOTHECA ORIENTALIS XXXI N0 1/2, Januari-Maart 1974

autour de cette date, c'est-a-dire inexplicablement plus
tot que 1'époque (2¢ tiers du III= s. jusqu'au II® s. avant
J.-C.) a laquelle les sources extérieures (auteurs classi-
ques, papyrus d'Egypte, bilingue de Delos, sarcophage
de Gizeh, etc.) s'accordent a le situer.

E. V. Winnett s'abstient de prendre position au sujet
de I'évolution de l'écriture dite “thamoudéenne” (p. 69-
70), et se contente, pragmatiquement, de distinguer les
types d'écriture intervenant dans ses textes, suivant une
nomenclature un peu différente de celle qu'il avait pré-
sentée en 1937. — Pour l'expression fréquente wdd [ il
propose de traduire “aime la bouche de”, plutdt que de
considérer [/ comme une préposition (p. 74, n0 2). Cette
interprétation n'est guére applicable aux textes de type
wdd [-X wn Y, ot wdd parait bien devoir &tre interprété
comme un substantif.

B-3042 - Lovenjoel,
septembre 1973

JACQUES RYCKMANS

* :}g%ww\

*

ThomasO'SHAUGNESSY, S.J., Muhammad's Thoughts
ort Death, A Thematic Study 6f the Qur'anic Data.
Leiden, E. J. Brill, 1969 (8vo, VIII + 90 pp.).
Price: Hfl. 16.—. ‘

In this monograph the author has gathered (almost)
all the qur'anic quotations referring to the sole topic of
death in the teachings of Muhammad. On page 3 the
author writes: “The purpose of the present investigation
is to discover how the various death themes developed
over the years during which the Qur'an was announced
to the people of Arabia as a divine revelation. It attempts
too to determiae if and how these themes are intercon-
nected, what their probable sources are, and what they
reveal of Muhammad's thoughts and inner sentiments
as his career advanced. No attempt is made to assign
any passage of the Qur'daa to a definite period of
Muhammad’s preaching on the basis of its treatment of
death”. Concerning this last remark, the reader will
notice that O.S., actually leans very heavy, and in a
rather uncritical way, on Bell’s division of the Quran in
four periods (three Meccan ond one Medinan). One
wonders why O’S did'nt take the opportunity of working
the other way round: He could have tested Bell's
periodisation, by trying to establish his own periodisation
based precisely on the evolution of the prophet’s
thoughts on death. What is rather confusing in this book
is that O'S does indeed give a picture of the develop-
ment of this topic, but solely based, in a rather servile
manner on Bell's periodisation.

As a result, the themes of death, treated in the
chapter II till IX, are never handled in a purely formal
manner, and never a clear cut picture of the central topic
emerges. Especially, chapter V' (OId Labels for New
Notions) illustrates this internal contradiction of conti-
nuously mixing up the purely internal themata of the
central topic with Bell’s chronology. The author attempts
only in his conclusion (chapter X, p. 77-82) a summing
up of the six major themes (with their subthemes),
namely: 1. Death in nature used as a metaphore; 2. The
death - phenomenon as a sign of God's divine omni-~
potence; 3. The death of disbelief and the death of Hell;

4. Death as a way to the final resurrection; 5. Man and
his fear of death; 6. The violent death (i.e. of the 3ahi-
dun). One of the crucial problems in qur’anic studies are
the sources. Tackling a qur’anic problem could be done
by using at least nine major different kinds of sources.
We propose the following listing: 1. Jewish biblical and
rabbinic literature; 2. Oriental christianity in Syria and;
Persia: a. the orthodox, b. the monophysitic, c. the nesto-
rian, and d. the apocryphic writings; 3. The spread of
christianity among the Arabs of North-Central- and
South Arabia; 4. The Ethiopic and Coptic christianity; 5.
The Persian zoroastrianism in al-Hira and South Arabia;
6. The old Arab pagan religion and the gahiliyya-litera-
ture; 7. The qur'anic exegesis and the writings of muslim
historians; 8. Some material concerning the delicate ques-
tion of the gnostic sects, the Sabi'an Hanifiyya, Mani-
chaeans etc.; 9. Evidence from archaeological sources.

O’S. emphasizes the strong influence of Judaism and
Oriental Christianity on the Qur'an in the following
statement on page 2: “In speaking of Christian sources
for the Qur'an, however, one must qualify these as pro-
ximate, because Judaism exercised an influence, both
direct and indirect, that in its total effect on Muhamwad
and on the whole Muslim mentalivy was far more impor-
tant. The indirect influence came principally through Sy-
rian Christianity, especially through Aphraates, who was
deeply indebted to the Talmudic literature of his age and
to Jewish traditions connected with the Old Testament,
and to a lesser extent through St. Ephrem, who manifests
some dependence on rabbinic exegesis”. And on page 1
O'S. writes: “Nevertheless the Christian influénce on
the religious conceptions and the piety of the Qur'an is
clear, and research in the past few decades has traced
much of it to Syrian monasticism. The similarities with
the latter are not merely general but touch the style of
preaching and even the vocabulary and the literary forms
employed”. And indeed O’S. concentrates nearly ail his
efforts on retracting back a lot of his qur'anic quotations
to parallel texts in the writings of the orthodox Aphraa-
tes and St. Ephrem, and of the nestorians Narsai, Babai
The Great and the anonymous Liber Graduum.

Although we don’t deny the influence of these Syrian
monastic authors on the Qur'an — the material gathered
by OS, is indeed quite remarkable —, the hypothesis of
O’S. raises also a number of unanswered questions. So,
one wonders why O’S. narrows down to only five Syrian
authors: O'S. himself calls them “prototypes” (on page
1). None of them is known as a monophysitic believer,
allthough the craddle of Islam was nearly in all directions
surrounded by monophysitic Christianity. His obvious
assumption of no monophysitic influence doesn’t seem to
fit very well in the historical frame, at least as far as it
is known to us today. Another point is, how Muhammad
could have known so much of Syrian Christianity, if we,
moreover, take into account the fact that he did'nt speak
Aramaic, and that there is still not the slightest evidence
of the existence of any Arabic translation, in the seventh
century, from the Bible or from any other Christian reli-
gious writing. Also, the possible use of a certain kind of
Aramaic lingua franca (page 2) is not yet proven (cfr.
R. Kénert: F. Altheim-R. Stiehl, Die Araber in der Alten
Welt, V/2, 1969, pp. 333-343). O’S. does'nt discuss the
possible Coptic and Ethiopic channels of transmission of
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Le combay spirttuel. Maossoul : fmp. des Péres Dominicains, 1868, yo8 p,
18 cm, 1 franc.
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Le combat spiritucl. Mossoul: Imp. des Percs Dominicains, 186
18 cm, 1 franc.

S R Sl B DS sh B ) oA S

oo et

CVATA L e neScag M A s ot 3 AL

ey ST T T T
ol o A




'”@j”; AP

gﬁ - «u}&l .L.D ;W\ \J\-ﬁ))) s \’Q\‘

J’)u’“"“

e

w\_fq.fj\u,ﬁg\dmwu\,\bf\

.

‘._'UJ\..\J— o o LL:\ cL;\ \;\_.v\

LSl L;,JU\M\JMJ,J—\;L:\) z
i g g o8 o 2 LA bt detem o2 3 0
e iz Epolo] 3 ] Uy e 3613 )
ol ey o ot e sl Wl o i sty
uit e ol 2 O N co ot
Pha¥t e 6 ‘g,,u ol o Sl
k,\u,(,.,us\y\ uit @A\ri_.udglpw;\,\ j
o ol op o A Ll L.?)pjd I PO
o Al o e p Alae Mf\ U Lu;,u

AJLJJ)

(... J6 (JUy i gasd) SM

-,_aniluuhA.“‘LA_.Lll fwlpw&wwwmlwlylwﬂbq—u
}—LJJLL“)—I)A L:;AL:-”\JJ.A_:-'; J,S_w.;.w‘d_m.;_..a”_‘J ;/)AYJAJMIQJS”J_LALJ
ISAM Ktp. 61756. 9( e eYAR /0 VYA gy




96

38.

39.

40.

41.

42.
43,

45.
46,
47.

48.

49.

50.

5L

52,

53.

54.

55.

The American Journal of Islamic Social Sciences 25:3 , LO04 Hern o
i

Winkler, Siegel und Charaktere, 140. As so often, the interpretation is not nec-
essarily as straightforward as it may seem at first sight. For a less favourable
comment on the alif, see Ignaz Goldziher, “Linguistisches aus der Literatur der
muhammedanischen Mystik,” Zeitschrift der Deutschen Morgenliindischen
Gesellschaft 26 (1872): 764-85. [pp. 782-84].

Winkler, Siegel und Charakzere, 144, 116, no. 16. For the further development
of the six-pointed star into an octagon, see 144 and 116, nos. 17-18.

Short redaction, Shams al-Ma arif (Arabic text in Winkler, Si iegel und Charak-

tere, 68; German translation, 70-71) and long redaction, 1: 80-81; German [

translation in Winkler, Siegel und Charaktere, 72-74.
Savage-Smith, “Introduction,” Xiii.

Toufic Fahd, “Sihr,” The Encyclopaedia of Islam (new ed.) (1997), 9: S67-TL. |
Long redaction, 1: 81-82, 85-86 and Winkler, Siegel und Charaktere, T4-T1,

81-84.

Manfred Ullmann, “Khassa,” The Encyclopaedia of Islam (new ed.) (1978), 4:

1097-98. For more details, see Toufic Fahd, La divination arabe. Ewdes
religieuses, sociologiques et folkloriques sur le milieu natif de PIslam (Leiden:

Brill, 1966), 214-45.

Cf. El-Gawhari, Gottesnamen, 118-65.

Porter, “Islamic Seals,” 145.

See Ignaz Goldziher, «7auberelemente im islamischen Gebet,” in Orienta-
lische Studien Theodor Noldeke zum siebzigsten Geburtstag (2 Miirz 1906):

gewidmet von Freunden und Schiilern, ed. Carl Bezold (Giessen: Topelmann,
1906), 1: 303-29. [pp. 303-08, 313].

Walter W. Miiller, “Fine Bitte um Regen bei Diirre aus sabdischer Zeit,”
Jemen-Report 17, no. 1 (1986): 10-11.

Ignaz Goldziher, Muhammedanische Studien, 2 vols. (Halle: Niemeyer, 1889-
90), 1: 34-35; Toufic Fahd, Le panthéon de I'Arabie centrale a la veille de
I’hégire (Paris: Geuthner, 1968), 10-14.

Goldziher, Muhammedanische Studien, 2, 108; Goldziher, “Zauberelemente,”
309; Theodor Noéldeke, “Zur tendenzidsen Gestaltung der Urgeschichte des
Islams,” Zeitschrift der Deutschen Morgenléndischen Gesellschaft 52 (1898):
16-33. [p. 25-27].

Fahd, La divination, 264-66; Toufic Fahd, “Istiska’,” The Encyclopaedia of
Islam (new ed.) (1978), 4: 269-70. [p. 270].

Goldziher, Muhammedanische Studien, 2. 312-13; Goldziher, “Zauberele-
mente,” 308-12; Doutté, Magie & religion, 582-96.

Goldziher, Muhammedanische Studien, 1: 315-18.

Manfred Ullmann, Die Natur- und Geheimwissenschaften im Islam (Hand-
buch der Orientalistik, L.vi.2) (Leiden: Brill, 1972), 391.

Abdul Rahim al-Showthabi, “Love through Black Magic,” Yemen Post 13,21

January 2008, p. 5. Please note that al-Showthabi does not distinguish between

black and white magic, but simply refers to any magical practice as black
magic.

Death and Dying in the Qur’an

Walid Saleh

Abstract

Death is a central element in the Qur’an. In this discursive
essay, the importance of death and the afterlife is discussed and
highlighted.

Modern medicine whispers to us something we prefer not to admit that we
like hearing. Softly it soothes our fears by implying that death is unnatural.
Death as unnatural has become a truism in our culture that does not need a
proof. It does not fit with our image of our worth, and thus is a tragedy at best,
a travesty at worst. To conquer death is part of modemn medicine’s mission,
although no one would admit to this. Of course it is ironic that in the age of
biology, where death is understood as part of the life cycle, we secretly, or
unconsciously, believe in an immortality not to be attained in an afterlife or a
different bodily form, but rather in this life, with our own bodies that we
already possess. Like the character in Shakespeare’s “Measure for Measure,”
we hold that a lived life, no matter how badly it is lived, is better than any
death. This “kneaded knot,” as the human flesh is called, should not cease to
be the beauty that it is.

While modern biology has enshrined death as part of the cycle of life,
our perception of our place in history makes it an affront to our sensibilities.
Thus, death is hardly allowed any space in our world. Not that we do not
know that it is coming, but we act as if it will never come. The very form in
which we have shaped our existence now presupposes its absence. In this
sense, we are at a unique moment in human history: death might be every-
where, but it is always something that happens to others who are not as care-

Walid Saleh is associate professor in the Department and Centre for the Study of Religion
at the University of Toronto. He is a specialist on the Qur’an, the tafsir tradition, and clas-
sical Istamic religious literature as well as the author of two books: The Formation of the
Classical Tafsir Tradition (Brill: 2004) and In Defense of the Bible (Brill: 2008). This was
given as the seventh Annual Edith Bruce Lecture, University of Toronto, 2003.
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