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TH E H E RIT AGE Founder of the Ni‘matullahi Sufi Order
OF SUFISM

Terry Graham

The powerful Sufi master Shih Ni‘mawllah Walt (731/1330-834/1431), told the
mightiest roler of the day, Tametlane:

VOLUME II
. While your domain siretches
» Jrom China to Shiraz,
V4 , , y ine is u realm
T ﬁe_yagy af Tedreval %rrs‘mn cSuﬁsm (i 1../50—!500) , which has no frontier.!

Born in Aleppo in 731/1331°:A.D. of an Arab father (tracing his descent through
ningteen generations back to the Prophet) and a Persian mother, Sayyid Niir al-Din
Ni‘matullah Kicmani, better known as Shih Ni‘matullih Wali, wag introduced to
Sufism at the age of five, when his dervish father, Mir *Abduliih, took him to a Sufi
gathering. The seeds sown at this early age gradually sprouted into a desire to find
guidance at the hands of a perfect master. Aleppo was the centré of Ton ‘Arabi's

EDITED BY LEONARD LEWISOHN school of the ‘Unity of Being’ (wahdat al-wyjiid), so that Shah Ni‘matullah was

i " . well-placed to. profit from an education that included not only the teaditional
Tiirkiye Diyanet Vakfi sciences but an input from the theosophy of Muhyi al-Din ibn *Arabi (d. 638/1240
tslam Arastirmalan Merkezi AD), who had settled 1n Aleppo, where bis tomb is a site of visitation to this very
Ki%tiiphane‘si day. For further study in the religious sciences he went on to Shiraz, notable at the
» - = time as a centre for Shafi‘ite and other Sunni Zjun'dical studies. Thereby ke entered
Derm. No: W the homeland of his mother for thie first time.
Tus. Moz ‘However, there came a point when no amount of book-learning could satisfy the
* -“ young student’s yearning; so, be set out to seek his master. In the course of his wan-

derings, he served many masters, each providing him help which was to serve him
well when he was to encounter the master who was to take him to the highest sta-
tion, It was in Mecea af the age of twenty-four that he came into contact with the
Yemenite master, ‘Arif al-Din Abu Muhammad ‘Abdullih ibn As‘ad ibn Asi ibn
Sulaymin Nazi! al-Haramayn al-Yafi‘ (698/1298—768/1367), whose stature was
such that he had been given the authority of mastership by no Jess than six masters,
linking him to several chains of initiation, including the Shadhiliyya and the
Qadirlyya, in which latter chain he founded the Yafi*iyya branch, which survives
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1. Jean Aubln, Matériaux pour la biographie de Shah Ni'maiullah Wali Kirmant, (Tohran & Paris,
19833, p, 200.

2 Aubi,n. op.cit., pp.4 2.3, makes reference (¢ Shah Ni'matallih's study in Shivaz,

3, I Spencer Trimingham, The Sufi Orders in Istan (Oxford University Press 19715 rpit, 1973), p.
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and associated practices, may well, however, point to the popularity of singing
and music in this period of socio-economic and political — and therefore
spiritual — turmoil. '

This separate polemic on ghind’, typified by the confrontation between
Shaykh *Alr and Baqir SabziwaiT discussed above, unfortunately reveals less
about the details, let alone the popularity, of the practice itself on the ‘popular,’
or any other, level, than it does about the predilections of the protagonists.
SabziwarT’s disavowal of the legality of the more extreme aspects of ghind’,
using overtly UstilT analytical tools, demonstrates that the middle-ranking
clerics’ ascription of darvish tendencies to members of the court-clergy
alliance, in effect to challenge the latter’s ‘irf@nr inclinations, had touched a
nerve in one such cleric. Sabziwar’s defensiveness on this matter may account
for his earlier funva, cited by Mir Lawhi in his Salvat al-Shi‘a - and perhaps
an carlier essay as well — on ghind’, as well as the fatwd of N@’ini, another
student of Baha’t, also cited therein, At work in this polemic, then, is a conflict
within Usilism, the differentiation perhaps usefully understood by the
positioning of the likes of Qummi and Shaykh ‘Al, and Sabziwari himself,
within the hicrarchy of the religious community of the time.

One may observe a non-Persian connection to the latter wave of anti-Sufi,
and especially anti-singing, polemic. Qummi spent his formative years outside
Iran, as did Shaykh ‘Al7. Neither was involved in the maelstrom of court/clergy
politics which informed the careers and contributions of Baha’1, Majlisi, Fayd
and Sabziw@il. In the end, these practitioners of elite ‘high theosophical’
‘irfant discourse in the later part of the seventeenth century — Usiilis to the
core — were as much put on the defensive by other Usiilis not linked to the
same political alignments, particular discussions or levels of inquiry. While
these divisions do not apparently correspond to the divisions among Ustilis
charted by al-SamahijT in the early eighteenth century, they reveal interesting
splits within Safavid Usiilism in this earlier period, which merit further study.
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The Ni‘matu’llahi Order Under
Safavid Suppression and in Indian Exile

TERRY GRAHAM

I. INTRODUCTION

hen in the city of Tabriz in the summer of 1501 Isma‘Tl Safavt (d.
1524), teenage hereditary leader of the Safavid Sufi order, declared
himself shdh of Iran, he established the Twelve-Imam Shi‘ite sect of Islam as
the state religion. Up to that time, for nearly two and a half centuries of
Mongol Ilkhanid and Timurid rule, religion had been relatively free, with the
majority of Sufi orders existing within the Sunni community. However, with
the advent of the Safavid dynasty, one of the worlds first ideological
dictatorships was founded — its most important predecessor having been
Catholic Spain. Every Muslim organization was required to declare itself
conformist with the state ideology. As a result, the Sufi orders had two
choices: either declare themselves officially adherent to the Twelve-Imam
Shi‘ite sect or else quit Persian soil altogether and relocate somewhere else.
The Qadiriyya and the Nagshbandiyya chose the latter course, while the
Dhahabiyya, the Niirbakhshiyya and the Ni‘matu’ildhiyya opted for the
former alternative.

As the tail of dogma wags the dog of the purpose for which the dogma was
designed, so the Safavids’ ideological zeal made them oblivious to their
dervish origins, politicizing their once-mystical purpose to the point where,
contrary to the Sufi principle of universal tolerance, they came to suppress any
expressions which were different from their own extremist Shi‘ite doctrinal
position. As their grip tightened, from the time that their chief Shah Isma‘il
seized power in 1501 they forced the existing Sufi orders to choose whether or
not to accept the new Imamite dispensation.' If the Orders were committed to
Sunnism, as the Qadirts and Nagshbandis were, they were driven into the

'See A. Arjomand, “The Suppression of Sufism,” in The Shadow of God and the Hidden
Imam (Chicago: University of Chicago Press 1984), pp. 112-19.
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‘ 200 Sufism and Society in Safuvid Persia

such an auspicious epoch of prominence? The answer is probably twofold.
Those members of the family who remained in lsfahan were so thoroughly
identified with the court-contaminated aristocracy that when the Safavids fell
in 1722, they too tumbled into obscurity. As for the Yazd branch, being less
identified with the regime, their fate may have been settled in a different way,
at the hands of the intolerant regime itself, a hint of which is suggested by the
following historical testimony:
Under Shah Sulayman, who succeeded ‘Abbas in 1666, a new and insistent voice
entered the court, that of a doctrinaire Shi‘a theologian, Muhammad Bagir Majlist.
By the time Shah Sultan Husayn succeeded Sulaymin in 1694, Muhammad Baqir
had prepared the ground to become the real power behind the throne. He was not
only ficrcely opposed to the Sunnis, but also to the Sufis as well as a whole catalog of
minority groups, embracing Mazdeans (Zoroastrians), Jews and Christians, forcing
all he could reach to embrace his brand of Shi‘ite Islam.!36

The Ni*matu’llahiyya of Yazd may well have still been carrying both the brand
of patrimonial Sufi dynasticism and potential political autonomy, making them

ready targets, after the benign eras of the shahs Saff, ‘Abbas Il and Sulayman,

to be suppressed by the true ruler of the country after 1594, the rabid,
crusading fundamentalist Majlist and his band of zealots.

In conclusion, in Persia, the very course the family took to preserve itself
sowed the seeds of its ultimate dissipation, for through intermarriage with the
royal dynasty, and by waging war with the Ottomans, in being worldly in its
association with the temporal powers-that-be — the Safavid state — the
Ni‘matu’Haht clan made itself vulnerable to the ways of the world, hence
falling into decline when its state connections and links to royal patronage
were broken, Similarly in the Deccan, the efforts of Shah Ni‘matu’liah’s
descendants to maintain by hereditary means the order as the private preserve
of their own family pedigree ultimately failed, serving solely as the conduit of

.4 spirituality which could only be revived once the transmission had passed out
of the family and into the hands of those who had purely spiritual motives.

descendants of Shih Ni*matu’llah in the city of Kirman but did not specify whom they were.
The present Ni*matu’Hahf guth, Dr Javad Nurbakhsh, himself a native of Kirman, maintains
that there arc no extant descendants of the family in that city, stating that anyone with the
Ni*matu’l1aht name would have taken it through association with the Sufi order or through
identification with the saintly founder, whose shrine in Mahan is so close to the city. Dr
Nurbakhsh reports that individuals living in the region of Iranian Baluchistan did come to
him, offering credible testimony of descent from the founder, but these are the only people
he can reliably say are descendants of Shah Ni‘matu’llah still on Iranian soil (personal
communication from Dr Nurbakhsh, London, UK, April 1997).

136 Clive Irving, Crossroads of Civilization: 3000 Years of Persian History (London:
Weidenfield & Nicholson 1979), p. 174. See also the essay by Leonard Lewisohn in this
present volume, pp. 131-4.
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Rewriting Ni‘matu’llaht History
in Safavid Chronicles®

SHOLEH A. QUINN

Suﬁsm under the Safavids (907/1501-1135/1722) has received considerable
attention from various contemporary scholars. A number of important
monographs, articles and dissertations in the last several decades have all shed
light on various aspects of this topic.! These studies have explored a wide
range of themes, such as the decline of the Qizilbash during the rise of the
Safavid state, the history of the Safavid Sufi order and its relationship with
ghulat movements and Shi‘ism, the role Sufis played during the early years of
Shah Isma‘il (reg. 907/1501-930/1524), the history and sociology of Shi‘ism
in Iran, and general discussions of the history of Sufism under the Safavids.
Many of these works employ Safavid chronicles to trace the history of the Sufi
orders, but these valuable records of the past cannot be fully utilized in the
absence of a historiographic perspective.

The purpose of this chapter is to examine the Safavid chronicles and to
discover how Safavid chroniclers wrote and rewrote the history of one of the -

*1 would like to thank Dr Ann Fidler and Dr Steven Miner of Ohio University for reading
earlier drafts of this. I take full responsibility, of course, for all errors and oversights.
'The following list is by no means comprehensive, but includes some of the significant studies
of Sufism under the Safavids: Hamid Algar, “Some Observations on Religion in Safavid
Persia,” Iranian Studies 7 (1974), pp. 287-93; Said Amir Arjomand, The Shadow of God and
the Hidden Imam: Religion, Political Order, and Societal Change in Shi‘ite Iran from the
Beginning to 1890 (Chicago: University of Chicago Press 1984); Jean Aubin, “Lavénement
des Safavides reconsidéré (Btudes Safavides, 11I),”” Moyen Orient et Océan Indien, 5 (1988):
1-130; Jean Aubin, “BEtudes Safavides: Schah 1 Isma‘ll et les notables de I'lraq: Persan,”
Journal of Economic and Social History of the Orient, 2 (1959), p. 3781; Jean Aubin, “La
politique religieuse des Safavides,” in Le Shi'ism imamate: Collogue de Strasbourg (6-9 mai
1968), arranged by R. Brunschvig and T. Fahd (Paris: PUF 1970), pp. 235-44; Jean Aubin,
‘Revolution Chiite et conservatisme: les Soufis de Lahejan, 1500-1514 (Etudes Safavides, 11)°,
Moyen Orient et Océan Indieni, 1 (1984), p. 1-40; Kathryn Babayan, “The Waning of the
Qizilbash: The Temporal and the Spiritual in Seventeenth Century Iran” (Ph.D. diss., Princeton
University 1993); Michel Mazzaoui, The Origins of the Safawids: Si‘ism, Siifism, and the
Gulat (Freiburger Islamstudien, 3 Wiesbaden: Franz Steiner; 1972); and Seyyed Hossein Nasr,
“Religion in Safavid Persia,” Iranian Studies 7 (1974), pp. 271-86.
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K.A. NIZAMI

‘Abd Allah Wali, Shah Ni‘mat
Allah Nur al-Din b. (1330/31-)

Shah Ni‘mat Allah Nur al-Din b. ‘Abd
Allah Wali (sometimes designated additionally
as Kirmani, especlally in Indian sources) was
born in Aleppo, in either 730/1329-30 or 731/
1330-1. His father was a sayyid, claiming
descent from Isma‘il b. Dja‘far (which may help

and Middle East, New Delhi zooz,ringw Ktp.84588. p. /-9

‘?t : At P, oyra

Biographical Encyclopa'edia of Sufis

to account for the loyalty given the Ni‘mat

Allahi order by several Nizari imams of the
Kasim-Sahi line) and his mother was descended
from the Shabankara rulers of Fars. The stylistic
superiority of Ni‘mat Allah’s Persian to his
Arabic writings suggests that he must have been
brought to a Persian-speaking environment
while still a child.

In any event, he is recorded to have studied
during his early youth in Shiraz with theologians
such as Sayyid Djalal al-Din Khwarazmi and
‘Adud al-Din al-Idji (d. 756/1355). Ni‘mat
Allah was initiated into Sufism by the well-
known Yemeni historian and muhaddith, ‘Abd
Allah al-Yafi‘l (d. 768/1367), whose spiritual
lineage went back through three generations to
Abu Madyan (d. 590/1194). Ni‘mat Allah
joined al-Yafi‘l’s’ circle in Mecca when he was
twenty-four years of age, and stayed with him
until his death. Most probably it was al-Yafi‘i,
who frequently described the Sufis as ‘kings’
in his writings, who bestowed the title of Shah
on Ni‘mat Allah.

After the death of his master, Ni‘mat Allah
embarked on a long series of travels. These
brought him first to Egypt, where he spent a
period of retreat in the cave on Mt. Mukattam
that had been used for the same purpose by the
Bektashi saint Kayghusuz Abdal. He then
travelled through Syria and ‘Irak to
Adharbaydjan, meeting in Ardabil with the
progenitor of the Safawids, Shaikh Sadr al-Din
and possibly with Kasim al-Anwar (although
the latter had been little more than an
adolescent).

It was in Transoxiana that Ni‘mat Allah
first presented himself as a murshid and the
propagator of a new order. Conditions there
must have appeared propitious, for the Turkic
nomads of the area, awaiting Islamisation,
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" IsmTilism or of, the Ni‘matullahi Sufi- Order, but:
- trace a connexion/ b
" necessity spiritua
“however tentatiV

it to say, as defi
" Islam which

" Isma'il ibn Ja'i

— - = N \'(':x&.f\;g_‘:\;‘% “\(’3 _
" ISMAALIS AND NI‘MATULLAHIS f

PSR e

_The purpose of {his article is not to explain the natu;q,ﬁ'_fl ;
rath
jetween them which is historical .a
and to try to arrive at an understa
jf the structure of this relationshipi ' 2
jon, that IsmaTlism is a branch: of i3
& from [thnd ‘Ashari Shi‘ism in °
ther thdn Masd ibn Ja'far as the seventh
lism, and cparticularly Nizdrl Isma‘ilism
oncerned here) developed a complex "'alnd
ing a greab. deal to pre-Islamic gnosticism
fHat it diverges in certain aspeets of practice
her branches of Islam, parlicularly in its
m; and ‘that it survives today under the

§

“concept of the

H

4]

' Jeadefship- of -tel/Aqd Khin (9. As for the Ni‘matullaht
- S A T

(1) A great deal has S!é_cn-Wriuen aboul Niziri Isma'ilism, most of it of dubious
value. - For history, ZE} Order of_lhé‘Assassins by Marshall HHodgson {The Hague:
Mouton, 1955) is generafiy reliable; for doctrine, varieus works of Henry Corbin are
undoubledly Lhe bcngx‘fg.v fercnce—see, ‘for example, «Divine Epiphany and Spiritual
Rebirth in Ismailian Gnosis” in: Man and Trunsforindtion (Papers from the Eranos
Yearbooks 5), pp. 69-160 (New York and London 1964); Histoire de la philosophie
istamique, Parl 11 (Paris, 1964); ed, and (raus. Trilogie ismadlienne (Tehran, Institut
Franco-Iraniemn, 1961»);‘=‘uud numerous articles, particulirly in the Eranos Juhrbuchs.
For a general introduction to Ismd‘ilian gnosis in the-conlext of traditional thought,
seo S. H. Nasr, Ideals and Realilies of Islam {London, 1966), pp. 157-176. The
innumerable works of W. Ivanow are difflcull Lo assess; in general il might be said
that on doctrine they are not always reliable, although on historical matiers he
is often the only wriler Lo have concerned himseif-wilh certain obscure aspects
of Isma‘ilism, so that in this respect he is literally “jncomparable™.

T lebem, €. XUV, 445455, 43t (PARS)

troc
ILIS AND NUMATULLAHIS 115

A
: s
I,h Ni'pla'tulflﬁh died in 834/1431 and al-Mustansir in
1), thls‘v is possible, though Ivanow, the expert 1;1 the
er specifically states that Mustansir’s Sufic leanings
rards the Ni‘matullahi Order.” Mustansir’s “SL;:ﬁ
a8 Shiih Qalandar, and he composed a book called
Jawdnmardi; according to Ivanow, “chivalry” is a
never met with in older Isma‘ili ‘texts. The use of
5 a'tltle is reminiscent of Shih Ni‘matullih himself
ansir was not the first Isma‘ili Imam to use such 'L;
parently this was Qasim Shah, who died in 766/1364 (?)
b years before Shdah Ni‘matullah. Ivanow hémscli’
, the title first begins to appear “about the time of
r wars’' (3),  When Qasim Shah died, Shih Ni‘ma-
uld have been in his forties, so it is possible they
e met. Recently there has come to light a unique
t, found in an Isma‘li library in Badakhshan by
erl';(eEs (who kindly showed it Lo us), of a commentary
Ni‘matullah on a qasidah of the famous Isma'ili
sqpher Né's;,ir-i Khusrau (4). It begins with the lines
e Intellect but once picks up the measuring cn

}l rgxeasure,cverything in the farmer’s headb! P

i
i

i?\t‘}lllﬁll' comments on each line or word, giving his
;}: }nteﬁpfetation (e.g. the ‘'‘measuring c,ug” isD the
) cpn%,.(;:ntment”, the ““dark ocean’ is “non—cxistencc”l
significs “gnosis’, cte.) The copyist, ¢ 'Z“:
ied Shahzadih Mubammgd the sonpgf ;’,ir-i:’ll?lj?:legi
s his 'Yvox‘lc 1337 A.H. and adds that he is copying
ld and original manuscript “‘with much diﬂiculty’:J
e ‘xjash to speculate on the basis of this manuscriptf
Nl‘matullﬁh himself had any-: Isma‘ili connexions
r-i Khusrauw’s fame and popularity spread much’.

x"no,\:v, Ismail.i Lilerature (Tehran, 1963}, p. 139. 'BuL in “Ismaili
lia (unpl{bh.shed manuscripl, n, d.), p. 29, Ivanow says he probably
:12130 beginning of the 10th/I6th. century.”

i. 60, nole 41. ' ' s;“
gidah ilsell has been published in the Diwdn-i Nasir-i K 4
TS ope 1304 lwdn-i Ndgir-i Khusfau
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NI‘'MATULLAHIYAH. Beginning as a Sunni Safi
order in the fourteenth century in southeastern Iran, the
Ni‘matullihiyah became Shi9 in the fifteenth century.
It established itself in India in the same century, re-
turned to Iran in the eighteenth, and since the mid-
1970s has spread into the West.

The Ni‘matullahiyah takes its name from Nir al-Din
Ni‘mat Alldh ibn ‘Abd Allah al-Kirméni, better known
as Shiah Ni‘mat Allih Wali, a SGfi and prolific author
born around the year 1331. At the age of twenty-four
Ni‘mat Allah met his shaykh, ‘Abd Allih ibn As‘ad al-
Yafii (d. 1367). YafiUs main lineage goes back to
Ahmad al-Ghazzali (d. 1126), passes through Ma‘riif al-
Karkhi (d. 815), and ultimately derives from ‘Al ibn
Abi Talib (d. 661). Shah Ni‘mat Alldh, a Sunni, lived
most of his life in Iran in the region of Kirman. After
guiding his followers for nearly sixty years with teach-
ings steeped in the thought of Ibn al-“Arabi (d. 1240),
he died in 1430/31. His domed tomb in Mahan contin-
ues to be a pilgrimage site and is one of the marvels of
Islamic art and architecture. v

Soon after the passing of Shah Ni‘mat Alldh, while
Iran was still under Timurid rule, his son and successor
Khalil Allih (d. 1456) moved the base of the order to
India. During the rule of the Safavids, by which time

a

the order had become Shi‘i, the Ni‘matulldhiyah gradu-
ally died out in Iran. It returned, however, in 1775,
when the ecstatic Ma‘sim ‘Ali Shah began gathering
disciples. This Safi activity was seen as a threat by the
Shi4 establishment, and in 1797/98 Ma‘sim ‘Ali and
subsequently his follower Nir ‘Ali Shah-i Isfahani were
killed by Shi‘t religious authorities.

Throughout the Qajar period the mutual dislike be-
tween Ni‘matulldhis and the Shi‘ authorities gradually
lessened. The order flourished, but after Majdhib <Al
Shah (d. 1823) it divided into a number of branches. In
the early 1990s the two most significant branches were
known as the Gunabadi order and the Ni‘matulldhi Stfi
order. The Gunabadi order, characterized by an empha-
sis on shari‘ah-based practice, has as its current shaykh
Riza ‘Ali Shah Sultin Husayn Tdbandah, who is known
internationally for his A Muslim Commentary on the Dec-
laration of Human Rights (London, 1970). The Ni‘ma-
tullahi Safi order, otherwise known as the Khaniqahi
Ni‘matullahi, the branch of Dhu al-Riyasatayn, or the
Mu’nisiyah order, emphasizes the universal, spiritual,
and ethical aspects of Sufism and Islam while sull fol-
lowing the shari‘ah. Its membership has traditionally
come from all strata of Iranian society, with the middle
class being dominant. Since 1974 the order has ex-
panded beyond its base in Iran into the United States,
Europe, and Africa. Outside of Iran the membership of
the order consists of both expatriate Iranians and con-
verts to Islam. The shaykh of the order is Dr. Javad
Niirbakhsh, a retired psychiatrist, who lives in London;
he has published numerous works on Sufism in both
English and Persian and oversees the publication of a
journal, Sufi.

Dr. Nirbakhsh puts love ahead of intellect as the key
to spiritual advancement. In addition, he emphasizes
the need for devotees continuously to practice the silent
remembrance (dhikr) of God while they are in the midst
of productive activity in the world. It is also essential
that devotees attune themselves to the shaykh. Tradi-
tionally this attunement, devotion to, or “passing away”
(fand@’) in the shaykh has often been regarded as neces-
sary for attaining the goal of Ni‘matullahi Safi practice,
which is “passing away” in God and then “subsisting”
(baqd’) in God.

BIBLIOGRAPHY

Algar, Hamid. “Ni‘mat-Allahiyya.” Encyclopaedia of Islam, new ed.,
vol. 8, pp. 40-43. Leiden, 1960~. A detailed article exclusively on
the history of the order. Includes an extensive bibliography.
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sionistic approach to the subject as well as for using an
imagery derived from personal observation.

Many of Nima Yishid]’s poems had a strong social
appeal. Notable specimens reflecting this aspect of his
verse included Makbas (‘' Prison’"), Khanwéda-y: sarbiz
(““The soldier’s family’’), Ay ddamha! (O you
people!™), Nakis (‘‘“The bell”"), Kar-t skab pa (**The
night watchman’’), and Murgh-i amin (*“The amen
bird’"). Works such as these show a predilection for
popular causes, and pro-leftist sympathies could be
discerned among them.

Nim3 Yishidj left an unmistakable mark on con-
temporary trends in Persian poetry. The generation
of poets that emerged after the forties recognised him
as their leader. One of his most important contribu-
tions was his effort to provide Persian poetry with a
new formal structure, and he was the first to
popularise free verse, which became the major vehicle
of expression for future poets.

Bibliography: Nima Yishidj, Madimii‘a-yi athér,

i, ed. Siris Tahbzz, Tehran 1364/1985-6; idem,

Namahd, ed. Tahbaz, Tehran 1368/1989-90; idem,

Arzish-i ahsasat dar zindigi-yi hunarpishagin, ed. Abu

"I-Kasim Djannati Ata’1, Tehran 1334/1956; idem,

Nima, zindigini wa éathér-i i, ed. ‘Ata"1, Tehran

1334/1955; Muhammad Diya®> Haghtridi (ed.),

Muntakhabat-i athdr az nawisandigan wa shuarda-yi

mu‘asirin, Tehran 1342/1923-4; Nukhustin kungra-yi

nawisandigin-i Irdn, Tehran 1326/1947-8; Arish, i

(= special issue on Nima Yishidj) (Tehran Di Mah

1340/December 1961-January 1962); Muhammad

Rida Lahatd (ed.), Yadmdn-i Nima Yishidj, Tehran

1368/1989-90; Munibur Rahman, Post-revolution

Persian verse, Aligarh 1955; idem, Nima Yishij:

Sounder of the modernisi school of Persian poetry, in

Bulletin of the Institute of Islamic Studies, iv (Aligarh

1960); ¥. Machalski, La lttérature de ’Tran contem-

porain, ii, Wroclaw-Warszawa-Krakow 1967; J

Rypka et alii, History of Iranian literature, Dordrecht

1968; H. Parsa, Atish-i mufaddas-i Nima 1é furiizin

nigah darim, in Payam-i nuwin, iii/3 (1339/1960);

Yahya Aryanpir, Az Seba ta Nimd, ii, Tehran

1350/1971; Bahman Sharik, Nimd wa shir-i Farsi,

Tehran 1350/1971; Djalil Dustkh*ah, Nima Yishid

kist wa harfash cist, in Rahnamd-yi kitab, iv/10

(1340/1961-2); Yad Allah Ru’ya®, Stwwumin sil-i

dargudhasht-i Nima Yiashidj, in Rahnama-yi kitab, iv/10

(1340/1961-2); ‘Abd al-‘Ali Dastghayb, Nima

Yishid; (nakd wa barrasi), Tehran 1356/1977; idem,

Nima Yushidj, in Payam-1 nuwin, iii/6 (1339/1960);

Ahmad Karimi-Hakkak, An anthology of modern Per-

sian poetry, Boulder, Colo. 1978; Hamid Zarrinkiib,

Cashmandaz-1 shir-i naw-i Farsi, Tehran 1358/1979-

80; Lz P. Alishan, Ten poems by Nima Yushij, in

Literature East and West, xx (1976), Austin, Texas

1980; Amir Hasan ‘Abidi, Iran ki bunyad gudhér-i

shi-i naw, in Hindustani Farsi adab, Delhi 1984;

Anwar Khamayi, Cahdr ¢ihra, Tehran 1368/1990.

_ (Munisur Ranman)

NI‘MAT ALLAH 5. AHMAD 8. KApT MUBARAK,
known as Khall Siifi, 'author of a Persian-
Turkish dictionary entitled Lughat-i Nimat Allgh.
Born in Sofia, where as an enameller he made a
reputation as an artist, he moved to Istanbul and there
entered the Nakshbandi order. Association with the
Nakshbandi dervishes made him more closcly ac-
quainted with literature and especially with Persian
poetry. Nimat Allah decided to make accessible to
others the knowledge he had acquired by an ardent
study of Persian literature, and thus arose his lex-
icographical work, which he probably compiled at the
instigation and wijth the assistance of the famous
Kemal Pasha-zade (d. 940/1533 [4.0.]). He died in

969/1561-2 and was buried in the court of the
monastery at the Edirne gate in Istanbul. His work,
which survives in a considerable number of manu-
scripts, is divided into three parts: verbs, particles and
inflection, and nouns. His sources were: 1. Ukniim-i
‘Adjam (see Oxford, Bodleian, Uni, 291, no. 108); 2.
Késtma-yi Lutf Allah Halimi (Hadjdji Khalifa, iv, 503);
3. Wasila-yi makisid (Fliigel, Vienna catalogue, i, 197); 4.
Lughat-i Kara-Hisari (Rieu, 513a); 5. Sihah-i “Adjam
(Hadjdji Khalifa, vi, 91 and Leiden catalogue, i, 100).
Besides making careful use of these sources, Ni‘mat
Allzh added much independent material, of which his
dialect notes and- ethnographical observations are
especially valuable. This work is of considerable scien-
tific importance and deserves greater attention than it
has so far received. .

Bibliography: O. Blau, Uber Ni‘matullah’s
persisch-tiirkisches Worterbuch, in ZDMG, xxx (1877),
484; Rieu, Catalogue, 514b; Hadidji Khalifa, vi,
362. The dictionary was partly used by Golius for
the Persian part of Castell’s Lexicon Heptaglotton.
The best mss. are Dorn, St. Petersburg catalogue, no.
431 (p. 426) and Fleischer, Dresden catalogue, no.
182. _ _ (E. BERTHELS) _
NI‘MAT ALLAH 5. HABIB ALLAH HARAWI,

a Persian historian. His father was for 35 years in
the service of the Great Mughal Akbar
(963-1014/1556-1605) where he was a khalisa inspec-
tor. Ni‘mat Allah himself was for 11 years historian to
Djahangir (1014-37/1605-28), then entered the ser-
vice of Khan-Djahan Lodi [g.0.] whom he accom-
panied in 1018/1609-10 on the campaign against the
Deccan. Soon afterwards he became acquainted with
Miyan Haybat Khan b. Salim Khan Kiakar of
Samina, who persuaded him to write a history of the
reign of Khan-Djahan. Ni‘mat Allah began his work
in Malkapir in Dhii 'I-Hidjdja 1020/February 1612
and finished it on 10 Dhu ’}-Hidjdja 1021/2 February
1613. The work is dedicated to Khan-Djahan, and is
entitled Ta’ikh-i Khandjahdni and consists of a mukad-
dima, 7 babs and a khatima. It deals with the history of
the Afghans, beginning with their legendary descent
from the Banii Ismafl and treats with special fullness
of the history of Bahliil Lodi, Shir Shih Sir and
Nawwib Khian-Djahan Lodi. The last chapters are
devoted to the genealogy of the Afghin tribes and the
reign of Djahangir. The &hdtima contains biographies
of famous Afghan shaykhs. There is also an ab-
breviated version of the work entitled Makhzan-i
Afghant.

Bibliography: H. Ethé, in GIPh, ii, 362-3; Rieu,
Calalogue, 210a, 212a, 903b; Elliot and Dowson,
History of India, v, 67-115. The shorter version is
translated by B. Dorn, History of the Afghans:
translated from the Persian of Neamet Ullah, in Orient.
Transl. Fund, London 1829-36. See also Storey, i,
393-5, 1302; Storey-Bregel, ii, 1209-14.

’ (E. BERTHELS)

NI‘MAT-ALLAHIYYA, a Persian Safi order that
soon after its inception in the 8th/14th century
transferred its loyalties to Shi‘i Islam. The Ni‘mat-
Allahiyya first took root in south-eastern Persia where
it continued to prosper until the time of Shah Abbas.
For the next two centuries it survived only in the Dec-
cani branch that had been established in the 9th/15th
century. Reintroduced into Persia with considerable
vigour in the early 13th/late 18th century, the Ni‘mat-
Allzhiyya became the most widespread Siifi order in
the country, a position it has retained until recent
times.

1. The founder and the development of his
order.

The eponym of the order, Shah Ni‘mat Allah Nir
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HE NIMATULLAHT ORDER,! one of the most well-known Sufi orders,

has many followers in the United States, Europe, and especially

Persia at the present time. As the name suggests, the order was

founded by Shih Ni‘mat Allih Wali, a renowned master of the
Ma‘riifiyyah Order, which is known as the mother of the orders (umm al-
salasil). This is due to the fact that almost all the orders of Sufism were
started by Ma‘ruf Karkhi, after whom the Ma‘riifiyyah Order is named. It
must, however, be remembered that nearly all the orders consider ‘Alf ibn
Abi Tilib, the son-in-law of the Prophet, as the first master of the
spiritual path.

Masters of the Nimatullahi Order

The spiritual chain of the Nimatullahi Order from Al up to Shih Ni‘mat
Allah is as follows:

. ‘Ali ibn ‘Abi Talib (d. 41/661)

Hasan al-Basri (21/642-110/728)

Habib al-‘Ajami (d. 119/737)

Da’ad alT3’1 (d. 165/781)

. Ma‘riif al-Karkhi (d. 200/815-16)

. Sart al-Saqati (d. 253/867)

. Abu’l-Qiasim al-Junayd (d. 298/910)

. Abt ‘Alr Radbiri (d. 322/934)

9. Abi ‘Al al-Katib (d. after 340/951)

10. Abii ‘Uthmin al-Maghribt (d. 373/984)
11. Abu’l-Qiasim al-Gurgani (d. 469/1076)
12. Abi Bakr al-Nassdj aiTast (d. 487/1094)
13. Ahmad Ghazzali {d. 520/1126)

14. Abu’l-Fadl al-Baghdadi (d. 550/1155)
15. Abu’l-Barakat (d. 570/1174)

" \§ 9 AGUSTOS 1957

L)

16. Abu’l-Su‘id al-Andalust (d. 579/1183)
17. Abii Madyan (d. 590/1194)
18. Abu’l-Futih al-Sa‘id1
~19. Najm al-Din Kamal al-Kifi
20. Abii Bakr Salih al-Barbari

Mgvouttes 21, ‘Abd Allsh alYafi7 (d. 768/1367)

22. Shih Ni‘mat Allah Wali (731/1331-834/1431)

The Life and Works of Shah Ni‘mat Allah

Niir al-Din Shah Ni‘mat Allzh Wali, the gutb (pole) of those who realize
Oneness, the best of those perfected, was one of the greatest Sufi masters and
most renowned mystics of the eighth/fourteenth and ninth/fifteenth
centuries.2 His teachings spread to all the followers of the Spiritual Path
(tarigat) of Islam. In truth, it can be stated that he was the reviver of the
Spiritual Path of Muhammadan Poverty (fagr-i Mubammads) throughout all
the Muslim lands, especially Persia and the subcontinent. Moreover, it was
the order bearing his name that was able, in the twelfth/eighteenth century,
to revive the tarigat in Iran and to quench the thirst of those who were
searching for mystical truth.

Shih Ni‘mat Allih was born on 14 Rabi* al-awwal 731/1331, in Aleppo
in present-day Syria. His father, Mir ‘Abd Allah, was one of the great Sufi
masters of his time. His mother was of the royal lineage of Fars, in southern
Persia. It is said that during his childhood Shah Ni‘mat Allzh memorized
the whole of the Quran and had a great capacity for comprehending spiri-
tual truths and expressing mystical meanings. He writes:

Know for certain that the knowledge
in which they instructed my heart
Wasn't taught anywhere.

What the shaykh of the forty-day retreat
never realized at the age of thirty
Was revealed to me at the age of three.

Although in his youth he studied both theosophy (hikmat-i ilaht) and
scholastic theology (kalim), he was discontent with the lack of application
that he discovered in those who pursue these disciplines, and so he set out
in search of a perfect master and an enlightened guide. He encountered
many of the great spiritual teachers of his day, until at last he found his own
master in Shaykh ‘Abd Allih alYafit. Shaykh Yafi‘i, whom Shah Ni‘mat
Allzh considered to be the chief among the saints‘of the world, was
endowed not only with esoteric perfection but also ‘with such a great
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T. Graham Shah Ni‘matullah Wali 173
SHAH NI‘MATULLAH WALI

Founder of the Ni‘matullahi Sufi Order

Terry Graham

The powerful Sufi master Shih Ni‘matullah Wali (731/1330-834/1431), told the
mightiest ruler of the day, Tamerlane:

While your domain stretches
from China to Shiraz,
Mine is a realm
which has no frontier.

Born in Aleppo in 731/1331 A.D. of an Arab father (tracing his descent through
nineteen generations back to the Prophet) and a Persian mother, Sayyid Nir al-Din

Ni‘matulldh Kirmani, better known as Shah Ni‘matullah Wali, was introduced to
Sufism at the age of five, when his dervish father, Mir ‘ Abdullah, took him to a Sufi

1

gathering. The seeds sown at this early age gradually sprouted into a desire to find
guidance at the hands of a perfect master. Aleppo was the centre of 1bn ‘Arabi’s
school of the “Unity of Being’ (wahdar al-wujiid), so that Shah Ni‘matulldh was
well-placed to profit from an education that included not only the traditional .
sciences but an input from the theosophy of Muhyi al-Din ibn ‘Arabi (d. 638/1240
AD), who had settled in Aleppo, where his tomb is a site of visitation to this very
day. For further study in the religious sciences he went on to Shiraz, notable at the
time as a centre for Shafi‘ite and other Sunni 2juridical studies. Thereby he entered
the homeland of his mother for the first time.

However, there came a point when no amount of book-learning could satisfy the
young student’s yearning; so, he set out to seek his master. In the course of his wan-
derings, he served many masters, each providing him help which was to serve him
well when he was to encounter the master who was to take him to the highest sta-
tion. It was in Mecca at the age of twenty-four that he came into contact with the
Yemenite master, ‘Arif al-Din Abu Muhammad ‘Abdullah ibn As‘ad ibn Asi ibn
Sulayman Nazil al-Haramayn al-Yafi‘i (698/1298—768/1367), whose stature was
such that he had been given the authority of mastership by no less than six masters,
linking him to several chains of initiation,3 including the Shédhiliyya and the
Qadiriyya, in which latter chain he founded the Yafi‘iyya branch, which survives

1. Jean Aubin, Matériaux pour la biographie de Shih Ni’ matuliah Wali Kirmani, (Tehran & Paris,
1983), p. 200.

2. Aubin, op.cit., pp4 2-3, makes reference to Shah Ni’matullah’s stody in Shiraz,

3. 1. Spencer Trimingham, The Sufi Orders in Islam (Oxford University Press 1971; tprt. 1973), p.
273.
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The founder of the Ni‘matullshi Order,
Ni*matullzh Wali, was born in Aleppo on the 14th of Rabi®
al-Awwal 731 A.H. (A.D. 1331).2 His father was Arab and his
mother was Persian.? The reasons why his family had moved to
Syria are unknown ‘but all the early accounts of Shah’s life
report his birth in Aleppo’.*

2

Mapping the Sacred 1
- The Ni°matullihi Order

2.1 Origins

- And hold fast,

All together, by the Rope
Which God (stretches out
For you), and be not divided
Among yourselves; -

And remember with gratitude
God’s favour on you

[ni*mat Allah];

For ye were enemies
And He joined your hearts
In love, so that by His Grace

- Ye became brethren;.
" And ye were on the brink

Of the Pit of Fire; v

And He 'saved you from it.
Thus doth God make

His signs clear to you:
That Ye may be guided.

21—=53

(Qur'an 3:103)!
Nir al-Din Shah
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436 WALEL B. HHALLAQ

itself makes no sense: the Muslim ¢édis either kept a diwén or they did not. If
there was good reason to keep a diwan for, say, a few years or even a few
months, then the reason must stand for all time. And since, as we have seen,
there was, indeed, a convincing reason to keep a diwdn,''® we are compelled
to conclude that in reality the institution was maintained systematically.

Furthermore, the evidence of the sources—which represent a variety of
genres covering many periods—cxcludes the possibility of any sudden trans-
formation in the hislory of the diwan. In other words, the diachronic develop-
ment of this institution—allowing for minor modifications along the way—
represented an unwavering continuity from the second/eighth century to the
beginning of the fourteenth/twentieth.’®® There is no suggestion that the
Otromans introduced any changes to the institution, save perhaps for providing
a crucial public space for storing the documents. None of the sultanic decrees—
mardstm, firméns, or giniins—prescribing a variety of modifications in the
existing administrative, legal and economic structures had, to the best of my
knowledge, to do with the gadr's divan. Thus the evidence of continuity is
supported by the marked absence of evidence in favour of change.

It bears repetition here that the absence of the diwdns themselves is in no
way evidence of their non-existence. Although far from being exhaustive, the
evidence leads to the conclusion that the gadi’s diivan had not only been a
formal institution that was maintained systematically throughout, but that
since the carly phases in the history of Islam it had been as significant a
manifestation of the judicial system as the function of the ga@dr himself.

’1" See section I, above.
20 And in certain arcas, down to the present.

An introduction to the history of
modern Persian Sufism,* Part I: The Ni‘matullaht
order: persecution, revival and schism

LEONARD LEWISOIN
Centre of Near and Middle Eastern Studies, SOAS. University of London

1. Introduction

Following the political upheavals of 1978, the history and development of
Shiite religious thought in modern-day Persia has been the subject ol detailed
scholarly studies, but the modern development of Sufism--the mystical tradi-
tion that Yes at the heart of traditional Persian culture, literature and philo-
sophy, which is, [rom the cultural and literary point of view at least, the most
fascinating aspect of the Perso-Islamic religious tradition  remains almost
completely uncharted. In contrast to the classical and medieval periods of
Persian Sufism which have undergone much scholarly investigation in recent
years,? the study of the modern period of Iranian tasawwuf, though lar better
known and documented, has been seriously neglected by scholars.

The following two-part essay® aims to analyse and understand the modern
period of Sufism in Iran, focusing on the socio-political context of various
dervish orders and their mystical traditions (tard’ig), and providing an overview
of the place of organized rasaywwy/ and the major orders during the last 200
years. It is hoped that this study will serve to illuminate the relation and
relevance of the practices and institutions of Sufism in modern Persia to the
speculative and intellectual traditions of philosophical gnosticism (“/r/@n) and
theosophical learning (hikmat), awakening the intercst of students in the
important figures in Sufism who have flourished in Persia during this modern
period. Islamic spirituality in general, and Sufi spirituality in particular, as the
following pages amply demonstrate, is a vibrant Hving tradition,* having direct
bearing on the present and future development of Persian socicty and culture.
As Seyyed Hossein Nasr has pointed out: *One can hardly understand the

! This article grew out a study in preparing the article on rasmwwy/ in nineteenth- to twenticth-
century Persia for the Encyclopedia of Islum (2nd ed.). T would not have been able 1o complete
the arlicle without the kind assistance of Professor “Abd al-Hamid Gunjaviyiin, Master of the
Dhahabiyya order, various shaykhs of the Ni‘matullihiyya living in Europe, especially its qugb,
Dr Javad Niirbakhsh and other afliliates of Munawwar ‘All Shihi branch. My thanks extend to
Mihdi TFafrishi for his bibliographical assistance and to Mustalit Shafafi in providing me
information on recent developments in twentieth-century Persian Sufism. 1 am extremely indebted
to Mr Muhammad Rida Jiizi and to Dr Shihram Paziki, both lecturers at the University of
Tehran, for their many illuminating comments and criticisms on carlier versions of this article,
and for updating me regarding recent developments among the Gunabadiyya. I am deeply grateful
to Dr Muhammad Isa Waley of the British Library and Mr Terry Graham for considerable
assistance in editing the final version. Publication details for Persian sources are given in the
bibliogruphy.

2See Leonard Lewisohn (ed.), The legacy of mediaeval Persian Sufism (London: SOAS Centre
for Near and Middle Eastern Studies and Khanigahi Nimatullahi Publications [KNP] 1993);
idem, (ed.), Classical Persian Sufism: from its vrigins 10 Rumi (London: KNP, 1994).

3 Part 1 deals with the revival and survival of the various branches of the Ni‘matullaht order
throughout the turbulent political upheavals of nineteenth and twenticth century lIran; part 11
examines the role of the Dhahabiyya, the second most important Sufi order in Persia, in Iranian
tasaywwif, while analysing Dhahabi-Ni‘matullahi relations as well as the numbers and geographical
distribution of Persian Sufis over the last two centuries, concluding with an overview of the key
characteristics of Iranian fasawwyf in modern times. .

“¢f. S. H. Nasr’s discussion of *Sufism and spirituality in Persin’, in idem (ed.), Islamnic
spirituality 1I (New York: Crossroad, 1991), 216 21.

% u“el*\“i_ c«} ‘H‘é' School of Oriental and African Studies, University of London 1998, va/.’ 61/3 , S. (136"‘ 4(({
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| The Life of Shah Ni‘matullah Wali

Initiation ,

Niur al-Din Ni‘matullah Wali, a descendant of the Prophet
Muhammad in the 19th generation through Muhammad
Bagqir, the fifth Shi‘ite Imam, was born in Aleppo in
731/1331.! At the age of five, he was taken by his father, who
was a dervish, to a majlis or meeting of the Sufis. The father,
Mir ‘ Abdullah, spoke about the battle of Uhud, in which the
Prophet, fighting in hand to hand combat, suffered a blow
which broke five of his teeth. The hermit saint, Uways al-

~ Qarani, who was miles away in his retreat in Yemen, realized

what had happened and at once broke all his teeth.

The child wondered why Uways had done such a thing, since
God had given him no command concerning it; but he said
nothing during the majlis. That night however he dreamt of
Uways, who told him, ‘In love of your ancestor (Muhammad)
1 broke the thirty teeth of avarice for this world and the next.’?

At first this story may seem odd, even bizarre, but it has an
important meaning — in order to understand it, something
must be said about Uways. He lived in the desert near the
village of Qaran, and although he lived at the same time as
Muhammad he ‘was prevented from seeing him chiefly
because of his high sense of duty to his own mother and also
owing to the fact that he was subject to states of ecstasy which
periodically overmastered him. He is said to have received
instruction in a mysterious way from the spirit of Muham-
mad.’”® The Prophet once told his followers, referring symbol-

~ jcally to Uways, ‘Lo, the breath of the Merciful comes to me

from the quarter of al-Yaman.” Uways died during the civil
wars fighting for‘ Aliin the battle of Siffin; for this the Shi‘ites
consider him one of their own, and in Persian art Uways is
represented as the prototype of the dervishes, wearing the
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Kubrawi order to Badakhshan (present-day Tajikistan) and Kasifmﬁ‘. {’ K

However, the center of his career as a Sufi master was in Khuttalan|
(present-day Kulab, Tajikistan),'” and his disciples were rectuited!
primarily from the eastern reaches of Khurasan and Transoxania. :
He died in 78671385, and is variously reputed to have been buticd
in Khuttalan and Srinagar.'® A descendant of the Prophet through_

Fatima and “Ali, he designated himself as the “second “‘Ali.” Althou@l}
the branch of the Kubrawi order that he introduced to Kashmirs;

remains purcly Sunni to the present day, it is not surprising that
descendants of Hamadani adhered to various trends within Shi‘ism.
Ishaq al-Khuttalani, who succeeded ‘Alf Hamadani as the head of
the order, was murdered by emissaries of the Timiirid ruler Shahriikh
in about 826/1423. Before dying, he appointed as his successor
Muhammad Niarbakhsh. The majority of Khuttalant’s followers
accepted Nirbakhsh, but a minority gave their loyalty to‘“Abd Allah
Barzishabadi instead. This schism gave rise to two separate deriva-
tives of the Kubrawiyya, cach with its own name, but having in
common an adoption of Shiism. Onc was the Nirbakhshiyya, which
survived in Persia into the Safawid period; the other came to acquire,
at a date and in a fashion unknown, the designation of Dhahabiyya,
and has survived down to the present in Iran, where its chief center
is Shirdz."

The latter history of the Kubrawiyya in its Central Asian home-
Jand is not well known. It is probable that it was almost universally
displaced, even in Khwarazm, by the Nagshbandiyya from the early
ninth/fiftcenth century onwards. The small town of Saktari near
Bukhara remained, however, an active center of the Kubrawiyya
until at least the carly cleventh/seventeenth century.'”® At some point,
the Kubrawiyya seems to have spread eastwards from Central Asia
into the Muslim regions of China. Finally, there are traces of the
Kubrawiyya in Turkey—a Kubrawi shaykh by the name of Mustafa

m [y DeWeese, “Sayyid ‘Ali Hamadani and Kubrawl Hagiographical Tra-
ditions,” in: L. Lewisohn (ed.), The Legagy of Medizval Persian Sufism, London and New
York, 1992, p. 124

03 J. Teulel, Line Lebensbeschreibung des Scheich Ali-i Hamadant, Leiden, 1962.

s R, Gramlich, Dic schittischen Denwischorden Persiens, Wiesbaden, 1963, vol. 1, pp.
14-26.

5 For a list of works produced by the shaykhs of Saktari, see A. A. Semenov,

Sobranie wostochnykh nukopise. Akademii Nauk Uzbekskoi SSR, Tashkent 1955, vol. 3, pp.
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UNITY AND DIVERSITY IN SUFISM 239
Dede is recorded to have fought in the ranks of the army that con-
quered Constantinople, but no lasting implantation of the order
appears to have taken place either in Turkey or in the Arab lands.
Only a nominal existence of the Kubrawiyya persisted in the west-
ern Islamic world as one of the multiple sccondary affiliations claimed
by Nagshbandss of the Mujaddidi-Khalidr line.

Sufism in a ShT Context: The Ni‘matullahyya

The Ni‘matullahi Sufi order first took root in south-castern Persia,
where it continued to prosper until the time of the Safawid ruler
Shah ‘Abbas (978/1571-1038/1629). For the next two centuries, it
survived only in the Indian Subcontinent (Deccan), and was rein-
troduced into Persia with considerable vigor in the carly thirteenth/late
_eighteenth century. From that time on, the Ni‘matullahiyya became
the most widespread Sufi order in the country.

The founder of the order Shih Ni‘mat Allah Wali was born in
Aleppo ca. 730/1330. His father was a descendant of the Prophet
via the seventh Shi‘T/Ismali imam Isma‘l b. Ja‘far. His mother was
of Persian descent. During his early youth Ni‘mat Allah studied in
Shiraz. Among his teachers was one of the greatest theologians of
the age ‘Adad al-Din al-Ij (d. 756/1355). Ni‘mat Allah was initi-
ated into Sufism by the famous Yemeni historian and Sufi “Abd
Allah al-YafiT (d. 768/1367), who, in turn, derived his spiritual
genealogy from the great Maghribi saint and the spiritual forefather
of the Shadhiliyya order Abi Madyan Shu‘ayb (d. 590/1197). Nifmat
Allih joined al-Yafi‘’s circle in Mecca at the age of twenty-four and
stayed with this master until his death, whereupon Ni‘mat Allah
embarked on a long series of journeys. After spending some time in
retreat in the cave on Mount Mugattam in Egypt,'” he traveled
through Syria and Iraq to Azerbaijan. En route, he met many dis-
tinguished Sufi masters, including the eponymous founder of the
Safawid order, shaykh Saff al-Din. It was in Transoxania that Ni‘mat
Allzh first presented himself as an independent Sufi teacher. His suc-
cess, which found its most dramatic expression in the establishment
of several Ni‘matullahi lodges in various locations throughout Central
Asia, attracted the hostile attention of the all-powerful Timir, who

106 T, Graham, “Shih Ni‘matulldh,” p. 174
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44 NIMA YUSHIDJ — NI‘'MAT-ALLAHIYYA

sionistic approach to the subject as well as for using an
imagery derived from personal observation.

Many of Nima Yishidj's poems had a strong social
appeal. Notable specimens reflecting this aspect of his
verse included Mahbas (**Prison’’), Khanwada-yi sarbdz
(““The soldier’s family'), Ay dadamha! (*‘O you
people!’’), Nakis (*“The bell’’), Kar-i shab pa (‘‘The
night watchman’’), and Murgh-i amin (‘‘The amen
bird’"). Works such as these show a predilection for
popular causes, and pro-leftist sympathies could be
discerned among them.

Nimé Yishidj left an unmistakable mark on con- -

temporary trends in Persian poetry. The generation
of poets that emerged after the forties recognised him
as their leader. One of his most important contribu-
tions was his effort to provide Persian poetry with a
new formal structure, and he was the first to
popularise free verse, which became the major vehicle
of expression for future poets.
Bibliography: Nima Yishidj, Madimiia-y dthar,
i, ed. Siris Tahbaz, Tehran 1364/1985 6; idem,
Namaha, ed. Tahbaz, Tehran 1368/]989-90; idem,
Arzish-i ahsasdt dar zindigi-yi hunarpishagin, ed. Abu
'I-Kasim Djannati ‘Ata’1, Tehran 1334/1956; idem,
Nimd, zindigini wa dthar-i i, ed. ‘Ata’f, Tehran
1334/1955; Mubammad Diya®> Hashtriidi (ed.),
Muntakhabalz athGr az nawisandigén wa shu‘ara 1
mu‘agirin, Tehran 1342/1923-4; Nukhustin kungra v
nawzsandlganz Iran, Tehran 1326/1947-8; Arish, ii
(= special issue on Nima Yishidj) (Tehran Di Mih
1340/December 1961-January 1962); Muhammad
Rida Lahati (ed.), Yadman-i Nima Yishidi, Tehran
1368/1989-90; Munibur Rahman, Post-revolution
Persian verse, Aligarh 1955; idem, Nimd Yishij:
Jounder of the modernist school of Persian poetry, in
Bulletin of the Institute of Islamic Studies, iv (Aligarh
1960); F. Machalski, La littérature de ’Iran contem-
porain, ii, Wroclaw-Warszawa-Krakow 1967; J.
Rypka et alit, History of Iranian literature, Dordrecht
1968; H. Parsa, Atish-i mukaddas-i Nima rd furiizin
nigah darim, in Payam-i nuwin, iii/3 (1339/1960)
Yahya Aryanpur Az Sabad ta Nima, Tehran
1350/1971; Bahman Sharik, Nimd wa ﬁi‘r—i Farsi,
Tehran 1350/1971; Dijalil Dastkhvah, Nima Yishid;
kist wa harfash &ist, in Rahnama-yi kitah, iv/10
(1340/1961-2); Yad Allah Ru’ya’, Siwwumin sal-i
dargudhasht-i Nimd Yushidj, in Raknama-yi kitab, iv/10
(1340/1961-2); ‘Abd al-°Ali Dastghayb, Nima
Yishidy (nakd wa barrasi), Tehran 1356/1977; idem,
sza Yushidf, in Payam-i nuwin, iii/6 (1339/1960);
Ahmad Karimi-Hakkak, 4n anthology of modern Per-
stan poeiry, Boulder, Colo. 1978; Hamid Zarrinkib,
Cashmandaz-i shi%-i naw-i Farsi, Tehran 1358/1979-
80; L. P. Alishan, Ten poems by Nima Yushy, in
Literature East and West, xx (1976), Austin, Texas
1980; Amir Hasan ‘Abidi, Irdn kd bunyad gudhir-i
shi%-{ naw, in Hindustani Farsi adab, Delhi 1984;
Anwar Khamayi, Cahdr ¢ikra, Tehran 1368/1990.
(MUNXBUR RAHMAN)
NI‘MAT ALLAH 5. AHMAD 5. KApi MuUBARAK,
known as Khalil S$Gfi, author of a Persmn-
Turkish dictionary entitled Lughat-i Ni‘mat Allih.
Born in Sofia, where as an enameller he made a
reputation as an artist, he moved to Istanbul and there
entered the Nakshbandi order. Association with the
Nakshbandi dervishes made him more closely ac-
quainted with literature and especially with Persian
poetry. Ni‘mat Allah decided to make accessible to
others the knowledge he had acquired by an ardent
study of Persian literature, and thus arose his lex-
icographical work, which he probably compiled at the
instigation and with the assistance of the famous
Kemal Pasha-zade (d. 940/1533 [g.0.]). He died in

969/1561-2 and was buried in the court of the
monastery at the Edirne gate in Istanbul. His work,
which survives in a considerable number of manu-
scripts, is divided into three parts: verbs, particles and
inflection, and nouns. His sources were: 1. Uknim-i
‘Adjam (see Oxford, Bodleian, Uri, 291, no. 108); 2.
Kasima-yi Lutf Allah Halimi (Ha_J_Jl Khahfa iv, 503);
3. Wasila-yi makasid (Fliigel, Vienna catalogue,l 197) 4.
Lughat-i Kard-Hisart (Rieu, 513a); 5. Sihah-i ‘Adiam
(Hadjdjt Khalifa, vi, 91 and Leiden catalogue, i, 100).
Besides making careful use of these sources, Ni‘mat
Allzh added much independent material, of which his
dialect notes and ethnographical observations are
especially valuable. This work is of considerable scien-
tific importance and deserves greater attention than it
has so far received. .

Bibliography: O. Blau, Uber Nimatullah’s
persisch-tirkisches Warterbuch, in ZDMG, xxx (1877),
484; Rieu, Catalogue, 514b; Hididii Khalifa, vi,
362. The dictionary was partly used by Golius for
the Persian part of Castell's Lexicon Heptaglotion.
The best mss. are Dorn, St. Petersburg catalogue, no.
431 (p. 426) and Fleischer, Dresden catalogue, no.

(E. BERTHELS)

NI‘MAT ALLAH 5. HABIB ALLAH HARAWI,
a Persian historian. His father was for 35 years in
the service of the Great Mughal Akbar
(963-1014/1556-1605) where he was a khalisa inspec-
tor. Ni‘mat Allzh himself was for 11 years historian to
Djahangir (1014-37/1605-28), then entered the ser-
vice of Khan-Djahan L&di [¢.0.] whom he accom-
panied in 1018/1609-10 on the campaign against the
Deccan. Soon afterwards he became acquainted with
Miyin Haybat Khin b. Salim Khan Kakar of
Samana, who persuaded him to write a history of the
reign of Khan-Djahan. Ni‘mat Allah began his work
in Malkapur in Dhu ’l-Hidjdja 1020/February 1612
and finished it on 10 Dhu ’I-Hididja 1021/2 February
1613. The work is dedicated to Khan-Djahan, and is
entitled Ta’ikh-i Khéndjahani and consists of a mukad-
dima, 7 bibs and a khatima. It deals with the history of
the Afghans, beginning with their legendary descent
from the Bant Isma‘ll and treats with special fullness
of the history of Bahlil Lodi, Shir Shah Siir and
Nawwiab Khéan-Djahan Lodi. The last chapters are
devoted to the genealogy of the Afghén tribes and the
reign of Djahéngir. The khdtima contains biographies
of famous Afghan shaykhs. There is also an ab-
breviated version of the work entitled Makhzan-i
Afghan.

Bibliography: H. Ethé, in GIPh, ii, 362-3; Rieu,
Catalogue, 210a, 212a, 903b; Elliot and Dowson,
History of India, v, 67-115. The shorter version is
translated by B. Dorn, History of the Afghans:
translated from the Persian of Neamet Ullah, in Orient.
Transl. Fund, London 1829-36. See also Storey, i,
393-5, 1302; Storey-Bregel, ii,. 1209-14.

(E. BERTHELS)

NI‘MAT-ALLAHIYYA, a Persian Siifi order that
soon after its inception in the 8th/14th century
transferred its loyalties to Shi‘f Islam. The Ni‘mat-
Allahiyya first took root in south-eastern Persia where
it continued to prosper until the time of Shih ‘Abbas.
For the next two centuries it survived only in the Dec-
cani branch that had been established in the 9th/15th
century. Reintroduced into Persia with considerable
vigour in the early 13th/late 18th century, the Ni‘mat-
Allahiyya became the most widespread Safi order in
the country, a position it has retained until recent
tlmes

. The founder and the development of his

ordcr
The eponym of the order, Shah Ni‘mat Allih Nar
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NIMETULLAH — NIMROD.

-
edilen eser Tarip-i Han-Cihani adim tagi
makta olup, bir mukaddima, 7 bab ve bir ha-
tima'den miitegekkildir, Efganlilarin tarihini
ele slan bu eser, onlarin efsdnenin Bani fsra-
'il%e gikardin menge’lerinden baglayip, bilhas-
sa Bahlal Lodi, Sir-Sah Sir ve Navvab Han-
Cihin Lodi terihini, teferrudth bir gekilde,
anlatmaktadir. Son bélimler efgan kabfleleri-
nin geceresine ve Cihangir devrine hasredil
migtir, Hatima’de meghfir efgan geyhlerinin
hél terciimeleri bulunmaktadir, Eserin Mah-
zan-i afgant adh bir de muhtasar gekli vardir.
Bibligografya: H. Ethé (GIPA., 11,
362 v.d.); Rieu, Catalogue, 8. 2108, 2128,
go3b; H. Elliot, History of India, V, 67—
115. Muhtasar niisha B. Dorn tarafindan ter.
cime edilmigtir: History of the Afgans:
translated from the Persian of Neamet Ul-
lah (Orient. Transl. Fund, London, 1829—
1836 ). ( E. BERTHELS.)
NIMETULLAH VELL. NIiMAT ALLAH
VAL], Amir Niir al-Din Ni‘mat Allah (13297

—1431), iranly mutasavvif. Mir ‘Abd.|
Allabn oglu ve besinel il imam Bakir 'in

ahfddindan olup, Ni‘mat-Allahi tarikatinin ku-
rucusudur ve Iran'da, kerimet sahibi biiyiik
bir veli mfats ile, husfisi bir sayg1 gérmektedir,
Ni'mat Allah Vali Haleb'de 730/731 ( 1320/
1330) yillarinda dogmug, genglik ¢agim Irak’ta
gecirmiy ve 24 yaginda Mekke ‘ve giderek, ora-
da meghlir Sayh ‘Abd Allah Yafi'i [ bk. mad,
YAFI'l ]’nin talebesi ve halifesi olmugtur, Ho-
casinin Sliimiinden sonra, Semerkand’da yer-
legmis, Herat ve Yezd®i ziyaret etmig, nikiyet
Kirman 'dan 8 fersah mesafede bulunan Mahang
'a giderek, Bmriiniin son 25 senesini orada
gegirmiy ve 22 receb 834 (3 nisan 1431 ) ’te
Slmiigtiir, Tiirbesi hald miibsrek bir mahal ola.
rak ziyiret edilmektedir. Ni'mat Allah sagh-
ginda biitin hukiimdarlanin, bilhassa Sahruh 'un
biyiik teveceiih ve itibdrim kazanmistir. Torun-
lans Hindistan ’a g8gmiisler ve Dekken ’de ‘Alg’
al-Din Ahmed Sah Bahmani (1435—1437) ta-
rafindan yiiksek mansiplara tiyin olunmuglar.
dir. Ni‘'mat Allah tasavvuf sihasinda cok eser
vermig bir nazariyate idi. Safi akidesi ile al-
kali muhtelif mes’eleler iizerinde, 500’den fazla
riséle kendisine isnid edilmektedir. Bunlardan
tehminen yiiz kadar zamammiza intikal etmig
olup, bunlarin Ni‘mat Allah ’a it oldugu tesbit
edilebilmektedir. Umtimiyetle ¢ok kisa olan bu
risilelerde, lbn al-“Arabi, Fahr al.Din 'lrilﬁ
v.b. gibi, séfiligin biiyiik i#istadlarinm eserle.
rindeki gii¢ parcalar tetkik ve izah edilmek-
tedir. Biiyiik Divin’i daha da degerli olup,
hakiki minada bir ¢ok giir ihtivi etmekte ve
derin bir samimiyet tagimektadir,

——

Bibliyografya: H Ethé ( GIPh.,

II, 299, 301); Riey, Catalogue, 5. 432, 6345,

641b, 774b, 8290, 831b, 869b; E. G. Browne,

History of Persian Literature under Tartar

Dominion (Cambridge, 1920), s. 463 v.d.;

Divén (tag. basm., Tahran, 1276 ). Sun® Allah

Ni‘mat-Allahi, Savanih al-agyam fi mugsiho.

dit el-a'vim mavsim bi-silsilat alarifin

(Bombay, 1307=1890); Habib al-siyar, 11,

3, 143 (Bliim tarihi 25 receb olarak gbsteri-

lir) ve Davlatgih (ngr. Browne, s. 333—340)

olim tarihini 827 senesi olarak gosterir.

( E. BERTHELS.)

NIMRUD. [ Bk. NEMROD.]

NIMRUD. [ Bk. niMrOD.]

NIMRUD. NIMROUD, gimali Mezopotamya
'da, eski Astr bolgesinde, Asuriularip
Kalhu ismini verdikleri sehrinp
harédbelerinin bulundugu yere bu-
gin verilen ad. Burasi Diele’nin gark
séhilinde, Musul 'un 35 km. ceniibundaki ova-
nin ortasmda (36°s’ gimal arz ve 43° 20
sirk tali, Greenw.), hdyiik geklinde bir ha-
ribe yeri olup, Biiyiik Z&b irmagimmn Dicle
've dékiildiigi mevkie yakin bir yerde tegek-
kiil eden iicgenin wcunda bulunmaktadir. ki
nehrin arasinda kalan bu séha, askeri bakim-
dan mithim oldugu kadar, tabiati da bilytik

| bir gehrin kurulmasina ¢ok elveriglidir. Eski

givi yazih metinlerde, Nimrtd gehrinin te'sisi
hakkinda, her hangi bir bilgiye rastlanmaz (R.
D. Barnett, A Catalogue of the Nimrud Ivorics,
London, 1957 ). Buna mukabil Tevrat’ta Kal-
hu (ibrénicede Kalah ) 'nun kuruluge Namrid’e
atfolunur ( Tekwin, X, 11—12). Ibrani riviiyet-
lerine gore, Namriid, Mezopotamya 'da bir ¢ok
sehirler te'sis etmis idi, Bunlardan biri Kalah
{nbiiyiik sehir*) idi, Mamafih bu ciimlenin,
bagka bir okunug sekline gore, faili degigebil-
mektedir; bu takdirde Kalah”t Namriid deil,
Asurlulann millf tanrs: Assur ‘un te'sis etmis
oldugu minasi gkanlabilir Bayle olsa dahi
Tevrat 'in Kalhu’'yu Mezopotamya ‘nin en eski
sehirleri arasinda g@sterdigi bir hakikattir.
Nimriid hakkindaki rivayet simali Mezopo-
tamya 'da, asurlu hiristiyan ve yahndi bilgin-
leri arasinda muoahhar zamanlara kadar yaga-
migtir; faket bu rivayet, XIX. asrin ortasin-
dan itibdren, tamémen unutulmugtur. Yunan
miiellifleri, bir gehir olarak, Nimrad ’dan bahset-
mezler; onlarda siddece bilgenin adi Kahaymvy
veya Kohawmvi] zikredilir ( Pauly - Wissowa,
Realenzycl. der kiass. Altertumswissensch., X,
1530 ). Bugiinkii Nimrid 'un eski Kalhu oldu-
gunu' ilk olarak isbat eden Rawlinson (Felix
Jones’e gore, 1853: Notes on the topography
of Nineveh, JRAS, 1855, XV; bir de Selection

LB .3, 5234 4964 (H9TANBUL)
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ENM\UX«
Vel

Wb 1114. GraHAM, Terry. “Shah Ni‘matullah Wali: founder of the Ni‘matullahi sufi
3 order”, in: Leonard Lewisohn ed.. The legacy of mediaeval Persian sufism. London,
Khanigah Nimatullahi Publications; London, Centre of Near and Middle Eastern
Studies SOAS, 1992, pp. 173-190.

Synthése ramassée des principaux événements connus de la vie du grand maitre soufi
(sunnite) que fut Shih Ne'matollah (m. 1431 A.D.), et notamment de ses démélés avec la cour

de Tamerlan. L'exposé est complété par quelques remargues sur son enseignement, trés mar-

qué par Ia pensée d'1bn "Arabl. P.L.

Abstracta Iranica (Suppl. Studia Iranica),
c. 15-16, 1992-1993, Tehran 1997.p. 2739 .

1967
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422.  AumIN, Jean. “Dec Kihbanan & Bidar: la famille Ni'matullahi”. Studia Iranica '
20, 2 (1991) pp. 233-262.

Cet article retrace I'histoire e les activitds du célebre mystique, Shah Ne matollah Vali
Kermini (m. 834/1431), ¢t de ses descendants, jusqu’a I'arrivée au pouvoir du Safavide Shah
Esma'il I au début du 16° 5. L'A. démontre par quelles voies les Ne‘matollhis s'insérent
parmi les €lites de la région et construisent jeur puissance économique; avec le temps, le
centre de leurs activités se déplacera # la ville de Yazd. La fondation d’upe khaneqah i Taft
marque une étape majeure dans le développement de Ia tariga, active de la Turquie au Kho-
rassan — sauf & Hérat, qui est le terrmin d'action de Qasem al-Anvir. L analyse pertinente des
relations politiques cf religicuses de Pépoque dans lesquelles s'insérent Jes affaires des deux
mystiques, oceupe Ios pp, 242-245. Les Ne“matoliahis comptent parmi leurs disciples le sou-
verain du Deccan, Ahmad I¥ Je Bahmanide. Encore du vivant de Shah Ne'matollih, un de ses
petits-fils émigre au Deccan ot il tient une place prépondérante auprés du Bahmanide, suivi,
plus tard par son pere et deux de ses fréres; la branche deccanie des Ne'matollahi est désor-
mais florissante (son histoire est suivie Jjusqu'a la fin du 15° 5.}, La branche yazdie traverse
une période de relatif effacement; elle doit faire face & I'administration timouride qui attaque -
les priviléges fiscaux de la tariga; I'A. lirg le maximum de renseigneme_nts des données frag-
garder leurs priviléges. Cependant, on assiste 3 un retour en force de la puissance des Ne'ma-
tollahis de Yazd dans la seconde moitié du 15° 8. et au début du 16° s,, ot la famille est
considérée comme une des plus grandes familles notables de la région. Elle obtient pour ses
membres des alliances royales avec des Qard Qoyunlu et des postes élevés sous les premiers
Safavides. Des tableaux généalogiques complétent article. Cette étude non seulement éclaire
I'histoire familiale d’une lignée qui réussit & maintenir sa puissance tout au long du 16° s.
(elle s’alliera également avec la maison royale safavide), mais aussi rend compte de I"étroite
imbrication des facteurs politiques, économiques et religieux dans ’histoire sociale de I"épo-
que. M.S.

Abstracta Iranica (Suppl Studia Iranica),
c. 15-16, 1992-1993, Tehran 1997. p. 87
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Abstracta Iranica, XX-XXI 1997-1998, 2000 Tahran. Ss. Z’/ﬁ
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515. LEWISOHN, Leonard. « An introduction to the history of modern Persian
Sufism, Part I: The Ni‘matullahi order: persecution, revival and schism », BSOAS,

61, 3, (1998), pp. 437-464, bibliographie.

— « An introduction to the history of modern Persian Sufism, Part II: A socio-

cultural profile of Sufism, from the Dhahabi revival to the present day », BSOAS,

62, 1, (1999), pp. 36-59, bibliographie.
Sans renouveler entiérement le sujet, déja bien servi par R. Gramlich (Schiitischen

Derwischorden Persiens), H. Algar, N. Pourjavady & P.L. Wilson..., I"auteur propose une
syntheése intelligente et bien documentée sur I'histoire du soufisme en Iran depuis la chute
des Safavides. Sa grande originalité est d’aller jusqu’a la République istamique, montrant
les persécutions dont les soufis ont été victimes depuis Ja Révolution. YR
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286. PAZUKI, Sahram (gerdavari va tadvin). Majmi‘e maqalat darbare-ye - . o
Sah Seyyed Ne‘matollah Valf. Tehran, Ente$arat-e haqiqat, 1383/2004, 275 p. Sl

[Recueil d’articles sur Sah Seyyed Ne‘matolldh Vali]

‘% Le présent ouvrage réunit une sélection. d’articles présentés lors de deux collogues
' internationaux célébrant la personnalité scientifique et mystique de Sah-Seyyed . .
Niireddin Ne‘matollah Valf (731-834 h.q.). :
™  Le premier a eu lieu les 11 et 12 octobre 2002 4 I'Université de San José aux
Egtats-Unis et le second les 11 et 12 octobre 2003 & I'Université de Leiden aux Pays-Bas.
; Sah Ne‘matolizh Vali, éminente personnalité du mysticisme islamique, est "auteur de
\S profondes innovations dans ce domaine et a fondé en Tran la lignée des « Ne‘matoll&ht ».
Le présent recueil est la version persane’ du texte anglais, publié également sous la
;x% direction de Sahrim Paziki: Celebrating A Sufi Master: a. Collection of Works on the
~ Occasion of the Second International Symposium on Shah Nematollah Vali, New York,
Simorgh Sufi Society, 2004. La préface du livre présente les conditions de la tenue des
deux colloques et de ’édition de I'ouvrage; le premier article, « Hadrat-e Seyyed
Nireddin §ah Ne'matollah Vali » est 1a biographie par Haj Nir ‘All Tabande de Seyyed
Niireddin $ah Ne‘matollah Vali, présentant sa lignée et son passé ainsi que le probléme
de la velayat dans le chiisme. Le second, du méme auteur, « Yadf az hadrat-e Seyyed
Nireddin Sah Ne'matollah Vall », traite de 1a vie mystique de §3h Ne‘matolldh Vali, de  ~
son charisme spirituel, et donne aussi des explications sur les méditations mystiques etle
soufisme ainsi que des commentaires sur des problémes comme le sama’ (la danse
mystique) et Ja musique et les opinions de &ah Ne‘matollah Vali a ce sujet. Ces deux
articles sont en fait les interventions inaugurales des deux collogues susmentionnés. Les
autres articles de ce recueil traitent de divers sujets dont les plus fmportants sont :
Seyyed Mostafa Azmiyes, « L’ampleur de la méthode philosophique et la modération de
Ia doctrine de Sah Ne‘matollah Vali » ; Nagrollah Piirjavadi, « La poésie mystique pure
et la podsie lyrique et subtile ‘rendane’ chez $ah Ne‘matollsh Vali » ; Yanis Eshuts,
«Le rend et le rendr dans l'ceuvre de $ah Ne‘matolldh Vali»; Sahram Pazoky,
«L’innovateur de la confrérie Ne‘matollahi & 'époque modeme : Hadrat-e Soltan =
‘Ali¥ah Gonabadi»; Mohammad Ebrahim Bastani Parizi, «L’administration du
sanctuaire de Shah Vali » ; Mehrdad Qayytml Bidhendt, « Le complexe du mausolée de -

AN

" §sh Ne‘matollzh Vali: une analyse de Pévolution morphologique » ; Mahmud I_Zrel R
Qelich, «Sah Ne‘matollah Vali dans la littérature turque et Papparition de Sah | e
Ne‘matoflah Vali parmi les Qalandar(s) ottomans »; Johanne . Terhar,, ..

« Nag¥bandiyye et chiisme ». _ . "M.AT.
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