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AL-NAHIKI — NAHL

@

milal wa *l-ahwa’ wa “l-nikal, ed. M.1. Nusayr and ‘A.
‘Umayra, Beirut 1405/1985, v, 47; for ‘‘al-B-h-n-ki”’
read ‘‘al-Nahiki’’). Neither text is extant.

Two other members of the family are : (1) Abu ’l-
¢Abbas ‘Ubayd Allah (or ‘Abd Allah) b. Ahmad b.
Nahik al-Nakha‘t ( fI. mid-3rd/9th century), who is
credited with a K. al-Nawadsr (al-Nadjashi, Ridjal, ed.
al-Zandjani, Kumm 1407, 232 no. 615; cf. al-Tisj,
Fihrist, Beirut 1403/1983, 133 no. 448; Ibn
Shahrashib, Ma‘dlim al-ulama®, Nadjaf 1380/1961,
75 no. 501) and who transmitted many usil works to
Humayd b. Ziyad (d. 310/922-3) (al-Tasi, Riddl,
Nadjaf 1381/1961, 480; cf. Kohlberg, in JSAI, x
[1987], 133-4). Al-Nahiki is apparently to be distin-
guished from his namesake, the Imami ShiT scholar

of Kifa ‘Abd Alzh b. Muhammad, whom al-

Nadjashi regards as trustworthy (thika) (Ridal, 225
po. 605) and who appears in the isndd of some tradi-
tions in al-Kulayni’s al-Kdfi. (2) ‘Abd al-Rahman b.
Ahmad Dahman (or Duham), who was suspected of
extremist tendencies (al-Ardabili, Djami¢ al-ruwat,
Kumm 1403, i, 446).

Bibliography (in addition to the references in the
article): Kulayni, al-Kafi, Tehran 1375, ii, 288,
667, vi, 196, 473, 505; 1. Friedlaender, The
heterodoxies of the Shiites, New Haven 1909, i, 66-7, ii,
102-3; L. Massignon, Recherches sur les ShiSites
extrémisies @ Bagdad a la fin du troisiéme siécle de ’hégire,
in ZDMG, xcii (1938), 378-82, repr. in Opera minora,
i, 523-6; D. Sourdel, Le vizirat ‘abbaside, Damascus
1959-60, 336, 340; Agha Buzurg al-Tihrani, al-
Dhari%a ild tasanif ol-shi‘a, Nadjaf 1936-8, Tehran
1941-78, xxiv, 334, nos. 1762-3; H. Halm, Das
“Buch der Schatten”’. Die Mufaddal-Tradition der Gulat
und die Urspriinge des Nusairiertums, in Isl., Iv (1978),
219-66, lviii (1981}, 15-86, at 63-4; idem, Die
islamische Gnosts, Zurich-Munich 1982, 225 (for “‘al-
Nahkin?”’ read ‘‘al-Nahiki’’); F. Rosenthal (tr.),
The History of al-Tabari, xxxvill. The return of the
caliphate to Baghdad, Albany 1985, 178, n. 864; Abu
1-Kasim al-Khi#’i, Mu‘diam ndial al-hadith, Beirut
1409/1989, x, 107, 318, xxiii, 152.

(E. KOHLBERG)

NAHIYE (A. nahiya ‘‘district, vicinity’’), an ad-
ministrative term of the Ottoman empire. It is
found as a general term for the subdivisions of a
wildyel or province as early as the 9th/15th century,
but only later becomes a specific term for the rural
subdivision of a kada’ [¢q.v.] or kazd; this latter term
may be compared with the French arrondissement and is
governed by a ka’m-makam [g.v.], while the nahiye is
under a mudir. This official, who used to be appointed
by the wali, the governor of the province, received his
instructions from the ka’m-makam, to whom he was
subordinate. The subdivisions of the nghiye are called
karye, i.e. village. Usage of the term has carried on in-
to the Turkish Republic with the ndhiye as a subdivi-
sion of the ilge or district.

Bibliography: V. Cuinet, La Turquie d’Asie,
Paris 1892-5, 1, p. v; I4, art. Néhiye (M. Tayyib
Gokbilgin). (F. BABINGER*)
NAHL (a.), 2 singular noun with the value of a col-

lective (sing. nahla) designating domestic or social
bees (apid family) (Pers. nahl, Turk. ar;, Kabyle
thizizwa, Tamahak ehenkeker en turawet, pl. thenkukar)
with the species Apis mellifera/mellificq in Europe and
North Africa and Apis fasciata in Egypt and the Near
East.

One cannot trace here the primordial economic role
that, thanks to honey, bees have played in man’s
nutrition since prehistoric times. The sedentary
populations of the mountainous and wooded zones of

the Mediterranean rim, following the example of the
Greeks, very soon domesticated the bee and organised
bee-keeping (nihala, tarbiyat al-nahl, Turk. ancilik)
quickly took its place among agricultural activities,
successfully taking over from the hazardous collection
of wild honey.

With Islam, the bee’s beneficial nature for
humanity was clearly described in siira XVI of the
Kur’an entitled precisely al-Nah! ‘‘the Bees’’ and in
which it is stated (verses 68-9): “Your Lord has
revealed to the bees: Establish your dwellings in the
mountains, in the trees and in the places built by men,
then eat all the fruits. Follow meekly in that way the
paths of your Lord./From the bodies of the bees comes
forth a drink of various hues which is a healing for
men’’. The Prophet Muhammad confirmed this
divine protection on several occasions; according to
one of his hadiths, ‘‘Every fly is destined for hellfire,
except the bee’’. He said further, ‘‘Among the small
creatures, there are four that should not be killed: the
ant (namla), the bee (nahla), the shrike (surad) and the
hoopoe (hudhud)”’. Finally, speaking of honey, he
declared, ‘‘For you [Muslims] there are two remedies:
the Kur’an and honey”’. Besides, among the
paradisial delicacies reserved for the elect are prom-
ised ““Rivers of purified honey (ankar min ‘asal
musaffa)’’, XLVII, 15). Several other maxims of the
Prophet give the bee as a model to follow for every
Muslim, as much in his private life as in the heart of
the community; after the fashion of the industrious
insect, all his acts will aspire to the good and the
beautiful and reject the bad and the ugly. The
physiological process of making honey (al-arp) in the
body. of the bee staying unexplained among the
scholars of Antiquity, the Muslims saw in it a clear
sign of divine intervention beyond human com-
prehension.

On the scientific level, it must be noted that the
Arabic-speaking naturalists who spoke of the bees,
such as al-Djahiz (3rd/9th century), al-Kazwinl
(7th/13th century) merely reproduced what had been
said by Aristotle (History of animals, Fr. tr. J. Tricot,
Paris 1957, i, 341-9, ii, 655-73) and then the poet
Virgil (Georgics, Book iv) and Pliny the Elder (Historia
naturalis, Book ix), and they add nothing new. Despite
this, we find, in the 4th/10th century, an excellent
synthesis of all that was known until then about bees
in one of the Epistles of the Tkhwan al-Safa’ [g.2.] in
which (Rasa’l, Beirut 1957, ii, 201 f.) the represen-
tative of the bee race makes a vibrant indictment of
man who, in every age, has exploited for his own pro-
fit the hard work of his fellow bees. Later, it is the
authors of treatises on agronomy who, in applied
zoology, deal with bee-keeping and, more especially,
the Hispano-Arab agronomists such as Ibn Bassal of
Toledo (5th/11th century) and Ibn al-‘Awwam of
Seville (7th/13th century) [see FILAHA. ii. Muslim
West]. Finally, some practical information was sup-
plied by the “‘calendars’’ on times for different opera-
tions which are necessary in the practice of bee-
keeping, such as the Calendar of Cordova (text and Fr.
tr. Ch. Pellat, Leiden 1961) and the Cing calendriers
égyptiens (text and Fr. tr. Pellat, Cairo 1986).

The internal life of the hive (khaliyya, “assala, kiwara,
shiira, mishwara, mushtar, Maghrib diabh, djabha, Syria
manhala, Kabyle thighrasin, Turk. an kovani) was quite
well observed after Aristotle, and the three social
categories comprising a community of bees were
already recognised. This community formed from a
swarm (dabr, thawl, hizk, khashram, Maghrib fark, sirb)
is grouped around the ‘‘chief”’ (yaSsib, amir, malik,
Kabyle agellid, Pers. padishah, Turk. kiral) who reigns



