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whole, this changed with the rise of ISIS, which split the council into those who stuck
with al-Qd‘ida and its Syrian affiliate and those who supported ISIS. Among the latter
were two members of the shari'a council - al-Shingitt and Turki al-Binali — who eventu-
ally left the council, leaving it to peter out. For them, ISIS waged the proper jihad and
represented the truly Islamic state that “the scholars” had been calling for.

Jordanian Jihadi-Salafi scholars generally took a middle position with regard to the
“Arab Spring” — wanting to turn it into an “Islamic Spring” but doing so in a gradual and
conciliatory way — and this attitude also translated itself into their eventual support for
Jabhat al-Nusra, which was Jihadi-Salafi, but not as violent as 1S. Although at least one
Jordanian scholar supported IS, al-Maqdisi and Abu Qatada al-Filastini gradually came to
see that group as a new representative of the “extreme” jihadi practices that they had
long protested against. This applied particulatly to the organisation’s claims of statehood
and their establishment of a caliphate, which al-Maqdisi and Abu Qatida rejected as ille-
gitimate. Such criticism was lifted to a higher level when al-Shingiti stopped supporting
IS and joined up with al-Maqdisi again who, moreover, re-launched the shari‘a council
with new and increasingly partisan pro-al-Qa‘ida scholars. To this group were added
several other like-minded ideologues who together tried to re-establish scholarly hegem-
ony over not just how to wage a jihad, but also how to set up an Islamic state. It is partic-
ularly the latter question that has been brought to the fore with the rise of IS and, given
the success of this organisation, it is bound to be discussed a lot more. Although IS’s suc-
cesses presented a major challenge to critical scholars at first, al-Maqdisi and his team of
pro-al-Qa‘ida scholars seem to have come back with a vengeance.
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‘Understanding the Other From-Within": The
Muslim Near East in the Eyes of Duncan Black
Macdonald |
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Najib George Awad
Hartford Seminary

L. Introduction
ention Hartford Seminary in the State of Connecticut to academicians and schol-
! \ / I ars in America—and perhaps around the world—and the first thing likely to
come to mind today is the Duncan Black Macdonald Center for Islamic Studies
and Christian-Muslim Relations. This center’s legacy as a pioneering center for studying
Islam in a U. S. Christian theological seminary stems not only from the fact that, when the
center was established in 1973, Hartford Seminary had already been offering programs
for the study of Islam and Christian-Muslim relations for some eighty years; and not only

" from the fact that this is now a core area-of-study defining its scholarly mission. More

importantly, the significance of the Duncan Black Macdonald Center stems from the leg-
acy of the scholar, teacher and author, in whose name the center was founded.

In 1892, Chester David Hartranft, the second president of Hartford Seminary, hired a
young Scottish scholar from Glasgow—highly learned, with blue eyes twinkling with
intelligence and a face full of the joy of life' —to teach courses on Semitic languages in
the Department of Exegetical Theology. This young teacher, named Duncan Black
Macdonald, needed only a short time to reveal his vast knowledge and unquenched
interest in the Arabic and Syriac languages, and to prove to his colleagues and students
alike his -impressively deep -leamnedness on, and scholarly passion toward, Islam.
Macdonald's affection toward understanding Islam started as early as his childhood,
when he read his father’s copy of the Arabian Nights and developed an inerasable fasci-
nation with it.? The profound influence of reading the Arabian Nights on him would

! Elizabeth Root, “Duncan Black Macdonald,” Hartford Quarterly 3,1 (Fall 1962), 25-35: 25.

2 On these years of his life, Duncan Macdonald, in a fashionable British cynic manner, in a letter he
wrote in March 26. 1959 to George Sarton, says: “Do not imagine I was an early genius—I was not in the
least. 1 lacked application and I think that that is the quality which makes the successful schoolboy. But I
read enormously and had the knock of English style. My pre-college education was wretched and I
could never have got into the university if there had been an entrance examination. You are simply
matriculated, paid your class fees and then it was up to you to sink or swim.” Root, “Macdonald,” 3:1, 26.

© 2016 Hartford Seminary.
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OBITUARIES

Duncan Black Macdonald
1863-1943

The death of Dr. D. B. Macdonald on the 6th Septembﬂn last
removes a figure who will long occupy a special place in ‘the esteem
of Arabists. For close on fifty years he was the foremost Islamic -
scholar and teacher on the American continent (though born and
educated at Glasgow), and to his vision and personality W&Skd’llﬂ'
much of the success achieved by the Kennedy School of Missions,

But his influence radiated far beyond Hartford Seminary and
professional missionary circles. The first of his published works,

issued in 1903, on the Development of Muslim Theology, J urisprudence, -

and Constitutional Theory, already showed his remarkable power to
clothe the dry bones of his subject with living tissue. All his later
work was instinct with the same vitality—the vitality of one who
has thought and felt deeply and whose vision has penetrated through
the outer husks to the essential core. Possessed of a deep and sincere
religious faith, he combined an inflexible loyalty to his own ideals
with a breadth and charity of outlook that .enabled him to enter
into the minds of faithful men of other creeds and times and to
share their strivings towards the light. And having lived long and
familiarly with their books, what he had to say about them was
drawn from profound experience and was said with a sincerity
and a conviction that disregarded the hesitations and the circum-
spections of more conventional minds.

This characteristic directness.of feeling was fully displayed in
his Chicago Haskell lectures, published in 1909 under the title of
The Religious Attitude and Life in Islam. By -contrast with the
elaborate and laborious products of the German schools they seem
ingenuous and simple, but 1t is precisely in that simplicity that
Macdonald’s greatness lay. The student who seeks to know the
real nature of the religious experience in Islam will have to search
very far indeed before he finds a better answer than he will get
from Macdonald, both in these lectures and in the subsequent studies,
chapters, and articles which he contributed to various volumes
and journals, and notably to The Moslem World.

During his later years at Hartford his Arabic studies were extended
in two other directions. One, the result of an association begun in
1920 with Dr. George Sarton and his journal Isis, was in Arabic
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49. This seems to be the positive impulse of Said’s work

50. It is surprising for an evocator of Fouca
argument for humanization in the di

lar{zatlon and sui generis, specificati
Orient.

ult, a id i .
rection of an almostijsﬁacfi CS;;:;.; ‘:Zt;lhr::; his 7 uncan Black Macdonald devoted half a century to the study of
on of subjects of various descriptions, inCIucliJing i}l:; the Islamic, the Hebrew and the Christian traditions.! Each
51. Tumer, p, 95. : had its roots in the Semitic prophecy. Christianity was rooted
and grounded in the peculiar strengths of the great Hebrew prophetic
cradition. The truths of Christian doctrine grew from the prophets’
experience of Jehovah. As for Islam, its prophecy failed. It never
advanced beyond the overwhelming experience of the superna tural, the
reality of the unseen, to a fully-fledged idea of the holy. Where
Christianity, with its Old Testament roots, brought the unseen into the
realm of history and reason and thus santified human life, Islam was
simply overpowered and rendered unintelligible by the uncanny.
Macdonald’s understanding of Islam amounts to a perception of its
failure as a theology, and his analysis of Islam consists in the exploration
of the ramifications of this theological failure. He sought to explain
Islam as one would explain and solve a problem. Christianity, on the
other hand, required not explanation but hermeneutics; and Islam
served as his foil. Further, the enterprise to which Macdonald commit-
ted himself was no mere intellectual exercise. The failure of Islamic
prophecy required a Christian response, the missionary effort. This
effort was not to be merely humanitarian — though it certainly was to
be that — but also theological and evangelicul. Macdonald believed that
Muslims are imperiled in the modern world (a situation not solely of
their own making); Christianity — and Christian civilization sweet-
ened by the Gospel — could save them. The missionary effort was the
effective arm of Christian theology and the proper response of Chris-
tians to the failure of Islam.

Explaining Islam

Macdonald set out to explain Islam. The need to explain implies the
failure to understand and to participate. Unlike the process of under-

125 —) )¢,



v DUNCAN BLACK MACDONALD:
15 SCHOLAR, TEACHER, AND AUTHOR

By WirLiaMm Dovucras MACKENZIE

THE MACOONALD PRESENTATION

HE former students of Duncan Black Macdonald have

I desired that the volume which they are producing in his
honor, in token of their abiding gratitude and affection,

, should comprise a brief account of his career as a teacher and
(33 scholar. And they have asked me to prepare this statement, as one

NVOLUME .
3 -~

p . ( /\/@QU 3 6‘39_% - ' 9) g 5, S, Sﬂ who has been associated with him at Hartford for thirty years.

1N ., Duncan Black Macdonald was born at Glasgow, Scotland, on

6 S ‘ April 9, 1803. He got his Arts degree at Glasgow University in

. 1885, having won the first prize in English literature, which was

Rt oA 21T taugsht by the brilliant JohnI Nichol. At the Divinity School of the

' University Macdonald won, besides other prizes, the Black Fel-

lowship which enabled him, having taken the degree of B.D. in

1888, to go to Berlin University. In 1888 he also was licensed

to preach by the Glasgow Presbytery of the Established Church

of Scotland. He was at Berlin from the summer of 18go till the

autumn of 1891, and was there again for a period of study in

1893. He received the honorary degree of D.D. from Trinity

College, Hartford, in 1909, and from his own University of
Glasgow in 1920.

In 1892 Macdonald accepted an invitation from President
Hartranft to become instructor in Semitic languages at Hartford
Theological Seminary, and became one of the enthusiastic band
of young scholars who were brought to Hartford in the early
‘nineties.

On January 22, 1898, he married Miss Mary Leeds Bartlett
of Hartford, a true helpmeet in his work, and companion of his
foreign travels, until her death on August 3, 1929. '

On the academic side of his life Macdonald has had a distin-
guished career. Early in his years at Hartford he became inter-
ested in providing special courses for men who were looking
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TEACHER OF MISSIONARIES TO MUSLIMS

During all his literate life, Duncan Black Macdonald
was interested in the Muslims, their languages, their litera-
tures and their religion.

That interest began with a translation of The Arabian
Nights as soon as he was able to read. It increased when he
was a theological student and learned that Arabic literature
included forms that were similar to some of the Hebrew
sacred books. Early in his student life he was convinced that
Arabic, Arabia and the Arabs preserved a second, an inde-
pendent and a contemporary commentary on the Bible. It
was not only because of its relationship to Hebrew that Dun-
can Black Macdonald devoted himself to the mastery of the
Arabic language, but also because he wished to discover for
himself and others the illumination that this surviving Sem-
itic speech and life would provide for the whole religious
experience presented in the Scriptures. It was this insight
into the importance of Arabic that in large measure led him
to the study of the language and the religion of the Arabs.

Macdonald took his college and seminary courses at Glas-
gow, where he was born, and then went to Berlin for gradu-
ate study under Professor Eduard Sachau. There he found
himself in the stream of the great Dutch, French, German
and Spanish Orientalists who had been carrying on Arabic
and Islamic studies for several hundred years. Contempo-
rary with him were professors and other students who be-
came in their turn the active producers of editions, transla-
tions and studies of Oriental works. He felt the full influence

1
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and welcomed full and specific instruction in Islam to help
equip them for their life work.

It is worthy of note that the first article Professor Mac-
donald published in America has the title “The Gospel in
Arabic.” He participated in securing for the seminary the
important Arabic library of the German scholar August
Miiller. In 1899 the Journal of the American Oriental So-
ciety published his-article-en—“Fhe Life of al-Ghazzali,”
which was based on Arabic sources. In 1901 the journal of
the Royal Asiatic Society published his translation of al-
Ghazzali’s book on Music and Singing. These works reveal
Macdonald’s complete mastery of Arabic and illustrate the
scholarly procedure he had adopted. He believed in paying
attention to Muslim authors of first-rate 1mportauce in
working directly with first-hand sources and in publishing
only first-class results.

In 1gog Scribners produced his Development of Muslim
Theology, Jurisprudence and Constitutional Theory. The
scope, the clarity and the accuracy of this book brought Mac-
donald immediate recognition as a foremost Islamic scholar
and teacher. In the winter of 19o7-1908 he and Mrs. Mac-

. donald wentto the East. They spent most of the time at

Cairo, but also visited Jerusalem, Nablus, Damascus, Con-
stantinople and other places. His book on Aspects of Islam
is part of the fruitage of his experiences and observations. -
The trip gave him direct contact with the Muslim peoples
and institutions that he knew well from his many books. He
also made large additions to his library, collecting the cheap
and popular books of stories and magic as well as important
printed and manuscript works.

Professor Macdonald had found, or rather made, at Hart-
ford his unique opportunity to teach Arabic as a tool of

" prime value and Islam as a vital subject for his students. Mis-

sionaries to Muslims had to know both the sacred language
and the theological doctrines of those Muslims. Thus it came
about that when the Kennedy School of Missions was estab-
hshed in 1911 1 as a part of the Hartford Seminary Founda-
tion, it started with the Muslim Lands Department. In that
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dous prestige in its ability to challenge the United States
and the West in general. Its goal has been clearly spelled
out by its statements—to establish an Islamic state in
Lebanon. Despite this, its support is limited to a seg-
ment of the Shi‘l community, which is a minority in
Lebanon.

In respect te the Arab-Israeli conflict, the Organiza-
tion of the Islamic Jihad is close ideologically to the two
factions of the Palestinian Islamic Jihad organization,
which refuse any compromise and are more rejectionist
than the Palestinian Hamas group (Harakat al-
Mugawamah al-Islamiyah; Movement of the Islamic Re-
sistance). The Palestinian and Lebanese jihdd organiza-
tions have organizational links with each other and often
coordinate their activities with the same patrons of Hiz-
bullah. This is especially true for the faction of the jihad
organization led by Fathi Shiqaqi in Damascus.

[See also Hizbullah, article on Hizbullah in Lebanon;
Hostages; and Lebanon.]

BIBLIOGRAPHY

Deeb, Marius K. Militant Islamic Movements in Lebanon: Ongins, So-
ctal Basts, and Ideology. Washington, D.C., 1986.

Deeb, Marius K. “Shi‘a Movements in Lebanon: Their Formation,
Ideology, Social Basis, and Links with Iran and Syria.” Third World
Quarterly 10.2 (April 1988): 683-698.

Al-Harakah al-Islamiyah fi Lubnan (The Islamic Movement in Leba-
non). Beirut, 1984.

Marrus K. DEeB

ORIENTALISM. Beginning as a field based on the
study of original texts in Asian languages requiring a
rigorous specialized training, Orientalism flourished in
Western scholarship from the eighteenth century to well
into the twentieth century. Through the critical philo-
logical study of cultural texts of Asian civilizations, it
sought to uncover their allegedly essential features. Ori-
entalism was not only a scholarly discipline deriving
from European Enlightenment thought, but also an ex-
pression of the romantic exoticizing impulse of nine-
teenth-century European culture, which through its rep-
resentation of other cultures permitted the exploration
of other worlds, notably in art, literature, and music.
This article is not concerned with Orientalism in this
broader cultural sense.

Orientalism acquired a third meaning following twenti-
eth-century movements of decolonization, when some

ORIENTALISM 267

scholars argued that the scholarly discipline of Oriental-
ism could not be understood apart from the circum-
stances of its production, namely, Western imperialism.
Thus was born the debate over Orientalism. This article
cannot disentangle the multiple meanings of Orientalism;
it can only suggest their many-layered intellectual and po-
litical realities. For these purposes, it is appropriate to
first describe Orientalism as a product of Enlightenment
thought, or, as it saw itself, as a science, and then to ex-
plain the debate over Orientalism. In fact, the epistemo-
logical relations of knowledge and power permit no such
easy separation, for the reality is more complex.

Orientalism as a self-conscious scholarly discipline be-
gan to emerge in the eighteenth century as one stream of
Enlightenment thought. Although Islamic science and
philosophy attracted the interest of such scholars as
Roger Bacon and Leibniz, earlier Western studies of Is-
lam had been marked by Christian precommitment.
Voltaire and Montaigne utlized Muslim locales to de-
velop utopias and dystopias the better to criticize the
European governments and propose reforms. But the
field as an academic discipline centered on the philologi-
cal study of allegedly formative texts of non-European
cultures did not fully appear until the period of the
French Revolution.

The Field and Its Development. The first institution
whose mission it was to study Asian languages and civi-
lizations was the Ecole des Langues Orientales Vivantes,
established in Paris in 1795. French Orientalists devel-
oped linguistic expertise in Arabic and other Islamic
languages, and methods of instruction in Arabic and
other Islamic languages were systematized at this time.
A major product was the twenty-three-volume Descrip-
tion de I’Egypte (Paris, 1809~1828), which represents the
first systematic effort to inventory the historical, cul-
tural, and scientific patrimony of any Islamic country.
Analogous surveys were later undertaken in Algeria
and Morocco.

The trend toward institutionalization increased during
the nineteenth century. Under Antoine-Isaac Silvestre
de Sacy (1758-1838) and his students, the Ecole became
the leading orientalist institution in Europe, and philol-
ogy attained the status of a science, the science of hu-
man culture. Its self-consciously secular object was to
lay bare the principles by which civilizations operated:
grounded in nineteenth-century empiricism, Orientalist
knowledge stigmatized generalizations unsupported by
the texts. While Orientalist scholars often vaunted the
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70. D. B. Macdonald

j 1o dem Freunde und Studiengenossen R. A. Nicholsons, dem
4 Schotten Duncan Black Macdonald®?) (1863—1943) fand die
Arabistik und Islamwissenschaft in Amerika ihren ersten bedeuten-
den Vertreter. Er studierte zuerst in Glasgow, dann 18go-—1891
in Berlin vornehmlich bei Sachau und lehrte seit 1892 am Theo-
logischen Seminar in Hartford (Connecticut) sernitische Sprachen,
und zwar neben Hebridisch (und alttestamentlicher Exegese) vor
allem Arabisch mit besonderer Riicksicht auf die christliche
Missionsarbeit im arabischen Orient. Ebenso war er an der Be-
griindung einer besonderen Missionsschule (Kennedy School of

Missions) in Hartford 1911 malBgeblich beteiligt und leitete in -

ihr viele Jahre die islamische Abteilung. Fiir angehende Missionare

89%) Siehe A. Sippiqer, EI IV 388f.

8%8) 4l-Mu'tazila: being an abstract from the Kitab al-milal wa n-nikal 1
(un.) Leipzig 1902.

897) W. D. MacgeNzIE in The Macdonald Presentation Volume, 1933,
3—09. Ebendort S. 473—487 findet sich eine Bibliographie.
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BIBLIOGRAPHY OF THE WRITINGS OF
DUNCAN B. MACDONALD

BOOKS

Development of Muslim Theology, Jurisprudence and Constitutional
Theory, New York (Charles Scribner’s Sons), ix, 386 p.

Edited “A Selection from the Prolegomena of Ibn Khaldun, with Notes
and an English-German Glossary,” No. 1V in Sematic Study Series,
Leiden (Brill).

The Religious Attitude and Life in Islam, Being the Haskell Lectures
on Comparative Religion, delivered before the University of
Chicago in 1906, ix, 317 p. Chicago (University of Chicago Press).

Aspects of I5lam, 1x, 375 p. New York (The Macmillan Company).

The Arabic and Turkish Manuscripts in the Newberry Library, 18 p.
Chicago (The Newberry Library).

The Presentation of Christianity to Moslems, 142 p. New York (Board
of Missionary Preparation).

The Hebrew Literary Genius—An Interpretation, Being an Intro-
duction to the Reading of the Old Testament. To be published this
year.

ARTICLES CONTRIBUTED TO BOOKS

English Translation of the Notes in Sacred Books of the Old Testa-
ment in Colors, Part XV : ““The Book of Proverbs,” by A. Miiller and
E. Kautzsch.

“Ibn al-‘Assal’s Arabic Version of the Gospels,” in Homenaje 4. D.
Francisco Codera, pp. 375-92. Zaragoza, Madrid.

“The Story of the Fisherman and the Jinni,” transcribed from Gal-
land’s MS. of the “Thousand and One Nights” in Orientalische Stu-
dien, Theodor Nildeke zum siebzigsien Geburistag, Band 1, pp.
357-83. Gieszen.

“A MS. of Abu Hiffin’s Collection of Anecdates about Abii Nuwwis,”
in Old Testament and Semitic Studies in Memary of William Rainey
Harper, pp. 351-8. Chicago (University of Chicago Press).

“Semitic Philology,” in Recent Christian Progress: Studies in Christian
Thought and Work during the Last Seventy-five Years, by Pro-
fessors and Alumni of Hartford Theological Seminary, pp. 1-8.
Edited by L. B. Paton. New York (The Macmillan Company).

Concluding Study in The Vital Forces of Christiamity and Ilslam,
pp- 215-39. Oxford University Press. Reprinted from International
Review of Missions, October 1913, pp. 657-73.
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un article en 1893, sur les Evangiles en traduction arabe; de plus le fait
de donner des cours sur I'hébreu et 'Ancien Testament l'obligeait a

‘ \\{\itudier d’autres matiéres que I'Islam. D’ailleurs, ses cours sont destinés

. ' , AV \ ./ mon seulement aux futurs pasteurs, mais également aux futurs mission-

II. LA PENSEE RELIGIEUSE DE L’'ISLAM i\\~ . maires, pour lesquels sont fondées en 1899 une section, puis en 1911 une
TN ' école spéciales.

Macdonald garde toujours contact, par correspondance, avec des
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A. BIOGRAPHIES SOMMAIRES DES DEUX SAVANTS ETUDIES ,

1. "Macdonald ERRIAY

Biographie. Duncan Black Macdonald est né le 9 avril 1863, a Glasgow en
Ecosse et y fit ses études: primaires, secondaires, et supérieures.

1l se fait inscrire & PUniversité de Glasgow en novembre 1880, et passe
d’abord sa propédeutique Bachelor of Arts; aprés avoir suivi les cours
de littérature anglaise de John Nichol. A la faculté des Lettres, il continue
ses études de littérature, mais se spécialise dans les langues sémitiques:
I’hébreu, l'arabe et le syriaque, sous la direction de James Robertson.
Dans cette branche, il est regu licencié Master of Arts en 1885.

Ensuite, tout en poursuivant ses études de langues orientales, Mac-~
donald s’inscrit au Séminaire théologique de la méme université: le
«Divinity School». Trois ans plus tard, en 1888, il obtient le degré de
Bachelor of Divinity qui Pautorise a précher dans 'Eglise Presbytérienne
d’Ecosse (the ‘Established Church of Schotland).

11 continue ses études universitaires a Berlin, ol il arrive au cours de
1’ét6 1890. Avec Eduard Sachau il travaille I'arabe, le syriaque et I’éthio-
pien. Rentré & Glasgow en automne 1891, il devient assistant (tutor) a
Puniversité, et année suivante, 1892, vicaire dans le village de Strachur
en Ecosse.

Cette méme année 1892, on lui propose une chaire de professeur
(instructor) de langues sémitiques dans un séminaire théologique qui vient
de s’ouvrir & Hartford, Connecticut, aux Etats Unis. Macdonald accepte,
passe I'été & Londres, ou il étude le copte avec F. L. Griffithe, et com-
mence ses cours 2 Hartford vers la fin de I'année.

Aprés avoir passé un nouvel été, en 1893, a Berlin, ot il retrouve
Sachau et reprend ses études de copte avec Erman, Macdonald restera
plus ou moins définitivemnt en Amérique. En 1898, il se marie avec
Mademoiselle Mary Leeds Bartlett.

Les recherches de Macdonald concernent alors surtout Ghazzili, dont
il publie la biographie en 1899, et un texte en 1901/02. Mais il étudie
toute histoire de la théologie musulmane, qui fait I'objet en 1903 de son
Development of Muslim theology, jurisprudence and constitutional theory.
Enfin, il s’intéresse 4 Ihistoire des manuscrips des Mille et Une Nuits,
sur laquelle il commencera 2 publier en 1908, D’autre part, il avait écrit

E

I orientalistes en Europe. En 1904, a Poccasion de I'Exposition universelle

a St Louis, Goldziher et Macdonald, venus parler tous deux de I'islamo-
logie, se rencontrent, et Goldziher encourage Macdonald a concentrer ses
recherches sur la théologie musulmane. En effet, cest la religion
islamique qui intéresse Macdonald. En 1906, dans ses conférences a
I’'Université de Chicago, les «Haskell Lectures on Comparative Religion»,
il traite la matiére d’un point de vue nouveau, psychologique. Ces con-
férences seront publides en 1909 sous le titre The religious attitude and
life in Islam.

Le savant fait alors 'unique voyage de sa vie dans le monde musulman,
pendant une année de congé scolaire. Partant pour le Caire en automne
1907, il y séjourne sept mois, prétant beaucoup d’attention a l'aspect
religieux de la vie musulmane de I"époque. En 1908, il rentre en passant
par la Palestine, la Syrie, Istanbul et UAngleterre.! 11 donne en 1909, a
la suite de ce voyage, des conférences qui paraitront en 1911 sous le titre
Aspects of Islam.

Aprés ces recherches livresques et ces études sur place, une nouvelle
orientation est en train de se dessiner. Déja dans ses cours, Macdonald avait
atfaife au probléme de la mission protestante en pays musulmans, et cette
question I'occupera de plus en plus. En 1910 a lieu & Edinbourg la premiére
Conférence mondiale des missions protestantes, et une conscience mission-
naire s’éveille. L’hiver suivant le missionnaire W. H. T. Gairdner s’instruit
en matiére islamique chez Macdonald, afin de partir plus tard au Caire
comme missionnaire. En 1911, une école de missions — Kennedy School
of Missions — est fondée a4 Hartford, et Macdonald recoit direction de la
section islamique. Ainsi s’occupe-t-il maintenant directement de la mis-
sion protestante en Islam, et il entretiendra une correspondance étendue
avec nombre de missionnaires dans le monde musulman, notamment ceux
qui furent ses propres éleves. Il est étroitement lié a la revue Moslem
World, qui venait d’étre lancée en 1911 & linstigation de missionnaires
protestants anglo-saxons en Islam, comme S. H. Zwemer. Plus tard, Mac-
donald contribue a des publications destinées & l'instruction de mission-
naires, comme The vital forces of Christianity and Islam, publiée a Oxford
en 1913; et The presentation of Christianity to Moslems, publiée par les
missions protestantes américaines en 1916.

Avant la premiére guerre mondiale il effectue plusieurs voyages en

1 Probablement il a voyagé par la Hollande, ot il doit avoir rencontré Snouck
Hurgronje. En Angleterre, il a vu R. A. Nicholson.



D:B. MacoonaLp. — The early history of the Arabian
Nights (ext. du JRAS), 1924, Londres, 45 pages.

Cette étude sur I'état d’avancement de nos connaissances relative-
ment a la formation du recueil des « Mille et une Nuits » aboutit &
discerner : 1 Uoriginal persan des Hazdr Afsdna ; 11 sa traduction en
arabe ; 111 le recueil arabe oll le cadre d’ensemble est emprunté au
Hazdr Afsdna, mais rempli’au moyen, non plus d'historiettes persanes,
mais d’historiettes arabes, d'ailleurs insignifiantes (cycle « Le Mar-

L ouUss X/(aisv‘?man Z/lVIa_S nov veaddXx cCanices naxﬂi
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LIVRES NOUVEAUX 2 17

chand et le Génie », du ms. G); IV le recueil égyptien compilé i la
fin des FAtimites (peut-dtre identique au précédent); V. le recueil
actuellement connu. .
Pour la classification de ses mss., se référer & 'étude de D. B. Mac-
ion:;ld) parue dans les « mélanges Browne » (cfr. ici, R. M. M,
, 154).
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