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s
revleridir. Hakimin taymt hakzmde aranan §anlar, hakimlerin gorevleri ve azi ‘
leri hakkinda bilgi .icermekiedir. Dérdiincii Bélimde hakimin yetkileri konusi .

le al) etki kavrami iizerinde durulmusg, yetkileri itibariyle hakimler sif-
;ai;zrtszg v}; hangi l§len gormede hakxmlerm yetlah olduklar konusu ele alm-

pugstr. :
Sonug, tezde ele alinan konulann genel bzr degerlendmimesldlr

VGezer, Arif: "Siinnete Gore Islam Ailesinin Kurnlusunda Mehlr
Tarihteki ve Giiniimiizdeki U gulamalar Yuksck hsans Tez1, -

(Danigman: Prof. Dr. TalatKogylglt) XI+144

Mehxr, evlemhrken erkegm kadna verdifi veya taahhiid ettigi bzr para, ‘

A rmal akar veya deger ifade eden herhangi birgeydir. Nikahin 5art!armdan olma-

o makla beraber; nikah akdinin bir eseri (neticesi) olarak- erkek lizerine vaczb :
_olur. Kadin ona hak kazamr. Vucubzyett ayet ve sunnetle sabxttlr )

Melur mahtyet bakzmmdan iki kisma aynhr
a- Mehr-i MlSlL Bir yorenin orfiinde cari olan mehtrdzr

b-Mehr-i Musemma: Taraﬂann iizerinde anla;!p, aralarmda kamrla;tlnm; o
" olduklar: mehir miktaridir. Bunun alt smr Hanefilere gore 10 dirhem, Malikile- - .~

" re gore ceyrek dinar (bu iki miktar; Resulullah zamaninda iki koyun bedeli idi) -~ =
" dr. Diger mezhéblere giire ise belli bir alt st yoktur Mehrin belli bir dst st .

rn olmadlgmda biitiin mezhepler miittefiktir. -
Mehzr odenme zamanma gore de iki kasma aynlzr .

a- - Mehr-i Muaccel: leah anmda Gdenen pegm mehzr

b- Mehr-l Miieccel: Odenmesi nikahtan sonraya bzmkzlmz; mehtr Bunun

eﬁ son ddeme zaman, talak (bosanmahn veya, taraflardan birinin Slimiiniin

vuku bulmasidir. Koca &ldiigiinde, kadin miras hakk: baki kalmak iizere mehrini -
- -de alr. Kadin oldiigiinde koca, mehn kadinin mtras;:zlanna verir. -

.- Giiniimiiz orfinde cari olan ba,slzk, siit hakka... gibi meﬁmmlarm mehtrlerl -
* alakas: yoktur. Cunku mehir; kadmnin ;ahst mulkudur. Onda 1am bir tasarruf yet- - -
- - - kisen sahiptir. -

l]haml, Taran: "Kurin'da Magﬁred
. Tezi, (Damgman: Dog Dr. Mevliit Gungor) 105 s.

- -boliimden olugmaktadzr Gm; boliimde konunun 6nenu, ga- - o
yész vzejrga;:fn:fz;g uygulanan medot hakkmda bllgl verxlerek bmnct bolume ge- o

gzlmektedtr o
ancz boliimde Magﬁretm manass, Magfiret anlammda kullamlan dlger

kelimeler. incelenmektedir. Aynca Magfiret'in Dua, Tevbe ve Sefdat gzbt diger 75

kavramlarla iligkisi ele almmaktadtr

218

Kavraml Yuksek Llsans -

Ikinci boliimde, Allah'm kimlere Magrifet ettii. tek tek konu olarak elé ali--

‘rup iglenmektedir. Ayrica Allah'in kendilerine Magrifet ettigi kimselerin diinya
ve ahtrettela durumlartyla ilgili ayetler de kendi boliimiinde ele almmakmdlr

Uguncu béliimde ise, Allah m Magf iret etmedigi kzmseler ve. ruh yapzlan -

: hakkmda bilgi venlmektedlr ‘

‘ Klmler, Hamdi: "Islam Hikukunda Muhakeme $ekh" Yiiksek L1~

sans Tezi, (Darn§man. Dog. Dr. Ibrahm} Cal@kan)

Tez Giris, 3 boliim ve sonu;:tan qu;makmdzr

. Girig Ktsmmda konunun dnemi, szmrlancx'xrlmasz ve s:mulmacz hakkinda
; btlg: venlmt;tzr

: Birinci Bolumde Islim ncesi hukuk sistemlerindeki muhakeme ;elallen i
- hakkinda bilgi verilmistir. Tkinci Baliimde, Islim hukukunda muhakemeyi yiri- -
. ten kadro ele alinmis, muhakemenin yéri ve zaman ile muhakemeye ait tutanak

ve dosyalar hakkinda bilgi icermektedir. Ugiincii Boliimiin konusu, Muhakemede
taraf kabul edilen Davact ile Davalinin ve bunlarm gosterdikleri Sahitlerin mu-

Koycu, Erdogan' "Sunenu't- Tmmm nin Metod Yonunden Incelen—

i hakeme sirasmda sekilleridir. Sonugta ele alinan konulanin genel bir deferlen-
:'.dlnlmest yapllml;t!r .

mesi", Yiksek lisans Tcm (Damsman: Dog Dr Miicteba - '

Ugur), VIIOL.

) Tezm Kanusu "Sunenu t-Tirmizf 'nm Metod Yonunden Incelenmes; dir.

. Tez ii¢ bolumden olu;makradtr »

X Gzn; Bolamii'nde: Et-Tirmizi'nin nesebt, dogumu, ya;adtgt belde, Him Tah-
Ti, altmlenn et-Tirmizi'yi takd” iri; vefit ve eserleri mcelenmt;tlr

Btrma Boliimde: Es-Sunen'in ta ‘rifi, et-Tirmizi'nin Sunen'ine Camz denil-

* mesinin uygunlugu, Sunen'in ihtivé eitigi konular, Sunen'ine aldigs Hadislerdeki.

sartlar ve diger Kiitiib-i Sitte Imémlarnimn ;artlan Sunen hakkida goriigler,

- st lgm yaptig yolculuklar, hocalan, hocast el-Buhdri ile miinasebeti, talebele— o

Sunen’in Révileri, Sunen’in rivdyeti, Sunen‘in basklan, Sehleri, Muhtasarlan S

" Mustahrecleri ve difer calismalar incelenmigtir.

Ikinci ve Son Bolimde ise: Et-Tirmizi'nin metodu, Suneninde Imllamldtg't
baziv istilaklar, et-Tirmizi ve el-Hattibi'nin

"Hasen Hadis" ta'rifleri ve bunlara ..
- .- i'tirdzlar, Hasen Hadis ¢egitlerinden bazilarvun degerlendirilmesi ve bu wstilih-
Adara dair misdller, Hasen Hadislerin delil olarak kullamlmas, et-Tirmizi'nin ri-

. vayetedip mezheplenn kullandtgl Hadislerden mtsaller bolimleri mcelenmx;ttr

‘Ozcan, Mehmet: "Kur'an-1 Keiim'in Fazileti ile Ilgﬂ1 Hadisler",

Yiiksek Lisans Te21 (Damgman Dog:, Dr. Miicteba Ugur) 136 B

S.

Ankara Universitesi Sosyal Bilimler Ensﬁtiisii Tez

Katalogu 1993-1994, Ankara-1996. iISAM 64622 4
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SIN AND SALVATION
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1690-1850 (Princeton. 1961); and Owen Chadwick, The
Victorian Church: Part I (New York, 1966). R. D, Altick’s
The English Common Reader (Chicago, 1957) studies the
mass reading public. J. H. Buckley, The Victoriun Temper
(Cambridge, Mass,, 1951), and R. Williams, Culture and
Society, 1780-1950 (London, 1958; New York, 1960; also
reprint) gives an overview of the literature of the period.

Studies of important individual Victorians appear in Asa
Briggs, Victorian People (Chicago, 1934) The Great Vic-
terians, ed. H. J. and H. Massingham (London, 1932); and
Basil Willey, Nineteenth Century Studies {London and New
York, 1949) and More Nineteenth Century Studies (London
and New York, 1956,

WILLIAM A, MADDEN

[See also Agnosticismy; Deism; Evolutionism; Religion and
Science; Romanticism; Sin and Salvation: Utilitarianism.]

‘/Qfa,u( S. é'/: g/‘ané&/oﬂ

SIN AND SALVATION

INTRODUCTION
THaT THESE two subjects should be linked together
for consideration here is justified both by religious tradi-
tion and a natural association of ideas. Each subject,
however, connotes, on analysis, distinctive evaluations
of man’s situation in the universe which do not neces-
sarily involve mutual relationship. Thus, while sin de-
notes human offenses against divine law and the evil
consequences that stem from them, salvation may con-
cern divine deliverance from forms of evil, such as
volcanic eruption or flood, quite unconnected with
man’s sin, The Litany of the Anglican Church, in the
Book of Common Prayer (1662), provides a convenient
example of this difference in the following petitions:
From fornication, and all other deadly sin . . . Good Lord,
deliver us: From lightning and tempest; from plague,
pestilence, and famine; from battle and murder, and from
sudden death, Good Lord, deliver us.

That the ideas of sin and salvation are traditionally
associated derives from a very ancient and widespread
belief in deities who govern the universe, and decree
laws designed to maintain a proper relationship be-
tween themselves and mankind, in order to preserve
both the cosmic order and the harmony of human
society. The forms in which this belief has found
expression in the course of history have been many
and various. They will be described here in chrono-
logical order (except Islam); and with comparative
reference so that their similarities and differences may
be appreciated. (Islamic ideas of sin and salvation are
treated after the section on Christianity, in order to
complete the survey of religions of Near Eastern origin

in this connection.) For, in a very true sense, the history
of man’s conception of sin, and the ways in which he
has sought for salvation, reflect his interpretations of
the significance of human life and destiny.

IDEAS OF SIN AND SALVATION IN
THE ANCIENT NEAR EAST

L. Egypt. The earliest evidence for our subject is

found in Egypt. There, already by about 2400 s.c. as
the Pyramid Texts (Pyr.) attest, the Egyptians believed
that a person’s post-mortem well-being could be jeop-
ardized by accusations of wrongdeing brought against
him after death, Since these Texts are an amorphous
collection of prayers, incantations, hymns, and myths
of diverse origin, which the priests of Heliopolis put
together in the belief that they would assist a dead
pharaoh to secure eternal felicity, the various refer-
ences in them to a post-mortem judgment are difficult
to interpret. The following passage, for example, seems
to be designed to refute all kinds of accusations, even
those that might be brought by animals:
There is no accuser (representing) a living person against
N (the deceased king); there is no accuser {representing)
a dead person against N; there is no accuser (representing)
a goose against N; there is no accuser (representing) a bull
against N (Pyr, 386 a-b).

The situation implied here is significant; for a tribunal
is envisaged before which the deceased may be ac-
cused, if he had in some way abused a human being
or an animal. Who presided over this post-mortem
tribunal, how its transactions were ordered, and what
penalties might be imposed, are not indicated, The
implication that there was a divine law or order, which
the deceased might have transgressed, is suggested by
another Text (Pyr. 319): “N comes forth to justice
(maat); he brings it, that it may be with him.”

This reference to maat is of basic importance, be-
cause its appearance in the Pyramid Texts constitutes
the earliest evidence of the idea of a transcendental
moral order that recurs, under various names, in many
later cultural traditions, as will be noted. For the
Egyptians maat had several facets of meaning. It could
signify justice, truth, and good order in both a soctal
and cosmic context. In mythological imagery, maat was
portrayed as a goddess, whose distinguishing symbol
was a feather; she was regarded as the daughter of the
sun-god Reé, and, by a curious transformation of
imagery, as the food upon which Ré lived. Thus, Re,
who was the chief god of the Egyptian state, was
regarded as embodying maat as the principle of order
in the universe and in human society.

How these intimations in the Pyramid Texts of belief
in a moral order, of which the sun-god Ré was the

guardian, affected the lives of individuals is revealed
in certain tomb inscriptions of about the same period.
A notable example is that on the tomb of 1 noble
named Herkhuf. He claims that he “gave bread to the
hungry, clothing to the naked, and ferried him who
had no boat.” He further declares that he never said
anything evil “to a powerful one against any people,”
for he desired “that it might be well with me in the
Great God's presence.” Despite its rather complacent
assertion of virtue, in the history of ethics and religion
this inscription is the earliest evidence of belief that
positive “good-neighborly” conduct would win divine
approval, particularly after death. The “Creat God”
of the inscription was undoubtedly Ré, and Herkhuf's
statement implies that the deity was concerned with
a man's moral behavior, and would punish or reward
accordingly after death.

The inscription on Herkhuf's tomb reveals no con-
sciousness of sin; but the assertion of his virtues surely
implies that contrary behavior would transgress the
code of conduct that the Great God required of men.
Greater moral sensitivity is shown in a somewhat later
(ca. 2000 B.c.) writing known as the Instruction for
King Meri-ka-ré. Here it is stated that “more accept-
able is the character of one upright of heart than the
ox of the evil doer,” and warning is given that each
man must face judgment after death, with his deeds,
good or bad, set in heaps before him.

Despite this evidence of what James Breasted and
others have aptly called the “dawn of conscience,” it
is significant that the early Egyptian documents reveal
primary concern for a form of salvation that is quite
unconnected with moral issues. This salvation, which
was fervently sought, was from death and its conse-
quences. The means employed was a combination of
ritual magic and practical action. A technique of ritual
embalmment was developed, which was patterned on
that which was believed to have been employed to
revivify the divine hero Osiris after his murder by his
evil brother, Set. The efficacy of this mortuary ritual
depended on the careful enactment, on behalf of a
deceased person, of what had once been done for
Osiris; but no question was asked of the moral fitness
of the deceased to enjoy this resurrection. By the New
Kingdom period (from 1580 B.c.), however, belief in
a post-mortem judgment was incorporated into these
Osirian funerary rites. The so-called Book of the Dead,
which was composed at this time to assist the dead
to attain eternal beatitude, impressively attests to this
development. Two of its chapters (XXX and CXXV)
are especially concerned with the judgment which the
dead had to face. In many of the manuscripts, these
chapters are illustrated with vignettes which graphi-
cally present the Egyptian conception of the awful

,Eo/ﬂl zﬂA:/:/ﬂ /D (X//Zﬂa,, [)/Tw%m?r}/ 9//4: /7/7/9(/& }_h/ Zz{é’a.@ (/:i}; /L/E‘Li/f

SIN AND SALVATION

ordeal. The importance of this conception for both the
history of soteriology and ethics is such that it requires
a measure of detailed analysis here.

The depictions of the judgment scene invariably
show a large pair of balances standing in the middle
of the Hall of the Two Truths (Maati). In one scale-pan
the feather symbol of maat is set, and in the other
the hieroglyph sign (ib) of the heart of the deceased.
The mortuary-god Anubis supervises the weighing, and
the assessment is recorded by the scribe-god Thoth.
The transaction generally takes place in the presence
of Osiris, the lord of the dead, and it is watched
apprehensively by the deceased. Close by a fantastic
monster, with a crocodile’s head awaits an adverse
verdict: it is Am-mut, the Eater of the Dend.

The judgment scene usually accompanies the text
of Chapter XXX of the Book of the Dead, which is
a prayer addressed by the deceased to his heart not
to witness against him at this critical juncture. The
hypostatization of the heart implied here is a unigue
feature of ancient Egyptian thought. In texts, the heart
is sometimes referred to as the “God in man,” and it
was evidently regarded as a conscious censor of the
individual's behavior throughout life and ready to tes-
tify against him in the judgment after death.

The weighing of the heart was evidently related to

another transaction with which Chapter CXXV is
concerned. This Chapter is prefaced by a descriptive
rubric: “Words spoken when one enters the Hall of the
Two Truths. To separate N (the deceased) from his sins
(hww), and to see the face of all the gods.” Then follow
two Declarations of Innocence, sometimes misleadingly
called Negative Confessions. The first Declaration is
addressed to Osiris; the second to forty-two demonic
beings. Each Declaration consists of a number of
asseverations of innocence of certain specified crimes.
The following are representative examples from both
lists, and include both moral and ritual offenses:
I have not killed . . . caused pain to anyone . . . diminished
the food offerings in the temples . . . had sexuul relations
with a boy . . . stolen the loaves of the glorified (dead) . ..
diminished the corn-measure.

How these Declarations of Innocence were related
to the weighing of the heart is not formally stated in
the relevant texts: but a logical nexus can be reasonably
made out. It would seem that the Declarations were
first made by the deceased on arrival at the Hall of
the Two Truths, But these solemn protestations of
innocence were not deemed enough until the moral
integrity of the person making them had been proved.
This was done by weighing his heart against maat. 1f
the assessment was favorable, he was signiﬁcantly
proclaimed maa kheru (“true of voice”) and thus justi-
fied in his protestations of innocence.

o
at

Yord /G995, 5. 224-29T, Sam F553
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VEHBI YALCINKAYA, Kuran'da istigfar kavrami ve istigfar-magfiret iligkisi, Erciyes Universitesi, Yiiksek
Lisans, 2010

MURAT KARAKAYA, Kur'an'da af ve azab kavramlari, Kahramanmaras Siitcii Imam Universitesi, Yiiksek
Lisans, 2009
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Enonciation, discours et texte

Thakaa Muttib Hussein
littéraire dans un extrait de

Le livre des fuites deJ.M.G.Le Clézio.
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