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Laicité en débat: Principes et représentations en France et en Tur-
quie. Ed. Samim Akgoniil. Strasbourg: Presses Universitaires de
Strasbourg, 2008. P. 335. Pbk. ISBN 978-2-86820-385-4. €26.
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Are practices of secularism in France and Turkey similar or different?
“It depends” is the correct answer. In comparison with secularism in
the United States and India, where religious symbols are accommo-
dated in the public sphere, secularism in France and Turkey appear
to be similarly exclusionary. In other words, if one categorises cases
with mutually exclusive typologies, France and Turkey are in the same
(assertive secularist) category, unlike (passive secularist) America and
India. On the other hand, if one conducts in-depth analysis to evaluate
cases along a continuum, France and Turkey differ in numerous ways
in terms of their practice of secularism.*

Laicité en débat successfully reveals this complex similarity-difference
dynamics of secularism in France and Turkey. As an interdisciplinary
work par excellence, it brings together scholars of history, law and
philosophy, among other disciplines. The “Introduction” by the editor,
Samim Akgonil, is a systematic comparative analysis of secularism in
France and Turkey. It emphasises that in France Catholic schools sur-
vived even during the staunchly anti-clerical Third Republic, whereas
in Turkey all Islamic schools were shut down during the 1930s and
1940s. To explain this difference, Akgonil points to the authoritarian
regime in Turkey in those decades, as well as the institutional strength
of the Catholic Church in France. He traces how secularism in both
cases, starting from a radical origin, has become more moderate over
the decades. Some issues, however, such as the headscarf bans, indicate
that in both countries the history of secularism moves back and forth
rather than in a linear process of moderation.

I would like briefly to mention some noteworthy chapters. Gilbert
Vincent’s essay elaborates on the philosophical roots of secularism,
especially regarding morality, religion, and the state. Gérard Groc

! See Kuru, Ahmet T., Secularism and State Policies toward Religion: The United
States, France, and Turkey (New York: Cambridge University Press, 2009).
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ATATURK: ENTELEKTUEL BIYOGRAF!

Mustafa Kemal, sahada lider, diplomat ve komutan olarak kendisi olmus,
gii¢ temerkiizil igin kxyas1ya miicadele etmis, realpolitik- temelli dis siyaset
yaklagimiyla elindeki kozlart sonuna kadar kullanmug, Birinci Diinya Harbi
basindaki basarisiz girisimler bir kenara birakilirsa, 1897 yilindan beri taar-
ruz harbi yapmamug bir ordudan elde kalan, her tiirlii limiti zorlayarak zafe-
re ulagtirmigtir. Buna kargilik, bu ddnemde ileri siirdiigii diigiince ve analiz-
lerle zoraki ve benimsemedigi bagda.;urmalar yapmugtir. Bu, bir tercih degil,
kogullarin dogurdugu bir gelismedir. Ancak, kazandigi karizma, edindigi
sayginlik ve olugan yeni sartlar onun, yaklasik dért yillik bir parantez sonra-
sinda devlet kurucusu ve millet inga edicisi konumunda kendisi olarak ko-
nugmast ve siyaset gelistirmesini miimkiin kilacaktr.

Bu agidan bakildiginda, “Hangi Atatiirk?” sorusunun fazla anlam tagima-
dig1 ortadadir. O, diinya goriigii, temel tezleri ve gelecek tasavvurn ciddi
déniislimlere ugrayan, savrulmalar yasayan bir lider olmamigtir. Séylemin-
deki carpia degisime karsilik, bu konulardaki “gercek” yaklagimlari acisin-

- dan, 1919 ilkbaharinda nerede ise 1922 sonbaharinda da ayn1 yerdedir.352
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32 Bunun vurgulanmast igin bkz. Ya'kub Kadri, “Bityitk Nutkun Fa'ideleri, 3,” Hakimiyer-i
Milliye, 12 Tegrin-i sini 1927.
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niz’e ulasuginda, Mustafa Kemal, Islim cografyasinin yan: sira Bau

sémiitgesi haline gelmis toplumlarda da hayranlik uyandirict bir lider
imajt kazanmis durumdadir. Kararlarinin itiraz edilemez oldugu diisiiniilen
[til4f devletlerinin dayattgs “status quo”yu reddederek savagmis, zafer kazan-
mug ve Hiristiyan guqlenn egemen oldugu diinyada yeni, bagimsz bir Islim
devletinin temellerini atmugtur.

Bagarist, Bati digt diinyada 1905 Japon zaferi benzeri bir etki yaratm1§, Miis-
liimanlar tarafindan ise Anadolu’daki “cihad”in muzafferiyeti, ezilen, sémiirge-
legtirilen immetin zincirlerini kirmas1 olarak goriilmiigtiir. Dolaysiyla, Mustafa
Kemal, egilimlerinden bagimsiz olarak, bu gevrelerin entelektiiel ve siyasetcileri

B agkumandani oldugu TBMM Ordulari, gésterdigi hedef olan Akde-

. igin carpict bir rol modeli haline gelmis, Hint Milli Kongre Partisi lideri ateist

Javaharlal Nehru’dan Tahrik-i Pakistan hareketinin fikir babasi Pencapli dindar
sait Muhammed ikbal'e ulagan bir yelpazedeki toplum énder ve entelekriielleri

Ankara’daki “Gazi”ye duyduklart hayranlig dile getirmiglerdir.”

Gérdiigh kiiresel ilgiye kargilik, Istiklal Harbi sirasinda kullandlgx s6yle-
min sosyalist cevrelerde yaratug etki kisa siirmiis; Pravda, 1923 yihi bagla-
rinda, Mustafa Kemal’in “Tiirk kitlelerinin davasina ihanet ettigi,” “Avrupalt
zengin efendilerinden liitiflar” kapmaya galistigs ve zaferini Usiincii Enter-

nasyonal kanahyla saglanan komiinist destege borglu oldugunu unuttugunu

iddia etmistir.2

“Kapitalizmin yok edilmesi” ve “Bat1 empcryahzmx nin yikilmast igin ya-
pilacaklar {izerine diigiincelerini ilettigi Stalin’in, 1927 yilinda, Kemalizmin
bir “yukaridan agagtya,” milli ticaret burjuvazisi hareketi oldugu; ilk evresinde
emperyalist isgal giigleriyle miicadele ettikten sonra, “isci ve koyliiler aleyhine”

! Bkz. Jawaharlal Nehru, The Discovery of India (London: Meridian Books, 1951), 32.7—28;
Fazlur Rahman, “Mubammad Iqbil and Atatiirk’s Reforms,” fournal of Near Eastern Studies
43/2 (Nisan 1984): 157-62.

2 “Soviet Attack on Kemal Pasha,” The Times, 8 $ubat 1923.
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