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CUMHURIYYT MATBAASNL INTANBIOY,

-aklt miinféil ayirir. Birineisi, ikincisi yani tec-
riibe tarafindan tedariik edilmis maddeleri ter-
tip altma almak itibariyle zihindir, akiddir.
(Ba. Intellect) — Bat medreseleri aynl mahi-
vette (ofula nisbetle baba), gayri mahiyette
(eserine nisbetle sanatkAr), miimasil mahiyette
(insana nisbetle tanr1) eser husule getirmesine
gbre miitevaty, meskik, miimasil {i¢ nevi fail
temyiz ediyorlar. — Ibni Sina (maddeden mii-
cerred her mahiyete akl feal) diyor. (Hu) —
(Alal feal olmak cihetinden sifati mezkiresi
ile, kendisinin igtirakiyle, akli heyulaniyi
kuvveden fiile cikarir.) (Aym: mahal) — (Bil-*
kuvve meveut olan ve kendisi vasitasile fiile
¢ikan ukule kiyas ile akli feal tesmiye olu-
nur. Nasi ki akli heyulini de ona kiyasla aklu
mliinfeil tesmiye olunur, Onlar beyninde olan
ukula da akli miistefat derler.) (Ibn) Ba.
Intellect.

(En maruf olan rey mesaiyenindir. Egya
bize haricten kendilerine benzeyen suretler
gonderir. Bu suretler akl: feal tarafindan ma-
kul haline konulur. Akli miinfeilde ahzolun-
:* maya ihtisas peyde eder.) (Malebranche. Haki~
+ katin arastirilmas:. 1110 II. - Bab 3) — (Ba.
Intellect)

Agent (Intellect)

s . Medrese. L4, intellectus Agens. — Bati dillerinde
2. migterek olarak kullanthir. — Kar. Akl feal; (Bil
kuvve meveut olup kendisi vasitast ile fiile
ctkan ukule kiyas ile akli feal tesmiye olunur.)
Bunu yukariki bendde gorditk: (Akl feal akil olmak
cihetinden cevheri suridir. Maddeden, madde aldikm-
dan tecrid degil, fakat fizatiha kendisi mahiyet olan
cevheri suridir. (Hu. - 80) — Ba. Actif, intellect.
Agent- kelimesi: burada actif miiradifidir. Bunun

tur, Ancak- birincisi asil Lat, Ikincisi aynr dilin .orta
“zaman mahsiliidiir.
Ageusie
o ‘ 41 i.itl’réni.n tip lagatinda Gysverle  seklinde
N dir. Bu dilde elde bulunan Chassang nin buyuk
sszliigiinde dyeuoic kelimesi gorillmemistir. — AL In.
bagka tlirlii olmamalidir, — Tii -kitaplarda bir karsi-

¢in- bagkaca: bir: kargilik. diigiiniilmesine Hizum yok- -

Agnation

L4. Agnmatio. Baba tarafindan kan akrabalign —
babanin Slimiinden sonra dogum — Al ve In. aym
kelimeyi kullaniyorlar, — Bir yerde kargih@ goril-
memigtir. — Ki. karsilifi yoktur. Ancak Agnat hak-
kinda evidd: ziikfir denilmistir. Halbuki Roma huku-

- kunda aile reisinin hitkmti altinda bulunanlarm hepsi

de erkek olsun, kadin olsun bunda dahildi. Ish. Usubet
denilmektedir. Asabe. Ar. Bir kisinin peder tarafin-

dan olan akrabasi. — Bir kimsenin tasarruf ve tak--

viyetinde olan akrabas. (Kt) — LAi. verilen ménaya
uyar. ’

Soy. Ti. Irk, neseb — ecdat ve eslaf — akraba ve
taallukat (Kat) irk ve nesebin sitbutunda ve ecdada
nishetinde, insanlarn topraga yerlesmesinden sonra,
erkek esas  tutuldugundan (pedersahi aile, pederi
aile) bdyle akrabaya soydaglar ve akrabalifa soydag-
lik diyoruz. — Ancak burada maksat kan akrabaligina
mukabil medeni akrabaliktir. Bu karsilik La. baba ta-
rafindan akrabalik manasina uyarsa da, igtimaiyatim
gozénilinde tuttugu miinasebete pek de uymaz. Dk.
Kaymlik demistir. Kaym zevg ve zevee biraderidir,
Ifadesi istenilen aile gekli ile bunun hi¢ bir aldkas:
gorillememigtir. Bunu bog birakmak, yahut Latince-
sine bakarak soydasltkta karar kilmak ve batda
oldugu gibi ménay: tahsis etmek lazimdir. — Ko.
Kaymlik demistir,

I¢timaiyat. — Roma hukuku tibiri. Kent-
das, hemsehri, bir kasabali olmaktan gelme ak-
rabalik. Bunu karsibg: tabii akrabalik, kan
akrabaligl— Baba velayetine tabi olanlar ken-

di aralarinda Agnat sayilirdi: Aileye evlatlik i

veya evlenme sureti ile girmek o velayetin nii-
fuzu altina girmekti. Soydas olanlarn huku-
kunu kazanmaktr. Azat olmak yahut bagka bir
aile tarafindan evlithga kabul edilmek sure-
tiyle aileden ¢ikmak, kendi hukukunu kay-
betmekti, N -

Agnosie | . . TE

Yu. 4yvesic Bagmda ilk harf kendisinden sonra
gelenin yoklufunu ifade eder. —  YvOIS _ Marifet
— maliimat — #im ve hikmet — istinfak. — Ikisi bir-
den bilgi yoklugu, cehalet — m(jphemlil;, mechuliyet,
karanllk — maruf olmayis, — Al ve In. Fr. hemen
farksizdir,

t
H
t

AGNOSTICISME

Bir kitapta karsiifn - goriilmemistir. - Isti, Amayi
ihtisas. Bunun ilk ciiziinii gérmiistitk. Ba. Achroma-
topsie — Ihtisas, Kt. goriilmemigtir. — Tii. Hosa gide-
cek veya can sitkacak tarzda miitehassis olmak. In-
tibaats maddiye ve maneviyeyi duymak kabiliyeti,
duygu — hevesi gedid, ihtiras, (Bt) — O halde amai
ihtisas duygu ve duymak korliigii olur. Halbuki bu
kelimenin maraz{ ruhiyatta ifade ettizi mananm ihti-
sas ile aldkasi yoktur, Nasil ki Yunancas: da baska
mahiyette degildir. Bilakis esyay1 ve bunlarm maltm
ve maruf timsallerini, al&metlerini taniyamamaktir,
Bu noktadan enciimenin koydugu bu karsilik mak-
sady ifade etmez. . .

Fakdy teshis, (Hastalanmadan evvel pek kolayhkla
tanilan herhangi bir geyin evsafi hikemiyesini taniya-
mamak, haline denilir) (Mih - 282) — Bu tabir ev-

- velkine nisbetle dogrudur. Yalniz fakit verine fikdan

demek istimale daha uygun gelirdl. — Bunu gérmiig-
tik. (Ba. Aboulie)

Fakd; tecessiim. (Dimagm baz noktalar harap
olunca esyayr tanimak... kabiliye# kayboluyor. Buna
fakdi tecesstim... ismi verilir.) — (Mas ~ 465) — Te-
cessiim: Ar. Azim nesneye azim ve ikdam eylemek.
— Bir arzin bir semtini kastedip orasina azim ve te-
vecclih eylemek -— bir taifeden bir adamu ihtiyar ey-
lemek. (Kt) — Tii. Cisim ve viicut peyda etme. — Gé-
riilnme, gézdniine gelme (Kat) tarif dogrudur. Kelime
aslina uymaz.

Tanmnak, T4. Birisi ile muarefesi olmak, marufay
olmak — fark ve temyiz etmek, kim oldugunu tesbit
etmek (Kat) — Yu. aslma kendi menfi sekil de uy-
gundur. Bu halde tanryamazlik diyoruz. Dk, Tanisizlik
demistir, Tam Tu. bulmuyoruz. Fakat tanimak mana-
sinda olarak koy. gérliyoruz. (Bt) Bunu tamiyamaz-
liktan {istiin buluyoruz. Daha sadedir, — Ko. T4, im-
1as1 ile Yi. kabul etmigtir,

Marazi rubiyat, — Esyay1 veya bunlarm
kullamlan vasttalarini, remizlerini teshis et-
mek kuvvetinin kaybolusu. Bu, bir cesit idrak
hafizasizligidir, thsas devameder. Fakat idrak,
yani esyanin varlik ve mahiyet aldmetleri ola-
rak ihsaslarin tefsiri, kendilerine mana veris
ortadan kalkar, Ne kadar hassa varsa o kada;‘
ademi teshis, Tiirkgesi ile o kadar tanisizlik
vardir,

Basari tanmisizhik. — Kl ve clizi ruhi kér-
liik.‘ (Lafzi kérlitk bunun ciizi halidir.) Géziin

ikisi de bulundugu. halde gorememektir, Daha

Floémsu anliyamamaktr, Gordiiklerini tani-
mamaktir, — Semi tanisizhk, Kiilli veya ciizi
ruhi sagirlik. (Lafz sagirhk bunun clizi hali-

* dir) Kﬁlagm her ikisi de bulundugu halde igit~
. memezliktir. Mesela bir glirtiltiiniin, bir can
veya zil sesi olup olmadifini kendisinden ayi-
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ramamaktir. — Lafzi tamsizlik., Miicessemat:
tantyamamaktir, Bir cismin haiz oldugu suret-
leri, sekilleri lamise vasitasile taniyamamak-
tir. Meseld miképlari kiireden ayiramamaktir.
— Timsalsizlik. Lamisa vasitasiyle bir seyin
mahiyetini tantyamamaktir. Meseld bir yumu-
sakhk duygusunu bir hav veya tiiye delalet
edip etmedigini ayramamaktir. Bunun tefsi-
rini yapamamaktir, — Bu saydigimiz tanisiz-
liklar samme ve zaikada da olur.

Ihtar. — Baldwin'in sozliigiinde Al. Ag-
nosticismuse miiradifi olarak  gdsterilmigtir.
Fakat Eislere gore Sokrat'in mezhebine tatbik
olunur. Ancak bir sey bilivorum, o da bir ey
bilmedigimdir vecizesini ifade eder. Bazan Ag-
nosia seklinde yazihir. Freud tarafindan icad
olunmustur. (1891) Kismen Asymbolie dedik-
leri buna dahildir.

Agnosticisme

Gyveotos Yu. Bilinmez, mechul — bilmez, cahil, —~

Al Agnosticismus — In. Fr, farksizdir. — Kar. Laed-
riye: (Sifat1 ildhiye babinda... Laedriye biz hi¢ bir
sifat bilmiyoruz. Cenab:i Hakka tatbik olunan her si-
fat sadetten harictir. Ciink{i bizim zihnimiz izafi,
mii.tenahi, nakistir. Ancak  izafiyi, nakisi tasavvur_
edebiliriz diyorlar.) (Izf. - 204) — (Bugiin izafiyeti ilmi
beger hakikati kabul eden felsefenin ve filozoflarin
bilaistisna climlesi de mabadiittabiiyye bahsinfie laed-
riye itikadindadir.) (Kaf - 1-43) -— Scepticisme yerin~
de de kullamilmistir: (Bizim istilahati kadimimizde
laedriye kelimesi eski lisan: felsefemizde Scepticisme
mukabili idi.) (Aym mahal) — Evvelki Spencerde
gorilldiigii lizere mabadiittabilyyenin faydasizhifim ve
lizumsuzlugunu dne siirmiis olanlarm  mezhebidir.
Berikisi ise (hakayikin siibutunu da, ademi siibutunu
da inkar edenlerin diiglincesidir.) (Si - 30) — Bunun
igin eski bir mezhebin.adimi yenisine verip bunun ter-

sine eskisine de yeni Bir isim koymak, tarihin gi- o
disini sagirtacag: gibi, zihni de hakikati arastirmak ve

ifade etmek - bakiminda istikametinden gevirmis olur.

Tasavvuf dilinde irfan ( YV® ): (Miiridin kud—-r
reti dahilinde tanri)y: bilmeye hasrolundugundan ve
béylece bilenlere arif denildiginden, mevzuu. viicudr
mutlaktan ibaret - mabadiittabilyyeyi inkar edenlere
Ar. sstilah ile lairfaniye demek daha dogru gériiniiyor.:

Boylece kabul edilmis irfaniye tabiri ile de vahdet ve

muvazene hasil olur. Kelimeler fizerinde meveut ka-
rigikhk da ortadan kalkar: Tarihi kullanili;t da bi-

lindigi {izere degistirilmis olmaz..” (Ba. Gnosticisime, . -

Lnostique)

Buna bilmezeilik- diyoruz. Kendisine bilmemeyi,
vicudi mutlaka vusul imkinmi kabul etmiyenlerin
ve bunu da kendilerine meslek tutanlarm yolu ména~
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NEW CATHOLIC ENCYCLOPEDIA, Washington 1967(Reprint 1981). vol: 1, 205~9 DN: 42267

age of 9 she induced her parents to let her join a com-
munity at Montepulciano called “Sisters of the Sack”
because of their coarse garments. Her holiness and
intelligence impressed the nuns, and she was made
bursar when only 14. A year later she accompanied an
older nun to Proceno to found a new convent. She was
soon elected abbess. In her new position she increased
her austerities, fasting on bread and water, and sleep-
ing on the ground. The citizens of Montepulciano,
desiring her return, offered to build a convent in a
place formerly occupied by a house of ill fame. Agnes
became prioress there (1306) and placed the convent
under Dominican patronage. She was a competent
administrator, often providing miraculously for the
needs of her sisters. Simplicity and ardor were the
keynotes of her spirituality. Her vita reports that she
was favored by apparitions of the Blessed Virgin, the
Christ Child, and the angels, and that showers of white,
cross-shaped particles “like manna” fell upon her and
the places where she prayed. She died after a painful
iliness. As patroness of Montepulciano, she is repre-
sented with a model of the city in her hands; in Italian
art she is associated with *Catherine of Siena and *Rose
of Lima. :

Bibliography: RayMoND oF Capua, Vita, ActSS April 2:790-
810. Année Dominicaine, 23 v. (Lyons 1883-1909) April 2
519-546. A. WaLz, Die hl. Agnes v. Montepulciano (Diilmen
1922). Butler Th Auw 2:135-137. G. Dt Acresti and D.
VaLorl, BiblSanct 1:375-381. .

[M. J. FINNEGAN]

AGNES OF POITIERS, ST., abbess: d. c. 589
(feast, May 13, in the Diocese of Poitiers). She was
the adopted daughter of St. *Radegunda, the wife of
Chiotar I, King of the Franks (d. 561). In 550 Rad-
egunda fled from her husband after he had killed her
brother. She found temporary refuge in several com-
munities and finally founded the convent of the Holv
Cross in Poitiers, which was consecrated by St. *Ger-
main in 561. About 570 Radegunda and Agnes visited
Atles to study the rule of St. *Caesarius. Subsequently
the rule was adopted at Poitiers, and Agnes became the
first abbess. but she was replaced in 589 after a revolt
by dissatisfied elements in the convent. Agnes is re-
membered for her connection with the poet *Fortunatus,
who was also a correspondent of her mother. Her relics
are preserved in the church of St. Radegunda. and her
tomb is a popular place of pilgrimage in the area.

Bibliography: Grecory oF Tours, Historia Francorum 9.39-
42 in MGSrerMer 1:393-404. F. G. HoLwWECK, A Biographical
Dictionary of the Saints (St. Louis 1924) 33, R. AIGRAIN,
Catholicisme 1:216, Mercati-Pelzer DE 1:56. P. pE MONSABERT,
DHGE 1:973-974. G. ALLEMANG, LexThK® 1:199.

[J. F. FAHEY]

AGNESI, MARIA GAETANA, mathematician:
b. Milan, May 16, 1718: d. Milan, Jan. 9, 1799. Maria
Agnesi, one of 23 children of a rich and cultured family,
had mastered eight languages before her 13th year. At
20 she began the work that resulted in the publication
of Le Instituzioni Analitiche (1748), a precise summary
of the mathematical knowledge ofthe time. In volume
1 appeared the cubic curve, given earlier by *Fermat in
the form (&*—x*) y =d® and discussed by Guido
Grandi in his Quadratura circuli et hyperbolae, 1703
and 1710. Although the formula did not originate with
Maria Agnesi, it attracted the attention of mathemati-
Cians through her publication and was known subse-
Quently as the “Witch of Agnesi” or the “Curve of
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Agnesi.” She also translated, but did not publish, the
Traité analytique des sectiones coniques of *L’Hospital.
Maria Agnesi served 2 years as professor of mathe-
matics at the University of Bologna. She desired to
enter the Augustinians, but during her lifetime this com-
munity was suppressed. On the request of Pope Benedict
X1V, she directed the women’s section of the Pio Insti-
tutio Trivulzio, a home for aged and sick poor.

Bibliography: F. CaJor1, History of Mathematics (2d ed. rev.
New York 1919). F. F. MUuLCRONE, “The Names of the Curve
of Agnesi,” American Mathematical Monthly 64 (1957) 359~
361. A. REBIERE, Les Femmes dans la science (Paris 1897).
T. Kroypa, “The Walking Polyglot,” Scripta Mathematica 6
(1939): 211-217.

[T. A K. KLOYDA]

AGNOSTICISM

An attitude of mind toward man’s knowledge of
God; namely, that God is humanly unknowable. Etymo-
logically, agnosticism (Gr. agnostos) means an un-
knowing, a profession of ignorance. Historically, the
word “agnostic” was first used by T. H. *Huxley in
1869. Having joined the Metaphysical Society, a society
whose members professed knowledge on all kinds of
mysteries, and wishing to show his opposition to such
extravagant claims, Huxley adopted the name “agnos-
tic.” Since his time the term has been used to designate
anyone who denies man a knowledge of immaterial
reality, and especially of the existence and nature of
God.

Kinds of Agnosticism. An agnostic is not an atheist.
An atheist denies the existence of God; an agnostic pro-
fesses ignorance about His existence. For the latter,
God may exist, but reason can neither prove nor dis-
prove it. Agnostics have been divided into two groups:
those who deny that reason can know God and make
no judgment concerning that existence; those who deny
that reason can prove it but nonetheless profess a belief
in God's existence. A well-known contemporary instance
of the first group is Bertrand *Russell; a famous exam-
ple of the second is Immanuel *Kant. With few excep-
tions, modern and contemporary agnostics belong to
the second group.

Another division of agnosticism may be made in terms
of the philosophical commitments that cause their ad-
herents to deny the possibility of knowing God. These
commitments are many and varied, but the principal
ones in the history of thought may be enumerated as
nominalism, empiricism, Kantianism, the theory of the
unconditioned, logical positivism, and existentialism.
The remainder of this article explains the philosophical
grounds for agnostic attitudes within these schools and
gives a critical evaluation of each.

Nominalism. *William of Ockham, the father of
philosophical *nominalism, denied that the human intel-
lect could with certitude demonstrate the existence of
One, Infinite God. For Ockham, universality cr commu-
nity is only a condition of thought and in no sense a
truth about being. Tkere is nothing in things that allows
the mind to transcend from them to God.

Argument. The line of reasoning for Ockham and his
followers is clear. Unless there resides in the beings of
man’s experience a *relation that orders them to God,
the mind cannot demonstrate the existence of God from
the existence of these beings. For the nominalist no
such relation exists. Relation bespeaks an order between
two things. And since order must include the things
ordered, it implies a pattern of inclusiveness, or univer-
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