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THE CAREER OF AHMED AL-BAKKAY IN THE ORAL
EVIDENCES AND RECORDED DOCUMENTS (*)
By A. ZEBADIA

1. The Shaykh of Timbuctu

Timbuctu was under the Fulani Caliphate of Macina with its capitai
Hamdullahi from 1824. From 1833 the Kunta Arabs were the most
mnfiuential local notables in the city but still under Hamdullahi.

The Shaykh of Timbuctu meant the religious head of Tumbuctu. The
career of the shaykh Al-Bakkay does not, howevew, reflect only reli-

gious involvement. Prior 1o his succession to the IKadiri leadership of -

the Western Sudan in 1847, Al-Bakkay assisted his older brother, Sidi
Al-Muihiar Ag-$aghur (1826-1846). Some time before 1837, Al-Bakkay
visited Sokoto in the company of his younger brothker, Sidi Ammar, and
met Al-Hadj Umar Al-Futi there. During Al-Bakkay’s years of training
tor leadership, ¢. 1829-1846-7, the policy of the Kadiri leadership of the
Kunta was to get the policy of the rulers of llamdullahi flexible in
order to appease the Tuareg and to gain peace for the area of Timbuctu.
Shaykhu Ahmada I of Macina (1817-1845) dit not respond to the
Kadiri leadership’s aim. Alter he succeeded to the government of Macina,
Abhmada II { 1845-52 ) agreed to Al-Bakkay's proposals for internal inde-
pendence for the district of Timbuctu., This was such a major concession
that Hamdulldhi under the rule of Ahmadii Il could not tolerate any
further flexibility for the Kunta leaders. The treaty of 1846 between
Al-Bakkdy and Ahmada II for internal independence marked an end of
perpetual cycles of violence, under which the tribes of the arca of
Timbuctu had lived for more than ten years. (2) In the following year,
Al-Bakkay visited Hamdullahi in a vain attempt to persuade Shaykh
Ahmada II to show flexibility and tolerance in freedom for the Tobacco
trade; in less taxes, Kharadj on lands, especially those taxes which were
livied from certain places and imposed only on certain categories of
people; and in cancelling the requirements of the veil for women, par-
ticularly the women of peasants, « Al-Fallahin ». (3)

Al-Bakkay was amongst those leaders in the Western Sudan, like
Sa'id b. 'Ibrahim of Jenne and others who saw no need for Islamic
reform to be implemented through fighting. The Shaykh was against the
Jihad movements of his time. He detested completely the Tidjani Jihdd
of Al-Hadj Umar, and preferred the rather « mature » (4) Jihid of Bornu
and Sokoto, to the more zealous Jihad of the Lobbos of Macina. Contrary
to some rumours, Al-Bakkay was not against the Lobbos all the time,

(*) This is an outline on the conclusion of a 1974 P.H.D. Thesis « 'Ahmaa Al-Bakkdy

Al-Kunti of Timbuctu -— An historical study of his potical and rellglous role
(1847 - 1866) ». Presenited recently in the London University by Abdelkader Zebadis
of Alglers University (history department). Abbreviations as follows :
1, - BNP - Bibliothéque Nationale de Paris,
1I. - BIF — Bibliothéque de l'lnstitut de France.
MI. - IFAN — lnstitut Fondamentale or Frangads de l'Afrique Noire.
1V, - BBT — Bakkalyya Books of Timbuectu,
V. - BNA — Bibliothéque Nationale d’Alger,
VI. - PRO — Public Record office, London,
Vil. - BCEHAOF — Bulletin du Comité des études historiques et sclentifiques ae
P'Afrique Occldentale Frangaise.
VIIiI. - AGR — Archives générales de Rabal, slso known as Al-Kblzing Al-'Amme.
{1) Cf. Al-Bakkady to Al-Had} Umar in BNP (Parls), Barih, Travels.., 1857 - B, V, 183.
(2) Cr. Sidi Al-Mukhiar As-Saghir Al-kuntl o Shaykh AhmadQ I, tn BIF (Paris);
Barih, op. cit. IV, 435 F,
(3) Cf., Ahmadf II's report to the Amir Qhuruba sald, in BIF; Ba and Daget, VEm-
pire Peul du Macina, I, 1962, 284,
(4) Cf. Al-Bakkay to Shykb Umar of Bornu in (IFANDAKAR); to Ahmad( III of
Macins, in BNA (Algiers); and to Muhammad Ibn ‘Ahmad As-sQgl, in BNP,
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TEACHERS AND MESSENGERS OF ISLAM

general rise in Ineslemen/Zwaya militancy that scems to have come about
as a result of resentment against the Imajaghen. Some Ineslemen/Zwiya
at this time also began to entertain ideas of Tuareg empire, based on
Islamic egalitarianism and opposed both to the Imajaghen and to the Agades
sultanate. This militancy resulted in a so-called jitad against the Sultan
of Agades between 104g-61/1640-50, led by Hadahada, an Inesleman of
obscure origin. It had no decisive result. From this time on there was a distinct
shift by the Ineslemen/Zwiya groups away from their earlier pacific role,
towards more vigorous, activist and aggressive attitudes associated with Islamic
reform and even jihad.

It is important to note that there were groups of Ineslemen/Zwaya settled in
the area of Gobir and Zamfara at least by 1164/1750, il not earlier. They surely
contributed to the reforming zeal of the Muslim Fulani in that area, to whom
they were linked by marriage and common interest.

Itis also important that Mahdist ideas had become widely accepted among
the Ineslemen/Zwaya during the 12/18 century. These ideas that the world of
time is about to end and that before that divine event the Mahdi, the Islamic
Deliverer, will appear to impose true Islam and reigninjustice over all mankind,
must have coloured the views of Islamic reformers as they gradually built up
their presence in Hausaland. ' ‘

The Kunla:

The Kunta are a family group of Saharan Arabs who married on the male, but
not normally the female, side, with the Sanhaja. They usually term themselves
Zwaya. As merchants and scholars, they were wealthy and pious. From the
g9/15 century on, their devotion to Islam, to say nothing of their search for
honest profit, carried them from the shores of the Atlantic to the Niger Bend and
on as far east as Borno.

It is said that their ancestors first lefl Ifrigiya, the eastern half of North
Africa, as a result of the troubles there of the Fatimid period and that they
eventually settled in Tuwat. This is said to have happened ¢. 789/1387,
although the family’s traditions concerning the chronology of their movements
at this early period are somewhat confused. Whenever it took place, the move
was the first episode in the family’s southward penetration into the Sahara.

C. 802/1400 a certain Sidi “Alf al-Kunti emerged asa quth, ‘Axis’ or ‘Pole’ of
the Qadiriyya order of Sufis. He also began what then became the standard
practice among the Kunti shaykhs. This was the undertaking of siyaka, exiended
touring in the Sahara for the purpose of preaching and trade. S1di “All’s son,
Sidi Muhammad al-Kunti also a Qadirt gu(b, led the family out of Tuwat on the
next stage of their migration into the Sahara in about 853/1450. This Sidi
Muhammad lived at a time when there was considerable rivalry between the
Berber Lamtuna and the Hassaniyya Arabs for supremacy in the western
Sahara. At one point this broke out into open warfare and Sidi Muhammad
allied himself with the Hassanids in an attack on the Lamtuna. Asa result of this
the Hassanids became dominant, With their support Sidi Muhamniad then
laid the foundations for Kunta pre-cminence in the western Sahara, although
he also earned the enmity of the Lamtuna.

Sidi Muhammad’s son was Sidl Ahimad al-Bakka', Ahmad the Weeper’, so
named because of his God-fearing habit of weeping for the sins of men. Sidi
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MS: Timbuktu (CEDRAB), 3593.

CHAPTER THREE

5. al-Tar&if al-sughra
See Brown (1967a), no. 1.

BABA AHMAD b. AL-MUKHTAR AL-SAGHIR

1. Q. fi 'l-radd ‘ala ’I-Ghalads
MS: Timbuktu (CEDRAB), 994.

;gé\/IAR b. MUHAMMAD b. AL-MUKHTAR al-Kunti b. ¢. 1820, d. c.
5.

Marty (1920), 1, 116-17.

H§ settled in Adrar-n-Iforas where he built a fortified village and zawiya.
Hls <?1dest son S7. Muhammad preached jihad against the French, but
died in 1896 and was buried next to his father at In Settefen.

1. Mangima fi dabt al-nafs
MS: Timbuktu (CEDRAB), 2440.

‘URWA b. MUHAMMAD b. AL-MUKHTAR al-Kunti

1. al-Manhaj al-gawim ila ’l-sirdt al-mustaqim
MS: Timbuktu (MMHT), 476.

AI:IMAD_ al-BAKKA°l (or -BAKKAY) b. MUHAMMAD b. al-
MUKHTAR -al-Kunti al-Wafi b. ¢. 1803, d. 15 Ramadan 1281/12
February 1865
Mtxhammad al-Hafiz al-Tijani, Tarjamar Mawlana al-Shaykh Muhammad al-Hashimi, 7;
Izdalat al:z;ayb, 47-8; Marty (1920), i, 85-97; Zabadia (1975); EI (2), v, 393-5; Barth
(19?5), iii, 308 ff.; Ould Ely (1985); Charles C. Stewart, art. “al-Bakka’1 al-Kunti” in
Oxford Encyclopedia of the Modern Islamic World, i, 182-4.
He studied with his grandfather Si. al-Mukhtar and with his father S7.
Muhammad. He succeeded to the religious and political leadership of the
Kunta of Azawad on the death of his elder brother al-Mukhtar al-Saghir
but was challenged by his nephew Hammad who continued to lead
portion of the Kunta in opposition to al-Bakka’i’s leadership. H

o
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negotiated a pact with the Fulbe of Masina in 1846 under which the
administration of Timbuktu remained in Songhay hands, but with a
Fulbe gadr and tax-collector who supervised the payment of the tribute
agreed upon.

Al-Bakka®i established a zawiya in Timbuktu, but later moved it to the
nomadic encampment known as al-Hilla, due to some discontent with
the institution in Timbuktu. He then divided his time between al-Hilla
and Timbuktu. In September 1853 he received the German traveller
Heinrich Barth and gave him his protection against both local elements
and the demands of Sh. Ahmad III (Amadu Amadu) of Masina to hand
him over to him. When Barth left Timbuktu eight months later al-
Bakka®i accompanied him to beyond Gao and gave him a safe-conduct
document (see Barth (1965), iii, 764-7) which served to protect him all
the way to Bornu. Although he at first corresponded diplomatically with
the Tijani conqueror al-hdjj “Umar, in 1861 al-Bakka’i went on the
attack and joined forces with contingents of the defeated Fulbe of
Masina to besiege Hamdallahi. Al-Tijani, son and successor of al-hajj
*Umar at Bandiagara turned the tables on the Kunta-Fulbe alliance. Al-
Bakka’i died during an attempted counter-attack at Sarédina, and was

buried there.

1. Adiya
MSS: Timbuktu (CEDRAB), 514, 515, 4041.

2. Adfiya mangzima

(i) Opens: Allahu Allahii rabbi 1a sharika lahii * Man ahsan al-khalga
tagdirt® wa-ajmalahii. 38 vv.

MSS: MAMMP, 8.4, 281-2; Timbuktu (CEDRAB), 307(),

Also: Timbuktu (CEDRAB) 338 (2 poems), 2423, 2803 (2 poems).

3. Bughyat al-alf fi jawab Ibn Yirkoy Talfi

Reply to the attack on al-Bakka®1 in a poem called Tabkiyat al-Bakka’t
by al-Mukhtar b. Wadiat Allah [Yirkoi Talfi], g.v.), a former Qadiri
shaykh who had joined the Tijaniyya.

MSS: MAMMP, 8.4, 228 (table of contents only); Timbuktu
(CEDRAB), 4860 (20 ff., lacks beg.).

of Western Sudanic Africa, Leiden 2003,pp.

Compiled: John O. Hunwick, Arabic Literature of Africa IV: The Writines
JIRCICA 43974
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of Alglers University (hlstory department). Abbreviations as follows
1. - BNP — Biblothéque Nulionale dec Paris.

1I. - BIFF — Bibllothéque ae I'institut de France.

MI. - IFAN — lustitut Fondamentale or Franguls de l'Afriyue Nolre.

1V, - BEBT —

Bakkilyys Books of ‘imbuciu,

V. - BNA — Bibliothéyue Nuttonule d’Alger.
VI. - PRO —~ Public Record office, London.

Vil. - BCEHAOF — Bulletin du Comli

V1II. - AGR — Archives générules de Rabat, a
(1) Cf, Al-Bukkdy 1o Al-Had) Umur in BNP (Puris);
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150 known as Al-Kblzang Al-’Amine,
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(3) O1. Ahmadt

II's report to the Amir Qburubs sald, in BIF; Be and Daget, V'Ewme~

pire Peul du Mucina, I, 1962, 284.

(4) Cf. Al-Bakkdy 1o

shykb Umur of Borou in (IFANDAKAR): to AhmadQ Il of

Mucine, 10 BNA (Algieis); u}d to Muhwinmsd Ibo ‘Abmaed As-30gl, 12 BNP,

P
&

N
rmaddost e |

AN AN WQ,G,&L,




J\YAAL}fl\éJM‘%}@MJW
(oov: Laus o)

itJLaQ.gY.\‘g..&.d.lj A}m.il!c)-fu—
(oz.;_k?a_j;)&_j)&sjwld?wWT
gjhuibjjma‘gééjéﬂlmtz)ﬁ’—
e IO, Slllallf ae oy doomo
(e8Y: J::.LJJ%)

{9,_\,6_“3 Aguait e Agodf guadll

' (Sov: L

. thtllj.\}ualuicw—

Phas ) e a3ldy 3 g ames o Los]
(o¢¢

; !
“ 29eally 3paBl B 39360 Al py 8

el Y VIV Caddl el dls) _aAYY

SOV AP DS . Yog! Y @BUI

+35350 Rdoss
uamgﬁr«%mw'@x?\
Lo (3520 58T ol Gig gl sl g

DoeS ) 01 Y 0l a) ) 1 Yo

SV oy

39393 Bhodi -y

(TRETOLIS, ) IV e Lyl e

PPN CIRgN EVIVES RS TRV
_;\Y\'"za_;wu;;_:u.(mz: \”oLe._LsM)\\

.(O‘L\:L:B;.i:y\.:)

OYVY el & apasti Band oy

Dl ) AV YAE i S i

(oY

A9belly giadll opdi

—No mm\,i\,_ e X N

r~
L W

— NNey e an
—_ '\\QNCA‘\— K:rw\';\

3\ A Zavlv

A4
wt 5 é6-567
S6 x

—

- DJM“}JM‘S}D‘}J}J‘M

(P Gew) —aTIVY @Jﬂld%ﬂéwidﬂbwﬁﬂww dozeo il Jled

pL_:_..bjz\’_?_@.fﬂ\_:_ad_E;._Uj

eI
: L@.JJT&AJL..»:
/:«L;M‘)_é__ékuiw;:g?.lf

- b

sk

(G AV E0 B ) Jul Gl
e ot ;3.\331”159.:. i
SO0 Y el Lua)
S 28U (o o o Mo s o
(g 2 V1 b Gow) A Y
(VALY @YD gkl 3 puaill -

LY 39308 Aaodt 8
YAYA 0852 3 gmr (1 doomes Bnalr &
s Ay 04 Y (5, Ty
ol Ambs VEV (3 g Bl
VARV & ag b La by £ Y
- I el e
g@Jﬁﬂ'@x‘a&aMu‘}%ﬁi \

SN B AR gkl g pland Jaldl pana) , (3 52l g CJﬁI:“ FEN ,L_,__égais @ﬂim
ISAM 130564. $44 -6 -0a» i 59 1425/2004 05 91 ¢ Jadl ,(kags g 5 (pdbas ¥




68 = 4 (-ﬁ CHAPTER THREE

al-Bakka’i, who took up residence in Timbuktu, and worked to retain the
city’s independence in the face of attempts at domination by Ahmad
Lobbo and his successors, and of the Tijani shaykh al-hajj *Umar, who
established a state based on Segu in the early 1860s.

In the closing years of the nineteenth century, two grandsons of S7.
Mubhammad distinguished themselves by their differing reactions to
French colonial overrule. Zayn al-*Abidin declared a Jihad against the
French, following their occupation of Timbuktu in 1894, and continued
to present a menace to them in the first two decades of the twentieth
century. Sh. Bay b. ST *Umar, a scholar and man of saintly repute, took
up residence in the Adrar-n-Iforas, and encouraged both the Iforas and
the Ahoggar Tuareg to avoid conflict with the French. He came to be
recognized by the French as a judicial authority in the region, though he
did not hold a designated post.

The Kunta produced numerous scholars in the nineteenth and
twentieth centuries, of whom the best-known and most prolific were
direct descendants of Sh. S7. al-Mukhtar al-Kabir. Their Qadiriyya
disciples carried the tariga widely over western Sudanic Africa, though

the Tijaniyya became a powerful rival to it in the twentieth century.

al-MUKHTAR b. AHMAD b. ABI BAKR al-Kunti al-Wafi, Abd Zayn
al-°Abidin, b. 1142/1729, d. 1226/29 May 1811
Fath, 152-3; Marty (1920),i, 27-62; Batran (1971, 1974, 1979, 2001); McDougall (1986); £/ @, v,

393-5; CCIM, art. by Mahmoud Abdu Zouber, pp. 215-8, See also Missions to the Niger, ed. E. M.
Bovill, Cambridge, 1964 i, 301, n, 3.

He was born in the region of Kathib/Erg Oralla a large dune just north of
Mabrik. His father died when he was ten, and he was educated by his
brothers Muhammad Abig Hamiya and Ab@i Bakr, and by his maternal
grandfather Badi b. al-Habib. He also spent time living with and
studying among the Kel Inalbash branch of the Kel al-Siig, and the Kel
Hurma. His principal teacher, however, was Si. Ali b. al-Najib of
Arawan, a leading shaykh of the Qadiriyya in the region. He spent the
years 1754-7 studying in Morocco, and on his return married a distant

cousin of his, a pious and learned woman simply known as al-Shaykha
(d. 14 January 1810).
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On the death of ST. °Ali, he succeded him as shal_ykh of the Qédlnylz%,
and established a zawiva at BG '1-Anwir in Azawad, some 2100 ,kr;; =
of Timbuktu [15-20 km NE of the well of Aneschchag, 18° 42 -
02° W]. From there he exercised his intgrcessory. powers over ve%l_c.)is
inter-tribal disputes, especially those of h1§ own tribe with the Balr{a h1}sl_l
He was on especially good terms with their chlef M_uhamm'ad b. . 31 ! ;1
and supported the succession of the latter’s son All Belauons wi . e
Kel Antasar, however, deteriorated, and hostility remained between L eril
and the Kunta until the early twentieth cegtury. Nevertheless, ST. Kal—
Mukhtar retained good relations with clerical clans such as the lf
Inukundar. He was also a spiritual advisor to Kawa Ag Amma, the

f the Ullimiden. '
arg’?gfcll\ilgkhtér maintained a wide range of contacts with other Islamic
leaders of the region and a network of discipleship that extended fron;
southern Mauritania to Bornu and southwards to the ff)rest_ z'oPes.od
Ivory Coast and Guinea. Among those who tracgd their Qadiri wszg
through him were Sk. *Uthman b. Muhammaql Fod1y§ (se_:e ALA 11, b ’1),
and Sh. Ahmad Lobbo of Masina. He was buried at his zawiya at Bt ’l-

Anwar.

1.  Ad%ya wa-ahzdb
Some collections of prayers exist without title, While several individual
prayers circulate independently. These are listed first:
1) Da‘wat ayat al-kurst
MS: Timbuktu (CEDRAB), 5624.
ii) Du‘a’ al-awliyd’ B ‘
Opens: Allahumma laka al-hamd bi-kulli shay® nuhibbu an

tuhmada bihi.
MSS: Timbuktu (CEDRAB), 611.

1i1) Du‘a’ al-basmala
See also no. (v) below.
MS: Timbuktu (CEDRAB), 3072.

iv) Hizb al-asrdar
MSS: Rabat (KhA), D2257, pp. 614-26, J962, pp. 1-9.

%
§
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Compiled: John O. Hunwick, Arabic Literature of Africa IV: The Writings
of Western Sudanic Africa, Leiden 2003,pp. JRCICA 43974
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iconography. The crown of Islamic epistemology, however,
lies in a unique application of the notion of unity (zwwhid),
which integrates persons with God, or the ultdmate being of
philosophers. Similarly, Judaism and Christianity seek an
authentic encounter with the Divine, but Islamic mysticism
seeks an identity beyond any duality. It follows the theme that
the soul seeks no “otherness” from the One.

See also Ghazali, al-; Ibn Sina; Mulla Sadra; Tasawwuf;
Theology; Tusi, Nasir al-Din.
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KOMITEH

The Komiteh-ha-ye Enghelab, or Revolutionary Commit-
tees, were created immediately after the victory of the Islamic
Revolution in Iran in February 1979. The Komiteh substi-
tuted for some of the governmental institutions that no
longer functioned after the shah was deposed, such as social
services, security, and police. The Komiteh were more wide-
spread and active in cities than rural areas and were located in
captured police centers, in the houses of former government
officials, and in some public places such as the parliament.
Before the establishment of the Revolutionary Guard Corps
(Sepah-e Pasdaran-e Enghelab) in 1979, these committees
were responsible for eliminating counterrevolutionary ele-
ments within Iran. During the Iran-Iraqg War, the revolution-

_ary comumittees served on the front alongside Iran’s Army,

Besiege and Revolutionary Guard Corps. In cities, they
fought against the narcotics trade and worked as agents of the

* judiciary and security systems. The members of these com-

mittees were mostly uneducated, undisciplined revolutionaries.

After the death of Ayatollah Khomeini and during the first
period of ‘Ali-Akbar Hashemi-Rafsanjani’s presidency, Iran’s
police, gendarmerie, and revolutionary committees were
merged, and a new organization, called the Disciplinary
Force (Niru-ye eptezami), was established. With this change,
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members of the the revolutionary committees received for-
mal ranks in the police staff, based on their experience.

See also Revolution: Islamic Revolution in Iran.

Majid Mobammadi

KUNTI, MUKHTAR AL- (1729-1811)

Al-Shaykh Sidi-Mukhtar al-Kabir al-Kunti was born in 1729
near Arawan north of Timbuktu. He was a descendant of a
highly ramified Arabic-speaking tribe, the Kunta, that has
become widely dispersed over the Southern Sahara, from
Mauritania to the Adrar-n-Ifoghas in Eastern Mali and be-

yond. The Kunta tribe claims descent from noble origins,

specifically from the celebrated Qurashite Muslim com-
mander “Ugba b. Nafi© al-Fihri, who was the stepbrother of
‘Amr b. al-‘As al-Sahmi, the first governor of Muslim Egypt.

According to the so-called t#’rikh, Kunta Sidi ‘Ali, a
descendant of “Ugba b. Nafi, married the daughter of Muham-
mad b. Kunta b. Zazam, who was chief of the Ibdukal (also
called Abdukal), a subgroup of the Lamtuna Berbers, alleg-
edly in the early fifteenth century. Their son, Muhamimad,
married into another Lamtuna group, as did also his son,
Ahmad al-Bakka’i, Ahmad al-Baklka’i then had three sons of
his own, from whom all the later branches of the Kunta were
derived.

After the death of Sidi Ahmad-al Bakka’i in the second half
of the sixteenth century, a quarrel broke out between two of
his sons, which is said to have caused the Kunta to split into
two groups. The Western Kunta lived in and around the
Hawd, today the southern part of Mauritania, and the East-
ern Kunta lived in and around Azwad, the area of the Sahara
immediately southwest of Tadmakkat.

While a young man, Sidi al-Mukhtar gained a wide
reputation as greatly gifted, intellectually, and as an outstand-
ing Muslim scholar. When only twenty-five years old he was
given the title of Shaykh al-tariqa al-Qadiriyya, making him a
spiritual leader within the Qadiri order of Sufis. In this
position he attracted many students, who came to study in the
zawiya he established at al-Hilla in Azwad. His camp at al
Hilla rapidly became not only the center of studying the
Qadiriyya teachings, but also the center from which a new
Qadiri suborder was spread throughout the Sahara regions.
"This new suborder bore the name of Sidi al-Mukhtar, and its
followers came to be known as al-Mukhtariyya.

Al-Kunti achieved 2 high degree of social and political
influence among the active political players in the Sahara
arena. He succeeded in healing the rift between the eastern
and western branches of the Kunta, and he did much to help
conclude a peaceful settlement between the Tuareg chiefs
and Arab warrior groups in the area. He also mediated

1slam and the Muslim World
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182 BAHRAIN

120,000 (figures from the “Canadian Baha'i Office of
Public Information, March 1994.) The largest Baha
community is in India. ‘

[See aiso Babism; and the biographies of the Bab and
Baha’ Allah.]
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BAHRAIN. See Gulf States.

BAKKA’l AL-KUNTI, AHMAD AL- (c. 1803
1865), Sudanese religious and political leader. Ahmad
al-Bakka’i inherited the religious and economic influ-
ence of the Kunta confederation in the Timbuktu region
of the West African Sudan in the years 1847-1865 and
was titular head of the Qadiriyah tarigah in West Africa .
during that period. He was a grandson of Sidi al-Mukh- *

tar al—Kunti (d. 1811), patriarch of the Kunta Awlad

Sidi al-Wafi to whom most strains of the Qadiriyah in
West Africa are traced. He worked closely with his elder
brother, Sidi al-Mukhtar al-Saghir ibn Sidi Muhammad,
who succeeded at his father’s death in 1824 as principal
shaykh of the Kunta until his own death in 1847. Dur-
ing this period the autonomy of Timbuktu and environs
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AL-SHAYKH SIDI AL-MUKHTAR AL-KABIR
(1729-1811)

SON NOM COMPLET

Al-Mukhtar b. Ahmad bi Abi Bakr b. Hayb-Allah b. al-Wafi b. Umar al-Shaykh b.
Ahmad al-Bakkay b. Mohammad al Kunti. 1l naquit, selon la version communément admise,
en 1729 a Kathib Wughalla au Nord-Ouest d’Arawén.

Le Shaykh Sidi al-Mukhtar est, sans contestc, I'une des figures les plus marquantes du
Sahara et du Soudan Occidental au milieu du XVIII® siécle. Aux dires de ses biographes, il
était un trés saint personnage, un lettré de premiére valeur, un homme politique avisé qui; de
1760 & 1811, joua dans la vie saharienne un rdle des plus importants.

SES ETUDES

Son fils Sidi Mohammad, 'auteur du fameux Kitab al-Tara'if, nous retrace les étapes de
celles-ci. D"abord, un séjour dans le campement Kel-al-Siq Kel-Inelbouch, puis un autre chez
Jes Kel al-Horma lui permirent d’étudier la grammaire, la réthorique et les principaux ouvrages
du figh Malikite. Ensuite, il séjourna quelque temps a Tombouctou ou il ne semble pas avoir
recu un bon accueil. Mais, montrant surtout une dme ardente et mystique, il ne tarda pas &
quitter cette ville pour aller chercher un maitre initiateur qu'il trouvera plus tard en la personne
du Shaykh Sidi Ali Ibn al-Najib, le grand maitre de I'’Azawil a cette époque.

«Avec ce maitre, écrit Sidi Mohammed, mon pére se livra aux exercices de la discipline des '

Soufis: contrainte de la solitude, de la faim, des veillées prolongées, pratiques surérogatoires,
récitation des dhikrs rituels transmis, et il s’en acquittait avec zéle ce qui lui valut la préférence
du Maitre » (Tard’if, folio 63 a).

Sidi al-Mukhtar étudia également sous la direction du Shaykh Sidi Ali I'exégése du Coran,
les traditions du Prophéte (Hadith) et les sciences annexes.

Il acquit ainsi un savoir trés étendu et devint le plus grand savant de la contrée, au point
d’étre considéré par ses pairs comme I'un de ces régénérateurs de I'Islam au douziéme siécle de
I"'Hégire.

SON ENSEIGNEMENT

Devenu, aprés la mort du Shaykh Sidi Ali en 1757, le maitre incontestable de la Qadiriyya,
Sidi al-Mukhtir donnera une nouvelle impulsion a la confrérie. Il créera a Bilanwar (400 Km
au Nord-Est de Tombouctou) une Ziwiya dynamique & partir de laquelle se fera, 50 années
durant, la diffusion du Wird qadiri dans presque toute I'Afrique Occidentale, au Sahara et, en
partie, au Maghreb. '
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Concernant I'enscignement du Shaykh Sidi al-Mukhtar, Sidi Mohammad nous dit que son
pére réunissait les qualités requises pour ce double enseignement qu'on pourrait distinguer en
enseignement théorique extatique.

«I1 déployait, note-t-il, dans les deux voies de son enseignement une pareille maitrise et un
zéle égal, obtenant de ses disciples une soumission totale qui les mettait entre ses mains comme
le cadavre dans les mains du laveur des morts». (Tard'if folio 215 a).

Sur la maniére d’enseigner du Shaykh, Sidi Mohammad écrit : «Le plus souvent, il laissait
ses éleves qui étudiaient la grammaire et la littérature, travailler sous la direction du plus
autorisé parmi eux, tandis qu'il se consacrait a ceux qui étudiaient I'exégése du Coran, le
Hadith et la doctrine des Soufis. 11 professait alors en personne, laissant ses anditeurs libres
d’en tirer Je profit qui leur convient» (Ibid., folio 215).

Dans la description des relations du Shaykh avec ses €léves, Sidi Mohammad parle d’une
douceur constante alliée & une grande fermeté quant aux principes d’éducation spirituelle. «Ils
(les éléves) vivaient, fait-il remarquer, constamment dans son intimité, tenant a lui comme des
enfants mineurs a leur pére; ils partageaient son genre d’existence, s’adonnaient avec lui aux
rudes besognes de la vie saharienne» (ibid, folio 216 a).

SON (EUVRE LITTERAIRE

Shaykh Sidi al-Mukhtér est un auteur trés fécond. Il composa selon certains biographes,
314 livres et opuscules. dont les plus importants sont : )

— Hidéyat al-tullb ou (la bonne direction des étudiants). Précis de droit Malikite. Il en fit
un volumineux commentaire intitulé : Fath al-Wahhab ala Hidayat at-tulldb ou (I'ouverture des
esprits, par Dieu libéral sur la bonne direction des étudiants). Cet ouvrage comprend quatre
énormes volumes qui totalisent 3600 pages de grand format.

- Nuzhat al-rawi wa bughyat al-hawi ou (agrément du conteur et le plaisir de I'acquéreur)
en deux volumes. Il traite des sujets variés : théologie, droit, soufisme, etc...

- Al Jura al-sifiya wa l-nafha l-kifiya ou (la gorgée pure et Iinspiration suffisante).
Ouvrage remarquable en un volume traitant du soufisme.

— Kashf al-labs fi ma bayn al rith wa nafs ou (la mise au clair de P’ambiguité en ce qui
concerne la différence entre Pesprit et I'ame). C’est un excellent traité de théologie et de
mysticisme.

— Nudir al-dhahab fi kull fann muntakhab ou (’or pur sur toute science choisie) en deux
volumes. Cet ouvrage inachevé traite de divers sujets d’ordre mystique, littéraire, historique et
juridique.

— Al-Burd al-muwashshé fi tahrim al-rashi ou (le vétement bigarré sur la cessation des
pots-de-vin et des cadeaux) en deux volumes. C'est un long texte ou Pauteur s’en prend
violemment aux juges et cadis corrompus.

— Al-Minna fi i tigid Ahl al-Sunna : important traité de théologie selon le point de vue
traditionnel, en un volume.

217




KUNKA — KUNTA

393

P. Iradiel, Evolucién de la sndusirie textil ... ss.
XIII-XVI ... en Cuenca, Salamanca 1974, 44-5;
.- Cirac Estopafian, Registros ... Sto. Oficio de
Cuenca, Cuenca-Barcelona 1965; B. Loupias, La
pratique secréte de PIslam dans ... Cuenca, in
Hésp.-Tamuda, vi .(1965), IT15-31;. M. - Garcia-
Azenal, Inquisicién ... de Cuenca, Madrid 1978.
' (MARIA J. VIGUERA)

——~KUNSUL [see coNsUL].
KUNTA (sometimes pluralised as Kanita), a
ighly ramified Arabic-speaking tribe widely
dispersed over the southern Sahara from Taginit in
Mauritania to the Adrar-n-Ifoghas in eastern Mali
and beyond. Their own genealogies claim descent
from ‘Ukba b. Nafi¢ al-Fihri [¢.v.], to whom they
attribute a series of exploits in and beyond ancient
Ghana as far as Takrir, According to the so-called
Ta’rikh Kunta (tr. in I. Hamet, Notice sur les Kounta),
Sidl All, a descendant of ‘Ukba, married the daughter
of Muhammad b. Kunta b. Zazam (or Zam), chief of
the Id Oukal (Ibdikal/Abdiikal) fraction of the
Lamtiina Berbers, allegedly in the early gth/xsth
century. Their son, Mubammad, married into another
Lamtina group, the Tadjakant, as did also his son
Ahmad al-Bakka’. It is from the latter’s three
sons that all the branches of the Kunta derive. Thus,
even by their own accounts, the Arab element in
Kunta stock would appear small, and, significantly,
their eponym is Berber. Their fawdyd (non-warrior)
status, too, is indicative of Berber origin and, like
most such groups in the western Sahara, they
probably acquired an Arab pedigree along with the
Arabic language during the period of Hassaniyya

ascendancy in the gth-1othfrsth-16th centuries.

Abridged g.en-e;lég.);. ;)fMSidi o -
al-Mukhtir al- Kunti and some
of his descendants

[‘Ckba b.

The period from the mid-roth/16th century, when
Ahmad al-BakkdX’s son SIdi ‘Umar al-Shaykh is
said to have died, until the early rz2th/8th century
seems to mark the emergence of the Kunta as a
distinct and relatively large tribe, their numbers no
doubt being augmented by the acquisition and

" eventual integration of tributaries and slaves. They

appear to have roamed over a wide area from the
Hodh (al-Hawg) in the south to al-S3kiya al-Hamra’
in the north and Tuwit in the east. Some members
settled in Waldta and in a village in Tuwit known as
Ziwiyat Kunta where Sidi ‘Umar’s son, Sidi al-
Mukhtir al-Shaykh, is said to have been buried.

In the early 12th{18th century a rift occurred.
The clans descended from Sidi Muhammad al-
Saghir b. Ahmad al-Bakka’ hived off to roam the
western Sahara from the barks of the River Senegal to
al-Sikiya al-Hamra’ (the Kunta al-Kibla), while those
descended from Sidi “Umar al-Shaykh combined pastor-
alism with commerce, establishing a network of camps
and trading posts from the Wadi Dara through Tuwat
and the Azawid region north of the Middle Niger
to Timbuktu in the west and Katsina in the east.

Among the latter, the Awlad Sidi al-Wafl estab-
lished a position of pre-eminence in the second half
of the r2th/r8th century, .due to the role of their
leader Sidi al-Mukhtar al-Kabir,-b. . Ahmad b. Abi
Bakr (1142-1226/1729-1811), who combined qualities
of sanctity with political astuteness and commercial
acumen. In ca. 1167/1753-4 he established his camp
at al-Hilla in Azawid, which .rapidly became a
centre of study and of the propagation of the Kadiriy-

ya Order. It is from the sub-order which he estab-

lished, the Mukhtiriyya, that most of the Kadiriyya
Nafi¢ (d. 63/623)]

[Lamtana}
- [

Kunta b. Vi}j;zam

Muhammad
|-
Sidi ‘Al T (daughter) _

Sidi Muhammad al-Kabir

I .
Sidi Abmad al-Bakki’1
1

Sidi ‘Umar al-Shaykh (d. mid 1oth/16th cent?)

- -

I ’ - , i
Sidi Aba Bakr al-Hamilt Sidi Muhammad al-Saghir

(ancestor of the Hammal}

- T
Sidi al-Wafi

]
1

! L
Ahmad —— Lalla Mbarka

! 2 di al-Mukhtar al-Kabir (d. 1226/18x1}"

i

$idi Muhammad (d. 1241/1826)

Sidi al-Mukhtar al-Shaykh

(Awlad Sidi al-Mukhtar al-Shaykh)

1
Sidi Ahmad al-Fayram

(al-Ragagda)

'
(Kunta al-Kibla)

Sidi al-Mukhtir al-Saghir
(d. 1264/1847) (d. 1281/1865)
|
[ l
. Zayn al-¢Abidin

(d. 1889)

|
Sidi Ahmad al-Bakka’i

Sidi al-Mukhtar (Baddi)
(d. 1878)

]f

Muhammad

Sidi ‘Uma
(d. 1281/1865)
I -
l |
Sidi Muhammad Bay
(d. 1896) {d. 1865)

Zayn al-¢Abidin



