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X1: The Speech of the Bedouin; X11: Replies: X11]. .

Oratory; XIV: the Epistolary Art; xv- History of
the Caliphs; XVI: Ziyad, al—Ha_c_ijgjégj, the Talibis,
and the Barmecides; X VIi: Ayydm al-<4 rab; XVIII:
Virtues of Poetry; XIX: Metrics: XX Music and
Seng; XXI: Women; XXI1I: Anecdotes; XXI1I1:
Nature of Man and the Animals; XXIV: Food and
Drink; XXV: Diverse Anecdotes.

A basic characteristic of this encyclopaedia is that,
apart from a portion of the above-mentioned urdjiza,
it contains absolutely no tradition of Andalusjan
origin and aims simply at acclimatizing in Spain
some purely oriental data; the response -of the
Bayid vizier Ibn ‘Abbad [¢.v.] is well known - after
reading the ‘Ikd, which had been praised to him, he
exclaimed in disappointment : *“This is our merchan-
dise which is given back to us!” And it js
remarkable that Ibn Hazm, in his apologia for Mus-
lim Spain, is completely silent apout Ibn ‘Abd
Rabbih; though it js true that his compatriot al-
Shakundi, in his Kisdla, makes him a “master of the
adab genre’’ (tr. Luya, in Hespéris, xxiifz (1936), 149).

There have been several editions of the Thd:

" Balak 1293/1876, Cairo 1303/1685-6, 1305, 1317,
1321, 1346/1927; Muhamimad Shafi¢ prepared indexes
and concordances, Calcutta 1935-1937, which have
been rendered less useful by the latest edition, of
1940-53, the first to be provided with ap index. A

Arabs were translated by Fournel, Lettres sur Phis-
toire des Arabes avant Ulslamisme, Paris 1836-8.
The section on music was translated into English by
H. G. Farmer, Music: the priceless jewel, Collection
of oriental writers on music, ed. H. G. Farmer, v,
Bearsden “Scotland 1942,

Bibliography: Tha“alibi, Yatima, i, 300-4,
412-36; Ibn Khakan, Matmap al-anfus, Istanbui
1302/1884-5, 51-3; Dabbi, Bughya, 137-40; Ibn
al-Faragj, i, 37; Yé'kﬁt, Mu‘djam al-udaba?, iv,
211-24 (=1Irshad, ii, 67-72); Ibn Khallikin, i, 32-3;
Suyati, Bughya, 161; Makkari, Analectes, index;
Pons Boigues, Ensayo, 51-7; Gonzilez Palencia,
Literaturg3, 127-9; E. Lévi—Provengal, Hist. Esp.
Mus., ii, index, iii, 492-3; Brockelmann, I, 154,
S 1, 250-1; Di. Diabbur, Ibn <qpq Rabbih wa-
‘Tkduh, Beirut 1933; idem, in F, Bustini, Di%ras
al-ma‘irif, iii, 336-40. (C. BROCKELMANN*)

& IBN <aBD AL-SAMAD, YUsur B, Ap; *L-IKAsy
B. KHALAF B, AHMAD, ABD Bang (sometimes called
Ab{i Bakr, though certainly in error), A ndalusian
poet of the 5th/11th century, panegvrist of a).
Mu‘tamid b, ‘Abbiqg lg.2.], king of Seville. We have
little information on his life, and the dates both of
his birth and of his death are unknown. He belonged
to a distinguished family, devoted to literature,
which originated in the - kiira of Jaen and was
descended from al-Samh b. Malik b, Khawlan, one
of the first Arab governors (wali) of al-Andalus,
Various members of the family, which was very
numerous, occupied important administrative posts
In the time of the Mulik al-tawdif according to Ibn
Bass;‘un, who quotes in this connexion some satirical
verses by an anonymous poet, also preserved by al-
Makkari (Analectes, i, 359). Of his output in poetry
and brose, which wag very copious {ka’smi-hi, t.e.,
ka "I-bakr, according to Ibn Bassam), only a small
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portion has survived. When aI-Mu‘tamid, who had
most generously favoured Ibn ‘Abd al-Samad, was

deposed and thrown into exile, there began “an |

eclipse of poetry in Seville" {see L. (arcia Somez, in

al~:‘n'ndalus; ¥ {1945, 284-343)" 10 this perivd niust
belong several verses in whicl he bemoans the .
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avarice of the new masters—the Almoravids, for
whom he was now writing panegyrics—and his
wanderings, in which be encountered no friends
(Analectes, Ioc. cit.). The Jnemory of the fallen al.
Mu‘tamid’s generosity was to stay with him all his
life and faithful, like Ibn al-Labbiana {g.v.], to the
poet-king, he went shortly after the latter's death
(488/1095) to Aghmait, where he was so daring as to
kiss his tomb and to recite, on a fenst day, before a
large crowd which was moved at the sound of his
poetry, a long impassioned elegy in which he called
him “King of Kings". This anecdote, of which we
possess two similar versions (Ibn Khakan, Kala’id,
Balak 1283, 30-1; Ibn al-Khatib, A%/ al-algm,
Beirut 1956, 165-7, who has preserved more than g
hundred lines) has been used by R. Dozy, Hist. Muys.
Esg., iii, 175, and by E. Garcia Gémez, in al-A4 ndalus,
xviii (1953), 403-4.

Bibliography: Ip addition to the works
already quoted: Ibn Bassam, Dhakhira, iii (ms.);
Ibn Satgq, Mughrib, ii, 203-4 {in which the editor
points out some manuscript sources not used in
the preparation of this article); Makkari, A4 nalectes,
ii, 497; H. Péres, Poésie andalouse, index

(F. DE LA GraN]a)

! YIBN ‘ABD AL-WAHHAB, Munaamap g, ‘ABD

AL-WanHAB, Hanbali theologian, founder of
Wahhibism, was born in 1115/1703,in the centre
of the Nadijd at al-“Uyayna, an oasis which at that
time was enjoying some prosperity. There had
already been several representatives of Hanbalism
in the Nadid, and the yvoung Muhammad belonged
to a family which had produced several doctors of

the school.- His grandfather, Sulayman b Muham="

mad, had been mufti of the Nadid. His father ‘Abd
al-Wahhiab was kddi at ‘Uvavna during the emirate
of ‘Abd Allah b. Muhamimad b. Mu‘ammar: he taught
kadith and figh in the mosques of the town and Jeft
several works of Hanbali inspiration, which in part
survive,

Muhammad b. “Abqg al-Wahhiab’s education was
begun under his father’s guidance. 'He learned the
Kur’an by heart and fifst studied Hanbali doctrine
in the works of shaykh Muwaffak al-Din b. Kudama
{d. 620/1223) and in particular in the Umda, which,
according to shaykh Ibn Bishr, was regarded in the
Nadjd at that period as baving great authority (on
this author and on the ‘Umda see H. Laoust, Le
précis de droit d'lbn Qudama, in the series PIFD,
Beirut 1g50).

The young theologian soon left ‘Uvayna, in what
circumstances it js not clear. It may be that he had
already begun his teaching against the cult of saints
and the paganism which was rife among the Bedouin,
and that the amir showed little inclination to follow
him in this matter. It is also likely that, as the oasis
of “Uyayna offered relatively few intellectual re-
sources, the young shaykh felt the need to go and
romplete his cducation in other centres,

Little is known of the chronology of his journeys
“‘in search of learning”. He performed the Pilgrimage,
thus going first to Mecca, where he found the teaching
disappointing. The stay which he made after this at
Medina was decisive in shaping the later direction
of his thought. At Medina, he met especially a
Hanbali theologian who was to haye a decisive
influence on him: shaykh Abd Allah b, Ibrahim
al-Nadidi, who had become a supporter of the neo-
Hanbalisin of 1bp Taymiyva and who had himself
been the pupil of shaykh Abd 2l-Biki al-Hanbali
T ro71/1661); “Abd-al Baki, a native of Lalabakk,
Liad himself studied under al Baliti fg.v.] and al-



