and we can now move forward into. a consideration of what education is about

s+and whether there can be any communication between those who argue for the
development of rational automony as a goal of education and those who argue
for the pursuit of religious truth, . :

(Part One completed. Part Two and references to be completed in the next issue).
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(Vlnslown Colpcation <, 3.9y.2 , Counbrsofe 1986 .

/
FAITH AND ACTION: ISLAMIC EDUCATIONAL
PERSPECTIVE '
) v - N NN B oy,

wtkaacy (090079)

Faith, whatever its degree, is primarily based upon understanding and
knowledge - understanding of human limitations and knowledge of the Truth

we believe in. What do we mean by human limitations? Man is born and he dies.
His life on earth stands between two mysteries into which he can never penetrate
on his own account. Modern sciences excludes these two fundamental mysteries
of human life from its investigations because modern science is entirely
anthropomorphic, and being so, has no access to other realities.,' Then man
realizes the limits of his rational capacity. He sees that his reason goes up to a
certain extent and not beyond that. He is also aware of his powerlessness in
respect of the past and future. The past has gone and what has remained from it
is only memories. And what links man with the future are some desires, plans,
hopes and tendencies which may never materialize. Thus he comes to assume

Hadi Sharifi-

that life is nothing but a dream., . .

. On the other hand, he realizes the positive quality of life as well, namely the

‘existence. Though he cannot deny that this earthly existence seems rathey like a

piece .of ice that faces the burning sun for a while and then goes on melting,
flowing and gradually vanishing. Man comes to understand two facts which are
the two sides of the same coin; the terrestrial existence, including man’s own
being, is limited and disappears day by day, but this limited existence carries
within itself a positive quality. Man exists and man is aware of his existence, He
cannot deny this truth as he cannot deny the limit of his existence which is death.
Then he starts to think whether this positive quality of life, the being, has a
permanent and eternal source or not. Is the earthly life an accident? If the answer
is positive, what is then the cause of the accident? For no accident is perceivable
if not preceded by a substance. At this point certainty and doubt, belief and
disbelief come into existence.

In essence the innate disposition of man leads him to faith and Truth. The
innate disposition is identical with the Islamic concept of firrah ~ the primprdial
nature of man. According to this concept everyone is born a real believer or a
Muslim because at that time his inner nature knows only complete submission to
God. And in this sense Al-Ghazali understood the Prophetic tradition:
“Everyone who is born is born with a fitrah*, it is his parents who make him a
Jew, or a Christian or a Magian,”?

If man really. possesses an innate disposition towards faith and Truth, the
question could be raised by sceptics, modernists and secular thinkers, “Why then
do some people not believe in God today?” The reply is as follows: Firstly, most

*[itrah’ is improperly transiated as “*sound nature™ in the book *The Faith and Practice of Al-
Ghazali” by W. M. Waut which is a translation of Al-Mungidh min ad-Dal8f. Fitrah, in its
metaphysical sense, which has been used in the above quotation’ could be rendered into English as
“primordial nature™,

i es
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ON THE HISTORY OF MUSLIM WORSHIP
C.H. Becker

[374] THE MORE THOROUGHLY we study the beginnings of Islam. the more
clearly we see how unfinished Muhammad’s work was at the time of his
death and how mistaken Islamic tradition is whenever it tries to trace back
present-day ideas and practices as far as possible to the Prophet himself.
This is particularly true in the field of public religious services, where so far
only little research has been done. Everything appears so simple and clear
that we could be tempted to believe that we are dealing with one instance of
a tradition that really does date back to Muhammad himself. It is true that
Islam did not have a history of worship like that of Christianity, but Islamic
worship has its own history. The Prophet’s innovation had to undergo the
fundamental influence of the existing environment in the field of worship as
well. The actions and formulae of the practice of divine worship are simple,
and the implements used in the mosque are few. However, it is possible to
use them as starting points for historical research that will help us to lift,
if only slightly, the veil of tradition from the beginnings of Islam. Let us
recall the definitive studies by Leone Caetani on the subject of the mosque in
Medina! and by Henri Lammens on the masjid.2 Furthermore, the present
speaker has worked on the minbar,® and Rhodokanakis has researched the
origins of the mihrab.* The following study is devoted to the history of the
Friday service.

*Lecture given at the Fourth International Congress on the History of Religion in
Leiden, 9-12 September 1912.

! Annali deli’Islam (Milan, 1905-24), I, 432ff.

*Henri Lammens, Zidd ibn Abihi, vice-roi de I'Irag, lieutenant de Mo'Gwia (Rome,
1912), 88ff,; = Riviste degli studi orientali 4 (1911-12), 240ff., quoted as Ziad. See also
his Etudes sur le régne du calife omaiyade Mo ‘Gwia Jer (Paris, London, and Leipzig, 1908),
20311,

$4Die Kanze! im Kultus des alten Islam”, in Carl Bezold, ed., Orientzlische Studien
Theodor Néldeke zum siebzigsten Geburtstag (2. Mdrz 1906) gewidmet von Freunden und
Schiilern (Giessen, 1906), 331-51 [repr. in his Islamstudien. Vom Werden und Wesen der
islamischen Welt (Leipzig, 1924-32), I, 450-71)], quoted as “Kanzel”,

N. Rhodokanakis, review of Josef Strzygowski, Mschatta II, in WZKM 19 (1905),
296-98; idem, “Zur semitischen Sprachwissenschaft” (review of Theodor Néldeke, Neue
Beitrige zur semitischen Sprachwissenschaft), WZKM 25 (1911), 71~74; “Wort- und Sach-
forschung im Arabischen (Zu arab. mihrab ‘Gebetsnische’)”, Worter und Sachen 3 (1912),

1184 Y -4
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536, ————. ‘Al-Tahannuth—An Inquiry into the Meaning of a Term’.  _ cARE

SOASB; 1968; 31(2): 223-36. - JBADET
The author analyzes the term at-Tahannuth (veneration of Kabah and P

providing for the poor) in Hadith literature and argues that the Blessed
Prophet was following this ancient ritual when he received the first revelation.
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TURK Nl2bil  ( Ggretim Uyelifd Tesi )

"Dokiora tezinin ady

"PEikoloji Agisindan Hz.Peygamber'in Ibadet Anlayigie™

CGirigte, Din duygusu-ve guuru hakkinda kisa bilgi ile ibadet hayaty
hakkinda bilgi verilmektedire 1. boliimde, Hz.Peygabberin peygrberlik Sncesi

dini yagaylsi aragtirilmsgtirs II. -b61iiﬂfie, Hz,Peygamberin Yaprus olcugu
ibadetlerin psikolojik temelleri ‘ele alinmgtire III, bSliimde ise ibzlet-
lerini ifa ederken Hz.Peygamberin, iginde bulunduiu psikolojik durum ele

- alinmgtir. Somigda genel bir deferlendirme yapilmstire
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AN INTRODUCTION TO AVODA AND UBADA: LITURGY
AND RITUAL IN ISLAMIC AND JUDAIC TRADITIONS

SETH WARD

University of Denver

Jews and Muslims, despite their many differences, draw upon religious
traditions which have much in common. In both the Jewish and Islamic
worlu, whether i areas in which one or the other religious community
is dominant or in lands in which both are small minorities, religion,

patterns of worship and “gemeinde religiositit”

community religiosity” are
crucial elements of personal and corporate identity.

It is not surprising to find areas of striking overlap between Islamic
and Judaic ritual, liturgy and worship, and areas in which the two tra-
ditions are totally distinct. In some cases, the correlations represent direct
continuity or common monotheistic and Middle Eastern traditions. Other
comparable rituals may easily reflect more generally shared motifs intrin-
sic to all religions with a revealed scripture. In some cases, scholars can
point to specific influences, e.g., from the Jews upon Islam, in Mecca
and Medina, or from Islam to Judaism, for example, in the work of
Abraham Maimonides. In still other cases, of course, there is little com-
monality, although difference may not only underscore the divergences
of the two traditions but also shed light on some of their different
stresses. Several foci for discussion of these traditions seem to be inune-
diately apparent: the envelopment of the daily life of the believer by
the “inpraxation” of revealed scripture or priviledged tradition into every-
day practice; role of scripture; the daily hiturgy; and ancient Semitic
worship and festivals.

Alongside attachment to God through sacred recitation of Divine rev-
elation, Mushms and Jews also have what we may call “inpraxation,”
the translation of revealed Word and authoritative Tradition irito detailed
praxis. Jewish and especially Islamic history is replete with attempts to
limit the scope of human intervention in determining just what this
practice should be, or in resolving disagreements about interpreting it.
But the result clearly is a joint venture between the community and the

© Koninkljke Brill NV, Leiden, 1999
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Deity. Thus in the Istamic sphere, legal developments increasingly stressed
traditions associated with Muhammad over human reason, and in the
Jewish sphere, much of the point of talmudic casuistry is to anchor
praxis in text. But Muslims who use figh, “legal rcasoning,” to devive
praxis may still recognize its result as shar® 1c., divine law. Similarly,
Jews tell the story of the Heavenly Voice which assigned a divine source
to competing interpretations made by the followers ol Hillel and of
Shammai: “both are the words of the living God.” Both traditions offer
adherents the opportunity to lend Divine meaning and significance to
almost any daily act, by recognzing the degree to which it rellects the
“inpraxation” of what ultimately is scen as God's will. through the vehi-
cle of community.

For Muslims and Jews, scripture is a central feature of liturgy, as i
is a central determinant of when and how (o perform all rituals and
indeed all aspects of life. For Muslims, the recital of Qur’an is isell not
merely an act of worship, but a way to perceive the very Word of God,
For the words written with ink on paper are the works of man, but the
sound heard when the Qur’an is recited with proper tune and interi-
tion, according to Islamic orthodoxy, is the cternal word of God. Jews,
too, value recitation of T'orah—the entirc corpus of the Pentateuch is
recited in an annual cycle as part of the worship service.

Both traditions have strict rules and lavish traditions about reading
and writing scriptures. Qur'ans have elaborate opening pages and designs.
and often delicately worked cascs and reading stands have been pre-
pared for them. Qur’an readers learn intricate traditions for where
pauses hetween words are allowed, required or forbidden. The writing
of Torah scrolls is governed by meticulous rules and they are covered
by beautiful cases; the cantillation signs memarized by Torah readers
not only determine the mclodics but the punctuation of the sentences.

At first glance, Islamic and Jewish prayer and worship are very
different. The decorum and intensity of the salal 15 casily contrasted
with traditional Jewish worship services, a fact not lTost upon Abraham
Maimonides and many others who attempted praver refornm or codified
rules for silence during the worship service. Morcover, Jewish worship
is highly liturgical with complicated prayers and detailed rules; the text
of the saldt can be learned in minutes. Nevertheless, there are numer-
ous points of contact: The number and time-frames of Mushim pravers
may reflect Jewish traditions; mystical devotions have exerted profound
influences on the growth of ritual practices within cach traclition and
on links between them,; prostrations-—although physically much simpler
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ISLAM ARASTIRMALARI

Soru: Yani Almanya'da yahut Avrupa'da yasayén mislimanlar -bunun icin imkanlan
da var- hem Islam iginde/birbirleriyle hem de diger din mintesipleriyle, simdiye ka-
dar oldugundan farkh bir sekilde yiizlesebilirler mi?

Cevap: Bitun ritieller muhafaza edilmelidir: istami tutum/davranis ve ruh da muha-
faza edilmelidir Modernlesme biittin ritiellerin/dini ibadet ve t&renlerin kaldinlmas;
ve misahhas bir islami davranisin yok edilmesi demek degildir Yalniz, mesela cocu-
guyla ibadet halkinda konusan kimse bu esnada farkh kelimeler kullanmalidir; «Eger
namaz kilmazsan melek gelir seni soyle $6yle dbver» demek yerine sdyle demelidir:
«Namaz kilmak istemiyor musun? Rahmet sahibi Allah bize o ladar ¢ok nimet ver-
di ki O'na stikir gdrevimizi yerine getirmeliyiz.»

Ben bir misliman olarak Géte'yi incelersem, Hristiyan olarak (ctinkii Géte Hristi-
yandir ¢ev.) farkl bir Géte portresi gizmis olurum. Bu benim icin Géte konusunda
esas olmalidir: Bu bir vakiadir ve mislimanin sorumlulugudur. Erttellektie!, din gdrev-
lisi veye isci olsun herles islam mesajini ve beraberinde sorumiulugunu tasir Gorii-
yorsunuz, biz burada bitiin gelismeye katilmak zorundayiz. Avrupa da Entellektiiel
sahsiyetler bu istikamette angaje olmak icin zorlanmslardin

Yabanci, her Ulkede endiseye sebep olur Bu agiktin Simdi birdenbire o kadar cok
misllman, (Avrupa’ya gé¢ ediyor. cev.) Bundan da agin, halk her seyi islam Duinya-
sinda meydana gelen her olayi hemen bizimle Szdeslestiriyor. Problem budur Biz
satus olarak kendimizi bu ginliik olaylardan uzak tutmak zorundayiz. Ayrica sdyleme-
liyiz ki beni ilgilendiren, ayni zamanda islami ve insani olmayan bir sey de sudur: Za:
Him bir diktator bir savasa caginyor yahut baska bir tlkeye giriyor: ...(Bu musliman-
lar aleyhine silah olarak kullanifiyor: Gev)

Eger Avrupa'da mslimanlar bagimsiz bir grup olmay! basarsalar, -bagimsizdan kas-
dim Diaspora da degi, bilakis Isiam diniyle bagimsiz kiltGrel bag kurmak- bu prob-
lemlerimiz de olmaz Bdylece toplum tarafindan da tanininz ve daha cok birlikte is
yapabiliriz. Kabul edilmesek de hicbir islam (ilkesinde sahip olmadigimiz hiirriyetten
faydalaniyoruz.

Soru: Avrupalilarin Demokrasiyi Islam Glkelerinden farkl anlamalarnn roli var mi?

Cevap: Evet evet. Bu bir gercek. Adaleti yerine getiren islami bir toplum yénetimi
yok. (Arzu edilen cev.) misterek sorumiuluk olarak Toplum idaresinden cok bir De-
mokrasi olarak toplum idaresi... islami bir toplum yénetiminde diktatérlerden ve ezi-
len halltan séz edilemez.

DIPNOT

* Bu milakatr gercelestiren, metin hafine getiren ve Almanca metni, yayinlanmak tizere gonderen muhterem
Kadir Akkaya ve Sarmi Ozgeng Beylere, katilarindan dolayy, tesekkiir ederiz.
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Ibadet ve Namaz
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Qubuk Imam-Hatip Lisesi

OZET

Makalemizde ilahi dinlerde ibadet ve namaz uygulamasi incelenmis Kur'an'daki salat
kavramina atifta, bulunularak gegmis Ummetlerde, Yahudilik ve Hristiyanhiktaki sglé‘c
uygulamalari ele alinmistiz Tarihsel arka plant baglaminda cahiliye doneminde ve ila-
hi dinlerde namaz konusu islenmistir:

Ritliellerin tarihi ve islevsel arla planinin elestirel bir balkis acisiyla ele alinmass hedef-
lenmistir. Ritdellerin birebir ayniyla olmasa da anlam ve muhtevasi yénu?/le ortak
noktalannin bulunmast miilahazasiyla Kur'an'in evrense! mesajina uygun bir sdylem
gelistirilmesi dUstintlmdstan,

inanc ahlak bitlinligl cercevesinde temsil ettigi inancla ahla!< argsmda kopri Yazife—
si gdrmekte olan ritUellerin stirekli bu biitlnligy canl tutma |§Ie\{a vardir, Gegmis din-
lerde var olan ibadetlerde tarih icinde her ne kadar amac, sekil ve &z bakimindan
bozulmalar olmussa da selli ve muhteva yéniyle Islam ibadetleriyle benzeflilflerin
oldugu gérilmektedir Kur'an, muhataplarini dncelikle sirkten amnm@.sagl‘am bxrAman—
ca; Tevhid ¢izgisine davet etmekte ve bu inanma durumunun gerekt;rdtgl ahlg!g day~
ranist hedeflemeltedir. Seldt ibadetler bunu gercellestirdilderi 8ictde islevlerini yeri-
ne getirmis olurlar

Anahtar Kelimeler; Kuran, Ritiiel, ibadet, Tarihi Arka Plan, Islevselik.

ABSTRACT

The content of study is limited with the concepts of prayer (salét),‘alms (zekat), fas-’
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104 ° DINI ARASTIRMALAR

niglar arttikca olumsuzluklar azalma trendine girer. Olumsuzlugun ortaya
cikacagl alan daralir. Thtiyacumiz olan paradigmatik doniigiim; en verimli
pozisyonu gerceklestirecek davranis ve zihniyetin hayata gecirilmesidir. Neti-
cede toplumun devamlhihii ve bir biitiin oldugu géz ontine almdiginda her
bireyin adil ve ahlaki davraniglar gelistirmesi ideolojik muhteviyat tagimayan
mutlak akileihiktir, )

0) Denge Durumu

1) Iyi isleyen toplumsal yapi

2) Olumsuzlugun hikim olduu yapi

SONUG

Icinde yaganilan zamani anlayip gelece§i diizenlemeye matuf metodoloji
taleplerinde bat1 toplumlari ile aramizda belirginlesen bir tutum farkini mii-
sahede etmekteyiz. - :

Kullana geldigimiz usullerden bagkaca bir usul arayigina zorunlu olarak
itildigimizde; sosyal bellegimizde yer alan geleneksellegmis usuliin diginda
usullere, bozuluruz endigesiyle son derece tereddiitlil yaklasmaktayiz. Elbette
bilinmeyen bir alanda yol almak icinde pek ¢ok riski barmdurabilir.

Bu sebeple bizim sade; tahdit edici, sabitleyici egili'mimizé karsilik baty,

tekei bir metotla is gétmenif bir verimliligi kacirmaya, atlamaya sebebiyet
verebileceginden hareket etmektedir.

Kisacasi hem dogu, hem bati hata yapma, mevzi kaybetme kaygisiyla ha-
reket etmektedir. Ne var ki bu endigeleri bertaraf ederek verimlilife ulagmada
dogu “tekei” bat1 “coken” ve “cogulen” tutumla karakterize olmaktadir.

‘ C DO
Dini Aragtirmatarx, Cilt: 8, 5. 22, ss, 105-122, ‘2,005 A/\ ‘LO(‘Os » 105
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Kur'an’in Tarihselligi ve
ibadetlerde Tarihsellik

Zekeriya PAK
ABSTRACT
The Historicity of Qur’an and Historicity on Religious Practices

The trite understanding of Quian and the transforming the messa.g.e. of it to the
present as appropriate to its aim is dependent to a great extent on reading of it as a
historical text. This thought which is mostly entry point of traditional interpretation
method has gained different dimension with the present day historical approach. According
to this approach the Qur'an is a historical fact as a speech, the inclusive adjugements are
shaped in terms of historical conditions and its universality is limited with the messa.g.e.
and basic ethical principles which are offered by it. The evaluation of historicity of Quran
in a wide framé will result in the appearance of practices which are the most important
aspects of religious life as a factor changing to the time and place. This will transform
Islam into a teaching with a set of ethical rules lack of main unchanging pillar.

KEYWORDS: Qur'an, historicity, interpretation, religious practice.

Giris

Kuran'm tarihselli§i meselesi, lehte ve aleyhte sergilenen taviriarla, énem-
li bir giindem maddesi olma Szelligini hala stirdiirmektedir. “Tarihsel olug”
ile “evrensel olus”a yiiklenen anlam farklihg1, ilahi kelamn agkm boyutuyla
tarihsel tezahiirii arasmdaki iligkinin farkli agilardan degerlendirilmesi ve ben-
zeri hususlar, taraflar arasindaki fikef uyusmyazhigm onemli nedenleri arasm-
da sayilabilir. Ayrica, Kuran'a tarihsel bir olgu olarak yaklagmanin, ozellikle
hiiliim iceren &yetlerin anlagilmasmda yorumecuyu keyfi bir 6znellige stirtikle-
yecegi endigesi de tarihselci yoruma kargt olmanin onemli bir gerekeeleri ara-
sinda yer almaktadar. : .

Biz bu makalede, tarihselci yorum yénteminin ne yaminda ne de kangmda
olma gibi bir tercihle yola ¢tkmaksizn, sadece, konunun tartigtlacak daha bir
cok boyutu oldagunu tespit amaciyla, ibadetler alarmn tarihsellik kapsamin-
da degerlendirilip degerlendirilemeyecegini, degerlendirildiginde nasil bir
sonucla kargilasilabilecegini deneme mahiyetinde irdelemeye galigacagiz.

* Yrd.Doe.Dr., Kahramanmaras Siitcfi Imam Universitesi Ilahiyat Fakdiltesi, Tefsir Anabi-
lim DalL 3 .
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Worship

The veneration of God (or any other being
or object regarded as worthy of worship),
by the performance of acts and/or the ut-
terance of words that signify attitudes such
as adoration, submission, gratitude (see
GRATITUDE AND INGRATITUDE), love (q.v.)
or fear (q.v.). Arabic does not have a direct
semantic parallel to the English word but
derivatives of the root “b-d, conveying
ideas of obedience (q.v.), dependence (see
also CLIENTS AND CLIENTAGE) and service
(see SLAVES AND SLAVERY; SERVANTS), are
often rendered in English translations of
the Qur’an by “worship.” In a broad sense
the worship of God involves fulfilling his
law (see LAW AND THE QUR’AN; VIRTUES
AND VIGES, COMMANDING AND
FORBIDDING) and submission (isl@m) to him
and in that sense it may be said that the
fundamental message of the Qur'an is the
need for humankind to worship God alone
(see IDOLATRY AND IDOLATERS;
POLYTHEISM AND ATHEISM). In commen-
tary (see EXEGESIS OF THE QUR'AN:
GLASSICAL AND MEDIEVAL), the Qur'an’s
recurrent prohibitions against “associating
others with God” (skirk) are often amplified
to explain that we must not worship or
serve (‘abada) anything other than him.

In Islam acts that express obedience and
submission to God, especially those duties
required in fulfilment of the “five pillars of
Islam™ (see RITUAL AND THE QUR’AN), are
commonly referred to as the %bddat (sing.
9bdda), and it is clear that they are re-
garded as the most important ways in
which humankind should worship God.
The fundamental reason for performing
those acts of service is that they are re-
quired by God. In fulfilling his require-
ments his servants (95ad) demonstrate their
submission to his commands (see also
commanNDMENTS), Of those duties it is the
five-times-daily performance of the ritual

WORSHIP

prayer (q.v;; selat) that is the most frequent
and fundamental expression of their ser-
vice or worship. Some scholars writing in
English, such as E.E. Calverley, prefer to
translate salat by “worship” rather than
“prayer.”

In a number of qur'inic passages serving
God is clearly linked to the performance of
acts of worship. @ 7:206 refers to the way
in which the angels (see aNGEL) serve God
by constantly praising (see LAUDATION) and
prostrating before him (see BOWING AND
PROSTRATION). At @ 20:14 God is reported
as saying to Moses (q.v.) from the burning
bush, “There 1s no god but me so serve me
(fa- budni) and establish prayer in remem-
brance (q.v.) of me (wa-agimi [-salata li-
dhikri).” At @ 29:16-17 Abraham (q.v.) is
described as calling on his people to aban-
don the idols that they serve instead of
God (see IDOLS AND IMAGES), to serve God
and fear him (u‘budi laha wa-ttagihu), to
seek provision (rizg; see SUSTENANCE) from
him, to serve him and give thanks to him.
Q 53:62 commands us to make prostration
to God and serve him (fa-sjudi hilah: wa-
‘budi). Clearly in all of these passages and
many others and in Muslim discourse in
general, the idea of serving God (or other
beings) is largely coterminous with wor-
ship. According to ¢ 51:56, God’s sole pur-
pose in creating humankind and the jinn
(q.v.; see also CREATION) was that they
should serve /worship him (:la li-ya ‘budiini).

Apart from the names of the “five pil-
lars,” common words in the Qur’an con-
nected with the performance of ritnal acts
of worship relate to prostration and bow-
ing (s-j-d, r-k-9, circumambulation (f-wf),
the offering and slaughter (q.v.) of animals
(h-d-y, n-h-1; dh-b-h, n-s-k; see also
CONSEGRATION OF ANIMALS), remaining in
a holy place (“k-f; see SAGRED PRECINCTS),
offering praise (q.v.) to God (s-b-f, b-m-d;
see also GLORIFICATION OF GoD), and call-
ing God to mind (dh-£-7) by repetition of

Vol. V, Leiden 2006. pp.

General Edit. Jane Dammen McAuliffe, Encyclopaedia of the Quran,

. iIsAM 145639.
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Dog. Dr. Hidayet AYDAR

TURKLERDE ANADILDE IBADET GIiRISIMLERT VE KONUYLA ILGILI
TARTISMALAR

OZET

Bu ¢alismada, Tiirklerde tarih boyunca anadilde ibadet konusunda meydana gelen
gelismeler iglenmektedir. Makalede Turklerin Islama’a girdikten sonraki ilk zamanlarda
ibadetlerini anadilleriyle yapmig olabilecegi ihtimali {izerinde durulmakta, bu ihtimali destekleyen
baz1 rivayetler ve yorumlar verilmektedir. Daha sonraki dénemlerde ibadetlerin anadilde ifas:
yoniindeki bazt girigimler ele ahnmakta; 6zellikle Osmanlilarin sonu ile Tiirkiye Cumbhuriyetinin
ilk dénemlerinde meydana gelen sicak gelismeler iglenmektedir. Anadilde ibadet girisimlerinin
gliniimiize dek siregelen yansimalannin verildigi ¢alismada, okuyucuya bu konudaki tarihi
bilgilerin verilmesi hedeflenmistir. Bu arada girisimlerin arkaplanindaki diisiinceler de
hissettirilmeye galigilmustir.

Anahtar Kelimeler: Tiirkler, anadilde ibadet, Osmanlilar, Tiirkive Cumhuriyeti, goriisler

SUMMARY
THE ATTEMPTS OF PRAYER WITH NATIVE LANGUAGE IN
TURKS
AND THE RELAVENT DEBATES

e duax (Istanbul Universitesi Tlahiyat Fakiiltesi JuS i f safioad Lalay laglyV 10 5 o Ll 3y -
1993 ple LS 55 J gatiand 8y ya daaloy bl 408 3 o) 3l o sle il 3ol 535

Istanbul Universitesi Hahiyat Fakiiltesi Dergisi Sayi: 12, Yil: 2005 . 1-14
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Chapter Four |

THE DUALISM OF CLASSICAL
ISLAM

l
;
[. The ‘Ibadat-Mu'aGmalat Dichotomy l

By the third century A. H. the Murjiya form of individua-
lism had acquired complete domination over the outlook of the
Muslim community, resulting in its gradual split in a dualism of
‘ibadat (prayers) and mu‘@malat (public and private dealings). This
dualism became ingrained in the structure of classical Islam and
exhibited itself in the ahkam of its Shari‘a on all problems of
life, including the khildfa and public authority. In the sphere of
‘ibadat the anxiom came to be, “Prohibited is everything not
laid down by the Lawgiver in the revealed nusiis of the Quran
and the Prophet’s Sunna,’; and in the sphere of mu'a@malat “*Per-
missible is all not prohibited by the Lawgiver”. It is true that
a generalized and formal statement of these axioms was not made
before the fifth century A.H., yet they had had a pronounced
influence ever since the growth of the Murjiya and Hashwiya
encrustrations on Islam. By the fifth century, classical Islam
had become fully conscious of its basis in this dualism. Sixth
century Islam was even more so. Seventh and eighth century
orthodoxy was not only completely in the grip of .the dualism,
but strengthened it with new theological arguments. There was
a remarkable expansion of the Shari‘a during the eighth century
after a standstill of several centuries, but all of it was on the
postulates of dualism as informing the religious outlook of Islam.
Thus, in ‘“badar it tightened the hold of the nusiis, on the one
hand, and, on the other, liberated mu‘amaldt, — in particular,
public affairs, such as the constitution of the state and actions
of the political authority — from their regimen,’ Classical orthc-
doxy's dualism of outlook expressed itself most glaringly in the
ground rules it devised for ahkd@m about new developments.
According to those ground rules, an innovation in ‘ibadat was an
interpolation in the Shari‘a and therefore illicit, but an innovation
in mu‘amalat, was a tadbir (an ingenious device;:) and therefore
licit. These contradictory norms, while they assured the continuity
of the ethos of primitive Islam in the sphere of private obliga-
tions, validated the incursion of Roman and Se‘ns's;mian institu-

|
t
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1 ¢ Meveuttur

Osman CILACI
. Konya Yiiksek istam Enstitiisii
Ogretim Uyest

Dua inanmus insanin hayatinda mithim bir ver isgal cder. Ancak yasa-

narak bilincbilccegi igin vazi ile anlatiimas: gigtiir.

tnsanoglu hig bir asirda, hi¢ bir yerde dua ctmek ihtiyacindan uzak kal
Pmmvsnr. Tarihin bize sundugu bilgiler bunu acgik¢a gistermektedir. Clinkii
insan varatilist icabi distiin bir kudrcte inanmaya muhtagtir. Dua, bu inan-
cin dile getirilisidir (1). Her ne kadar Fricdrich Nictzsche, «Dua etmek ayip-
tir» divorsa da, Dr. Alexis Carrel, «Fakat hakikalte dua etmek vemek igmck
veya tencffiis ctmcekten daha ayip degildir» (2) sozi ile Niclzsc:he'ye gerekli
cevabi vermis oluyordu.

DuaA\A'c ibadet ctmenin gereksiz olduffunu iddia cdenler her cemiyelte
b:;'llunabnhr. Fakat bu iddialar biitiin bir ccmiyetin goriigii olarak  kabul
cdilemez. ’ '

I) Liigatte Dua

Cesitli sozliikler «Dua»yt birbirine yakin méanalarla tarif ctmislerdir. I¢
hayat1 canlandiran cn biiyiik kuvvet duadir. Daha ¢ok vasama, hissetmc
benlikte ilahi kudretin azamelini duyma ve aczin itival olan «Dua, dint hz\-,
vatin Allah ile olan deruni miinaschetin vasitasiz bir seklidir» (3)

Arapca Ded-Yed'a sozlerinden alinan ve «Caiiirmak, davet ctmek, Allah'tan
inavet, rahmet, nusret ve sclamet istemek, nzik ve ifiyet talep etmeks gibi
manalara gelen dua kelimesi, bu maksatla okunan veya soylenen sozler ile
huzi ve acz neticesi olan talep ve niyaz (4) minélarina da gelir.

Dua cn giizel ifadesini Hz Peygamber (s.a.) Efendimizin dilinde bulmus-
tur: «Dua ibadettir» (5) '

) I‘(f\mus Terciimesi'nde ise su bilgi verilmektedir: «Ragbet ilallah Taald
manasmafhr ki niyaz ve ricc ile Hak Taala dergihindan haymr ve rahmet ri-
casindan ibarcttirs (6)

Dusdan maksat, unutur gibi oldugumuz her an O'nun humnmj%’cniden ¢ikmaktirs
Fenelon, Kizlarin Egitimi, (tcr, B. Firtina, f. Oztiirk) Ist, 1967, s. 78,

Dr. Aleus Carrel, Dua, (Ter. M. Alper Yiicetilrk) Ist., 1961 st 37

Alfred Kroner, Wirterbuch der Religionen, Stuttgart,, 1962 's. 182'

;l. Kanm Kadri, Biivitk Tiirk Liigate, s, 1028 ' C

oevn’d-Din Ahmed Zebidi, Tevrid-i Sarih, (ter. K. Mirg ;
Pavodotr, Seldmet Yellar, fsr.. 1947, I\’,( 449, K. Riras) L. ]948’ XL, 3605 Aunet
Asim Efendi, KAmas Terciimesi, Ist., 1304.

()
(2}
3
1)
(5)

(6)
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pUA VE IBADET

azandirmak maksadi ile <Allah'a yalvar-
etmislerdir. (7) Meshur ediplerimiz-
as1 nesrettigi lijgatte (9) yukarnidaki
kelimelerini de

Bazt liigatler duaye ozlil mand k
ma, niyaz» seklinde kisa tarillerle iktifa
den Muallim Naci (8) ile, Hayat Mccemu
tariflere ilave olarak «Birinin jyiligi igin Allah’a yalvarman»

cklemigtir. :
Vird ve zikir. konumuz disinda oldugundan bir fikir vermek icin yalmz

vird iizerinde bir iki climle duracaZiz.

2 okunmasi adet olan Kur'an ciizleri (10}

anlamina gelir. Bir bagka kaynak (11) virdi. «Belirli zamanlarda siireli olarak
okunan dualara» denir, seklinde tarif etmigtir. Bundan az defisik bir tarif de
sudur : «Tdyin edilen zamanlarda okunan duaya ve yapilan ibadete» denir,

(12)

Klisclesmis ve dondurul

Vird, liigatte belli zamanlard

mus kelimelerin ifade cttiggi bu tarifller bize bir
dercceye kadar Tikir verebilir. Halbuki «Dua ruhun Allah'a viikselisidir, ez
berlenmis, basit formiillerden uzak olan gereek dua, suurun AHah diisiincesi
ile kendinden gegtigi mistik, esrarli bir haldir» (13)

Allah'a kulluk borcumuz olan ibadetin csas rviikniinti dua teskil ctmekte-
dir. Hz. Peygamber (s.a.) in «Dua ibadetin Oziidiir» hadisi bunu ifade cder.
«Dua insanmn, Allah ile kaliplagmig stzler ve icten gelen duygularla konugma

sidir» (14) . .
Bir bakima dua, «Kiigiigiin biilyiikten
cidden talep ve ricasi» demektir. (15)

" Duanm yaldlz Allah’a 'yalvarma ve niyazd
geken bir ligat (16) «Hex dinde oldugu gibi
soniarnda, Mevlid, hatim, vaaz gibi her tiirlii dini
Adetinin mevcul oldugunu, dinle miinasebeti olmayan bir ¢ok torenlerde
hi dua Adetinin bulundugunu» kaydetmektedir. «Dua, dinin ruhudur ve ayii
a dini hayatin en biriz vasfidir» (17)

, Acizin kidirden hacet ve arzusunu

an ibarel olmadifina dikkati
Miislimanlikta da namazlarn
toplantilarda dua etme
da-

zamand

“"[1) Istilahta Dua’
ancak bu zengin ruh hali
ma ruh kuvvetlerimizin

gaycleri tarafindan bir gaycy cekilmesi demcektir. Bu
sevkediliste ve cekiliste muharrik kuvvet nedir? Duanin bir ihtivag olduiiu
Kkabul edildikten sonra, insan sevk-i tabiiler sonucu mu bu hali yasiyor? Stip
hesiz ki haywr. Clinkii dua «Kulun biitiin iimitleri Kivildiktan sonra Allab’a

-
247y Ferid Develiogiu, Osmanlica Tiirkge Soziil

1317 h.
(8) Muallim Naci, Liigat-r NAci, {st., 1arihsiz.

_Dua, ruh hallerimizin en zengin olamdir. Insan

sayesinde kalp huzuruna kavusabilir. Dua bir baki
e dofiru sevkedilmesi,

k, Ank., 1962; S. SAmi, Kamasa Tirki, fst.,

.“(9) Dog. Dr. Muharrem Ergin, Buviik Turk Siliigii, Ist., 1arihsiz
. (10) - Osmanhca Tiirkse Sozlitk, .
(1) Turk Ansiklopedisi, XIV, 86.
12y lstam Ansiklopedisi, HI, 650.
(13) Dua, s. 22,
(14) DPr. Rudoll Sthalin, Chnstliche Religion, Frankfurt., 1937, s. 87, -
(15) M. Hamdi Yazr. Jlak Dini Kur'an Dili, 1.1, 1935, f1f, 2194,
(16) 1. Ataaddin Govsa, Redimli Yeni Ligdt ve Ansiklopedi, Tst., 19474954, 11, 634.
(17) Wolfgang Trillnaas, Grundziige der Religionpsychologie, Minchen., 1964, s 30
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OSMAN CILACH

agiklanmakla beraber, duanin vakti de belirtilmis oluyor. Bagirarak dua et-

Osman CILACI
Konya Yiiksek Islam Enstitiisii
Opretim Uyest

VIII) Duanm Adabi Ve Mahiyetl , -
) Dua ve e7KAr (74) kitaplaninda f,'nlnux bu konuvu i$lc_\'cnlcf oblduf.’zur gibi,
dua ile ilgili difer mevzular iginde bu konuya daha genis ver vercnlerl de
vardir. «Duada kalp huzurunu tesvik» (75) muhim rol oynar. E

«Rabbinize valvara vakara gizlice dua edin. Su bir hakikattir ki, Allah
haddini asanlarnn scvmezs (76) adyetinde duanin genel adabs tizerinde durul-
mustur. Avette gegen haddi agma tabirini «Bir kavim olacak, duada tecaviiz
cdecekler» (77) hadis-i serifi agiklamaktadir. , S

Gergekten sartlarina uygun bir sckilde vapilan, «Allah ile kul arasindaki
miisterck haslet duadir» (78) mealindeki Kutsi Hadis de duanmii Allah ile
kul arasinda bir bag olduguna isarct etmcktedir. ’ : PO

Siiphesiz her seyde bir usul oldugu gibi duada da bir usul bLllUnaéakur.
Duada o!ur_olmai sevler istenmeyecegi gibi, din ve ahlaka zit bir arzuda da
bulunulmaz. «Duada lavik oltmavan bir scy istemck, meseld harika talep‘ct-
mek, niibiivvet mertebesi istemck vevahut mésiyet otan scvler istemek dahi
dudda tecaviiz ciimlesindendirs (79) o

~ puamn sirlart muglaktr, i¢e kapamktir. Fakat bu sirlar heniiz bugiin
dahi anlasiilmamakla beraber, eski cadlardan beri kiide ve diizen olarak. giz-
lidivler. Dua, dua.edenin dinine gire sekil alir. Dua, bir imamn kaidelerine
gore. olur.'Daha dogrusu fethedilmis bir kalpten akar. (80)

{siam Dininde "duanm Aadabm aciklayan bir ¢ok ayet ve hadis-i serif
varchr. Bir ayette soyle buyurulur: «Rabbini, icinden valvararak ve korkarak
(fakat) yiiksek olmayan bir sesle sabah ve aksam an. Gafillerden olma» (81)
Bu avette, dua csnasinda yiiksek sesle yalvarip yakarmamm iyi goriilmedigi

(74) Brkir, zikrin gopuludur. Anmalar, hatirlamalar, tesbible belll dualan tekrar etmeler
minasina gelir.

(75) el-EzkAr, 5. 356.-

(76) el-Araf, SS.

(77y Hak Dini Kur'an Dili, 111, 2195.

(78) 11Ah! Hadlsler, s. 21,

(79 Hak Dinl Kur’an Dil, TTI, 2195.

(80} - Grundziige der Religions psychologie, s.” %0.

(81) -ebArff, 205.

. .

Dergd / Kitap
(lphenede Meveutlue

meyi nehyeden Aveti agiklamasi yoniinden su hadisi de zikredelim:

Ebii Mase'l Es'ari (r.a.) den soyle dedigi rivayet edilmistir. Biz Rastlul-
lah (s.a.) ile beraber (seferde) bulunurduk da vadi iizerinde yviikscldik¢e sc-
simiz mataddan ziyade yiikselerek tehlit ve tekbir ederdik. Bunun {zerine
Nebi (s.a.): «Ey nas, canimza aciyin, sesinizi yiikscltmeyin, siiphesiz, ne sa-
g gagiriyor, ne de giibe bagiriyorsunuz. Dua ettiginiz O (Allah) muhakkak
ki sizinle beraberdir. Hem O, sesinizi ¢ok iyi isitir. 0, size (uzak degil) cok
yakindir» (82) buyurdu. o o : " -

Dua zoraki bir durum deizildir. Tamamci bir gonil isidir. Hangi dindc
olursa olsun Ailah’in rizasim kazanmak icin yapilir. Duada zorlamd olmadi
igin onun yerini scvgi almstir. «Dua etmek icin sadecc ceht ile Allaha vo-
nelip kalbini O'na baglamak lazimcir. Bu ceht, akil,ve fikir. yoluyla degil,
sevgi hissiyle olmahdir» (83)

Umumiyetle Duada Uyulmasi Gereken Hususlar 5 - .

1) Tazarru halinde bulunmak. » A
2) Saygilt hareket etmek. . . _ B . o,
3) Sessiz ve gizli olarak duada bulunmak. o .
4) Bapinp cagirarak dua yapmak suretiyle riyaya sapmgmak_ (84)
- Yukarida swralanan sartlara uygun’ olarak yapilan. bir duada su ozellikler

P

miisahede edilir :

1) Hiirmet.
2) ltaat. _ o
3) Sevgi T ' .

Miisliimanlar icin, Hz. Peygamber (s.a.)in dua esnasinda takindifi tavir
Jar, bilhassa duanin adabini tesbit etrnek bakinundan miihimdir. Bunlarin

bashcalarim soyle swralayabiliriz :
1} Acele Etmemek : S . . .
«Ebfi Hiireyre (r.a. den rivayet edildigine gore Rasilullah (s.a.) soyle bu-
yurmugtur: «Sizden her hangi birinizin duast isticdl edilmedikge kabul olu-
nur. Insan (acele eder de) «Dua ettim de kabul olunmadi» der. (85)_
2) Elleri Kaldirmak :

Yahya b. Said ve $evik'ten rivayet cdildigine gore Enes’ten (r.a.) sunu
isittiklerini sOylemislerdir: «Peygamber (s.a.) dua ederken ellerini o dercce
kaldirdh ki koltuk altindaki beyazhiti gGrdiimo» (86)

v

(82) Tecrit ter., VITI, 421. Ayni minayr ifade eden hadisler igin bkz. Buhari, Sahihu'l-

Buhari, Ist., 1315, Miislim, Sahihu'l-Miislim, Misir, 1955, IV, 2076. -

(83) Dua, s. 24. ' . :

(84) Hak Dini Kur'an Dili, T1, 2194. .

(85) Sahihu'l-Buhari, VII, 153; Sahihu't-Miislim, 1V, 2095; Tecrit ter., XIE, 373 ibnu
Mace, Stinen Ibn. Mace, IT, 227. dec gaflet ve lehviyyatla mesgul olap kalbin duasi-
min kabul olunmiyacat zikredilir. . B

(86) Sahihu'l-Buhlri, VII, 153; Tecrit ter., 1II, 402. de Peygamber (s.a.) Efendimizin
Yagmur Duasinda ellerini kaldirdifs rivayeti- varair.  Hz. Peygamber (s.a.)ip dua
ederken ellerini kaldirdifiina dair hadisleri HAfiz- el-Miinzir miistakil bir cliz halin-
de toplamustir. Sclimet Yollars, 1V, 451 S e T
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kin devletle olan miinasebetlerinde kullanilmas: mecburi bir vasif ka-
zanmayacak”t1. Dolayisiyla konugma ve yazma hiirriyetinin ihlalinin
birinci derecede sorumlusu bu hakki hige sayan miidahaleci devlet po-
litikalariydi.28%

Burhan Apaydin’in konusmasinda oldugu gibi, Kongre’ye su-
nulan tebliglerin ¢ogunda temel vurgu devlet miidahalesinin kabul edi-
lemez olduguydu. Nitekim Kongre’de Tiirk Dili ve Edebiyati Mezun-
lari Cemiyeti adina konugma yapan Zahir Giivemli de aym konu tize-
rinde duruyordu. Ancak Guvemli, “giinlik dil-bilim dili” ayrimini ya-
parak dzellikle terimlerde Milli Egitim Bakanligr’nm diizenleyici bir is-
lev goérebilecegini savunuyordu. Bunun disinda dil tizerinde yapiimas:
mimkiin olan tek bir miidahaleden bahsedilebilirdi: “Ilim ve sanat
adaminin teklif degerini agmayan mildahaleleri”. Bu baglamda mevcut
“dil buhram” her tiirlii siyasi etkiden uzak ve bagimsiz bilim heyetin-
den olusan bir “Dil Akademisi” sayesinde ¢oziime kavusturulabilirdi.
Dil planlamasinin bagimsiz bir Akademi’ye devredilmesi diisiincesi de-

legeler arasinda da genel kabul gérmiis ve Kongre kararlan arasina
girmigtir.28%

iBADET DILININ TORKCELESTIRILMESI

Batr’da din-devlet iligkilerinde kesin bir kiridlmay ifade eden Reform,
temelde Katolik ruhban sinifinin yorum tekelinin kinilmasi ve dolayi-
siyla dinin bireysellesmesi sonucunu vermisti.28 Artik her Hiristiyan,
kutsal metinleri Kilise’nin yardimina gerek duymadan okuyabilir ve is-
tedigi gibi yorumlayabilirdi. Bu anlamda Reform, felsefi agidan “Ay-
dinlanma”ya kapiyr aralarken,?®” siyasal acidan Hiristiyanlann kutsal
birligini (Universitas) pargalayarak, yeni siyasal biitiinlere zemin hazir-
iyordu. Ciinkii artik Tanr’nin yeryiizindeki megru temsilci olarak ka-

284 Istanbul Muallimler Birligi Birinci Dil Kongresi (23 Ekim 1948-31 Ekim 1948), Ismail Akgiin
Matbaasi, 2. Basim, Istanbul, 1949, 5.8-9.

285 A.g.e.,s.5-6.

286 Ismail Cogkun, Modern Devletin Dogugu, Der Yaymlar, Istanbul, 1997, 5.146.

287 Alain Touraine, Modernligin Elestirisi, Yap1 Kredi Yaymlan, 2. basks, Istanbul, 1995, 5.63.

cumhuriyet donemi: bir ulustastwma arac olarak dil 265

bul edilen Kilise’ye itaat yiikiimliiliigiinden kurtulan birey, “siyasal
corpus”umn, yani egemen devletin otoritesi aluna girmis oluyordu.?®

Gercekten de Reform, Ortacag Avrupa’sinda otorite iligkilerini
kokli bir sekilde degistirmesi bir tarafa, Hiristiyan camiasini dilsel
farkliliklara kosut olarak parcalanust.?? Cunkit kul ile Tanry’y1 ara-
asiz yiizlegtiren Protestan yorum, ara yapilarin imtiyazina son vermek
icin halk dillerine zorunlu olarak bagvurmak zorundaydi. Yani artik
Kilise iktidarim reddedenlerin Latince &grenmesini beklemekrense,
kutsal metinleri yerel dillere terciime etmek kugkusuz daha mantikli
goriiniiyordu. Nitekim Luther, 1517 yilinda Karolik Kilisesi'ne yonelt-
tigi tezlerini Wittenberg katedraline civiledikten sonra Kutsal Kitap,
hizla halk dillerine cevrilmisti. Aym sey, kampanyanin giicii kargisinda
ataga gecen Karsi-Reform hareketi rarafindan tekrarlaninca 16. yiizyi-
lin ortalarinda Incil ¢ok sayida yerel dile ¢evrilmis oldu. Boylece An-
derson’un ifade ettigi gibi ulusal dillerin Latince karsgisinda kazandig
yaygnlik, bir yandan Hiristiyanhigm hayali cemaatinin aginmasina
katkida bulunurken, diger yandan ulus 8lgekli cemaatin hayal edilebi-
lirligini kolaylagtirmig oldu.?%?

Tiirkiye’nin uluslagsma siirecinde din dilinin Tirkgelestirilebile-
cegine iliskin disiinceler Tanzimat dénemine kadar geri gotiiriilebilir.
Itk olarak Ali Suavi,?®! ardindan Megrutiyet dénemi Tiirkgtileri bagta
hutbeler olmak iizere kimi ibadetlerin Tiirkge olarak yapilabilecegine
iligkin diigiinceler ileri siirmiiglerdi.?*? Nihayet bu diisiinceler, Cumhu-
rivet’le birlikte siyasal bir destek bulmug ve uluslagma politikalan ara-
sinda ibadet dilinin de Tiirkgelestirilmesi énemli bir yer isgal ermistir.

Kemalist devrim agisindan geleneksel Isldim inanc, her seyden
nce Batililagma hedefinin &niinde bir engel olarak gériiliyordu. O
nedenle din, devletten kesin olarak ayrilmali ve tamamen 6zel alana

288 Cemal Bali Akal, [ktidarin Ug; Yiizii, Dost Yayinevi, Ankara, 1998, 5.83.
289 Hayes, a.g.e., s.61.

290 Anderson, a.g.e., s.54-58.

291 Falih Rufki Atay, Bagveren Inkilipgr, Diinya Yaymlan, ty,, yy., s.46-47.

292 Ismail Kara, Isldmalarn SiyasizGéniigleri, Iz Yaymeilik, istanbul, 1994, 5.87.
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150 WORSHIP IN ISLAMIC LAW

specific interpretation of the rite of prayer or any other
ritual; individuals are entitled to select their own modes of
worship, within the boundaries of the accepted schools of
law. The Maliki legal theorist al-Qarafi (d. 1285) states that
judicial verdicts (Jutkin) do not apply to the category of
acts of worship. No judge has the authority to rule that a
given prayer is valid or invalid; any statement that he
makes to this effect would have the status of a fatwa, ora
nonbinding legal opinion. Similarly, if a Shafi‘i judge fol-
lows the doctrine of his school by accepting the testimony
of a single witness on the sighting of the new moon of
Ramadan, an individual Maliki has no obligation to follow
his ruling and begin to fast (Kitab al-firug, 4:1180).
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Marion HorMmEs Katz

WOUNDING IN CHINESE LAW. Thelaw of
wounding throughout the imperial period was character-
ized by two essential features. First, liability was graded
according to both the implement by which the wound was
inflicted and the place or nature of the injury, and, second,

liability on account of wounding was increased to liability
on account of homicide should the victim die from the
wound within a certain time. In Tang (618-907 c.g.) and
pre-Tang law a distinction is further drawn between
wounds inflicted in the course of a fight and these deliber-
ately inflicted, but this distinction is not present in Ming
(1368-1644 c.z.) and Qing (1644-1911) law. The reason
for the change was perhaps the consideration that there
was still an intention to wound in a fight. Hence, the law
saw no need to maintain a category of “deliberate wound-
ing” as distinct from one of “wounding in a fight.” The
distinction remained of importance only in the case where
the victim died from the wound and liability for killing
came into question.

Definition and Punishment of the Offense. These
features are already apparent in the Qin laws of the third
century B.C.E. (see Hulsewé [1985], D 65-66, 68, 70-71)
and the Han code of 186 B.c.E. The latter contains articles
(Ernian lifling slips 21, 25, 27-28, 31) which provide:

(i) that there is to be no liability if a wound is inflicted
accidentally (guoshi) or in the course of a game (xi);

(if) that where a person deliberately (zei) wounds another,
the punishment is to be tattooing and the most severe
form of hard labor;

(ifi) that where in a fight one uses a sword, spear, lance,
or cudgel and inflicts 2 wound, in all cases the pun-
ishment is to be the most severe form of hard labor
wijthout tattooing;

{(iv) that where such weapons are not used but a person
is blinded in one eye or has a limb, tooth, or finger
broken or his nose or ear torn or cut, the punishment
is to be hard labor;

(v) that where no wound has been inflicted but a person
has been struck (ou), a fine of two ounces of gold is
to be imposed, increased to four ounces should the
victimn be of higher rank;

(vi) that where the “wound” consists merely of a bruise
or welt, a fine of four ounces of gold is to be imposed;
and

(vii) that where a woman is struck in a fight and suffers a
miscarriage, the punishment is to be hard labor.

By the end of the first century B.C.E. the code contained a
maore general formulation, providing that where a person
was wounded with a cutting weapon in a fight the punish-
ment is to be four years’ hard labor, increased by one
degree to five years if the wound was deliberately (zei)
inflicted (Hulsewé (1955), p. 254).

The code of the Tang Dynasty (618-907 c.x.) distin-
guishes between beating or striking (o1) and wounding
(shang). Article 302 provides that if someone strikes
another with his hands or feet, the punishment is forty
blows with the light stick, increased to sixty blows with
the heavy stick if he inflicted a (light) wound, defined here

Legal History, vol. VI

Edit. Stanley N. Katz, The Oxford International Encyclopedia of
, 2009 New York.
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v cours des temps, les coutumes vituclles se sont curi.cl.lics
en Islim la tendance a honorer le Prophete, qui, a l'origine,
n'était Poceasion d’aucun culte, y est pour beaucoup. Au d?but
Qailleurs, ces tendances ont &té combattues par les hidologiens,

s qui estimaient le rituel délinitivement arrété dans toutes ses
/ i is 1ls 0 céder deve "ust ] alre nouveau
+ parties, mais ils ont du céder devant lusage populaire ¢

et le considérer comume bid‘a hasana, en vertu du principe o« ({“,e
que les Musulinans trouvent bon, est bon aux yeux d'Allahvy ; ils
ce bornérent a cumbattre sculement les excds de telles tendzum:os.

Une histoire dua rituel musulman devrait porter une attention
toute particuliere au développement de ces innovations et aux
résistances qu’il a rencontrées. Clest, par exemple, le cas pour
le Mawlid al-Nabi, et les cérémonies céléhbrées jusque dans les

111()5(?1116@5, 2 Voccasion de la faylal al-rafd’ib, ou il fuut peut-étre
voir la transformation d'une féte nocturne non-nwsulnane. 4

Cet usage s'observe dans les régions orientales dfﬁ l'.i'slz‘un ; 1l est
inconnu au Magrib. Sans doute, cette cérémonie 112L~t-(3“(§ pas
pour origine le deésir d'honorer e Prophete, mais clle s'est, cen
Jquelque sorte, noude 2 lui 4 plusicurs pmu(s‘dn Ve,

La nuit du premier Vendredi de Ragab, qui présente des tr;L,ces
paiennes de nuit sacrée, la population se livre dans les musf]uws,
Geliirces A cet effet, a des prieves (salat al-ragd’ib) ; celles-ci sont
pricres ordinaives par une
accuntulation et répétition de textes coraniques, ou zmt'r(‘:q, récités
< Vintéricur des rekatil o L sourate 1hlas st répitée douze

extra-canoniques et se distinguent des

1 ] ‘nddich - le Pr e 7o fois, ele.
fois, une formule de bénddictinon pow le Prophete 7o las,

. . N
ir as el O e Yhete
Selon Lo eroyance populaire, on associe laconceplion du Prop

w1y Inden analyiigie parakite prochainenieit dans Arabica.
1. WZKD, wgor, TRV, ppe 33 et s

o e el

RSN .

[94] FLVDES ISEAMULOGIQUES 239

a la célébration de cette cérémonie cultuelle. On dit qu'elle a été
organisée a l'instigation d'un cheikh sufi mekkois mort en 414
De séveres théologiens Pont, dés le début, condamndée A titre de
bid‘a makyiha, surtoul parce qu'clle st célébrée 4 la mosquée,
sans quol ils Vauraient pu tolérer. Enumdération des noms de divers
théologiens, Tunbadites entre autres, qui s’y sont opposds ; cepen-
dant que Gazdli w opind ensens contraire,

La dévotion & Uendroit du Proplidic s'est également manifestée
autrement que par des cérémonies nouvelles, extra-canoniques, a
savoir par des modifications dans la liturgie traditionnelle. La
plus ancienne de celle-ci st Vintroduction du lasahhud dans la
pricre. Plusicurs siceles plus tard, Paddn a été également modifié :
c’est & la fin du VIIIe siecle de I'hégire que, & Uinstigation du chef
de la police du Caire, poussé probablement par des  derviches
enthousiastes, des sandt en Phonuear du Prophéte furent ajoutées
le Vendredi, lors de appel & L Pricre de la Nuit. Cet usage ne
cessa de s'étendre et les protestations des savants furent impuis-
santes a faire supprimer cette innovation populaire.

2. Deux siceles apres cette modification de Paddn, les Safis
égypticns  s'cfforceérent & nouveau  dlinstituer  une  cérémonie
destinée a honorer le Prophete. 11 s'agit d'autres salawdt, auxquelles
on procéde en cotiunul ; un Zadil, G dite sans doute assez récente,
y fait allusion et a pour but de justifier et de reconunander des
mstitutions et des points de vue combattus par des personnes
faisant autorité. Les Sifis firent méme courir le bruit qu'un des
adversaires les plus décidés de cette inuovation avait vu le Pro-
phete lui apparaitre on réve pour lui dire qu'il approuvait cette
nouvelle coutume picise.

Clest e chetkh Nt ad-din al-Sfind, madtre du eélehre al-Sarani,
qui commenga a tenir des réunions de pricre en Phonneur  du
Prophete & Tanta. o ruison du succes qu'il obtint, il les intro-
duisit ausst & al-Azlea au Caire, dans knuit qui préeéde le Vendredi,
apres Ja Pricre de Ta Nuait 120ies s répandirent rapidement, au-deld
méme des fronticres de lEgyvpre

On donng & ces pieuses réunions le nom de pahyve, en raison de
ce quiil sagit de « vivifier » cette noit Exemples d'autres réunions
religieuses pow lesquelles e nicne mint est emplové : mais, depuis
Pinstauration de fu edrédmonic en question, ce terme est spécindement
appliqué anx maddivas o Phoenr dua Prophicte, & distinguer des
awrdd et des adlar
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Uzunpostalcl Mustafa, Hukuk ve islam Hukuku 11, Konya 1996. ‘ Dint Arastirmalar, Ocak - Nisan 1999, ¢. 1, 5. 3 CA (\lc,a ron )
Zevkliler Aydin-Necip Ortan Ictihatli Notlu Sézlikli Tirk Medeni Kanunu - Borglar Kanunu, An- . Ll

kara, 1980,
Zuhayli, Vehbe, el-Fikhu'l-Isiami ve edilletuhii, Daru’l-Fikir, (iigiincit baski), Dimask, 1984,

7

Temel Fikih Kaynaklarina Gore
Ibadetin Dili

‘ Kasif Hamdi Okur ~

1998 Ramazani, Tiirk Modernlesmesi siirecinin fikri ve siyasi gelisimine

, paralel olarak yer yer glindeme getirilen “dini icerikli” tartigmalara sahne
oldu. Bu baglamda her giindeme getirilisinde hem ilgi hem de tepki odag:
: olan bir konu, ana dilde ibadet meselesi’, tekrar ileri sirildi. 1930’Iu ve
1960’11 yillarda da giindeme getirilen bu meselenin Tirkiye'nin yasadigi
sosyopolitik ortamdan bagimsiz oldugunu diisinmek mimkiin degildir. Bu
konunun 1930°lu yillarda ele alindiginda, yurt disinda akisler yaptigini ve
Ezher Universitesi cevresinde sert tartismalara yol agtigim dusiinirsek’,

Gazi Universitesi Corum Ilahiyat Fakiltesi Ars. Gor.
“ Ana ditde ibadet” tabiri namazda Kur’an okumanin yam sira ezan, hutbe, dua gibi
bir ¢ok hususu ¢agristiracak derecede sumiilliidir. Ancak son tartigmalarda bu tabire
“namazda Kur’an’in Tiirkge gevirisinin okunmas:” anlam yiiklenmigtir. Biz de yaygin
anlayisa uyarak “ana dilde ibadet™ tabirini bu anlamda kullandik.

1 Genig bilgi i¢in bkz. Seyhillislam Mustafa Sabri | Kur'an Terciimesi Meselesi ¢ev.
Siileyman Celik, Bedir Yay., stanbul 1993.



POLYANDRY AND EXOGAMY AMONG THE ARABS.

The historico-social questions of endogamy
and exogamy, like the traces of polyandry
among the more recently civilised races, have
of late, in their relation to the various civilised
and barbarous nations of the earth, become the
subject of keen enquiry and thorough investiga-
tion. In England, especially, many works of
great penetration and significance have appeared
upon these questions. In the last part of the
Journal of Philology (published in London by
Meeers, Macmillan), vol.ix., p. 87, Mr. Robertson
Smith, taking the opportunity afforded by his
essay on ‘“ Animal Worship and Animal Tribes
smong the Arabs,” in which he mentions the
traces of totemiem discovered by him in the
encient literature of the Arabs and the Hebrews,
and starting from the hypothesis of an intimate
connexion existing between totemism, inheri-
tance through the mother, exogamy, and poly-
andry, endeavours to adduce several datz on
exogamy and polyandry among the ancient

“Arabians. As this subject possesses great
interest as bearing on the history of civilisation
among the pre-Mohammedan Arabs, permit me
to make use of your columns by extending as
far as possible the data collected by Mr. W. R.
Smith.

1. Exogamy. The celebrated poel of the
Mu'sllakd$, Amr. b. Kolthum, in an interesting
record of his wisdom, namely, his testa-
ment to his children, gives the following
advice to the latter :—‘* Do not marry in your
own family, for domestic enmity arises there-
from” (Kitab al-aghani, ed. B(lak, ix. 185).
There is an important passage in Jauhari’s
Arabic Dictionary, s, 5, “By ghulim
diw! is meant a feeble, m:ggr‘: youth. 8 .
In ’adith it is said: Jsewad ™ legyél, e,
““Marry among strangers; thus you willnot have
feeble posterity.” This view coincides with the
opinion of the ancient Arabs that the children
of endogamous marriages are weakly and lean.
To this class also belongs the proverb of Al-
Meydint, i, p. 250: Al-nazd’i’ 14 al-Kara'ib,
i.e., *“ (Marry) the distant, marry not the near”
(in relationship). So slso, the poet in praising
a hero says: ‘* Hoe is a hero not borne by the
cousin (of his father), he is not weakly ; for the
seed of relations brings forth fesble fruit.” Cf.
Ibn ‘Abd Rabbibl's Kitdb al-Tkd al famid, i,
p. 290, On the other hand, the Arabic history
of the Persian king Ardeshir tells us that,
among other maxims of morality, he gave the
following advice to his lawyers, secretaries,
commanding officers, and husbandmen: ‘ You

Aus: The Academy London, XVIII, 1880.

Ay INAarry among your near reiations, for
the sympathy of kinship is kept salive
thereby ” (Commentaire historique sur le poéme
d'Ibn “Abddn, ed. Dozy, pp. 27, 29). This
pessage throws some light on the information
given by the Arabic geographer, Al Mukaddes!
(ed. de Goeje, p. 368), zccording to whom a
eystom of compulsory endogemy hed exieted
in Jurjin. To return to the Arabs, 1t is
known that, in spite of the opinions in
favour of exogamy mentioned sbove, the
preference for marriage with = cousin was
dominent among them. The beloved one is
called, indeed, even when she stands in no posi-
tion of relationship to her lover, ** bint 'amm”
(cousin), and the father-in-law, although not
the uncle of his son-in-law, is called “ ‘amm ”
(uncle). What the considerations were that
gave importance to this endogamic tendency in
ancient times we discover from the Kitib al-
aghfini, viil. 113, in the course of a narrative
which ig exeeedingly instructive, but from
‘which, for the sake of brevity, I only quote the
decisive passage. Keys b. Dharia, of the stock of
Kinfinfi, falls in love with Labna, a beautiful
maiden of the race of Kodid. When he im-
plores his father for permission to marry his
beloved one, the father makes this objection:
“ That Dharlh was indeed & rich and weelthy
man, and did not wish his son to take the side
of a stranger.”

2. Polyandry. An important evidence of
polyandry among the heathen Arabs is found
in & passage of Al-Buchart's Collected Traditions,
ad. Xrehl, iii, p. 427 (c. Ixvii,, No. 36). The
easy manner in which the women separate from
their husbands seems to be & remnant of poly-
andry ; and it may be regarded as a refinement
of polyandry that the husbands, instead of
presenting themselves at the same time, succeed
each other. With reference to this, it is very
interesting to observe that the wife repudiates
the husband. One of the most interesting
notices of this kind is & story which we find
alluded . to in & proverb of Al-Meydani,
¢ Quicker than the marriage of Umm Chérijd »
—a proverb referring to a woman who had more
than forty husbands, belonging to more than
twenty tribes, in succession. Umm ObArija wds
not the only Arab woman of this kind, for in
the original narrative other women of similar
behaviour are mentioned. (See Al-Meydént,
ed. Balfk, i, p. 306; Al-Mubarrdd’'s Kdmil,
ed. Wright, i, p. 264.)

i

: ‘Weber jidifde Sitfen
und Gebréudie aus mubammedanifden Ddriften.

L

Die Darftellung besd BVerhdliniffed ber muhammedanifdhen
Qehre und desd mubammedanifden Lebend zum  Jubenthum,
feinem Beiligen Sdriftthume und den Juben felbft, ijt eine wif:
fenfdaftlihe Yufgabe, fiir deven erfdhdpfende Ldfung das litera:
rijche Material von Tag su Tag suginglider with. Nadfolgende
Blitter haben den Jwed, fih an die Beitrdge, die id in diefer
und anbderent Jeitfdyriften fiiv die BVearbeitung biefer Frage ge:
liefert, anpujdlieen. Die fociale Stellung der Jubem wnter
pem Scepter bed Jslam wird durdy ben fogenannten pomar:
bund” gevegelt. Die Yiteratur ber Gefepe, die ausd biefer Ber:
faffung flieen, Hat Steinjdneider in feinem ,Bolemie
fdhe und apologetifde Literatur”, & 165187
erfdbpfend dargeftellt ). Gin die fociale unbd gefeplicye Stellung
per Sdhriftbefiber im mubammedanijden Staate behanbdelindes
Kapitel ift auﬁer‘bem faft in jebem mubammedanifden Redtdco:
ber ju finden ; und befanntlidy gehort die Fanonijde Redts-

1 Nacdsutragen ift: Anis-al-galis wa-nadim al-ra'is (Hidhe. der Fail.
$ofbibliothet Wien, Mirt. 463, wo fol. 18 ff. einen Fert be3 ‘Ahd ‘Omar
enthalt, Qn ber beFannten Adab-Anthologic bed Schihab al-Din al-Abschi%ﬁ
(al-Mustatraf etc.) Lithogr. ‘Ali Aga in Raivo 1275 — finbet fidy, wasdin
fonftigen Adoab-MWerten nidht 1iblidy, ein befondered Gapitel itber ben Dmar:
bunb unb bdie daran fidy Enilpfenden Gefese vom [dafiitiiden Ritusd ausd:

pebend p. 140—142.
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Uber jiidische Sitten und Gebriuche aus muhammedanischen

Schriften. I. (MGW], XXIX. 1880. S. 302—315) .



§ h FIRIEN i § o I3
fi,:/{\ & “ﬁim A’%ﬁ . % -1 Ega& £ tal ANV U

: - &
S e A4 P e Dy § E e b £ b
Sepe ! - l/ S erpt 411592 119 fffj Kahive s
. ¢ . Iy

2 -~ ]
a)L_ /}J

oy JuS s g A
Ut Julmer Sebuadt Jlisaudl

e« a el Vg ke does ¢ o gual paseills sy b oo 33Lal)
C Gl e @l ey JLST geeidiiae o 5 gl Mis O
c Gty Gadies Leddls degp sl sl W O s

= eIl i co Ul ay  Lspaall e Slizal Sobadls
o@fwii;u%ﬁxw}:;gﬂiw_,u\u@
Logeall OF pfedd Gpadlly ddhianls 4 gUnyl B Gl A Jaoi
saledl Ll 0 et W il Je 55 daber &S il ode S
. L@_?ijijw\‘};;‘)ﬂ

N S PR U X

o g e D] g AN e shead JWST Ll - )
. a\i‘}jjwcﬁji:@fajj

QATGZSM\AM . oJ}AA}A)M‘&G)&SJWL@T-V
"1:.2\).19 ‘}CJ \:.«A“)\{Aﬁuﬁ}:o:{j ¢ 4.' 40\.@.:\“} o.)_;:@.ﬂ.ﬂg_éﬁdfj\ ;-«L:EL

—UL’J\ Uji’} . \_,.ajcj [ENTN J},:.:.U Q}Ki ¢ UM‘ oul djj — V’
EVRTIN  PIPI WAPPR ¢ TR PR\ VO PR-SW-A D PPl
s pmall 3 hed T ety Uhgalpaall ool ad OF S5580

¢ A el e s

D Laab 56 0 Olwd¥l eils) e LY el Mg salalls

o e BT W ¢ eyl dwit) G m J 131y ¢ 4l ke OLLSYU
,ab_\}s;oa\}ujajb\,;&_éqw%;,a.\ﬂum}w
j’@ﬁ\;—}?&ﬁdjw}&ﬁu'M)ﬂbjﬁ\.éf.a])ﬂuﬁj
uy\w..'\sauywuw»w~;.¢;3LAUQ\§JV\J¢>}1;J\.\;
o Ld S T U sl ) g BT 8 B oells Jhems o et
UZ.@JT\.@,LAS»’Z{QT-\{JLM\jﬂ\}rﬂid\oﬂ@’\#}
el gt Bl G Jezel G g - A L) oLty ¢ 4V G s
O 16 brer G et U g ¢ odam A1 e 2B O o o
gl LT 3B e palis spaars gl y e ollas oait sl

) .2203 - XY -

Zéy\_,u GLs 5t — el LD e 5o oes e o LY B 5 ) e
u;‘.u EIJEss.T) S Ll Wy FRAY G ddadd - s Ol St

pleta¥l pme peand 4 i AT dfle OU g ) s 4Y sl
s s ibie o 4 g W cebs o § Al dosia b ooy
idan LS olahldl bde all JAG ol e ey &l
BY Lot WY Sed o N dal oo o Al ety Joll ddd O]
Fﬁ\o{‘wﬁgdﬁ\uﬁﬁ-@»I@@\QNY\@\MJ,\"&).&U.&}_
ds L5 yze LY s OF ded ) 0 gt ohalt 929 5N 94 Allly
LiKas — Jgm ) oile J5V LY B b &t Ol JSyra™
LW LY OG- Lagh Al s = Sl L) Jemzad OF OV
Cde ddl Joo Jp 0t Je A1 e Quglt sy Ble F 01 58
e o lSOL Ol A dxel Jey ol

o L L0l Jge )l (33 o) 5 4l ey 031 i 01 085
WS se Ny Solel Ao SUBIUI S el ode dasell W
¢ Laledt Jp )t G o SV e st @ Sl el e
L e s §dde ol b Jub 47Y sl T g ]
cdp eiST § e Lol b Jab 4TY deld) fes Adde s Llagh
5 e b caklaliy Juaidlls L Jly ikt doo deaload) AN
. "35-'&.;-\3“ pbga : u.ab'd\

JUVOEIL Y \}S\Y Lo abddl s u*j"“““"*i Ve J\.:' EXIgTw-1) Yi
Losd ¥l (o) b et el OF Ol sfs Lt &l e e
o Lei) Al Ol sl el s WG p Sl W Ay By
MOTwM‘NY‘MUTJwM‘WH&é)‘@‘U&
Leds G501 Lo U L AV LalBh Lola)l Lils s 0t oda Q)
¢ doend! 3 Sl g WS dle Y ey ilaal)

f S— Sl b D ".\A‘}C M»M_j;{b_)j &hﬁjk&é)gwjﬂ"
uﬁj\agi‘j)e,u\zfu'!uéw\qj}\\iadéwﬂ\@;{y\
d.é; f‘:’.J-——Q‘ oy :U..i'..ﬁr}\—u:\!\ Z«J"'\o-_j) Olge - (,,L_CQL.@
13_\.5) \.g:-UJ Jﬂ\ ‘n)Lu:Y\ 11.5\:-_5) 3 J)BT:C‘)L..AJ"Y\_};\J:L:JBJJJ\

Mgﬂt&ihfﬁ@:&m@i\g»gww\‘)ﬁg@\A
A oS dhy NEFCE Bt 298 allly g5 Olb
« ° F—i’:’\ (,:la.“ 9 F:Y}A allty oﬁ\w_\

JQX\Q*J\AJQUW\W\N»:L}M\ Jsicd am Wals
| | Qs Y O &1 el ¢ Bl S




FELSEFi BiR TAHLILI

Yrd.Do¢.Dr. Vahdettin BASCI

Tiirkiye Diyanet Vakfi
{slam Arasnirmalar Merkezi
Kiitliphanesi

Dem. Noi| " L\O 973

293 &
[As- 6

Tas. No:

ERZURUM- 1994,




gy (S L) ez b !
jiﬁf}l@@#‘lﬁé%dbigfwﬂwg@\yf -
:yws(.\g;i >

o Ll s o c&?imém 5 ol tedin g O\

) dﬂ);&j’\ A CEJ_;\ ) e j ol sae =S e (A5l

'.dx;\ubuyyvgg\u@a_g

&J\up-\...a}a.&_;—-

Ll G yoel) ly DU 2 -2

V&éﬂ\dw‘ By ‘ergydﬁ@)”s LJNJ\ Aa -
.&Sﬁ)cbﬁbyvhﬂ Rﬁb‘:};‘ﬁj\ﬁ;\.@)wg@\.ﬂ\

g alall 3 sl 1S e g« g2 ald oy wans

ISAM KTP DN, 81566 .55 57 0= Yoo+ S0

E ga’} &u

.
.

G s Aol pn doall :g.,é.l,«.?_\
:H,L_uoi:azg\ﬁjxcq:}\:aj.:&s;\,d\_’(
.@uji:;.\g:ar—jsg;&qm):gw&i[sﬁy i
QLIRS Ly adees b bl 52 Wo cp el Salls ad Ll
‘uwg%uéﬁjylu%u@%;yxﬂ)ww
@)euuwdﬂﬂf«fvwmowp@A@;\:»aw
Aadas p albs
il b Ll G -
ol aly cade oy oy iy OF B VS W TR g e O
T 0580 i) ol 8 e s o OIS O kit S
Sy i tﬁ:{o‘\updé’v ;ﬁj@ju;\:ug;w;gultw
Og\djﬁ%ﬁcdbﬂhoﬁt‘w{\?OTLJQ«CJQQWLJUO'JLH
%Log;,z-;oﬂcl:»\()b .JMJ{O{‘J-J\VI\&VJ)J)CONO{JAAJ{ Eo
.u@&or%aiawﬁu@y@wm
' ) e b (Y
ausfﬁ\s‘wxwu}ap@ﬂxdﬁ i
.%,J\{;Js\éﬁéw\x;w\tg\m@:w\w_g
LT PPV PR
Q\PQ\J{J'_M’)upwjszya\g}jﬂ\w:u@éﬂ\y(\
.%;L-J\ﬂ;o\hu\ﬁﬂng caally st o oY colaldi

-



Prof, Dr. saune inal Savi

AN VLD, e

Tarkiye Diyanet Vakfl
islam Aragtirmalart Merkezi
Kiitiiphanesi

Drem. No: 0\2_1 5(,!

Tas, No:

A @SB, olols

213 96% 21.12
;1976 539 19-10 :

SALC Y

*’M*"égﬂlzjﬁﬁ&bﬁ

/4 OO//{ﬂgo C&mﬁ/y

ddad] Al O slomiw 3 pabadl §gekaty JsTas Guldd O

il O ghenton [5dTscopueliny o @by« peisdl B
Gyl ppoart o b Jidensdl il P Lol 5T ot Ll
e e el A el wopeall ey e S AT G
(Jeendt o35 B Jeos 43 dde Slasls annnls o all sl
e idls oY) edhesd Jrasma b O gedtion Cnemedall o s

263 -

i
g
3
H
H
H
H
!
i
i
3
1

iy

%

el 1790

7 e~y

- .r"-cé“(‘.Q,;,.l

/M= e




: Prof. Dr. dauie inal Savi ,

LA,

Tirkiye Diyanet Vakfi
{slam Arastr malan Merkezi
Kiitiiphanesi

Dem. No:

f

21396 >, 2112
(1976 5J919.10 VN |
| |

_L‘:JL‘;IL\Lsis

el 59524155159 Sy atiia

1400/198D Ce mé/f

»

)\;/) ‘j'W') r?.,
o

252 i anlh i Y
PV AAC Y
(o N

GLAL__‘»S&‘“ i)bl“‘“"y‘
‘UJM‘L&\Q’Y Voiasol2'8Y Jg

25y LY ‘u*d?JWj ¢

i 1 o A A s s

g

e e pacdlde a0 gy i S PSP 1.

o sbendl Qo 5L U)S.J sle 0 S0 Glle Sy Ay s 1
GULT S5l g Wby Ly a5 Of dmy o Gl ot |

033105 peills I e Bloeidly ¢ Uil F@-@‘;Cun Bb i

425




Prof. Dr. duune inal Savi

T AL T ey

Torkiye Diyanet Vakfi
islam Aragtirmalari Merkezi
Kiitiiphanesi

Dem. No:‘ 2 S(/I

Tas. No:

A EIc s, olels

»1396 C>, 21.12
+1976 535 19.10 :

SATCIN WY

a1 59 52d13,155 Oy sk

1400/198D Ce mé/f

des J55 0 ol ool LI Bdey « Assl s ke
OV oKe Y iy WY sde o el s G e
Ul S jaddl ol Lieeses i 5 b by Ay
B V0 5 B IVCIUR RS g VL ¥}
Jde oasti VI ey o UL N ods s s pudl Ol
Lo jelgr oSaal Lo Ol by (KU frehiiind oz Lo @ jme
sl oK il Doyl o) 1gleali L (5
"~ wilsdt Jelse 5 Gusue SLL) £ SV RN Slealt s
G Gles¥l Glest ey o oSde LAl 4 b gdll (oLt
T E e VR W O R T R e
| Sl b D)

e ghe .0

Ol 1 D1l B
(o2

lezls Las Lot ol L

OF ool L Gee¥ L Loy ooVl sld) Lits Ly
JEL e GLL G5 ool WS o) B e oUdsaY 1 se) s
Ol senndl e s O ghead a3y N Gal ea 13U G
O (0 et V5 &53be 8 09 K Y odis (ag uéiy;ﬁ
R R ) ARSI VI PR LY el Qs Y ety g
e 5mll O A Gl e bodd Al Y1 AT g ;,\r"jJ
C(22/16 1 oL 21 1 LSl Gsheay

32194/ 3 |
T o T AR 320



Mo~

- ’
@ DIYANET ISLERT BASKANLIGT YAYINLARI No: 264

YHyanet isledl Tawhunhip
e, Medihsg Hidern 84, M6 86
Kocatepe/ ANKARA

Yaym hakki (Copgright) : Diyanet Isleri Bagkanhif:
Dizgi-ve Bagk:: Ayyildiz Matbaasi A.§, Ankara
Ankara . 1987

e ' .
\

B, \
kekleri ise serbest birakarak, yakmnlifin her saglandign yerde, ¢o-
cuk yagtaki erkefin annesi yasmdaki kadina bile el kaldiracak de-
recede saldirgan yeti§mesine g6z yumulmasi, ne dine ne gelenek-
lere uyar. Az da olsa var olan bu tirlii davramsg bicimleri bir ek-

_ siklik, bir yanhs yorum, bir nnutma, bir hastalik olarak ele alinmali
ve diizeltilmesi icin caligilmalidir. Siiphesiz  bu, cocukluktaki Aile
ve okul ejitiminin sorumlulugunu asan bir igtir. Cevrenin tavry,
basimn yaym organlarinin- empoze ettigi kadin ve erkek davranig-
lar, dilenin ve ckulun etkisini agmaktadir. Kadin ve erkek siirekli
av ve aver durumunda empoze edilirse, gocuklarin teori olarak 6g-
rendikleri ile, ‘gercek hayatmmg gibi kendilerine iletilen goriintiiler
birbirine uymazsa, cocukler bu ikilik icinde sagirmaziar mi! Her
tiirlii giizellik ve ‘temizlik malzemeleri, kadin1 avlamanin ve erkegi
cezbetmenin , aract gibi tamitilmaktan bagka yolla tanitilamaz m?
Insanlar sadece kars: cinsi cekmek igin degil, kendi cinsinden olan-
lar icin de, sirf kendileri icin de, giizel ve temiz olmak isteme-
lidirler. Giizel ve temiz olmak, dogru ve iyi olmak kadar hayata
saygidir ve ahlaka uygun bir davramstir. Her iyiligin ve dogrulw
gun kotliye kullanilmasi miimkiindiir. Aym sekilde temizligin ve

giizelligin de! Terbiyeden amag, bunlarm iyi ve dofru ydnlere yon--

ledirilmesidir, sagirtilarak veya saptirilarak, cocuklarin ne. yapa-
caklarm bilmez hale getirilmesi degil. o

IBADETE ALISTIRMAK

“Yedir yasma geldiklerinde cocuklarmiza
namazs ogretinf’(4)

Cocuklarda din duygusu cok erken yaslarda belirmektedir. Co-
cuklar kendilerini gevreleri ile bir biitiin olmaktan aywrdederek ayri
bir varlik olarak algilamalarmdan itibiren hem kendilerini hem
cevrelerini  kesfe ckmaktadirlar. Genellikle #i¢ yasinda baglayan
bu caga “soru cafr” denilmektedir. Her seyi eline alip agzina gi-

tiiverek tammaya galisan cocuk, simdi sorulam ile bilyiiklerin' bil- .

gilerini sagan bir aragtirmac olmugtur. Onlara gbre biiyiikler, her
sorulana hemen cevep verebildiklerine gore, onlari her geyi bil:
mektedirler. Gergekten de cocuklar bilyliklerden pek cok geyi zah-

(40) Tecrid, II, 941,
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metsizce Sfrenirler. Fakat bir sfire sonra onlardan &frenemeye- -

cekleri geyler de oldugunu farkedeceklerdir. Mesela biiyiikler Al-
lak’tan, Ahiret giiniinden, Cennetten, Cehennemden stz etmekte-

dirler. Fakat bunlar hakkinda, diger konularda oldugu kadar do-

yurucu bilgi verememektedirler.

Dogum ve &litm ¢ocuklar icin fevkaldde olaylardir, Herkes bir
anneden dogmaktadir, acaba ilk anne nasil olimugtur? Hig bir sey
yokken ne vardir? Olenler ne olmsaktadir? Cocuklar yaramazhk
yaphiklarinda biiylikler onlar: Allal'la korkutmaktadirlar. Allah her
seyi goriir! her yapilam bilir! O herkesten giicliidiir! demekte-
dirler. Acaba Allah ne kadar giicliidiir? Nerededir? Nigin goriin-
miiyor? Insanlarin hepsini O yarattigina gére acaba insanlardan
ne istemektedir? Cocuklar bu ve benzeri sorularm iclerinde sak-
larlar ve firsat buldukca yagitlar: ile bu konular konusurlar‘. -

Cocuklarm heniiz okula baglamadiklar: cagda bu kadar yiik-
sek dilgiincelerinin oldngu hayret verici bir olaydwr. Aym sorular
biiyiiklerin de sorusu.olmakta devam etmektedir. Su farkla ki, bii-
viiklerin ¢ogu artik bu tiirlii sorulart sormaktan vazgecmislerdir.

Bir bagka geng de hatirladiklarimi sdyle anlatmistir:

“Akgsamlari babam beni yanma oturtur, Allah? kac? allah
nerde? gibi sorular sorardi. Fakat Allah haklnda bir tap.mads
bulunmazdi. Kotii bir is yaptigunda, Allah seni yakar! Heni ce-
henneme atar! gibi s6zleri duyardim. Bu defa da cehennem nedir?
sorusu belirirdi kafamda. Fakat bunu babamdan sormaya kor-
kardim. Ciinkii Allah nasildir? gibi bir soru sordufum zaman ba-
bam Ikzard.” .

«  Bu ve benzeri anlatimlardan cikarilan sonuclar sudur: Islam Di.
ni'nin titizlikle iizerinde durdugu Allahin birligi, Onun bir gekli
olamayaecagl, bir yere bagl olarak diisiiniilmemesi gérektigi, en
kiigiik yaglardan itibaren cocuklarin zihinlerive yerlegt“m’]bneye ca-
isilmaktadir, : o '

Bir diger gencin anlattiklar: da fikir verecek niteliktedir .

“Heniiz okula gitmiyordum. Bir giin teyzemlerde idim ve ya~
ramazlik yapiyordum. Rahatsiz olan teyzem: — Oyle yaramazhk
yapip durma, yoksa Allah seni tag eder! dedi. Ben o zamana ka-
dar bdyle bir sbzii hi¢ duymamgtim. Allah bana ilging geldi. Ciin-
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CHAPTER THREE
PRAYER IN ISLAM

“The majority of young men in the Middiz East do not pray at
all.” Thisstatement is made in a posthumously published article by
the Reverend John Van Ess, an American missionary who had lived
in Basra, Iraq, for about forty years and was an unusually keen and
sympathetic observer of the Middle Eastern scene.® A Moroccan
Muslim writer, who belongs himself to the younger gemeration,
voices an even stronger opinion on the subject—and this with regard
to his own country, which until recently was renowned as ultra-
conservative: “As regards the prayers, only the aged perform them.
And even with them praying is mostly a habit or a show.”?

It would be rash to attribute this waning of devoutness in modern
Islam to the impact of “Western materialism”. Observations similar
to those quoted above were made at a time when European in-
fluence was practically absent. “There are comparatively {few persons
in Egypt,” writes E. W. Lane around 1835, “who do not sometimes,
or often, neglect this duty (of prayer); and there are many who
scarcely ever pray.”® It was that inner exhaustion of Islam, or of
religion in general of which we have spoken above p. 42, rathers than
any outward factors which deprived many Muslims of the urge and
the faculty to pray.

Yet prayer is the quintessence of Islam. There is no other duty
which can be compared with it in scope and intensity and there is
no trait which marks the true Muslim as does his sincerity in devotion.

There is hardly a page in the Koran which does not contain a
reference to prayer, either directly, by exhorting and instructing
the true believers, or indirectly, by providing examples of supplica-
tion, meditation and hymnal poetry.¢ The very first definition of

1 The Muslim World 40 (July 1950), p. 155 His book Meet the Arab,
New York 1943, is still worth reading.

* Driss Chraibi, Le Passé simple (Paris 1954), quoted by G. E. von Grune-
baum, Modern Islam (California University Press, Berkeley and Los Angeles
1962), p. 284.

s An Account of the Manners and Cusioms of the Modern Egyptians, Chapter
I11, Everyman’s Library, p. 73.

4 A comprehensive study of all the different aspects of the Koranic prayer
is contained in the present writer’s unpublished Ph.D. thesis, cf. above p. 17,
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 ACTS OF WORSHIF

P -

. Central to the islamic [eachings. and way of life a:ie vam;;:z
obligatory acts of worship (¢badat) which are often ref@x‘re ftf(i 1;:; ne
“Five Pillars of Islam.” These consist of {1?}}1& dﬁ;lara;fgn of fa ;’h» t
bear witness that theré is no deity except God and 1 bear witness tha

i nger of Ged,” (2) the prescribed prayers, (3)
uhammad is the Messenger of Ged,” ( o)
?::ﬁﬁgm;?ir;‘ng the month of Ramadan, (1) the poor-due, and (5) the

Hgrimage to Meccs. ‘ o -
' §‘W’§1§e the aim of each of these acts of worship is the remem.

brance and glorification of God Most High, it must be emphasized

that God's majesty and glory do mot depend in the slightest degree

is cr g tig is
upon the praise or-even acknowledgement of His Cmfmw's,rfui}ier .
a{asolmely independent of His creation and {ree of all needs; ra ber |

: . Beliefs and Worships

is man who needs these recurrent forms of wars}ﬁﬁ 10 keep ‘hig

with his Lord and his vision of the true Reality clear and swrong:

worship by thé total human individual of God Most High,. It wi]
be seen that ¢he various forms of worship are prescribed ar
time intervals. For example, the declaration of faith is to b

present in the mind and heart of the Muslim and to be uttered

: - purpose of the Islamic worships is, there
- vidual’s faith and sense of submission.to God, to solidify his haracter,

* to discipline him for his role as God's faithful servant and stawarrﬂjo# '

~earth, to make it possible and easy for him to-live-in the manner ¢
- dained by God, and to reinforce the ties of brotherhood and aff
camong Muslims, " 00 e ;
: As will be seen in the following sections, these acts of wors

require the participation of all aspects of man’s namure— his soul, his
mind, his feelings and his body with its yarious needs and appetites, -
and his time, energies and possessions as well—and. thus;llthg;y‘,amj;qv Nt

Lalsg ||

»

and again with the tongue during his daily prayers. The prayers are to

o

be performed five times daily eve

ship with God further and come nearer to Him.

ne desir

1y day of one’s life after atm‘,m g |
es to strengthen his relation. | |

month every year, while the poor-due is to bé calculated a
yearly, and the pilgrimage is.to be performed once in

i
é puberty, and even more often if o
!
£
E possible (the latter two are obligat

ions

ship || |

Fasting is for a fuill

i total dependence upon God
- humility and creatureliness before.the greatness of the Creator, and
his desire to serve and obey Him alone, |~ R
These acts of worship are obligatory Apon all Muslims no matter| |
where they may happen to live, whether they are institutionalized ina | |
Muslim society or one happens to be a sin .
from any Muslim community. It is the collejctive obligation of Muslims |
for carrying out these duties faich-
pis presin’bed in the Holy Qur'an,

meet certain required conditions, as will be seen presently), These “,f’,o‘ 3
aspects of the Islamic worships — the invol /ement in them of the total -
an of them at different recurring inter-| |
que and complete expressions of man’
and submission to His will, his utte

human being and the prescripti
vals—make them extremely uni

. to provide the means and facili
fully. Each of these acts of worshi
and each is performed in the manner in w
on him), who is the example for all Muslims of every time and place,

himself performed them.

In this section we will discuss the concepts and éigniﬁcance of the.
vagious Islamic worships. The details o
been left for a later section (pages 181 -138) in the context of the daily
with the exception of the pilgrimage which, for the

life of Muslims,

ties

ich the Prophet {peace b;e

f how they are carried out have

ad paldﬁnfe' e ||
a lifetme |if
only on those Muslims who |

le Muslim living far away |
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CHAPTER II

1 .
T(;ezhoumThe object of my heart’s craving!
orce that movgth the madness of my brains!
TWhhczcvcr Iglance in this wide world @,
ee alo :
ne do I find each to-day and each tumorrow !
The first la : (Ab Said )
as animals is th w governing the lives of human beings as well
: s is the acquisition of gain and the rem jg fs we
resepvation o . oval of pain.
S sf Stelif and reproduction of species are indis 52’%5:
0 %
preserving a;nd m ?t m-ar.l may demand things that help Eim i
things that szdamta.mimg his life, and he may steer clear ﬁﬁ’
on his Lfe ener a;lmhﬂat& him or would impose wg@;' t °
i . ) i i L J‘N’: i
L ton this (i?;y ;;iﬂfundamental distribution of ihimg’;i:
- 1hings are either b : '
useful or deleteri er beneficial or ‘miul
o b th terious, goﬁd or bad ! When an orga . %%imful:
ed by them, sensati | nism is affe
ience are ex’ei‘ie &tz}m of pleasure, love, adoration and mbcj
. i perienced; or feelings of grief, hatred an;':i W )
are excited. . ? FOTT
ifying the otsmf of these one is usually delectable and grmy
to acquire onabr s naturally odious and detestable; man strives
human life m;?d avoid t,hg other. The whole structure of
tions~-which uists of emotions—excited by those things i‘*ﬂim
he get rid of i’;’efpeww him and overthrow him; nfﬂf‘thei can
until the pTCSCr"Zmd nor can he free himself from their clutches
. ° prescribed course of hiv i , )
depar : hie life comes to an en
parts from this world saying: d and b,
2T f
o 1; 8 therein only wavering desires,
o the morn to the eve of existence
a y ¥
Dus scemed to me but a fleeting moment !
During his . . ‘
observes theg m;hart stay in this world every person keenly
going onin the Uj:](’fphm’ls of things. An eterpal change ig
iverse, nothing i
One o thing is permanent, nothi
| mamefnnt 18, another moment it is not :I‘hc g:f mand:.‘
R 18 not. avan o
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ISLAMDA 'IBADET ANLAYISI

. Rur’an-1 Kerim'’in insani ilgilendiren yoniiyle medeniyet problemi-
ne bakig acisina gelince, bu mes’ele Kur'an-1 Kerim’de Hz. Adem’in ya-
ratilmast ile baglanarak ele alinmaktadir. Bu mes’elede de cesitli du-
rumlar, buna delalet eden hadiseler ifade edilerek rumugzlarla aciklanr.
Ve Hz. Adem’in yaratilmasindan evvelki mucize ve harukiilade haller
birbirini’ taklp ederek soyle buyurulmaktadir :

«Hani bir zamanlar Rabbin meleklere : ‘Ben yerylziinde bn ha-
life yaratacagim. demisti. (Melekler) : ‘Orada bozgunculuk yapacak,
kan dokecek birisini mi yaratacaksin? Oysa biz seni hamdinle (6verek)
tesbih ediyor ve Seni takdis ediyoruz!’ dedller (Rabbin) : “Ben sizin
bilmediklerinizi bilirim. dedi. ‘

«Ademv’e isimlerin tlimiinii 6gretti. Sonra onlari meleklere sunup :
‘Haydi doaru iseniz onlarin isimlerini bana sdyleyin.’ dedi.

«Dediler ki : "Sen yicesin (ey Rabbimiz), bizim senin bize ogret- -
tiginden baska bir bilgimiz yoiktur. Siiphesiz sen (herseyin igyiiziini
hakkiyla) bilensin, (ve herseyi yerli yerine koyan) Hakim’sin’

«(Allah) Dedi ki: ‘BEy Adem, bunlara onlarin isimlerini haber
ver.” (Hz. Adem) Onlara isimlerini haber verince (Cenab-1 Allah-:
‘Ben size goklerin ve yerin gayblarmi bilirim. Sizin acikladigimzi ve
iginizde gizlediginizi bilirim dememis miydim?’ ded.

- «Meleklere . ‘Adem’e secde €din.’ demistik, Hemen secde ettl,ler
Yalmz Iblis diretti ve bébiirlendi, inkarcilardan oldu.
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Ritual

taking interest, but they have found it impractical to obey
their own charters. Interest is disguised under a variety of
charges.

Various critics of Islamic economics, including secular
econornists and Islamic modernists, believe that the goal of
eradicating interest is both misguided and unfeasible. Distin-
guishing between riba and ordinary interest, these critics hold
that interest is indispensable to any complex economy, that
competitive financial markets limit interest charges, and that
bankruptey laws now exist to protect borrowers against the
horrors once produced by riba.

See also Economy and Economic Institutions.
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RIDA, RASHID (1865-1935)

Rashid Rida was the most prominent disciple of Muhammad
‘Abduh and one of the most influential scholars and jurists of
his generation. Rida was born near Tripoli, in present-day
Lebanon. His early education consisted of training in tradi-
tional Islamic subjects and a brief, disenchanting exposure to
the secular curriculum of the Ottoman government school in
Tripoli. His reformist views began to form in 1884-1885
when he was first exposed to Jamal al-Din Afghani’s and
‘Abduh’s journal #-‘Urwa al-wuthga (The firmest grip). In
1897, Rida left Syria for Cairo to collaborate with ‘Abduh.
The following year he launched a-Manar, first a weekly and
then a monthly journal comprising Quranic commentary
(begun by ‘Abduh, continued by Rida, but never completed)
and opinions on pressing legal, political, and social issues of
the day. Like ‘Abduh, Rida based his reformist principles on
the argument that the shari‘s consists of “tbadat (worship) and
mu'‘amalat (social relations). Human reason has little scope in
the former and Muslims should adhere to the dictates of the
Qur'an and hadith. The laws governing 7uamalat should
conform to Islamic ethics but on specific points may be
continually reassessed according to changing conditions of
different generations and societies. Unlike. Abduh, Rida
narrowed the salsf (the “pious ancestors” as authoritative
interpreters of Islamic tradition) to include only the Prophet’s
companions and immediate successors.

See also ‘Abduh, Muhammad. %

Islam and the Muslim World
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RITUAL

Ritual is a term that indicates more or less fixed acts and
actions that take place at certain recurrent moments and in
which certain bodily gestures, words, music, and material
objects may play a role.

Theories

In the past, the word ritual referred to religious ritual acts and
to the rules regarding these acts. Therefore, the Roman
Catholic Ritnale Romanum (1614) and the famous Islamic
work on Islamic ritual and law, the Mukbrasar of the Malikite
scholar Khalil ibn Ishaq al-Jundi (b. c. 1374), are comparable
phenomena in the sense that they both prescribe rituals.
Early twentieth-century scholars of religion such as Sigmund
Freud and the biologist Julian Huxley began to use the word
ritual in a much broader meaning. Freud used it to describe
compulsive acts and movements of neurotic patients, and
Huxley for certain animal acts and behaviors. Since then
there has been a tendency to use ritual in a broad sense.
Hence, rituals can no longer be associated solely with the
domain of religion. They play an important role in many
fields of public and private life; for example, in political life,
war, festivals, and feasts.

Many nineteenth-century students of religion, particu-
larly those educated in the tradition of liberal, modern theol-
ogy and later the phenomenologists of religion, tended to
view ritual as merely an illustration of religious beliefs and
myths. Ar the other end of the spectrum, scholars such as
William Robertson-Smith and Emile Durkheim held the
opposite view, namely that ritual is more basic than beliefs.
Later scholars have tried to overcome the belief-action di-
chotomy by formulating notions such as habitus (learned
techniques, including such basic activities as running, etc.)
and discourse/discursive practice (Talal Asad) which stresses
the embodied nature of beliefs or the unity of actions and
beliefs. Four brief theoretical observations should be made,

1. In the course of time, rituals may change. In gen-
eral, they tend to become more complex. There-
fore, in many religions (including Islam) ritual
specialists exist. These ritual specialists have dif-
ferent names in different parts of the world and in
different religious settings. The pilgrimage to

597

E@?&&&iahwﬁ&l ?vﬁéartg_ﬁ,ﬁm:w;@g?mﬁa of Islam and tifsg%gs§§§j§ ?@ﬁ@%

IsAM 130386.




hi %i [ [ zﬁj LN (S ?? (¥ N}“ i u o z,o‘,r’: /

e ]

Prof. Ismail Faruqi

No system of ibadah in any religion has ever come anywhere
close to the ibadah of Istam. None has succeeded as did the
ibadat of Islam. None has fitted the purposes of its religion
| and ideology as did the ibadah of istam. That is why no system
{ has ever lasted as long, and none has been as universaity and
consistently and identically observed as the iabadah of islam.

I work is perfect.
in all the religions of the world,
ibadah or worship means a ritual
I consisting of legomena (ie.
| things thought or recited) and
I romena (things done or acted)
performed by man, more often
| regularly rather than at random,
1 by which man adores,, thanks or
' petitions God or ultimate reality.
According to this definition,
| jbadah in Islam refers to the “five
| pillars”, viz. al Shahadah, al Salat,
1| a/ Zakat, al Siyam and al-Hajj.
i There-is yet another meaning to
1 ibadah in Islam. This meaning,
¥ however, is unique, and it is
{ found only in Isilam. /badah
| means-any and all actions entered
| into for the sake of God, and
1 futfilment of the general imper-
| ative of Islam regarding human
4 life on earth. This general imper-
1 ative flows from the essence of
1 religious experience in lslam.
Briefly expressed, this essence is
| Tawhid, the affirmation that “No
| God is God but God " or La /laha
| iz Allah. In both, its metaphy-
F sical sense—which regards Allah
- ta’ala as the ultimate cause of ail
events, the ultimate source of all
beings, the eternal Creator, and in
its axiological sense —- which
regatds Allah ta‘ale as the ulti-
mate end of all ends, that which
“makes all good good, the Master
and Judge, the affirmation of
i tawhid implies that God is indeed

I the determinant of man’'s. whole

| Why? Because itis from Allah ta'ala, the Perfect, whose every

life. Man's reason to be, the
meaning and purpose of his
exstence is to serve God; i.e. 10
fulfil His will. The divine will,
immutable and ubiquitous in
space and time, consists of pat-
terns, or sunan, which are em-
bedded im the world of natur
(which are, hence, always, ful-
filled with the necessity of natural
laws), and of laws or command-
ments, awamir o shari'ah, which
are revealed for man to futfil de-
liberately and in freedom. The
human:situation is indeed exactly

_as -Altah ta'ala has described it in

Histoly Baok "'/ have-not created
jinn and mankind but to serve
Me.”

The content of this service,
islam teaches, is to affirm life, to
live it to the full, to procreate, 10

learn, to grow, to have and to

enjoy, as well as to do so in
loyalty to God, in justice, in
charity, in concern and respon-
sibility, in individual personal life
as well as in family and society.
That is why the Hadith has told us
that ""a day of learning is better
than the Jjbadah (in the first
sense) of 50 years”; that pursuit
of livelihood for oneself and cne’s
family is ibadah, that jihad bil Mal
(spending of one's substance)
and bil Nafs (laying down of
one’s life) is ibadah; that every act
of self-exertion in the cause of
God is ibadah.

Obviously, in this sense,
ibadah is the very business and
substance of life, its sustenance
and promotion, as well as the
building of society, of social insti-
tutions, of culture and civili-
sation. What role does such
ibadah play in the development |
of the Islamic personality?

This ibadah (in the second, |
more general sense of fulfilling |
one's raison d'etre) makes of its
seeker ‘a man of tawhid,” a man |
with a distimct personality. The
tawhidi man is a man possessed, {
enchanted. Every movement of |
his wakefulness is filled with the
presence of God, the ultimate
cause and purpose. He sees
God's work in every thing that is
or happens around him. in his
mind, subhana Alah, Ma sha’'a
Allah, Al Hamdu Lillah, la hawla
wa- la quwwata illa biltah, Inna
litlahii wa inna- iaihi raji'un rev-
erberate through his mind con-
stanitly. His heartisalways moved
by-the desire forthe.geod; butthe §
goad, is itself the desire or com- ﬁ
mand of God. So that in his
desiring, emating and feeling, |
judging and expressing, Allah |
again is the only determinant. The
difference that this fixation or
possesion by Ged makes is that
the person affected by it is the
person with a cause, a cause
greater than himself and all
others, greater than his own |
wortd and indeed the whole |
worlds. This makes him neces-
sarily an idealist in the bst sense
of the term, a man of gravity, of
seriousness, of commitment, a
man for whom no act is haph-
azard and every action and in-
action counts.
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beginning where the former leaves off. Both are
now being prepared for publication. A colliection
of scholarly papers by a number of specialists
dealing with many fields of life in the city, in-
cluding one dealing specifically with Islam, is now
published: P. C. Llovd, A. Mabogunje, and B.
Awe (eds.), The city of Ibadan, Cambridge 1967.
(A. COHEN)

X IBADAT (pl. of “ibdda), submissive obedience to

a master, and therefore religious practice, corres-
ponds, together with its synonym td%a, in the works
of- fikh, approximately to the ritual of Muslim
law (we: do not say “cult”, see below), as opposed
to the smu‘dmalit which include more or less all the
rest (but which, in the strict sense, correspond to
synallagmatic contracts only). The distinctions are
elusive, as so often in these matters. Sald? is quite
certainly an “tbdda, but some affirm that marriage
is also one (which is the more remarkable in that the
Muslim marriage does not imply any religious
ceremony), and here it must be understood that it
is a matter of a “‘pious practice’”. Moreover, distinc-
tions between the different sections of mu‘dmaldt are
also: discussed by the authors (see W. Heffening,
Zum Aufbau des islamischen Rechies, in Festschrift P.
Kahle, Leiden 1935). In treatises of Jikh, subjects are
not set out in any uniform order, except that the
“ibdddt always appear at the beginning, while in
treatises of ‘amal (judicial practice) this subject is
cbviously absent.

If we translate “bddat as *“‘cult’” we are committing
something of a theoretical error (Tor Andrae), for it
has-quite correctly been said that, strictly speaking,
Islam knows no more of a cult, properly speaking,
than (Snouck Hurgronje) it does of law: nor, we
should add, of ethics. Fikh is, in fact, a deontology
(the statement of the whole corpus of duties, of acts
whether obligatory, forbidden or recommended, etc.)
which is imposed upon man. Therefore, what we call
“cult” is a part of the duties prescribed by Allah
and formulated in minute detail by learned writers
in the works of fikh, whereas in other religions the
object of the cult there is to bring the believer closer
to the divine and into contact with it; it is not con-
cetned solely, or even principally, with carrying
out the divine will. This is purely theoretical ; speaking
sociologically and from the psychological point of
view, the matter appears to be far less clear-cut:
from both these points of view Islam is certainly
familiar with a cult or forms of worship: to be con-
vinced of this one need only interrogate, for example,
the pilgrims who have performed the saldt around
the Ka‘ba, an observance which, incidentally, in that
place, is curiously enough not an obligation of the
hadjd] (this demonstrates once again the difference
between theory and reality; here, on two grounds).

In the books of fikh, the Sibdddt precede the
mu‘dmalit; questions of ritual purity (tahdra), a
necessary condition for the valid performance of
prayer, appear at the beginning. The remainder
almost always come afterwards in the following
order: prayer, zakdit, fasting, pilgrimage, The first
“pillar” of Islam, the shahada, which has to be.pro-
nounced at the time of prayer, is so simple a matter
that the books of fikh make no mention of it.

In connexion with the “hddit other subjects are
dealt with, about which we must say a few words.
Circumcision is, in theory, no more than recommend-
ed, although the sociological reality is quite different,
and the scholars barely refer to it when considering
the “bddat. Here too may be mentioned the proper
way of fulfilling natural needs, the veiling of nudity,

and the attentions that have to be given to dress and
body for the Friday prayer, etc. Everything relating
to funerals is examined in relation to prayer (since
prayer for the dead is considered in a special section).
The spiritual retreat, or i&4f, is studied in connexion
with fasting, It is also possible to link with ‘thadat, as
scarcely belonging to the mu'dmaldt: the provisions
relating to food and drink, whether licit or illicit,
those dealing with hunting and ritual slaughter,
vows and oaths (together with methods of expiation
in' the case of perjury). To give only one example,
in the Tanbik of al-Shirazi (Shafi‘i), oaths in general
are studied in connexion with repudiation {on ac-
count of such matters as li‘Gn, etc., which are linked
with it}. The holy war is not a fard “ayn (it is an obli-
gation which falls only on the community in general,
provided that there are enough volunteers), nor is it
one of the five fundamental obligations of Islam,
but it has an obvious religious character. In the
above-named work it occurs at the end (after crimin-
al law); in the Mukhtasar of al-Khalil (Maliki), on the
otber hand, it occurs among the “hddat.

In their general outline, the provisions relating to
‘ibddat are the same, not only in the four Sunni
schools but also in the Shi‘i and Ibadi schools. There
is thus no necessity to discuss them further in this
general article on %b4ddt. So much for the theory.

In regard to actual social practice, one of the most
urgent and interesting present-day tasks that is still
to be undertaken in this field, and indispensable
for religious sociology in general consists of studying
the extent (which is extremely wvariable) to which
the practices of a religion, in this case Islam, do in
fact correspond to the requirements laid down by
theory, in this case by fikh on the subject of “ibdddt;
this is to be done, particularly, according to the me-
thods first demonstrated, for Catholicism, by Le
Bras. In this field, from the start, facts of a qualit-
ative kind will be discovered, and they will show us
what the religious life there really is. Some of these
studies, even the early ones, still retain their value—
Lane, Manners and Customs of the modern Egyplians,
for example, and Snouck-Hurgronie’'s Mekka,
which are admirable. For Indonesia, one may consult
G.-H. Bousquet, L'Islam indonésien, in REI, 1939.
But, for future work, this stage ought to be regarded
as superseded, as indeed it is. It is the quantitative,
statistical stage that must now be reached. In this
respect, Muslim sociology is very backward (some
indications in this direction, though cautious and
inadequate, can be found in G.-H. Bousquet, con-
cerning religious practice in North Africa, especially
Morocco, in Etudes d’orientalisme . . . Lévi-Provengal,
1, 1962, 495-502). As a very rough approximation,
it can be suggested here that (1) ritual practice,
considered as a whole, varies less from one country to
another than does the practice of these duties
envisaged singly; (2) in fact, in certain regions a
fundamental obligation may be very much neglected,
while 1n other parts it is scrupulously observed (for
example, fasting in Java and North Africa respect-
ively); {3) in backward regions, in the process of
Islamization, practice comes to conform more closely
with the standards of the Law; (4) on the other hand,
it is relaxed in those countries where European
civilization is developing (for exampfle, increasing
disregard of fasting in North Africa). Of course, exter-
nal piety is only an indication, and often an insuffi-
ciently accurate one, of internal piety. However,
religious sociology in general is not yet in a position,
in this last instance, to be of assistance to Islamic
studies.
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The Concept of ‘Ibadah’ in Islam

A Comparative View

The word Ibadah is derived
from the Arabic word Abd mean-
ing a slave or servant with bon-
dage. God is the creator of man-
kind and all the creatures who
exist in the world and beyond.
Thus, God or Allahis the Master,
the Proprietor and the Owner of
all, and all creatures and things
are His subjects, servants and
slaves who must obey the com-
mand of the Master and Creator.
The purpose of creation is clearly
mentioned by Allah Himself in
the following words:

“I have only created Jinns and
men, that they may serve Me.”’t.

The creation by God is not
merely for any idle sport or play.
God has a serious purpose behind
it. We are given bounties and
made well equipped and given a
chance to progress and develop
towards the final goal which is no
other but Allah. From Allah we
are and to Allah we are making
our return journey. The question
is whether we shall complete our
journey successfully and reach
our destination and keep our goal
in mind? Shall we traverse on the
path shown by the most able
guide, the Messenger of Allah, or
digress from our path? Allah is
undoubtedly the source and the
centre of all power and all good-
ness, whether visible or latent,
and our progress depends upon
our putting ourselves into accord
with Allah’s will. This is precisely
the meaning of ‘Ibadah, the ser-
vice to Allah.

The general translation of the
word Ibadah in English is wor-

The Journal, May 1981

ship. But it falls short to connote
the real meaning of /badah as the
sublime concept of Tauhid,
uncompromising ~ monotheism
and oneness of Allah is either
non-existent in most religions or
is shrouded into mystery. Let us
examine the following definitions
of worship in other religions and
religious systems to understand
the concept of Ibadah better:
Worship according to Encyc-
lopaedia  Britannica 1S man’s
response to the appearance of the
holy — the sacred, transcedent
power or being. Response to the
holy may be cultic (e.g. ritual
drama, prayers, dancing, ecstatic
speech, veneration of various
persons Or objects, sermons, sil-
ent meditation or sacred song) or
private (e.g., spoken or unspoken
prayers, silence, particular post-
ures or acts of veneration of per-

sons or objects.)? This concept of '

worship is far from the teachings
of the Qur'an and the Sunnah.
Ibadah in Islam does mnot
merely imply acts prompted by
veneration as is mentioned by
H.B. Alexander while defining
primitive worship.® Itis applied to
the whole range of religious
behaviour, so that one might well
say that worship is the active side
of religion and also includes the
attitude which prompts the act.
Iman (belief) is a special ingre-
dient which stays with that
attitude and shapes it. The primi-
tive worship ranges from myth to
philosophy, from creed to sci-
ence, and the context of worship
is included not only in commun-

ion with the deity but also traffic
with the devil.*

The concept of worship in
Buddhism is complex and incom-
prehensible, since it is a religion
without the notion of God. Wor-
ship (puja, vandana, mana, etc.)is
no part of the Path (marga). Path
is insight into and meditation on
the four truths (the four nir-
vedhabhagiya, satyadarsana,
satyabhavana); but worship is an
important part of what is styled
mosksabhagiya (acts connected
with or leading to deliverance).
No man can in this life enter into
the Path, if he has not in a previ-
ous existence, planted some roots
of merit (kusalamula). Among
the roots of merit, worship is the
best. Worship is the best dana or
giving. A man gives material gifts
or security to his fellowmen, to
animals, to pretas, for their
benefit and also his own benefit.
He shall give to the Buddha to the
Dharma, to the church, for his
own advantage because they are
‘fields of merit’ par excellence.
The better the field the better the
fruit. A merit accrues to the giver
either because he gives away
something or because the reci-
pient enjoys the thing that has
been given away.* Comparing this
concept of worship with /badah,
one feels that there is nothing in
common between the two.

The nearer to the concept of
worship in Chinese is Chi. It con-
sists of three parts — the symbols
for ‘spiritual beings’, ‘flesh’ and
‘the right hand’, giving the mean-
ing to hold a piece of flesh in the

11
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146 WOMEN: United States Law

situated when in fact they continued to shoulder different
burdens and responsibilities of family membership and
of political and economic citizenship, then legal reform
seemed a necessary, but hardly sufficient, ingredient for
women’s advancement.

[See also Family, subentry on United States Law, and
Feminist Legal Theory.]
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SERENA MAYERI

WORSHIP IN ISLAMIC LAW. In the conventional
structure of Islamic legal works, acts of worship (‘ibadar)
represent a category defined in distinction to (and in pre-
cedence over) mu ‘@malat, or interpersonal transactions.
Legal compendia traditionally begin with the rules for the
major and minor ablutions (as preliminaries to worship),
followed by prayer, fasting, alms tax, and the hajj (pilgrim-
age to Mecca). Jihad is also categorized as an ‘ibada by
legal scholars, although rules for warfare are not generally
treated in the opening sections of legal manuals. Because
it is primarily concerned with activities such as prayer,
fasting, and pilgrimage, the category of ‘ibadat roughly
corresponds to that of religious ritual. However, it includes
acts (such as jihad and the payment of alms tax) that would
not conventionally be characterized as involving ritual or
worship. The most important “ibadar are the five “pillars of
Islam,” which are the confession of faith (the shahada,
“there is no god but God and Muhamimad is the messenger
of God”), the five daily canonical prayers, fasting during
the daylight hours in Ramadan, the payment of mandatory
alms (zakat), and the hajj. These are enumerated in a well-
authenticated and widely cited hadith report.

Legal History, vol. VI

Edit. Stanley N. Katz, The Oxford International Encyclopedia of
, 2009 New York.




the original fast of forty days immediately following
Epiphany (celebrating Jesus’ baptism) at Alexandria.
After Nicaea the prepaschal situation of the fast is uni-
versal, although its separation from the six-day paschal
fast in the Eastern rites may still reflect the wider sep-
aration of them in early Alexandria. There, Coptic tra-
dition maintains, the fast of forty days concluded with
the administration of baptism in the sixth week and the
Feast of Palms on the following Sunday, an arrange-
ment similar to the later Byzantine conferral of baptism
on the Saturday of Lazarus, the day before Palm Sun-
day. After Nicaea that Palm Sunday is the day before
the paschal fast and, in the late fourth century, is con-
sidered to be the first day of Holy Week at Jerusalem.

Although preparation for baptism constituted the
original agenda of the Lenten period, by the end of the
fourth century in the West it was also a period for the
ritual humiliation of penitents, those who for grave sin
had been severed from the communion of the church.
Such penitents were publicly reconciled in Holy Week
so as to be able to celebrate Easter as restored Chris-
tians, and their penitential exercises during Lent gave
that color to Lenten piety. In Byzantine tradition, which
has known no such formal reconciliation of penitents in
Holy Week, the Western penitential concern was long
absent from Lent, although similar penitential piety did
enter that tradition through monasticism from the
eighth century on.

Christian liturgical traditions that observe the Lenten
fast experience Lent as a time of ascetical development,
of “dying to self,” so as to participate fully in the re-
newal of life in the celebration of Christ’s resurrection.
This participation in Christ’s dying and rising, focused
in the annual observance of Lent, Holy Week, and the
fifty days of Easter rejoicing, is that same paschal mys-
tery experienced by each Christian in baptism, in every
celebration of the Eucharist, and indeed in every di-
mension of the complex of worship and sacramental life
for which the paschal mystery of Christ’s redemptive
death and resurrection is the root paradigm.

[See also Sacraments, article on Christian Sacra-
ments; Lord's Prayer; and Christian Spirituality. Dis-
tinctive features of the worship life of particular Christian
churches are discussed in articles on those churches. For
discussion of other dimensions of Christian cultic life, see
Cult of Saints; Popular Christian Religiosity; and Pil-
grimage, articles on Eastern Christian Pilgrimage; Ro-
man Catholic Pilgrimage in Europe; and Roman Cath-
olic Pilgrimage in the New World.]
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Kavanagh's The Shape of Baptism: The Rite of Christian Initia-
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THoMas J. TALLEY

Muslim Worship

On three occasions, the Qur'an, the sacred scripture
of Islam, reproaches unbelievers with the words ‘“They
do not reckon God with a true reckoning” (6:91, 22:74,
39:67). The accusation, in a very telling phrase, is that
the cult of idols, the scorning of revelation, and the vi-
olation of duties all constitute a chronic disesteeming of
God. Pagans do not esteem God duly. Their measures—
for such is the root term—do not measure truly. They
have altogether failed to weigh aright the reality, the
rule, the lordship of God.

By contrast, a true Islamic worship brings to God all
that is due from humanity in reverence, awe, submis-
sion, and obedience, as Muslims believe themselves
commanded and equipped by their religion to give. The
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‘IBADAT

The sacred law of Islam (the shari‘a) distinguishes two kinds
of practices: “thadar (practices concerning the relations be-
tween God and human beings, or devotional practices) and
mou‘amalat (social ethics, i.e., the part of the law that guides
the relations between humans). The “badat include the salar
(prayer), zakat (alms giving), sgwm Ramadan (fasting during
the holy month of Ramadan), and the hajj (the pilgrimage to
Mecca and the holy places near to this holy city, namely
‘Arafat, Muzdalifa, and Mina).

Some aspects of the “thadat can be qualified as ritual and
other aspects fitless easily in this category. For example, zakat
regulations pertain to goods or wealth that are to be handed
over to certain categories of persons who are entitled to it (in
particular, the needy). This takes place in a nonritual context
on the one hand, and a ritualized context, that of giving zakat
(zakat al-fitr) on the Day of the Breaking of the Fast, on
the other.

According to the shari‘a, the “thadar are all the individual
duties that each mentally competent, mature, and healthy
Muslim (male and female) is obligated to perform. The
formulation of the 7iyys, the intention to perform these
rituals before performing them, is of crucial importance for
their validity, or, as the Prophetic tradition hasit: “The works
are (only) rendered valid by their intentions.”

In the figh (jurisprudence), actions are qualified as follows.
Fard or wajib indicates that an act'is obligatory in such a way
that omission will be punished and the performance will be
rewarded. The qualification sunna or mustababb indicates
that an act is recommended but that omission will not be
punished. Mubab or jaiz means that it is indifferent, and
makrub, reprehensible, that is, omission will be rewarded.
Finally, forbidden (baram) indicates that omission will be

rewarded and performance will be punished. These qualifica-
tions may vary among the law schools with regard to their
precise connotation,

Together with the testimony of faith (shabada), the ‘thadar
constitute the five pillars of Islam (arkan al-Islam) According
to Islam, humans have been created to serve God. Both the
individual and the community are under the obligation to
follow the stipulations of the revealed law. According to the
scholars, the religious duties are clearly set out in the two
sources of the revelation: the ayar al-shari‘a in the Qur’an and
in the sunna, the Prophetic tradition. There is no difference
of opinion among scholars with regard to the obligatory and
clear (bayan) nature of these duties. This status explains why
someone who denies them their obligatory character places

him- or herself outside religion. That person expresses kufr,
unbelief.

Status

According to religious views, the “tbadat are constant and do
not allow for varying interpretations based on spatial and
temporal circumstances. In reality, however, some changes in
the way the “badat have been performed and interpreted by
the believers have taken place. There can be no doubt that its
religious status explains why the “badat changed far less than
the mu‘amalar. They are the “symbolic capital” (the term was
coined by Pierre Bourdieu) of the ulema, who have been able
to retain their position until the present day. Nowadays that
position is being challenged by emerging religious authori-
ties, such as liberal intellectuals like Mohamed Arkoun, and
also Islamist leaders who enjoined no traditional religious
education, such as the late Sayyid Qutb.

New media and political situations also allow further
possibilities to acquire authority. For example, “Cyber muftis,”
who give fatwas via the Internet, and often have unclear
backgrounds, draw new audiences. In 1960 Tunisian presi-
dent Habib Bourguiba argued in various addresses to his

Edit. Richard C. Martin, Encyclopedia of Islam and the Muslim World, |
vol. I, New York 2004. pp. 15— 110
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Devotional Life

also to British intervention in the Ottoman lands. Many
Deobandis supported the Khilafat movement after World
War I in support of the Ottoman ruler as khalifa of all
Muslims, and were also strong supporters of the Jam‘iyat
Ulama-¢ Hind who was allied with the Indian National
Congress and opposed to the creation of Pakistan. The
apolitical strand within the school’s teaching has taken shape
for many in the widespread, now transnational, pietist move-
ment known since the 1920s as Tablighi Jama‘at. The popu-
lar writings of Maulana Muhammad Zakariyya Kandhalavi
(1897-1982), associated with the second major Deobandi
school in India, the Mazahir-e ‘Ulum in Saharanpur, are
utilized extensively in the movement. In Pakistan, the Jamyat
“Ulama-e Islam party represents Deobandi ulema. In striking
contrast, the Taliban movement, which emerged in Afghani-
stan in the 1990s, had its origins among refugees in Deobandi
schools in Pakistan and also identifies itself as Deobandi.

See also Education; Jamtyat ‘Ulama-e Islam; Law; South
Asia, Islam in; Tablighi Jama“at.
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Barbara D. Metcalf

DEVOTIONAL LIFE

The meaning and analytical value of the phrase “devotional
life” needs clarification in the case of Islam. “Devotional” is
derived from the Latin term devotio, which was originally the
name of a ritual in Roman religion, and became predomi-
nantly a Christian term, which in the Middle Ages and in
modern speech means the obedient submission to God. The
theologian John Renard defines devotion as “the elements of
personal investment”—energy, feeling, time, substance—
that characterize a Muslim communal and individual re-
sponse to the experience of God’s ways of dealing with them.
The Islamic-Arabic term closest to devotio may be ikblas (c£. S.
4:146, speaking about those who “skblasu dinabum lillah,”
thatis, are sincere in their obedience to God), but this term is
not used in religious studies in the same way as it is used in
Constance Padwick’s classic Muslim Devotions. Even though
the devotional practices as described below include the “ca-
nonical” ritaals (‘7badat) as well, one assumes thatin quantita-
tive terms a great part of devotional life takes place outside
the prescribed rituals even though it remains closely con-
nected and intertwined with them. As in other religious
traditions, many aspects of devotional life seem to fulfill a

1sfam and the Muslim World

need for the “sacramental” aspect: to touch or be near and
close to the object of veneration, believed to have healing or
intercessional powers.

The term devotion can therefore only be used for the
widest variety of forms of engaged, affectionate worship:
from the badat to the veneration of the prophet Muhammad
(for exarple, in the celebration of his birthday, Ar. mmawlid),
saints (swliya’), or intermediary beings such as the jizn and
zar spirits, taking place within 2 wide variety of institutional
settings, and under the guidance of a particular leadership.
Hence, devotional life refers here in the first place to a broad
range of personal, popular behaviors and beliefs that stand in
a dialectical relationship with scriptural orthodoxies of vari-
ous kinds and varieties. The reasons for this tension may vary:
Many practices are without precedent in the time of the
Prophet (bida‘s), and there may be forms of reprehensible
moral behavior such as joint gatherings of men and women,
and particular forms of trance. However, it is the alleged
veneration of mortal and created human beings instead of
God, the Creator, which is condemned as shirk.

Devotional life in Islam has yet to be mapped and its
history is still to be written. So far, most studies have focused
on written sources (such as Padwick, Muslim Devotions; Ayoub,
Redemnptive Suffering): small books and booklets, pamphlets,
and manuscripts (amulets) that can be purchased in small
bookshops, in the streets, and at religious institutions. Among
them are many prayer manuals and devotional texts, often
originating in the ritual practices of one of the mystical
traditions, the subject of Padwick’s classic study. The pam-
phlets may be written by classical authors, most often mystics,
such as the famous ‘Abd al-Qadiz al-Jilani (d. 1166), but there
are also many modern authors.

Devotion to the Prophet is a dominant element in many

-Sufi movements. A very popular text is the Dala’il al-kbayrat

(Guide to happiness) by the Moroccan mystic al-Jazuli (d.
1465). In it, the 201 names of the Prophet occupy an impoz-
tant place, as well as the wsfiys, or prayer on the Prophet,
which reads in translation: “O God, send your blessing [sa//i ]
on our Lord Muhammad and on the family of our Lord
Muhammad and greet them with peace!” The family of the
Prophet is sometimes taken very broadly and may include all
people of belief. In Shi‘ite books it also includes all the ‘Alids.

In popular pamphlets older texts such as the Qasidat al-
burda by al-Busiri may be found together with modern texts,
forming handbooks of devotion for individual and communal

 life. Padwick lists different types of ritual forms in addition to

the term salaz, which may indicate the obligatory sa/at, the
voluntary (nafila) salats, and salats for special occasions, as
well as the prayer on the Prophet. These include bada, which
refers to the outward aspects, and wazifi or ratib, the daily
individual devotional office. In addition to forms Padwick
mentions different types of texts: mungjat, or conversations
between God and Prophets or other saintly persons; du‘a, a

177

Edit. Richard C. Martin, Encyclopedia of Islam and the Musﬁm War!d,ﬂ
vol. I, New York 2004. pp. %7 - (73
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wiemik degerlendirmelerim ve bilimsel
ey mm metin Uzerinde gosterilmigtir,

ISTIANE

() (@
Sozliikte, *a.v.n. kékiinddtiremis bir mas-

tar olup, yardim talep etmek anlamina

gelmektedir. Pikih terimi olarak da sézlitk
anlaminda kullanimaldedse

L |

Fikih konular iginde gegtidi yerleri iki ana baslik altinda toplamak mimkinddr. Birincisi
ibadetlerin edasinda bagka birinden yardim talep etmek mecburiyetinde kalan kimsenin

durumu, yani bu kisinin gergekten muktedir saythip sayllémayacagl, ikincisi ise savas halinde

ar ol gayri mislimlerden yardim talep etmenin ve deviete bag kaldiran kimselerden digmana karsgi
ar b Qar ‘
oY veya dilsmandan onlara yaseter istemenin hiikmi konularidir.

Birinci meselede, yani ibadetlerin edasinda baskasindan yardim istemek zorunda kalan

kKimse hakkinda Hanefi mezhebinde iki farkh gériis bulunmaktadir. EbQ Hanife'ye gobre Kisi
ancak kendi kudretiyle muktedir sayilabilecedi i¢in sdzkonusu durumda dinen muktedir
sayllmaz, dolayistyla belli bir kudret gerektiren fiillerden muaftir. Eb(i Yusuf ve Muhammed'e

gére ise bagkasindan yardim almak suretiyle bir ibadeti ifa edecek duruma gelen kimse
muktedir sayilir. Bu durumda tek basina abdest alamayan kimse, Eb( Hanife'ye gore *
teyemmumle namaz kiabilirken Ebu Yusuf ve Muhammed'e gére bagkasindan yardim.
alabilecek durumda oldugu sirece, abdest almaya mecburdur. Hanefi mezhebinin gorig G

olarak, bu fetva benimsenmistir.

@ Safii mezhebinde mazeretsiz olarak yardim istemek, ya da kabul etmek mekruh
sam binaen yardim a%éﬂa bir sakinca gt')rl]lme
sayimis ve karsiiginda tcret 6denmesi dahi kabul edilmigtir. Hanebli mezhebi ise mazeretsiz
dahi olsa yardim kabul etrmeyi mesrufat")rmekte ve bu konuda Hz. Peygamber abdest alirken

@—’M_uae b. Su‘benin onun_eline su doktligina bildirdigi hadise dayanmaktadiriar (Buhérf,
Libas, 11: Miislim, Tahret, 79; Darimi, vud(Q, 41; Misned, 1V, 251) Maliki mezhebir(-t;;/

- konuda agik bir gérig belirtmemis olmakla birlikte, bazi degerlendirmelerinden, Eba Yusuf ve

Muhammed'in gériisini benimsedikleri sonucunu ¢ikarmak mimkin géziikmektedir.

Savas durumunda muslimanlarin gayri muslimlerden yardim talep etmelerini Hanefi : )
mezhebine gdre, intiyag halinde caiz géralmus, Safii mezhebige gbre ancak ihanetlerinen emnin

olma, diisman tarafina gecseler bile mukavemet géstereleK glice sahip olma ve Karsi tarafin
itikadina muhalif bir itikada sahip olmalari sartiyla caiz gorilmustir. Maliki mezhebi

misriklerden yarcim talep etmeyi haram saymakla birlikte, kendiliklerinden destek verirlerse,
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