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ISLAM AND THE RACE QUESTION
Paul Hardy, PhD

THE RACIALIZED DISCOURSE prevalent in our own era has over the
centuries proven alien to the societies which developed under the inspira-~
tion of Islam. Even more alien to those societies has been the tendency
found in the West to articulate personal identity in racial terms. For in
racialized nations like the United States, Furope, South Africa or the
Caribbean, appearance or physical attributes such as hair,.skin and bone
structure, have been more consequential, more starkly invested with social
significance, than anything else such as family, wealth, culture, education
or personal achievement.

Wherever Islam put down rdots, Muslims grew to believe that discrimina-
tory exclusion based on race was fundamentally alien to the spirit of their
taith. This is understandable, given that there is almost a logical connec-
tion between affirming the oneness of God and upholding the equality of
human beings before Him. We read, for example, in Islam’s sacred book,
the Koran: “O Humankind! We have created you from male and female
and have made you into peoples (shu ‘ub) and tribes (qaba’il) that you may
know one another; truly, the noblest (akram) among you before God are
the most pious among yourselves; indeed, is God the All-knowing, the
All-seeing.” (49:13) '
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Ethnicity and Identity in Africa: An lnterpretation
What is ethnicity in Africd? One thing is certain: it is very
often misunderstood. Many people, including many con-
temporary Africans, suppose that in the precolonial period,
all Africans lived in-groups called “tribes.” A=*iribe” is
thought of as a group of people who are descended from
common-ancestors and-ruled by a hereditary “chief,” who
share a single culture (including, in particular, language
and religion), and live in a well-defined geographical
region. Tribal identities are often assumed to be
unchanging and ancient.

Many people also suppose that virtually all the contem-

porary ethnic groups in modern Affica are descended from
these kinds of “tribes.™ While some precolomal Aftican
soeieties, such as some of the smali AKAN states of south-
western GHANA and southeasterm-COTE D’IVOIRE, did
come close to sucha model, most did not. Even where
they did approach this model, it was often a quite recent
development. Soitisusually misleading to speak of mod-
ern ethric groups as “tribes.” Nevertheless, many contem-
porary Afticans use the word tibe to talk about their
identities, and_we cannot understand modern African
social and political life unless we understand what they
mean by this term.

PRECOLONIAL SOCIAL IDENTITIES

Tribal identities, understood in this way, were not the only
nor even the most lrnnortant of the identities recognized in
precolonial -Africa. People also belonged to clans or
lineages, both groups defined by shared ancestry. (In
Islamic North Africa, in._fact, the word tribe has most
often been-used to refer to lineages.) The smaliest sub-
group of a lineage is a family. Households and extended
families were also important sources of identity, as they
continue to be today.

In many places people alsobelonged to age sets, groups
of men or women who reached maturity within the same
few years. Members of an age set operated together for
many social purposes, and theirsocial roles shifted as they
passed through different stages of life. Finally, people of
different lineages and ages belonged to village commu-
nities. Although they might have shared many of their daily
life actvities with their village neighbors, they often had
political loyalties to rulers elsewhere, and connections
through trade and secret societies to people in-other vil-
lages and towns.

One reason that precolonial African’s membership in
such a variety of groups is often overlooked today is that
many of these earlier forms of identity began to lose their
power in the colonial period. Village identities became less
important as rates of urbanization in Africa increased,

2 B 2015

especially after World War IL- Secret societies were often
deliberately targeted for destruction in the colonial period,

" because they involved rituals and religious beliefs-incon-

sistent with Christianity or Eurepearn norms of civilization.
And age-set membership  became less relevant once
COLONIAL RULE deprived age sets of their role in com-
munity political structures.

ORIGINS OF TRIBAL NAMES

If “ribes” were not-the most important forms of identity in
precolonial Africa, why-do they seem so important now?
We must recognize that the ethnic groups of contemperary
Africa have a variety of origins. It is often helpful tofocus
not so much on the history of a group of people and their
descendants but orrthe history of a particular ethaic name,

" ot “ethnonym.” Many contemporary African ethnonyms

are products of the interaction between the—ideas of
European colonial officials and anthropologists, on the
one hand, and preexisting ways of classifying people in
Africa’s-many preeolonial societies, on the other. Typically,
ethnonyms fall into one of four categories.

PRECOLONIAL STATES

Probably the easiest modern ethnonyms to explain. are

those based on the names of precolonial African nations.

A few examples include ASANTE in West Affica, BUGANDA

in East Africa, and Zulu and Swaz1 in southern Aftica.
But, as with “mribes,” certain standard modern assump-

tions about kingdoms do not apply. For example, while

their kings were, indeed, hereditary, in the sense that they

had to have a certain ancestry to become rulers, none of
themrhad a guaranteed rule of succession by, say, an eldest
son.. In Asante, for example; the king’s successor was
chosen from the royal family by a group of king makers.
If they did not agree, long periods of conflict could ensue,
including civil wars.

Another common misassumption is that these nations
would share a single language and culture. In each of these
states and others like them there was, indeed, a single
language of government, which was the language of a
dominant ethnic group, and many cultural practices were
widely shared. But atthe moment of European colonization,
many states were undergoing expansion. As a result the king
often claimed authority over people who were culturally .
quite different, including people who spoke completely-
different languages. Some of these people would have
recognized the king’s claim to sa\zereic,‘ ty over them; others
would not. So the boundaries of the-king’s sway were not
well defined: they shrank when a sub]ect people resisted,
and they expanided when the king responded by sending out
armies to establish (or reestablish) control.

S0~ 55

Encyclopedia of Africa, vol. I, edit. Kwame Anthohy Appiah, Henry Louis
Gates, Jr., New York, Oxford University Press, 2010, iSAM DN. 234299.
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RACE, THEORIES OF

the intention of the text by reading it as a
theological treatise.)

—— {1979 Rabelais, London, Duckworth and
Ithaca, NY: Corneli University Press. (A useful,
accessible episode-by-episode commentary on all of
Rabelais’ literary works, distilling the fruits of a
lifetime of scholarship by the most learned of
modern Rabelais scholars.)

Weinberg, EM. (1972) The Wine and the Will:
Rabelais’s Bacchic Christianity, Detroit, MI: Wayne
State University Press. (Analyses the ubiquitous

wine motif in terms of a syncretistic' fusing of

Bacchic mysteries and Christian eucharist.)

EDWIN M. DUVAL

RACE, THEORIES OF

The first theories of race were attempts to explain why
the peoples of Europe (or sometimes particular peoples
within Europe) had developed a higher civilization than
the peoples of other regions. They attributed inequality
in development to different biological inheritance,
undervaluing the importance of the learning process.
Between the world wars social scientists demonstrated
-how many apparently natural differences, and attitudes
towards other groups, were not inherited but learned
behaviour. They asked instead why people: should
entertain false ideas about members of other groups.
As the twentieth century comes to an end, it is claimed
on the one hand that processes. of racial group
formation can be explained in the same terms as those
used for explaining group phenomena in general. On the
other hand it is maintained that the only possible
theories are those explaining why, in particular societies
and at particular times, racism assumes a given form.

Unequal development
Early social science
Recent social science

W B

1 Unequal developmént'

The word race entered west European languages in
the sixteenth century to designate a set of humans of
common ancestry. The end of the eighteenth century
saw the first attempts to utilize it as-a scientific
concept. These ultimately failed, but much confusion
was generated by the lack of clarity in its scientific use
and by the interaction between popular and scientific
usage. The French anatomist Cuvier in 1817 divided
Homo sapiens into three subspecies (or varieties)
which he called races: they were Caucasians, Mon-

18

golians and Ethiopians. He maintained that differ-
ences in human physique . produced differences in
culture and mental quality. This explained why whites
had gained dominion over the world and made the
most rapid progress in the sciences. “Yellows’ were less
advanced, and blacks degraded. So race was used as a
taxomn, but if it meant the same as subspecies it was
redundant. It was also employed as an explanans of
unequal dewelopment At much the same time the
idiom of race was popilarized in historical novels,
notably in Sir Walter Scott’s description of Normans
and Saxons as races in his best-sellmg Ivanhoe (1820).
Racial designations were used as a way of identifying
group -differences within Europe that was later
extended to describe differences between Europeans
and the peoples of other regxons colonlzed by .
Europeans. ..

Any. understandmg of the causes:: of vanatlon
within the human species in the pre-Darwinian era
was bedevilled by the near-impossibility of explaining
how that variation could have come about if, as was
generally believed, humanity had descended from
Adam and Eve in the space of some six. thousand
years. One answer was the claim that humanity
consisted of a limited number of permanent racial
types (as argued by Charles Hamilton Smith in
England, Robert Knox in Scotland, Arthur de
Gobineau in France, J.C. Nott and G.R. Gliddon in
the USA, Karl Vogt in Germany). This doctrine has
often been called scientific racism. Iis exponents
tended to equate race with species and claimed that it
constituted a scientific exptanation of human history.

Darwin’s theory of natural selection was applied to
human affairs by the eugenists and by writers such as
Sir Arthur Keith. Their arguments in certain respects
prefigured modern sociobiology.. ‘They. presented

races as units in the course of. evolution which

developed thelr distinctiveness by in-breeding. Racial

- prejudice was seen as an inherited- character that

helped them .do. this.. This.. has. also.been seen as
scientific racism, but whereas the typological theory
looked to the past in assuming that there had once
been pure races,. the selectionist theory looked to the
future in presentmg ethnic and national groups as
prospectlve species. .. .

"The further. development of Darwmlan theory put

anendto the notion of race as an explanans of human

history. If one publication marks the transition, it is
We Europeans (1935) by Sir Julian Huxley and A.C.
Haddon. This separated human physical variation, as
an explanandum to be explained by population
genetics, from the variation between national groups
(now named ethnic_ groups) to be addressed by
historians and social scientists (see EVOLUTIONARY
THEORY AND SOCIAL SCIENCE)

vol. § ,1998 London. ; /4%

Edit. Edward Craig, Routledge Encyclopedia of Philosophy,
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Islam, Slavery, and Racism:
The Use of Strategy in the Pursuit of
| | Human Rights

by Fadel Abdallah

Slavery is one of the most controversial and arresting topis:s in human
history. The question of Islam in relation to slavery has been an issue of con-
cern among scholars for a long time. It became a question in which many
Orientalists found a convenient gap to pass through in their attacks against the
system of governance and justice in Islam. This self-righteous cn’tig{sm
against the attitude of Islam towards slavery is part of a long We.stem traqun
of scholarship based on stereotyping, overstating, and selectivity of Islam in
particular and the Orient in general. Most of the time, the statements 'of these
scholars are presented in a sugar-coated style of language that is more
dangerous than if they were presented in a critical, open, and direct language.
Thomas Carly]e Renan, Goldziher, Macdonald, von Grunebaum Glbb and

" The aim of this article is to use ijtihad, or informed intellectual eﬂort to
show through textual and historical evidence that Islam, in its battle for
justice, which is identical to human rights, fought against slavery and initiated
a humane and practical plan for its abolition. Only deviation from Islam
prevented elimination of slavery within the first few decades of Islam. In
Arabia itself within forty years, except for temporary prisoners of war,
slavery had disappeared. o

We shall begin with a brief historical survey of the institution of.slavery
before Islam. The body of this article will concentrate on discussion and
analysis of some related texts from the Quran and the Hadith as \jvell as some
historical data that reflect the practical attitude of devoted Muslims towar(.ls
slavery and slaves. The attitude of Islam towards race, color, and slavery .m
the context of the trans-Saharan slave trade are two issues that this paper will
deal with since they have a direct bearing on the question of slavery in Islam.

Fadel Abdallah/Islam, Slavery, and Racism . 33

the people and their rights were virtually non-existent. 10 Among the Persians,
rulers were considered descendants of the gods, constituting a class above
their people. The masses were then considered slaves of the ruling class.!!

If we move to consider the attitude of two of the world’s revealed religions,
Judaism and Christianity, we find striking facts. The religious law in the Old
Testament sanctions slavery. This law permits a poor Jew to sell himself to a
rich Jew, and it allows a creditor to enslave his debtor. The law limits this
form of enslavement, however, to a maximum of six years.!? In war, all the
inhabitants of a conquered city became slaves of the conquering Jews.!?

As for Christianity, one fails to find in the New Testament any text that
criticizes slavery, legislates for it, or encourages the liberation of slaves. In-
deed, the fathers of the Church only spoke about the obligation of the slave to
obey his master.!* Some commentators have considered this as evidence to
support the conclusion that Christianity approved of and gave sanction to the
institution of slavery.'’

The foregoing-historical background leads us to the conclusion that the in-
stitution of slavery is of great antiquity. It was known, sanctioned, and prac-
ticed by the civilized nations of ancient history. Among these nations, several
forms of slavery were known: individual enslavement, collective enslave-
ment, feudal enslavement, class enslavement, and sacerdotal enslavement.!®
Moreover, the causes and the sources of slavery varied. There were slaves of
war, slaves of captivity and piracy, slaves of purchase, slaves of debt, and
slaves of birth.!” With the exception of a few individual voices now and then
throughout history,'® humanity before Islam did not witness an organized,
conscious, serious, and practical effort to do away with slavery.

The Arabs of the pre-Islamic times knew slavery : also ‘They obtained their
slaves basically by raiding each other. They were also ‘known, however, to
have imported slaves from Ethiopia. Slaves among the pre-Islamic Arabs
were considered a sub-class and they could not be freed, even if they were
bomn of a free father and a slave mother. The well-known story of the pre-
Islamic¢ hero and poet, ‘Antarah al-‘Absi, reflects the attitude of the Arabs
towards slaves. ‘Antarah’s story, however, is an unprecedented breakthrough
in the caste system practiced among the Arabs before Islam.

I1. The Attitude of Islam towards Slavery.

When the Qur'an was revealed, the institution of slavery was a well establish-
ed tradition among the old civilized nations across the globe, a tradition that
predates Islam by many centuries. To show the true attitude of Islam towards
slaves and slavery, which is a task of fjtthad, we are going to be dealing with
the issue as presented in the Qur'an and confirmed by the sayings and practices
of the Prophet (SAAS) and the early pious Muslims (sahaba). First of all, it is
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780 . KAWKABAN — KAWM

A stope bridge with huge arches led across the

‘Wadi Nabhin to the Bab al-Hadid but it was
blown up by the Arabs in 1872.

Kawkabin is an ancient city dating from the
Himyar period, as inscriptions found there show,
Al-Hamndanl mentions a stronghold of Kawkabin
on the summit of the Djabal Dhukhar which is
certainly identical with the old town of the modern
Kawkaban. In troubled times its strength made it
a desirable place of refuge—in 1569 the Turks
besieged the stronghold in vain—and for centuries
Kawkaban has been important as a capital and
residence of the Imams of the principality of the
same ‘riame. The latter comprised in addition to
Kawkablin the towns of Shibim, Hadja, Tawila,
the Khabt Mirwih (between Kawkaban and Harriz),

the-lands of Miswar, Sari‘, Hofas, Milhan, Ahdijir,

“Ards; Ban@i Khayyat, al-Shahdhiya L3¢, a part of
the Bani Hubaysh, the Banii Nishir and of al-Abhmar.
The old dynasty of the country, which traced its
descent from the Imam Hadi of Sa%da, was able
to retain its imamate even during Turkish rule and
to maintain its independence from the Imims of
$an®d’ after the Turks were driven out in 1630.
C. Niebuhr (Beschreibung, 256; see the Bibliography)
has given a genealogical survey of the princes of
Kawkabdn. When the Turks again invaded Yaman
in 1872 and subjected the country, Kawkabin after
a’ seven months’ severe siege also passed to the
Turks but only after capitulation. The last ruler
of Kawkabin, Sayyid Ahmad b. Abd al-Rahmain,
who had bravely defended the town against the
Turks, afterwards lived in San‘a’> on a pension
given to him by the Sublime Porte. At Glaser’s
visit in 1883 his brother Seyyid Yahya still lived
in the old ancestral home in Kawkabin, which is

remarkable for the splendid stucco-work of the -

interior and the rich ornamentation of its fagade.
The windows and doors had all sorts of varied
shapes, colours and ornaments. )
Kawkabin was in the early zoth century almost
depopulated; although the houses, which in spite of
much destruction were still imposing, afforded ac-
commodation for some 30,000 people, there were
then barely 100 in the town; from the town one gets
a splendid view over the fertile fields and valleys
of the country around, especially the plain of Shibim;
a part of the plain of San®a® and the swrounding
hills, -
5. Kawkabin al-Sbi%a is in Mabwid, west of
the town of Kawkaban (4), but belongs to Tawila,
a small place of no special importance.
Bibliography: ‘
1. J. Halévy, Rapport sur une mission archéologi-
gue dans le Yémen, JA, series 6, vol. xix, 1872, 266.
2. D. H. Miiller, Die Burgen und Schiosser Siid-
arabiens nack dem TRl des Hamddnt, i., S. B. Ak.
Wien, xciv, 1879, 354, note 1, 369 and note 4,
370, 410, 411; Yakat, iii, 422, iv, 327 (the castle
is here and in the following work wrongly located

4 on the Djabal Kawkabin near San%?); Marasid

al-Iflas, i, 523; E. Osiander, Zur himjarischen
Alterthums- und Sprachkunde, ZDMG. %, 1856, z5,
26; E. Glaser, Geographische Forschungen im
Yemen 1883, fol. 71a. )

3. C. Niebuhr, Beschreibung von  Arabien,

Copenhagen x772, 252; E. Glaser, Geographische

Forschungen im Yemei 1883, fol, 58b. :

4. al-Hamdani, -Sifat * Diazirat = al-*“Arab, ed.
D. H. Miiller, Leiden 1884-91, 107, 195; Do H,
Miller, Die Burgsn und Schlosser- Siidarabiens, i,

352, 1.2, 353, 355, 356; Yakitt, iv, 437; C. Niebubr, ‘

o

Beschreibung von Arabien, 190, 191, 196, 197, 252,
255; C.- Ritter, Die Erdkunde von Asien, viiifi,
Part xii., Book 3, Berlin 1846, 711, 728, 734;
A. Sprenger, Die Posi- und Resserouten des Orients,
in Abhandl. f. d. Kunde des Morgenlandes, iiifs,
Leipzig 1864, 136, 153; idem, Dic alte Geographie
Arabiens, Bern 187s, 73; Ch. Millingen, Notes
of & Journey in Yemen, in JRGS, 1874, xliv, 123;
‘E. Glaser, Geographische Forschungen im Yemen
1883, fols. 8a, s12-55b, 124Db; idem, Meine Reise
durch Arhab wnd Hdschid in Petermann's Miz-
Zeilungen, xxx 1884, 173; idem, Von Hodsida nack
‘Sand vom 24. April bis 1. Mai 1885, hid., xxxii,
- 1886, 43; A Deflers,: Voyage au Yemen, Paris
. 1889, 68-72; E. Glaser, Skizse der Geschichie wnd
- Geographie Arabiens, ii, Berlin 1890, 151; W.. B,
Harris, A Journey through the Yemen, Edinburgh
2893, 20, 21; 'H. Burchardt, Reiseshizzen aus
dem Yemen, in Zeitschy. d. Gesellsch. f. Erdkunde
21 Berlin (1902), 603; M. Hartmann, Der isia-
mische  Oriend, Berichte und Forschungen, ii, Die
arabische Frage, Leipzig 1909, 545; H. Krumpholz,
Eduard Glaser’s asironomische Beobachtungen .im
Yemen sm Jahre 1883, in S. B. Ak, Wien (math.-
natarw. Klasse), cxx, 1911: Part iia, 1921, 1022}
F. Stuhlmann, Der Kampf um Arabien zwischen
der Tiirkei wnd England, in Hamburgische For-
schungen, i, Brunswick 1916, 71; Ahmad Rashid,
Ta’rikh-i Yaman wa-San‘a’, Istanbul 1291,
5. E. Glaser, Geographische Forschungen im
emen 1883, fol. 54a. (A. GROHMANN) -
WM (&), plural akwim, akiwim, akiyim,
eople. The word occurs also in Nabataean, Palmy-

" rene and Safaitic inscriptions in the name of the deity

Shay® al-Kawm “support of the people”, see Lidz-
barski, Ephemeris fiir semitische Epigraphik, i,
Index s.v. According to some lexicographers, the
word applies in the first place to men; evidence for
this opinion is afforded by passages from literature
where Kawm is used in opposition to nis@> (women).
The term does not primarily suggest the meaning
of nation. A man's Kaws are his shi‘s and his
‘ashira. In this limited sense, the word occurs also
in the well-known tradition: “Who clings to a
Kawm without the permission of his mawali (patroni),
is cursed by Allah, the angels and the prophets”
(Bukhari, Fada’l al-Madina, bdb 1). Used without
the article, it has the same meaning as English
“people”, French *‘gens” and German *Leute”,
e.g. Stra V, 63: “People who do not understand”;
cf. IX, 61 {also with the article, XII, 87). The
plural has the same meaning. In a tradition it is
said: “There will be people (akwdm) n my communi-
ty, who.-will proclaim licentiousness regarding
women and wine’’ (Bukhari, Askriba, bab 6).

In the Kur®in the term is chiefly used in connection
with the prophets, Mubamniad’s predecessors: the
people of Ibrdhim, Lut, Nih (e.g., VII, 146; II, o1;
XXII, 43; XXVI, 105, 160; XXX VIII, 11), i.e their
unbelieving contemporaries. In this sense it is also
‘used in connection with Mulammad himself: “Thy
people declare Him a lie, though He is the Truth”
(VI, 66). The same use of the term is to be found
in the Haditk, e.g. Bukhari, Anbiyd>, babs 19, 31,
54 etc. B

Kawm is, however, also used in a sense that
comes pearer to the modern conception of “people”’,
£.g.'in the tradition referring to one of the festivals:
‘Every - Kawm has its festival, ‘and this is ours”
{Bukhari, “Idayn, bab 3). 41-Kawm with the article
has sometimes an emphatic meaning, e.g. Ahmad
b. Hanbal, Musnad, v, 72, where Tufayl, one of
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Until recently, the history of the African-American Muslim community
in the United States had been on a treadmill for several decades. Scholars
repeated the same information in articles and books, shedding little light
on either the developments in the community or its transformation. One of
the special concerns of this book is to break new ground in our under-
standing of signification or identity formation among African Americans
who chose to identify with Islam. I have tried to investigate new docu-
ments as well as to suggest new interpretations that I hope can be consid-
ered as providing a quantum leap in our knowledge of Islam in every
period of African-American history.

I owe thanks to many people for their assistance in the conception and
publication of this book. I wish to thank John Wilson and Albert Raboteau,
who served as advisors for my doctoral work at Princeton. I am indebted
to Cain Felder for his advice and encouragement during my Princeton
years and beyond. Appreciation is also due to Randall Burkett, who made
the resources of the W. E. B. DuBois Institute at Harvard available to me. T
have truly been blessed to have had the support and guidance of Ernest
Allen, Jr,, Yvonne Haddad, and Sulayman Nyang, who read various drafts
of my manuscript and praised my work when my spirit was low. I express
my Jove and thanks to my colleagues in the Department of Black Studies at
the University of California, who provided me with a haven in a storm
during my last two years of writing. Cedric Robinson, my department
chair, unselfishly read every chapter of the manuscript and suggested
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Introduction

WHAT SHALL WE CALL HIM?

ISLAM AND AFRICAN-AMERICAN
IDENTITY

The name means everything. —Noble Drew Ali

Black tells you about skin color and what side
of town you live on. African-American evokes dis-
cussion of the world. —The Reverend Jesse Jackson

Narping the African American has been a problematic issue in black
political and religious discourse. Jesse Jackson, for example, has recently
sugge‘sted ‘that black people in the United States call themselves African-
American in order to emphasize “the African roots of American culture”
and “the link to Africa as a key to America’s relations with the third
world.”! Suggestions like this one have drawn mixed reactions from black
leaders. Arthur Ashe, the late tennis star, believed that “ “African-Ameri-
can’ was much more appropriate than ‘Afro-American’ or ‘black’ or any
other alternative,”2 while Bayard Rustin, the late civil-rights leader, said in
1971 that African Americans “should not be fooled by names or a,\ppear-
ances. The real problems lie beneath the surface.”? Clearly, the issue of
Naming is crucial to the formation of black identity in North America.
Unlike white Americans, African Americans, who were involuntarily
taken away from their land of origin, have been stripped of their geneal-
0gy and their history. For these Americans to reclaim a cultural identity,
they must not only reject the names imposed on them by their former s]avé
masters or chosen from a European repertoire, but also create new names
that signify new identities. Since the colonjal era, Islam has provided biack
Arpencans with alternative names and identities. With this perspective in
mind, Noble Drew Ali, the charismatic and mysterious prophet of the

3)1’{@
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The Myth of Race

~ ABDEL AL-AZIZ KAMEL

(Abstract: ‘race’ implies group with similarities in sematic
characteristics which are perpetuated according to the laws of
biological inheritance, allowing for a margin of individual variation.
Here race is limited to color of people as a significant factor).

The classification of human groups are defined by a single or
many characteristics, the most prominent being colour of the skin
and eye, the shape of the skull and nose and the height of the body.
At the very most it would be possible to define a pure race in terms
of the incidence of one selected sematic characteristic but never in
terms of all or even of the majority of hereditary traits.

Some scholars try to divide mankind on the basis of ‘pure
blood.” this notion of ‘pure blood’ or ‘one blood’ is a meaningless
criterion because the elements of heredity have no link whatsoever
with blood. Heredity is not a fluid transmitted through the blood
although this classification remains standard in some societies that
describe themselves as scientifically advanced. In the United States
of America those individuals are considered ‘Negroes’ or ‘Indians’
who have one sixteenth part of Indian Blood or Black blood that is
when one of their sixteen direct ancestors was a Negro or Indian.

In accordance to this criterion a Negro will not be considered
a ‘biological being,’ in fact he would be a member in a group or a
particular social economical and cultural society. These Negroes,
according to the above oriterion do not differ biologically from their
white counterpart. They have fair skins, blue eyes and blonde hair.
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The situation, according to individual who has a very small amount
of Negro blood running in his veins where as it would be just, if
we, conforming to the same logic, defined an individual white, if
he had some ‘white blood’ running in his veilns‘.,That is if there be
white or black in the blood.

The Scientific View v

In 1950 Unesco published a scientific document on the question
of Racial Discrimination. This document was signed by a nucleus
of well-known ‘authropologists. They concluded their study by
presenting their decisions. One of their main decisions was that all
human beings descend from one origin and that there is no link
between the races of people and their civilisations. For ‘his reason
we cannot cal] the Americans, French, Germans, a ‘Race’ por can
we use that term on Muslims, Christians or Jews. Nor can we call
the people who speak the English language a “race.”

There are, however, ways of dividing the various races.
Anthropologists divide the human race into three large groups ;
Mongoloids, Negroids and Caucasoids. Division cannot be affected
by any single sematic charactef like that of colour. This feature
alone cannot distinguish any group of people from other. It is also
not possible to use any single characteristic to explain the complex
of superiority or inferiority that is generally enforced upon
communities. Most of the sematic characteristics found in the
individual of a single race — are comparatively greater than those
found in two races that make a large community. The majority of
anthropologists do not consider mental characteristics when dividing
races. There is an ample evidence to show. that if two groups of
people live in a single social and cultural environment — from their
infancy — the difference in their outlook would be insignificant.
Psychologists who had egrliér spread the view that there exist
mental differences in various communities- have now accepted the
above view. :

The conclusive scientific data that have been collected by
these renowned authorities, say : “The principal factor in the main
difference is ot heredity but cultural experiences which have been .
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invasion of the Yemen. According to local tradition in
the Yemen, Sayf b. D1 Yazan, a Himyarite prince,
sought assistance against the Ethiopians, first from the
Byzantine emperor, then from Kosrow An63irvan I (r.
531-79). Kosrow sent 800 Daylamite prisoners to
Yemen underthe leadership of another released prisoner,
who bore the title wahriz. The defeat of the Ethiopians
under Abraha’s son Masriiq, ca. 570 C.E., putanend to
their domination of the Yemen (for further details on
the Ethiopians and Persians in pre-Islamic Yemen, see
ABNA?),

There are vague indications of a Persian presence on
the western coast of the Red Sea in early Islamic times.
In the Beja territory, in the angle formed with the
Atbara river and the hills of the Eritrean-Sudanese
frontier, a great number of imposing tombs are found,
which might date before the 9th century. Local tradition
is uncertain about their origin. They are attributed to
the Beja themselves, to Christians in general, to the
Byzantines, and to the “Fors,” an Arabic word for
Persians (Conti Rossini, pp. 279-80). In Ethiopia of
Biblical times, the Persians were called “Fars,” a term
also applied to the Medes, Assyrians, and Chaldeans.
Perhaps this is related to the tradition of the African Red
Sea coast and its hinterland that the “Fors” occupied all
the important places on the coast and built the cisterns
that are still seen there. Such cisterns are also found at
So’dken, in the Dahlak archipelago, and elsewhere. In
what is now a very inhospitable area, the “Fors” are said
to have had beautiful grain and banana plantations and
a splendid town called Adga located in the mountains
facing the sea. Dankali tradition says that the port of
Assab was a great center of the “Fors,” who were later
destroyed or chased away by Songo invaders from the
interior. Upon leaving, the “Fors” filled up the cisterns
and covered them (Conti Rossini, pp. 295-96). So far,
these traditions have not been substantiated, nor is there
any indication that these “Fors” were related to the
Persians who occupied the Yemen ca. 572-629. Yet
traditions of a Persian presence in the region seem to be
quite old. Ebn al-Mojawer (d. 690/1291), perhaps of
Persian descent himself, remarked that the coastal town
of Golafeqa in the Tehdma in southwestern Arabia had
been repaired after a period of decay by Persians from
Sirdf or Persian fugitives from Jedda (Lofgren, ii, p.
240). Ebn Battiita (8th/14th cent.; tr. Gibb, ii, p. 360)
mentions ancient cisterns outside Jedda and adds that
the town was said to have been founded by Persians.
Local traditions along the East African coast attribute
the founding of various port cities to “Shirazis,” and
trade connections between East Africa and Straf are
well documented for the medieval period (see EAST
AFRICA 1).

Incidental contacts between the Ethiopian and the
Persian courts took place in the 11th/17th century. An
envoy from the Ethiopian king Fasiladas (r. 1632-
1667) visited the court of Shah ‘Abbas 11 (r. 1642-1666)
to deliver gifts and compliments but was dismissed
rudely (Van Donzel, p. 36). The Ethiopian mission was
probably part of the policy of this Ethiopian king to

enter into contact with foreign powers. In 1683 Hiob
Ludolf met an Armenian merchant in Paris who told
him that there was an Armenian at the Ethiopian court,
an expert in siegecraft, gunpower, and cannon balls,
who had been an envoy from the Ethiopian king
(probably YohannesI, r. 1667-82) to the Persian court.
Among other things he had taken a zebra as a gift
(Ludolf, p. 266; cf. Chardin, ii, p. 45). Later Shah
Soltdn Hosayn asked the Ethiopian king Yostos (r.
1711-1716) for a zebra (Petracek, p. 360). The Dutch
agent of the East India Company in Moka in Yemen
mentions another envoy to the Safavid court during the
reign of the Ethiopian king Iyasu I (r. 1682-1706},
perthaps Adam b. ‘Abd-al-Razzdg, the Abyssinian
Muslim whom Iyasu sent to the Safavid court to “settle
some matter” (Van Donzel, p. 139). There were also
indirect trade links. During his second stay at Batavia
(now Jakarta), the merchant/envoy from the Ethiopians,
K'dja Morad, related that in the Ethiopian ports of
Zayla®, Baylil, Masawwa‘ and Suakin Arab merchants
traded Persian broadcloth and spices for slaves, gold
and silver, tusks, cow-hides, coffee, salep, butter, oil,
and honey (Van Donzel, p. 78).

Bibliography: E. Bernard and A. J. Drewes, eds.,
Recueil des inscriptions de I'Ethiopie des périodes
pre-axoumite at axoumite, 2 vols, Paris, 1991. A,
Caquot, “La royauté sacrale en Ethiopie,” Annales
d'Ethiopie 2, 1957, pp. 205-18. C. Conti Rossini,
Storia d'Etiopia, Bergamo, 1928. E. van Donzel,
Foreign Relations of Ethiopia, 1642-1700: Docu-
ments Relating to the Journeys of Khodja Murad,
Leiden and Istanbul, 1979. E. Hammerschmidt,
Athiopien: Christliches Reich zwischen Gestern und
Morgen, Wiesbaden, 1967. O. Lofgren, ed., /bn al-
Mugawir. Description Arabiae meridionalis. Ta’rik
al- Mustabsir, Leiden, 1951-54. J. Ludolf, Ad suam
historiam Aethiopicam antehac editam Com-
mentarius, Frankfurt, 1691. A. Moberg, ed. and tr.,
The Book of the Himyarites, Lund 1924. R. Paret,
Sirat Sayfibn DhiYazan: Einarabischer Volksroman,
Hannover, 1924. K. Petracek, “Jakub Rimar aus
Kromeriz,” Archiv Orientdlni 25, 1957, pp. 334-83.
G. Puglisi, “Alcuni vestigi dell’isola di Dahlac Chebir
e la leggenda dei Furs,” in Proceedings of the Third
International Conference of the Ethiopian Studies,
Addis Ababa, 1966. G.Ryckmans, “Inscriptions sud-
arabes,” Muséon 66,1953, pp.267-317. J.Ryckmans,
“Inscriptions historiques Sabéennes,” Muséon 66,
1953, pp. 319-42. 1. Shahid, The Martyrs of Najran,
Brussels, 1971. W. Vycichl, “Le Titre de Roi des
Rois,” Annales d'Ethiopie 2, 1957, pp. 192-203.

(E. van DoNzEL)

ETHNOGRAPHY, thebasic field research method
in anthropology. This article, which treats the corpus of
ethnographic data, complements the article on
anthropology (q.v.) which treats the history of ideas
underlying the research. Itis divided into four sections:
(1) Introduction, which discusses the objectives and
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IRK KAVRAMINI KIM ICAT ETTI?

Aydinlanmanin Irkt Inga Edisinde Kant'in Rolii

Robert Bernasconi

Bilimsel anlamda 1rk kavramunt kim icat etti? Bu soru, kavram hakkinda neyin
belirleyici olarak kabul edildigine; teknik terimin tanrtilma aniny, sdzciigiin ilk
kullantmintn mi yoksa statiisiinii ve etkisini giivence altina alan tanuminin mt
belirledigine bagl olarak gesitli sekillerde cevaplandinlabilir. Hemen goriile-
cektir ki, "irk kavraminin mucidi” detken, kavramin yeterli tanimim yapmig
olan ve kavrami daha sonra kullananlarda, bilimsel statiisii en azindan tartigila-
bilecek bir geyden bahsettikleri inancini yaratmig olan kigiden s6z ediyorum.
Tanimin terimlerini ve temelini incelemeyi siirdiirmeden 8nce sunu bilmek
gerekir: "Irk" terimi yalnizca gevsek bir bicimde kullanildip siirece, ne kavra-
ma itiraz etmenin bir anlami vardir ne de irkin gergekligini reddetmenin. Irk
kavraminin icads, insan ropluluklarinin renk esastna, geldikleri yerlere ve diger
szelliklere gore kabaca ayrimasimn, daha énce, bazen "srklar” diye séz edilen’
seyin icine sokulmasindan bir zaman sonra olmugtur. Bunu kabul etmek, hem
projemin birtakim sinurlan oldugunu fark etmektir, hem de miimkiin bir itira-
z1n yolunu agmakur. Geri kalan hergeyi diglayp, bilimsel 1tk kavrami iizerinde
yogunlagarak ve "icad” terimini kullanarak bu kavrami 8nceleyen ve belki de
onun dogmasina yardime olan kaba irkeilifin roliinii kiigiimsemis olmuyor
muyum? Itirazin énemi, bilimsel ik kavramimin. irkgiligin tarihi igindeki yeri-
ni tarugmak amaciyla, sorurnuzdan kisaca ayrilmays gerektirir.

Irkiligan, 1klanin varig inanciva dayandsgging diigiinme egilimi vardur.
"Irkcilik" Ingilizce'ye 1930'larin ortalarinda girmis bir sozciiktiir. Baglica tani-
m1, O.E.D.'ye gore, "belli bagh insani szelliklerin ve yeteneklerin ik rarafindan
belirlendigi kurami"dir.! Bu tanim kabul edildigi siirece, mantiksal baglanust

1. The Compact Edition of the Oxford Dictionnary, cilt 111, Supplement, Oxford, Ox-
ford University Press, s. 904. Tkinci tanim yirminci yiizytlin itk onyilinda bulunan "racia-
lism" teriminin tammidir. Bu sézciil, "diger irklardan insanlara —bzellikle de kiiltitrel ve
1tksal biiriinliige ve ekonomik refaha tehdit olusturdugu diigiiniilen en yalgndakile{'e-— kar-
51 5nyarg: ve diigmanliga yolagacak bir sekilde, &zel bir irkin distiinliigiine inanmak” olarak
ranimlanmistir. Bu tanim, digeri kadar agtk bir bicimde ik kavramina dayanmaz ama {rif—
siligin ncelikle inanglar diliyle anlagiimast gerektipi ve davranigin inangtan sonra geldigi-
ni Sne siiren ve sorgulanmasi gereken tezi varsayar. TR |

R RN
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acikur: Irk olmadan irkgilik olmaz. Bu, bizi yalnizea ickan gergekligini reddede-
rek wkgihiga bir darbe vurabilecegimiz yanilsamasina diigiiriir. Ancak, bugiin,
ick kavramunin dogusundan énce olan pek gok seyi irkgilik olarak tanimlama-
mak zordur. Ornegin, on beginci yiizyil Ispanyast'nda, Hiristiyanliga gegmis
ama yine de bu dine kabul edilmemis Yahudilere kargt kullanilmig olan kanin
safligina iliskin yasalar vardi. On altinct yiizyl Ispanyasi'nda, Bartolomé de Las
Casas'in kargitlar, Amerikan Yerlilerine yaptlan muameleyi onlarin insan ol-
madiklart gerekgesiyle hakli gikardiklars zaman tartigmalar ¢ikmugti. On alunc
yiizyilda baglayip on yedinci yiizyilda Atlantik iizerinde biiyiik bir operasyona

_ déniigen Afrikali kole ticareti vardi. Ispanyol veya Ingilizler icin, Yahudileri,
- Amerikan Yerlilerini ve Afrikalilars sief Afrikals, Yahudi veya Amerikan Yerlisi

olduklart igin, karmagik bir irk siniflandirmasina bagvurmak bir yana, ellerinde
bir irk kavrami bile olmadan s6miirmek miimkiindii. "Irk"” kavraminin éncesi-
ne dayanmalarina ragmen, bu olaylar irkgilik? olarak teghis etmekreki gabuk-
lugumuz bu kavrama olan giivenimizi yeterince géstermiyor mu? Irk kavrami-
na olan giivenimizin azalmasinin, itkgiligs teshis etme yetenegimiz istiindeki
etkisi ya ¢ok azdir ya da hig yoktur santyorum. Hem bireyleri hem de gruplari,
ne biz ne de onlar irk kavramina bagli olmadan irkgilikla suglamak mimkiin- -
diir. Bu da aslinda itk kavramina olan giivensizligin 1rkgilikla savagmak konu-
sunda ok da ise yaramayacagint ortaya koyar. Akademi iiyeleri gegmigte 1rk
kavramina bilimsel bir statit kazandirarak, onun daha saygin bir hale gelmesine
katlada bulundular ve hatta ona bir temel olugturmus gibi goriindiiler, ancak
akademinin kendisi u anda bu etkileri silmekte fiilen giigsiiz kalmigtr.
"Irkgilik"ta "1rk" arasindaki mantiksal iliski tam da sézliigiin ima ettigi gibi
olmasa bile, bilimsel irk kavraminin mantiginin en azindan irkgiligin baz bi-
c¢imlerinde yerlesmis olmasi ihtimali vardir. Efer bu dogruysa, kavramin man-
tifint ortaya koymak, belli bir irkgiligin manuging ortaya koymaya da yardim
eder. Bu makale, bu olanagi dislamayacak bir sekilde diizenlenmigtir. Makale-
min birinci bsliimiinde, 1k kavraminin mucidi iinvani igin baglica adaylarin
bazilarini tanitim-ve bunlara dair iddialarin 6n degerlendirmelerini yaptim.
Makalenin geri kalan kismy, biiyiik sliide, "1tk kavraminin ortaya ¢ikigin ve
sunulmastnt davet eden kayg: tiirlerini teghis etmeye ve bunlarin kavramin ya-
pisint kurmaya nasil yardim ettiklerini gostermeye aynlmugtir. Bu goreve, ma-
kalemin ikinci kisminda, diinya tizerindeki insan topluluklarinin gesitliligine
dair gitgide artan ilgiye istinaden, on yedinci yiizyil Avrupasi'nda yeniden can-
lanan polygenesis teorist iistiinde yogunlasarak basladim. Polygenesis, goreceli

~ olarak'az temsilcisi olmasina ve bilimsel bir katilik icinde sunulma egilimi tagt-

.

2. Bkz. Richard Popkin, "The Philosophical Bases for Modern Racism", The High
Road to Pyrrhonism, San Diego, Austin Hill Press, 1980, ss. 79-102.
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