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8 INDEX ISLAMICUS

175 INLOES, Amina. Racial 'othering in Shi'i sacred
/ /( history: Jawn ibn Huwayy the 'African slave’, and
r the ethnicities of the Twelve Imams, Journal of Shi'a
090020 Islamic Studies, T iv (2014) pp. 411-439.
Considers matters of race in Shii in hagiographical
texts and in modern posters and depictions of the
Imams. Portraits tend to present the Imams as
Iranians, although mothers of the later Imams were
probably Sudanese or Somali Africans.
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Bibliography: B. Farts, L'honneur ches les |
) * Arabes avant Plslam, Paris 1932, where the subject |

i is fully treated; see also _SHARAF. - . {B. FArEs®)
T AL-IRDJANI, ABO vAHYA zAKARIYYA®, chief of
‘the Berber tribe of Nafisa and last Ibadi-
Wahbi imdm in North Africa. He is probably the
‘same person as R. Basset refers to in error as Aba
-Zakariyya® Yahya al-Irdjani, confusing him with his
‘lsou, Abl Zakariyya®> b. Abl Yabya al-Irdjani, who
‘also was chief (hakim) of the Diabal Nafisa. Ac-
“cording to the ,Ibadlvdocurnent known under, the
‘name of Tasmiyat shuyikh Djabal Nafisa wa-kur-
_@hum (6thfr2th century), Abu Zakariyya® (error for
Abll Yahya Zakariyya®) of Irkan ({Irdjin) was
elected imdm after Aba Hitim (that is Abd Hatim
Ydasuf b. Abi '1-Yakzin Mubhammad b. Aflah b. ‘Abd
al-Wahhab b. ‘Abd al-Rabman b. Rustam). As the
latter was in office until 294/906-7, the election of
Abi Zakariyya’ Yahya al-Irdjani cannot have taken
place until after that date, perhaps not until after the
fall of the Rustamid imamate of Tahert in-296/gog.
Ina passage in his Kitdb al-Siyar {also entitled: Kitab

Styar mashayikh Nafusa), quoted by al-Shammaikhi,

Makrin ‘b. Mubammad al-BughtGri refers to Abi
Yahyd Zakariyya® al-Irdiani as hdkim or imam
“muddfit, “the imam of defence”. In another passage
in al-Shammakhi’s work, Ab@ Yahya Zakariyya’ is
given the title of al-kddi al-‘adil al-“alim al-kamil al-
imdm al-fagil. He was thus smam and judge at the
same time, He lived at Ir_d_lan or Ardjan (also Irkan
or Arkin), a village in the eastern region of the
Diabal Nafisa (today the ruins of Khirbat Ardjan
near Mezzu, in the region of Fossato), .whence he

travelled each day to the town of Djadd, at that

time the political and administrative centre of this
region and perhaps of the whole of the Diabal
Nafiisa. .
*The rule of Aba Yabya Zakariyya® -al-Irdjani,
which lasted for about fifteen years and which
" extended over the whole of the Diabal Nafiisa, was
-disturbed by civil wars which took place between two
Ibadi-Wahbi factions of the region—the Bant
Zammir and the people. of Termisa. It was in the
middle of these civil wars, which ravaged all the
eastern part of the Djabal Naflisa and in which the
family of Abi Yahya Zakariyya® al-Irdjani could not
avoid becoming involved, that, in 310/922-3, there
occurred the invasion of the Diabal Nafiisa by
Fatimid troops. According to Ibn <Idhiri, these
troops were under the command of the general ‘Al
b. Salmin al-Da%, and, according to the Ibadi
chronicles, they consisted of Kutidma warriors, the
bravest and most loyal supporters of the Fatimid
dynasty. The Fitimid froops attacked al- -Djazira,

the main stronghold of the Diabal Nafiisa, but they

were defeated by the Ibadis. In the course of a

second battle between the Nafiisa and the troops of

‘All b. Salmin, which took place near Tirakt {(ap-

parently on the territory which is now al-Rudjebin in

the east of the Djabal Naffisa), Abfi Yahyi was
silled by an Ibadi soldier in vengeance for some act of
injustice,

. In Ibn ‘Idhari, ‘the chief of the Nafisa who fought
_against Al b. Salman al-Da¥ is called Abd Batta.
' There is no doubt that this was one of the by-names
i of Abfl Yahyi Zakariyya® al- -Irdjani.

; Bibliography: R. Basset, Les sanctuaires du
" Djebel Nefousa, in,JA, May- June 1889, 433, 454;
Fournel, Berbess, 1i, 144; Ibn “Idharl, Bayan, i,
187; T. Lewxckx Etudes ibadites nord-africaines,
Part 1, Tasmiya Suyih Gabal Nafiisa wa- gurahum,
Warsaw 1955, 97-8; idem, Ibdditica, 2: Les

Hakims du Gabal Nafasa, in RO, xxvifz (1g62),

99 101; Shamméklu, Kuab al- S&yar, Cairo 1301.
. l : (T.  LEwicki)
X ‘IRK, an Arabic word which, etymologically, has
the basic meaning of ‘‘root”, but other acceptations
have been grafted on to this original meaning so that
it eventually approximates to the idea of race. It is
clear, as far as can be judged from the rare docu-
ments which can be collected, that such a concept is
nowhere clearly attested, and it would be more
correct, in this respect, to speak of a stock: “I trace
my origins (‘urik) to the root {%rk) of the land”
said Imru’ ’l-Kays (L4 s.v. k). But the idea of race

'seems to be present in outline behind this substantive

which also designates blood, understood as a faétor
of heredity. !

¢Irk is nowhere used in the hur an. In hadith it is
not unknown but is only used sporadically, There,
first-of all, the general sense of root is to be noted:
“whoever- brings back to life uncultivated land be-
comes the owner of it; but a root which unjustly
grows there does not give any right to this land”
(al-Bukhar, ‘K. “al-Wakdla, Cairo 1376, iii;" 93).
Besides the idea of a nerve which strikes man in his .

‘head, there is also to be found in hadith the indis-'

criminate sense of ‘artery and vein: “‘When he
finished massacring them, his ““artery” burst and he
died” .(see Wensinck, Concordance). It also desig-
nates the blood: “his soul left with the urik” (see
Wensinck), alluding to ‘the liquid soul, al-nafs al-
sa’ila; regarding a woman whose period is unusually
long, it is said: “it is not a question of menses, but of
blood (‘zrk)” (Bukhari, vii, 46). Finally, and it is this
acceptation which especmlly interests us here, an-
“irk, the function of which is imprecise, seems to be at
the origin of certain anomalies of birth. A man came -
to the Prophet and said to him **Oh Messenger of
God, I have had a black child”.—*Do you have any
dromedaries ?”’,” Muhammad asked him. ‘“Yes.”’—
“What colour are they ?”’—"“Red.”’—*‘Are there no
grey omes among them?”—'Indeed yes.”—*How"
did that happen?”—'‘Perhaps an %7k attracted it -
towards him.”—*Then for your son too, perhaps
an “irk attracted him.” (Bukhiri, vii, 46). Thus the
concept is made to relate to descent and birth. The
hadith in question would seem .to go even further
since it seems to invoke, in order to explain an ir--
regularity, a factor as uncontrollable as heredity.
According to this hypothesis, %7k would here, too, be °
a synonym for blood. It is exactly this idea which
modern bedouins express when they announce: %rk
al-khal la yanam (the blood of the maternal uncle
does not lie dormant). Classical Arabic also seems to
confirm this interpretation when it says: fi fulan “irk
min al-‘ubidiyya (so and so has some slave blood). In
the final analysis, then, we are faced with a notion

~ which, in spite of its ambiguity, seems related to the

concept of race, since it appeals to the purity of
blood.

It is well known that the ancxent Arabs made
much of the purity of their genealogy {see ¥asaB]; to
the extent that they only grudgingly recognized a
child born of a slave woman. The purer their blood,
the greater the esteem they enjoyed. The social in-
feriority of those who could not boast of a noble
extraction, who were neither sarih nor mahd, was in
direct relation to the dubiousness and obscurity of
their origins. The Kur®in attempted, not unsuc-
cessfully, to substitute religious ties for tribal and
to affirm the supremacy of Islamic values in every-
thing. In advising his followers to marry a believing
slave rather than a woman of the polytheists (II,
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