1740 MANSOURI, Driss. De l'individu a la personne:
actualité de la pensée de M.A. Lahbabi. Pratiguer

- les sciences sociales au Maghreb: textes pour Driss

/‘/ﬂé@ é*‘« Mansouri avec un choix de ses articles. Sous la dir.
0[5 4 de Mohamed Almoubaker et Frangois Pouillon.

08 Casablanca: Fondation du Roi Abdul-Aziz, 2014,
8 pp. 489-504. Qriginally pub. in Nadwah takaimiyah
O li-"l-mufakkir al-katib Mubammad "Aziz al-Habbabt
_(Fez 1990), pp.79-88.
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LAHBABIL Muhammad Aziz (1922-93)

The Moroccan writer and philosopher
Lahbabi was born in Fez. He received his
academic education in Paris. His doctoral
dissertation was published in two volumes as
De létre a la personne (From Being to Per-

son, 1954) and Liberté ou libération (1956). .

Upon his return to Morocco, he taught at
the University of Rabat, Muhammad V Uni-
versity, and the University of Algiers. He
founded the Union of the Arab Writers of
the Maghrib and became an editor of the
review Afag (Horizons).

Lahbabi played an important role in the
intellectual and academic life of Morocco in
the second half of the twentieth century. The
Moroccan thinker Muhammad ‘Abid al-
Jabri wrote his doctoral dissertation under
Lahbabi’s supervision.

As a prolific writer, Lahbabi wrote a num-
ber of works on contemporary thought in
Arabic and French, including several books
of poetry and a novel entitled Espoir vaga-
bond (1972). He authored a book on the eco-

' nomic history of Morocco called I’Econormie
marocaine: notion essentielles (The Moroc-
can Economy: Essential Elements, 1977),
the first volume of which is Les Fondements
de Péconomie marocaine (The Foundations
of the Moroccan Economy, 1977). He also

" gave his assessment of the “Third World”

in his Le Monde de demain: le Tiers-Monde
accuse (The World of Tomorrow: the Third
World Challenges, 1980).

Lahbabi’s philosophical works are devo-
ted to the development of an Islamic per-
sonalism as a “philosophy of liberation.”
In the Le Personnalisme musulman (1964),
Lahbabi sought to assert the centrality of
the “person” or the individual through
such concepts -as the autonomy of the
person, self-consciousness, and individual
responsibility. His “personalist methodol-
ogy” borrows elements from the writings of
such French philosophers as Henri Bergson
and Emmanuel Mounier, as well as from
the Qur’an and other traditional Islamic
SOuICES.

In Liberté ou ltbemt:on? Lahbabi formu-
lates his “realist personalism” and attempts
to give a full account of the “ontology of
the individual” without falling into the trap
of individualism and subjectivism. As in his
other works, he relies heavily on Bergson,
and seeks to present a philosophy of per-
sonalism that leads the individual from a
“moment of liberty” to a “process of libera-

on.” Like Bergson, Lahbabi considers the
unity of spirit and matter to be a condition
and ultimate goal of liberation.

BIBLIOGRAPHY -

Le personnalisme musulman, Paris: Presses
Universitaires de France, 1964.

Ibn Khaldun, Paris: Seghers, 1968.

De ’étre & la personne; essai de person-
nalisme réaliste, Algiers: Société
nationale d’édition et de diffusion,
1974.
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-The Biographical Encyclopedia of Islamic @mm@@g@hyg edit. Oliver .
Leaman, London: Bloomsbury Academic, 2015. mm@ DN. 240682.
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255 WILLEMART, Jacques. La tentative de conciliation
de la foi et de la raison dans Le personnalisme
musulman de Muhammad ‘Aziz Lahbabl. Réflexions

- sur le dialogue. Humanisme, science & religion: in

memoriam Avistide Théodorides / €d. P.Naster, .Ries
A .van Tongerloo. Brussels: Société Belge d'Etudes
Orientales, 1994, (Acta Orientalia Belgica, 8),
pp.255-266.

25 BORRM/_\NS, M. Inmemoriam Mohamed Aziz
Lahbabi. [slamochristiana | Dirasat Islamiva
Masihiya, 20 (1994) pp.23-28 ’
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IRCICA Newsletter, 33 (1994)

44  Obituary: Moroccan philo
Lahbabi passed away.
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Though there have been some “epistemic ruptures” in the long - o TOWARDS AN ISLAMIC PERSONALISM? e
history of Arab thought, this thought has to be understood as an arche- ‘
ology of knowledge rather than an epistemic mutation. Therefore, there - Muhammad ‘Aziz Lahbabi’s [al-Hababt] philosophy can be summed up
has always been, Jabiri concludes, a strong connection between episte- as a series of epistemological transitions from personalism to realism and
mology and ideology, or tradition and ideology. The Islamic heritage { to fucturism.”® Lahbabi’s chought is a catalyst of two historical moments,
serves several social and political purposes in the modern Arab world. Its phases, exigencies and conditions. On the one hand, he responds to the
utility has been the main source of its strength and longeviry.® challenges of Westernization by accepting a major component of its philo-

JabirT’s analysis neglects to menton or give value to the non-literate sophical expression — personalism.”® On the other, he is overwhelmed by
Arab mind, to folk culture and practices in the Arab world. Whereas the the concerns of the Muslim world as part of the Third \X/orld and rakes
literate Arab mind was formed in the era of tdwin (recording), the same <t an aggressive stand against the West.”/
does not apply to folk culture, which is 2 dominant fact in the Arab Lahbabi’s ontology, especially in his early phllosophlcal work, is
world today. Therefore, when we document the Nabdah epoch, we defined as a web of interaction between man, self and world. Man’s aware-
should not neglect the conditions of folk cultures and their eminent ness of this interaction is what gives him a sense of freedom and destiny.
contributions to revival. , In his view as well as in the view of others who have written on the

Jabiri explains that one of the most important steps taken by the : subject, “a person . .. is a complex unity of consciousness, which iden-
lirerate Arab mind was w build foundations for the Arabic language. tifies itself with its past self in memory, determines itself by its freedom,
Consequently, “After mummification, the Arabic language was frozen is purposive and value-secking, private yet communicating, and poten-

. Bur social life can’ neither be mummified nor frozen.”® This is the tially rational”.”® To Lahbabi, freedom presupposes responsibility, and

main crisis facing the Arab intelligentsia roday since they can write a { responsibility presupposes destiny.”? Freedom'is the freedom of the func-
fanguage that contains elaborate mechanics and linguistic distinctions, ton or will of man. And here he agrees with: Hegel’s understanding i
thus forcing them to use concepts and terminologies created by their fore- of the history of the world as “the progress of the consciousness of
fathers. Today’s Arabic is not equipped with proper linguistic tools to freedom”™.8® Lahbabi's Hegelianism, which is similar to that-of the early i
reflect on the colossal historical changes affecting the modern Arab world. Marx, stresses the idea thac living human beings make their history, and ‘
Here Jabirt reiterates Abdallah Laroui’s thesis on the “anachronism” of ( that individuals per se are free to function because they possessa complete :
the Arabic language: “The salafi [traditionalist] imagines that his thoughts rational self. Freedom is experienced as deliberation; decision and respon- :
are free. He is mistaken: in reality, he is not using language to think sibility. These three elements of freedom constitute man’s destiny. The i
within the framework of tradition; rather, it is tradition that lives again ‘ freedom/destiny polarity in Lahbabi’s thought is corroborated by the indi- :
through language and is ‘reflected’ in him.””® Arabic, as a medium of i vidualization and participation polarity. Lahbabi argues that “the healchy
communication, is ahistorical and unimaginative. Therefore, the first step personality is the one which is rorally integrated-in social life”.®' He ',;
towards true emancipation comes in the form of freeing the Arabic further maineains that individuals are distinguished by relos, the inner o
language from the “epistemological constraints and shackles” of the Grand aim, which is the basis of his process of actualization. Participation is -
Ancestors. In turn, this would liberate the Arab intelligentsia from the . essential for the individual, and not accidental. This participation guar- b
burden of double thinking. The dichotomy currently present between the : antees the relational aspect of human life: humans are related to God and P 4
traditional and the modern would disappear by the time a new episte- to other beings. aﬁ%‘;&
mology is created. Lahbabi’s arguments centre on propositions and concepts that make e

Jabiri, following in the footsteps of Schacht’! and Makdisi,”> main- up “the mental space” of the Western world. He seems here to be more
tains that Islamic civilization is that of figh (jurisprudence). Figh was concerned with the crisis of orientation and spiritual malaise in Western
established during the radwin movement and doubly supported by the societies than he is with the problems of colonization and decolonization.
‘ulama’ and the state. The state and its supporters prevented the recording Therefore, in his discussion of being® (érre), Lahbabi is concerned with
of what they perceived as intransigent macerial, and therefore, according Western ontology, and its constituent elements.
to Jabiri, the thinkable and unthinkable had to coexist in the Muslim The term “being” means the whole of human reality: the structure,

e

world.” Jabiri argues that liberating modern Arab thought from both the
language and figh of the past would restore intellectual rigour and
freedom.”

1096

the meaning and the aim of existence. Lahbabi says that Hegel was the
first Western philosopher to give that term “being” a whole philosophical
meaning: “Finally, with, Hegel, the concept of being is understood for

1097



o

vl b Gl ) 5

N j

A.LJAJ!AA\.‘J\U»:JL cdSEN et e Ll
el o g e

Sl el o ‘u,.uuwtujupmujﬁjuﬂwyu)um‘,uwy,.
UaJluj.JlAJ«:(UJUJADAA...LAIJ!AJ_,.\A‘JJ,SJ;L_U:L}SIJ.» ¥ ‘uh\ﬂusLL-J
bl g bl il Ty (L Bl pld g8l 55,0 Gl U3
by sy Oy ey gl e (g

’

LS Tae 1878 ] VAT fay o BUI Doy (oS b sl (1808 2y
ey o3t iyl Ay el RaySor ) VANR R el o8 iy BLIL bW
LVave rbujuj‘d‘w?)fujw r_Ja.HubeLfmulw..Uwaﬁr.mquJ
8y (o goas o025 (5, a isl olanlsl a3 apeae S1Y] el e ST 23]
Ll e 1Y & il il pag il o ol cie ally B olles 4 g 2]
con o il 3 Ll ity Tl sl Tl Cins e Lo B8l

(Uil s Talos 3l (s LI 0) Lol pralonl Lol 8 251 a2y
CBUIG pslaely J e cdsle ety ol Legd LRl

V‘A‘J”J LLSJLJ\UJI&LMCLY‘@JAJL?CJJ &L.Jf-.niﬂtwa‘un\.nu.a

LJ.>uJ.J\A_; LL’JJS_, c)y\.aLuJ_J Lu;f.;b.aﬂ L}:.::_,xj\ua}.{wi)ud}_, u_}aJ U_:L.gl
ey < bl e Wl

S Tl Tl i ieds cale ol ) 1S5 e e bl lilazal
o ety L] st ey e Jeadt S B ST et I J g Sl A
Ay sbast gl Siazgad) Ly s WLy Lol poinadll 3)La> (PSP S R P
u‘._,q,ﬂ\uuuﬁ‘;uuwulﬁwﬁu?f,:noujwzwluuot,yu
flahs ot gl w2ty Gl

iy Bl el ol et 2B U gl

SUNE Gl om0 oulT Gang he 8,28 st JU 05y L Bl Bl ol 2
el e e o olealadly ays

B il Tl N BLOYL (BT e ST ) S Gy o

el i S AY V00 3 el Rty Ui 4 izt tal) [oaly et Lokes
il e Ay s

o S B e S (A eV et AL Taplst ooy
e i s A Sodl o s SN PI- W) CF e |

eI L Ol Je ) il el e sall e O JCH [ g P

q.;\.;z.ﬂ IPE

.95\_,_) el s [y 2R Z‘zﬁ.\‘ﬂ t:,-"

ARAY/A by

Jos 100 3 Bl Y] Zupdedl o3 SN Jool el
il I Wy Ja5l ¢ ol 3 ol @Y e il B
b pmeld gl 550U i el 10
-0 00

b el il 55l Sy Dy il

2 rONE)) L,_4_,5;L._,\ ¢140A — V40T (CNRS) ils
Tl uLqu (-_,.LJU uh\“«.ﬁw 1408 (bl I o sl daoms dnalan (Ll
BRI Y ) Bl Bl 1818 (3 e 8V ATY Bl o il e
AAVE Bl o) iz £3878 il bl Bl bl el
u.sa_.a‘_l.dl Torazedl ol g;La! iyl Dol s e iedl QLS alonil i
el e bl 53U eyl A Al Ta¥ly Rddd S Has e
O U e Sy € T e A samd
PRV W s Sheadl feapSl e 120 L Laldl Gmamdd Ldadl Tl
el ol peae (L) Sl ey bepyle ORI VTS UL A W [ SV DY S
S Y 5 3ll el a0 Al 2l uJ.m LeapslSYLy (WU Jasyrall
ezl uw,nJ agdly ol Ll s Lo LoVl Al ol Jer 5 -1408 &
ety g gt s e saey LSy

g YO
i el 3 ekl ey it AN Bl ke o bl Oleze s OUS

sty O U om0l awgnd (Al gl upedl doe gy L]
o i (i VAYY VY /Y0) e il el ke 3l ay cgoslalt T

CAJALAJ' r.: valedl

|

ey G by aal oY n‘__g)sb'd! slas (Jpall sy Gl Tlhar ol dases il
Yy Aplth Al a5 dny Js OLa kY (U ol 3 BRI
__)A‘

_)Ag)_}....)}d‘w LA...L_,J‘&SJ.}-..“ CL&J‘JCI‘J‘J‘:JA}‘A;JPALL.JVQ‘

RURTURWEES IREERIR IS & TP g [N - CO)

A'lamii’'l-edebi'l-Arabi
Campbell, c. II, Beyrut 1996, ISAM DN. 046288/1
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