9259 SYED, Amir. Poetics of praise: love and authority
/ - g in al-Hajj 'Uma.}‘ Tal's Safinat al-sa'ada li-ah! duy
2 he b a wa-l-najada. Islamic Africa, 7ii (2016)
21t ac OMe Pp.210-238. In 1852, al-Hajj Unar Foa Tal
Y, fO o5 / . completed his panegyric of the Prophet Muhammad
. . (Safinat al-sa‘dda ...). Through an analysis of this
= ' work, the article explains Tal's creative use of two
older poems that were widespread in West Africa:
al- Ishrinjyyat of ‘' Abd al-Rahmin al-Fazaz1 (d.
1230}, and its rakhmis {pentastich) by Abii Bakr ibn
Mubib (n.d.). S
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opened a new channel for religious contestations that fueled Fulbé thads
throughout-the-region, until the colonial conquests: —

Among the religious scholars whose activism is important for under-

~ standing West Afncan traditions of religious reform and renewal, none

seemed to have pursued a larger political ambition than Sheikh Umar Tall
(1797-1864). Another Fulbé scholar and a thadI comparable to dan FOle,
Umar Tall’s attempt to create a Muslim state stretching from the Senegal

Valley to the Niger bend was frustrated by a combined force of Muslims -
and non-Muslim rulers, as well as by French imperial expansion. His

powerful spiritual and ifitelléctual influences, however, have remained
up to the present. He is also different from the rest in two major respects:
his religious and political missions coincided with French colonial expan-
sion from the Senegal Valley into the Niger bend, thus contributing to his
decrlmse and he belonged to a different Sufi brotherhood, the Tijaniyya
order.

Born in 1797 in Fouta Toro (present—day Senegal), Umar Tall is remem-~’

bered today as the first propagator of the Tijaniyya order in West Africa.
Having been initiated into the order at a young age, Umar Tall assumed
the responsibility of not only diffusing it by initiating followers attracted
to him by his charisma and erudition, but also by creating a new ‘state
comparable to the Sokoto Caliphate. Umar Tall resided in Sokoto on his
way from Mecca, and even married one of dan Fodio’s granddaughters.92
Here, he was influenced not only by the historical dynamics and religious

_argumentation that brought Sokoto into existence, but also by a desire

to apply Uthman dan Fodio's success in creating an Islamic state compa-

‘xable to Sokoto. His political ambition challenged both the hegemony of

the Qadiriyya and the increasing penetration of the French from Senegal
into the interior of West Africa. This poor timing, along with a number
of military miscalculations, ended Umar Tall's political ambition. He ini-
tially achieved significant military victories between 1848 and 1857, and
these brought, albeit very briefly, almost the entire Niger Valley under
his control; but in 1864, Umar Tall succumbed to the combined military
might of the various ethnic groups in the region—Tuaregs, Fulbé, and

82 Robinson, The Holy War.
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Bambara—who besieged his army as they waJted for the arnval of French
forces from Seriégal. o3

‘While his military campaigns and his attempt to create a Tijaniyya state
are important for historians, it was his diffusion of the Tijaniyya that left
an enduring historical mark on West African Islam. The Tijaniyya was still
incubating when Umar Tall became its main evangelist in West Africa. His
branch of the order, which I wﬂl return to in relevant sections of this book,
is known in the literature as the Umarian-Tijaniyya, or the Twelve-Bead
Tijaniyya (chapter 2). By the time of the imposition of formal colonial
rule, the Umarian-Tijaniyya had already begun to compete for religions
influence with the much older Qadiriyya. And by the first decade of the
twentieth century, the Tijaniyya, through a quietist evangelism of schol-
ars associated with the order, had become the largest fariga. The oral
sources consistently argue that the founder, Sheikh Ahmad Tijani, never
endorsed violent jihad, and insist that Umar Tall's wars emerged from a
specific historical context and not from the disposition or ideology of the
Tijaniyya. Umar Tall's writings continue to serve as the central spiritual
manual for many Tijanis, including those of other branches. Today, the
Tijaniyya is the largest tariga in Ghana and Burkina Faso, as in other parts
of West Africa. The extent to which Umar Tall was influenced by the radi-
cal teachings of al-Maghili through his relationship with Sokoto scholars
is an inferesting question, one which unfortunately cannot be addressed
here. However, the parallels between the Sokoto jihad and that of Umar
Tall are evident, except that as a Tijaniyya scholar and mystic, Umar Tall
may not have traced his intellectual genealogy to al-Maghili, a Qadiriyya
scholar.

Although several branches of the tariga emerged throughout West
Africa during the colonial period, most of them trace their genealogy to
Umar Tall. Only one, the Hamawiyya, developed its own silsila (chain of
transmission) independent of Umarian influence. Also called the Eleven-
Bead Tijaniyya, this branch gained influence throughout French West
Africa starting from the 1920s, and became the main branch of the order in
Burkina Faso (chapter 2). The French erroneously associated this branch
with militancy, despite the peaceful disposition of its leader, Sheikh
Hamanullah of Nioro (in the French Sudan, now Mali).** In Ghana, the

93 Ibid., 248-49.
94 For a more recent discussion of the erroneous interpretation of the Hamawis bellig-

¥ erence, see Sean Hanretta, Islam and Social Change: History of an Emancipatory Community

(Cambridge: Cambridge University Press, 2009) and Benjamin Soares, Islam and Prayer

Ousman Murzik Kobo, Unvefling Modernity in Tweptieth—Century West , 09 Wart 201
Afican Islamic Reforms, Leiden: E. J. Brill, 2018. ISAM DN. 271487. 3 Mart 2019
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THE JIHAD OF AIIMAD B. MUHAMMAD

was apt to cxploit it. So, while his movement owed its immediate
origin to a confluence of local causes, a number of important aspects
of it fit into the broader pattern which encompasses the jihad of Shehu
Usuman dan Fodio before him, and that of al-Hajj ‘Umar b. Sa‘id,
who followed him.

THE JIHAD OF AL-HAJJ] ‘UMAR B. SA‘ID B, ‘UrHMAN
AL-FOTT AL-TIJANI

The jihad of al-Hajj ‘Umar b. Sa‘id, sometimes known as al-Hajj

“Umar Tal, differs from those of the Shehu Usuman dan Fodio and

Ahmad b. Muhammad in one important respect. It took place duting
the full tide of French colonial penetration into West Africa. In conse-
quence, it has often been presented as a movement of African resistance
against Puropean colonialism. Such an interptetation, although not
entirely invalid, is too simple, as this section will seck to show.
Al-HA&jj ‘Umar b, Sa‘id was born in Futa Toro about 1794. IHe spent
many years in Mecca and Medina, where he was appointed &balifa,
vicar, of the Tijiniyya order in the Sudan by a certain Muhammad
al-Ghili. He then returned to the Sudan via Egypt and in or about 1848
founded an Islamic theoctacy in Dinguiray. From here, with Tukolor
support, he launched a jihad against the pagan Bambara in 1852 or
1853. By 1862 he had destroyed Masina, taken Hamdallahi and setup a
substantial empire, at the same time clashing with the French who were

advancing into the Sudanese interior from Senegal.
ﬁéé s

THE PILGRIMAGE OF J] ‘'UMAR

Pilgrimage was important for several West African jihadists. The
Shehu Usuman dan Fodio was never able, for family reasons, to pet-
form the great pilgrimage to the Hejaz, in Arabia, although he is said
to have performed a lesser pilgrimage to Agades, in the Sahara, to
visit the tombs of certain walis, or holy men, enshrined there. But his
inability to perform the great pilgrimage seems only to have intensified
its significance for him. IHe composed a number of poems, some in
classical Arabic and some in Fulfulde, in which he describes it in
passionate and imaginative language that shows how it had become for
him a visionary ideal equivalent to an actual, physical meeting with the
Prophet Muhammad. This poetry makes it clear that he contrasted an
ideal of Islam, as he fervently pictured it unfolding before the pilgrim

MADDE YAYIMLANDIKTAN
SONRA GELEN DOKIMAN



Borne'in the
nineteenth century

The Tukolor ernpirgf;

of al-Hajj Umag/

When the Fulani pastoralists rose in jibad against the sultanate of Borno,
they quickly seized control of the western regions and even drove the Ma:
from his capital of Birni Ngazargamu. But Borno was not another Hausa-
land. Tt had a long and deep Islamic tradition and was not ripe for religious
revolution. Also the Kanun of Borno were not prepared to accept Fulani
domination, Militarily Borno was saved by a remarkable religious leader
from Kanem known as Muhammad al-Kanemi. (In fact al-Kanemi was
reputed to have been born in Fezzan, once the northernmost province of
Borno-Kanem.) Al-Kanemi organised resistance and protested to the caliph
of Sokoto that Borno was already an Islamic state, so there was no
justification to wage jihad against it. At the same time he backed up his
protests by introducing religious and legal reforms in Borno.

Al-Kanemi ruled the sultanate of Borno in all but name while the Ma:
remained little more than figurehead. On his death in 1837 al-Kanemi was
succeeded as shebu (religious leader) by his son Umar. In 1846 Mai Ibra-
him tried to regain control by organising an invasion of Borno from the
central Sudanic sultanate of Wadai, but his attempt failed and he was
captured and executed. Ibrahim was last in the Saifawa line and with his
death ended one of Africa’s longest ruling dynasties.

Shehu Umar now became undisputed ruler, though Borno never re-
gamed its former position of wealth and prominence. In the west it had
lost its hold of eastern Hausaland to the emirs of Sokoto. In the north and
east 1t lost much of its access to the trans-Saharan trade to the sultanate
of Wadai, which opened up direct links to Benghazi in north Africa.
Within Borno itself this further emphasised the division between wealthy
rulers ‘and oppressed peasantry. With the loss of trading income, the
Shehus of Borno demanded ever higher taxes from the already hard-
pressed peasantry.

In the final decade of the nineteenth century, as Borno was about to fall
to European imperialism, it was conquered by a military genius from the
eastern Sudan named Rabih ibn Fadl Allah. It was he who organised seven
years of resistance to French imperial conquest.

Meanwhile to the west of Sokoto, Usman dan Fodio’s jihad had inspired |

further Muslim revolutions. In 1818 in the upper Niger region pagan and
Muslim Fulbe waged a jihad and established the Fulbe-dominated Islamic
state of Masina. This was later to become part of the Tukolor empire which
rose from further west. The Tukolor jihad was led by a Muslim preacher
from Futa Toro named al-Hajj Umar.

Earlier Fulbe jibads had been primarily spontaneous local risings against
local pagan rulers. Umar’s Tukolor jibad, on the other hand, followed a
much more positive pattern of deliberate military conquest and Islamic
state-creation. Umar was strongly influenced by the jihadist movements
further east. In 1826 he set off on a lengthy pilgrimage to Mecca. On his
return he passed through al-Kanemi’s Borno and spent several years at
Muhammad Bello’s court, during which time he married at least one of the
caliph’s daughrers.

During the 1840s Umar built up a large following on the borders of Futa
Jalon. From there he traded non-Muslim captives in exchange for firearms
with which to modernise his army. Unable to capture his home region of

Fura Toro because of the French presence at Medina on the Senegal, Umar
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Représentation frangaise, non de *Umar,
mais de Racine Tall, chef de son armée.
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Al-H’ajj ‘Umar,
mission et guerre sainte
en Afrique occidentale

Henel AAONVOT

Il s’appelait ‘Umar, était fils de
Sa‘id, de la famille des Tal ; il avait fait le
pélerinage, et quand il fut célébre, on le
précisa natif du Fouta. Ce qui donne, en
arabe, al-H’4jj ‘Umar ibn Sa ‘id Tal al-Fi-
ti. Dans sa propre langue, le peul, avec une
translittération simple : Oumar Seydou
Tall. Et, dans la graphie frangaise tot fixée
par 'usage : El Hadj Omar.

Figure majeure de Pislam soudanais
sur le plan intellectuel et moral, conquérant
redoutable dont I'action a modifié profon-
dément la carte politique, ethnique et so-
ciale du Soudan occidental, enfin, apres sa
mort, représentation historique dominante
qui habita et habite encore P’esprit de tant
de fidéles : voila, certes, un homme qui
tient de la place.

Si les grandes lignes et les points
tournants de sa vie sont bien ¢établis,
maints détails en sont inégalement assurés,
portés par une tradition foisonnante qui ne
peut pas toujours étre maitrisée par la
critique, ou qui ne I'a pas encore éte. 1l est
d’ailleurs bien possible que ce qui a été dit,
pensé et cru de ‘Umar soit historiquement
plus important que la matérialité, le conte-
nu ou la date des faits évoqués.

Il naquit sans doute en 1794 — sinon
c’est en 1795 ou en 1797 — au village de
Halwar, un peu a I'est de Podor, dans la
moyenne vallée du Sénégal, un des Fouta
ou pays de parler peul : le Fouta-Toro,
partie du peuple toucouleur qui partage en
effet la langue des Peul, contrée de longue
date active, peuplée et islamisée. La géné-
ration de son pére avait accompli une
vigoureuse révolution de 'ordre social et
politique : en 1776, le groupe des Torobe
(sing. torodo), pieux et lettrés, avait mobili-
sé les gens pour renverser la dynastie peul
plus ou moins paienne qui dominait le pays
depuis deux siécles et demi, et fondé un

Etat musulman, prosélyte, mené par un
almamy (al-imdm) fidéle gérant de la loi
divine, la chari ‘a, en méme temps qu’enfin
soucieux de protéger le peuple toucouleur
des incursions de ses voisins et des aspects
menagants du commerce de traite animé
par les Frangais depuis Saint-Louis. La
redistribution des pouvoirs et des biens
confirmait en position de couche sociale
supérieure ces Torobe déja détenteurs,
pour leur savoir et leur piété, d’'une direc-
tion morale reconnue. Jne fois installé, le
nouvel ordre entretint son idéal authenti-
quement islamique, mais témoigna d’un
fractionnement politique de fait autour de
grandes familles, ainsi que d’une hiérarchie
sociale manifestée notamment dans le con-
trole des précieuses terres de culture —
donc d’une faiblesse externe potentielle et,
4 Pintérieur, de frustrations réelles et de
tensions qui renforgaient les effets anciens
de la pression démographique sur le sol.

Rencontre de la Tijaniyya

¢ Umar nait dans le groupe torodo.
Son pére, marabout localement renommeé
et riche d’enfants, a fait, bien sir, le jihdd
de 1776 et les traditions nous disent qu’il a
aménagé une petite mosquée dans son
enclos pour prier dans de meilleures condi-
tions qu’a la mosquée publique (cf. enca-
dré). C’est lui qui donne & son fils un
premier niveau d’instruction islamique et
arabe trés honorable, et déja ‘Umar excel-
le : ne savait-il pas le Coran par ceeur a
douze ans ? Il va donc, de fagon classique,
poursuivre des études ambulantes en fré-
quentant divers maitres comme il n’en
mangquait pas depuis des générations dans
tout le Sahel et le Soudan. Ainsi aurait-il
été a Pire, prés de Tivaouane, en pays
wolof, et chez les Maures. Il rencontre un
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odious. I have had everything pad said of me At Hamdullahi, Sheik Ahmadu gave L e s ) ' =7 T
except that I was “pregnant with a bastard.” al-Hajj Umar the same welcome as he did ﬁ l?akkax, ShEﬂF al-Bakkai,” - he said, ing the child, who ran away everytime he
T.he biological impossibility for a man to give on the occasion of his first passage. But Fhmks you are like Satan. He is basing saw his grandfather. One day Ahmadu
birth is the only reason I have been spared that Ahmad al-Bakkai [Sheik of the Kuntal his opinion on the tradition of the Ahmadu, occupied with a game, did not
calumny. had made arrangements and had given or- Prophet: The ‘dog is chased away with a notice the arrival of al-Hajj Umar. The
ders to all his vassals to create difficulties cudgel; Satan is a dog and the formula ‘in  latter grabbed him by the arm before he
Some traditions do in fact make al-Hajj for the Tukulor pilgrim. The religious tt.hf, n‘an:; of G;d the Clement and Merci-  had time to flee and took him to Sheik
Umar a sublime sheik; some depict him supremacy of the Kunta had everything clljxas:as hi; Z‘;f;{y thf;th mu;; bi uYsedk to  Ahmadu, saying, “Oh Sheik Ahmadu,
as a sanguinary despot who burned and to fear from a Fulani union between al- Pawer. en Sneik Yerkay would you like to parley between my
pillaged everything in his path. If slander Hajj Umar and the Sangare [the family Tvzlsﬁ’da d(ls?gle ((i)lr Sheik al‘-'Bakkax Wb“ nawli [rival] and me?” Sheik Ahmadu
is the ransom of greatness, then incontest-  of Sheik Ahmadu]. When he discovered o h?m?p“go ?:(I)t :‘Ogn?il'ﬂajghgmarl‘ said to‘;k the hand of his struggling grandson,
ably, al-Hajj Usar was a great man. that al-Hajj Umar had arrived at Ham- ’ nue this polemic  and when the child was calm, t i
Whyen he leg Medina, he ﬁm%ly decided dullahi, Alﬁnad al-Bakkai sent him a very ,With ai-Bakkai-—he Wiu succeed in. mak- said to al-Hajj Umar, “Thi 13;3;:1‘:?5:(‘
never to become a king or courtesan of a  praiseworthy poem that ended with these mricﬁ)(z saoy f(,mhf: things af“(_j will de- you .formL{la(cd going around the Kaaba
king (that is to say, an official marabout).  words: “You are the most learned of the peo e E’e(u in the eyes of important  and in which you asked God to give you
The proof of this decision is found in this  sons of slaves of whom 1 have ever been E P " me answer in your place. Hamdullahi will be answered of Ahmadu
declaration attributed to him: “I havenot  given to tell” This insidious fashion of ;10:\' ';*hC, CCSC;”_” icities of my old disci- ~ Ahmadu. How can you wish him to see
kept company with kings and I do not like insulting him irritated al-Hajj Umar, who Z es.atin'c'tln poE:: X:;:ioﬁgasﬁ:g”c‘ip?‘s;d you “;’;‘h QICBSUFC? But let occur what
those who do.” answered by sending a harsh letter to the o nhtle o can. Hereis my grandson. I entrust him
Al-Hajj Umar, sheik of the Tijaniyya, ~ Kunta chief. The latter took a piece of Ir‘::é‘eh B;’:“CZ‘ l‘jry' ‘ l‘:m";? when he  to you and repeat what 1 said a few years
journeyed to the lands of West Africa. He  paper and wrote at the top: “In the name L uld not keep himself from  ago when you were present at his bap-
passed by Cairo where the savants of the of God the Clement and Merciful. Oh cr);;r;lg. du Ah tism.” Al-Hajj Umar took Ahmadu Ah-
celebrated university tried vainly to catch God! Pour ont Your grace and accord roomn\,:'z;\elrl h.madu g?e; frequented the  madu’s hand and said, “I repeat, Sheik
him in a mistake. This new success fur- salvation to our Lord Muhammad.” In 1-Haii U ¢ his grandfather S‘a,YCd- But  Ahmadu, my first statement concerning
ther augmented his prestige. A reputation  the middle of the page appeared the word al-Hajj Umar never succeeded in caress-  our grandson.”
for knowledge and piety preceded him but “Greetings,” and at the bottom appeared
awakened the defiance of pagan kings and the word “End.” When he had received
local marabouts. In Bornu al-Hajj Umar this letter, Ahmad al-Bakkai understood
miraculously escaped the criminal plot- that it was a spiteful puzzle intended for -
ting of the sultan, who gave the traveler him. He showed it to one of his compan- g
one of his own daughters, Mariatu, who jons, the wise Abd al-Halim, of the lda %
was to be the mother of Makki, Seydu, or Ali “Sheik Ahmad al-Bakkai,” said §
Aguibu, and Koreichi, to make up for his Abd al-Halim, “is calling you a d'ahil %
own abortive attempt. Finally the in- _—that is to say, ignorant, without law.” §
i;ﬁ:;%i::gﬂgglr: r:s;:h:? :}?;zt?jx?:ﬁ Ognt;lviilat:Sz)z';)e!;'l')aséiza:::drpr;t‘z;;;okrj % . The Life of al-Hajj Umar is a long eulogistic poem written in Fulani by Mohammadon
. " . e : . Alion Tyam, who studied at Lao in present-day Se / ; ,
dan Fodio, succeeded his father as sultan. kai]. “On.the following Quranic verse: : . it present-day Senegal. He was one of Sheik Umar's
}i ‘ earliest disciples (having joined him in 1846) and one of his most loyal followers. Umar

Leaving Sokoto, al-Hajj Umar headed
for Hamdullahi. He was accompanied by
students, partisans, servants, women, and
children—about a thousand people alto-
gether. On the road, he initiated the in-
habitants of the countries they crossed
into the Tijaniyya belief and assured him-
self of their sympathy. Although he could
not count on this allegiance to even the
score with Atig, at least his [al-Hajj
Umar’s] son, Ahmadu, when he fled the
French in 1893, was cordially received in

Hausnland.

“The servants of the Benefactor are those
who walk modestly on earth and who,
challenged by those without laws, answer:
Greetings.’” ¢

Al-Hajj Umar wrote a second letter
that was more violent than the first and
addressed it to Sheik al-Bakkai. He took
a new sheet of paper and wrote only: “In
the name of God the Clement and Merci-
ful.” Once again Abd al-Halim explained
the meaning of this missive to Ahmad

5 The Quran, XXV, 63-64,

2 ”*W*\“W“Wwwwmwmww%mmmmmm

ibn Said Tal was born in 1794 at Halwar in Senegalese Futa. The son of a cleric, he
received a religious education and in 1826 set off on his pilgrimage to Mecca, where he
was initiated into the Tijaniyya tariqa and was appointed Caliph of the Sudan. He
extended the length of his return journey, residing in Bornu and Sokoto and then in Masina
in 1838. He was expelled from Segu but finally settled ar Dingiray—where the Futa Jalon

Bambuk, and Bondu regions join. He consolidated his power here between 1845 and 1855
and then proclaimed his jihad to spread his teachings and control over Futa Toro, Bambuk,
and Karta. By 1854 the jihad was directed against French encroachment, in the face of
which al-Hajj Umar turned eastward to establish his control over the Bambara kingdoms.

Segu :fell to his armies in 1861, and he then moved against the Islamic state of Masina.
Despite his contempt for Ahmadu ITI, ke was never able to justify his jihad against another
Mushm ;rate, and although his forces took Hamdullahi, he failed to impose his authority
« Tijani ideas upon the Masinians, who supported a rival brotherhood. the Qadiriyya.
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La vie d’El-Hadji Omar
par Cheikh Moussa KAMARA

traduite et annotée par Amar SAMB.

« Quiconque essaie de comparcr ce Cheikh
aux autres marabouts, ¢’est comme s'll vou-
lait mettre en paralléle un sabre fort tran-
chant et un ecanif » (1),

Cheikh Muhammad Kaw.

PRESENTATION DE L’AUTEUR ET DE SON LIVRE

Que sait-on de la vie de ce Cheikh qui brilla & Ganguel comme
un soleil de midt ? Pour la premiére fois, on a plus de chance :
on a trouvé 2 Matam un acte de notoriété daté du 7 février 1930
et ainsi libellé : .

« Le nommé Cheikh Moussa Kamara est bien le fils de feu
Ahmed el-llabib et de feue Mariam Dapg, né vers 1864 & Gouriké-
Samba-Djiom, canton de Damga, cercle de Matam (Sénégal)»
Cet extrait de naissance est signé par ’Admimstrateur Duponr.
De plus le Cheikh Moussa a écrit son autobilographie, intitulée
Tabsir el-Hd'if el-Hairdn wa tadkiruht bi sa’a rahmat Alldh
el-Karim-el-manndn ou « Biographie pour contenter leffrayé,
I'inquiet dans la grace étendue de Dieu, le Généreux, le Bienfai-
teur ». On posséde enfin la presque totalité de ses écrits a 'IFAN.

DA FORMATION.

On s’inspirera bien sar de son autobiographie, en téte de laquelle
on trouve ce propos : « J'ar dit donc que ce qu'on dit de soi est

(1) Veir’autobiographie manuscrite de Cheikh Moussa KamMara a1'IFAN, Cahierne 1,
66 feuillets, ici le meétre est un hasiyz, la rime en sd ; ces vers se trouvent a la page
34 du Tabsir el- hd@’if (Apaisement de l'effrayé).
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States and peoples of Senegambia and Upper Guinea

Namur Ndari, Maba’s successor, extended his influence over Niani and
Wauli, furthier up the Gambia, though his interventions south of the river
were unsuccessful. The French had no difficulty in occupying the region
in 1887.

Upper Guinea and Futa Jallon

The Gambia river, navigable over hundreds of kilometres, had for centuries
provided the outlet to the sea for the gold mines in the Joola countries of
the upper Senegal and upper Niger. Further south it was a different world,
that of Upper Guinea, where decentralized farming peoples, speaking
mostly West Atlantic languages, had long occupied the sea coast. From
Monrovia to the Gambia, the Sudanic zone only began to have contacts
with the sea coast in the eighteenth century. This region was also one of
the earliest centres of European influence in Guinea-Bissau, home of Creole
culture, and later Sierra Leone and Liberia. Like Senegambia, this region
was important for the slave trade in the sixteenth century, though, in the
cighteenth century, its role declined.

Outside the coastal area, the two most important peoples were the
Mandinka and the Fulbe (Fulani, Pcul). The Mandinka empire of Kaabu
(Gabu) dated back to the thirteenth century and had been independent of
old Mali since the sixteenth. The Fulbe had been in the area since at least
the fifteenth century but had founded the Muslim state of Futa Jallon only
after 1727.

At the beginning of the nineteenth century, Portuguese influence was in
decline, but the clandestine slave trade was to continue for quite a time on
both sides of the anti-slavery centre of Sierra Leone. Mandinka Kaabu had
trouble maintaining its influence as far as the southern shores of the
Gambia, and failed altogether with its former vassals the Bainuk, on the
coast. The Foa (Balanta), non-centralized peasants, destroyed the Bainuk
capital in 1830, and most of the survivors joined the Mandinka or else the
Joola (Dyula), the hardy ‘anarchic’ traditionalist rice-growers who occupied
the whole coastal area to the north. In the east, the Fulbe of Futa Jallon
dominated the Mandinka as far as the Gambia in Kantora. In Kaabu and
its dependencices, a Fulbe minority was growing increasingly impatient
with its subordinate position.

At this period, the French set up trading posts in the Casamance, at
Karabane in 1836 and then at Secju (Sediou) in 1838. The groundnut trade
-soon grew, with predictable economic and social consequences.*

But the overthrow of the old order began in 1859, when Futa Jallon,
and in particular the great Alfa Mo Labe, Yaya Maudo, began a decisive

Coastal chiefs of the Mandinka in Gambia in 1805

PLATE 24.1

4. For the Casamance, see C. Roche, 1976; F. A. Leary, 1969. For Guinea-Bissau and
Kaabu, A. Teixeira da Mota, 1954; M. Mane, 1974—5; A. Carreira, 1947; J. Vellez Carogo,

1948.
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106 The Tijaniyya

who had connived at the murder in 1905 of Coppolani, whose
mission was to prepare for the conquest, opposed the French;
whereas the Tijanis of Adrar, faced by the successes of the French
column under Colonel Gouraud, hastened to make submission.10

Hajj ‘Umar’s Early Career

The Tijaniyya gained a foothold in the Western Sudan through
Muslims who joined it through the Idaw ‘Ali; but it became widely
known in this area and gained a multitude of followers through the
work of Hajj “Umar b. Sa‘id al-Futi. Like the two other important
Muslim warriors in the area, ‘Uthman Danfudiu (d. 1817), upon
whose conquests the kingdom of Sokoto was founded, and Shaikhu
Ahmadu Lobbo (d. 1845), who in 1818 founded the Muslim king-
dom of Massina, Hajj “Umar was a Fulani. This ethnic group, which
is also called Peul, and often referred to erroneously as Tukolor,
is distinguished from the Negro population in West Africa both in
colour (the Fulanis are bronze-skinned rather than black), and
language. The origin of the Fulanis is a point of dispute; and with-
out trying to resolve it, it is sufficient for our purposes to note that
members of this ethnic group looked upon themselves, and were
viewed by the peoples among whom they lived, as being both
different from and superior to the Negroes. Hajj ‘Umar was born in
Halwar, a village in Futa-Toro (Senegal) about twenty-five miles
from the town of Podor. His family belonged to the Torodbe
aristocratic class of religious warriors who had seized power in
Futa-Toro from its pagan rulers and established themselves as its
oligarchy nearly a generation before Hajj *“Umar’s birth in about
1794.12

“Umar b. Sa‘id showed signs of exceptional intelligence early in
his life, and after learning the Qur’an and rudiments of the Muslim

10 Arbaumont, f. 13.

 According to Prof. Vincent Monteil of the University of Dakar, the Fulanis call
themselves ‘Fulbe’, the singular form of which is ‘Pulle’. ‘Peul’ is 2 Wolof cor-
ruption of ‘Pullo’, and the synonymous word ‘Peuhl’ is a French loan-word from
Wolof. The appellation Tukolor (Tucolor), on the other hand, is a Wolof
corruption of the word Takrur, which is a nomadic name referring to a country
not clearly specified. The Tukolors, unlike the Fulanis, are black; and Prof.
Monteil maintains that Hajj ‘Umar could have been a Tukolor since he was
darker than the average Fulani, However, Hajj ‘Umar is generally referred to in
Tijani literature as a Fulani.

12 The date of Hajj “Umar’s birth cannot be fixed with any certainty, but the author
prefers this date, more or less established by H. Gaden in his commentary on
M. A. Tyam’s biographical poemn published under the title La vie d’El-Hadj
Omar, qacid en Poular (1935), pp. 5-6.
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faith under his father Sa‘id (Sa‘idu) Tall, who was a man of learning,
he travelled in Mauritania, Futa-Toro, and Futa-Jalon (Guinea)
in search of learned scholars under whose guidance he could further
his studies. It was when he was on one of these journeys that he met
Shaikh ‘Abdui-Karim al-Nagil, a Tijani scholar from Futa-Jalon,
who initiated him into the Tijaniyya order and instructed him in its
doctrines.®* Al-Nagqil had himself been introduced into the Tijaniy-
ya through Mawlud Fal. Shaikh ‘Abdul-Karim and his young
disciple then decided to undertake the arduous pilgrimage to Mecca.
“Umar b. Sa‘id went to Futa-Toro to prepare for the journey; and
while he was there Shaikh ‘Abdul-Karim went to Hamdallahi; the
newly founded capital of Massina, by invitation of its ruler, who
desired to assemble in his capital the religious scholars within easy
reach to make Hamdallahi a permanent centre for Islam and learn-
ing in the Sudan.

“Umar b. Sa'id left Futa-Toro on his journey to Mecca in 1826,
accompanied by his brother ‘Aliyu ; and after passing through Futa-
Jalon he followed his master to Massina. Before his arrival in
Hamdallahi Shaikh ‘Abdul-Karim had fallen ill and had died;
nevertheless ‘Umar was received well in Hamdallahi, on account of
his learning and the recommendation of his deceased master. His
relations with the royal family during his short stay in the town were
sufficiently good for the old king to confide to ‘Umar’s spiritual
care a young grandson of his, also named Ahmadu after his grand-
father. It was this child that ‘Umar b. Sa‘id was to defeat and kill
when the former had become King of Massina, and the latter was at
the height of his reputation and power as a religious warrior. Setting
out again from Massina, ‘Umar b. Sa‘id went to Sokoto, where he
spent about seven months, and then travelled on by way of the
Touareg territory, the Fezzan, and the Egyptian Sudan. He arrived
8 Salenc, in Bull. Con. d’Et. AOF, 191 8, p. 406; and A.-H. Ba & ]. Daget, L’empire

peul du Macina, 1. 1818-1853 (IFAN en Sudan, 1955), p. 234.

1 In the entry in his diary for 7 Nov. 1826, the English traveller Hugh Clapperton,
writing in Sokoto, says: ‘In the afternoon I was visited by three Fellatas, Hadj
Omer from Foota Tora . . ., and that “The Hadji had just returned frem Mecca,
and wished to go there again. . . .” As Clapperton also mentions that Hajj ‘Umar
was coming from Ségou, which was on his way to Sokoto not Jfrom Mecca but to
it, it seems possible to assume that Clapperton interpreted the fact that ‘Umar
was already called Hajj (a title which is sometimes given to people on their way
to Mecca) to mean that he had just come from Mecca. All other evidence available
suggests that Hajj ‘Umar went on the pilgrimage only once, and in view of the
inconsistency in Clapperton’s own account, it does not seem possible to accept

the implication that he had done so before 1826 (see H. Clapperton, Journal of a
Second Expedition into the Interior of Africa (London, 1829), pp. 202—3).
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CHAPTER 3

Al-Hajj 'Umar Tal and His.
Jihad in Guinea, Senegal, and Mali

The career of al-Hajj "Umar offers great contrasts (with some similar-
ities) to that of Usuman dan Fodio. Both were mystics and intellectuals
of Torodbe origin, but each man belonged to a different sufi order.
Like Usuman, "Umar drew his inspiration from the eighteenth-century
sufi revival in the Middle East. Yet he was a “neosufi,” a Tijani, not a
Qadiri. "Umar also became a Futa Toro leader and hero; some writers
have even called him a “Tukolor imperialist.” Successful in military af-
fairs, "Umar developed the doctrinaire side of his thinking to the poil?t
that he became a Tijani “ideclogue,” as Hiskett calls him. Like Armr
’Abd al-Qadir, "Umar collided with the French. Yet unlike the Amlr'or
Shehu dan Fodio, who survived their wars and political activities with
credit, "Umar became enmeshed in political and military entangle-
ments, finally falling victim to a coalition of hostile Muslims whorr‘x he
had provoked. 'Umar had a drastic impact on many West African
Muslims and non-Muslims, particularly the Bambara. Some of his con-
temporaries believed that he might even be a mahdi or the agent of a
mahdi. Personally, "Umar combined self-confidence, zeal, and intellec-
tual brilliance with other interests; his interests oscillated between
spiritual commitment, mysticism, and theology on one hand, ‘and po-
litical aspirations of major dimensions on the other. "Umar’s 1ntf31'§sts
were mutually incompatible; if "Umar was a suicide, his two conflicting
roles probably contributed to it.

Usually, "Umar’s birthdate is taken to be 1794.1 His full na,me, ara-
bicized as it appears in his writings, was "Umar ibn Sa’id ibn "Uthman
al-Futi al-Turi al-Kidiwi (“of Guédé”). He was born at Halwar near
Podor, in the Gidi or Guédé district of northern Senegal. Situated on
the Senegal River in Futa Toro province, Halwar and Podor are sl':ill
important towns, across the stream from Mauritania and so open to in-
fluences from that country and Morocco. The seventh son of his father,
"Umar came from a Muslim clerical family. "Umar’s father Sa’id was
not a man in wealthy circumstances, yet he was rich enough to support
two wives.2 By profession, Sa’id was a religious teacher.

*Umar studied Arabic and Islamic subjects under his father. A good
student, he memorized the Quran and two famous books of tradition
by Muslim and al-Bukhari.? When he was about fifteen, he left Halwar
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to study under various local masters, first in Futa Toro and then else-
where. He was more attracted to mysticism than Islamic law, yet he
read many legal texts. Having adopted his father’s calling, he set off
about 1814 for Satina in Futa Jallon, several hundred miles south of
Halwar. Here he was fed and lodged by the townspeople in return for
teaching their children the Qurian and elementary religious subjects.
At Satina, Karamoko "Umar became popular. Here he stayed for about
twelve years, until he was close to thirty-one, when he set off on a
pilgrimage to Mecca. By this time, "Umar evidently had a small follow-
ing of his own. Yet the local people were disturbed for some reason by
"Umar’s popularity, which led to differences between him and them
and perhaps hastened his departure for Arabia.*

During his twenties, "Umar had met representatives of a new sufi
organization that was just starting to penetrate West Africa from
Mauritania. Very popular because of its fresh opinions and because it
was a reforming order, unlike the more conservative Qadiriya, the
neosufi Tijani brotherhood had been founded only about a decade
(1781) before 'Umar’s birth. "Umar’s first teacher in the Tijaniya was
a man from Timbo in Futa Jallon, ’Abd al-Karim ibn Ahmad al-Nagil.
At the time, Timbo was the site of an important imamate, a center of
Islamic proselytization in the “Far West” of Africa adjacent to Futa
Toro, the “Takrur” of medieval Arab writers.5

"Umar soon joined the Tijaniya. The chronological distance from him
to the founder of the order, Ahmad al-Tijani (d. 1815), was short.
"Umar’s lineage of teachers included ’Abd al-Karim, Sidi Mawlud Fal,
and Muhammad al-Hafiz wuld Mukhtar of the Mauritanian clan of the
Idaw u’Ali, a pupil of al-Tijani. Known also as “Baji,” Muhammad al-
Hafiz had been instructed by the order’s founder to proselytize for the
Tijaniya in Senegal.® Until his death about 1830, Baji did this with
great success. After he had studied Tijani doctrine under Baji’s pupil
"Abd al-Karim for “a year and some months,” "Umar convinced his
teacher that they should go on the pilgrimage to the Hijaz. This was a
difficult and expensive undertaking for a West African at this time;
"Umar set about raising money. It is claimed that he went to the
French town of St. Louis to ask well-to-do Muslim traders there for
funds; it is also possible that he obtained money from French sources.”

According to al-Shingiti, "Umar left home for the east in December
1825.8 He was accompanied by his younger brother ’Ali (Aliyu) and a
small group including fifteen slaves. The slaves were sold at intervals
along the route to provide cash for the journey. "Abd al-Karim was un-
able to join the group, but he promised to do so at Masina after he had
recovered from an illness. When "Umar’s slow-moving party reached
Hamdallahi (the capital of Masina), ’Abd al-Karim did not appear.?
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of Timbo, divided into nine provinces under the authority of clerics
having a kind of feudal relationship to the a/mami. This was followed
in 1776 by the triumph of the Torodbe of Futa Toro led by Sulaimin
Bil over the pagan Fulbe dynasty of the Denyank&, where a similar
elective state in which divine law was sovereign was created by a/mami
‘Abd al-Qadir. In this state the a/mam:i was elected from TGrodbe
families descended from the ‘companions’ of the leader of the jzhad. Its
influence deepened the Islam of nominal Muslims and led to the con-
version of other peoples of the region including many Wolof. In Bondu
also the head of a clerical family, founded in the seventeenth century by
a Tokolor cleric called Malik Si, was affected by the new ideas of mili-
tant Islam and adopted the title of a/mami about 1775.

From the ramifications of the Tarodbe clans came the next three
conquerors, ‘Uthman dan Fodio, Hamadu Bari, and al-hijj ‘Umar Tal.
T'he country between the Niger and the Chad has always been divided
into many little states, more often than not in mutual enmity, at times
paying allegiance to the greater states to the east and west. This region
was for the first time given a semblance of unity through an Islamic
movement inspired by “Uthmin dan Fodio, who from 1786 preached
the jihdd in such a way that it became a racial as well as a religious war,
and differs from the other jihads on account of the number of nomads
who joined in. These conquests, and later those of “Umar, though not
inspired by nomads, are closely linked with pastoralism as is shown by
the use made of cavalry. “Uthmin and his brother ‘Abd Allah founded
the dual empire of Sokoto and Gwandu which led to the definitive con-
version of the Hausa to Islam. This empire disintegrated into a large
number of separate and often hostile states loosely acknowledging the
titular suzerainty of the ruler of Sokoto. When in full decline they were
given a new lease of life by the British after their occupation at the
beginning of this century. One current stemming from the same initial
impulse led to the formation of a different type of emirate, more Pulo
than the others, where the Fulbe had become culturally Hausa, on the
plateau of Adamawa which dominated the numeérous weak pagan
tribes of the region. Bornu did not escape the attentions of the military
theocracy of Sokoto, but it was able to check its forces owing to the

factthaz the clerical leaders had to relv

Tirmilnity oower unon nomads

who were only interested in raiding and dispersal wic their booty, and
also through the resistance of a Kanemi cleric, Muhammad al-Amin,
who was the effective ruler from 1810 in a less radically based clerical
state.
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Next came a revolution in Misina where the Fulbe, whose migra-
tions began in the fourteenth century, had become the predominant
population, though tributary at that time to the Bambara. The prophert
was the Pulo cleric, Hamadu Bari, who freed the Fulbe from Bambara
overlordship, overthrew the old pagan Pulo dynasty, suppressed the
other Pulo leaders, and founded a short-lived state which lasted from
1810 to 1862 when it was overthrown by al-hijj “Umar, though it was
maintained as a successor-state by his nephew at-Tijani until the
French conquest in 1893,

This formidable conqueror, al-hajj “Umar, inaugurates a new type
of Islamic adventurer whose vast conquests threw western Sudan into a
state of complete anarchy. The imposition of military régimes upset
the balanced life of many Negro societies, undermined their social
fabric, and undiluted slave-raiding reduced many areas to unproductive
steppe. ‘Umar was killed in 1864 before he had been able to lay down
solid foundations for a state, whilst the rule of his successors coincided
with the gradually expanding French conquest of the interior. It is
noteworthy that “‘Umar made use of firearms bartered for the human
booty of his wars and at the same time tried to boycott products of
European origin. Through the resistance of these adventurers Islam
came to personify resistance and reaction to European penetration, a
legacy which continued to characterize the earlier period of European
rule.! '

In 1853 “Umar began a series of proselytizing expeditions which
aimed at spreading the Tijani allegiance among Muslims as well as
Islam among pagans, and brought vast regions between the Senegal and
Niger under his control. His death in 1864 let loose rivalries within his
own family, and his empire split into a number of regions ruled by sons
or nephews who paid titular allegiance to the eldest, Amadu Seku,
ruler of Segu. Their position steadily deteriorated in consequence of
revolts of the subjected and the advance of the French who finally
destroyed their power. Although ‘Umar is responsible for the vast ex-
pansion of the Tijaniyya fariga, his methods of conversion kindled a
hatred of Islam among Bambara and others which led to their casting
off allegiance once they were freed from fear. In its Islamic effect his
work may be contrasted with that of Hamadu Bari of Misina with his

! None of the great leaders claimed to be the Mahdi, but the revolution in Islamic political
atmosphere, subsequent anarchy, and resentment against the encroachment of European
powers provided end-of-the-world conditions, favourable for messianic expectations. It is

significant that manifestations were largely confined to Sencgal and Northern Nigeria during -

the period which saw the whole of West Africa fall under European control.
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CHAPITRE II

LES GROUPEMENTS TIDIANIA,
DERIVES D’AL-HADJ] OMAR
(TIDIAN'I'A TOUCOULEURS)

[. — AL-HADI OMAR ET L'EMIETTEMENT DE son Tipianisne.

Le Fouta Sénégalais, berceau du fondateur de Vempire
tidiani et patrie de ses contingents toucouleurs, tomba, & la
mort du grand conquérant (1864) dans la plus profonde
anarchie.

Deés cette époque, le Fouta était fonciérement islamisé. La
religion du Prophete s’y était solidement implantée vers
1776,année ot la dynastie nationale des Siratik, ou Satigui,
fétichistes tiédos, fut renversée par le marabout Abdoul-
Qader et remplacée par la souveraineté élective et religieuse
des almamys. Cette forme, i la fois théocratique et oligar-
chique, de gouvernement, se conserve avec plus ou moins
d’éclat dans le Fouta depuis Abdoul-Qader, le premier des
almamys, jusqu’en 1891.

Ce sont les trois provinces Irlabés, Ebiabés et Bosséa, qui
- constituent le Fouta central ou Fouta proprement dit, et
Cest des Torodbés, hommes libres et nobles, musulmans
- de la premiére heure, que se compose le corps électoral ina-
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Aftica in the Nineteenth Century until the 1880s

.1853,_ however, both the domestic and the foreign difficulties arose again
in heightened form.

Ahmadu mo Ahmadu, last ruler of Massina (1853-62)

Ahmad}l mo Ahmadu’s reign began with a major succession crisis, involving
the various members of Seku Ahmadu’s family. The custom had already
been established of selecting the head of the dina from among the descend-
ants of Seku Ahmadu. Balobbo, admittedly a prestigious military leader,
knew that he did not meet all the requirements, particularly that of learning,
to be chosen. So he intrigued with the young Ahmadu mo Ahmadu, the
dead ruler’s son,” and managed to get him nominated as ruler, hoping of
course to keep him in leading reins,” thus sowing the seeds of discord in
Massina. The candidate who met all the requirements for election, Abdu-
laye Seku, the dead ruler’s brother, did not admit defeat:

He deci'd,ed with the support of the Kunta and the armics of Kunari
and Ha'{re to march on Hamdallahi, to which he laid siege. The capital
was split between supporters of Ahmadu mo Ahmadu and Abdulaye
Seku. Feelings ran high, and the collision could come at any time;
but the worst was avoided thanks to the aged Adya’s intervention with
her son, Abdulaye Seku.** But from then on Massina was split into
hostile camps, which waged cold war on each other.*

Ahmadu mo Ahmadu’s reign only deepened these divisions. He lacked
both the education and the political breadth of his predecessors. When he
came to power he made radical changes in the very foundations of the dina:
the venerable marabouts were replaced by young men of his own age and
liberalized outlook.* Forty years after the foundation of the dina, Ibrahima
Barry tells us, enthusiasm had declined; ‘rivalries, intrigues and self-seeking
got thf: upper hand again’;*’ and the same author reports an anecdote which
is indicative of the atmosphere that prevailed among the Massina ruling
class. One of the members of Balobbo’s conspiracy, who had been arrested
b:V al-Hadjdj ‘Umar, said one day to his gaoler, who was making fun of
him, “Whatever punishment I suffer [he was to be shot], I prefer it to being
ruled by the baby’. The baby was Ahmadu mo Ahmadu.*®

32. Different informants put his age between 18 and 24.

33. 1. Barry, 1975, pp. 29-30; N. Waigalo, 1977, pp. 1—2; sce also A. H. Ba and J. Daget,
1962, p. 286.

34 .She was also the deceased’s mother and Ahmadu mo Ahmadu’s grandmother. She
was said to have a soft spot for her grandson.

35. N. Waigalo, 1977, p. 2.

36. I. Barry, 1975, pp. 32, 36, 38-41; N. Waigalo, 1970, p. 34. See also F. B. S. Diarah,
1982, pp. 321-32.

37 L Barry, 1975, p. 42.

38. ibid. On the internal divisions within Massina during Ahmadu mo Ahmadu’s reign,
see also E. Mage, 1868, p. 263, and al-Hadjdj ‘Umar Tal, 1983, pp. 52-3.
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Massina and the Torodbe empire until 1878

It is easy to understand that Massina, sapped by these internal divisions,
could not put up effective resistance to al-Hadjdj “Umar’s movement.

The Torodbe (Tukuloor) erhpire

In both the Western and the Central Sudan the slave trade, by upsetting
the traditional foundations of society, had created a situation of permanent
crisis and helped states to spring up on all sides whose viability depended
on a continuation of the trade. In Futa Jallon, Futa Toro, Sokoto and
Massina, where there was a sizeable Muslim community, Islam’s reaction
to this situation took the form of a national revolution led by the most
oppressed people of the age, the Fulbe. Slavery was not abolished, but was
governed by legal provisions, namely the Ku’ran. West of the Niger,
between Massina, Futa Jallon and Futa Toro, a myriad of little states more
or less dependent on Segu or Kaarta still escaped Muslim law. Disunited
and a prey to internal divisions, they were to fail to offer effective resistance
to the militant proselytism of an infant Muslim sect, the Tijaniyya.”

Al-Hadjdj ‘Umar’s djihad and the birth of the Muslim empire of
Segu (1852-62)

After the successes of the eighteenth and early nineteenth century, Isla-
mization was marking time on all sides. The new theocracies were also
riven by succession crises; and in the case of the Western Sudan there was
also the danger posed by French power, a resolute enemy of the Muslim
religion. Thus in Futa Toro, in the first half of the nineteenth century,
Islam was threatened from within, from the east and from the west. Al-
Hadjdj “‘Umar’s movement was a reaction to this situation.

Outline of “Umar Saidu’s life

‘Umar Saidu (al-Hadjdj ‘Umar) was born in about 1796% at Halwar, in
Toro, the province closest to the French colony of Saint-Louis. He came
from a family that had played an active part in the great Muslim revolution
of the late cighteenth century, and his whole childhood was steeped in
Islamic culture. Through his exceptional intelligence and perspicacity he

39. From the name of its founder, Ahmad al-Tijani (1737-1815). This brotherhood was
born in southern Algeria in about 1782. It spread rapidly throughout North Africa and
especially in Morocco, where the zamiya of Fez became the biggest centre. It was relatively
more liberal in nature and its basic principles were more simple than those of the other
brotherhoods. It was first introduced south of the Sahara by the Ida or ‘Ali but it only
became widespread there through Sheku ‘Umar.

40. According to Futa traditions he was born on the eve of the battle of Bungowi, which
Almami Abdul Kadri fought in 1796 to convert the Damel of Kajor, Amari Ngone Ndella,
to Islam. It was “‘Umar’s imminent birth that stopped his father, Saidu ‘Uthman, a disciple
of Sulayman Bal, taking part in that battle. See, among others, M., Kamara, 1975, p. 154,
and F. Dumont, 1974, p. 4.
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CHAPTER FOURTEEN

Jihads and revolutions during
the early colonial period

The jihids and revolutions described in this chapter differ from those described
in chapter 10 in that they took place during the full tide of Irench colonial
penetration into the interior of the western Sudan. This had a number of
unsettling consequences that were not necessarily connected with Istam. [t thus
becomes necessary Lo distinguish between what was strictly Istamic yikad, what
was simply sccular conflict between Africans, and what was anti-colonial
resistance,

The jihad of al-Hajj ‘Umar b. Sa‘id al-Fua

Al-Hajj “Umar b. Sald al-Faa was born in Futa Toro ¢. 120g/1794. After a

conventional Islamic education he went on Pilgrimage, according o tradition,

in the vear 124171825 He had by this ume become a niember of the new

Tijaniyya order of Sufis, founded by Shavkh Ahmad al-ThHani e, 11g5,1781.On
his way to Mecca he spent somé time in Sokoto and Gwandu, where he
preached the new Tijani doctrines. When he arrived in Mecca, he came under
the influence of the Tijani mystic, Muhammad al-Ghall. After a period of
training, al-Ghali appointed him khalifa, caliph, of the Tijiniyya in the
countries of the Sudan. This is the key to what happened later; his experience on
Pilgrimage, especially the teachings of al-Ghali, formed in his mind a picture of
Islamic perfection only to be realised through the doctrines of his spiritual
master, Ahmad al-Tijani. He was now al-T1janT’s khafifa, charged with the duty
to impose this state of perfection on the imperfect Islam of the Sudan. Perhaps
this could be done by jihad al-gaw!, ‘Preaching Fihad’; if not, it must be done by
Jjihad al-sayf, * Jihad of the Sword’. Thus the course of al-Hajj “Umar’s career was
largely determined from that point on, so too were his enemies. They were, first,

the imperfect Muslims and misbelieving African polytheists in and around his
homeland. Second, those local rulers who appeared to stand in the way of his
grand design. Others who became his enemies, for example the French, did so
for incidental reasons, not because he set out to make war on them from the

start. ~ :

Al-Hijj “Umar left Mecca to return to the western Sudan sometime in
1246-7/1831. He passed by way of Egypt and Borno, where he founded Tijant
communities. By 1251/1835-6, he was back again in Sokoto, as the guest of the
Caliph Muhammadu Bello. From Sokoto he set out on a preaching mission that
resulted in the establishment of Tijani cells among the hitherto solidly Qadiri
‘ylami of Hausaland. He left Sckoto in 1255/1837 and travelled north-west,
passing through Masina and Segu, where he received an unfriendly reception;
from there he moved on towards the Senegambia. By 1256/1840, he had
gathered a religious community around him in Diaguku, in Futa Jalon. Once
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NOTES

*  Ce texte est extrait d'un mémoire de D.E.A. présentd sous la direction de
Catherine Coquery-Vidrovitch (Université de Paris 7, 1988, 142 p.)

(1) Tawset (pl. tiwsaten) : groupe social fondé sur la parenté lignagére.

{2) Unhomme étranger &leur groupe pouvait par exemple, s'il le désirait, avoir des
rapports sexuels avec une Inhadan. Mais il devait ensuite se laver sept fois avant
de retoumer dans son propre groupe...

(3) Bourgeot A., "Les mouvements de résistance et de collaboration en Ahaggar
(Algérie) de 1880 & 1920", Annuaire de I'Afrique du Nord, Ed. du CNRS, 1984,
p- 479.

{(4) Letire regue le 3 novembre 1903 par le capitaine Métois, chef de I'annexe d'In
Salah. (Raport du cpt. Métois du 9 novembre 1903, Archives naticnales
(ANSOM), série géographique A.O.F. IV 4).

(5) 16 avril 1904 (Dépéche du 19 mai 1904, n° 98, Archives nationales (ANSOM),
ibid}.

{6) Gautier E.F., “La traversée du Sahara, mission Gautier”, Bull. Com. Afr. Fr.,
1905, pp. 399-401.

(7) Archives nationales, (ANSOM), H.S.N., rapports politiques trimestriels, 1907,
2G7-3, microfilm 200 MI 1641.

(8) Betrix, La pénétration touareg, Paris, Lavauzelle, 1811, 63 p.

(9) 25décembre 1909-10-janvier 1910 (rapport du chef de bataillon Bétrix, Archives
nationales du Mali, Bamako, 1 N 114, Fonds anciens, 1909-1910).

(10) Bourgeot A. , "L’herbe et le glaive : de litinérance & l'errance (la notion de
territoire chez les Touaregs)”, Bull. de liaison ORSTOM, dpt. H. n° 8, octobre
1986, pp. 145-162.

(11) Baye Cheikh ag., Beliil Rachid, “Une société Touareg en crise : les Kel Adrar du
Mali", Awal (Editions de la Maison des Sciences de 'Homme), 1986, n° 2, pp. 49-
84.
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NOTE DE LECTURE :

LES MERITES DE LA TIJANIYYA
D’APRES “RIMAH” D’AL-HAJJ ‘UMAR

par Said Bousbina

Depuis sa fondation par Ahmad Al Tijani (1), la tariga (2) Tijaniyya
n‘avait cessé de connaitre un essor spectaculaire. Ses adhérents
croissant de jour en jour, elle rivalisa avec les grandes confréries de
F'époque en Afrique du nord, telles la Qédiriyya (3), la Darqawiyya (4)
et la Nasiriyya (5), puis elle réussit a s'imposer comme la voie ayant
le plus grand nombre de disciples (6). La Tijaniyya allait connaitre, au
XliXe siécle, un essor encore plus spectaculaire, mais cette fois-ci
vers le sud du Sahara. Al-Hajj ‘Umar porta le flambeau de la diffusion
de cette nouvelle confrérie dans cette région.

Né en 1797, Al-Hajj ‘Umarfit ses premiéres études au Futa Toro, puis
au Futa Jalon, ou il regut sa premiére initiation & la Tijaniyya, entre
1820 et 1825. Vers 1826, il entreprit le pélerinage a la Mecque. li
revint au sud du Sahara en 1831, auréolé du titre du khalifa (7) de la
tariga qui lui fut attribué par Sidi Muhammad Al-Ghali (8). Ce voyage
en Orient avait fait d'Al-Hajj ‘Umar un personnage trés célébre en
Afrique de I'ouest a l'instar d”Uthman Dan Fodio ou de Muhammad
Bello, auprés de qui il fit un long séjour entre 1831 et 1837. Aprés
avoir rassemblé une communauté de disciples a la limite du Futa -
Jalon, il entreprend en 1852 un jihdd (guerre sainte) quile conduit, au
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- Heyi dewdo Nulaado Aamadu Maasima
(Amadou du Macina a été Pexemple de celui qui a suivi la souna de I'Envoy¢)

~ Alfa Umaru Alhajji Seyku ko sellina
(Cest le cheikh Elhadji Alfa Oumarou qui s’est rendu incontestable)

— Usmana Fodiya. Bello hakhan ko ardina

(C'est Ousmane Fodio, Bello en vérité qui ont ¢1¢ les premiers)
~ Ghawsu gihivasun Seyku Bakkay ko anndina

(C'est le Cheikh Bakkay, Ghawsu ghiyasun qui a été instruit)

- Ley sirru Alla, be fuu be yillibe Aamada

(Dans le secret de Dicu. tous ont été des chers d'Ahmed).

Malgré toutes ses qualités Sékou Amadou a toujours redouté le pouvoir et 2 Hamdallahi,
le véritable pouvoir était entre les mains du Grand Conseil et Sékou n'avait pas le droit de
gracier un condamné.

L’action de Sékou Amadou a ét¢ si considérable qu'il est trés difficile de la résumer sans
laisser de grands pans dans 'ombre.

Mamadou DIALLO
Professeur d’Enseignement

Secondaire Général,
Projet Audiothéques Rurales - Bamako
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EL HADJ OMAR TALL

El Hadj Omar TALL naquit vers 1794 ou 1795 selon les sources, dans un petit village du
Fouta Sénégalais appelé Halwar. Son pére Saidou Qusmane Mouctar appartenait au clan des
Torobés qui avait remplacé au pouvoir la dynastie des Déniankés en 1776. Saidou Ousmane
pére du Cheikh Omar a eu douze enfants : Fatimata, Ibrahima, Oumakala, Djenaba Siré
(disparu), Moktar (mort jeune), Tafsirou Antouamé, Alfa Ahmadou, Tyerno Habj ou Tyerno
Bocar le Cheikh Omar, Aliou et Ousman. Les premiers classés par rang d’age avaient pour
mére la Sokna Adaama premiére épouse de Saidou. Aussi le Cheikh Omar est-il souvent
appelé «Kodda Adaama» c’est-a-dire le dernier né de Adaama.

Issu de famille maraboutique et trés pieuse, Cheick Omar regut sa premiére initiation aux
versets du Coran auprés de son pére. La tradition nous dit qu’il se distingua dés sa tendre
enfance par sa grande intelligence, son honnéteté sa force de caractére et sa volonté
inébranlable d’approfondir 4 chaque occasion ses connaissances.

Apreés cette premiére éducation regue dans sa famille, Omar alla poursuivre ses études a
Walata, chez le grand marabout Said Mawloud FALL. La il requt sa premiére initiation i la
voie tidianite. En 1827 Omar entreprit un pelerinage qui le conduisit aux Lieux Saints de
I'lslam. 1l profita de ce voyage pour visiter de nombreux pays et rencontrer de nombreux
souverains et érudits. Ce fut une phase importante dans la vie du jeune Sheick. En effet a Ia
Mecque, Omar rencontra le fameux Mohamed El Ghaali que le Cheick Ahmed Tidiani avait
désigné, avant de mourir comme son Khalife. C’est de ce dernier qu’il obtint le titre de Khalife
pour le pays des Noirs. Il lui enseigna en méme temps des formules spéciales appelées
«istikhaara». Ayant recu I'ordre de retourner «balayer le pays» des Noirs du paganisme, Omar
retourna dans son Fouta natal.

De la il s’installa d’abbord 4 Djegounko, puis & Dinguiray. A Dinguiray le Cheikh Omar se
prépara minutieusement a I'accomplissement de sa mission. Il acheta des armes dans les
comptoirs européens de la cote, le Sierra Léone, le Rio Pongo, le Rio Nunez. 1l faisait stocker
les vivres et entreprit une campagne de recrutement qui le conduisit jusqu’au Fouta Toro en
1846.

«Le Cheick €tait un homme grand et mince. Ce qui frappait surtout, c’était son visage,
rigoureusement immobile, qui contrastait avec I'acuité du regard. Personne ne P'avait jamais vu
sourire. Un collier de barbe soulignait I'extraordinaire finesse des traits.

Le Cheick était simplement vétu, mais le boubou, le burnouss, le turban étaient d’un blanc
immaculé. El Hadj Omar ne portait pas d’armes. I tenait entre les mains le chapelet Tidianite
€t une canne en bois de 1,25 m de long™ :

(1) Tiré de Thistoire générale de 'Afrique, brochure El Hadj Omar le Prophéte, p. 14.
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Résumé : L’ascension d’al-Hajj Omar Tall au Soudan occidental représente une séquence
importante de I’évolution de la pensée politique ouest africaine. En produisant une
littérature qui tend & 1égitimer ’acte politique, al-Hajj Omar a formulé un discours politico-
religieux & méme de révolutionner la situation de I’Islam dans les bassins Sénégal et Niger.
" Ce discours repose sur une relecture de la relation préconisée dans la conception islamique
entre les sujets R ‘ayya et le pouvoir en tant qu’institution. Al Hajj Omar en ce sens a produit
un modéle de gouvernance reliant le concept de pouvoir et de ["autorité politique sur le plan
civil basé sur |’acte autoritaire régissant les relations entre le sujet et le groupe social et une
superstructure mythico-religieuse basée sur le métaphysique et la projection prophétique et
divine.
Cet article tend & analyser le discours politique produit par Al-Hajj Omar en plus de
celui de ses disciples, ce méme discours est adressé en priorité aux groupes conquis, déja
islamisés, et aux futures espaces de conquétes généralement des espaces islamiques. Quand

aux espaces animistes al-Hajj Omar n’a produit qu’un seul discours celui de ["autorité et de
la force.

- "Le saint est alors une métaphore qui renvoie & une histoire de groupes mobiles,

insuffisamment fixés au sol, et 4 une société ol des critéres ordonnés d'accés a l'autorité font

défaut" Hammoudi, Abdallah, "Sainteté, pouvoir et société", 4nnales E.S.C., XXXV, 1980,
p. 636.
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EL-HADJ OMAR FOUTIYOU TALL ET LA
COLONISATION OU LE MARTYR D'UN RESISTANT
| AFRICAIN

Pr. Iba Der THIAM *

Cette communication du Pr. Iba Der THIAM fait partie des Actes
du colloque du Bicentenaire de la naissance d'El Hadj Omar
Foutiyou TALL, qui s'est tenu & Dakar du 14 au 19 décembre 1998
7 et que I'Institut a accepté de publier.
/ N'étant pas parvenue 4 temps, le comité scientifique de la Revue de
I'Institut des Etudes Africaines a jugé utile de l'insérer dans ce
numéro d' "Al-Maghrib Al-Ifriqi".

Le 11 octobre 1921, parlant au nom du Conseil Général de la
colonie du Sénégal, devant le Ministre Albert Sarraut en visite
officielle dans le pays, le Président Louis Guillabert avait déclaré,
pour célébrer les liens anciens de coexistance commune unissant les
deux peuples : "au Sénégal, il n'y a qu'un parti : le parti frangais "

Ces propos, que des décennies écoulées depuis n'ont
nullement altéré, prouvent a I'évidence, que I'amitié entre le France
et le Sénégal est une réalité ancienne et tenace qu'il ne viendrait, a
I'esprit de personne, de nier ou de remettre en cause.

L'ambassadeur de France et le Président Abdou DIOUF ne
l'ont-ils pas, chacun 2 sa maniére, magnifié, hier, a 1'ouverture du
colloque ? '

* Professeur titulaire, Historien, ancien ministre de I'Education nationale du
Sénégal député a I'Assemblée nationale.

al-Maghrib al-Ifrigf, n° 4, 2003 M
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Africa, and as a precautionary measure against the
Shi‘T threat.

Eventually, Ibn Hafsiin sought peace (303/916) from
the amir, who entrusted the task of negotiating peace
terms to his Christian physician and wazir, Yahya b.
Ishak, and to his hddih, Badr b. Ahmad. It would
secem that Ibn Hafstin was pressed to take this step
by his Christian supporters, led by Dja‘far b. Maksim
(Maximo), bishop of Bobastro.

The terms agreed upon seem to have been quite
favourable to Ibn Hafsiin, for he and his descendants
after him were to retain Bobastro as well as 162 other
fortresses (Muktabas, v, 115).

Unvanquished, ‘Umar b. Hafsin died in Bobastro
on 16 Sha‘ban 305/1 February 918, after a rebellious
career which spanned almost forty years. He was sur-
vived by four sons, three of whom—Dja‘far, Sulayman
and Hafs—successively ruled Bobastro and intermit-
tently rebelled against the amir of Cordova. Eventually,
Hafs surrendered and joined the amir’s expedition in
Galicia. Bobastro finally fell on 23 Dhu ‘1-Ka‘da 315/
19 January 928. Two months later, ‘Abd al-Rahmin
entered Bobastro; ‘Umar’s body was disinterred and
it was found that he had been buried according to
Christian rites, a point which was taken as clear evi-
dence of his apostasy. His body was removed to
Cordova and crucified between the bodies of two of
his sons.

The great mosque built by Ibn Hafstn at the out-
set of his rebellion was demolished; as it had alleg-
edly been built with the proceeds of Muslim spoils.
New mosques were now built in Bobastro while exist-
ing churches were demolished. Fortresses through-
out the province of Reiyo were likewise destroyed
and their Christian occupants deported to the low-
lands which they had occupied prior to Ibn Hafstin’s
rebellion.

‘Umar b. Hafstin appears to have been an adven-
turer, an opportunist and man of ambition who aspired
to achieve independence. His real aim throughout was
to achieve for himself in al-Andalus what had been
achieved by the Aghlabid amirs of Kayrawan, i.e. de
Jacto independence with nominal allegiance to a remote
caliphate. Inidally, circumstances were favourable to
him, but after his defeat at Poley (278/891), his power
steadily declined.

Al-Nasir’s conciliatory but firm policy, the blockade
of the Straits, the incessant attacks on Bobastro and
its district, the recurrent famines and epidemics, the
divisions within the ranks of his followers and the ex-
haustion of the people by the long-running struggle—
all these factors combined led to the eventual failure
of the rebellion. Yet, under the peace agreement con-
cluded with al-Nasir, ‘Umar b. Hafsin retained
Bobastro and quite a large number of fortresses for
himself and his descendants. He was not beaten in
battle nor was Bobastro captured by force. Al-Nasir
probably saw fit to conciliate ‘Umar b. Hafstin by
keeping him in control of Bobastro as his vassal so
that he could free himself to deal with the other rebels
and to concentrate on the new Shi‘T power which
posed a far greater threat both to the Maghrib and
al-Andalus. ‘
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Kutiyya, Iftitah al-Andalus, ed. A.A. al-Tabbi‘, Beirut
1957, 109-32; Una Crénica anémima de ‘Abd al-Rohman
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Gémez, Madrid-Granada 1950, 37-72; anon., Akhbar
magimi‘a, ed. E. Lafuente y Alcantara, Madrid 1867,
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‘UMAR . HUBAYRA [scc IBN HUBAYRA],

‘UMAR &. IBRAHIM a.-KHAYYAMI [see ‘UMAR

YYAM]. _ o

‘UMAR &, SA'ID aL-FUTI {ca. 1796-1864) a dis-
tinguished scholar and mugjahid of the Tidja-
niyya tarika [¢.v] in the western Sudan. ‘Umar was
born in Halwar in Futa Toro (present-day Senegal)
to a modest scholarly family of the Fulbe {g.2.] eth-
nic group. He was initiated into the Tidjaniyya in
Mauritania by ‘Abd al-Karim al-Nakil. A turning point
in “Umar’s life was his pilgrimage to Mecca, on which
he set out, according to traditions cited by Ly-Tall
(Un Islam militant, 83), in 1825. While in the Hidjaz
(1828-30) ‘Umar was attached to Muhammad al-Ghals,
the Tidjani khalifa for al-Hidjaz. In his book Rimah
hizb al-rahim (i, 194-5) ‘Umar relates that besides
instructing him in the special teachings of the Tidja-
niyya, Muhammad al-Ghali appointed him 4kalifa of
the Tidjaniyya for the western Sudan. On the way
back from Mecca, “‘Umar spent about six years (1832-8)
in Sokoto [¢.v.], during which he had very close con-
tacts with sultan Muhammad Bello, whose daughter
he married.

‘Umar b. Sa‘id’s career as a mudjalid was related
to the self-esteem which he developed as a result of
his relations with Muhammad al-Ghali and Mubam-
mad Bello and to his acquaintance with the djthid
tradition of Sokoto, but it did not result directly from
these. For after leaving Sckoto and spending some
time in Masina, ‘Umar settled down to the life of a
religious teacher in a community of his own which
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NOTES SUR L’ORIGINE DE LA TARIQA
DES TIGANIYYA
ET SUR LES DEBUTS D’AL-HAGG ‘UMAR

PAR

B. G. MARTIN

Bien que 'ordre des Tiganiyya soit 1'un des plus récents ordres soufis
ou confréries musulmanes (fariga), il est aussi P'un des plus répandus en
Afrique Occidentale. Son expansion dans cette région est liée au nom d’al-Hagg
‘Umar Tal (1794-1864), dernier des grands chefs de §ihdd au xixe siécle.
‘Umar en effet donna une impulsion et une extension nouvelles a la {ariqa
des Tiganiyya qui existait depuis 1196/1781 date de sa fondation en Algérie
par Sidi Ahmad al-Tigani.

Jusqu'ici les historiens qui avaient étudié le §ihdd du x1x® siécle avaient
manifesté moins d’intérét pour le chef tigdni que pour le trio important et
attachant formé par ‘Utman dan Fodio, son frére ‘Abd Alldh et Muhammad
Bello, fils de ‘Utman. Le nombre considérable de textes que ces trois hommes
ont laissés (presque 300 en tout) a contribué & diffuser leur renom. Leurs
écrits sont largement répandus 4 iravers I'Afrique Occidentale et la leclure
en est trés accessible. On ne peut en dire autant de la majorité des textes
de leurs contemporains : Muhammad al-Amin al-Kanemi de Bornou, Schu
Ahmadu de Masina ou al-Hagg ‘Umar, dont I'importance n'est cependant
pas moindre.

Al-Hagg ‘Umar en particulier est une figure qui mérite d’étre analysée.
Il ne serait pas inexact de le préscnter comme un des chefs musulmans les
plus influents qui se soient jamais manifestés en Afrique Occidentale. Aprés
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214 CHAPTER FIVE
MUSTAFA b. AHMAD HAMMAD

1. Jawab li-risala mursala ild Ahmad Sikii
MS: Timbuktu (CEDRAB), 866.

‘UMAR b. JAFAR b. AL-MAHDI

1. R ila Ahmad Stk
MS: Timbuktu (CEDRAB), 857.

MUHAMMAD b. AHMAD al-Siayawi al-Jaljawi al-Sanbayiti, known
as Gidado Modibbo

Since he dates his treatise by the reign of amir al-mu’minin Ahmad III
[of Masina], he may have been from that region; his nisba al-Sayawi
indicating place of residence, might refer to Say in Niger.

1. al-Minah al-mufida li-ahl al-hukm wa’l-ma‘rifa
Replies to a series of figh questions in about 100 pp.
MS: Niamey, 1294.

ANON

Q. fi madh Ahmad Sikii
MS: Timbuktu (CEDRAB), 868.

} AL-HAJJ “UMAR, HIS DESCENDANTS, AND FOLLOWERS

#

‘UMAR b. SAID b. “‘UTHMAN b. MUKHTAR b. °ALI b.
b, gLV MUKHTAR al-Futi al-Turi al-Gidiwi al-Tijani, known as al-Hajj

‘Umar, or *Umar Tall, b. ¢ 1210/1794-5, d. Ramadan 1280/9 February-
9 March 1864

Anon (1918); Tyam (1935); al-TijanT (1383/1963-4); Abun Nasr (1965); Holden (1966);
Willis (1967), (1970), (1989); Marquet (1968); Martin (1969); Miisa Kamara (1970,
1975); St Martin (1970),(1976b); Samb (1972), 41-72; Dumont (1974); : Jah (1979); Ba

(1980); Robinson (1985); Schmitz (1985, 1988); al-Zuwarl (1989); Ly-Tall (1991),
Bousbina (1995-6), 61-7; Dieng (1997); Caam (c. 2000).

Born c. 1794 at Halwar, the principal town of the province of Futa Toro,
some 50 km. south-east of Podor in the central Senegal river valley, he

1
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was educated first by his father and older brothers (he was the seventh
son of his mother), and other teachers, and then by his brother-in-law
Lamin Sakho, “an authority on Arabic grammar” (Robinson (1985), 70).
At some time during his youth he visited Futa Jallon, and was initiated
into the Tijani Path by “Abd al-Karim al-Nagqil whose silsila went back
to the founder Ahmad al-Tijani through Mawliid Fal and the great Idaw
°Al mugaddam Muhammad al-Hafiz.

In ¢.1826 he left his homeland to undertake the pilgrimage to Mecca,
perhaps passing through Hausaland and Bornu on the way. In Mecca he
came in contact with Muhammad Ghali, a khalifa of Ahmad al-Tijani,
became his devoted disciple for three years, and was finally designated
by him as a khalifa and given the authority to initiate sixteen
mugaddams who in turn could each initiate four others.

On his way back to western Africa he passed through Bornu, where he
tried to patch up the quarrel between Bornu and Sokoto, and then spent
about seven years (c. 1831-8) in Sokoto, participating in some of
Mubammad Bello’s jihad campaigns, and proselytising for the Tijani
Path. Bello evidently had high regard for him and gave him his danghter
Maryam in marriage. After Bello’s death in 1837, he left for
Hamdallahi, where he spent a while as guest of Shaykh Ahmad Lobbo,
passing on to Segu, where he was imprisoned for several months by its
non-Muslim ruler, and finally to Futa Jallon, where he was well received
by Almami Bakar. The latter gave him lands at Jegunko (Diegounkou)
and it was there, in the zawiya-like community he established, that he
completed the writing of the Kitab al-rimah in early Ramadan
1261/early September 1845. In 1849 he moved to Dinguiraye, from
where he launched his first jihdd against the kingdom of Tamba to the
west of Futa Jallon. _

Much of the rest of his life, until his mysterious death in 1864, is a
story of conflict and conquest leading to the establishment of a large but
fragile state based on Segu with regional capitals at Dinguiraye, Nioro
and Bandiagara. In 1861 al-hdjj “Umar’s forces conquered Segu, and its
ruler fled to Hamdullahi to seek the protection of Ahmad ITI, ruler of the
Masina Muslim state founded by his grandfather Ahmad Lobbo. This
led al-hajj “Umar to make a move against Masina, and in 1862 he took
Hamdallahi and put Ahmad III to death. In the following year the Kunta
chief Ahmad al-Bakka"1 joined forced with the Bari clan of Masina and

Compiled John O. Hunwick, Arabic Literatare of Africa: the Writings of
Western Sudanic Africa,, c. IV, Leiden: E. J. Brill, 2003. ISAM 200716
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meetings and studies in the Holy Cities, on the way
there, and on the way back. The wandering scholar
is a familiar feature -of medieval societies: the
pilgrimage epsured that the wanderers met, at a
determined time and place. It provided the Islamic
world as a whole with a centre and a forum, which
contributed greatly to the formation and maintenance
of an Islamic consensus—almost, one might say, an
Islamic public opinion. The Almoravid and Almohad
revolutions in the Maghrib were started by returning
pilgrims, made aware through travel of the religious
backwardness of their own peoples. Indian pilgrims
brought the revived Nakshbandi movement to the
Middle East; other Indian pilgrims brought back
the stimulus of Wahhabism.

The effect of the pilgrimage on communications
and commerce, on ideas and institutions, has not
been adequately explored; it may never be, since
much of it will, in the nature of things, have gone
unrecorded. There can, however, be no doubt that
this institution—the most important agency of

voluntary, personal mobility before the age of the |

great European discoveries—must have had profound
effects on all the communities from which the
pilgrims came, through which they travelled, and to
which they returned. (B. Lewis)

Bibliography: On the whole subject: C.
Snouck Hurgronje, Het Mekkaansche Feest, Leiden
1880; the pertinent sections in the monographs
and standard works on Islam; F. Wiistenfeld, Die
Chroniken der Stadt Mekka, passim; M.Gaudefroy-
Demombynes, Le pélerinage d la Mekke, Paris 1923.

On I: R. Dozy, De Israilicten te Mekka {also
in German); J. Wellhausen, Reste arab. Heiden-
tums?, 68 fi.; M. Th. Houtsma, Het skopelisme en
het steenwerpen te Mina (Versl. en Meded. der Kon.
Akad. v. Welenschappen, Amsterdam, Afd. Letter-
kunde, Ser. iv, part vi, 185 fi.); H. Winckler, A¥-
orient. Forschungen, Ser. ii, vol. ii. 324-50.

On 11: The biographies of Muhammad and the
works on Tradition.

On H11:C. M. Doughty, Travels in Arabia Deserta,
Cambridge 1888, i, Travels of Ali Bey, London
1816, ii; J. L. Burckbardt, Travels in Arabia,
London 1829; R. F. Burton, Personal narrative of
a Pilgrimage to el-Medinah and Meccah, London
1857, ii; T. F. Keane, Six months in Meccak,
London 1881; H. v, Maltzan, Meine Wallfahrt
nach Mekka, Leipzig 1865; C. Snouck Hurgronje,
Mekka, The Hague 1888, passim; idem, De hadji-
politiek der indische regering, in Onze Eeww, ix;
idem, Noles sur le mouvement du pilerinage de la
Mecque aux Indes Néerlandaises, in RMM, xv;
Y Eisenberger, Indie en de bedevaart noar M ekka
(thesis), Leiden 1928; Abdoel Patah, De medische
zijde van de bedevaart naar Mekka (thesis), Leiden
1935; Muhammad Labib al-Batantni, al-Rihkla
al-Hidjiziyya, Cairo 1329, an interesting and
remarkable book; Eldon Rutter, The Holy Cities
of Arabia, ii, London 1928; Rif‘at Basha, Mirldl
al-karamayn, z vol., Cairo 1925 (with numerous
photographs); R. Tresse, Le Pélerinage syrien aux
villes saintes de I'Islam, Paris 1937; ]. Jomier, Le
Mahmal et la caravane égyptienne des pélerins de la
Mekke, Cairo 1953 (see also the bibliography there
given); Ibn Diubayr, Travels, ed. M. J. de Goeje;
the various Fikh books, as well as the handbooks
for pilgrims known as Mandstk, for example the ex-
cellent little official brochure by al-Bahi al-Khiili,
al-Hadid] wa'l-“umra (series Kutub islimiyya),
published by al-Madilis al-a“ld-li’l-shu’ian al-isla-
miyya, Ministry of Wakfs, Cairo 30 April 1961. On

the IHadjd] of the Shi‘a see Kazem Zadeh j,
RMM, xix (1912}, 144 ff. S
ws HADJDJ, Hipypji, one who has performed

the pilgrimage to Mecca {see HADJIDJ].
“=s-HADJDJ HAMMUODA B. ‘ABD ar-%Azis
(d. 1201/1787), secretary to ‘Ali b. al-Husayn, Bey
of Tunis {1172-66/1759-82), and then of his succes-
sor Hammida b. ‘Ali (1196-1229/1782-1814), com-
posed a Kitab al-Bdskd, a history of the Hafsids
and the Turkish governors of Tunis, which is still
largely in manuscript. A portion dealing with the
wars of Kbayr al-Din and “Artdj was published by
Houdas, Chrestomathie maghrébine, Paris 1891, 14-96;
two other portions were translated by A. Roussean
(Algiers 1849) and Cherbonneau (fA, July 1851).
Bibliography: Roy, Exirait du catalogie des
manuscrils et des imprimés de la Bibliothique de la
Grande Mosquée de Tunis, Tunis 1900, 92-3; A.
Rousseau, Annales Tunisiennes, Algiers-Paris
1864, passim; Brockelmann, II, 458, S 1I, 688.
i (R. BasseT*)
B. SAID B. “UtnMAN TAL, 2
eur conqueror who founded
a short-lived kingdom in west Sudan where he im-
posed the Tidiani wird; he was also called al-Shaykh
al-Murtad3, at the time when he was preaching. The
son of the fyerno Saydu Tal, who was a fervent
Muslim, be was born in about 1497 at Halwar {Aloar
on the maps), a village in Fita Toro, 40 km. from
Podor (Senegal); he belonged to the Torobe caste, of
the Toucouleur race.

At the age of eighteen, after considerable study of
the Kurin he devoted himself to study and medit-
ation, and then received the Tidiinl wird of Sidi
{Sayyidi) “‘Abd al-Karim b. Ahmad Nagel, through
the intermediary of Sidi Mawlii] Fal and the Moorish
shaykhs of the Id-aw ©All. When 23 yvears old he set
out for Mecca by way of Kong, Sokoto, Fezzan
and Egypt. There he was once more initiated by
Sidi Muhammad al-Ghabi Abf Tilib who made him
a Tidiani mukaddam and even khalifa for the negro
countries. He visited Medina and Jerusalem, re-
turned to Meccd three tifies, then stayed at al-Azhar,
where be had discusSions with the shaykks of the
Khalwatiyya [g.v.]. From there he returned through
Fezzan and Bornu, after performing several miracles,
according to the legend. He escaped from the
assassins sent by the sultan al-Kanemi of Bornu
who nevertheless had given him his daughter Mar-
yatit in marriage, and also numerous slaves whom he
made his talibes (talaba). For seven years he remained
in Sokoto with Muhammad Bello, the son and heir
of ‘Uthman dan Fodio, and married his daughter
Maryam. He travelled through Hamdallahi, the
capital of Macina, to Segou where he was arrested
by king Tyefolo at the instigation of shaykk Amadou
{Abmad) the king of Macina, who looked on him as a
dangerous agitator; on being liberated, he returned
to Fiita in 1838. At that period he was for the most
part regarded as an informed and inspired religious
leader.

After being received with great deference by the
almamy (imdm), he settled from 1838 to 1848 in
Fata Dijallon, at Diegounko near Timbo, where he
founded a zdwiya; he instructed a large number of
disciples and worked the Boure gold-mines. In 1846
he returned alone to preach the Tidjani wird at
Fiita Toro, in his own country, with only moderate
success; he also visited Gambia, Saloum, Sine, Baol,
and Cayor and made friendly contacts with the
governor Caille. In 1848, alarmed by his growing
power and the number of his devotees, the almamy .
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The document is almost certainly a conflation, with
only the fiscal and religious provisions properly belong-
ing to “Umar’s time.
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Davip WAINES

"UMAR TAL (1794/7-1864), known in Fata as al-Hajj

‘Umar ibn Sa‘id ibn ‘Uthman of Gede; intellectual and
military leader in the central and western Sudanic re-
gion. Born in Fita Toro, a Fulbe state in the middle val-
ley of the Senegal River, ‘Umar first achieved promi-
nence during the pilgrimage to Mecca and Medina,
which he completed three times in the years 1828-1830.
At the same time he obtained an appointment as the
chief representative (khalifah) in West Africa for the Is-
lamic order called the Tijaniyah, which had been
founded in North Africa in the eighteenth century. With
these credentials ‘Umar returned to West Africa, visited
the capitals of the principal Islamic states, attracted a
following of disciples, wives, and slaves, and estab-
lished a reputation as a brilliant scholar, miracle
worker, and military strategist. Much of his reputation
emerged during a stay of seven years in Sokoto, the cap-
ital of the Islamic confederation of northern Nigeria. In
1839 ‘Umar traveled through the inland delta of the Ni-
ger River, where another Fulbe-dominated Islamic state
called the caliphate of Hamdullahi held sway. In 1840
he settled in Fita Jalon, yet another Fulbe polity in the
mountains of Guinea. In the small town of Jegunko he
taught, formed his growing community, and completed
his major work, Rimah, which serves an an important
guide for Tijaniyah clerics today.

Beginning in 1846 ‘Umar moved in the direction of a
military jihad, or war against unbelievers. He recruited
in his original homeland of Fata Toro. He moved his
rapidly expanding community to Dingiray, a settlement
east of Fitta Jalon under the control of the Mandinka
king of Tamba. In Dingiray the Umarian forces col-
lected arms, built fortifications, and created the condi-
tions of conflict with the Mandinka. Their victories over
Tamba in 1852-1853 launched the jihad, established

‘Umar’s reputation as a military leader, and attracted
thousands of new recruits.

‘Umar subsequently directed his forces to the north,
to the upper valley of the Senegal River. With an army
of about 15,000 he defeated the Bambara kingdom of
Karta, which had dominated the upper valley for dec-
ades. In 1857 ‘Umar laid siege to Medine, a new post
established by the expanding French, but he suffered
heavy casualties when Governor Louis Faidherbe ar-
rived with new troops from the coast. ‘Umar then led
his survivors to the east to regroup, then back to the
west in 1858—1859 in a bold recruiting campaign along
the river valley. With his predominantly new army he
defeated the renowned Bambara kingdom of the Middle
Niger, Segu, and made the city of the same name the
capital of his far-flung but poorly organized state.

In 1862 ‘Umar led most of his troops against the ca-
liphate of Hamdullahi in retaliation for Hamdullahi's
assistance to Segu against the jihad. He achieved an ini-
tial victory, but the Hamdullahi Fulbe, aided by the
Kunta clerics of Timbuktu, revolted in 1863, destroyed
the Umarian forces, and killed ‘Umar in 18364. The
Umarian jihad ended at this point, but the fragile polity
it created endured until the French conquest some
thirty years later. The principal leader of the state was
‘Umar’s oldest son, Ahmad, commonly called Amadu
Sheku, and its principal capital was Segu.

The basic structure of the Umarian jikad consisted of
recruitment of men and weapons in the west, in the re-
gions of Senegal and Fita Jalon, to wage war in the
east, against the Mandinka and Bambara. ‘Umar relied
particularly on the Muslims of the west who, like him-
self, were dissatisfied citizens of the Fulbe states of Fata
Jalon, Bundu, and Fita Toro. He fought against people
who could be generally classified as non-Muslims and
who blocked the emergence of Islam in the western Su-
dan. The Segu Bambara were regarded as particularly
notorious “pagans.” The campaign against Hamdullahi
was not part of the original design of the jihad. When
‘Umar decided to undertake it he wrote a long apologia
to justify his actions, and the dissension produced by
the conflict of Muslim against Muslim, and Fulbe
against Fulbe, helped produce the revolt of 1863-1864.

The basic structure of the Umarian jikdd contrasts
with the experience of earlier Fulbe-led jihads and the
states (Sokoto, Hamdullahi, and the two Fatas) that re-
sulted from them. The earlier pattern consisted of inter-
nal revolutions against ‘“‘pagan’” or nominal Muslim rul-
ing classes, followed by expansion to the exterior. This
pattern was codified in the writings of the Sokoto lead-
ership and adopted by ‘Umar himself in his own writ-
ings. ‘Umar could not, however, lead a second internal
revolution in his native land, and he decided to recruit
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The NCD theorists’ fourth assertion is that nationalization in Egypt completely under- -

mined the foundations of private ownership and prepared conditions for liguidation of cap-
italist relations. Hosseinzadeh correctly points out that nationalization did not change
capital-labor relations. While improvements were made in working éonditions, workers
participated neither in ownership nor control. Moreover, private property was not under-
mined by these regulations. Indeed, a new class, composed of top state bureaucrats and a
managerial and technocratic elite, disproportionately benefited -from the new order
(pp. 135-54). Unfortunately. the author does not discuss other social classes and their rela-
tionship to the state.

Finally, NCD theorists state that i was Anwar Sadat who reversed Egypt's “socialist
orientation.” According to Hosseinzadeh, increasing budget deficits coupled with the de-

mands of the new bourgeoisie for economic liberalism led Nasser to appeint a new prime

minister to undertake auslerity measures. After that, although Nasser used Jeftist phraseol-

ogy. “socialist” measures were abandoned in practice. Sadat simply continued Nassers
policies on a larger scale (pp. 157-77).

Hosseinzadeh concludes that Nasser’s Arab socialism,
amounts to nothing more than state capitalism. He argues
cline of Nasserism were primarily due to internal socioeconomiic chariges and not Nasser’s
adoption of scientific socialism. Unfortunately, the author does not -addréss the question of
whether a different theory of NCD may be more “plausible.” He fails to mention any of the
different versions of the theory, not does he discuss how these might have provided a better
theoretical framework. Subsequently, the large question, whethér developing countries can
“leap over a capitalist stage” to socialism, remains unanswered.

Despite its shoricomings, Hosseinzadeh’
analysis that may prove to be helpful for
strength of the book lies in the application
Arabic, and especially Soviet sources, the
Nasser’s Egypt.

like socialism in the NCD theory,
that the rise, the rule, and the de-

s work offers extensive historical and theoretical

of the analysis to Egypt. By utilizing Western,
author offers a completely ‘revised history of

Department of Political Science

KHALIL DOKHANCHI
State University of New York, Binghamton

Joun RavLpn WiLLs, In the Path of Allah: The Passion of al-Hajj “Umar. An Essay into the
Nature of Charisma in Islam (London: Frank Cass, 1989). Pp. 268.

This book has long been announced. In 1985 ;i was advertised, as if published, on the dust-
Jacket of Slaves and Slavery in Muslim Africa edited by J. R. Willis and slso published by
Frank Cass. After such a long wait it is all the more disappointing to find that behind the
lofty-sounding title of the book there is a poverty of scholarship—indeed, a perversion of
scholarship—coupled with what almost seems like a pastiche of 19th-century *
that leave this reviewer, at least, dumbfounded. Reading this book I found mys
if I were in a time warp. In the first place, although Professor Willis refers in his bibliogra-
phy to some of the more recent scholarship on al-Hajj “Umar, the great 19th-century Tijani
propagandist and mujahid of West Africa, such as David Robinson’s The Holy War of Umar
Tal (Oxford, 1985) and F. Dumont’s L'Anti-Sulian ou al-Hajj Umar combattant de la foi
(Dakar, 1974), it would appear that he has not read them, since nowhere in his text or foot-
notes does he refer 1o them, much less take them into account in his discussions of his sub-
Ject. The same is true, pari passu, for the rest of his bibliography, which is very thin on work

Orientalism”
elf feeling as

those interested in development. Moreover, the-

published in the past twenty years. The reason for this seems to be that, in essence, the bogk
is little more than the publication of the author’s 1970 Univer§ity of London Ph.D. thesx}s,
whimsically dressed up in a language of studied archaism, strained metaphors, and .g'randxl-
oquent dramatics. It is written as a hagiography apd as §uch su-ﬁers fr‘fff‘ all_ the' f.ml’l,ngs of
the genre: an overblowing of the charismatic genius of its sub.Ject, an “mevitability” about
the path of his career (his “passion”), and a clichéd presentation of all those who opposed
the hero or obstructed his progress as malicious or villainous. 11.1 Fhe manner of 2 haglogra-
phy it “tells the story” of al-Hajj “Umar’s life, his dreams, his visions, .h;s trouncmg ?f the
pagans,” his struggle for the establishment of God's law ('m earth. In like manner 1} largely
ignores social and economic context and has no thesis to it and,.henc§, no conc]usxfnés.

A few illustrations may help to make the point. In the world inhabited b>f a]»Han Umar
and Professor Willis, Segu, the capital of a powerful state on the Middle Niger (in rn.odem
Mali) for almost two centuries is seen as nothing more than “the grea‘t Bambara 'E)asuon of
infidelity” (p. 2, cf. p. 98) or “one of the last redoubts of Suda.nesc [stc]”unbc]‘l‘ef’ (p. 8). It
is a world where al-Hajj “Umar “made inroads into the domain of kufr” and swc‘pt away
most of the conceits which had puffed the pride of animist prz-xcnce” (p,"léctS). It is also a
world where (to quote the preface) “through a primary inspirano.n [z.li—Ha.u~ Umar] b-ecame
the momentum of Islamic revival-—leaves the trodden path of imitatio nq(n as the: gu1daqce
of his mission is subsumed under a beautifying principle.” Among al-Hajj “Umar’s enemies
were two Muslim leaders of the area: Ahmadu Shaykhu, leader of the small state based on
Hamdallahi in Masina, founded by his father, and Ahmadu Sh'flykhu’s ally the. Qadﬁm
shaykh of Timbuktu, al-Bakka’i. We find that AhmaAdl.l Shaykhu’s side of the 2olem1cs with
al-Hajj “Umar was “soiled by specious lower qualities” (p. 145) and that h1§ ‘father was
guilty of “the most deplorable excess” arising f_rom “a boundless am?nll(m barely
concealed” (p. 45). As for al-Bakka®i, his alliance with Ahma(%u Shaykhu brings forth the
comment, “Thus the villain and his accomplice prepare their trickery” (p. 16_9) and we ar:>:
warned that we shall “savor more of [al-Bakka®i’s] cunning as the narrative proceeds

is the opposition trashed.

(P-h?[i)\;i:; ‘:18013 to th: P;ubstance of the book itself, let us start withA th&? title, or at le:ast the
two subtitles. The subtitle, The Passion of al-Hajj “Umar, g]car]y m'vues a compan‘sor} of
al-Hajj “Umar with al-Hallaj (and perhaps of J. R. Willis with Massignon!). There is lmlf,
basis for the comparison of the two Muslim figures, apart from the fzfct that bpth a]—HaJJ_
“Umar and al-Hallaj were strongly sufi-oriented. But there thf: comparison e{ids. Al:HallaJ
was a deeply ascetic, creatively imaginative mystic only marginally involved in pohtxc§ and
strongly oriented towards martyrdom. Al-Hajj fqmm, on the other Vham.i, thc')ug}.l a skillful
exponent of sufi doctrines, many of which originated in the creative imagination of Ibn
“Arabi, himself contributed little or nothing original to them. He was strongly c!rawn o po-
litical action and the implementation of a zahir/shari vision of I.slam and died as-a de-
feated warrior fleeing his pursuers, not as a martyr to ecstatic mystical excesses.

The second subtitle, An Essay into the Nature of Charisma in Islam, also calls ff)r Cf)m-
ment. In fact, there is absolutely no discussion of what charisma might be, or whiat it might
mean “in Islam,” let alone how the term might be applied to al-Hajj “Umar. Weber, the great
exponent of the concept in modern sociology, is ignored. E-ven Bryan 'I.'urx,lye-r, who has useful
chapters on “Charisma and the Origins of Islam” and .“Samt and Shelkh‘ in hx.s Weber and
Islam (London: Routledge and Kegan Paul, 1974) is bypasse(‘i, DCS]').IICE thxs,’ the word
*“charisma” is splashed about at various places in the book, e.g. ¢ [a}-Ha_g;-‘;. Umjir s] perSf)na
and charisma provided the binding element of this great {administrative] edifice” (p. %46), he
has “amazing force and charisma” (p. 147); “cannons were p}xt tq g”ood _eﬁe(it .. 1mpreg_—v
nating [sic] the Shaykh’s charisma” (p. 175); lhe. “my.suc~mu].add1d notion 'bccomes_tlh,c,
starting point for the transmission of the charismatic quality as an hereditary faculty
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Al-Haj Umar Tajana
1783-~1898 C.E.

Muslim revival movements

During the nineteenth century when the affairs of the Muslims
were at a low ebb, and the European imperial powers poised to occupy
Muslim lands as colonies, many Muslim leaders appeared in various
parts of the Muslim world to lead Muslim revival movements Some
leaders claimed to be Mahdi or Mujadids ordained by destiny to
purify Islam, and restore to the Muslims their lost glory. Some
leaders rose to exhort the Muslims to undertake Jihad against the
enemics of Islam,  One of such leaders who rose in the Senegal
regien of West Sudan was Al-Haj Umar Tajani.
Al Haj Umar Tajani '

Umar b Said Tal was born in 1793 C.E. at Halwar in Futa Toro.
He was ‘a Yokolor of the Torodbe religious clan. He received
religious education. After completing his -education he went on a
pilgrimage to Makhah, There he was initiated into the Tajani order
of Sufism, and was declared as the ““Khalifa” of the order in West
Sudan, On return from the Hajj, he stayed at Skoto, and marfied
Muhammad Bello’s daughter Maryam. He took part in election of
Bello’s successor. Returning to his country he began as a teacher
and a preacher. He was an eloquent speaker, and stcceeded in
making many followers. He exhorted his followers to undertake
Jihad in the name of God. His call bore fruit, and he was able to
build an army of his followers. Because of his growing strength,
the authorities of his home country Futa Jallon imposed restrictions '
on his movements. In 1848 C.E. he shifted to Dinguiray east of
Futa Jallon and made it his headquarter. Here more people gathered
tound him. In 1852 C.E. he launched his “Jehad’’. He first campaign
was against the ruler of the principality of Karta. The campaign’

References :
1. Cambridge History of Fslam.
2. A History of Islam in West Africa ¢ ¥, Spencer Trimingham:.
3. Islam in Africa ; Prof. Mahmud Brelvi.
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un secteur d’activité qui avait été longtemps la « chasse gardée» des fran-
cophones. Pour illustrer cette question soudanaise, nous avons choisi de
reproduire ici les extraits d’un article publi¢ dans Contact, « journal indé-
pendant d’informations et d’opinion » paraissant & N’Djaména. Ce texte
a été rédigé sous le couvert d’un pseudonyme, par une personnalité tcha-
dienne qui connait bien le monde arabe et qui est restée longtemps dans
I'opposition avant d’occuper un poste ministériel important a la fin du
régime Habré :

« La politique d’infiltration du FNI soudanais.

Depuis sa création, 'organisation des Fréres musulmans au Soudan,
qui est devenue le Front national islamique, a eu pour politique d’avoir
des satellites dans les pays de la région (Tchad, Somalie, Ethiopie en
particulier). Cette tendance est devenue trés forte sous la direction actuelle
de Hassane Al-Tourabi, qui maitrise le frangais et l’anglais, et qui est,
entre autres, un brillant universitaire et un fin tacticien. Pour ce qui est
du Tchad, sa politique est simple : recruter des Tchadiens nés au Soudan,
ou carrément des Soudanais appartenant a des groupes ethniques qui ont
une présence au Tchad, les endoctriner idéologiquement, et les injecter
dans la scéne politique tchadienne. Et, depuis la création du FROLINAT,
il n’y a pratiquement pas eu de tendances ou d’organisations tchadiennes
qui ne se soient pas vu injectées dans ses rangs ce genre d’éléments. Si les
éléments de I’époque du FROLINAT sont maintenant & bout de souffle,
il y a une nouvelle génération plus dynamique qui a investi le MPS.
Pendant le séjour du MPS au Soudan, un certain nombre de militants du
FNI, en particulier ceux de 'ethnie zaghawa, ont eu pour directive de leur
chef al-Tourabi d’infiltrer le MPS et d’y faire un travail d’agitation, de
propagande pour créer un climat propice a la naissance d’un mouvement
intégriste au Tchad. L’opération a assez bien réussi, dans la mesure ou ces
éléments ont pu parvenir a des postes sensibles dans le MPS, I’Armée et
IEtat®. »

Jean-Louis Triaud

26. Khalil Jameh, « Y a t-l un danger intégriste au Tchad ?», Contact, n° 6, juillet 1991
(extrait).

AFRIQUE DE L'OUEST

AN INTRODUCTION TO THE TIJANI PATH:
BEING AN ANNOTATED TRANSLATION
OF THE CHAPTER HEADINGS
OF THE KITAB AL-RIMAH OF AL-HAJJ ‘UMAR

John O. Hunwick
with the assistance of Robert Kramer,
Richard McGrail and Daniel Shaw*

INTRODUCTION

The annotated translation which follows is the product of a seminar
on Islamic texts led by Hunwick at Northwestern University in the winter
and spring of 1988. Kramer, McGrail and Shaw were at that time
graduate students pursuing research into Islamic topics. McGrail had a
particular interest in Tijani doctrines and has gone on to do research on
the Niasséne Tijaniyya in Senegal. There were reasons other than the
purely ‘local’ for choosing this text to work on. Although the body of
literature on Sufism in sub-Saharan Africa has continued to grow, most
of it has focussed on the political, social or economic roles of the
‘brotherhoods’.! Although one must admit that such roles have been of
considerable importance in modern African history, a focus solely on such
roles overlooks the essential fact that these Sufi ‘brotherhoods’ are first
and foremost religious movements. It also ignores their intellectual under-
pinnings as well as their links with wider and deeper streams of Islamic
thought. The translation of the chapter headings of al-Hajj ‘Umar
al-Fat?’s Kitab al-rimah presented below is therefore a conscious attempt

* We are grateful to Vincent Cornell, whose deep knowledge of Sufi terminology saved us
from some of the more serious errors of translation in the first draft. Bernd Radtke later brought
to bear on the translation his profound understanding of the Sufi tradition and we are deeply
indebted to him for the enlightenment he provided. We also acknowledge with thanks the com-
ments of Muhammad Sani ‘Umar on an intermediate draft of this paper. The numerous remaining
imperfections and infelicities are, of course, entirely our own responsibility.

1. Notable exceptions are Fernand Dumont, La Pensée Religieuse d'Amadou Bamba,
Dakar-Abidjan: Les Nouvelles Editions Africaines, 1975 and Louis Brenner, West African Sufi: the
Religious Heritage and Spiritual Search of Cerno Bokar Saalif Taal, London: C. Hurst & Co.,
1984. More recently R.S. O’Fahey, Enigmatic Saint: Ahmad b. Idrls and the ldrisi Tradition,
London: C. Hurst & Co.—Evanston, Northwestern University Press, 1990, has examined the
spiritual legacy of a $iufi shaykh whose disciples formed tariqa s in north-east Africa. For an
overview of research and publication on Sufism in West Africa, see Jean-Louis Triaud, ‘Le théme
confrérique en Afrique de 1'Ouest : essai historique et bibliographique’ in A. Popovic &
G. Veinstein, Les Ordres Mystiques dans Uislam : cheminements et situation actuelle, Paris, Editions
de Ecole des Hautes Etudes en Sciences Sociales, 1986, pp. 272-82.
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IN THE NAME OF ALLAH, THE MOST COMPASSIONATE, THE
MOST MERCIFUL

THE STATE IN ISLAM:
AN ANALYSIS OF THE POLITICAL IDEALS OF
AL-HAJJ UMAR AL-FUTI: 1794-1864 A.C. (1209-1281 A.H.)
Omar Jah,
MA., PhD.

BACKGROUND:

Al—Hz;jj *Umiar al-Futi was born and brought up in Futa Toro, aregion in the
Southern Senegal. As a member of a well learned Fulani family, al-Hajj
developed a keen interest in Islam and the study of Islamic Sciences. He was
known to have memorised the Qur’an and mastered many Islamic Sciences in an
early age: After completion of his studies, Umar had spent many years in
teaching and research. In tyhe'year 1825 (1241} al-Hajj *Umar was known to -
have embarked on a long journey to perform pilgrimage in Mecca. It was during
his travel to, and long sojourn in the Holy-land, that al Hajj ‘Umar developed

interest in undertaking reform. Hence his Jihad by which he succeeded in

establishing an Islamic State in the Western Sudan. Though short-lived the State
al-Hajj *Umar established (1852-1893 /12]69-151 1) was one of the most pow-
ertul Islamic States in the region. This paper attempts to analyse al-Hajj"Umar’s
political ideals in order to see to whatextent did they influence the development of

the social, religious and political history of the region.

AL-HAJJ "UMAR’S JIHAD AND ITS OBJECTIVES

Like many reform lc;aders in Islamic History, al-Hajj ‘Umar al-Futi began
his reform movement peacefully and continued to do so for over twenty years.
From 1830-1852 / 1246-1269 the year he launched his militant jihad, al-Hajj -
*Umar was known to have wandered from one region to another within and
outside the Western Sudan: calling for reform in the Muslim Religious and

-7
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CHAPTER FIVE
MUSTAFA b. AHMAD HAMMAD

1. Jawab li-risdla mursala ila Ahmad Stki
MS: Timbuktu (CEDRAB), 866.

‘UMAR b. JA°FAR b. AL-MAHDI

1. R ila Ahmad Siki
MS: Timbuktu (CEDRAB), 857.

MUHAMMAD b. AHMAD al-Sayawi al-Jaljawi al-Sanbayati, known
as Gidudd Modibbo

Since hg dates his treatise by the reign of amir al-mu’minin Ahmad III
[of ‘Mz't‘sma}, he may have been from that region; his nisba al-Sayawi
indicating place of residence, might refer to Say in Niger.

1. 'al-Minah al-mufida li-ahl al-hukm wa’l-ma‘rifa
Replies to a series of figh questions in about 100 pp.
MS: Niamey, 1294.

ANON

Q. fi madh Ahmad Sikii
MS: Timbuktu (CEDRAB), 868.

AL-HAJJ ‘UMAR, HIS DESCENDANTS, AND FOLLOWERS

‘UMAR b. SAID b. ‘UTHMAN b, MUKHTAR b. °ALI b.
MUKHTAR al-Fati al-Tar al-Gidiwi al-Tijani, known as al-Hajj
“‘Umar, or *Umar Tall, b. ¢ 1210/1794-5, d. Ramadan 1280/9 Febru'ary—
9 March 1864

Anon (1918); Tyam (1935); al-Tijani (1383/1963-4); Abun Nasr (1965); Holden ;
Willis (1967),'(1970), (1989); Marquet (1968); Martin (1969);(Mﬁs;.’ Kamara((}199676(%:
1975); St Mqrtm (1970),(1976b); Samb (1972), 41-72; Dumont (1974); : Jah (1979); Ba
(1980); Robinson (1985); Schmitz (1985, 1988); al-Zuwari (1989); Ly-Tall (19’91)‘
Bousbina (1995-6), 61-7; Dieng (1997); Caam (c. 2000). '

Born c. 1794 at Halwar, the principal town of the province of Futa Toro,
some 50 km. south-east of Podor in the central Senegal river valley, he

CENTRAL MALIN IN THE 19TH AND 20TH CENTURIES 215

was educated first by his father and older brothers (he was the seventh
son of his mother), and other teachers, and then by his brother-in-law
Lamin Sakho, “an authority on Arabic grammar” (Robinson (1985), 70).
At some time during his youth he visited Futa Jallon, and was initiated
into the Tijani Path by “Abd al-Karim al-Naqil whose silsila went back
to the founder Ahmad al-Tijani through Mawliid Fal and the great Idaw
¢ Alf mugaddam Muhammad al-Hafiz.

In ¢.1826 he left his homeland to undertake the pilgrimage to Mecca,
perhaps passing through Hausaland and Bornu on the way. In Mecca he
came in contact with Muhammad Ghali, a khalifa of Ahmad al—Tijaﬁi,
became his devoted disciple for three years, and was finally designated
by him as a khalifa and given the authority to initiate sixteen
mugaddams who in turn could each initiate four others.

On his way back to western Africa he passed through Bornu, where he
tried to patch up the quarrel between Bornu and Sokoto, and then spent
about seven years (c. 1831-8) in Sokoto, participating in some of
Muhammad Bello’s jihdd campaigns, and proselytising for the Tijani
Path. Bello evidently had high regard for him and gave him his daughter
Maryam in marriage. After Bello’s death in 1837, he left for
Hamdallahi, where he spent a while as guest of Shaykh Ahmad Lobbo,
passing on to Segu, where he was imprisoned for several months by its
non-Muslim ruler, and finally to Futa Jallon, where he was well received
by Almami Bakar. The latter gave him lands at Jegunko (Diegounkou)
and it was there, in the zawiya-like community he established, that he
completed the writing of the Kitab al-rimah in early Ramadan
1261/early September 1845. In 1849 he moved to Dinguiraye, from
where he launched his first jikdd against the kingdom of Tamba to the
west of Futa Jallon.

Much of the rest of his life, until his mysterious death in 1864, is a
story of conflict and conquest leading to the establishment of a large but
fragile state based on Segu with regional capitals at Dinguiraye, Nioro
and Bandiagara. In 1861 al-hdjj *Umar’s forces conquered Segu, and its
ruler fled to Hamdullahi to seek the protection of Ahmad III, ruler of the
Masina Muslim state founded by his grandfather Ahmad Lobbo. This
led al-hajj “Umar to make a move against Masina, and in 1862 he took
Hamdallzhi and put Ahmad III to death. In the following year the Kunta
chief Ahmad al-Bakka®1 joined forced with the Bari clan of Masina and

of Western Sudanic Africa, Leiden 2003,pp.

Compiled: John O. Hunwick, Arabic Literature of Africa IV: The Writings
IRCICA 43974 T
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Hallaj, al-

HAJJ Sec Pilgrimage: Hajj

HAJJ SALIM SUWARI, AL- (C. 1300)

Al-Hajj Salim Suwari is a name that appears in a number of
scholarly lineages in West Africa. He is credited with trans-
mitting a significant Maliki teaching tradition to a region
stretching from Ghana and Burkina Faso to Senegal and
Gamnbia in West Africa, This tradition included jurispru-
dence, exegesis, and the biography of the Prophet. Historians
are divided between his provenance in the twelfth and thir-
‘teenth centuries and the early fifteenth century. Those who
support the latter believe that he played a leading role in the
cultivation of extensive trade in gold between West African
lingdoms and North Africa. According to them, al-Hajj
Salim Suwari laid the foundation for 2 Maliki tradition that
fostered trade and accepted the authority of non-Muslim
rulers. Itis this tradition that played a leading role in relations
between Muslims and other religious groups until the Fulani
Jihad states emerged in the eighteenth and nineteenth centu-
ries. Butitis also a tradition that continues today in countries
like Senegal and other regions in West Africa.

Following the local hagiographies more closely, S. O.
Sanneh believes that al-Hajj Salim Suwari should be situated
in the twelfth century. Al-Hajj Salim Suwari performed the
pilgrimage seven times, and on returning from the last one,
he began a migration from Diakhe-Masina on the Niger
River to Diakhe-Bambukhu further southwest on the Senegal
River. There he founded a city-state with his many followers,
and established the scholarly tradition that flourished for the
next several generations. Sanneh also believes that al-Hajj
Salim Suwari and his followers, the Jakhanke, were not
directly engaged in the gold trade. Rather, they were engaged
in agriculture (through the extensive use of slaves) and were
devoted to travel and study. The Diakhe-Babukhu of al-Hajj
Salim Suwari became a model for many similar city-states in
the long history of Islam in West Africa.

See also Africa, Islam in; Islam and Other Religions;
Networks, Muslim,

BIBLIOGRAPHY

Levtzion, N. “Patterns of Islamization in Black Africa.” In
Conversion to Islam. Edited by N. Levtzion. New York:
London: Holmes and Meier Publishers, 1979.

Sanneh, S. O. The Jakbanke: The History of an Islamic Clevical
People of the Senegambia. London: International African
Institute, 1979.

Wilks, I. Wa and the Wala: Islame and Polity in Novthwest-
ern Ghana. Cambridge, U.X.: Cambridge University
Press, 1989.

Isfam and the Muslim World

Wilks, I. “The Juula and the Expansion of Islam into the
Forest.” In The History of Islant i Africa. Edited by N.
Levtzion and R. L. Pouwels. Athens: Ohio University
Press, 2000.

" Abdulkader Tayob

(1797-1864)

The last revoludonary in the jibad tradition of Western
Sudan, Shaykh “Umar al-Tal was born in Futa Toto, in the
Senegambia region, where he received his religious training.
While in Mecea for pilgrimage in 1826 he was appointed the
caliph of the Tijaniya brotherhood in the Western Sudan. He
lived in Mecca and Cairo, and eventually settled at the court
of the Sckoto Caliphate. After almost 2 decade away from
home he decided, in the late 1830s, to return to the Senegambia

" region. He settled first in Dingirai, a town on the frontiers of
the Futa Jalon imamate. There he began to preach and build
his own following. For the next decade, his focused primarily
on writing and teaching. He used his authority to challenge
the leaders of the locally powerful Qadiriya Sufi order.

Inhis efforts to forge alarge Muslim state, ‘Umar declared
a jihad around 1852 or 1853, when he began to widen his
military operations north toward the upper Senegal River
through non-Muslim, Malinke-dominated areas. By then he
had acquired firearms and was proving to be a formidable
force in the region. By the mid-1850s he had established the
Tukolor Muslim empire, with his capital at Nioro. His
activities in the Senegambia evenwmally led to a confrontation
with the French, who were seeking to establish absolute
control over the region. ‘Umar’s military operations further
east in the Muslim state of Massina were largely successful,
until he was killed in 1864 during a counterattack. His
successors divided up the empire and continued to challenge
the French over the next couple of decades.

See also Africa, Islam in; Caliphate; Thadat.

BIBLIOGRAPHY

Robinson, David. The Holy War of Umar Tal: The Western
Sudan in the Mid-Nineteenth Century. Oxford, U.K.:
Clarendon Press, 1985.

Abdin Chande

HALLA]J, AL- (858-922)

The mystic and martyr Husayn ibn Mansur al-Hallaj was
born in 858 in Bayda, Persia. An Arabized Iranian whose
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THE RELATIONSHIP BETWEEN
THE SOKOTO JIHAD AND THE JIHAD OF
AL-HAJJ ‘UMAR: AN ASSESSMENT!

Omar Jah

One of the remarkable features of the development of Islam in
Western Sudan has been the life and thought of al-Hajj ‘Umar al-
Fiti, who dominated the scene during the middle of the
nineteenth century through his attempt to rally Muslims to his
Sufi-oriented ideology against political corruption, blind
adherence to a rigid system of Muslim juridical practice, and the
impinging force of European colonialism.

The purpose of this paper is to assess the jihad of al-Hajj
‘Umar al-Fati (1830-1864) within the general framework of the
nineteenth century reform movements in Western Sudan. In
order to do this, one must de-emphasize the traditional approach
of excessive historical narration and focus on the ideological
basis of the movement. It is our belief that to understand the
fundamental objectives of al-Hajj ‘Umar’s reform and to be able
to assess its achievements and shortcomings, one must analyse
al-Hajj’s concept of reform, his understanding of leadership
structures and the methods he used to realise his objectives. Such
an analytical approach, we hope, will help determine how far al-
Hajj’s jihad conforms to or differs from the pattern of earlier
jihads, especially those of Shaykh ‘Uthman dan Fodio and
Ahmadu Labbo, which seem somehow to have influenced the
development of al-Hajj ‘Umar’s concept of reform.

1 This paper was originally presented at THE SOKOTO SEMINAR held at
Sokoto, Nigeria from 6t to 10t January 1975, which was jointly sponsored
by the Department of History, Ahmadu Bello University, Bayero
University, and AREWA House of Kaduna, Nigeria.
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Tepay you from the flood of His abundance with that which is a
joy to the eyes on the Day of Reckoning.

. What is requested from your noble person is that as soon as
this letter arrives you dispatch to us our son Ahmad al-°Ayariyya
anq our son Bashir, for we are awaiting them with great
anticipation. May God lengthen your existence and give you
victory over your enemies. May He with your sword cut the
throats of the faction of the depraved, deceitful unbelievers. For
truly the unbelievers are pouring in everywhere; these days there
isnota king on the face of the earth except for you. You have
proclaimed the religion and defeated the apostates; may God
reward you with the best of rewards.

What is asked of your noble person is to send to us with
Brother Ghayth three pretty slave girls.

Your beneficence is comprehensive and with us you have
never, and will never, fall short. May peace embrace your
exgellency and the most noble offspring at the beginning and the
end.

FALKEIANA I: A POEM BY IBN AL-SABBAGH
(DAN MARINA) IN PRAISE OF THE AMIR
AL-MU°MININ KARIYAGIWA

HAMIDU BOBBOYI AND JOHN O. HUNWICK

Introduction

Under a project partially funded by the U.S. National Endow-
ment for the Humanities, a machine-readable catalogue of all the
Arabic manuscripts and pamphlets housed in the Melville J.
Herskovits Africana Library at Northwestern University is being
prepared by the writers of this paper. Approximately 85% of the
manuscripts preserved there originated in the library of a single
Tijani scholar of Kano, al-hajj *Umar Falke (d. 1962) and for
much of this collection there has not hitherto been even a check-
list. Our examination reveals that although much of the content of
this library is what may be called ‘standard works’ there is a not
insignificant number of unique items. including some whose
very existence was previously unknown. We are therefore
planning to publish the shorter of such items through the pages
of Sudanic Africaunder the general title of Falkeiana, in memory
of the scholar who originally collected or copied them. The
‘Poem of Ibn al-Sabbagh (Dan Marina) in praise of the amir al-
mu’minin Kariyagiwa’ reproduced and translated below is the
first of such endeavours.

In the section on the culama® of Katsina in his Infaq al-
maysiir, Muhammad Bello makes reference to the celebrated
scholar Ibn al-Sabbagh, describing him as al-ustadh (‘the
teacher’), al-mukashaf (‘the one illuminated’) and dihliz al-‘ilm
(‘the hall-way of learning’) and listing works of his including
what was evidently a major composition, a commentary on the
°Ishriniyyat of Abd al-Rahman b. Yakhlaftan al-Fazazi (d.

Sadanic Afica, 1, 1991, 125-138 , ferden
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his bedroom, 65 and on occasion he used Arabic salutations.%¢ ‘I
know that the book is strong’, he said of the Qur’an, ‘and [ like
it becaét_;se it is the book of the great God; it does good for
me...’ ‘

To the Muslims in Kumase in the early nineteenth century it
must have seemed that ignorance—unbelief—was surely giving
way to enlightenment: that all the signs indicated that the time set
by Allah for the conversion of the Asante was near. The Suwar -
ian praxis was working. Hijra, withdrawal from Asante, could
only deprive the king and his councillors of that very example of
the Muslim way of life—qudwa—that was essential in such
changing times. With the advantage of hindsight we know that
the Kumase Muslims were unduly optimistic, but to follow the
fluctuating fortunes of the community in the later nineteenth
century is beyond the scope of this article. 8
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65 Bowdich, Mission, 308.

66 Dupuis, Journal, 109.

67 Ibid., 161.

68 But see Wilks, Asante in the Nineteenth Century, 238-42, 277-8,
313-18; Owus‘u—Ansah, Talismanic Tradition, 165-86.

STUDIES ON THE SOURCES OF THE KITAB RIMAH
HIZB AL-RAHIM OF AL-HAJJ ‘UMAR

BERND RADTKE*

Introduction

Ahmad al-Tijani (1737-1815), the founder of the Tijaniyya
order, left no writings behind when he died, apart from a few
letters. His student ¢Ali Hardzim Barrada (d. 1856) collected
information about his master’s life and teachings, some of his
farwas and his letters, and published them in the Jawahir al-
ma‘ani.! On the margins of the Jawahir is normally printed the
other basic work of the Tijaniyya, the Kitab Rimah hizb al-
rahim “ald nuhiir hizb al-rajim: ‘The Lances of the Party of the
Compassionate against the Throats of the Party of the Accursed
Satan’. The author of this work is “Umar b. Sa‘id al-Fut1 (1793-
1864), known generally as al-hajj *Umar. This scholar, mystic,
religious combatant, founder and leader of a state, is considered
to be one of the most remarkable and important personalities in
nineteenth-century West African Islam. His life has been
described in the works of David Robinson, Bradford Martin,
John Ralph Willis and Jamil Abun-Nasr.2 It is not least because
of the work of al-hdjj ‘Umar and his successors that the
Tijaniyya today is an important factor in the religious and
socio-political life of West Africa, with many millions of
followers.

After his death in 1864, the state founded by al-hajj “Umar

* I wish to express my warmest thanks to Knut S. Vikgr who translated
most of the German parts of this article, and to John O’Kane for having
patiently proof-read and revised its final English version.

1 Bernd Radtke, ‘Was steht in den Gawahir al-ma®ani? Versuch einer
Ehrenrettung’ (forthcoming).

2 Bibliographical information about these authors is given in my ‘Von
Iran nach Westafrika’, Die Welt des Islams, xxxv, 1995, 66-9.

Sudanic Africa, 6, 1995, 73-113
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David RoBiNsoN, The Holy War of Umar Tall. The Western Sudan in the mid-Nineteenth
Century. Oxford, Clarendon Press, 1985. 434 p.

D:V}?(eicig;; Sd:n] ;l:z)s:;ncr); 1fleuuF'uta sénégalaif, .bon connaisseur de I’arabe, du peul et du frangais,
pavid Robinson n O?Yfa:ge’ miri par de§ ceuvres antérieures (") et un Jong dépouil-
s e.n.ts, sur al-Hagg "Umar Tall (El Hadj Omar), figure de proue de I'is]
ouest-africain au milieu du XIX® siécle. ' o
‘Co‘mme Ie montre bien David Robinson, al-Hagg “Umar est un personnage tout en cont
Pelcrfn, leader rigani, meneur de gihad, il 2 été tour 3 tour présenté comme un ré o
la foi en Afrique de I’Ouest et comme un diviseur de la communauté musulman:n(c:);'ateur .
ennenﬁlx- juré des Frangais et comme un homme qui recherche le compromis avec ,eu o
un bétisseur d’empire et comme le contempteur de tout pouvoir d’Etat («l’anti)-" ;:to Y
com’me un héros anti-colonialiste au Sénégal et comme un conquérant cruel an MaliSLl e
L,ouvrage de David Robinson est le premier qui, & partir d’une récapitulation s stém ti
de J ensemble des sources, propose ume vision globale de I'homme et de son 16l : li 'a o
social. Jusqu’alors, les travaux des « umarologues » mettaient en valeur tel 0:1) :elpo ot 4o
S(t)tur(;e's, ‘ou bien telle séquence particulidre du cycle ‘umarien. David Robinson s’est aurc’:?)?z:;irdee
attaché i i i é ’ ’
trajectOilz‘le-une mis¢ en perspective qui ne sépare aucun moment privilégié de I’ensemble de la
Le' prem.ier travail critique de I'auteur porte sur Panalyse des sources. Rompant av
represa':ntatxon simpliste qui distinguait entre sources écrites et sources orales, textes leC s
euro'p.eex:mes,. arhabe et africaines, David Robinson reconstitue plutét les chain’es de trz::s aflg'ues
et delumt-e ainsi des faisceaux de sources qui peuvent emprunter les différents supports g}]:swn
de ces faisceaux est lui-méme rattaché au point de vue ou au role d’un témoin oi d’l:l e
c:lu mot?vement ‘umarien 4 une époque donnée. Ce reclassement méthodique, accompa r? S ‘;c’[e“r
evaluattm.l des différents gisements de sources, ouvre la voie aux déVelop;;ements li;]f't'3 .
Contrz‘nrement a d’antres auteurs, Robinson a refusé de privilégier I'cuvre écrite ;”?{L}rs‘
.etj par 1a, une vision livresque et purement idéologique de la geste ‘umarienne. 1° bt'? fom et
ici c;l!e d’fme «histoire totale » qui s’efforce de rendre compte du mouvemen-t 'u:nnz:rilet:lor(liacr:
ses di ¢ i iti i
gieusez}ensmns economiques, politiques et sociales, plus encore que dans ses dimensions reli-
A partir d’une récapitulation minutiense des faits et des événements, David Robinso
au ]e.cteur une reconstitution du phénomeéne ‘umarien qui lui perm’et de mettre en napropose
certain nombre de théses centrales. Nous avons choisi de numéroter les diffé v'am i
cette démonstration par commodité. PN points e

1) Le systéme © i Ecani i
ta]ez '1 ysteme ‘umarien est un mécanisme complexe qui associe trois démarches fondamen-
: U e recrutement de troupes en Sénégambie, 4 I'ouest, notamment dans le pays d’origine
. o e .
mar, le Futa; ’approvisionnement en armes perfectionnées dans les comptoirs frangais
P

) Ve .
Voir notamment Chiefs and Clerics. Abdul Bokar Kan and Futa Toro (1853-1891). Oxford

Clarendon Press, 1975,

et anglais de la cBte atlantique; la conquéte des terres situées plus a I’est, dans le Mali actuel,
et peuplées de paiens Bambara et Mandinka. C’est ce mécanisme qui se met progressivement
en marche 4 partir du déclenchement du gihad en 1852 jusqu'a la mort de “Umar en 1864.

2) Contrairement 2 Sokoto et aux autres gihdd ouest-africains, le mouvement “umarien n’est
donc pas ’accoucheur de contradictions internes. Il surgit de extérieur et reste, pour Pessentiel,
un corps étranger dans les territoires qu’il conquiert. Au sommet de sa puissance, toujours
fragile, I’empire “umarien n’est finalement qu’un réseau de garnisons implantées par la force
en pays vaincu.

3) Contrairement, encore, 4 Sokoto — qui fut pourtant le modele étudié sur place par
‘Umar pendant plus de sept ans —, le mouvement “umarien ne débouche pas sur la constitution
d’un Etat. Clest, de D’avis de ’auteur, I’échec majeur d’al-Hag§ “Umar.

Selon David Robinson, ce refus de I’Etat serait constitutif du projet “umarien, tourné vers
la destruction du paganisme et non vers Dinstauration d’un califat. Sur ce point, cependant,
la démonstration de ’auteur n’emporte pas complétement notre conviction. L’¢crasement du
paganisme est difficilement séparable de I'instauration d’un Etat juste conforme a la Jari'a,
selon les différents modéles connus dans la région. L’échec dans la construction de I’Etat nous
parait davantage étre le résultat des circonstances, de ’enchainement des conquétes et des
résistances — que 1’auteur décrit fort bien —, de cette fuite en avant, de ce gihad ininterrompu,
de cette suite de glissements et de dérives, que d’un refus conscient et délibéré. L’attention que
porte ‘Umar & la désignation de son fils ainé Amadu comme successeur est bien le signe,
parmi d'autres, de cette conviction qu’avait “Umar de fonder dans cette partie de I’Afrigue de
I’Ouest un pouvoir légitime répondant aux besoins et aux attentes des Croyants.

4) La meilleure analogie que I’on puisse trouver pour le mouvement ‘umarien, estime 1’au-
teur, ne se trouve ni & Sokoto, ni dans les autres gihad ouest-africains, mais dans les croisades
chrétiennes en Terre Sainte au Moyen Age : méme projet venu de Iextérieur des terres conquises,
méme échec & transformer Ioccupation en Ftat indigéne durable. Pour cette raison, David
Robinsca envisagea d’appeler son livre Crusaders and Defenders (Croisés et Résistants) afin de
souligner cette caractéristique fondamentale de I’entreprise ‘umarienne.

5) Dans ces conditions, le réle islamisateur du gihad “umarien apparait — sauf dans quelques
régions — pratiquement nul, voire négatif. A cause d’al-HagZ “Umar, I'islam est percu, dans
Pouest et le centre du Mali actuel, comme la religion d’un oppresseur et il faudra attendre la
période coloniale pour qu’il soit identifié par les populations comme une référence positive,
chargée d’africanité, face 2 la culture des colonisateurs.

6) Echec dans la construction d’un Etat stable et cohérent, échec du projet islamisateur,
échec complet également dans la tentative de remise en route des circuits économiques : le bilan
du mouvement ‘umarien est donc ’objet d’un sérieux examen critique. Dans des régions
entiéres, les effets destructenrs du mouvement sur la démographie et sur I’économie sont obser-
vés par l'auteur. Le caractére implacable des combats, la cruauté des massacres qui les
accompagnent, les épreuves subies par les partisans d’al-Hagg “Umar eux-mémes dans la Jongue
marche qui les méne du bassin du Sénégal & celui du Niger : tout cela contribue & faire de
I’aventure “umarienne une entreprise cofiteuse, dans laquelle le génie politique et militaire de
“Umar (qui était agé de 56 ans quand il déclencha le gihad et de 68 ans quand il mourut) doit
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étre constamment mis en bal i
ance avec les effets singuliére
i g ent destructeurs de cette epopée

On saj .
e 1salthou:)n:mnt les choses se terminérent. Au fur et 3 mesure que s’approfondissait la lutt
es Bambara du Karta, puis de Sé - : .
i , gou, “Umar entra dans la zone d’infl
v ; _ P influence de d
pt 1l sance; islamiques de la vallée moyenne du fleuve Niger : la Dina, Etat islamique du Ma 'eux
puiss slamiques , asin
o clon rérie Qadiriyya Kunta (dont le leader se tenait prés de Tombouctou). La croi : ,
o o _ ' . X sade
con paganisme dérapa en une guerre implacable entre Musulmans. “‘Umar qui avait rédigé
ute som ceuvre, ou presque, avant le giha i .
, £ihad, reprit la plume pou justi inj
fiable (c’est le Bayan ma waqa” . pour essayer de justifier Uinjusti-
ga'a dans lequel il qualifie ses adversai "infidé
Lo o o oy md v 0 rsaires d’infidéles et d’apostats).
gonistes perissent dans cette lutte fratricide : A
o 1565, e st o cide : Amadu Amadu du Masina
une grotte deux ans plus tard. To Egi
: . Toute Ia i
fut durablement dévastée par cette épreuve. resion dv Moven-Niger
Apré . . .
. fres 1;ne telle lecture, il ne reste de I'aventure ‘umarienne que I'image violente d’un gihad
€ iffici i :
. ant, frayant difficilement sa voie dans des pays jamais consentants. Les centres succg if
aletant, ' difficile . ; ; . essifs
o ut em.ent : Dinguiraye, Nioro, Ségou jalonnent ces déplacements dans un mouvement
an ¢ j
U qulx mcne' des marges du Futa Djalon (en Guinée) a la vallée du moyen Niger, en
g ant p-a;r’ ; bas;m d1,1 ﬂ.euve Seénégal. C’est dans I’ouest du Karta senlement (Mali occiden,tal)
2 1;;0 1m1dc u Fulta sénégalais, que le mouvement “umarien a laissé des traces durables, s .
rme d’une colonisation peul qui a transformé i igion,
me la carte technique et soci égi
Les Etats successeurs de I’ i 3 N o région
e PEmpire (autour des hériti : a Ni
e . ‘ iers de “Umar, a2 Nioro, Ségou
. Dtl?gallfa) cjofnt mal connus et doivent faire I’objet d’une recherche particﬁliére Il’s negpés e‘:
as trés lourd face a la conquéte frangaise qui s’ 3 i ‘ X
2 qui s’avance a partir du Sénégal
pas Hres o ! : : : gal en cette fin du XIX*
sede. R lti ce;te iesﬁe umarienne qui 2 frappé tous les contemporains et les générations
. Nombre de leaders ultérieurs, en Séné i
\ ‘ gambie ou dans d’autres régi
a asseoir leur légitimité sur une re 3 5 U S
ncontre réelle ou mythique avec al-Hapg *
colonisation frangaise, la famille * i v foma o Sous o
s e “umarienne, en charge de la Tigani j
colonisan . . yya, joua encore un rol
Samenefhgeablc dans les affaires de I’A.O.F. et encouragea une historiographie plutét compla'e
u mouvement. Aujourd’huni, al-Hagg ° i .
: Hagg “Umar a pris place dans I i 3
anti-colonialistes du Séné, i s i s
gal (I'image du personna i és négati
e, P g¢ restant au contraire trés négative du cHté
l,histoilivre de David Robinson vient donc & son heure pour donner le point de vue de
en ... en attendant peut-étre quelque fres ' i
histc . que filmée qui confirmerait la pl
épopée dans Vimaginaire histori icai ‘ e o
que ouest-africain, Les francophones Ejout
pée dan ‘ r se réjouiront de -
chaine édition en frangais (Paris, Karthala) de cet ouvrage fondamental o

Jean-Louis TRIAUD
(Université de Paris VII)

André . . .
ndre' WINK, Land and Sovereignty in India. Agrarian Society and Politics under the
Eighteenth-century Maratha Svardjya. Cambridge, Cambridge University Press
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Oriental publications n°® 36. In-8°, xvin + 417 p.; glossaire, bibliographie, index;

7 cartes et 2 diagrammes.

"Université de Leyde est importante 2 deux titres;

Cette thése d’un orientaliste et historien de 1
sitcle en Inde; et surtout comme une réinter-

comme une interprétation de P’histoire du XVIII®
prétation globale des mécanismes de la domination musulmane en Inde.

L’histoire du XVIII® siécle indien subit aujourd’hui une révision compléte. Cette période
vit Ia désintégration de I’empire moghol qui venait & peine d*achever 'unification de 1’'Inde

sous Awrangzeb (1658-1707) : elle est traditionnellement vue par les historiens sous le signe

de la décadence et de D’anarchie, en é&cho aux lamentations des chroniqueurs et des pocttes de
it Tes historiens colomiaux car elle justifiait

la cour moghole décrépite; une telle vue arrangeal

par contraste les Britanniques comme restaurateurs de la prospérité et de I"ordre; les historiens
de 1’école d’Aligarh, avec Irfan Habib, v ajoutérent un zeste de marxisme : la désintégration
apparaissait comme la conséquence justifiée d’une « exploitation excessive ». Dans les dernic¢res
décennies, une nouvelle génération d’historiens a montré que l’on pouvait avoir une interpré-
tation tout autre si ’on considérait les mémes événements d’un autre point de vue : non plus
celui du centre qui avait comme idéal un empire centralisé, mais celui des leaders locanx des
provinces qui avaient un rble essentiel dans la prospérité de I’empire. Ainsi C. Bayly et M. Alam
ont pu montrer, en étudiant les marchands et les paysans de I'Inde du Nord (1), que le XVIII®
sidcle, loin d’8tre marqué par la décadence et ’appauvrissement, fut une période de croissance
et de prospérité; c’est cette prospérité accrue qui 2 permis aux leaders régionaux d’affirmer leur
autonomie par rapport au centre : le XVIII® siécle n'est plus une période de régression, mais
de déplacement du pouvoir du centre vers la périphérie, vers la « noblesse » (gentry) montante
des provinces.

André Wink reprend cette thése révisionniste pour €
tieuse. Son point de départ n'est plus I’Inde du Nord, mais
de la dynastic régionale la plus puissante, celle des Mahrattes, hobereaux
mbre au XVII® siécle, se construisirent localement une base
de pouvoir pour établir au XVIII® sidcle leur hégémonie sur la presque totalité de I'Inde ...
avant de laisser la place aux Britanniques. Nous avons la chance de posséder sur eux de longues
séries de sources dans plusieurs langues (qu’André Wink lit toutes, en plus de P’arabe) :
chroniques et documents administratifs en persan, documents administratifs en marathi,
ouvrages idéologiques en marathi et en sanscrit ... sans compter les témoignages des marchands
et des voyageurs occidentaux et des premiers administrateurs britanniques.

Une premiére partie, intitulée « Brahmane, roi et empereur » Teplace fa saga des Mabhrattes
dans Thistoire de I'Inde d’abord brahmanique, puis musulmane. Les trois autres parties étudient
la politique agraire des Mahrattes en analysant successivement 1’étagement des droits sur la

n faire une théorie générale plus ambi-
le plateau du Deccan dans le Sud qui

vit ’émergence
parvenus hindous qui, sortis de I'o

Press, 1983. Alam, Muzaffar, The crisis of Empire

) Bayly, C.A., Rulers, Townsmen and Bazaars :
in Mughal North India : Awadh and the Punjab,

North Indian Society in the Age of British

Expansiont, 1770-1870, Cambridge University Delhi, Oxford University Press, 1987.
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ISLAM IN SENEGAL

JOHN D. KESBY

I. LINGUISTIC GROUPS

s a background to the study of Muslims in Senegal it is important to
stress the linguistic diversity of the country. Most of the people are
negroid in physical type and speak languages of the Sudanic group;

but there are also two important non-Sudanic languages—French and
Arabic. The relative numerical importance of the largest language groups
can be quickly shown by a list.? Out of a total population of 2,260,000
there are:

Wolof . . . . . . . 709,000
Serer . . . . . . . 304,000
Tokolor . . . . . ; . 246,000
Peuls . . . . . . . 323,000
Sarakole . . . . . . . 31,000
Mandinka . . . . . . 84,000
Dyula . . . . . . . I11,000
Moors (Arabic) . . . . . 25,000
Europeans (largely French) . . . . 47,000

The distribution of these language groups is complicated by the great
mobility of the population within Senegal, and between it and neigh-
bouring territories. Wolof, for instance, occur in most parts of Senegal
as well as beyond it; while Mandinka and Dyula, like the allied Bambara,
are found im Mali and Haute-Volta as well asin Senegal. Even so, it is pos-
sible to recognize areas of marked concentration for the different groups.

‘The Wolof are especially numerous in the north-west, between the
Senegal River mouth and the railway between Dakar and Diourbel. Serer
are-dominant in Sine-Saloum, between the Wolof and the Gambia River.
Takolor and Peuls speak the same language, Fulbe, but are differentiated
by their histories. The cultivating Tokolor are especially numerous in the
Futa Toro, along the banks of the Senegal, from the eastern part of
Dagana Cercle to the Cercle of Matam; while there are concentrations of
pastoral Peuls in the Ferlo (Matam and Northern Tambakunda) and
south of the Gambia (Kolda Cercle, {for instance). Mandinka and Dyula,

! Ambassade de France, Service de Presse ¢t dInfermation, N.Y, (1g60).
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Sufism and the study of Islam in West Africa:
The case of Al-Hajj ‘Umar¥)

John Hunwick (Evanston)

The field of Islamic Studies in Africa south of the Maghreb and Egypt — that is
the study of the evolution of Islamic ideas and the development of social and politi-
cal institutions influenced by Islam — has had a hard time bringing itself to the
attention of both Africanists and Islamicists. Africanists, often still influenced by
essentially colonial ideas about how humanity should be divided up, tend to see
Africa as being only that part of the continent where ‘indigenous’ religion and ‘tradi-
tional’ societies held sway until overtaken by Christianity and ‘modernity’, and
have often behaved as if African societies that fall (to a greater or lesser extent)
within Islam's cultural domain are extrinsic to ‘real’ Africa and hence not worthy of
the Africanist's attention. Islamicists on the other hand, still often under the
influence of an ‘Orientalism’ that was not free of racist overtones, have tended to
assume that south of the lands of the Mediterranean there was no Islamic culture
worthy of the name and no intellectual tradition fit for their study.

Rejected by both camps, the study of Muslim societies south of the Mediterra-
nean fringe and their intellectual and spiritual traditions has had to struggle for
recognition as something more than a merely exotic or peripheral field. French
scholars, with their long-standing interest in predominantly Muslim areas of West
Africa, have perhaps been quicker than others to take seriously the study of Islam in
the non-Berbero-Arab African world. In 1984 a project entitled ‘La transmission du
savoir dans le monde musulman périphérique’ was initiated in Paris dedicated to
bringing the study of Islamic learning in eastern Europe, central Asia, sub-Saharan
Africa etc into the mainstream of Islamic studies!) and in 1987 a specialist journal
began publication — Islam et Sociétés au Sud du Sahara?)

While there have been a number of historical studies of islamized societies in
Saharan and sub-Saharan Africa over the past twenty-five years, there have been
relatively few that have examined the intellectual and spiritual heritage of Islam in
these regions and attempted to relate this to the heritage of the wider Islamic world.
Of these few, one can number on the fingers of one hand the books that have been
concerned directly with the Sufi legacy: Jamil Abun-Nasr’s The Tyansyya (Oxford
University Press, 1963) — in fact rather more of a political history than an intellec-

*) This review was originally written in 1990. A shorter version was published
in International Jowrnal of Middle East Studies, 23, iv (1991), 672-6.

1Y The project publishes a twice-yearly ‘Lettre d'Information’.

%) Described as ‘cahiers annuels pluridisciplinaires’, it is directed by Jean-
Louis Triaud.

De/r i‘:ﬂc&m \)@\1?’4/2 (\59(-1) %@r\\\f),
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tual or spiritual one, B. G. Mgrtin's Muslim Brotherhoods in 19th-century Africa
(Cambridge University Press, 1976), Fernand Dumont’s La pensée religieuse de
Amadou Bamba (Dakar-Abidjan, 1975), Louis Brenner’s West African Sufi: the Reli-
gious Heritage and Spiritual Search of Cerno Bokar Sealif Taal (London : Christopher
Hurst, 1984) and, more marginally C. C. Stewart’s Islam and Social Orderin Mauri-
tania (Oxford : Clarendon Press, 1973). Most recently, we have the collective volume
of essays edited by Donal Cruise O'Brien and Christian Coulon, Charisma and Bro-
therhood in African Islam (Oxford : Clarendon Press, 1989), some of which {notably
those of Brenner and Triaud) focus on intellectual and spiritual aspects of Sufi bro-
therhoods, while others continue to place the emphasis on social and economie fune-
tions. Finally, as this article was being written, there appeared the exceilent study
by R. 8. O’Fahey of Ahmad b. Idris whose teachings inspired the creation of Sufl
orders in the Sudan. Eritrea and Somalia: Enigmatic Saint: Ahmad ibn Idris and the
Idrisi Tradition (London: Christopher Hurst/Evanston (I11.): Northwestern Uni-
versity Press, 1990). Surprisingly, to date there is not, to my knowledge, a major
study in English of the intellectual and spiritual antecedents of Shaykh ‘Uthman b.
Fadi, the great mujahid, fagih, theoretician and practitioner of the Islamic state, let
alone a study of the Sufi currents (Qadiri, Shadhili and Khalwati at least) which
infused his thought and that of his brother ‘Abd Alléh and his son Muhammad Bello.
Nor yet is there any book-length published study of the great Qadiri shaykh Sidi al-
Mukhtar al-Kunti (d. 1811) or his son and inheritor of his spiritual and intellectual
mantle, Sidi Muhammad (d. 1836)%).

Al-Hajj ‘Umar b. Sa‘id al-Fati, the Tijani propagandist and mujahid (c. 1794~
1864) is another major figure whose teachings are ripe for study. A scholar of wide
learning from Futa Toro (modern Senegal) who spent five years at the feet of Sidi
Ahmad al-Tijani’s disciple Sidi Muhammad al-Ghali in Mecca and returned to West

Africa as a khalifa of the Tijaniyya, he not only carved out a large but rather fragile /.

state in what is now Mali. but. perhaps more importantly. wrote a number of sub-
stantial books outlining his notions of Islamic reform and elaborating the teachings
of al-Tijani. His major work Rimah hizb al-rahim ‘ala nuhir hizh al-rajim whose title|
might suggest a handbook on jihad, is in fact a defense of the Tijani Way and a detai-%
led exposition of its teachings.") This book still lies unstudied by Africanists and Isla- '

%) Two unpublished doctoral theses deserve mention: those of Abd al-Aziz
Batran, ‘Sidi al-Mukhtar al-Kunti and the recrudescence of Islam in the Western
Sahara and the Middle Niger. ¢. 1750-1811", University of Birmingham, 1971, and
Zahra Tamouh. ‘Le Maroc et le Soudan au XIX siecle. Contribution a une histoire
régionale’, these de 3° cycle, Université Paris I, 1082. A critical edition of the Kitab
al-tar@if wa’l-tal@’id min karamat al-shaykhayn al-walida wa’l-walid of Muhammad
b. al-Mukhtar al-Kunti was presented as a Mémoire de D. E. S., Faculté des Lettres,
Département d'Histoire, Université Mohamed V, Rabat, 1991 by Chafic Arag.

3 He did write on jikad and in particular to defend his own attack on the
Muslim state of Masina. This treatise has been carefully translated and edited by J.-
L. Triaud and M. Mahibou. Voild ce qui est arrivé. Baydn md waga‘a d’al-Hagg ‘Umar
al-Fati, Paris: Centre National de la Recherche Scientifique, 1982.
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‘ulam@ and Ayatollah Khomeini on the matter of wildyar al-fagih
(vilayat-i faqih).

Mallat, Chibli. The Renewal of Islamic Law: Muhammad Bager as-
Sadr, Najaf and the Shi‘i International. Cambridge and New York,
1993. Intellectual biography of a leading Shi‘i clergyman of the sec-
ond half of the twentieth century, whose ideas in the areas of edu-
cation, law, and economics have had important resonances in the
Shit world.

Moaddel, Mansoor. Class, Politics, and Ideology in the Iranian Revolu-
tion. New York, 1993. Examines the Iranian Revolution of 1979
through the prism of contemporary collective protest literature and
stresses the importance of ideology as its constitutive feature.

Momen, Moojan. An Introduction to Shi‘i Islam. New Haven, 1985.
Comprehensive survey of developments in Shiism, focusing on doc-
trinal as well as historical trends.

Moutahedeh, Roy P. The Mantle of the Prophet.-New York, 1985. Ira-
nian Revolution of 1979 as captured by an illuminating expioration
of the world of the Shi‘i seminary, blending fiction, historical anal-
ysis, and philosophical analysis to follow the lives of one religious
and one secular student.

SHAHROUGH AKHAVI
‘UMAR AL-MUKHTAR. See Mukhtir, ‘Umar al-.

‘UMAR TAL (c.1794-1864), more fully al-Hajj
“‘Umar ibn Sa‘id, Senegalese Islamic militant leader and
thinker. Al-H3jj “‘Umar ibn Sa‘id deserves recognition
as one of the towering figures of West African history in
the latter part of the nineteenth century. It is to his ef-
forts that we can ascribe the success of the Tijaniyah
brotherhood which, with the ‘Umarian brand of mili-
tant Islam, swept like a flame over much of modern-day
Mali, Senegal, Guinea, and Mauritania—an area of
some 150,000 square miles at its widest geographic ex-
tent. Never before and never again did so much terri-
tory in this region submit to a single Islamic authority.

For al-Hajj “Umar, the model of Muhammad pre-
sented the perfect frame in which to pattern his jihad
fervor. The peaks and valleys of the Prophet’s life were
imitated with pious frequency in the career of Shaykh
“‘Umar. He broke off relations with his kinsmen around
1849/50 and referred to this action as hijrah in imita-
tion of the Prophet’s move under similar circumstances.
In 1852, he launched his jihad at the same age at which
Muhammad had commenced his struggle for the dif-
fusion of Islam. Indeed, the shaykh was to state ex-
plicitly:

1 was faced with enmity as he [Muhammad] was faced by it
during his difficulty at al-Hudaybiyah. . . . I had suffered
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harm in Alldh’s way, and yet I had stood patiently—the
same way that the Prophet had suffered harm and had stood
patiently in the face of it. . . . Religion, in its infancy, be-
gins as a stranger; and during this phase it will be main-
tained by hirah, as had happened before. For in most cases
no prophet has been supported by his people.

Even in a century of so many great individualists as
the nineteenth, ‘Umar Tal was no ordinary figure. In-
deed, the western Sudan of this period was profoundly
stirred by his views. As the Qadiri movement of the first
quarter of this period failed to clothe its senile form
with any new attraction, excitement passed to the Tija-
niyah brotherhood. Coming as it did between the jthad
of Shehu Usuman dan Fodio in northern Nigeria and
that of Muhammad Ahmad (the Mahdi) in the Anglo-
Egyptian Sudan, the movement of al-Hajj ‘Umar main-
tained its rank absolutely. The mystic shaykh was the
peer of the Sudanese Mahdi in his capacity to raise con-
troversy. For his detractors, his struggle in the path of
God was a pretext to sanctify political and economic ex-
pediencies: jihdd and the excessive claims of charisma
made dangerous allies. The reputation of al-Hajj “‘Umar
gained in scope what it had lost in definition as he as-
sumed the guise of an apocalyptic figure. Through a pri-
mary inspiration the mystic shaykh became the momen-
tum of Islamic revival, leaving the path of an edifying
imitatio nabi (imitation of Muhammad) as the guidance
of his mission was subsumed under a beatifying princi-
ple. Having lifted himself onto this exalted plane, the
shaykh, perceptibly, was in a position to create the taste
by which he was to be relished—to rule not by the
shari‘ah alone, but by divine inspiration.

The Senegalese militant is no less regarded for his role
as a writer and thinker, as one who shaped the content
and direction of Tijani thought during his lifetime and
left on it an indelible imprint for posterity. His Rimah
hizb al-Rahim ala nuhir hizb al-rajim (composed in AH
1261/1845 CE) stands in near parity to the Fawdhir al-
ma‘ani (Cairo, 1927), and together these two great
works constitute a complete body of laws for the order
and a guide to conduct for its members.

Al-H3jj “‘Umar brought to his writings a perspective
rich in experience gained from travel throughout much
of the Muslim world and study in many of the leading
centers of Islamic thought. He made the pilgrimage to
the Muslim holy places in 1825, remaining away from
his homeland until the late 1830s. On his return, his
preaching and teaching culminated in a jihad effort, the



not confined to economic and scientific affairs only. Many Muslim com-
munities still face political difficulties, injustice and repression. Thus, al-
though the Jakarta meeting focused more on economi, religious and sci-
entific discussions, it could not avoid discussing political issues. At the
end of the meeting, the participants made a political statement to call for
thorough and just solution of the Middle Eastern crisis and for au end to
unjust treatment of Muslim minorities throughout the world. The state-
ment is understandable in light of the fact that some Muslim communi-
ties have yet to free themselves from political problems.

The burden of overcoming political strife should be the responsibility
of not only the community immediately affected, but also the concern of
other Muslim as well as non-Muslim communities. This is in line with the
spirit of the age that all communities in the world should be interdepen-
dent. It seems that the OIC Conference in Jakarta is on the right track.
Mary basic issues such as eradication of poverty, improvement of educa-
tion, and building cooperation were on the main agenda. Thus, the mees-
ing is expected to enlarge the horizon of the ummab and enbance mutual
understanding berween Muslim communities, and between Muslim and
non Muslim communities.

Agus Salim Danlay

Al-Hajj “‘Umar Sa‘id Shukrt Amined:
Hayatuh wa Kifahuh wa Afkaruh

Abstract: HOS Tjokroaminoto, to this day, tends to be consideved as a
Sarekat Islam (Islam Union) important figure only, whereas he was one
of the actors who contributed to the formation of Indonesian modern bis-
tory. i
7‘}}7}'o/eroami:rzoto was born in the village of Sunyi, Bakur, in the Ponorogo
Regency, East Java on 16 August 1882 at the time of the Krakatan erup-
tion. When be was still a child, he was named Raden Mas Oemar Said
Tjokroaminoto. His father’s name was Raden Mas Tjokroamiseno, a dis-
trict chief from Kewedanan Kleco, Madiun, East Java. His gmn'dfatber
Raden Mas Tjokronegoro was the Regent of Ponorago, son of Kiyai Bagoes
Kasan Besari, a famous religious leader of the Islamic boarding St:*bool_
(pesantren) in Tegalsari, Ponorogo. This means that in ﬁokroaffzzv?qto
Sflowed the blood of priyayi (aristocratic ruling class) and santri, pious
Muslim. . :
Tjokroaminoto’s background as a priyayi and santri gave him at the
same time a Western model of education at school and an Islamic one at
home. When he was small, he was known as a naughty child causing bim
to be moved from school to school. Yet, owing to bis intelligence, b.e pro-
gressed well and was received at the Dutch school OSVIA (Oplezq'mgs
School Voor Inlandsche Ambtenaren), a school for indigenous civil ser-
vants at Magelang, After he graduated in 1902, be worked in the pamong
praja (civil service corps), as a writer for the vice-regent of Ngaw:. He
could not endure this work, which lasted three years from 1902 to 1905.
After this period, be used his time to roam, searching for something
new. He went to Semarang working as a coolie, and then on to Sumbn}_ia
to work for the firm Cooy & Co. He also attended an e'uening‘course in
machinery at Burgelijke Avendschool Afdeling Wertuigkundige (1907
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18 The Political Background

many Muslim parents early in the century. In his opinion one could be a
good Muslim regardless of the nature of one’s formal education, and
being a good Muslim was the ultimate goal to which all others were
secondary.

In short, Cerno Bokar was a non-political man living in a highly
charged and turbulent political world. Proclaim as he might his lack of
interest in politics, politics was interested in him. For much of his adult
life he managed to remain isolated from direct political engagement,
but he could never completely separate himself from the heritage of his
own family nor could he escape the nervous attention of French colonial
authority. We therefore begin with an examination of the complex
interrelationship between two of the thematic patterns which shaped
Cerno Bokar’s life: the wave of religious renewal initiated by al-Hajj
Umar and the expansion of French imperial domination. Indeed, these
were two powerful transforming forces which deeply affected all the
western Soudan in the nineteeth and early twentieth centuries.

Al-Haji Umar and the forces of Islamic renewal

Al-Hajj Umar Taal al-Faud al-Tart! is one of the most prominent Muslim
figures in West African history. Born in the last decade of the
eighteenth century in the Senegal River valley, he devoted his life to
religious study from an early age. In about 1825 he undertook the
pilgrimage to Mecca, and remained for about three years in the environs
of the Holy Cities where he received instruction and guidance in the
doctrines of the Tijaniyya Sufi order which he had joined in West
Africa. His instructor in Mecca, one of the most elevated leaders of the
order, appointed Umar a £ba/ifs in the Tijaniyya order, a position
which gave him effective spiritual authority over all Tijani adherents in
West Africa.? :
Although the Tijaniyya order was not yet very widespread in West
Africa, al-Hajj Umar began actively proselytizing on its behalf as soon as
he had returned from Mecca. His enthusiasm was not welcomed in all
quarters and he occasionally found himself engaged in serious disputes,
especially with the Shehu of Borno and with the Qadiri Sufi leaders of
Timbuktu and Masina. On the other hand, he got on well with the
Qadiri Caliph Muhammad Bello of Sckoto, with whom he remained for
some years and whose daughter he married. During these years Umar
also wrote quite extensively, and the subject to which he increasingly
warmed was the explication of Tijani doctrine, an interest which
culminated in 1845 in the completion of what must be considered
his major work, Rimih hizb al-rahim ‘ald nubir hizb al-rajim (The
Spears of the Party of the Merciful against the Throats of the Party of the
Damned).? Despite its militant title, the book is a detailed explanation’
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and defense of Tijani ideas and teachings and is considered by members
of the order to be one of their most authoritative doctrinal works. It
must be one of the most widely read books ever written by any West
African Muslim scholar and has been published in Cairo, Tunis, and
Beirut.

Although upon his return to West Africa al-Hajj Umar put most of
his effort into spreading the doctrines of the Tijaniyya order, this was
not the only subject about which he wrote, nor the only issue which
attracted his attention. He was also very disturbed about factional strife
and disunity among West African Muslims, about the widespread
distribution of what he considered prohibited or misguided practices by
Muslims, and generally about the sea of unbelievers which often sur-
rounded West African Muslim communities. He was extremely out-
spoken on all these matters. In Futa Jallon, where he finally settled
fifteen years after setting out on his pilgrimage, he attracted a growing
number of Muslims to his following and very soon he was himself the
leader of a burgeoning Muslim community. As this community grew,
relations worsened with local political leaders who began to fear a threat
to their own authority. The increasing tension culminated in 1852 with
an attack by a non-Muslim chief against al-Hajj Umar, who conse-
quently declared sihad, or religious war, against the ‘‘unbelievers.”
Local success by the Muslims was followed by more far-reaching
campaigns northward toward the Bambara! kingdom of Kaarta,
conquered in 1857, and where 2 new Muslim administrative centre was
established at Nioro. An unsuccessful confrontation with the French in
1858 turned Umar’s energies eastward toward a second Bambara
kingdom, Segu, the conquest of which in 1861 led to conflicts with the
neighbouring Muslim state of Masina. Masina had aided Segu against
the Umarian forces, and even though he now found himself in the
midst of the kind of intra-Muslim conflict he had so often condemned
in the past, Umar refused to seek a compromise with his adversary. In
1862 the Masina capital, Hamdullahi, was captured and its ruler
subsequently put to death.

Umar and a large contingent of his forces settled in Hamdullahi.
Geographically, the fruits of the jihadi conquests had been extensive.
Umarian licutenanrs were established over a wide territory as local
rulers; nascent Muslim administrations were functioning in many
formerly non-Muslim districts. But the position was far from secure.
Bambara rebellions were widespread, and the defeated Fulbe of Masina
were not idle. By 1863 they had formed an anti-Umarian coalition of
Muslim groups in the Niger valley which counterattacked Hamdullahi.
Warfare continued for months and Umar was besieged in Hamdullzai.
Early in 1864 he managed to escape eastward, only to be surrounded
again among the hills and rocks near a village called Degembere, and
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MARTIN, B.G.. . “Al-Hajj “Umar Tall and his jihad in Guinea,

(1976b)- 2742 87 Senegal and Mali”. In Martin (1976a), 68-98.
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