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Cain and Abel (Qzbil
wa-Habil )

Cain and Abel (Ar. Qabil wa-Habil)
are the two sons of Adam and Eve hinted
at in a Qur’anic passage exhorting the
Prophet to recite the story of two -sons of
Adam (Q 5:27). Each brother offered a
sacrifice, but the offering of only one of
them was accepted, because the other was
not God-fearing. The latter promised to
kill the former (Q 5:28-9) and did so (Q
5:30). Then God sent a raven that dug up
the earth to show him how to bury the
corpse of his brother, and the murderer
cried “Woe is me! Am I unable to be like
this raven and so conceal my brother’s
vile body?” Then he regretted what he
had done (Q 5:31). Qur'an 5:32 explains
that it is for this reason that God ordained
for the Israelites that whoever kills a man
shall be looked upon as though he had
killed all mankind. The context, construc-
tion, and style of the Qur’anic verses that
relate the story of Adam’s two sons reflect
the license typically accorded to dramatic
construction as compared with straight
narrative. Its moral purpose is specified in
Q 5:32, which situates it in the context of a
longer passage addressing the People of the
Book (Q 5:19f) (Zilio-Grandi; Busse, 72).

Muslim traditions gave a narrative set-
tng to the Qur’anic verses and added
many particulars to the story of the sons
of Adam and Eve. It is reported that Eve
gave birth to many children, all born as
twins, one son and one daughter for each
pregnancy, for a total of forty children in
twenty pregnancies or, according to other
versions, as many as seventy (al-Majlisi,
11:224) or five hundred pregnancies
(al-Khiishabi, 82). According to al-TabarT
(Ta’rikh, 1:146-7) the names of fifteen

THE ENCYCLOPAEDIA OF ISLAM THREE, 2011/4, LEIDEN 2011.
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Works by Cabasilas. An unsatisfactory edition of the main
texts, by Fronto Ducaeus, is reprinted in Patrologia Graeca, ed-
ited by J.-P. Migne, vol. 150 (Paris, 1865). All modern transla-
tions of Cabasilas’s two great treatises, based on this text, are
necessarily unsatisfactory too. Explication de la divine liturgie,
edited and translated by Sévérien Salaville, in Sources Chré-
tiennes, vol. 4 (Paris, 1967), follows the same text collated with
one Parisian manuscript. An English translation by Joan M.
Hussey and P. A. McNulty is also available as Interpretation of
the Divine Liturgy (London, 1960). While working on my own
translation into modern Greek, I prepared another, more cor-
rect original text, based on four manuscripts; see Nikolaos Ca-
basilas, no. 22 in the series “Philokalia” (Thessaloniki, 1979-).

Works about Cabasilas. Die Mystik des Nikolaus Cabasilas
vom Leben in Christo, edited by Wilhelm Gass (1849; 2d ed.,
Leiden, 1899), was excellent in its time. The work of Myrna
Lot-Borodine, Un maitre de la spiritualité byzantine au quator-
zigmie siécle, Nicolas Cabasilas (Paris, 1958), in spite of its ora-
torical style, is very interesting. Special aspects of Cabasilas’s
thought are treated in Ermanno M. Toniolo's La mariologia di
Nicola Cabasila (Vicenze, 1955); lhor Sevéenko's ‘‘Nicolas
Cabasilas’ ‘Anti-zealot’ Discourse: A Reinterpretation,” Dum-
barton Oaks Papers 11 (1957): 79-171; and Jean Vafiadis's
L'humanisme chrétien de Nicolas Cabasilas: L'épanouissement de
la personne humaine dans le Christ (Strasbourg, 1963). For read-
ers of modern Greek, two important works are Athanasios An-
gelopoulos'’s Nikolaos Kabasilas Chamaetos, Hé z6e kai to ergon
autou (Thessaloniki, 1970) and Panagiotes Nellas's Hé peri di-
kaioseos didaskalia Nikolaou tou Kabasila (Piraeus, 1975).

PaNacioris C. CHRISTOU
Translated from Greek by Philip M. McGhee

CAIN AND ABEL, the first two sons of Adam and
Eve, the progenitors of the race according to the Bible,
after their banishment from the garden of Eden (Gn. 4).
Cain (Heb., Qavin), the elder, was a farmer; Abel (Heb.,
Hevel) was a shepherd. The biblical text jumps from
their birth to a later episode when both made (appar-
ently votary) offerings to the Lord: Cain presented a
meal offering of his [ruits and grains, while Abel offered
up the firstlings of his sheep. The offering of Cain was
rejected by the Lord, and that of Abel was accepted. No
reason for this is given, and generations of pious at-
tempts to justify this event have been made by contrast-
ing the intentions of the donors and the nature and
quality of their donations. Cain's despondency led to a
divine caution to resist the temptation 1o sin (Gn. 4:6—
7); presumably this relers to the jealous urges and hos-
tile resentments Cain felt. But the elder brother was
overwrought and killed his brother in the field. This led
to the punishment of Cain: like his father, he would not
farm a fertile earth: and, like him, he would be ban-

o

ished "‘eastward of Eden.” Fearing further retribution,
Cain was given a protective “sign,” whose aspect de-
lighted the fancy in later legends and art. There is a
deliberate reuse of the language of the temptation and
punishment of Adam and Eve (Gn. 3) in the ensuing ac-
count of the temptation and punishment of Cain (Gn.
4:1-17). ‘

The murder of Abel by Cain in Genesis 4:1-17 is the
first social crime recorded in the Bible, and it comple-
ments on the external level the inner temptation and
misuse of will depicted in similar language in Genesis
3. The tradition of Cain’s act of murder and his subse-
quent punishment is followed by a genealogical list that
presents him as the progenitor of several culture heroes.
His son, Enoch, founded the first city (Gn. 4:18); and
two other descendants, Jubal and Tubal-cain, were re-
spectively named the cultural ancestors of “‘all who play
the lyre and the pipe” (Gn. 4:21) and those “who forged
all implements of copper and iron” (Gu. 4:22). There is
thus an anachronistic blending of Cain, whose name
means “‘smith,” with an ancient agricultural forebear.
In so presenting Cain as the ancestor of technology and
culture, the tradition displays a pessimistic attitude to-
ward such achievements (complementing the attitude
taken in the tower of Babel episode, in Genesis 10:1-9)
and shows a profound psychological insight into the
energies and drives that underlie civilization. The epi-
sode of Genesis 4:1-17 may reflect an old literary motif
of debates between farmers and herdsmen as well as the
fairly universal theme of fraternal pairs who represent
contrasting psychological and cultural types.

Early rabbinic interpretation drew forth various ele-
ments of the story for moral and theological emphasis.
The Midrash elaborates the psvchology of fraternal
strife (Genesis Rabbal 22.7), depicts Cain's impious re-
jection of divine justice when his offering is rejected but
also notes his act of repentance in the end (G Rab.
11.13), and shows the cvcle of violence that was un-
leashed by Cain’s act, since this deed led 1o his acciden-
tal death at the hands of his descendant Lamech who,
in griel, accidentally killed his own son as well (Gn.
4:23-24). Early Christian tradition focused on Abel as
the head of a line of prophets who were killed (Mz.
23:25) and emphasized his innocent blood (cf. Heb.
12:24); thus they sei the framework for the typology
that related Abel’s innocent death to that of Jesus and
saw Cain as representing the children of the devil (7 Jn.
3:12). For Augustine, Cain was furthermore identified
with the Jews. The topous of Cain and Abel recurs in
the medieval mystery plays, and the murder of Abel
was a common iconographic motif in Christian and
Jewish art.
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Tha“labi, “dra’s, 240 f.; Harawi, Guide des lieux
de pélerinage, ed. J. Sourdel-Thomine, 6/13, n. 1-2.
(G. Vajpa)

£PUABIB ALLAH (Hasisuirin) KHAN (1872-

1919), son of the amir “Abd al-Rahmain [¢.7.] and of
the concubine Gulriz, who came from the Wakhin;
ruler of Afghinistin in succession to his father,
from 1 October 1901 to 20 February 1919, when be
was assassinated at Kalla-gish in the valley of
Alingir not far from the residence of Kal®at al-
Siradj (Laghman). In foreign affairs he adopted a
pro-British policy, reinforced by frequent visits to
India, by requests for British arbitration on tbe
ggestion of the frontier with JIran (MacMahon
Mission, 1902-3, whose findings were accepted by
both countries so far as the delimitation of the
frontier was concerned, though the related guestion
of the division of the waters of the Hilmand was to
drag on at greater length), and by the signing, on
21 March 1905, of an agreement with Sir Louis Dane
which confirmed the ¢©Abd al-Rabméin-Durand
agreement of 1893. Great Britain pledged itself to
guarantee Afghan independence so long as the
amir’s actions, in his relations with other powers,
conformed with the advice given by the British
government; to pay an anuual subsidy of £ 160,000
sterling; to place no limitations on Afghanistan’s
importing of war materials; and accepted the
presence, for an unlimited period, of a political agent
at the court of the Viceroy of India and of Afghin
commercial agents in India and in Great Britain
itself. The amir pledged himself to friendship with
Great Britain, and always to consult Britaip in any
consultations with a third power; accepted the
presence at Kabul, for 2 period of three to five
years, of an Anglo-Indian political agent chosen by
the amir from among Muslims proposed by the
Indian Foreign Office; he did not, however, accept the
British request to construct fortifications on tbe
Hilmand. This was the situation which was to form
the subject of the Anglo-Russian convention of 3t
August 1907 (not, however, formally accepted by the
amir), which left Afghinistin under the British
sphere of influence, recognizing Russia’s interests as
equal with those of Great Britain only in the field of
commerce. In this field and in that of the local
matters concerning frontiers there was also to be

 possible some direct contact between Russia and

Afghanistan, but all political relations were to be
Jeft to the British Agent. During the First World
War, however, Afghanistin's - proclamation of
neutrality (ferman of 24 August 1914) made it
possible to accept a Turco-German mission ard
also the presence in Kibul of a “*provisional In-
dian revolutionary government”. In internal pol-
icy, the amir, who was rather less epergetic than
his father, embarked on a programme “of pacifi-
cation based on acts of generosity such as recalling
exiles and the remission of tribute, but always
within the framework of a process of irreversible
state centralization, even though it was being
carried on under the aegis of the mullds and of the
military, and under the menace of the palace
intrigues conducted by the Sarddir Mubammad
“Umar (b. 1889}, the son of “Abd al-Rahin3n, and
his mother Bibi Halima, but above all by Nasr Allah
(b. 1874), the amir’s brother, commander-in-chief of
the army and a claimant to the throne. The
slackening of discipline in the army (whose strength
in peace time was 150,000 men) was offset by new
military supplies and by general material improve-

~-ments, The amir took measures against the serious

economic situation of the country by means of a
fiscal policy which permitted the increase of trade
with India (and also with Russia, but without going
so far as the establishment of the regular relations
desired by the governor of Turkestan, Ivanov), and
with Treasury loans to merchants. He carried out
some public works, but it was in the field of education
that most progress was made, With a military school
supplementing it, there began to function from 1903
the high school called Habibiyysa, based on the type of
the Anglo-Indian colleges and intended to train an
administrative cadre: in its 12 classes, with local and
Indian teachers, there were taught, together with
literature and the religious sciences, geography,
chemistry, physics, history, mathematics; while
among the languages, together with. Persian, were
English, Hindustani and, more sporadically, Pashtu,
A suitable Ddr al-ta’lif attached to the school
attended to the preparation of textbooks, most of
which were lithographed in India. In Kiabul a
lithographical and printing works (the “Indyat press)
was set up. For eight consecutive years from 1911,
there appeared the 16-page fortnightly scientific,
literary and political periodical Sirddi al-akhbdr-i
afghaniyya, with engraved illustrations and edited
by the “father of modern prose”, Mahmid b. Ghulam
Muhammad Tarzi (b. Kabul, 1285/1868-9, d. Istanbul
1353/1934-5). Thus schools and periodicals were the
first two really modern manifestations of Afghdnp
cultural life. The assassination of the amir, however,
brought to an abrupt end this interim peried of appa-
rent tranquillity and of imposed friendship with
Great Britain, and opened the way to mnew and
more definite national claims by the country.
Bibliography: A. Hamilton, Afghanistan,
Boston-Tokvo n.d. (Oriental Series, Millet Com-
pany); Dogovor zaklyulenniy mefdu Britanskim
pravitel>stvom i émirom A [ganskim of 2x maria 1905
goda s otnosyashéimisya k nemu prilofeniyami, in
Sbornik materialov po Az, Ixxx (1907),. 62-74;
A. Le Chatelier, L’émir d'Afghanisian aux Indes,
in RMM, ii {1907), 35-49; F. Raskol’nikov,
Rossiya i Afganistan, in Novly Vostok, iv (1923),
6-8. {G. Scarcia)
ABIL wi KABIL, names of the two sons of
Adam [¢.v.] in ‘Muslim fradition: Hebel and Kayin
in the Hebrew Bible (for the distortion and assimila-
tion through assonance of the two words, compare the
pairs of words Djatat - Talat, Hardt - Marat,
Yadiadj - Madjadi; Kayin is, however, attested spo-
radically). Although the Kur’in does not give these
names, it tells however (CV, 27-32[30-5, Medinan
period) the story of the two sons of Adam, one of
whom killed the other because his own sacrifice was
refused when his brother’s was accepted. Unlike the
Bible, the Kur’in also tells how the murderer
learned from the example of 2 crow how to dispose
of his victim’s body. From this episode the Kur’an
argues for the prohibition of murder, underlined by
a consideration inspired, no doubt indirectly, from
the Mighna, Sanhedrin, iv, 5: to take the life of an
innocent being is as serious a crime as to cause the
death of the whole of humanity; to save the life of
a single person is as meritorious as to do so for all
men. If an exegetical tradition is to be believed,
Kur’in, XX XIII, 72, is also referring to the first
murderer: Kabil, having offered the trust (amdna)
to Adam, broke his word and killed the brother en-
trusted to his care, but this interpretation, foreign
to the context, does not rest on any serious basis.
Several later authors certainly know the- biblical
story: Ibn ‘Kutayba, Ma‘drif, ed. S. ‘Ukésha, 17 1.,
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CAIN ET ABEL
' DANS LES LEGENDES ISLAMIQUES*

~L’aspect de I’exggése---ﬁ-modeme-,‘ qui traite de la partie' narrative du
Coran, est le refus absolu des légendes issues des traditions préisla-
miques!. Si I’on considire, pourtant, les nombreux auteurs islamiques?
qui, durant des siecles, ont transmis ces histoires des prophétes (Qisas
al-Anbiyd’), on doit admettre que leur longévité est une preuve de leur
grande popularité. L’auditoire, en effet, voyait dans ces personnages
bibliques (devenus islamiques) des hommes et des femmes 2 qui ils
pouvaient s’identifier, dont la vie devait leur servir d’exemple soit pour
les détourner du Mal smt pour Ies mc1ter au Bien, selon la volonté
divine. St o

- C’est dans ce cadré.iqu’ili faut voir les légendes des premiers deux
fréres du commencement; car Adam, sa femme Eve et leurs: enfants
Cain et Abel furent confrontés 2 toutes les vicissitudes de 1a vie terrestre
que nous, leurs lointains descendants, subissons encore -aujourd’hui: -
naissance et mort, mésentente et réconciliation, exposition i 1’esprit du
mal, amour et haine, chitiment des fautes et promesses de pardon.

Quel était donc le but de ces 1égendes religieuses qui racontent le pre-
mier fratricide de I’histoire de ’humanité? Devaient-elles faire connaitre
les péripéties de ce premier couple pour divertir A la veillée ou sur la
place publique, ou voulait-on imposer a I’auditoire une lecon de morale?

* Nous exprimons ici tous nos remerciements 3 Monsieur le Professeur U. Vermeuten
(Etudes Arabes et Islamiques de la Katholieke Universiteit Leuven) aussi bien pour la
mise en forme que la publicité de cet article.

" U'Sur le refus voir: Ra$id Rid4, Tafsir al-Mandr, 1, Le Caire, 1904-1932, VI,
p. 356; J. Jomier, Le commentaire coranique du Manar, Paris 1974, pp. 28, 61, 99, 112;

R. Tottoli, Nota su una moderna posizione critica nei confronti delle Isrd’iliyydt,

«Oriente Moderne», LXX, N. 1-61990.

2 Entre de nombreux autres: At-Ta’labl, Qisas al-Anbiyd’, Beyrouth, Al-Maktabat
as-Sa’biyya, s.d.; Ibn Katir, Qisas al-Anbiya’, Beyrouth, s.d.; Al-Kisd’i, Qisas
al-Anbiyd’, trad. 1. Eisenberg, Leyde, 1922; Al-Balhi, Le Livre de la Création et de
I’Histoire, trad. Huart, Paris, 1901; At-Tabari, Histoires des Prophétes et des Rois, 1, -
De la Création a David, trad. Zotenberg, Paris, 1984; Al-Mas™idi, Murag ad-dahab
wa-ma’adin al-gawhar, Beyrouth, 1948; Al-Kulini, Al Kéff fi “ilm ad-din, Beyrouth, s.d.
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declined as that of the Marafhis had risen, and they
were no lorger able to protect the Sirat shipping.
The Marifhis were however unable to establish any
influence over Diamdiira by land, and when in the
19th century control of the Konkan coast passed to
the British the internal affairs of the Habshi colony
were left undistubed.

In Gugdiarat fhere seems to have been z conti-’

nuous supply of Habshis by sea through the ports of
Bharog, Sirat-Ramdér and Khambiyat. The sultan
Bahadur (933/1526-943/1537) especially welcomed
foreigners o6 his sexvice, and there were said to have
been as many as se00 Habshis in Ahmadibad alone
(Hadidjt al-Dabir, gafar al-wilik . . -» ed. Ross, i, 97,
407, 447}; many of these appear to have been pri-
soners taken in the Muslim invasijon of Abyssinia in
934/1527. The abler Habshis rapidly obtained posi-
tions of importance: thus Sayf al-Mulk Miftah was
governor of the fort of Damian, with a force of 4000
Habshis, at the time of the Portuguese conquest:
Shaykh Sa%d al-Habshi, a cultured and wealthy
soldier, who had performed the Hagdidj and who main-
tained a fine librazy and a public kitchen (Hadjdji
al-Dabir, ii, 640-3}, is remembered as the builder of
the exquisite ‘Sid¥ Sa4d’s’ mosque (980/1572-3) in
Ahmadibad; the sitles Djudibar Xban and Ulugh
Khin were borne by several Habshi nobles, one
Ulugh Khin being the patron of the historian Hadidiji
al-Dabir, in the zeth/r6th century, -especially after
the disorders which began with the accession of
Mahmid Shih I in g43/1537. They formed a pro-
minent faction oppesed to the local Gudjarati nobility
and the dissension of these rival nobles in the sul-
tanate made possible the almost bloodless conquest
of Gudjarat by Akbar in 980-1/1572-3. See further
GUDJARAT, also TKBTIVAR AL-MULK, ULUGH KHAN.

The Habgshis were similarly prominent in the
neighbouring sultamate of Khandésh [g.v.; see also
FAROX1pS], where the practice of the Habshi Malik
Yakdt Sultini in keeping the male members of the
royal house in restraint in the mountain fortress of
Aslrgath has led C. F. Beckingham, in Amba Gegen
and Asirgark, in JSS,i {1957), 182-8, to suppose that
this custom was imperted from Abyssinia, the Ethio-
pian royalty having been detained in a similar way
on mount Amba Gelen; but this may be no more than
a coincidence, as there are many instances of similar
practices in India where no Habshi influence is
suspected.

The Habshis were dominant in the Gudjarat navies
both as commanders and as men-at-arms, and their
numbers in Gudjardt and on the Konkan coast
seem to have been greatly augmented through the
extensive Portuguese slave-trade (see snter alia K. G.
Jayne, Vasco da Gama and his Successors, 1910, 22 ff.;
Jean Mocquet, Vemges en Afrique, Asie, Indes . . .,
Paris 1830, 259-63),which certainly brought‘Habghis’
who were not Ethiopians, Their descendants are still
recognized as a separate Muslim community in
Gudjardt . (S. C. Misra, Muslim communities in
Gujarat, New York [x964], 77, s.v. S1ds), and in 1899
the Bombay Gasetteer, ix/z, 11 ff., describes them as
building round mud huts with circular grass roofs
—an African rather than an Indian feature. Their
chief object of worship then was Baba Ghor, an
Abyssinian saint, whose shrine stands on a hill near

the cornelian mines in Ratanpur near Radjpipla”

{(where there was once a colony of Habshi miners;
Trans. Bombay Geog. Soc., ii, 76); they are described
as begging in small bands Playing, besides drums
and rattles, a fiddle omamented with peacock
feathers and sounde? by a bow one end of which is

equipped with a coconut shell in which stones rattle,

The flow of Habshi slaves into India continued
through the Mughal period, and the names of in-
dividual Habshis occur frequently throughout the
Mughal histories. They do not, however, seem to have
been allowed to acquire enough power ever to have

are certainly known as provincial governors, e.g.
Atish Habghi, governor first of Bihar and later of the
Deccan (d. 1061/1651) ; Habagh Khan Sidi Miftah ang
his son Abmad Khan, both of whom attained high
rank under Awrangzib; Dilawar Xhan, (d. 1114/
1703), also a governor of the Deccan, Biographies of
these and many others are given in the register of
Mughal nobility, the Ma’dthisr al-umara®, cf. index.

In modern India the word habshi is often heard
applied in a pejorative sense to an Indian of dark
skin, and also frequently to a man of Gargantuan
appetite. )

Bibliography: in addition to the references
in the article, see the bibliographies to the articles on
the major regions of India. No systematic study of
the Indian Habshis has’
much field-work, particularly anthropological -and
linguistic, is needed. R. Pankhurst, A#n sniroduc-
. ton. do ‘the ecomomic history of Ethiopia, London
1961, -includes as Appendix E *“The Habshis of
India’, 409-22, incomplete and with dates un-
reliable. : -
e EIABUS [see zirips]. :
e HAC OVASIH [see MEZG-KERESZTES).

ukaha’, is the right to custody of the
child, a ramification of guardianship of the person,
which though exercised as a rule by the mother or a
female relative in the maternal line may in certain
circumstances devolve upon the father or other male
relative. This institution is of very great importance
in judicial practice because of the numerous conflicts
to which the subject gives rise, particularly ‘where
the spouses are “‘separated” and above all where the
cause of separation is repudiation of -the wife.

the birth of the child, whether boy or girl, the parents
living together (al-Zayla¥, Tabyin, iii, 46). However
most authors, of whatever school, recognizing that
difficulties on this point do not normally arise - till
dissolution of the marriage, confine their explanations

" to this hypothesis alone. ) :
When the spouses are not separated there are only
two sets of circumstances in which the right of
custody sets husband over against wife. The wife
has’a domicile distinct from that of her busband,
either because he permits this to her {Hanafi law),
or because she has reserved this right to herself by
a clause in the marriage contract (Maliki and Han-
ball law); or else the husband decides to take his
small child on a journey, unaccompanied by his wife.
In these two cases it is only the Hanafis who have
. drawn the logical conclusions from the principle
that hadina is a prerogative conferred upon the
mother, even before dissolution of the marriage. T{ms
the husband is not entitled to travel with his child,
still in custody of the mother, against the wishes of
the latter (al-Kasini, iv, 44). Authors of the other
schools pay less attention to this haddna dun_ng the
subsistence of the marriage and their doctrine on
the subject is very unstable. ~ :
B.—In the majority of the schools hadina ends
at the age of seven for a boy, who can then *‘feed and
clothe himself without the aid of a third party”, and

at pre-puberty for a girl (about the age of nine). In

(J. BurToN-PaGE)

ANA, (A.), hidina, in the technical language‘

R T

formed Habshi factions of any importance; but they-

yet been attempted, and .

A.—In theory this right of custody begins with .
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NEW CATHOLIC ENCYCLOPEDIA, Washington 1967(Reprint 1981). vol: I, s. 10S*1 DN: 42267

ily. As preparation to succeed his father in the firm,
he traveled throughout Germany, Switzerland, France,
England, Belgium, and Holland, studying freight and
shipping techniques. In the ports of those countries
and on ships, he saw the conditions of the emigrants
from Europe to the American countries during the 19th
century. As an active member of the St. Vincent de Paul
Society, Cahensly became-a pioneer and strong advocate
of welfare and care for these emigrants. He collected
data regarding conditions on ships, as well as in ports
of exit and entry; spoke at the annual Katholikentage
of German Catholics; initiated social action programs to
alleviate conditions; established - missions and chapels
at ports; and addressed petitions to governments and
bishops to control the chicanery of emigration agents,
lodging proprietors, local police, ticket agents, ship lines,
and money changers. In 1871 the *St. Raphael's So-
ciety for the protection of German Catholic emigrants
was established and was later broadened to include
Italian, Belgian, French, and other European represen-
tation. Cahensly was first secretary and then president
(1899) of this pioneer 19th-century lay Catholic or-
ganization, which was without clerical membership or
direction and was supported by annual dues. Despite
opposition from governments and vested interests, as
well as from the liberal and antireligious press, the move-
ment gained momentum, Cahensly also served in local,
regional, and national political positions, including
membership in the Prussian House of Delegates (1885-
1915) and the Reichstag (1898-1903), where he
caucused with the Center party.

A daughter branch of the St. Raphael’s Society was
established (1883) in the U.S.; 8 years later a turmoil
broke out among American Catholics concerning the
rights of Catholic immigrants to their native language
and customs that was termed “Cahenslyism” by oppo-
sition partisans. The controversy stemmed from a peti-
tion to Leo XIII in 1890, signed by 51 members of
European boards of directors of the St. Raphael's So-
ctety from seven nations, requesting separate churches
for each nationality, appointment of priests of the
same nationality as the faithful, parochial schools where
the mother tongue would be taught, and representation
in the American hierarchy of the immigrant races. The
petition. unacceptable to the Americanizing members
of the Catholic Church in the U.S., was discredited in
an extended journalistic and pamphlet exchange. This
Lucerne memorandum was never acted upon by the
Holy See, although it continued as a partisan factor
in the tension leading to the * Americanism controversy
in the Church of the U.S. at the end of the 19th
century. Cahensly was eventually personally vindi-
cated and recognized internationally, with honors from
Church and state, under the title of “Father of the
Emigrant.”

{C. J. BARRY]

CAIN AND ABEL, the first two sons of Adam,
the elder a fratricide, the younger a martyr. The redactor
of Genesis sees in them the eponymous ancestors of
the nomad and the seminomad (Gn 4.1-24). Cain’s
name (Heb. gayin) is explained in the sacred text by
folk etymology that links it to gand (to give birth to;
Gn 4.1; cf. Prv 8.22), though it is noteworthy that it
is similar to gana’ (to be jealous). The word gayin
means smith, and in Nm 24.21-22 Cain may be re-

CAIN AND ABEL 1051

g : e : ¥
God accepts the sacrifice of Abel, i2th-century carved
Romanesque capital from Moutier-Saint-Jean, France.

garded as the eponymous ancestor of the *Cinites (see
Gray, “The Sacrifices of Cain and Abel,” 19), a nomadic
tribe with an obscure relationship to metalworking (Gn
4.22). There is no etymological explanation of Abel’s
name (Heb. habel) in the sacred text; at various times
it has been linked to hebel (breath, transitoriness),
‘abél {(meadow), ’abél (mournful), and even the Su-
merian ibila and the Akkadian aplu (son).

Cain was a tiller of the soil, while Abel was keeper
of flocks (Gn 4.2). Urged on by jealousy and anger
because God preferred the sacrifice of Abel, Cain slew
his younger brother. After the fratricide, Cain was
condemned to the life of the nomad, and God put a
sign on his forehead signifying that blood revenge will
be exacted if he is killed. The narrative utilizes the
theme of gratuitous election, gives sanction to the
desert law of blood revenge, and seeks to demonstrate
the proliferation of evil after the original sin. Presup-
posing the existence of the cultures of the nomad,
seminomad, and farmer, the story weaves into the nar-
rative etiological hints of their origin.

Later writers presume ethical or religious qualities
that distinguish Abel from Cain, whence God accepts
the younger and rejects the older. In the NT, Abel is
extolled for his righteousness (Mt 23.35) and faith
(Heb 11.4) and is looked upon as a type of Christ
(Heb 12.24), ard so the Canon of the Roman Mass
see a symbol of Christ’s sacrifice in that of Abel’s. On
the other hand, the Christian who does not love his
brother is “like Cain, who was of the 2vil one” (1 Jn
3.10-12).

Bibliography: L. Hicks, InterDictBibl 1:4, 482. EncDictBibl
4-5, 297-298. De Vaux Anclsr 11, 13-14, 42-43. E. Pauis, DB
1.1:28-30. K. G. Kunn, Kittel ThW 1:6-7. C. A. KELLER,
RGG?® 3:1089-90. H. Junker and J. KesseLs, LexThK? 1:13; §:
1240-41 (see the latter for iconography). G. B. Gray, “The
Sacrifices of Cain and Abel,” Expositor 10 (1915) 1-23; “Cain’s
Sacrifice: A New Theory,” ibid. 21 (1921) 161-182. Illustration
credit: The Fogg Art Museum, Harvard University.

[E. H. PETERS]
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KUR’AN, KiTAB-I MUKADDES VE SUMER MITOLOJISINDE
HABIL-KABIL KISSASI

Lo D] ety iy
Yrd. Dog. Dr. Mustafa OZTURK

Giris

Habil-Kabil kissasi, Kur’an ile Kitab-1 Mukaddes arasindaki ortak tema-
lardan biridir: Bu kissa, ana fikir veya tema itibariyle Stimer mitolojisinde de mev-
cuttur. Kissanin amlan kaynaklardaki versiyonlarini incelemeye gegmeden 6nce
Habil ve Kabil kelimelerinin -ki geleneksel olarak Adem’in ilk iki oglunun isimleri
olarak kabul edilen bu iki sézciik Kur’an’da zikredilmez- anlam igerikieri hakkinda
bilgi vermek gerekir..

Hadislerin yanisira Islam tefsir ve tarih kaynaklarinda Hdbil seklinde gegen
keiime, bir telakkiye gore Ibranca Hebel (Hevel) kelimesinin muarreb (Arapea-
lagmus) formudur, Dogruluk derecesi daha kuvvetli olan bir bagka telakkiye gore
kelime, Akkadca’da “ogul” anlamina gelen ablu-aplu veya hablu-habaldan tire-
tilmistir. Habil kelimesi, pek kabul gb'rméyen bazi rivayetlere gore ise, “soluk,
nefes, buhar” gibi anlamlar icermektedir. Ebeveyni Habil’in kisa Smiirlil olacagim
sezdigi igin ona bu ismi vermistir. Yahut Habil’in asil adi bagka oidugu halde
hayat: adeta bir nefes ve buhar gibi ¢abucak bittigi icin sonradan ona bu ad
verilmistir."

" Cukurova Universitesi Ilahiyat Fakiiltesi Tefsir Anabilim Dalx.
! O'mer Faruk Harman, “Habil ve Kabil”, DI, Istanbul 1996, XIV. 376.
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Children of Adam and Eve

Q'5:27 Recite to them the story of the two sons of Adam, in truth, when they
each presented a sacrifice. One of them was accepted but the other was not. He
[Cain] said: “I will certainly kill you!” He [Abel] said: “God accepts only from the
upright. 28 “If you stretch out your hand against me, to kill me, | will not stretch out
my hand against you, to kill you. | fear God, Lord of the worlds. 29 “I intend to let
you take my sin and your sin, for you will be among the people of the Fire: That is
the reward of those who do wrong.” 30 His [Cain’s] soul led him to the killing of
his brother, sohe killed him and became one of the losers. 31 God sent a crow
which scratched in the earth to show him how to hide the exposed body of his
brother. He said: “Woe is me for | was unable to be like this crow and hide the
exposed body of my brother.” He became regretful. 32 Because of this, we wrote
for the Israelites that if someone kills another person, by himself or spreading
corruption in the land, then it is as if he killed the whole people. If someone spares
a life, then it is as if he spared the whole people. Our messengers have come to
them with clear signs, yet even after that, many of them were transgressing on the
earth.

-

Cain and Abel

Ibn Kathir: 1t is reported that Adam used to marry the sons of one
pregnancy to the daughters of another and that Abel wanted to marry
the twin sister of Cain. Cain was older than Abel and his twin sister
was more beautiful than Abel’s. Cain wanted to possess her alone
instead of her brother. Adam ordered Cain to give her in marriage to
Abel but he refused, so he ordered both Cain and Abel to offer sacrifices.
Adam went on a pilgrimage to Mecca and asked for the protection of
the heavens over his sons, but the heavens refused. Then he asked the
lands and the mountains but they refused. So Cain accepted the
obligation of this protection. When they went to offer their sacrifices,
Abel offered a fattened she-camel, for he was in charge of the livestock.
Cain offered a bunch of produce from the undesirable part of his



Cain and Abel

The sons of Adam and Eve (q.v.). The
qur'anic account of Cain and Abel
(Q 5:27-32) closely follows the narrative in
the Bible (Gen 4:1-16; see SCRIPTURE anD
THE QUR’AN). Each of the two sons of
Adam and Eve — whose names are not
mentioned in the Qur’an — offers a sacri-
fice (q.v.): Only Abel’s was accepted while
Cain’s was rejected because he was not
God-fearing. Upon Cain’s threat to murder
Abel, the latter remained passive, wishing
only that Cain be held responsible for the
sins of both (innf aridu an tabiz’a bi-ithms wa-
ithmika, @ 5:29) and punished accordingly
(see CHASTISEMENT AND PUNTSHMENT). Hav-
ing followed the guidance of a raven about
the burial of Abel’s body, Cain repents.
The story closes by directing the Bani I5-
7 il (see CHILDREN OF 1SRAEL) that murder
{q-v.) 1s unlawful (see LAWFUL AND UNLAW-
¥uL). Whoever kills someone for a reason
other than justified punishment (man qa-
tala nafsan bi-ghayri nafsin aw fasadin, Q 5:32)
should be viewed as though he has killed
all humanity ( fa-kaannama qatala I-ndsa
Jami'an); the opposite applies to those who
save human life (man ahyahd).
Since the Bani Is72 %l are mentioned to-
ward the end of the story, some qur'anic

e~

exegetes have offered the opinion that by
“the sons of Adam” is meant not Adam’s

own sons but the Israelites. Most exegetes,
however, reject this view. That the story
was addressed to the Jews of Medina (q.v)
can be concluded from its context (see
OCCASIONS OF REVELATION; JEWS AND JU-
patsm). On the other hand, the exegete
Mugqatil (d. 150/767; TafsT; i, 468) explains
“recount to them” (wa-tlu ‘alayhim, g 5:27)
at the beginning of the narrative to mean:

"“Oh Muhammad! Recount to the people

of Mecca.” According to Néldeke (co, 1,
61, 229), ¢ 5:15-38 is a textual unit proba-
bly anteceding the conquest of Khaybar

* (q-v) in 7/628. Bell (i, 154) proposed an ear-

lier date because of Abel’s inaction. In sup-
port of this suggestion, one can adduce
that wa-tlu ‘alayhim was used as an opening
clause already in the late Meccan period.
The exegetes were acquainted with the
biblical account. To this they added a vari-
ety of details drawn from relevant Jewish
and Christian traditions, much of which
goes back to old Oriental and/or Greco-
Roman mythology and folklore including,
for instance, the story of Cain’s punish-
ment which recalls the myth of Pro-
metheus (see MYTHIC AND LEGENDARY
NARRATIVES). To render many of these ad-
ditions authoritative, they were couched in

271

the shape of a hadith (see HADTTH AND THE
QUR'AN), It should also be remembered that

the borrowing also went in the other direc- .

tion: Islamic elements did ultimately find
their way into Jewish folklore.

Different locations for the events have
been suggested (see GEOGRAPHY IN THE
our’AN): The sacrifice took place on Jabal
Nawdh in India or at Mina (near Mecca).
The fratricide was committed on the
“Holy Mountain” (al-Jabal al-Muqaddas)
from which Cain is said to have descended
to the Land of Nawdh; Jabal Qasytn near
Damascus; Jabal Murrin in the Ghiita of
Damascus; Jabal Thawr or ‘Aqabat al-
Hira’ near Mecca; and, finally, in the Fri-
day Mosque of al-Basra.

The importance of the story for Muslim
thinking is obvious and its moral and theo-
logical dimensions have been discussed in
exegetical and other relevant literature.
Most exegetes tell us that Cain was to
marry Abel’s twin sister on the order of
Adam. Others, who consider this objec-
tionable, opt for a variant tradition accord-
ing to which God sent a virgin (kiriypya, see
HOURIS) from paradise (q.v.) to Abel and a

‘female demon (jinniyya, see JiNn) in human

form to Cain, an account apparently based
on the biblical story of the sons of God
who married the daughters of man (Gen
6:1-4).

Abel’s inaction and passivity (cf. @ 5:28) is
evidently a Christian element since, ac-
cording to Christian tradition, the murder
{q.v.) of Abel is considered a prefiguration
of the crucifixion of Jesus. Traditional
Muslim exegesis asserts that killing in self-
defense was prohibited at the time of Cain
and Abel but that this prohibition was later
abolished. In support of this interpretation
a haduh is cited in which it is declared for-
bidden for a Muslim to kill another Mus-
lim in self-defense. If he prefers to fight
and dies, both he and his opponent will be
condemned to the fire (q.v.) of hell (q.v.).

GCAIN AND ABEL

Other hadiths recommend the abandon-
ment of self-defense. In emulation of
Abel, the caliph “Uthman (q.v; d. 35/656)
is said to have renounced self-defense
when his murderers entered his house.
According to other commentators, the is-
sue of self-defense is of no relevance in
this context because Abel was murdered
treacherously.

The interpretation of @ 5:29, “Verily I
wish you to become liable for my sin and
for your own” (inni uridu an tabii’a bi-ithmi
wa-ithmika), is problematic because the
Qur’an teaches that nobody can bear an-
other’s burden of guilt (¢ 6:164, and paral-
lels). Often “for my sin” (bi-ithm3) is said to
refer to Cain’s sin of murdering Abel and
“for your sin” (bi-ithmikaj to Cain’s other
sins. According to others, the point under
discussion is the punishment, not the sin
(see sIN, MAJOR AND MINOR). It is held that
the phrase in @ 5:29 has to be explained by
adding /a to an (alld), i.e. by supplying an
implied negative, as is also the exegetical
situation in @ 12:85 and @ 16:15. Another
hadith on the last judgment (q.v.) offers yet
another explanation; the hadith states that
a murderer will be charged with the sins of
his victim.

Many interpretations of “as though he
bas killed all humankind™ (ka’annama gatala
I-ndsa jamian) have also been offered: The
practice of blood revenge (see BLooD
MONEY; RETALIATION; VENGEANCE) must be
applied in all cases regardless of whether
the murdered victim was a single person
or the whole of humankind; everyone is
bound to avenge the blood of a victim; as
the very first human being to have taken
the life of another, Cain made killing cus-

tomary (sanna al-qatl).

The quarrel between Cain and Abel has
also been explained allegorically. In Sunni
tradition, “whoever kills someone” (man qa-
tala nafsan) means he “who seduces some-
body to polytheism” (shirk, see POLYTHEISM

General Editor: Jane Dammen McAuliffe, Encyclopaedia of the Qur’an,
volume one: A-D, Brill, Leiden-Boston-Koln, 2001. {sam demirbag no: 88167 | ]
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