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‘ giristigini anlatmak ister. Max Scheler, dini inang sistemlerinde-
ki deger yargilarin anlayabilmek igin, Kant’m savundugu “akilc
sentezcilik” ya da Nietzsche'nin “anti-ahlakeilik” yaklagimlari-
} . nm yeterli olamayacagini vurgular ve felsefenin bu konuda daha

‘ ‘ : genig bir sorgulama alammna ihtiyact oldugunu savunur. Dini
' inanglari, 6rnegin “ask” ve buna benzer duygular birer kavram

¢ ‘ - s 4 | olmamalarindan otiirii onlar1 inang ve duygu olarak dusiiniip
‘\ | @O AQhéd}Q 3%&’ ! anlamaliyiz.

i Hing duygusunu anlayabilmek tarihgiligin de konusu olmus-

' tur. Fransiz tarihgi Marc Ferro, Tarihte Hing, Zamanimizi Anla-
mak adl aragtirmasinda, Fransa ve ingiltere arasindaki “Yiizyil
{ ‘ W{HQG N ! Savaglar””nin Yahudiler ve Hiristiyanlar arasmdaki en az bin yil-
f A ff.‘.}s"é\}*}’“’ =T VEG

HhO 1k tarihi olan ve Yahudilerin diglanmastyla sonuglanan hing duy-
AL 5y 2 gularimin, Katolikler ve Protestanlar arasinda birkag yiizyil sliren
R i “hing” duygularmm tek nedeninin din olgusu olmayip karma-
sik iktidar miicadelelerinin, bask1 ve giig iligkilerinin sonucunda

| olustugunu anlatir.! Bati ve Islam iligkilerinde gok farkli anlam-
. larda yorumlanan “cihad” kavraminm yol agtig1 “hing” duygula-
Nietzsche, Der Antichrist’te, (Deccal) Kilise’nin ve Hiristiyan ‘ rinda da benzer bir durum séz konusudur. Marc Ferro, “hing”
jlahiyatinin, Yeni Ahit’te, Isa’nin magdurlara ve yoksullara “Diig- J duygusunu aragtirip anlamanim ¢ok zorlu:bir cabay: gerektirdi-
manin bile sev” deyisinin anlamim garpittif1 ve onu bir kole gini belirtirken su hususu ozellikle vurgular: Tarihginin, halkla-
""" rn tarihinde anlamaya caligtigi hing duygusu ve yol acabilecegi

ahlél.qfla .do;nugtt’irdﬁ?gﬁnﬁ soyler. Gergekte ise Nietzsche'nin |
elegtirileri Hiristiyanlikta “Tek hakiki Hiristiyan, Isa’dir” dedigi 5 intikam duygusu sadece bireylerle smurlt olmay1p halklarin duy-

1

Isa’ya karg1 degildir. Elegtirel saldirganhi§ “Isa’nin diisiincesini
carpitt’” dedigi Kilise’ye, Hiristiyan teolojisine kargidir. Bura-
da dikkat edilmesi gereken husus, “Bati kiiltiiriniin Hiristiyan
temelli degerlerini altiist ettigi” sdylenen Nietzsche’nin, Isa’yi,
Kilise’nin onun adimna vaz ettigi ahlékla hi¢bir zaman karigtirma-
" ‘mast, hatta Isa’ya Sokrates kadar hayranhik duymasidir.

Alman filozof Max Scheler (1874-1928) ise, Uber Ressenti-
ment und moralische Werturteile (Hmg Duygusu ve Ahlak Yargi-
s1 Uzerine, 1912) denemesinde, Nietzsche’nin, Bat1 kiiltiiriiniin
demokratiklesme siirecinde siradanlagan deger yargilarmmn mo-
dern elestirisini sunarken, 6zellikle Hiristiyan ahlakini saldirir-

casmna elegtirirken, aslinda filozofun kolay yoldan bir elestiriye

4o—=F3 -

gularmda da kok salabilir. Boyle bir olugum acimasiz bir inti-
kam duygusuna doniigerek biyik kitle katliamlarma yol agabi-
lir. Hing duygusu Nazi, fagist, irk¢1 ideolojilerde iktidarlarm gid-
det yoluyla berkittikleri Snemli bir etkendi. Hing duygusu, elitler
tarafindan ideolojik olarak tegvik edildigi dlgiide etkili ve oliim-
ciil olabiliyordu. Bunun diginda higbir halkm otekine gore ozel
bir hung duygusu giittiigii sdylenemez. Hing fenomenini sade-
ce siddet mekanizmasmin uygulanmastyla agiklamaya galigmak
da yeterli olmuyor. Cok karmagik bir fenomen olan giddet me-
kanizmast, hing duygularinin zellikle kitlelerde kdk salabilme-

1 Marc Ferro, Le ressentiment dans Uhistoire, Comprgndre notre temps
(Tarihte Hing, Zamammizt Anlamak), Odile Jacob, Paris 2007.
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Dinlerde Giinah Kavrami ve " 2

Kurtulus Yollarn

Kadir ALBAYRAK'
ABSTRACT

The subject of the nature of the human being is one that has received
extensive coverage in the religions of the world. One hand, all world’s religions
have the idea of a fall from grace and the concept of sin. On the other hand,
according to the all religions, mankind can or must get rid of from this sin.
But how can they reach to the salvation? We can see common methods or
technics in each religion. For instance, repentance, purity, good deeds, prayer,
fasting, respect to the sacred beings, times and places etc.

We aimed in this article a comparative approach to the sin, salvation
methods and saviors in some great religions of the world.

Keywords: Sin, Salvation, Good deed, Pray, Fasting, Repentance, Evil,
Sacred, Meditation, Purity, Religious experience

Giris

Insanin diinya hayatinda, kendi safiyetini bozan bir giinahla i¢ ice oldu-
gu konusunda, hemen hemen biitiin dinler arasinda bir goriig birligi var
gibi goriinmektedir.! Yine biitiin dinlere gore, bu giinahin 1slah edilmesi

* Yrd. Dog. Dr., Qukurova Universitesi {lahiyat Fakiiltesi Dinler Tarihi Ogretim Uyesi.

1 Giinah diistincesi esasen mitolojide, birgok din ve felsefi sistemde de gériilmektedir. Klasik Hin-
du inancinda bir inegi 6ldiirmek bir paryay: 6ldiirmekten daha vahim oldugu halde, bir Brah-
min’i ldiirmek biitiin glinahlarin en agirlanindan birisidir. Kurban takdiminde ihmalkar dav-
ranmak, yanlis 8l¢ii tartilar kullanmak ve hirsizlik yapmak veya insan 6ldiirmek gibi suclar eski
Misir, Mezopotamya, Hindistan ve {lahi dinlerde goriilen giinahlardir. Ancak Asli Giinah Hiristi-
yanhk’ta merkezi bir 6neme sahip olmasindan dolay1 onunla ozdeslesmis goriinmektedir. Hiris-
tiyanlk'ta Tanri'nin kargisinda kotiiliigii simgeleyen Seytan vardir. Adem ile Havva'nin hatalan
asli glinahtir ve bunun agirhg: biitiin insanlik iizerine ¢Skmektedir. Giinahin diinyaya, Adem’
in igledigi hata ile girdigini ileri siiren Aziz Pavlus'tur, Felicien Challaye’ye gére bu diisiinceyi
Tektanrici 6gretiye uydurmak igin, Seytan Yaratan'a baskaldiran bir yaratik bigcimine sokulmus-
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Eger giinahlar insani hasta ediyorsa, Allah'in bazi seyleri haram kilmast,
insanin zarardan korunmasina yénelik ilahi bir hikmetle izah edilebifir. Bu da
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The Relationship of lliness and Sin in Old Civilizations and the Matter

of God’s Revenge
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prohibiting something can be explained with a divine wisdom to keep human being
from damage. This can bring the rational inferpretation of the sins in agenda. If
human being 'is getting il because of God’s punishment, this situation consist a
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both perspectives, the matter of sin and illness should be taken in hand with
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Ways of Forgiveness of Sins According to The Hadiths |
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Atatiirk University Review of the Faculty of Divinity is a Refereed Journal one of the Sunnah’s content has been also dispose of sins’ penalfy pertaining to the
- next world.” Prophet Mohamed explained with detailed description in the nature of
reinforcing and explaining Qur'an about this matter. These hadiths have proved that
God have got very vast mercy to humans. In this article, Prophet Mohamed’s hadiths
about the ways of sins' forgiveness have been presented with interpretations of
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THE DEVELOPMENT OF THE MUSLIM
DOCTRINE OF SINS AND THEIR
FORGIVENESS

Among the earliest of the theological controversies in
the history of Islam was that which ceritered around
Allah’s judgment of sinners and his forgiveness of sins.
The Kharijites who first appeared in the days of ‘Ali
interpreted political theory in democratic terms, maintain-
ing that any true Believer (mu’min), even an Abyssinian
slave, might be chosen to the office of khalifa and, with a
Puritanic spirit in morals that was consistent with this
position, held that one who committed a great sin (kabira)
was an unbeliever (kdfir). There was no doubt in their
minds that the Umayyad rulers were most of them evil-
doers and worthy of suffering punishment in the Fire.
However there soon rose a school of thought which opposed
this extreme position. The Murji’ites believed in postponing
judgment on rulers and others who made a profession of
Islam and confessed the unity of Allah even though they
lived in flagrant violation of the religious and ethical
standards taught in the Qur’an and traditions.

Some time was to pass before the orthodox Muslim
doctrine regarding the pardon of sins and questions related
to it was formulated in detail. Phases of the problem
continued to perplex each succeeding generation of thinkers.
The Qadarites in face of the dilemma of the absolute
despotism of the Deity who leads astray and who guides
aright, and the repeated exhortations to repentance, both
of which were revealed in the Qur’an, believed that the
creature possessed power by which he might do good or
commit sin and thus determine his destiny. The Wa'idites
as a sect of the Kharijites emphasized the punishments and

178
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SIN AND GRACE IN MOHAMMEDANISM

10—

[We are indebted for the translation of the following article to the -

Rev. J. Kruidenier, D.D., of Cairo. The original appeared in the
Dutch missionary magazine, De Macedonier, January, 1916.]

Nor infrequently Mohammedanism is compared to the
Pharisaism of the days of the Apostles. - The Jews, who
rejected the Christ, sought salvation in law keeping and
were enemies of the Gospel of free grace. The Moham-
medans are like them. Their religion consists in the
observance of a great variety of ceremonies. Holiness
by works is a very strongly developed trait. Presumably
this is quite natural. Mohammedanism possesses but
little originality. It is a conglomerate of several religions.
Particularly from the Jews, to whom the Cross was an
offence, have they borrowed much. In consequence a
considerable similarity between Islam and Pharisaism
is traceable.

Holiness by works, or legalism, is a characteristic not
necessarily restricted to these two religions. To be
saved by works is a striving quite common to fallen man.
True Christianity by its preaching of the Cross con-
troverts all other religions in this respect. Heathenism
and Buddhism, Mohammedanism and Judaism, yea,
nominal Christianity, too, all seek to found their salvation
on doing, the work of the creature and not in the eternal
unchangeable love of God, the Creator and Saviour. |

It will not do, however, to interpret this legalism of
the non-Christian in a too materialistic way, as though
it excluded on their part all consciousness of sin and
grace. KEven the most depraved of the heathen do not
consider religion as though it were a mere trade to profit
from withal according to the effort put forth in it. Their
sacrifices tell us another story. The consciousness of

God in the human heart and the condemning voice of’

conscience are too convincing to allow of such a con-
394
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ception. The Pharisees are called hypocrites, not be-
cause they dissembled in all things religious, but because
in their religious performances they were not actuated
by the love of God., The Pharisee in the parable thanked
God because he was not like the Publican. He attributed
his pretended excellencies to the grace of God. Paul,
the Apostle, while still in his unconverted state, supposed
he was doing God a servicé by persecuting the Church
of Christ., Sin and grace were no unknown quantities
with the Jews any more than they are with those Chris-
tians who, while professing a pure orthodoxy, yet in their -
hearts depend upon themselves for salvation. These
last-named oft talk glibly, though they fail to understand
the true import. The Mohammedans, even as do the
Jews, lay heavy stress on formalism. For the due per-
formance of ceremonies, even the moral law must step
aside. The true Jew would rather suffer hunger than
pluck the ears of corn on the Sabbath day. Religious
performances were deemed all-important by him. With
the Mohammedan something similar is met with. His
prayer he must repeat, but the commandments of the
moral law he is much less careful of. There are persons
amongst them who are accounted quite holy because of
their faithful performance of a variety of cercmonies
whose lives, however, are far from faultless.

It is an easy matter to congratulate one’s self on
formalism, but we should not forget that it has but at
best ‘a background of religiosity. ~ To honour God, in a
narrower sense, is for the Moslem the highest attainment.
He averdoes this through losing himself in it and assigning
a second place to the moral law. We, on the other hand,

~are in danger of going to the opposite extreme. Adora-

tion, with us, in the deeper sense, is oft-times weak.
How many Christians are there not who pride themselves
on unimpeachable conduct, but who are unaffected by
their neglect of the house of God, and its ordinances.
The formalism of Islam voices considerable reverence for
Allah. And this is accompanied with a consciousness of
imperfection. The genuine Mohaminedan feels that he
needs something more than the opus operatum, the accom-
plished task. In the natural man the consciousness of
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128 CONFEDERATIONS—CONFESSIONS 1. IN THE ZOROASTRIAN FAITH

Studies 11, 1978, pp. 145-71. P. Oberling, The
Qashqga’i Nomads of Fars, Paris and the Hague,
1974. 1. P. Petrushevskil, Ocherki po istorii
feodal’nikh otnoshenii v Azerbaidzhane i Armenii v
XVI-nachale XIX vv. (Sketches for the history of
feudal relations in Azerbaijan and Armenia in the
16th to the 19th century), Leningrad, 1949. X. de
Planhol, Les fondements géographiques de I' histoire
de I'lslam, Paris, 1968. R. L. Tapper, Pasture and
Politics. Economics, Conflict, and Ritual among
Shahsevan Nomads of Northwestern Iran, London,
1979a. ldem, “The Organization of Nomadic Com-
munities in Pastoral Societies of the Middle East,” in
Pastoral Production and Society, Cambridge, 1979b,
Pp- 43-65. Idem, “Introduction,” in R. Tapper, ed.,
The Conflict of Tribe and State in Iran and Afghani-
stan,London, 1983, pp. 1-82. Idem, “Raiding, Reac-
tion and Rivalry. The Shahsevan Tribes in the Con-
stitutional Period,” BSOAS 49, 1986, pp. 508-31.
Idem, “The Tribes in 18th and 19th Century Iran,” in
Camb. Hist. Iran V1. Idem, The King's Friends. A
Social and Political History of the Shahsevan of
Iran, forthcoming.

(RicHARD TAPPER)

CONFESSIONS
i. In the Zoroastrian faith.
ii. In Manicheism.

1. IN THE ZOROASTRIAN FAITH

Acknowledgment, repentance, and confession of sin
appear to have been integral parts of the Zoroastrian
profession of faith (astawanih or dén T mazdésnan
dstawanth). According to Mary Boyce (Zoroastrian-
ism 1, pp. 320-21, referring to Rodhe), the Sarapatha-
brahmana and other Old Indian texts confirm that the
practice of acknowledging sin probably goes back to
Indo-Iranian times and the worship of the Old Indian
asuras (deities like Varuna), but there is little evidence
for it in early Iranian sources. The earliest example
occurs in the Avestan profession of faith, Fravarané
(Y. 12), and its Pahlavi translation and commentary
(esp. vv. 1, 3, 4, 8; Asmussen, 1965, pp. 40-49).

There is no further literary evidence for Zoroastrian
confession from before the establishment of the Sasa-
nian dynasty (mid-3rd century). The Pahlavi word for
*“confession” is patit (pronounced patér by modern
Zoroastrians), derived either from a past participle
*patita- (Av. paitia-) “(that which) has gone back” (<
pati-i- “to go back™) or from a noun *patiti- (Av.
paititi-) “going back, compensating,” either of which
could easily have developed the meaning “penalty,
compensation, expiation” (AirWb., cols. 829-30).
Armenian bozpayit (q.v.) or bazpayit has the same
sense. It occurs only in the chronicle of Elisg, where
itis defined as melac k‘awaran “‘atonement for sins.”
From the context it is clear that bozpayir must have
been a set of religious prescriptions for the confession
of various sins (Asmussen, p. 40).

The four extant patit texts all belong to the late
Sasanian or early Islamic period, as is especially clear
from the fact that the originals were in Pazand (a late
form of Pahlavi, sometimes including New Persian
forms, written in the Avestan alphabet).” Their tradi-
tional Pazand titles are Patit pasimani (two versions
extant; Pahl. title Patit  ddurbad), Patif i ravani (Pahl.
title Patit i widardagan), Parit i irani, and Patit { xud
(one version surviving, written in very correct Pahlavi
but clearly based on a Pazand original; on the texts in
general, see Grundriss 11, pp. 109-10; for the Pazand
versions, see Antia, pp. 118-52; for the Pahlavi ver-
sions of Parit pasSimani and Patit i xud, see Dhabhar,
pp. 61-84,318-23 [cf. pp. 15-21 forother translations];
tr., pp. 100-56; for text and translation of Patit i xud, cf.
Asmussen, pp. 90-98).

The Pahlavi expressions pad patit biidan, patitig,
patitigih, patirih “‘being in a state of repentance” seem
to refer to a ceremony in which confession, repen-
tance, and expiation were performed in sequence (Pand-
namag, ed. Kanga, p. 10: “Show repentance/do pen-
ance for the sin that you have committed”; and numer-
ous examples in Kar-namag, Dénkard (q.v.), Méndg i
xrad, Dadestanideénig (q.v.), Andarz i O$nar i dandg,
ArddWiraz-namag, etc.; Asmussen, pp. 49-66). It was
performed before a rad (master), dastwar (teacher),
“the good,” or, “in (case of) fear,” before a menstruat-
ing woman (ka andar bim pé§ zan-é i dastan; Sayest né
Sayest 8, 12b; Asmussen, pp. 51, 54, 57, 65,67). Itis
possible that the practice described in these relatively
late texts had been influenced by the Christian scheme
of penitence (acknowledgment, contrition, confession,
and expiation). .

Confession of sins arose naturally from the Zoroas-
trian teachings that man is a creature of Ohrmazd and
that good actions (kirbag) are indispensable for the
reestablishment of the unpolluted original state of the
world at the end of time, the renovation (frasegird).
Committing a sinis therefore tantamount to destroying
the integrity not only of the individual (whose good
and bad actions are weighed after death) but also of the
Mazdayasnian religion. Through confession of sins
this integrity is restored. Such acts of purification thus
became increasingly important in the lives of Zoroas-
trians, as they still are among the Parsis (Modi, passim).

The patit ritual was also extended to confession on
behalf of the dead, but this practice must belong to a
later period, as it violates the fundamental teaching of
Zoroaster that each man is responsible for the fate of
his soul (Boyce, Zoroastrianism 1, p. 321). As confes-
sion on behalf of the dead presupposes ritual texts and
formulas, the term “should be recited” (xwanisn) in a
marginal note in manuscript J of the Pahlavi Rivayvat
may thus referto it (ed. Dhabhar, p. 164 n. 1): The text
of Rivayat 53 is about confession on behalf of a living
human being, but the accompanying note involves the
patit for the departing soul. In the Zoroastrian Persian
literature (Sad dar-e natr, Farziyar-nama, Koldsa-ye
din, etc.; Asmussen, pp. 72-78) patit, patiti, and the
like refer exclusively to texts meant to be recited.
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Volume 19
The Beliefs of Man

%;;uws OF MAN

B

4 o modern permissive society the con-
e ol sih has become unfashionable. Tt
be pertinent to ask, therefore,
a sense of sin should be regarded
wherent trait of human nature or
'+ 11 Is a phenomenon peculiar only
n periods of history or types of
i, Throughout the two millenia
e {hristian era, the problem of sin
wen plined a crucial role in Western
sbosophical thinking.
 Meaven and hell symbolized the division
{ the worlkd into contrasting realms and
i hristians doubted that Man's ulti-
dostiny was - determined by his
4. o5 sinful actions on this earth.
rrine of original sin also attempted
the existence of evil and
# i ow world believed to be the
v ot a benevolent God.
puradisical  state  destined for
fanity  wus supposed to have been
#l by the transgression of the first
. Adam and Eve, Moreover, the
sin was believed to have caused
sil inclination” inherited by all of
»oddescendants, However, recent
s regarding the early stages in
development have suggested to
¢ theologians that the myth of para-
ircs reconsideration and in doing
e abandoning the doctrine of the
A as a historical event.
Yol the debate on the nature of original
Feld not have continued for close on
rvears if the awareness of sin as a
“oen human nature had not been
vitiined inoa large part of hu-
Siee there is no European
vivich does not contain the word
Ui people were long convinced
Dh\t‘nomenon was common to
mirf.mankind‘ However, during
o discovery, Christian mission-
nd that there were languages
SOt contain the word sin, which
o [‘:“”‘ the peaple who spoke these
T o concept of a form of
weh brings men into conflict
hatural powers who are guar-

hole

‘ “""—‘»"“g{:tion of a cross-section of
E"dgfﬁ?rent levels of economic
varion ve opment demonstrates a

S of attitudes of behaviour
mlorm 1o accepted Western
and indeed to (he whole
the origipy and nature of evil,

Yo O

At that time men and women did not
indulge in sexual intercourse and hence
no children were born. When a man
became very old he was placed into a
lake and he arose from- the water fully
rejuvenated. In this way no one died and
there was no need to replenish the popu-
lation by sexual procreation. This idyllic
existence ended, however, when the
Creator’s adversary persuaded men that
a life in which they had nothing to do
but to eat and sleep was dull and unsatis-
factory. He advocated a world in which
men and women would experience the
joys of love, wormen would bear children,
and at the end of their life-span people
would die and be replaced by their sons
and daughters. Men were tempted by
this prospect—by abandoning the life
laid down by the Creator, they gained the
pleasures of sex but also brought upon
themselves the evils of pain, illness and
death.

The idea that sinful actions on the part
of men can bring about disaster prevails
among many peoples. The Semang, a
Pygmy tribe of Malaya, believe that
thunder and lightning are caused by the
transgression of certain moral rules, and
that the danger inherent in these pheno-
mena can be averted by the act of expi-
ation. This is executed by the offering of
a person’s own blood, The blood is drawn
from a small incision in the leg, mixed
with water and thrown into the air. The
Semang interpret thunder, for example,
as a sign of the anger of a powerful deity,
placatable by a biood offering.

An offender of the moral code is ob-
liged to offer some of his blood, for the
omission of this act of expiation would
cause hurricanes and floods. This is an
irksome duty, not necessarily a sign of
contrition, but it does indicate that the
Semang have a sense of sin, the conse-
quences of which must be counteracted
by shedding blood.

The most serious sin is incest. If not
expiated this attracts the punishment of
death by lightning. The taboo applies
not only fo the act but even to conduct
which may potentially lead (o it: lack of
reserve, for example, between son-in-law
and mother-in-law is condemned and
subject to supernatural punishment. More
surprisingly; equally stringent rules cover
behaviour towards animals: it is taboo
to tease dogs, cats and monkeys. Nothing,

however, suggests that the Semang believe
in retribution in a world beyond. Punish-
ments incurred by men on account of their
sinful actions relate only to their fate on
earth. All men, good and bad, are thought
to enter the same Land of the Dead,
where they lead a carefree existerce.

The Semang’s reaction to breaches of
taboos, and their beliefs in supernatural
sanctions of moral lapses, is by no means
general among tribes of foodgatherers.
Among the Chenchu, a tribe of Indian
jungle-dwellers, for instance,  super-
natural punishments play hardly any part
in promoting conformity to moral stan-
dards. Although the Chenchu believe in
several deities and pray to them for
success in the chase and for protection in
hazardous enterprises, there is no evidence
that fear of divine anger acts as a deterrent
against breaches of the moral code. In-
deed, the gods of the Chenchu are not
thought to concern themselves with such
actions as adultery, violence or murder.
There is no concept of sin nor is there Y
need to expiate offences against the
accepted ethical standards.

Among the more advanced agricultural
groups of India, a variety of views on
the effects of offences against accepted
moral standards exist. Despite the wide-
spread belief in the automatic ill-effects
of unlawful acts, sin, retribution and
contrition are concepts foreign to most
tribal ideologies. Tn many tribal languages
where there was originally no word for
‘sin’, the term, and with it the concept,
has since been introduced from other
languages. While ‘sin’ in the conventional
sense of the term generally affects only
the spiritual status of the offender, some
tribes, such as the Gond of Central India,
believe that certain unlawful acts affect
other members of the household, and
possibly the whole village community,
as well as the offenders. Thus if a wife
commits adultery when her husband is
out hunting her act wilt defile the carth
and the hunt will be ruined for the parti-
cipants.

There is an African parallel to the idea
that a husband s placed in physical
danger by his wife’s aduitery. The Nuer
of the Sudan believe that a wife's adultery
pollutes her husband, and that if sickness
resuits from adultery it falls on the hus-
band rather than on the woman.

The belief that a wile's infidelity affects

2466



THE DOCTRINE OF ORIGINAL SIN AND
ATONEMENT

The Second Cardinal doctrine of modern Christianity is that
Jesus died on the cross for the forgiveness.of our sins, this is the
basis of the doctrine of Original Sin and the doctrine of Atone-
ment.

The Christians-believe that mankind had sinned and, therefore,
none deserved salvation. It was, however, necessary for God to
manifest His quality of mercy, For this purpose God, the Father,
sent down His Son, Christ, who through suffering and crucifiction
atoned for the sins of all those who believe in his Godship. Accord-
ing to them, every one, however sinful he may be, shall go to Heaven
provided he has embraced Christianity,

Islam makes salvation contingent upon correct faith and righteous
deeds epitomised in the word Tagwa. *Lo !” says the Qur’an, *“the

noblest of you in the sight of Allah, is the best in the conduct.”
(49 : 13).

Qur'an declares unequivocally that nobody shall ‘bear the
burden of another.” (17 : 13). According to it everybody is responsi-
ble for his own actions and he alone would be answerable for them
on the Day of Judgement. However, it assures forgiveness when it
proclaims ““O My slaves who have been prodigal to their own hurt !
Despair not of the mercy of Allah, Who forgiveth all sins. Lo ! He
is the Forigving, the Merciful. Turn unto Him repentant, and
surrender unto Him, before there come unto you the doom, when
ye cannot be helped.” (39: 53, 34)

These verses hold out a message of hope and good cheer to the
sinners. It encourages optimism and kills despair and despondency.
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It denounces and condemns pessimism because pessimism lies at
the root of most sins and failures in life. Again and again the
Qur’an gives a promise of Divine mercy and forgiveness against
which, there could be no greater message of solace’ and comfort for
the grieved and the heavy laden :

“Will they not rather turn unto Allah and seek forgiveness of
_Him ? For Allah is Forgiving, Merciful.” (5 : 74).

In this verse, Qur’an reminds us that no vicarious sacrifice is
needed for the salvation of man. God Himself can forgive all sins.
Only a true penitent and contrite heart is required to attract His
forgiveness.

Islam promises Falah (salvation) which in the Islamic terminology
means the eternal felicity which is nearness to Allah and the develop-
ment of the good in oneself and to do good to others,

“Nay, whoever submits himself completely to Allah and he is the
doer of good, shall have his reward from his Lord. No fear
shall come upon such, neither shall they grieve.”” (2: 112)

The doctrine of Original Sin implies that God is unjust,

but Qur'an says: *Verily Allah wrongeth not mankind in aught ;
but mankind wrong themselves.”” (10: 45)

Pauline Christianity is based upon the doctrinc of original
sin. It presupposes that man is by nature a sinful creature. The
effect of the sin committed by Adam is on all the children of Adam.
As the justice of God required that a pznalty should be paid for
the inherited and other sins, the son of G>d appeared in a human
form to die on the cross and atone for the sins of msn. No man
can be saved unless he believes in the blood of Christ.

From this belief it would appear that the God of Pauline Chris-
tianity is a God of injustice rather than a God of love. For there
is no other conclusion, when one looks without bias at the dogma
of the fall of man, original sin, eternal damnation of the majority
of humanity and the doctrine of redemption. This combination
of ideas does not present a good picture of religion.
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Dog. Dr., Firat U.

Giinah kelimesi,

Islam’da Giinah Kavrami

H. Mehmet SOYSALDI

ilahiyat Fakiiltesi

Farsca bir kelimedir. Ayt kelimeye Arapga'da ¢ok yvakin

olan kelime ise cundah kelimesidir ki, “meyletmek, yonelmek” minismna gelen
bu kelime Kurdn'daki kullanilist bakimiadan hem “darlik, sikint” hem de “gii-
nah” anlamnda kullanilir.' Ancak cogu kez bu kelime, “sakinca, engel, be's™ vb.
manalarda kullanulmistir.” Kur'an'da giinah kavramin ifade eden bir¢cok kelime

vardlr. BUIﬂEU’ arasin
vizr, hib, ma’siye ve

da genel anlamiyla giinah yerine kullanilanlar, ism, zenb.
clirm kelimeleridir.

Kur'in-1 Kerim’de giinahi anlaminda kullanidmis olan bu kelimeleri kisa da ol-
sa biraz agiklamak yerinde olur kanaatindeyiz.

ism: “Isleyene ceza gerektiren, insam hayir ve sevaptan alikoyan fiil veya

bundan dogan sorumluluk” anlamuna gelir.* Kurdn’da otuz bes yerde gecen ism

kelimesi, genel anlamindan baska kiifiir ve inkén, diismanhg, yalan, icki, ku-

mar, faiz gibi glinah

“kebir", bir yerde “mt

likte zikredilmistir."
Zenb: Sozlikte *

art nitelemek icin de kullandlousur. Ism ayrica dort yerde
ibin" (apacik), bir yérde de “zahir” ve “batn” sifatlarn ile bir-

arka, geri, kuyruk” anlamlanna gelen zenebden tiiretilmis

olup “sonu kétii olan fiil” demektir.” Ism kelimesinin es anlamhsi olarak kabul

edilen zenb “miikell
rim’de otuz yedi yerc
icin kullaniimustir.”

1 24 Nur/29.

2 Bkz., 2 Bakara/158;
3 er-Rigib el-Isfehdni,
4 Bkz., Abdulbiki, Mu
5 er-Rigib, a.g.e., znb
6 Tehinevi, Kessdf, c.
7 Bkz., Abdulbaki, M.

efin gayr-i mesri isi” olarak tarif edilmistir.” Kur'an-1 Ke-
le gecen zenb kelimesi, kiiftir, sirk, katl, zina gibi glinahlar

4 Nisa/23, 24, 101, 102, 128, 8 Enfal/61; 24 Nur/58, 60.
el-Miifreddt, ESM mad.

hammed Fuad, ef-Mii'cemii T-Miifehres I Elfdzy{-Kuir'dn, znb md.
mad.

1. 5. 507.

Fuad, a.g.e, znb md.
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Acta Orientalia Academiae Scientiarum Hung. Tomus XLIX (3), 423-434.(1996)

ANTHROPOMORPHIC REPRESENTATION OF EVIL
IN ISLAM AND SOME OTHER TRADITIONS.
CROSS-CULTURAL APPROACH

Z. A. ALOIANE
(Budapest)

Since demonology has been rooted in the animistic Past, it includes a respective
system of images, forms and practical actions. The most characteristic of primi-
tive religion and the best for the comparison of demoniac superstitions in Islam
and other faiths are morphological types of evil forces.

The morphological types refer:to the following images: anthropomorphic,
zoomorphic, anthropozoomorphic, zeromorphic (incorporeal), and amorphic (in-
definite). The different nature of the jinn was expressed by the Prophet either.
According to one of the hadiths, Muhammad indicated on three kinds of the jinn
as they were created by God: crawling beings, including snakes, spirits like wind
in the air, and the jinn who look like sons of Adam.}

Due to the constant borrowings, innovations and contradictory changes
occurring throughout the whole of Islamic history, three of these types appear to
be more clearly represented. These are: amorphism, anthropomorphism, and
zoomorphism. We believe that anthropomorphism, which is examined in the
present paper, shows the cross-cultural nature of the Islamic pandemonium in a
more systematic and historically founded way. Keeping in mind the famous
warning of the Russian classical writer that ‘nobody can fill immensity’, not all
of the religions and cultures chosen for parallels take an equal place in the
present paper.

On the philosophical level anthropomorphism has advantages over other
kinds of representations. We believe that the remark made by J. Duchesne-
Guillemin on a late Zoroastrian example has a general application. When speak-
ing of anthropomorphic images of Ahriman in Pahlavi texts, the scholar noted:
“The moralistic conception tended to reduce man’s struggle with Ahriman to a
spiritual combat within his own soul portraits of Ahriman in human shape”.?

! Fawwaz 'U., ‘Alam al-jinn fi zaw’ al-Kitab wa-s-Sunna [The World of the Jinn in the
Light of the Book and the Sunna]. Riyadh 1985, 388.

2 J. Duchesne-Guillemin Ahriman. In: Encyclopaedia Iranica. Ed. by E. Yarshater. Vol. .
London and New York 1987, 673.

0001-6446/96/ $ 5.00 © 1996 Akadémiui Kiadd, Budapest
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Dinlerde Giinah Kavrami ve
Kurtulus Yollar

Kadir ALBAYRAK'
ABSTRACT

P : The subject of the nature of the human being is one that has received
: extensive coverage in the religions of the world. One hand, all world’s religions
have the idea of a fall from grace and the concept of sin. On the other hand,

y . according to the all religions, mankind can or must get rid of from this sin.
‘“:ig gi,{ % co But how can they reach to the salvation? We can see common methods or
\ technics in each religion. For instance, repentance, purity, good deeds, prayer,
fasting, respect to the sacred beings, times and places etc.
We aimed in this article a comparative approach to the sin, salvation
methods and saviors in some great religions of the world.

Jrve——

Keywords: Sin, Salvation, Good deed, Pray, Fasting, Repentance, Evil,
Sacred, Meditation, Purity, Religious experience
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Giris
Insanin diinya hayatinda, kendi safiyetini bozan bir giinahla i ice oldu-
gu konusunda, hemen hemen biitiin dinler arasinda bir goris birligi var
gibi goriinmektedir.! Yine biitlin dinlere gére, bu giinahin 1slah edilmesi

*Yrd. Dog. Dr., Cukurova Universitesi itahiyat Fakiiltesi Dinler Tarihi Ogretim Uyesi.

1 Giinah diistincesi esasen mitolojide, bir¢ok din ve felsefi sistemde de goriilmektedir. Klasik Hin-
du inancinda bir inegi 6ldiirmek bir paryay: 6ldiirmekten daha vahim oldugu halde, bir Brah-
min’i 6ldiirmek biitiin giinahlarnn en agirlanmdan birisidir. Kurban takdiminde hmalkér dav-
ranmak, yanhg l¢ii tarular kullanmak ve hirsizhik yapmak veya insan 6ldiirmek gibi suglar eski
Misit, Mezopotamya, Hindistan ve {lahi dinlerde goriilen giinahlardir. Ancak Asl Giinah Huristi-
yanhk'ta merkezi bir 6neme sahip olmasindan dolay: onunla 6zdeslesmis goriinmektedir. Hiris-
tivanlik'ta Tanrrmn kargisinda kotiiliigii simgeleyen Seytan vardir. Adem ile Havva'mn hatalan
asli giinahtir ve bunun agirhg biitiin insanhk fizerine ¢ékmektedir. Giinahin diinyaya, Adem’
in igledigi hata ile girdigini fleri siiren Aziz Pavlus'tur. Felicien Challaye’ye gére bu diisiinceyi
Tektannci 6gretiye uydurmak icin, Seytan Yaratan’a baskaldiran bir yaratik bicimine sokulmus-
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Islam’da giinah
problemi-1

elaim ilminin ga-
f/esi dogru, gug-
i bir inanan
insanlarda olug-
masin1  sagla-
makdir. Bu sa-
yede insan Allah’a samimiyetle itaat eder
ve kulluk vazifesini yerine getirir. Allah'in
emirlerini tutmak itaat oldugu gibi yasak-
larindan ka¢gmak da itaattir. Allah’in insan-
lar1 menettigi yasaklan vardir. Kul Allah’a
itaatten uzaklagtig1 zaman Allah’in koydu-
gu siur tecaviiz etmis olur.

Giinah Allah’in n-
zasma muhalif olan
hergeydir. Kelam ilmi
insanlarm Allah’in .ni-
zasmi kazanmasin he-
deflemektedir, Insanla-

Gunah Alleh’in rizasina
muhalif olan herseydir.
Kelédm ilmi insanlarin
Allah/in nizasimi

roblemleri artirmakta, huzursuzlugun
kaynag1 olmaktadur. o
Giiniimiiz toplumunda ne yazik ki gii-
nahlardan korunma ve kurtulma yolunda
gerekli gayret esirgenmektedir. Giinahla-
rin manevi, ruhi etkileri 5Gnemsenmezken,
sosyolojik boyutu bile ciddi tahlil edilme-
mektedir. Giinahlar ancak hukuki boyut
kazandig zaman tepkiye muhatap olmak-
tadir:'Ne var ki bu tepki cezai miieyyide
uygulamaktan Gteye gegmemektedir.
Gergekte hukukta sosyolojik boyut ka-
zanan her giinahin kargilig: bir ceza bulun-
- madig gibi giinahlarin
~diger insanlan etkile-
yen, mahrum eden; ce-
zalandiran bir hiiviyete
doniismesi halinde bile
giiniimiiz modern top-

rmn tagidiklar iman sa- . lumlarinin caydiricy,
dece bir kanaat olarak kazanmas'm, onleyici tedbirleri ye-
kalmamahdur.. Inanclar hedeflemektedir. tersizdir.

ihlas ile biitiinlesmeli,

@i&% 5:} % A ij ;@i 7 %

ol

salih ameller olarak
diglasmahdr.

Giinlimiiz insanimin
problemlerinin baginda
inanglarin1 yagayama-
ma zaafi gelmektedir.
Insanhk giinahlara bat-
mus, battik¢a da imam e
zayiflamig, problemler yumag: altinda
ezilmege mahkum olmustur. Bu bedbinlik
ruhundan baglayarak her yéniinii kapla-
mig, manevi yoniinii kararttigt gibi maddi
yanim da kugatmustir,

Giliniimiiz toplumunda fitne, fesat, ah-
laki ¢oziilme ve ¢okiisiin kaynagz halis sa-
hih bir Allah inanci ve din anlayigimin ha-
yata yansimamas: veya inancin eksikligi
nedeniyle gilinahlann insanlar bir ériim-
cek agi veya ahtapot misali sarmasidir,

. Giinahlar insan davraniglarini 6rterek; ka-
. rartarak ilahi nurun aydinligindan uzak-
- lagtirmaktadr. Gﬁnahly

 lik, degersizlik, dengesizlik sunarken

ar insanlara basit-

insanlarin tasidiklar iman
sadece bir kanaat olarak
kalmamalidir. Inanglar
.~ ihlas ile bitiinlesmeli,
salih ameller olarak
dislasmalidir.

Giinahlann insanin
bizzat kendine, diger
insanlara, topluma ve
gevreye, Olgiisii tesbit
edilemeyecek ‘kadar
¢ok ve cesitli zararlan

~vardir. Bu zararlardan
insanlarin  tamamen
kurtulmast ilahi otori-
teye boyun egmeleriyle miimkiin olur. Or-
nek verecek olursak bir gocugun anne ba-
basina isyan etmesi ve toplumun temel ta-
§1 ailenin fesada ugramas: giiniimiiz top-
lumlar1 ve onlarin modern kurumlariyla
bile ¢6ziimlenememektedir. B
Oysa kalplere Allah korkusu hakim
olursa gocuk ailesine gizli, agikar ve hazir-
da, giyabda asi olmayacak, anné-babas:
yagarken oldugu gibi Sldiikten sonri bile
onlara hayir ve hasenati dokundc
Insanlar diinyada ve-ahite
ulagmak i¢in giinahlardan
Giinahlardan kurtulmak i¢in
1 tantmak gereklidir. Bu yiizd&f
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ZEKI TAsT%
Gorildiigii  gibi tarihsel donemi konu alan g N

romanlarda gy X
kahramanlarin durumu, egitici ve 8gretici vasiflari yaninda yontem nipé]%’/ >
olarak da giiniimiiz 6gretmenlerinden bazi farklar arz etmektedir. Tarihgs e
konu alan romanlarda 6gretmen kahramanlari; sehzade-padisah nocalgr, g}e‘ﬁf-ese,;;*"
hocalar ve 6zel ders veren hocalar olmak iizere ii¢ grupta degerlendigg ilg?\ »;3"5‘:’<

Sehzade-padisah hocalart, tarihi romanlarda pek fazla akf$ bmlfnizlag
Romanlardan sadece Kara Davut’ta 1. Mehmet; Yavuz Sultan Selin{\d gTryord
Sefim’in hocalarina yer verildigini gorilyoruz. Bunlar da ikinci deregg deaﬁgﬁ’rﬁt
kahramanlardir. Yavuz Selim Aghyor’da Sehzade Selim’in yotisng »
Muhyiddin Efendinin énemli bir yeri oldufunu, hatta padisahlik sevdasinda
talebesini etkiledigini, tarihte sertligiyle taniman Sultan Selim’in diger hocasi
Halimi Celebiden de etkilendigini, yeri geldiginde onunla edebiyat, siir, tarih gibi
hususlarda sohbet etmekten zevk duydugunu goriiyoruz.

Tarihi romanlarimizda ikinci grupta miiderrisler yer almaktadir. Osmanli
egitim sisteminde akademik kadronun en dnemli elemani olan milderrisler, ele
alindig1 romanlarda daha gok olumlu ydnleriyle betimlenmistir. Tarihte Cinci
Hoca lakabiyla meshur Safranbolulu Hiiseyin Efendi diginda, diger miiderrislerin
miispet karakterler olarak romanlarda ele alindiklarim gériiyoruz. Mesela Mehmet
Efendi, Osmanli Rasputini Cinci Hoca ve Osmanl Saraylarinda Cinci Hoca’da,
isinin ehli, izan sahibi, iltimasa pirim vermeyen muktedir bir miiderris olarak
tasvir edilir. Sultan III. Selim devrine uzanan Dehsetler Iginde'de ise Mehmet
Efendi, yirmi dort yaslarinda, vazifesine son derece bagh, vatanini ve milletini
seven geng bir milderris olarak karsimiza gikar. Kendisine miiderrislih payesi
verilen ancak ele alindifi romanlarda higbir zaman miiderris olarak gorev
yapmayan Cinci Hoca ise oldukga kétii bir portre olarak betimlenmistir.

Tarihi romanlarimizda 6zel egitim veren 8gretmenler ise genellikle saray ve
kigklerde karsimiza ¢tkmaktadir. Bu konumdaki dpretmenlerin dnemli bir kisii
isinin ehli, gérevine son derece bagli, talebelerini seven, namuslu, givenilir
kisilerdir. Cezmi’de esere adim veren Cezmi’nin babasi ve amcasindan Gzel
dersler aldigm, Kizil Tug ve Hasan Melldh’ta bzel dgretmenlerin digaridan
. getirtildiklerini, Cigerdelen ve Sadullah Aga’da ise &zel dretmenlerin ¢evredeki
kisilerden tercih edildiklerini gériiyoruz. XII.yiizyila giden Kizil Tug’da Sam’dan
getirtilen Omer ile Ali Mervan’in talebelerine o kadar dnem vermediklerini,
sadece kendi gikarlarimi gozettiklerini, talebeleriyle uyusamayinca kirli islere
bulagtiklarini belirtmek gerekir.

Biitiin bunlarla birlikte tarihi romanlarimizda dier meslek grubundaki
kahramanlarla mukayese edildiklerinde 6gretmen kahramanlarin sayica oldukga az
kaldiklarini, genellikle figiiratif kalmalan dolayisiyla da onemli islevlerinin
olmadiklarini soylemeliyiz. Ancak 6gretmen kahramanlar kenditerinden ¢ok
genellikle ait olduklari devrin egitim zihniyetini yansitmalar1 ve 6nemli roman
kahramanlan iizerindeki tesirleri bakimindan 6nem kazanirlar.

: [Imf Aragtrmalar 14, istanbul 2002 X 1 83‘ 19S.

CUMHURIYET DONEMI TURK SIIRINDE HZ
GUNAH
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Secaattin TURAL®

‘Prophet Adam and the Original Sin in the Turkish Poetry of Republican Era

The stories about the prophets in holy books are the most important r esources o f
literature. The most famous of those stories is that of Prophet Adam. The most attractive
side of the story is the original sin committed by A dam and E ve. The s in ¢ ommitted by
Adam and Eve which is accepted in Christianity as the original sin or the fundemental crime
is one of the most important themes of literature. This theme did not used in the Classical
Period poetry as the original dimension as we:see it today. Butdue to the impact of the
Western literature, the original sin used as its real meaning by the poets of the Republican
Literature. This article deals with this impact and also gives accounts of its usage as a theme
in the poetry of Classical and Republican eras.

Keywords: Original sin, poetry, literature, Adam, Eve

Kutsal kitaplarda anlatilan peygamber kissalari siiphesiz edebiyatin en nemli
kaynaklarindandir. Hatta sunu rahatlikla sdyleyebiliriz ki s6z konusu bu kissalar
aynt zamanda evrensel bir tema ozelligi de tasimasiyla sairlerin duygu ve
diigiincelerini dile getirmek i¢in bir vasita olarak da kullanilmistir. Bu da gayet
tabiidir, zira Ibrahim Peygamber'in oflunu kurban etme tesebbiisii, Yusuf’un
zindanda ve kuyuda gektigi gileler ve Isa Peygamber'in ¢armihtaki gdriintiisii
sanatgilar igin tilkenmez bir ilham kaynag: olmanin da Gtesinde daha 6nce de
belirttigimiz gibi insanoglunun diinyadaki varolus seriivenini-anlamlandiran dinsel
sembollerdendir.. Bdylece insanlarla Tanri arasindaki iliskiyi kuran peygamberler
yalnizca dinler tarihinin degil, edebiyatin da konusu haline gelmistir.

Soziinil ettigimiz kissalarin gondermede bulunma bakimindan ilk sirada
geleni Adem Peygamber'e ait olanidir. Bu ilginin altinda yatan neden ise
insanoglunun kainatin nasif meydana geldigine dair bitmek tilkenmek bilmeyen
merakidir. Mitolojiler ve felsefe insanoglunun bu yotndeki ¢abasinin birer

Dr.. Edebiyat Ogretmeni.
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1690-1850 (Princeton, 1961); and Owen Chadwick, The
Victorian Church: Part I (New York, 1966). R. D. Altick’s
The English Common Reader (Chicago, 1957) studies the
mass reading public. J. H. Buckley, The Victoriun Temper
(Cambridge, Mass., 1951), and R. Williams, Culture and
Society, 1780-1950 (London, 1958; New York, 1960; also
reprint) gives an overview of the literature of the period.

Studies of important individual Victorians appear in Asa
Briggs, Victorian People (Chicago, 1954); The Great Vic-
torians, ed. H. ]. and H. Massingham (London, 1932); and
Basil Willey, Nineteenth Century Studies (London and New
York, 1949) and More Nineteenth Century Studies (London
and New York, 1936).

WILLIAM A, MADDEN

[See also Agnosticism; Deism; Evolutionism; Religion and
Science; Romanticism; Sin and Salvation; Utilitarianism.]

l/Q {1 S-g/: g[‘a()tx/oﬂ
| SIN AND SALVATION

INTRODUCTION
Tuat THESE two subjects should be linked together
for consideration here is justified both by religious tradi-
tion and a natural association of ideas. Each subject,
however, connotes, on analysis, distinctive evaluations
of man’s situation in the universe which do not neces-
sarily involve mutual relationship. Thus, while sin de-
notes human offenses against divine law and the evil
consequences that stem from them, salvation may con-
cern divine deliverance from forms of evil, such as
volcanic eruption or flood, quite unconnected with
man’s sin. The Litany of the Anglican Church, in the
Book of Common Prayer (1662), provides a convenient
example of this difference in the following petitions:

From fornication, and all other deadly sin . . . Good Lord,
deliver us: From lightning and tempest; from plague,
pestilence, and famine; from battle and murder, and from
sudden death, Good Lord, deliver us.

That the ideas of sin and salvation are traditionally
associated derives from a very ancient and widespread
belief in deities who govern the universe, and decree
laws designed to maintain a proper relationship be-
tween themselves and mankind, in order to preserve
both the cosmic order and the harmony of human
society. The forms in which this belief has found
expression in the course of history have been many
and various. They will be described here in chrono-
logical order (except Islam); and with comparative
reference so that their similarities and differences may
be appreciated. (Islamic ideas of sin and salvation are
treated after the section on Christianity, in order to
complete the survey of religions of Near Eastern origin

in this connection.) For, in a very true sense, the history
of man’s conception of sin, and the ways in which he
has sought for salvation, reflect his interpretations of
the significance of human life and destiny.

IDEAS OF SIN AND SALVATION IN

THE ANCIENT NEAR EAST
1. Egypt. The earliest evidence for our subject is
found in Egypt. There, already by about 2400 s.c. as
the Pyramid Texts (Pyr.) attest, the Egyptians believed
that a person’s post-mortem well-being could be jeop-
ardized by accusations of wrongdoing brought against
him after death. Since these Texts are an amorphous
collection of prayers, incantations, hymns, and myths
of diverse origin, which the priests of Heliopolis put
together in the belief that they would assist a dead
pharach to secure eternal felicity, the various refer-
ences in them to a post-mortem judgment are difficult
to interpret. The following passage, for example, seems
to be designed to refute all kinds of accusations, even

those that might be brought by animals:

There is no accuser (representing) a living person against
N (the deceased king); there is no accuser (representing)
a dead person against N; there is no accuser (representing)
a goose against N; there is no accuser (representing) a bull
against N (Pyr. 386 a-b).

The situation implied here is significant; for a tribunal
is envisaged before which the deceased may be ac-
cused, if he had in some way abused a human being
or an animal. Who presided over this post-mortem
tribunal, how its transactions were ordered, and what
penalties might be imposed, are not indicated. The
implication that there was a divine law or order, which
the deceased might have transgressed, is suggested by
another Text (Pyr. 319): “N comes forth to justice
(maat); he brings it, that it may be with him.”

This reference to maat is of basic importance, be-
cause its appearance in the Pyramid Texts constitutes
the earliest evidence of the idea of a transcendental
‘moral order that recurs, under various names, in many
later cultural traditions, as will be noted. For the
Egyptians maat had several facets of meaning. It could
signify justice, truth, and good order in both a social
and cosmic context. In mythological imagery, maat was
portrayed as a goddess, whose distinguishing symbol
was a feather; she was regarded as the daughter of the
sun-god Ré, and, by a curious transformation of
imagery, as the food upon which Ré lived. Thus, Ré,
who was the chief god of the Egyptian state, was
regarded as embodying maat as the principle of order
in the universe and in human society.

How these intimations in the Pyramid Texts of belief
in a moral order, of which the sun-god Ré was the

guardian, affected the live:
in certain tomb inscription:
A notable example is thal
named Herkhuf. He claims

; of individuals is revealed
of about the same period.
on the tomb of a noble
that he “gave bread to the

hungry, clothing to the naked, and ferried him who

had no boat.” He further
anything evil “to a powerf

Jeclares that he never said
1l one against any people,”

for he desired “that it might be well with me in the
Great God's presence.” Despite its rather complacent

assertion of virtue, in the h

story of ethics and religion

this inscription is the earliest evidence of belief that
positive “good-neighborly” conduct would win divine

approval, particularly afte

r death. The “Great God”

of the inscription was undoubtedly Ré, and Herkhuf's

statement implies that the

deity was concerned with

a man’s moral behavior, and would punish or reward

accordingly after death.

The inscription on Herkhuf’s tomb reveals no con-
sciousness of sin; but the assertion of his virtues surely

implies that contrary beh

avior would transgress the

code of conduct that the Great God required of men.

Greater moral sensitivity is
(ca. 2000 B.c.) writing kn
King Meri-ka-ré. Here it is
able is the character of ond
ox of the evil doer,” and

shown in a somewhat later
wn as the Instruction for
stated that “more accept-
e upright of heart than the
arning is given that each

man must face judgment after death, with his deeds,
good or bad, set in heaps before him.

Despite this evidence of what James Breasted and
others have aptly called the “dawn of conscience,” it
is significant that the early Egyptian documents reveal
primary concern for a form of salvation that is quite
unconnected with moral issues. This salvation, which
was fervently sought, was from death and its conse-
quences. The means employed was a combination of
ritual magic and practical action. A technique of ritual
embalmment was developed, which was patterned on
that which was believed to have been employed to
revivify the divine hero Osiris after his murder by his
evil brother, Set. The efficacy of this mortuary ritual
depended on the careful enactment, on behalf of a
deceased person, of what had once been done for
Osiris; but no question was asked of the moral fitness
of the deceased to enjoy this resurrection. By the New
Kingdom period (from 1580 B.c.), however, belief in
a post-mortem judgment was incorporated into these
Osirian funerary rites. The so-called Book of the Dead,
which was composed at this time to assist the dead
to attain eternal beatitude, impressively attests to this
development. Two of its chapters (XXX and CXXV)
are especially concerned with the judgment which the
dead had to face. In many of the manuscripts, these
chapters are illustrated with vignettes which graphi-
cally present the Egyptian conception of the awful

SIN AND SALVATION

ordeal. The importance of this conception for both the
history of soteriology and ethics is such that it requires
a measure of detailed analysis here.

The depictions of the judgment scene invariably
show a large pair of balances standing in the middle
of the Hall of the Two Truths (Maati). In one scale-pan
the feather symbol of maat is set, and in the other
the hieroglyph sign (ib) of the heart of the deceased.
The mortuary-god Anubis supervises the weighing, and
the assessment is recorded by the scribe-god Thoth.
The transaction generally takes place in the presence
of Osiris, the lord of the dead, and it is watched
apprehensively by the deceased. Close by a fantastic
monster, with a crocodile’s head awaits an adverse
verdict: it is Am-mut, the Fater of the Dead.

The judgment scene usually accompanies the text
of Chapter XXX of the Book of the Dead, which is
a prayer addressed by the deceased to his heart not
to witness against him at this critical juncture, The
hypostatization of the heart implied here is a unique
feature of ancient Egyptian thought. In texts, the heart
is sometimes referred to as the “God in man,” and it
was evidently regarded as a conscious censor of the
individual’s behavior throughout life and ready to tes-
tify against him in the judgment after death.

The weighing of the heart was evidently related to

another transaction with which Chapter CXXV is
concerned. This Chapter is prefaced by a descriptive
rubric: “Words spoken when one enters the Hall of the
Two Truths. To separate N (the deceased) from his sins
(hww), and to see the face of all the gods.” Then follow
two Declarations of Innocence, sometimes misleadingly
called Negative Confessions. The first Declaration is
addressed to Osiris; the second to forty-two demonic
beings. Each Declaration consists of a number of
asseverations of innocence of certain specified crimes.
The following are representative examples from both
lists, and include both moral and ritual offenses:
1 have not killed . . . caused pain to anyone . . . diminished
the food offerings in the temples . . . had sexual relations
with a boy . . . stolen the loaves of the glorified (dead) . . .
diminished the corn-measure.

How these Declarations of Innocence were refated
to the weighing of the heart is not formally stated in
the relevant texts: but a logical nexus can be reasonably
made out. It would seem that the Declarations were
first made by the deceased on arrival at the Hall of
the Two Truths, But these solemn protestations of
innocence were not deemed enough until the moral
integrity of the person making them had been proved.
This was done by weighing his heart against maat. If
the assessment was favorable, he was significantly
proclaimed maa kheru (“true of voice”) and thus justi-
fied in his protestations of innocence.
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NEW CATHOLIC ENCYCLOPEDIA, Washington 1967(Reprint 1981). vol: X111, s.

DN: 42267

245 —236  SIN

supreme, man’s relation to God is sometimes longed
for or exulted in to such an extent as to make the
sinful and imperfect state seem of no significance by
contrast.

. See also sIN (IN THE BIBLE); SIN ( THEOLOGY OF).
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SIN (IN THE BIBLE)

The concept of sin, which underwent a gradual
change toward increasing clarity and refinement, can be
understood in the meanings of the term in the books of
the Bible. Sin will be treated as it is described in the OT,
and in various sections of the NT.

SiN IN THE OLD TESTAMENT

Sin in the OT is portrayed rather graphically and con-
cretely without recourse to theological speculation. It
will be treated under four headings, its nature, causes,
effects, and in its later development in Judaism.

Nature of Sin in the OT. The words used for sin have
generally to do with human relations. The most com-
monly used root is hatta@’, meaning to miss the mark
(morally, to be deceived, fall short of the goal). In sin
the goal is a person, and hence it is a failing toward
someone, a viclation of the bond uniting persons to one

another. Sin i§ therefore a personal failing as regards
God, a failing of Him, a falling short of the mark God
sets for us. The less frequent but more theological word
peda‘ indicates defiance toward God. It denotes a trans-
gression, the violation of the rights of others, setting the
rebellious sinner against God as it sets people one
against another. It is a word reserved for Israel’s sin.

Ancient Dynamistic Notion. Once Israel ‘came to
know God, sin was taken as a personal offense, rebellion
or revolt against the covenant God. Yet before Israel
became the people of God, it shared the attitude of its
neighbors toward God and sin, regarding sin as a viola-
tion of the domain of the numinous, and it took a long
time before this dynamistic concept of sin died out or
was reinterpreted. This taboo-consciousness is patently
present in older sections of the OT. For instance, when
“Oza put forth his hand to the ark of God, and took
hold of it because the oxen kicked and made it lean
aside . . . and he [God] struck him for his rashness. And
he died there before the ark of God” (2 Sm 6.6-7).
Thus, even though sin was considered a violation of the
will of God, contact with God or what belonged to Him
(holy things) was dangerous, and the notion of sin was
still considered a material violation, something outside

oneself, not spiritualized. The prohibition of blood meat,
the distinction between clean and unclean animals, the
rules for ritual purification probably stem from dynamis-
tic backgrounds. Following upon these are the notions
of immediate retribution (mentioned above), of collec-
tive guilt (Nm 16.32), of guilt for involuntary trans-
gressions of ritual (Lv 4.3), and the notion of hérem—
claimed exclusively for *Yahweh (Jos 6.17-18). Yet as
the Israelite’s understanding of God grew, so did his
awareness of sin as first of all “against God” [Ps
50(51).6].

Sin as a Personal Offense against God. The word of-
fense itself is rare in the OT as well as in the NT. When
it is found, however, as in the book of Job, the notion of
God'’s transcendence is more than safeguarded: “If you
sin, what injury do you do to God? Even if your offenses
are many, how do you hurt him?” (Jb 35.5-6). By sin
man may despise or contemn the precepts of God and
in a sense God Himself. It follows that the sinner acts
against God but cannot do anything to God. St. Thomas
wisely comments that the sinner acts against God inso-
far as he contemns His commandments and injures
himself or another who is under God’s protection.

Alongside the notion of offense against God can be
considered that of saddening God within the wider con-
text of *salvation history (Heilsgeschichte). The back-
ground for this seems to be the above mentioned primi-
tive notion of sin whereby something is actually taken
away from the divinity by a sinful act, whatever it be.
Vestiges of this can be found in 1 Sm 5.7-9; 6.19-20;
24.7, 11, 13; 2 Sm 1.14-16. The authentic notion of sin
as an offense against God, however, cannot be drawn
from these taboo-breaking narratives.

The personal character of sin as an offense against
God is brought out by the sacred writer in his account
of David’s sin (2 Sm 11-12) and in the Judaic ‘tradition
regarding Psalm 50(51). David shows himself ungrate-
ful to God, despising His word, even despising God
Himself (2 Sm 12.7, 9-10). David finally acknowl-
edges: “I have sinned against the Lord” (12.13). The
King thought that it was only against a man, and one
who was not even an Israelite, and consequently it was

not-a-grave sin;-he did not realize-that-God-identifies--

His cause with every man, in this case, that of Uria.

But despite his confession, David’s punishment fol-
lows according to the lex talionis (12.14); i.e., the child
is to die (see RETRIBUTION). Thus sin reaches God inso-
far as it hurts man, whom God loves.

In God’s design it was left to the prophets to inculcate
the proper sense of sin, not as a simple violation of a
taboo or external transgresswn but rather as a personal
offense against God: . .. it is your sins that make him
hide his face so that he will not hear you” (Is 59.2).
They made the people of God aware of the personal
relationship between God and them. Within the pattern

[
i

of the *covenant, Israel became more aware of the re- i °

fusal involved in sin, its hardness of heart (Is 46.12; Ez
2.4), its ingratitude: “An ox knows its owner, and an
ass, its master’s manger; but Israel does not know, my
people has not understood” (Is 1.3).

By breaking the covenant, Israel offended against
God personally, for the prophets often expressed the
covenant relationship as that of a marriage between
God and His people. In graphic terms the prophet Osee’s
marriage to a harlot wife represented the relation of God
to Israel: just as a man is offended by his wife’s infideli-
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Semavi Eyice armangan, Istanbul yazelar, Istanbul 1992;
A. Egemen, Istanbul’un gegme ve sebilleri, Istanbul 1993;
H.O. Barista, [stanbul gejmeleri. Kabatas Hekimogly Al
Paga meydan gegmesi, Ankara 1993; idem, Istanbul
cesmeleri, Azapkapi Saliha Sultan gesmesi, Ankara 1995;
D. Barillari and E. Godoli, Istanbul 1300, Istanbul
1997; S. Yerasimos, Istanbul, la mosquée de Soliman,
Paris 1997; C. Kafescioglu, Heavenly and unblessed,
splendid and artless: Mehmed I1’s mosgue complex: in Istanbul
in the gyes of iis contemporaries, in Essays in honour of
Aptullah Kuran, ed. C. Kafescioglu and L. Thysenocak,
Istanbul 1999; Yerasimos, Constantinople, capitale d’em-
pires, Paris 2000; idem, Osmank Lstanbulunun kurulugu,
in Osmanh mimanguun 7. yiignl “Uluslaristi bir miras™,
Istanbul 2000; A.H. Polatkan, Kily Al Paga camisi
ve Ayasofyar bir historisist deneme, in ibid; AY. Kubilay,
18, ve 19, yiizyd Istanbul vakf kiitiphaneieri izerine tipolo-
Jik bir degerlindirme, in ibid.; Vakiflar Genel Mudarligi,
Istanbul Yeni- Cami ve Hiinkar Kosr, np., nd.
- (8: YERASIMOS)
~ ISTILHAK (a.), the verbal noun of Form X of
the verb lahika “to reach, catch up with,” having the
meaning of “to try to. reach, attach, adopt, affiliate
s.0. to sth.” (see WHEAS, letter lam, 330). In early
Islamic history, it was especially used for the attempt
in 44/665 of the Umayyad caliph Mu‘awiya 1 [g.0.]
to attach the very able -official Ziyad b, Abthi [g.0]
to his own, ruling clan of Umayya. Ziyad was of
dubious parentage, his mother Sumayya being appar-
ently a slave, and Mu‘awiya aimed at linking Ziyad
to his own family as the putative son of his own
father, Abli Sufyan [g.u.]. For details of this istihak
process, see 2iyAD B, aBTHI, with full references.
: (Ep.) .
TTHM (a), a term of Islamic theology mean-
ing “sin”, used in Kur’an, II, 216/218, V, 32/29,
XLIX, 12, amongst various other terms denoting sin
and sinfulness in varying degrees, such as dhand, pl.
dhunibh, used in Kur’an, III, 123/135 and passm. For
a discussion of the concept of sin and its consequences,
see EHATTA,

ITISAM aL-DIN & Su. TAp) aL-Din, Suavin, a
resident of Tadjpur, in the Nadiya district of Bengal,
who went to England on a diplomatic mis-
sion in 1180/1769 and wrote an account of
his journey in his Shigayf-ndma-yi wildyat or Wildyat-
ndma. I'tisam al-Din began his official career as a
munghi in the service of Mir Dja‘far [see Dla‘Faw,
MIR]. During the time of Mir Kasim [g] he joined
the service of Major Yorke. In 1177/1763 he fought
on the British side against Mir Kasim. He ‘served
General Carnac (1765-6) for a short period and later
entered the service of the Mughal Shih ‘Alam. In
1180/1769 he went to England with Captain Archibald
Swinton bringing a letter (copy available in the Library
of Royal Asiatic Society, no. 134; W, Morley, 128)
from Shah ‘Alam to George III. Munir al-Dawla,
who, according to Sarkar (Fall of the Mughal empire, ii,
402), was a devoted partisan of the Briush at Shah
‘Alam’s court, insisted on paying [‘tisim al-Din 2,000
rupees towards his expenses. In this letter, Shah ‘Alam
sought British help in conducting him to Dihli and
placing him on the Mughal throne. Itisim al-Din
returned from England in 1883/1769. In ' 1189/1775
he helped the East India Company’s negotiations with
the Marathas [g.0.].

The Shigarf-nama is one of the earliest accounts of
a journey to England written by an Indian. In about
86 chapters he gave his impressions about the vari-
ous aspects of English society—religious life, clubs,
the judicial system, public schools, sports, etc, He also
visited Oxford University and the Bodleian Library.
He describes London and its principal buildings, as
also agricultural methods and farming, Some autobio-
graphical references are also given. It appears that
his relations with Swinton did not remain cordial to
the last (‘Aligath ms. fols, 100-53).

For mss. of the Shigarfnima, see Storey, i, 1143;
also ‘Aligath, Habib gandj Collection 35.7. An
abridged HindfistAnT version of it was made by Munshi
Shamshir Khin and was published by J.E. Alexander
with an English translation, London 1827.

Bibliography: Storey, i, 1142-3; Rieun, B.M.

Catalogue i, 383, ms. Or. 200; Garcin de Tassy,

Histolre de la litterature hindoue, 1, 463; Swinton famly-

records, privately printed, Edinburgh 1906. )

_ _ (K.A. Nizaw)

IYAS 8. KABISA AL-TR’1, 2 pre-Islamic indi-
vidual who played a certain role in the relations
between Arabs and Persians, but whose biography is
not absolutely clear. According to Ibn al-Kalbi-Caskel
(Gambarat an-nasab, Tab. 252, and ii, 361), his geneal-
ogy appears to be as follows: Iyas b. Kabisa b. Abl
Ufr/°Afra b, al-Nu‘man b. Hayya b. Sana b. al-
Harith b. al-Huwayrith b. Rabi‘a b. Malk b. Safr
b. Hin’ b. ‘Amr b. al-Ghawth b, Tayy? (thus his nisha
is to be amended in-the article pa0 KAaR).

This Arab chieftain succeeded in gaining the favour

“of Khusraw Aparwiz (Kisrd Abarwiz), who apparently

entrusted to him some months before the accession
of al-Nu‘man III b. al-Mundhir [¢g.0.], the adminis-
tration of al-Hira (al-Tabari, i, 1017). It is difficult
to establish exactly in which period the king granted
him as a life possession 30 villages on the banks of
the Euphrates and appointed him administrator of the
region of ‘Ayn Tamr, since the traditions are incon-
sistent. It is possible that Khusraw rewarded him in
this way for services rendered when he was attacked
and forced to flee by the usurper Vahram Cibin
(Bahram [g.».] Djiibin). Al-Nu‘man III [¢.2], the king
of al-Hfra at this time, did not come to the aid of
his suzerain, although a certain Ta’7 had given him

The Encyclopaedia of Islam (New Edition), Suppl. Fasc. 7-8, 2003 Leiden.
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8l-JURJANL (Abu Sahl *Isa ibn Yehya)
PAUL, Angi Bishop of Sid

‘ »‘.Ypb«lqo L avis ‘ _ \b
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SN ¥ald13t aInlyan kadlmeh, Vingt traites
”f théologiques d'auteurs arabes ohrétiens (IXe-

Y adr XIIle sieclea)., Publiss par le P, Louis

Cheikho avec le concours des P, P.xﬂoui%

f—sucive Faloul et Constantin Bacha, Deuxieme edition
,—l‘.}'loa J-t \Iad.L‘E“ entée, [Ten treatises by Paul of Antioah:

1) Sharh al-*aiddat elenasraniyah, on the
| Alar2amnn Drinsiples of the Christian faith, (2
el Khulazat mu'takad al-nadars ri *1-tauhia,
e
S on Christian belief in Divine Unity. (3)
—TesmRsul,  Risaleh ils ba'a al-muslimIn, an answer to
] Tesl's demands that Christians should embrace Islam,
Y"’ !' () Pi’l-firak al-muta‘arifah min ale
— = 'y sara, on the tenets of the Melchites, the

] Ahdred  Nestorians, the Jacobites and the Maronites,

Y bo($g) Fi’l-redd ‘ale ’l-arasis, a refutstion
Arian beliefs, (6-8) Thalath makalat
falsatiyah, three essays in refutation of the
opiniona of a certain Shaikh on good and
ovil, miracles and predestination. (9)
Rizalah ‘akilyeh f£i wujud al-Bari’ eto., an
exposition, in 22 chapters, of various points
of Christian dootrine. (10) P4 naskh shari'at
al=yahud, on the abregation of the Jewlsh Lew.

Followed by (11) P4 naskh al-shara’i‘, by
Ibrahin al-Nazzam, on God's power to abrogate
religions without detriment to His Own
Immutability., (12) Fi sihhat 1'tiksd al-
nasare fi ’1-Eari’, by Yahya ibn ‘AdI, on the

validity of-Christian-beliefs;(13) Fi
aihhat a1-aIn al-masIhI, by Theodores Atu
furrah, on the same. (1) Fi ta’anmus Allsh
al-Kalimah, by the same, on the Incarnation,
(15) RalTkat i‘tiksdi-na £i ?1-tathllth, ete.,
by ‘Abd Yashu® of Nisibis, on the dootrine of
One God in Three Persons. (16) Fi wahdanI-
yet al-kKhalik, by Elias bar Shinaya, on the
same. (17) Fi na'ln al-akhirah, by the same,
on the joys of the next world. (18) F4

aksan al-afn, by Iss b, Yahys sl-JurjaaI, on
the principles of Christianity (9 A commentary
on the last, by Ibn al'Assal. (20) XaifIyat
idrak hafdkat al-diyanah, by funain ibn
Is&E.Ic, on the criteria of religious truth,
gl-l.?', 15, 18-20) are sdited by L, Cheikho,
13) by RustantIn al-Baaha, and (14, 16, 17)
by L. Ma'‘llr,]

pp' ii’ 1#9; ll-o

Imprimeris Catholique: Bsyrouth, 1920,
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Jordanian Trade-Mark Law 1952, art.2— i i

after referred to are from the said law (2)f ?91;2.3 ricles herein-

IS_Ieic; }cl:aéz ll:l(t) 49/1988 dated 31 Dec. 1988, decided by the Jordanian

Supra note 3.

Art, 10.

Art. 7(1) and (2).

Art. 8.

Art. 8(9), (10).

Art. 9,

Art. 18(1).

Art. 21(3).

Art. 6.

iiloi,l:n}l,)eze;g, (]:I;g;,) . Handbook of Commercial and Industrial

Art. 11(1). )

Rule 123 of Trade-Mark — i

referred to are from these Rlliluelsﬁ.S 1952 All Rules hereinafter

Rules 25. See also cas i

Are 1408, ¢ No. 30/80 of High Court.

Rule 34.

Art. 15(1).

Art. 14(5).

Art. 20.

Art, 21(1).

Art. 29.

Art. 25(5).

?gg ;(als;?I;o. 41 {73 of the High Court, Solicitors’ Society Magazine
; also case No. 73 i icitors’

Society Magazine 1617 (1979). /16 of High Court, S"”"”“"’S

Ibid.

Art. 38.

Art. 34,

Art. 22(1).

Art. 25(1) E 4).

A t. 25(5).

Art. 26.

Art. 36.

Art. 38.

Art. 39.

Art. 33.

Art. 37.

Art. 19(1).

Art. 19(2).
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FAIZAN MUSTAFA, LL.M.
Lecturer in Law, Aligarh Muslim University, Aligarh

ISLAMIC LAW OF CONFESSION—A COMPARISON
WITH WESTERN AND INDIAN LAWS

1. Introduction

One of the most important methods through which guilt of the
accused is brought home is confession or admission of the guilt by the
accused. A confession is an acknowledgement in express words, by
the accused in a criminal case, of the truth of the guilty fact charged
or of some essential part of it.* Almost all legal systems attach great
importance to this method of proof. Confession is admissible in
evidence and there can be a conviction solely on the basis of confession.
Human experience shows that a man is not likely to say things against
his own interest unless these are true.?2 No one will condemn himself
and invite serious punishment including death—except in the case of
a crime when the person for some reason can take pride in having
committed it. It is in this background that voluntary nature  of
confession becomes all important.

The English common law and Indian law relating to confession
are well settled and very well known. A humble attempt is made here
to discuss the lesser-known Islamic law and present a comparative
assessment of the western, Islamic and Indian laws. It will be
seen that Islamic law is much more humane, just, mature and

developed than western law.
II. Confession at Anglo-Indian Law

Common layw

There have been four distinct stages in the history of law’s
use of confessions. In the earliest stage (going for the present pur-
poses no farther back than the times of the Tudors and the Stuarts)
there was no restriction at all upon their reception.® In the next stage,
comprising the second half of the 1700s, it was recognised that some
confessions should be rejected as untrustworthy. In the third stage,
comprising 1800s, the principle of exclusion was developed, under certain
influences, to an abnormal extent—exclusion became the rule, ad-
mission an exception. In the last phase a reaction set in here and
there, but it represented the future rather than a present movement, and
little was accomplished in the way of changing the law or practice.*




NATURAL HISTORY OF SIN

REMARKS ON THE ORIGINS OF SIN
IN JUDAISM, CHRISTIANITY, AND ISLAM

ROBERT SIMON™
(Budapest)

The different approaches to the problem of sin frequently attributed to it an ethical connotation
which would have assigned its role and place even in the history of religions. These approaches sup-
posed implicitly a closer or looser connection between religion and ethics. The present author’s his-
torico-philological investigation, after having compared some basic linguistic and historical data of
Judaism, Christianity, and Islam, came to the conclusion that the early forms of the sin perceptions
had not yet belonged to the sphere of ethics, while those forms which developed in early modern
times have not become part of ethics. Evil and sin were originally associated with religion, later on,
however, the judgement of sins has been taken over by the secularised law.

Key words: ethics and religion, ethics and law; sin and evil in the context of religion and law; sin
perception in Judaism, Christianity, and Islam; sin and free will, sin and predestination.

Sin and religion, sin and ethics

Sin and its homologous moments (the mystery of evil, the longing for justness bound
up with theodicy, the strange twin of free will and predestination not excluding but
depending on each other and the transitoriness of human life being rooted in history
and betrothed with birth and death) are not to be separated from human beings. Al-
though the manifestations of sin from the lamentation of the “Sumerian Job”' (Kramer
1988, pp. 111-115) through the history of the Biblical Job and the rather pessimistic
perceptions of various ages of the wotld? running on a continuous decline to the philo-

" Rébert Simon, H-1065, Budapest, Bajcsy-Zsilinszky t 31, Hungary, e-mail: rsimon@
nytud.hu

! As a characteristic example see also the remarkable piece of Akkadian literature begin-
ning with Ludiul bal nemegi which challenged perhaps for the first time the existence of theodicy,
see Pritchard, ANET (pp. 596—600), cf. also the following two texts there. To the former’s interpre-
tation see Gadd (1948, pp. 83—85). From Egypt we find similar texts in the First Intermediary Pe-
riod, see Pritchard, ANET (pp. 405—407) (“A dispute over suicide”).

20n the “ages of the world” see with full particulars Hastings, ERE (I, pp. 183-210);
Eliade, ER (I, pp. 128—133) (Jonathan Z. Smith).
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OFF ENDING HEAVEN AND EARTH:"

SIN AND EXPIATION IN ISLAMIC HOMICIDE LAW"
]
. PAUL R. POWERS

Abstract

The Quir'an clearly condemns homicide and assigns the freeing of & slave
to any who kill accidentally. Classical figh manuals, however, display a
remarkable range of responses to and dlsagreements about thls dictate.
Many jurists hold that freeing a slave here is an instance of kgffara
(expiation), understood as an antidote to sin. Yet accidental homicide is
widely deemed non-sinful, so kqffdre is assigned for a non-sin. Further, many
say the sin of intentional homicide cannot be expiated. Hanafis often add
the idiosyncratic assertion that fTeeing a slave is not Aaffire but rather an
instance of “thanking the benefactor,” an altogether different kind of act.
I conclude that freeing a slave in response to homicide is not consistently
treated as the expiation of sin. Further, the jurists’ treatment of kgffara
forces a reconsideration of the commonplace assertion that Islamic law
treats murder as more’tort than crime. '

Introduction

One way of describing the- difference between figh al-tbadat and figh
al-mu‘amaldt is to assert that the former governs relations between
humans and the divine, while the latter governs relations among
humans.! Most Muslim jurists, of course, work with the premise that

Correspondence: Paul R. Powers, Lewis & Clark College, Dept. of Religious Studies,
0615 S.W. Palatine Hill Road Portland, Oregon, 97219; E-mark ppowers@
Iclark.edu

* 1 am thankful to Kenneth Garden, Maurice Pomerance, Marion Katz,
A. Kevin Reinhart, and the Editors and readers at Islamic Law and Society for
their helpful comments on earlier versions of this article.

! Such a description is commonplace, especially in scholarly works intended
for a general audience. See, e.g., Frederick Mathewson Denny, An Introduction to
Islam, 3d ed. (Upper Saddle River, N. J.: Pearson Prentice Hall, 2006), 196-7;
Abdulaziz Sachedina, “Woman, Half-the-Man? Crisis of Male Epistemology in
Islamic jurisprudence m Perspectwes on Islamic Law, Fustice and Society, ed. R. S.
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God cares quite a bit about the latter, the often mundane happenings
of inter-human affairs. Financial transactions, the use and disposal
of property, the conduct of marriage and divorce, and so forth help
constitute the basis of ultimate judgment, sending human actors to
eternity n parédise or hell. This holistic tendency and concern for
the ordinary are what many scholars (and Muslims) apparently have
in mind when they describe Islam as a “more than just a religion, but
rather a way of life.” Paying close attention to figh al-mu‘@maldi, then,
ought to give us insight into the range of Islamic understandings of
God’s will or plan for human existence, both individual and social,
indeed into the range of Islamic understandings of the very nature
of God. Law has been called “theology par excellence in the Islamic
tradition,” eclipsing more explicitly and systematically theological
discourses in iﬁs effect on Muslim life and thought.?

That said, the theological presuppositions and implications of
figh al-mu‘@maldt are often far from explicit. Aside from the putative
assumption that the rules of Islamic law reflect the will of God, or
at Ieast the jurists’ best guess as to that will, jurists spend little time
explicitly and systematically reflecting on the nature of God or on the
implications of the various rules of law for that nature. They are, in
short, more concerned about figuring out the rules themselves than
figuring out their divine source. Yet the rules repeatedly raise implicit
questions regarding the specific nature of God and especially God’s
interest in human affairs. Do, some of the many actions addressed
by the jurists matter more to God than others? If all breaches of
the law are bad, are some breaches worse than others? Do offenses
against other humans also offend God in any direct way? If so, what
can be done to make reparations with the divine? An exploration
of Islamic homicide law offers one promising avenue of inquiry in
this regard, for few actions seem to present more egregious offenses
against other persons than the taking of life.

A cursory reading of the jurists’ treatments of homicide confirms

Khare (Lanham, Md.: Rowman & Littleficld, 1999), 145; David Waines, An
Introduction to Islam, 9d ed. (Cambridge: Cambridge University Press, 2003), 89,
93; John Alden Williams, ed., The Word of Islam (Austin: University of Texas
Press, 1994), 67, 87.

2 Bernard Weiss, “Law in Islam and in the West: Some Clomparative Obser-
vations,” in Islamic Studies Presented to Charles J. Adams, ed. Wael B. Hallag and
Donald P. Little (Leiden: Brill, 1991), 243.
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naslardan hareketle belirlemeyi hedefleyerek, insanlar arasi iligkiler de
dinin esas1 olup olmamalari yoniiyle keldm ilminin konusuna dahil edilmis,

dolayistyla imanin olusumu ve saglamlagmasinda géz ardi edilemeyecek bir Islim Inancinda Gﬁnah’ Gunah (;e §jﬂeri ve

yeri bulunan davranis ilkeleri iman esaslari konusuna yiikseltilmistir. R i -
“Davranislar”la, Miisliman olmanin gerektirdigi fiil ve hareketler kaste- K1‘$1Y1 Glinah Iglemeye Sevkeden Faktorle

dilmis ve bunlarin ahliki ve hukuki boyutlara kadar uzanan genis bir

yelpazeye yayildigt kabul edilmistir. Bu baglamda fikuh ve ahlikin inanca Ferruh KAHRAMAN

yonelik temel ilkelerinin belirlenmesini saglayan sistemin kelim ilmi tara-

findan ele alinmast gerektigi ifade edilerek'® kelim ilminin giintimiiz

insanina ne tir bir katki ve agiim saglamasi gerektigi ifade edilmistir, The Concept of Sin in Islamic Theology

Bunun, yaygin keldm metodunun yer aldifn bir ilim tamimlamasinin ote- This article is composed of three parts. At the introduction the concept of sin and it’s

several meanings are analysed. It's also investigeted that what other religions say about
sin. At the first part, having given general information about sin in Islamic Theology,
den daha kapsayici bir tanimlama oldugunu sdyleyebiliriz. we consentrated on sin in the context of Holy Quran’s writings. And then, we focus on
writings of Sunnah and Commantaries. At the second part, the information about sin
in accordance with Islamic Theology is given. It’s also given general information about
the views of Miislim sects on sin, about major sin (kabire) and minor sin (sagire) are

Son olarak sunu dile getirebiliriz: Ibn Haldiin’a gore keldm ilmi isldmi mentioned. Because Islamic Theology gives prime importance to the notion of sin in
ilimler icinde yer alan nakli bir ilimdir. Naslar1 akilla ispatlamaya calistr, context of “belief” and “disbelief” (mii’min-kafir). In the third section, the factors lead-

N L. i . ing the person included or excluded to commit sin are deal with. In the last section con-
savunmacidir. Ancak keldimin bu yapist bir vicdan ve goniil isi olan inang fession ways are dealt with according to Islamic faith.

sinde, eksiklikleri ve ismi ayn1 kalmakla birlikte gayesi ve konusu yoniin-

Sonug

esaslari bakimindan yeterli degildir. Ogrenilmesi toplumda bazilart icin Key Words: Islamic creed, sin, major sin, minor sin.

yeterli olabilecek bir ilim dalidir. Bu, Gazzali’nin de benimsedigi goriistiir. Anahtar Kelimeler: Islam inanci, Giinah, bityiik giinah, kiigiik giinah.

Ona gore kendi dénemi igin keldmin islevi sona ermigtir. Onun bu gériiste iktibas / Citation: Ferruh Kahraman, “Islim Inancinda Giinah, Giinah Cesitleri ve Kisi-_
olmasini belirleyen neden, yasadigi toplumdaki medeniyet ve ilim duzeyi- yi Giinah Islemeye Sevkeden Faktorler”, Usill, 8 (2007/2), 139 - 168.

nin gerilemis olmasidir. Nitekim o, yasadig1 bélgedeki umranin gerilemesi-
ne kargilik dogu toplumlarinda ilim ve medeniyet seviyesinin ileri diizeyde;
imrenilecek bir durumda oldugunu, vakif miiessesesi gibi bazi kurumlarin GIRiS
bunu destekledigini belirtmektedir. Bu ise, medeniyet ve ilim diizeyinin
gelistigi toplumlarda, sartlarin olustufu ortamlarda akli diisiinceye énem
veren ilimlerin yeniden gelisecefi anlamina gelmektedir. Kelam ilmi de
bunlardan birisidir.

Kur’an-1 Kerim’de ahsen-i takvim tzere, Tekvinde Tanrn benzeyisinde
yaratildig: bildirilen insan, iyi ve giizeli arzuladify, dert, sikint1 ve megak-
katlerden kacindigy halde neden hata ve olumsuzluklara digiip giinah
isleyebiliyor? Insani giinaha sevkeden olgu nedir? Giinah ilk énce ne za-
man iglenmistir? Ve bu giinahin kigiyve ve nesline herhangi bir tesiri olmusg
mudur? Bir insanin giinah islemeden hayatin1 siirdiirebilmesi miimkiin

190 Bekir Topaloglu, Keldm Arastirmalart Uzerine Diistinceleri, istanbul 2004, s. 5-6. " Sakarya Universitesi Sosyal Bilimler Enstitiisii Tefsir Bilim Dalt doktora 6§rencisi.
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Similitude see PARABLE

Sin, Major and Minor

Greater and lesser transgressions of the
law of God. The Qur’an promises that
God will forgive minor sins if human be-
ings abstain from the major ones (Q 4:31;
53:31-2; see FORGIVENESS). The most com-
mon characterization of “major” sins in
exegesis and theology is kaba’ir (sing. kabira;
literally the “big ones™), a term that occurs
in this sense in the Qur’an (cf. Q 4:31;
42:37; 53:32). A common theological char-
acterization of “minor” sins is saghd ir (sing.
saghira, as in Q 18:49; see THEOLOGY AND
THE QUR’AN; EXEGESIS OF THE QUR'AN:
cLAssicaL AND MEDIEVAL). All deeds, ma-
jor and minor, are recorded, and their reg-
ister (kit@b) is to be given to each individual
on the day of judgment (see LAST JUDG-
MENT; HEAVENLY BOOK; GOOD DEEDS; EVIL
peEDS), much to the consternation of the
sinners (muyjrimin, ¢ 18:49; cf. 54:52-3; see
REWARD AND PUNISHMENT).

Terms designating “sin” in the Qur’an’s
vocabulary include: dhanb (pl. dhunitb; ¢.g.
Q 3:11, 16, 193; 8154; 12:20; 67:11); fakisha
(and other terms from the same Arabic
root, i.e. ffi-sh; e.g. @ 2:169; 4:22; 12:24;
17:32; 27:54); hargj (e-g Q 9:91; 48:17); ithm

SIN, MAJOR AND MINOR

occurs in Q 4:31 in the sense of a minor
infraction (also in @ 3:193) but elsewhere
(asin @ 7:153; $5:43) it refers to evil deeds
of a graver kind (cf. Damaghani, Wujih, 1,
423f., s.v. al-sayyi’at; also Zamakhshari,
Kashshaf 1, 159, ad ¢ 2:81, where sapyia is
glossed as kabira min al-kaba’ir). Many com-
mentators do, however, consider terms like
dhanb and ithm (as well as ma‘siya, a com-
mon gloss for ithm: cf. Tabart, Tafs; v, 476,
ad @ 7:33) to refer to major sins and un-
derstand lamam, sayyi’a and khati’s to mean
minor sins. Irrespective of the actual terms
used, few commentators deriy that there is
in fact a distinction to be made between
major and minor sins (cf. Haytami, Jawai
i, 11f.); precisely which sins belong in what
category is, however, a matter of great un-
certainty.

Definitions
Ibn ‘Abbis (d. ca. 68/684), a major early
authority in exegetical matters, is reported
to have defined the kabira as “every sin that
God has stamped with fire (q.v.), {his] dis-
pleasure, [his} curse (q.v.), or with {the
threat of his] punishment” (Tabari, Tafsi;
iV, 44, ad @ 4:31 [no. g213]). More vaguely,
yet in underscoring the sense of sin as
transgression, be held “everything in which
God is disobeyed [to be] a major sin”
(ibid., no. g211; see DISOBEDIENCE). Other

(e.g. @ 2:173, 181-2, 210; 420, 48, 50, 112
33:58; 42:37; 49:12); jundh (Q 2:198, 235;
4:102; 33:51); jurm (in the form of various
derivatives from the root j-r-m; e.g. @ 6:147;
7:40; 9:66; 10:17; 11:35; 18:49; 45:31; 83:29);
khati’a (and terms derived from the same
root, kh-t- @ 2:81; 4:112; 12:97; 17:31; 69:9;
71:28); lamam (Q 58:32); ma ‘siya (pl. ma'@st; cf.
0 58:8-9); and sayyia (pl. sayyr’dl; Q 3:193;
4:31; 7:153; 29:7). Whether a particular
term denotes a major or a minor sin is of-
ten not clear from the Qur'an itself and
the same term might be used to denote
major or minor sins. Thus the term sayyi'a

early definitions related major sins not just
to acts for which God has promised hell
(see HELL AND HELLFIRE) but also those for
which the hudid, or the legal punishments
explicitly prescribed by the Qur’an and the
sunna.(q.v.), are to be executed (cf. ibid.,
N0o. 9219; se€ CHASTISEMENT AND PUNISH-
MENT; LAW AND THE QUR’AN). Such views
were elaborated on and systematized in
works specifically devoted to cataloguing
major sins. Shams al-Din al-Dhahabt (d.
748/1348), the author of one such book,
defines major sins as anything “in regard to
which there is a hadd in this world, such as

General Edit. Jane Dammen McAuliffe, Encyclopaedia of the Qur'én,

Vol. V, Leiden 2006.pp. |%-2¢6

. ISAM 145639.
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TORKCENIN TARIHI SOZ VARLIGINDA
HELAL-HARAM SEVAP-GUNAH TERIMLERT"
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Dog. Dr.Fanda TOPRAK**
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ABSTRACT

The Turks embraced during history different religions such as Buddhism, Maniheism
and Islam. They served these religions and wholeheartedly. Entering fo new religion caused
new terms and words. Therefore they accepted new religious terms etther they kave derrved
among themselves or they transferred from that religion which they embraced it. This
article deals with old furkic terms that reflect meanings of sin, sinfid, paradise, hell,
doomsday, satan, pious, piety, impiety erc.

Dini tecriibenin teorik anlatinu fic konu etrafinda doner: Tanr, dilnya, insaz...
Bunlart kargilayan bilim dallari ise Teoloji, Kozmoloji ve Antropolojidir. Bu
kavramlar siirekli olarak efsane, dgreti ve inak bagka bir deyisle mufos, doktrin ve
dogma sekilleri etrafinda evrim gegirmislerdir. Teoloji Tannt ile ilgilenirken,
kozmoloji diinyamn baglangicy, gelismesi ve cesitli evreleri ile ilgilenir. Teolojik
anlamda antropoloji ise kurtulus teorisi (Soteriologie);' ve ©biir diinya bilgisi
(Eschatologie); ni igine alarak insanligin baslangig, tabiat ve alinyazismi inceler.
(Taplamacioglu 1983: 181);

Tirklerin Orhon Abideleri’nde tespit edilenler disinda milat 6ncesine uzanan
Cin, Bizans ve Arap kaynaklarinda tek bir yaraticiya inandiklannt gdsteren kanitlar
mevcuttur. (Kafesoglu 1998: 295-257);

Radloff"un Sibrirva’dan adli eserinde verilen Samanist Tirklerin kainatin
yaradiligt ve iyilik kétiilik kavramlarmmn olugmastyla ilgili efsane konumuz
acisindan ilgi- cekicidir. Bu efsanede Tengere Kayra Han 6nce kisiyi yaratmis, kisi
Kayra Handan yiiksekte ugmak istedigi igin ugma ozelligini kaybetmis ve yerin
altina siiriiklenmistir. Kayra Han da yeni kisiler yaratmus diinya nesli bu kisilerle
tiiremistir fakat Erlik (yani kisi); 151k diyarmdan kovulunca yeryiiziindeki kisiler:
kétii yola sevk etmeyi basarnug, bunun lizeringe Kayra Han kigiogullarina kizmis ve
onlart kendi hallerine birakmugtir. (Radloff 1956:6-7).

Yukanidaki efsane metninde de goriilecel iizere Tirklerin yaratilis
efsanelerinde de iyi-kotii miicadelesi ve yasadigimz diinyadan bagka bir dinyaya
olan inang¢ mevcuttur. Gergekten de Tiirkler igin ilk ¢aglardan itibaren insan

* Bu caligma, 21-23 Kasim 2005 tarihlerinde Istanbul’da diizenlenen Uluslararas: Tiirk Kiltfiriinde Oisim
Sempozyumu’nda bildir olarak sunulmusgtur.

*# Seleuk Universitesi Egitim Fakiiltesi Turkee Egitimi B&limia Oretim Uyesi

! Soteriyoloji: Hz.isa doktrinindeki kurtulus teorisi ve Hz.fsa’min bu kurtulustaki roliinil agikiayan bilgi kolu.

? Eskatoloji: Teolojinin bir kolu olup 8limden. ceza giintinden, cennet ve cehennemden, dimyanin sonundan ve
genel olarak 8bir dinya olaylarindan stz eder..
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iLAHi DINLER AGISINDAN

GUNAH KAVRAMI

Yrd, Do¢c. Dr. Osman CILACI
Selcuk Univ. Ila. Fak.

1940'da Antalyw’da dogdu. 1964 yihinda Is-
tanbul Yiiksele Isldm Enstitiisiinden mezun
oldu. Kayseri, Van, Konya, illerinde Din Bil-
gisi Ggretmenligi ve idari gorevlerinde bu-
lundu. Cesitli dergilerde ilmi makaleleri ya-
ynlandr. 1968 yindan beri Dinler Tarihi
sahaswmda ¢ahsmaktadwr. Bu sahada yayin-
lanmas makule ve kitaplary bulunmaktader.
Halen S.U. Hahiyat Fakiiltesi Dinler Tarihi
Ana Bilim dabmda gorev yapmakitadir, Al-
manca ve Arapga bilir.

aildir; ¢linkil inanun insan, cbedi ve
sonsuz ahiret hayatina iyi bir gekil-
de hazirlanabilmek ic¢in giinahlardan

Gilinah kavram, ilk insandan gii-
niimiize kadar varligint koruyan dini
bir terimdir. Tarih boyunca miigaha-

de edilen biitiin dinlerde giinah kav-
rami yer almigtir, Hayatiyetini kay-
betmis veya tarih sahnesinden silin-
mig dinlerde de giinah inancmin mev-
cut oldugu, arkeolojik kazilarda elde
edilen malzemelerden anlagilmakta-
dir,

insanoglu hangi devir ve sart
larda yagarsa yagasin, hangi dine
mensup olursa olsun, inanctan gelen
bir miieyyide olarak gilinah kavrami-
nmn 6zel hayatindaki tesirini gozardi
edememistir; etmesi de miimkiin de-

sakinmak gerektigini hilir, gegici o-
lan bu diinya hayatin: ona gére tan-
zim eder,

Giinah ketimesi Farscgadir, “gii-
nah"” ve “ginenh' geklinde kullani-
ir. “su¢” anlamina gelir(:), Alah'in
emirterine aykiri olarak goriilen iy
ve dini “su¢”a da gilinah denir(?), Yi-
ne Farscada “gilinahli, gilinah igle-

(1) Ziya Slikun, Ferheng-i Ziya, Is.
tanbul, 1967,

(2) Ferid Develioglu, Osmanlica-
Tirkege Lilgat, Ankara 1967,
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gegisle de karakterize olmakta; dini tecriibe

geleneksel ve kurumlagmis ve bitylik slgiide kollektif dindarliklarin yerini giderek
daha bireysel dindarliklara birakmasi yahut din ve toplum iligkileri agistndan top-
- Jumsal farkhlagma, is bolimii ve uzmanlagmaya paralel olarak dinin de sosyo-
nin pek coklarindaki meveut etkilerinden giderek siyriimak
ve kendi 6z alanina ve szellikle de bireysel vicdana cekilerek orada derinlesmeye
baslamasi yahut sekiilerlegme, vs. sekilleri altinda kendilerini gosteren yeni slireg-

kiiltiirel faaliyet alanlar

lere kapi agtift gozlenmektedir.

Mamafih, biitiin bu siiregler dinyanin her'yerinde ve tim toplumlarda benzer
hiz ve oranlarda seyretmemekte; szellikle Islam diinyast ve onun icinden tipik bir

srnek olarak meseld Tirk toplumunda durum

yer alan tranzisyonel toplumlarin karst kargtya kaldiklan gel-gitler, gerilimler, iki-
luklarin ve bunlarin beraberinde siiriikledikleri sonuglarin

bize tipik bir bigimde sunmaktan geri durmamaktadir.
Ancak, degisim olgusu da, giderek kiiresellegen bir siire¢ ve baglamda devam et-

lemler, uyum ve uyumsuz
kayda deger drneklerini

mektedir.

Her haliikirda, biiyiik din sosyologu J.
ettigi {izere', kollektivizmden individiializme

st olan toplumun kendi

da toplulugun tabii cemaat yahut topluluktan artan farklilagmasi eklenmektedir.

foorges Val yus,:%-o.g.

“dogru seyreden siiregte, daha ferdi-
yetgi bir din ve dindarhigin dogusunda, anlagilan bireyin kiiltiirel ve toplumsal gev-
renin etkilerinden kademeli olarak kendini siyrmayi bagarmast 6nemli bir etken

olmaya devam etmekte; buna bizzat medeniyetin ve hattd onun iireticisi ve tagtyici-
i igerisindeki farklilasmas: ile dini cemaat yahut immet ya

alaninda ise, boylesine bir gecisin,

geleneksellik ile modernlik arasinda

‘Wach’in gayet yerinde olarak igaret

eyt v lest Doyl
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B Krs.: J. Wach, Din Sosyolojisi, s. 58-59.
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SIRK (ORTAKLAR EDINMEK) VE GUNAH PROBLEMT

Prof. Dr. Cihat TUNG™

'<<S.irk; paylagmak,ortak olmak,birisini faydalandirmak birisini ortak et-
mek,bir kimsenin baska bir kimseyle bir araya gelmesi anlamina gelir. Kelami
baglamda sirk, Allah’a ortak kosmak.bunun bir uzantisi olarak Allalt’ la hilr'”l‘.t(‘
\t/)eya"Allah’ tan baskbalarma da ibadet etmek (kulluk etmek) anlamma gelir. Km"nﬁ
u sdzciigli yetmis bes ayette kullanir: Allah’a baskalatim ortak ¢ ek
gelir.4/36;31/13;6/19;13/36,affedilmeyen giinah olzrak sli;L:i)ll/?fi\ \C'gn]t{\()af”al;}::a
ayetlerde yer almaktadir.>> T

Goriilecegi iizere Nisa Suresinin 48. ayeti soyledir: “Allah kendisine or-
tak kosmay1 elbette bagislamaz, bundan baska giinahlari diledigine bagxslér
Allah’a ortak kosan kimse, siiphesiz biiyitk bir giinahla (veballet; Allahr'rnﬁifﬁ:
ra etmis olur”. 116. ayet de aynt manada olmakla beraber, sonu soyle gelmek-
tedir:.“Allah’a ortak kosan kimse derin bir sapikliga s‘npmls olur. Maide
Suresinin 72. ayetinde yiice Allah, Hz. fsa’yr Israilogullarina karst sévle ko-
nusturuyor: “---Hz. Isa onlara: Rabbim ve Rabbiniz olan Allah’a kulluk cdin!

kim Allah’a ortak kosarsa, muhakkak Allah ona Cenneti haram eder, varaca-

g1 yer atesdir, zalmedenlerin yardimeilart yoktur, dedi”.

st

Iste bu aye.tlerden de agikea anlagiliyor ki, Allah Teala kendisine es veya |
ortak kosmayi diger bir degisle Allah’la beraber veya O’ndan baska ilahlar

edinmeyi en biiyiik giinah, iftira ve derin bir sapiklik olarak nitelendiriyor ve
affe.zdilmeyecek biiyiik giinahlardan oldugunu haber veriyor. Bununla beraber
kisi 6lmeden, hayatta iken, zamamnda tévbe edip bu sapik inancmdaﬁ dbner
ve O’nun Birtek olusunu siiphesiz kabul ve tasdik ederse, Allah o kisiyi bﬁ-
gislar. Nitekim tarihte bunun drnekleri goriillmiigtiir. -

<<Buna gore Allah’ a es kogmaktan kaginmak Kur'ani mesajin odak nokta- ..

sint olugturur. Clinkii sirk tevhidin z1ddi olmaktan baska bir sey degildir. >>

<<imanm birinci ilkesi Tevhid,yani Allah’in bir tek oldugu iddiasidir. Tev-

hidin anlami, ”Allah’ tan bagka ilah yoktur” sadece bir tek gergek ve tapmilmava
deger varlik (nesne)yani Allah vardir” demektir. Geri kalan biitlin tapinma ve iba-
det nesneleri batildir. Bagka herhangi bir seye kulluk etmek, hataya ve dalalete
diismektir. Boyle bir sey sirk denen en biiyiik giinahi istemek olur, >>

?u galfsma zwAc.chittik _S.Muruta’nin “the vision of Islam™ adli eserinin Turan KO tarafindan

.Is'lam n _Vlgyonu” aduyla tiirkge gevirisinin 110-113. sayfalarindan faydal olacagt inisﬁncesi\;le

. iktibas edilmis ve yer yer siyah puntolar halinde agikiamali ilaveler yaprimigtir ) -
E. 0. lahiyat Fakiltesi Ogretim Uyesi. | ‘
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ellerinden ¢ekilip alimginin ve cesedi ile seméya yiikseltilmesinin nasil
¢ok ince bir oyun oldufunu ve diismanlarimn kargt koymalarina imkan
bulunmayan ve besgerin giig yetiremeyecegi birgey olmasmna ragmen, bu
duruma, nasil onlarin oyunlarmdan daha iistiin ve iyi bir oyun denilebile-
cegini bir tiirlii idrak edemiyorum. Gergekte bir oyun (mekr), ancak kendi
tarzinin gerektirdigi bir oyunla kars karsiya getirildigi takdirde bir oyun
olarak gergekleschilir. Buna benzer bir durum, Hz.Muhammed (s.a.s.)
hakkinda buyurulmustur: “Inkar edenler, seni bir yere kapamak veya
sldiirmek, ya da siirmek i¢in diizen kuruyorlardi. Onlar diizen kurarken,
Allah da diizenlerini bozuyordu Allah diizen yapanlarm en lylsullr” (En-
fal: VIII, 30).

Bu konudaki sonug gudur:

1. Isa’nin cesedi ile semaya yukseltlldlgme ve orada su ana kadar
hayatta olduguna ve hir zamanda oradan diinyaya inecegine dair, ina-
nisin varlifh hususunda, ne Kur’an- Kerim’de ne de Restlullah’in ha-
dislerinde kalbin tatmin olmasim saglayacak inandinei birgey vardir. ..

2. Isa’nin durumu hakkinda gelmis olan. dyetler, Allah’in onu ece-
liyle dldiirecegini, Kendine ref edecefini ve inkér edenlerden temlzleye-
cegini vaad ettigini gistermektedir. Bu vaad de gerqeklegmlgnr Baylece
‘diigmanlan onu 6ldiiremediler ve asamadilar; fakat Allah onu siiresi igin-
de vefat ettirdi ve Kendine yukselttl

3. Isd’mn cesedi ile selméya yukseltlldlgml, §u dna kadar da oracla
canh oldugunu ve oradan Ahir zamanda inecegini inkar eden bir kimse,
boylece, kesin delillerle sabit olmug bir geyi inkdr etmi§ olmaz. Bu yiiz-
den ne miislimanhgimdan ve imanindan gikar, ne de aleyhine olarak din-
den gikmugtir, hiikkmii wygulanabilir. Bilakis o miisim ve. mii’mindir;
6ldijzii takdirde mii’minlerdendir, mii’minlerin cenaze namazimm kihmg
gibi onunki de kalinr ve mii’minlerin mezarhfna gomiiliir. Allah katinda
iman1 i¢gin hi¢hir eksikligi yoktur. Ote yandan Allah kullarmdan en 1y1
haberdar olan ve onlan en iyi Gorendir. C nr .

Sorunun “Is4, diinyaya ikinci defa dondiié’ii‘t‘akdir‘de ona inxihgtnay%sih
biri hakkindaki hilkiim nedir ?”” geklindeki diger kismina gelince. . artik
bu anlattiklanmizdan senra buna cevap vermeye gerek olmadig gibi, bu
“hususta bir soru da yineltilemez, Allah, en iyi Hilendir. ,

. L
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 KELAM iLMiNDE BUYUK GUNAH MESELES

: Doq. Dr. Clhad TUNC

TR S Ll N b

" "Bu yazimzda buyukgu.nah i‘x;ile')}clxi',&}'fé‘ni! dinimizce sug sayilan bir
isi yapan kimsenin gesitli mezhepler agisindan dini durumunun ne ola-
cagmi, diger bir deyisle Allah’in birligine inanmig bir misliimann, bii-
yiik ginah isglemis olmasmn onun inancinda bir degigmeyi gerektirip
gerektu'meyecegl gibi sorulara verilen gesitli cevablari incelemeye ¢aliga-
cafnz. Meselenin daha agik bir sekilde anlaglmasint saglamak maksadiy-
la, konuya biiyiik giinah kavramindan ne anladifymiz1 agiklamakla bag-
layacagiz. Once giinah kelimesi iizerinde durahm. Tiirkge sézliikte bu ke-
‘limenin kargisinda gu anlamlar ve érnekler yazihdir, 1. Dince sug sayilan
ig: Bu: anlamm Tiirkgemizde, ¥“Hirsizhk etmek dinimizce giinahtir” gek-
lindeki bir ciimle iginde kullanabiliriz, 2. Herkesin viedanim inciten ig:
Bu adama bu kadar eziyet etmek giinahtir, ciimlesinde “giinah™ keli-
mesi bu anlamdadir, ‘3. Sorumluluk: “Ben sdyleyeyim de giinah ben-
den gntsm” ciimlesinde de sorumluluk anlaminda kullanilmigtir;

Aslen Farsca olan giinah (gLS) kelimesi dinf eserlerde birinci ‘anla-
mmda yer alr, yani “Allahin emirlerine aykln olarak goriilen is, dini
v demektn‘ Kur dn-1" Kerim in pek gok dyetlerinde CL> ;Lp U_J

FJ CL,-‘)b ve dlger §eklllerde geceq Cunah (CL}) kelimesinin Farsga

gunah gLS kehmesmdeki “g” harfmm c ye donugmesnyle arapgaya

gectigi samimaktadir k1 bu kehme arapcada gundh’ ? mzu;asmda
olmay1p, engel, sorumluluk anlamlarmdadir. Giinah kelimesinin karsiifa
olarak arapgada Lthm ( (1) kelimesi kullambir ki, bu kelime biiyiik ve

”kuquk gunaln da u;me ahr. Igte I)u genel anlamda Turk('emxzde Sug
kehmeslm ku]Iamyoruz i, P |

Hukuki agqdan “Suc}" B nﬂlﬁﬁld& kullanxlir: “IIukﬁL mzamn u}mdé
kendlsme miieyyide olarak ceza konulmu§ fnllerdu” Ceza kammumu

PR

1 Ferit Devellioglu, Osmnnhca Tur]u;e Ansiklopedik Lugat. 8.357, Ofset Bsk.Ank.w‘lO.
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