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In the second/eighth century, some members of the Shi‘i community of
Iraq believed that the Imams were divine or semi-divine beings, that God
from time to time appeared on earth in human guise, and that a mortal could
attain to the divine realm thanks to the purity of his/her devotion. For these
and a number of other, by later Islamic standards, extravagant beliefs they
were eventually ostracized, shunned, and branded as heretics. The newly
crystallizing Imami orthodoxy drove them into the margins of Shi‘ism,? and
some of them migrated in the fourth/tenth century to Syria to form a sect
known as the Nusaytiyya (after one of their founders Muhammad b. Nusayr).

The authors wish to thank Michael Pregill for his kind invitation to present a shorter version
of this paper at the 2015 Annual Meeting of the International Qur'anic Studies Association, as
part of the panel “Towards a ‘Long Late Antiquity’: Contintities from the Pre-Islamic to the
Islamic Era” (co-sponsored by thc American Academy of Religion “Traditions of Eastern Late
Antiquity” group). :

See the “Introduction” to M, Asatryan, “Shiite Underground Literature between Iraq and
Syria: The Book of Shadows and the History of the Early Ghulat”, in Y. T. Langermann
and R. G. Morrisson (ed.) Texts in Transit in the Medieval Mediterranean (forthcoming);
H. Modarressi, Crisis and Consolidation in the Formative Period of Shi ite Islam, Princeton,
1993, p. 29-49. Of course, traces of their thought were not completely eradicated and many of
its elements survive in the Twelver Shi'‘i corpus (see ibid., p. 43 and M. A. Amir-Moezzi, “Some

Remarks on the Divinity of the Imam®, in The Spirituality of Shi ‘i Islam, London 2011, p. 103-
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6425 ASATRYAN, Mushegh & BURNS, DylanM. Is
ghulat religion Islamic gnosticism? Religious
. mission in Late Antiquity. L'ésorérisme shi 'ite:
Ga /i ‘/7</.lsl:snps'dcinas et ses prolongements / Shi ‘i esatericism:
its roots and developments. Sous la dir. de
070270 Mohammad Ali Amir-Moezzi, éd. avec Maria De
) Cillis, Daniel De Smet, Orkhan Mir-Kasimov.
Turnhout: Brepols, 2016, pp. 55-86. "Ghult drew
from a variety of religious traditions, many of which
are associated with Gnosticism, particularly the
literary traditions of Ophitism and especially
Sethianism ... and related traditions from the Roman
East, such as Manichaeism. ... [However,] Ghulat
thought should not be characterized as strictly
'Gnostic”." 'Islamic Gnosis' is therefore a misnomer.
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GHULAT (EXTREMIST SHTTS)

Tughlug, which shares architectural influ-
ences with the tomb of the shapkh known
as Rukn-i ‘Alam (d. 733713335} in Mulian
and Shaykh ‘Ala’ al-Din in Pakpatian.
The Tughlug dynasty of direct or indi-
rect descendants of Ghivath al-Din lasted
for nearly a century, untl the reign of
Mahmad Shah 1T (r. 796-7/1394-5 and
804-15/1401-12), but the dynasty was
severely disrupted after the death of Firoz
Shah, especially after the invasion of Delhi
in 801/1398 by Timtr Lang (Tamerlane,
r. 771-807/1370-1403).

The main sources for the history of
Ghiyath al-Din  Tughlug’s reign are
the Tughlug-ndma of Amir Khusraw, the
Tarikh-1 Firiizshaht of Ziya’ al-Din Barani,
and important references in the narra-
tives of the famous Moroccan traveller
Tbn Batiita. ‘Aff is said to have writ-
ten a biography of Ghiyath al-Din titled
Mandgib-i Sultan Tughlug (“The virwues
of Sultain Tughlug™), but it is no longer
extant.
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trans. C. Defrémery and B. R. Sangui-
netti, 4 vols., Paris 1833; Ibn Battita, The
travels of Ibn Baitiita A.D. 1325-1354, trans.
H. A. R. Gibb, 3 vols., Cambridge 1956;
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1-23; Peter Jackson, The Delhi Sultanate. 4
political and mifitary history, Cambridge 1999;
Ahmad Nabi Khan, The mausoleum of Saih
‘Al#’ al-Din at Pakpatan (Punjab). A signifi-
cant example of the Tugluq style of architec-
ture, Fast and 1Vest 24/3—4 (1974), 311-26;
Sunil Kumar, The ignored elites. Turks,
Mongols and a Persian secretarial class in
the early Delhi Sultanate, Modem Asian Siud-
ies 43/1 (2009), 43-77; Mehrdad Shokoohy
and Natalie H. Shokoohy, Tughlugabad,
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Braix Aver

Ghulat (extrernist Shiis)

The Ghaulat (vars. al-ghaliye, ghalin;
sing. ghalin) are a branch of Shi'ism known
for radical theological beliefs. They are
associated especially with several ShiT
secis from the first/seventh to the third/
ninth centuries whose beliefs have come
to be regarded as paradigmatic examples
of this current of Shiism.

The term Ghulat has often been trans-
lated as “extremists,” but the word did
not, when it gained cwrrency in Arabic
during first and second/seventh and
cighth centuries, contain the connotations
of terrorism conveyed by this word in con-
temporary English. It comes from ghul,
a word meaning roughly “to transgress a
boundary” but which, in the context of
early ShiT sectarianism and theological
literature, refers to an array of theological
positions denounced as beyond the pale
of proper belief. In English, therefore,
the term ghulat is perhaps best rendered

2347
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Birkat al-Fil, west of Cairo’s citadel. Ibn
- Ghurab was buried at Bab al-Mahraq in
Cairo, under a gubba (domed shrine) that
he had ordered built the year before.

Sa‘d al-Din Ibn Ghurab’s exceptional
career inspired his contemporaries, who
nicknamed him “al-Qadamut” (the judge-
officer), as he held secretarial, judicial,
and military positions. He was popu-
lar for his charity during the famine of
806/1404. Al-MaqiT2T alone criticises him
vehemently, accusing him, along with his
friend the majordomo Jamal al-Din Yasuf,
of being responsible for the corruption of
Egypt by hoarding gold, thus increasing
tenfold the value of the dinar.

During his short life, ITbn Ghurab rose
from secretarial posts in Alexandria to the
head of the Marnlik sultanate through his
skilful participation in the amirs® political
arena, where he knew how to manipulate
the clientage system arid the constant con-
flicts that punctuated the reign of Sultan
Faraj.

BiBLiogrAaPHY
Ibn Hajar al-‘Asqalant, Inba’ al-ghumr fi abn@’
al-‘umr, ed. Muhammad ‘Abd al-Mu‘Td Khan
et al. (Beirut 1998), 5:311; Ibn Taghiibirdi,
al-Manhal al-5dfi wa-mustawfa bad al-waf,
ed. Muhammad Muhammad Amin (Cairo
1983), 1:104-12; Ibn Taghribirdr, al-Nujim
al-zéhira fi mulith Misr wa-I-Qahira, ed. William
Popper (Berkeley 1915-6), 6:39, 89~-92, 107,
109, 112, 115, 126, 138, 167-9, 173, 175;

i
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al-a%in al-mufida, ed. Muhammad Kamal
al-Din Tzz al-Din ‘Alf (Beirut 1992), 1:92-
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1935-6), 1:65~7; al-Sayrafi, Nughal al-nufiis
wa-l-abdan fi tmoarikh al-zaman, ed. Hasan
Habashrt (Cairo 1970), 2:221.

CLEMENT ONDMUS

Gnosticism

Gnosticism is a term denived from
ancient Christian heresiography, gener-
alised during the twentieth century by
historians of religion to describe various
ancient sects resembling one another in
their doctrines and subsequently applied,
without justification, to certain non-Sunni
Islamic groups, particularly the Ismaflis
and the Shi'fts known pejoratively by out-
siders as ghulat (“transgressive” ShiTs; see
Sean Anthony, Ghulat, EI3) and also
sometimes to Stfis, alchemists, and others.

Irenaeus, author of the earliest extant
major Christian heresiographical work
(c. 180 C.E.), was the first to use the
term gndstikds, a word apparently coined
by Plato, to describe a kirid of Christdan
possessing a distinctive body of scriptures
that did not become canonical amongst
the generality of later Christians. Some
of these texts survive in Coptic transla-
tions found in the Nag Hammadi (Naj
Hammadi) trove of codices discovered in
Egyptin 1945, including such works as Tke
apocryphon of John, The reality of the archons,

and The revelation of Adam. The Christians,

called “Gnostics” (gndstikof) created no
lasting institution, unlike the doctrinally
related sects of Valentinian and Marcion-
ite Christians. Gnostics are mentioned by
outsiders in pagan and Chrisdan literary
sources of the second, third, and fourth

centuries C.E.; after the Roman imperial -

adoption of Christianity, any remaining
Gnostics became, in effect, deviant, pri-

The Encyclopaedia of Islam Three, 2017 /4, Leiden: E. J. Brill 2017.
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-ASATRYAN, Mushegh. Shiite underground
literature between Irag and Syria: "The Book of
Shadows" and the history of early Ghulat. 7exss in,
transit in the medieval Mediterranean. Ed. Y. Tzvi G
Langermann and Rebert G. Morrison. Unjversity O \F
Park (PA): Pennsylvania State University Press, o
2016, pp. 128-161. Studies the origin and later  © 7o

- trajectory of a text (Kitab al-azilla) written in the :

.Ghulat (llnilieu of the eighth a%d 13]111}11\I centuriestgn
Iraq and transported to Syria by the usayris, the
survivors of the Iraqi Ghulinw. Appendisx includes an
Elnglis}l; translation of the surviving passages of Kitah
ail-azila.
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the role of the Nusayrf bab: rehabilitating the 4 Sredlih b debe
heresiarchs of the Islamic tradition.. I 'Zsoférisme . oda 33
shi'ite: ses racines et ses prolongements / Shi' SE 1L,
esotericism: its roots and developments. Sous la dic. Uetsagritre.
de Mohammad Ali Amir-Moezzi, éd. avec Maria De Yy 14
Cillis, Daniel De Smet, Orkhan Mir-Kasimov. -iE
Turnhout: Brepols, 2016, pp. 441472. On the M
relation between aceounts of Thn Saba’ in S
heresiographical and Ghulat-literature and his role 0FeZ o

in Nusayri sonrces and doetrine.
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1676 ASATRYAN, Mushegh & BURNS, Dylan M. Is
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ghulat religion Islamic gnosticism? Religious
transmission in Late Antiquity. L'ésotérisme shi'ite:
ses racines et ses prolongements / Shi'i esotericism:
its roots and developments. Sous la dir. de
Mohammad Ali Amir-Moezzi, éd. avec Maria De
Cillis, Daniel De Smet, Orkhan Mir-Kasimov.
Turnhout: Brepols, 2016, pp. 55-86. "Ghuldt drew

- froma variety of religious traditions, many of which

are associated with Gnosticism, particularly the
literary traditions of Ophitism and especially

- Sethianism ... and related traditions from the Roman

East, such as Manichaeism. ... [However,] Ghulat

. thought should not be characterized as strictly

'Gnostic'.” ‘Islamic Gnosis' is therefore a misnomer.

MADDE YAYIMLANDIKTAN
SONRA GELEN DOKUMAN

30 Nisan 2018



3180 ASATRYAN, Mushegh & BURNS, Dylan M. s

ghulat religion Islamic goosticism? Religious

Sﬂ‘ i & transmission in Late Antiquity, L'ésotérisme shi‘ite:

©%Yed 'y e  Sesracines et ses prolongements / Shi'j esolericism:
its roots and developments. Sous Ia dir. de
Mohammad Al Amir-Moezzi, éd. avec Maria De
Cillis, Daniel De Smet, Orkhan Mir-Kasimov,
Tumnhout: Brepols, 2016, Pp- 55-86. "Ghulat drew
from a variety of religious traditions, many of which
are associated with Gnosticism, particalarly the
literary traditions of Ophitism and especially
Sethianism ... and related traditions from the Roman
East, such as Manichaeism. _ [However,] Ghulat
thaught should not be characterized as strictly

Z 1 Kasm 20?}’ . ‘Gnostic'." Islamic Gnosis' is therefore a misnomer.
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432 PACHNIAK, Katarzyna. The doctrine of mubammisa C:‘m/f.,/yw
according to Muslim heresiography. Rocznik
Orientalistyczny, 64 1 (2011) pp. 204-212. vjorte
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ghulat religion Islamic gnosticism? Religious
transmission in Late Auntiquity. L'ésoférisme shi 'ite:
ses racines et ses prolongements / Shi'i esotericism:
its roots and developments. Sous la dir. de
Mohammad Ali Amir-Moezz, éd. avec Maria De
Cillis, Daniel De Smet, Orkhan Mir-Kasimov.
Turnhout: Brepols, 2016, pp. 55-86. "Ghulat drew

. from a variety of religious traditions, many of which

are associated with Gnosticism, particularly the
literary traditions of Ophitism and especially
Sethianism ... and related traditions from the Roman
East, such as Manichaeism. ... [However,] Ghulzt
thought should not be characterized as strictly
‘Gnostic’." Islamic Gnosis' is therefore a misnomer.
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AL-GHURABIYYA
al-Ghurabiyya

The Ghurabiyya were a sect of ShiT
“extrermists” (ghulat) first mentioned by
Ibn Qutayba (d. 276/889) who, he asserts,
believed that ““All resembled the Prophet
more even than the raven (al-ghurib)
resembles another raven, so Gabriel
erred when he was sent to ‘Alf, because
of the Prophet’s resemblance to him” (Ibn
Qutayba, 623). ‘Abd al-Qzhir al-Baghdadt
(d. 429/1038) claims that the Ghurabiyya
curse “the feathered-one (sahib al-rish),”
Gabriel, for his error (‘Abd al-Qzhir
al-Baghdadi, 237). Abu 1-Ma%ali alone
contradicts Ibn Qutayba’s explanation of
- the sect’s name, claiming instead that the
Ghurabiyya believed-All to have assumed
the form of a raven (Abt 1-Ma'ali, 52; cf.
the dove as the bearer of the Mahdf’s soul,
in Friedman, 59-61).

The historical existence of the sect is
doubtful, but the belief is typical of the
“onostic” doctrines of transvaluation
among other historical ghulat sects that
eitherinvert ‘Ali’s and Muhammad’s places
or exalt ‘Ali to divinity in order to make
Muhammad his prophet. Hence, one
finds similar beliefs attributed to ghulat
such as the Dhammiyya (al-Ash‘ari, 14;
al-Shahrastani, 134) and al-‘Alya’iyya
(al-Ulya'iyya) (see Halm, 225-30). The
heresiological spectre of the Ghurabiyya
also haunts the pages of chroniclers and
biographical compendia. Their beliefs
are attributed to the followers of the sec-
ond/eighth-century ShiT heresiarch Aba
Manstr al-Tjhi (crucified c. 120-6/738-44;
Ibn Abi Ya‘la, 1:67; ‘Abd al-Qadir al-Jilang,
1:125; cf. Tucker, 85 £), the historian Ibn
al-Kalbt (d. 147/763; see Anthony, 245),
and the Twelver ShiT heretic Ibn Abi
‘Azaqir al-Shalmaghant, before his execu-
tion, in 322/934 (Yaqat, 1:}11). Ibn Jubayr

i;ﬂ?@%%{@ C’Q}?‘@ 7’74@) MADDE v
Jd .

137

(d. 614/1217) places the Ghurabiyya
among the Ismafiis and Nusayri-‘Alawis
whom he encounters in Damascus in
580/1184 (Ibn Jubayr, 280), and Tgj
al-Din al-Subki (d. 771/1370) relates the
story of a revolt among the “Ghurabiyya”
of Qum, which forces a Sunni gadi, Abi
Sa‘id al-Istakhri (& 328/940), to flee
after he divides an inheritance equally
between a deceased man’s daughter and
uncle, in violation of Shi7 figh (al-Subki,
3:233). In the sixth/twelfth century, the
Ibadi scholar al-Qalhati wrote an exposé
of a ShiT missionary named Abii ‘Alyan,
who had infiltrated the East African Ibadi

. community of Kilwa and who, al-Qalhatt

claims, taught teachings similar to those
of the Ghurabiyya (Wilkinson, 273-5;
van Ess, TG, 2:962—4). The Ghurabiyya,
although never so named, also appear in
Christian disputational literature from the
‘Abbasid period, such as the third/ninth-
century dialogue of Abraham of Tiberius
and al-Jawab of the Melkite physician
Qusta b. Laga (d. c. 300/913).
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QADI, Wal-. The development of the term ghulat _ . .o

in Muslim literature, ~Orthodoxy and heresy in el <
Islam. Vol. II. Ed. Maribel Fierro, London & New & FoiHe .
York: Routledge, 2014, (Critical Concepts in Islamic r
Studies), pp. 213-237. Onthe concept of ghuluww
(ghalrpl. ghulaf) as presented in both Sunoi and Shi'‘i
sources. Originally published in Alkaen des VII,
Kongresses fur Arabistik und Islamwissenschaft, ed.
Albert Dietrich (Géttingen, 1976) pp. 295-319.
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THE KUFAN GHULAT AND MILLENARIAN (MAHDIST) MOVEMENTS
IN MONGOL-TURKMEN IRAN"

William F. Tucker

In a monograph entitled Mahdis and Millenarians: Shi‘ite Extremists in
Early Muslim Irag, published in 2008, 1 examined the history and beliefs of
four ghulat (Exaggerating) sects in Umayyad (41-132/661-750 CE.) Iraq!
My reason for writing the book was to demonstrate that the four groups
were of greater significance both doctrinally and sociologically than had
hitherto been assumed. The primary issues examined included the possible
origins of beliefs (whether non-Islamic or Islamic), the accurate descrip-
tion of these beliefs, the nature of the sectarian leadership, the relation-
ship with later similar movements and, most importantly, the millenarian
nature of all four of the ghuldt sects. In particular, I suggested in several
places the possibility of influence or significant parallels with the teach-
ings, practices and millenarian aspects of religious movements, whether
Shi1 or Safi, in Mongol and Tiirkmen Iran (II-Khanid as well as Timurid).
The purpose of the present study is to demonstrate in greater detail the
points of contiguity between the Kifan ghulat and Mongol Iranian mille-
narian movements: specifically the Sarbadars, Hurifiyya, Musha‘sha‘iyya,
and Narbakhshiyya.

In the following pages, I hope to illuminate the historical conditions
in which the Mongol-era sects arose; to indicate the doctrinal influences
or points of similarity with the Kafan groups, their sectarian practices,
and especially the millenarian aspects of their leadership and structure,
Although the Nirbakhshiyya and, to some degree, the Hurifiyya had a
clearly Sufi coloration, the fact remains that the evidence available estab-
lishes that they were revolutionary chiliastic or millenarian sects with
regard to their leadership and activities. Put another way, it seems clear

* My thanks to Dr. Orkhan Mir-Kasimov for asking me to participate in this project
and also to Ahmet Akturk and Farid al-Salim, former research assistants, for their aid with
Turkish and Persian texts. Also my appreciation to Ali Sadeghi for his help with Iranian
sources. I would like to thank my wife Dr. Janet Tucker for valuable assistance in the prep-
aration of this manuscript, as well as John Riley, reference librarian at the University of
Arkansas, who tirelessly helped me gather some of the more obscure references needed.
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THEFORMATION OF THE CLASSICALISLAMIC WORLD THE DEVELOPMENT OF THE TERM GHULAT IN

_ MUSLIM LITERATURE WITH SPECIAL
: General Editor: Lawrence I. Conrad REFERENCE TO THE KAYSANIYYA

Wadad al-Qadi’
Volume 33

In a previous study,! the present writer tried to explam why the early
Shi‘ite sect of the Kaysaniyya (or some of its membess) was considered
in some sources as a sect of the Ghulat (“exaggerators,” often erro-
neously translated as “extremists”) while at the same time it was classi-
fied in the majority of our sources as an independent sect, i.e., as indepen-
dent from the Ghuldt as from the Zaydis, Imamis, Isma‘ilis, and so
forth. Presently, the writer intends to show that this discrepancy noted
in the positicn of the Kaysaniyya with regard to ghuluww did not arise
from any vagueness in its beliefs,* but from the variety of significances
the term ghuldt had in our sources. Noting that this variety of signifi-
cances is due to three major concepts of ghuluww appearing roughly
successively in the first three centuries of Islam, this paper is divided
into three sections, each dealing with one of these concepts and one of
these phases, with special reference to the Kaysaniyya sect. It is hoped
that, once the different criteria of ghuluww are specifically identified in
each phase, it would be possible, not only to understand the discrepan-
cies in the application of the term ghul@ in our sources to p&rhcular
sects, like the Kaysaniyya, but also to determine, in general, the signi-

= ficance of the term ghuldt by the miere k.uowledge of the source which
Tth‘k:ye nya,fs Vakfi o used it. It should be noted, that the writer is concerned here specifically
sl Amgtomalan Merkezi | . with Shi“ite Ghuldt, and not with just any sect (or person) to which is
Kiititphanosi & attributed exaggeration, in the absolute, in its (or his) beliefs.
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. PhaseL: The Muslim Concept of ghuluww
Taa. Mo

The use of the term ghuluww in connection with a group of Muslims
finds expression only once in the first century, as far as the available
sources tell us, and then in a report preserved in Tabari (II, 731) and

1 See W. al- Qadi, Al-Kaysaniyya fi al-Tarikh wa-al-Adab, Dar Assakafa, Beirut
1974, pp. 268-263.

_ ® The development of the beliefs of this sect was closely traced in the sbove
mentioned study (see the abstract, Ibid, pp. 359--366). The attention of the reader
is particularly drawn to the distinction between al-Kaysdniyya (also al-Kaysaniyya
al-Khaliga) and Ghulat al-Kaysaniyya, who belonged originally to the Kaysiniyya
but separated themselves from it, taking in that process new names derived from
the names of their ¢mdms or leaders, e.g., al-Bayéniyya, followers of Bayan b.

AS H G ATE Sam‘&n, al-Harbiyya, followers of ‘Abdallah [b. “Amr] b. al-Harb {see [bid., pp. 209

! 212).
VARIORUM - lea~iay
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The Origins and Early History of Shi‘i Islam 41

The ghulat

Many of the Kaysani doctrines were propounded by the so-called
ghaliya or ghulat, ‘exaggerators’. The ghulat were accused by the more
.moderate Shi‘is of exaggeration (ghuluww) in religious matters and
In respect to their imams. It also seems that the criteria of exagger-
ation changed over time. However, practically all the early radical
Shi‘is and their free religious speculations, which were considered
as innovation (bid‘a) by the Imami (Twelver) Shiis of the end of
the 3rd/9th century and thereafter, qualified for this general term of
disapproval. Thus, the earlier eschatolo gical doctrines of ghayba, raj‘a
and Mahdism, which had become commonly accepted Shi‘i views, no
longer represented exaggeration. In this increasingly partisan context,
the Sunni Muslims and their heresiographers adopted harsher posi-
tions on the Shi‘i ghulat, often treating them as unbelievers (kafir).
The heresiographers usually trace the origins of the Shi‘ ghulat to a
certain ‘Abd Allah b. Saba’, who denied ‘Ali’s death and is alleged to
have preached his divinity.

In addition to attributing superhuman qualities to their imams,
the early Shi‘i ghulat speculated freely on a range of wider issues and
they were responsible for many doctrinal innovations (bid‘a).!s They
speculated on the nature of God, often with strong tendencies towards
anthropomorphism (tashbih) inspired by certain Qur’anic passages.
Several of the ghulat, notably al-Mughira b. Sa‘id (d. 119/737) and Abu
Mansur al-jli (d. 124/742), are known particularly for their descrip-
tions of God in terms of human features. More commonly, many of
the ghulat maintained that God in His essence (dhat) is the divine
spirit or light, which may be manifested in diverse forms and crea-
tures; and they also believed in the incarnation (hulul) of the divine
essence in the human body, especially in the imams. In addition, they
allowed for bada’ or change in God’s will, a doctrine first expounded
by al-Mukhtar to justify his failed prophecies.

The ghulat» were equally interested in speculating about differ-
ent types of divine inspiration, often in the context of defining the
imam’s attributes. Consequently, they revived the notion of prophecy
(nubuwwa) and conceived of the possibility that God may continue
to speak to man through other intermediaries and messengers after
the Prophet Muhammad. Therefore they often ascribed a prophetic
authority to their imams, though one secondary to that of Muhammad

and without expecting a new divine revelation that would replace the
message of Islam. Indeed, the imam above all others was the focus of
many of these speculations. While some believed in the hulul of the
divine essence in his person, others attributed superhuman qualifica-
tions to him. More frequently, if not attributing a prophetic authority
to the imam, the ghulat believed that he received at least some form of
divine guidance and protection. As a result, the imam was thought to
be endowed with certain divinely bestowed attributes, such as sinless-
ness and infallibility (‘isma).

These notions provided perspectives for speculating about the soul,
death and the afterlife. Many of the ghulat thought of the soul in terms
of the doctrine of metempsychosis or transmigration of souls (tana-
sukh), involving the passing of the individual soul (nafs or ruh) from one
body to another, presupposing the belief in the independent existence
of the soul from the body. Some further maintained that this process of
transmigration of souls would take place in cycles, perhaps indefinitely,

Swith each cycle (dawr) consisting of a specific number of thousands of
years. In a similar manner, some of the ghulat held a cyclical view of the -

religious history of humankind, with different prophets initiating new
cycles. The ghulat also conceived of the spirit of one imam transmigrat-
ing into the body of his successor. This belief provided an important
justification for legitimising a candidate’s imamate.

By emphasising the idea of transmigration and immortality of the
soul, the ghulat also put forward a spiritual interpretation of Resur-
rection (giyama) and denied corporeal resurrection of the dead at
the end of time. For similar reasons, they denied the existence of
Paradise, Hell and the Day of Judgement in their conventional sense.
Instead, many believed in a purely spiritual resurrection in this world,
whereby reward and punishment would fall on the soul. According
to their beliefs, one’s soul would be reincarnated into the bodies of
pious persons, or lower and subhuman creatures on the basis of one’s
goodness and wickedness. The main criterion for determining the
piety or sinfulness of a person was essentially related to his recogni-
tion or ignorance of the rightful imam of the time. With this empha-
sis on the acknowledgement of the rightful Shi‘i imam of the time as
the most important religious obligation of the true believer (mu’min),
the role of the then developing sacred law of Islam (shari‘a) appar-
ently became less important for the Kaysani Shi‘is and their ghular.
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140 SUSANNE ENDERWITZ

der Dichter seine Holfnung setzt, ist drittens eine diskontinuierli-
che Zeit. Es ist cine Zeit, in der trotz cines ungliicklichen Schicksals
das Unmogliche méglich wird, eine Zeit, in der das lange vergebli-
che Streben auf einmal mit Glick belohnt wird, eine Zeit, wenn
iherhaupt, der verdienten Wunder.

.Auch wenn Fauz dic Trennung vollzieht und sich abwendet und das
letzte Band zu ihr zerschnitten ist / Auch wenn sie sich abkehrt vom Ver-
trag... / Auch wenn es bedeutungslos {lir sie ist, was mir widerfahrt, so
findet viclleicht {doch) ein Zusammentreffen statt und die Herzen wan-
dehn sich / Teh jedenlalls... / Halte fest an der Liebe, solange die Gestirne
leuchten, solange die Turteltauben gurren und die Sterne erglanzen /
Und weine um Fauz mit einem heifien Auge. Und wenn sie von uns nichts
wissen will, sagen wir: ‘Sie wird (noch) begehren!” 7 (“Abb. Nr.
15/21-26)2

den Glicks bzw. Pechs (fagroatu gaddi, Nr. 354/6, auch 221/5). Das einzige Ge-
dicht, in dem er sich mit scinem Schicksal einverstanden erkliirt, ist cine Ubung
in vollkommener Resignation: ,,Wer euch tadelt, tut euch Unrecht; thr seid nicht
anders als dic andern! / Bei Gott, ich holfe auf euch nicht mehr als mit einer Holf-
nung, dic der Verzweiflung gleicht / Der Licbe mich ergebend, bin ich zufrieden
mit dem, was Goft tiber mich verhangt hat (kataba “llahy “ald rast) / Ich bin es nicht,
der den Vertrag verletze, und nicht dhnelt mein Herz deinem harten Herzen!””
(Nr. 512/1-4).
2 8 auch Nr. +41/3-4, 425/2, 559/2 4.

Die Welt des Felams XX VI (1988)

DIE KAMILIYA

Zur Genese einer héresiographischen Tradition
VON

JOSEF VAN ESS

Tibingen

Bai$ar b. Burd hat sich bei den Mu‘taziliten dadurch unbeliebt
gemacht, dafl er Wasil b. ‘Ata’, dem er in seiner Jugend cinmal
Lob gespendet hatte, spater als den ,,Spinner’” oder ,,Garnverkiu-
fer’” (gazzal) verspottete, ,,der einen Hals hat wie cin Straufl in der
Wauste, ob er ihn nun von vorn oder von hinten zeigt — einen Gi-
raffenhals’ ! Sein Dichterkollege Safwan al-Ansari, nicht ganz so
begabt wie er, aber Mu‘tazilit, hat es thm heimgezahlt:?

. Wilist du (wirklich) “Amr (b. “Ubaid) und den grundgelehrten® Wasil
wie die Anhénger des Bardesanes® behandcln, die doch nur Strandgut der
Fl‘u,t5 sind?

' Gahig, al-Bayan wai-tabyin, ed. ‘“Abdassalam Mubammad Harin (1-4; Kairo
1380/1960-£381/1961) 1 16, 1 ff.; Abd 1-Farag al-Tsfahant, K. af-Agani 111 145,
1t [T Mubarrad, Kamd, ed. Zaki Mubarak (1-3; Kairo 1355/1936) 922, 4 ff.
usw. Das Lob hattc er ausgesprochen, als Wasil vor ‘Abdallah b. “‘Umar b.
‘Abdal‘aziz. dem Statthalter Yazids II1. im Trak, nach dessen Amtsantritt i.].
126/744 eine besonders beeindruckende Ansprache gehalten hatte (Bayan 1 24,
241 Agant T 224, 5 f{. usw.; zum Zusammenhang vgl. REI 47/1979/42 ().

? Gabiz, Bapen 129, 5 {I. iin Rahmen einer lingeren Qaside. Sie ist tibersetzt
von Ch. Pellat in: Logos Islamikos. Studia Islamica in honorem Georgii Michaelis Wickens
(Toronto 1984), S. 28 {f., dort vv. 23-28; vgl. auch Pellat, Le milieu basrien et I for-
mation de Gakiz (Paris 1953), S. 177,

* nifast, nach Meinung der arabischen Lexikographen aus griech. nustds -
yvosorng (Lisan al-“Arab, Beirut 1374/19535, VI 232 b, 3; dazu Lane, Lexicon 2810
b). Das Wort ist bereits in vorislamischer Zcit belegt (vgl. etwa Aus b. Hagar, Di-
win, cd. Muharmmad Yusul Nagm, Beirut 1960, S. 44, v. 3: dazu A. Fischer in
ZDMG 49/1895/127 {3,

! Daisan, rickgebildet aus dem Scktennamen Daisaniya.

" gqumui al-madd. Wir wirden vielleicht sagen: ,,Abschaum™.
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ASILER VE GNOSTIKLER:
EL-MUGIRE IBN SAID VE MUGIRIYYE*

William F. TUCKER Geviren: Ethem Ruhi FIGLALI

Sam Emevi siilalesi, 81 / 700 yihnda, Islamn devletini hemen hemen
kirk yildir idare etmekte idi. 81/ 700’4 takib eden itk yanm asir zar-
finda bu siilale, Irak eyaletinde, arka arkaya bir dizi siyast, dini ve icti-
mai kangiklhikla kargilagti. Bu kangikliklar, Sam hiitkéimetinin nihai
diigiisiinde dikkate deger sekilde miiessir oldu. Bu kangikhklara katilan
agin 3ii (Gulatu’s-Sia) ziimreler arasinda, el-Mugire b. Said’e uyanlarm .
tegkil ettigi Mugiriyye firkas1 da mevcuttu. Mugiriyye firkasi, Emevi
tarihindeki rolleri ve agim $ii akidesine katkilari yaninda, gerek hareket
gerek fikirde bir araya getirdikleri agini ruhguluga kadar uzanan ifade-
leriyle kavgaci bir “gnostisizm”** sekli ve neticede giddet ve terdrde
tezdhiir eden dzellikleri ile meraki mécib (ki bu sidece batih miigahidler
igin 86z konusu olabilir) durum arzettiginden dolayi, iizerinde durul-
may1 haketmistir.

el-Mugire b. Said’in hayat1 ve akidesi hakkindaki maléimat her-
hangi bir $ii firka kurucusununkinden fazla ise de, bilhassa onun tarihi
ve iktisadi vaziyetine dair daha gok sey bilinmeye muhtag durumda-
dir. Kaynaklar, umumiyetle bir nokta iizerind¢, onun korligii konusun-
da ittifak halindedir. Ibn Kuteybe'nin naklettigi bir siirde, el-Mugire'-
ye “kor” (el-a‘ma) denir.! Bagka bir eser de, onu, hem ihtiyar hem de
kor olarak tasvir eder.? el-Mugire hakkinda kesin bilinen diger hususlara
dair tam bir ittifak s6z konusu degildir. Hattd onun Miiviyeti bile tar-

® Arabica, XXII (1975), ss. 33-47: “Rebels and Gnostics: Al-Mugwra ibn Sa’id and the Mug-
riyya”. co

®® Bu kelimeyi “irfan nazariyesi” geklinde ¢evirmek, belki miimkiindiir; likin buradaki
kullamy sekdi ile, “irfan’’ kelimesinin tasavvufia ifade ettifi ména arasmda ciddf bir farkhhk
86z konusu oldugundan, kelimenin ash tercih edilmigtir.

1 Eba Muhammed "Abdullak b. Muslim Ibn Kuteybe, ’Uyiinu’l-4hbir, 11 (Kahire, 1964),
146.

2 Ebd Osman 'Amr b. Bahr el-Cihuz, Kitdbu'l-Beyin ve't-Tebyin, T, Kisum I (Kahire,
1949), 267,



ABU’L-KATTAB MOUAMMAD B. AR ZAYNAB
MEQLAS AL-AJDA  AL-ASADI, founder of the ex.
tremist Shi ‘ite sect Kattabiya. Tiist gives his name
as Mohammad b. Meqlas (Meqlas) al-Asadf al-Kafi
(Rejal, p. 302). Kaisi gives the longer form {Rejal
[abridged and purged version entitled Ekrigr ma ' refat
al-rejal by Tisi], Maghad, 1348 S.71969-70, p. 290),
Maqrizi calls him Mohammad b. Abi Tawr/Abi Yazid
(Kerat, Biilag, 1270/1853-54, 1], p. 352). His usual
honyas were Abii Esma ‘il and Abu'l-Katiab (Kass),
Op. cit.. p. 290). He was a native of Kifa and a maw/y
of the tribe of Asad. Nothing is known about his early
life or when and how he came in contact with Imam
Ja ‘far al-Sadeq (q.v.. d. 148/765-66). This- might have
occurred during the Imam’s visits to Kiifa; the earliest
meeting seems to have taken place in the reign of the
‘Abbasid caliph Saffah (132-37/749-55), at the time
when he is said to have revealed the burial site of “Al}
b. Abt Tileb to the public for the first time since the
latter’s assassination in 40/660-61 (Mofid, al-Eriad,
fTehran, 1351 8./1972, p. 14). Abu’l-Katab apparently
held a significant position as a dg ‘; of this Imam only.
. He does not appear to have had anything to do with
' the latter’s father, Imam Mohammad al-Bager (d.
' F13/731-32); Lewis makes such a connection on the
authority of Kass and Nawbakt1, who are, however,
silent on this matter (The Origins of Isma “ilism,
Cambridge, 1940, p. 32). But in the Central Asian
. Isma‘ili work entitled Omm al-ketab (Der Islam 1939,
- pts. 1/2, p. 98), Abu’l-Kattab is mentioned as the
associate of Imam al-Baqger; whereas in the Nosayrr
text he is mentioned as the hab (q.v.) of the seventh
. Imam. Misa al-Kazem (d. 183/799-800: Tabrani
Nosayri, Majmi < ai-a yadin Der Islam 1946, pp. 9-10).
Kassi reports several traditions in which Abu’l-K attab
is accused by Imam Ja “far al-Sadeq of divergencies in
ritual law; these reveal that questions of law were
referred to him in his capacity as one of the chief di “is

of this Imam in Kifa (op. cit,, pp. 290fF.).

Shi“ite sources refer to him well after the conflict
between him and Imam Ja ‘far al-Sadeq arose because
of his having interpolated the latter’s teachings. There
is little doubt that in his carly career as the da i of the
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ENCYLOPAEDIA IRANICA, Vol. X1, 2003 NEW YORK. pp.

62 : GOLAM-REZA KOSNEVIS—GOLAT

the loss of his hands if Dust-Mohammad Khan had
not pleaded on his behalf to the king.
Golam-Rezd’s large corpus of works includes
numerous copies of manuscripts, moragga‘s or
albums, single pages of calligraphy, and epigraphic
works. They can be found in major libraries in
Tehran, in the Bibliothéque Nationale in Paris, and
in private collections (Bayani, KosnevisanIi, p. 556;
Rahyjiri, 1976, pp. 87-88). The best-known examples
of his work are the calligraphic friezes he made for
the Madrasa-ye Sepahsilar in Tehran.
Bibliography: Mohammad-Hasan Khan E‘temad-
al-Saltana, al-Ma’ater wa'l-didr, ed. Iraj Afsar as
Cehel sdl tarik-e Iran dar dawra-ye pddidhi-e
Naser-al-Din $ah, 3 vols., Tehran, 1363-68 8./
1984-89, p. 275. Habib-Allah Faza’eli, Arlas-e
katt: tahgiq dar kotut-e eslami, Isfahan. 1362 8./
1983, pp. 573-75. ‘Ali Rahjiri, “Golim-Reza
Esfahiani,” Honar o mardom, no. 167, 2535 (1355)
5./1976,pp. 84-88. Idem, Tadkera-ve kosnevisdn-e
mo‘dser, Tehran. 1364 $./1985. 1, pp. 26-27.

(MaRYAM EKHTIAR)

GOLANDAM. Sce BAHRSM O GOLANDAM
(?KATEBI).

GOL-AQA, aweekly satirical magazine founded
by Kayumart Saberi which first began publication on
23 October 1990. The circulation of Gol-dqd soon
reached over “100,000 copies a week: a remarkable
success” (Geraldine Brooks, "Hot New Satirical
Magazine Reflects a New Glasnost: Judge Blood Not
Amused.” The Wall Street Journalf October 1, 1991,
p. Al). The name "Gol-3qa” was first used as a pen
name by Saberi in his highly popular regular satirical
column for the daily newspaper Erzela’dr (q.v.) from
January 1985 to October 1990. A number of comical
characters appear regularly in Gol-dgd, including
Sazolam, Gazanfar, Mamsiadeq. Kamina
(Mamsadeq’s wife), and Gol-neséa. the mostimportant
and popular of them being Sagolam. In August 1991
ameonthly magazine with a similar name. Gol-dgad-ye
mdhana.was alsobegun. InMarch 1996. this monthly
magazine was reorganized and given a new direction,
becoming the first satirical magazine 1n Persia to
cover satire from a literary point of view. A seriesof
yearbooks (sdl-ndmas) have also been published by
Gol-dga since 1993,

Gol-dqd began its publication in a new era in
postrevolutionary Persia marked by a quick
succession of important events; the end of the Iran-
Iraq War in 1988, the death of Avarollah Khomeini
a year later in June of 1989, and. shortly afterwards,
the election of the powerful speaker of the Majles,
‘Ali-Akbar Hifemi Rafsanjani, as president. These
events set the stage for the emergence of a new
centrist and more moderate faction in the Islamic
Republic. Gol-dga was conceived and published at

this juncture with moral and financial support from
the establishment as an outlet to vent and defuse the
discontent created by the excesses of the revolution
and the war. It began its publication with the help of
the veterans of the highly popular satirical weekly
Tawfig which was closed down in the early 1970s
because of its critical stance towards the previous -
regime. Gol-dqa’s appearance, its format and cover
and back pages, and the organization of the various
sections are all closely copied from Tawfig. A
number of Gol-dqd’s editors had served as Tawfig's
associate editors, including Saberi, Mortaza Farajian,
and HuSang Me‘méarzada. They were joined by
several well known satirists and caricaturists from
Tawfig. including Abu'l-Qasem Halat, ‘Omran
Saldhi, Abu Torab Jali, Mohammad ‘Arabani,
Manuéehr Ehterdmi, Mohammad Purténi,
Mohammad-‘Ali Guya, and Mahmud Givi.

Only the non-clerical members of the political elite
are picked out by Gol-dgaforits satirical observations
and can become the butt of its humor and comical
sketches. Itrefrains fromcriticizing the main political
issues. limiting its acerbic comments to evervday
difficulties of the people. Since the mid-1990s, with
the rising popularity of journals associated with the
reformist movement. and the appearance of political
satirists prepared to challenge the above-mentioned
unwritten rules, Gol-dqa’s circulation has decreased
sharply.

(EIR.)

GOLAT (it.: exaggerators, sing. gdli). an
Arabic term originally used by Twelver Shi‘ite
(ernd ‘asariva) heresiographers to designate those
dissidents who “exaggerate” the status of the
Imams in an undue manner by attributing to them
divine qualities. This kind of heresy is generally,
though inaccurately, called fiolul (incarnation) of
a divine essence into a human body. In fact. the
gelat considered Imam “Ali b. Abi Tialeb and the
other Imams as manifestations of God, whose
“bodies™ were not corporeal but mere illusion.
The main tenet of goluw (exaggeration) was that
Imam ‘Ali had been the manifestation of God and
that it was he who had sent Mohammad as a
prophet. Other distinguishing features of goluw
rejected by mainstream Shi‘ites were belief in
metempsychosis (tandsok) and the allegorical
exegesis (ta’wil) of the text of the Koran, often
combined with a latent or patent antinomianism
(ebaha, q. v.). that is, the disregard of the Islamic
law (Sari‘g) and its ordinances.

The first heretic who is said to have idolized “Alib.
Abi Taleb is ‘Abd Allah b. Saba’ who preached that
‘Al was God (al-eldh), whereupon ‘Al had him
banned from Kufa to Madd’en (old Ctesiphon, q.v.).
After ‘Ali’s death he is said to have declared that a
devilin ‘Ali's appearance had been murdered whereas
‘Ali himself had ascended to heaven and that his




REBELS AND GNOSTICS:
AL-MUGIRA IBN SATD AND THE MUGIRIYYA

BY

W.F. TUCKER
{

BY 700 the Umayyad dynasty of Damascus had ruled the Islamic

state for almost forty years. During the half century after 700
the dynasty encountered a succession of political, religious, and social
upheavals in the province of Iraq. These disorders contributed signi-
ficantly to the ultimate collapse of the Damascus government. Among
the groups of Si‘ite extremists which participated in these outbreaks
was a party known as the Mugiriyya, the followers.of al-Mugira ihn
Sa‘ld. Aside from their role in Umayyad history and their contributions
to extremist Si‘ite doctrine, the Mugiriyya deserve attention because
of the curious (perhaps only to the Western observer) manner in
which they combined in action and idea a form of gnosticism (with its
connotations of extreme spiritualisin) with a militance and exclusive-
ness ultimately manifested in violence and terrorism.

Although information concerning the life and doctrines of al-
Mugira ibn 8a‘id is more complete than that for many Stite heresiarchs,
it still leaves much to be desired, particularly in respect to his social
and economic position. The sources generally agree on at least one
point, namely that he was blind. Ibn Qutayba records a poem 1n
which al-Mugira is called al~A‘%na', «the blind one»'. Another work
describes him ashavmg been both old and blind . But little agreement
exists regarding other data on al-Mugira. Even his ethnic identity is
in dispute. The best indication of this is to be seen in the work of
Sahrastani who, in one place, calls al-Mugira al-‘7¢li (member of the
"Bani ‘Igl) but then proceeds to refer to him as a Mawla (non-Arab)
of Halid ibn “Abd Allah, the famous governor of Iraq who belonged
to the Ban@i Bagila 2. Other authorities generally avoid the contra-

1. Abli Muhammad ‘Abd Allih ibn Mustim Iz~ Quravsa, ‘Uyin al-Apbar, 11 (Cairo,
1964), 146.

2. Abd ‘Utman ‘Amr ibn Bahr av-Giurz, Kb al-Bayan wa-l-Tabyin, 1, Part 11
(Cairo, 1949), 267.

3. Muhammad ibn ‘Abd al-Karim AL-SAHRASTANT, al-Milal wa-{-Nikal, I (Cairo,
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use indigenous as well as modern medicines and avail
themselves of electricity, irrigation and banking
facilities. They have benefited by schemes like the
IRDP for both employment and self-employment.

The Moghal of Jammu and Kashmir trace their
ancestry from the Mughal rulers of India. They claim
to be the descendants of Babar, the founder of the
Mughal empire in India. In Jammu and Kashmir,
Mirza Jan Beg was the first Moghal to settle in the
region of Jammu. The Moghal speak Urdu and Dogri
among themselves, while with others they speak
Urdu. They are non-vegetarian who take chicken,
fish and mutton. Wheat and rice are their staple
cereals.

The Moghal follow endogamy at the community
level. Consanguineous marriages are allowed among
them. The usual marriageable age for either sex is
around twenty years. Monogamy is the most common
form of marriage and the rules of marriage are
governed by the tenets of Islam. Sororate (junior)
and levirate (junior) are reported among them. The
practice of dowry is a recent phenomenon among

the Moghal. Divorce and remarriage are permitted

in the community. Nuclear families are not common
among them as the extended family system still holds
ascendancy over the others.

They follow the Muslim law of inheritance and
the eldest son succeeds as the head of the family.
The Moghal women enjoy a secondary status in
comparison to their men. Circumcision is performed
as per the Islamic tenets for their male children. The
marriage ceremony is conducted at the bride’s
residence, of which nikah is an important ritual. The
dead are given a ceremonial bath before burial and

'death pollution is observed for three days.

Most of the Moghal are in government service,
though few of them have sought occupational
diversification into trade, commerce, industry and
petty business. They observe all Islamic socio-
religious festivals. They believe in pir and fakirs and
visit local Muslim shrines and dargahs. The Moghal
accept and exchange kachcha food with everyone,
though they are hesitant to accept pucca food from
non-Muslims. They have not benefited much fsom
most of the developmental programmes launched by
the government.

— /fﬁ le
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Al-Mughiriyya
Tribe of Arabia and Iraq

The Al-Mughiriyya is an extremist Shi‘i sect
named after its founder al-Mughira b. Sa‘id al-Bajali,
a mawla of Khalid al-Kasri, governor of Iraq (105-
20/724-38). Since Khalid al-Kasri was a member of
Bajila, al-Mughira is also called a mawla of this
Southern Arab tribe. Descriptions of him as a
member of the Banu ‘Ijl are probably the result of a
confusion with another extremist Shi‘i heresiarch,
Abu Mansur al-“Ijli.

Al-Mughira is described as an old and blind man
practising magic and jugglery about the time of his
revolt in Kufa in 119/737. He was a follower of the
Husaynid Muhammad al-Bakir until the latter’s death
ca. 117/735 and is accused of having ascribed
extremist doctrine to him. After al-Bakir’s death he
backed the belief that the Hasanid Muhammad b.
‘Abd Alldh (al-Nafs al-Zakiyya) would come forth
as the Mahdi. It was evidently at this time that
Muhammad’s father ‘Abd Alldh b. al-Hasan b al-
Hasan began secretly to foster expectations that his
son would be the expected Mahdi, his name and -
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+I_ John Hunwick. "I Wish to Be Seen in Qur Land Called Afrika": 'Umar b. Sayyid's Appeal to Be
Released from Slavery (1819) (Adobe Acrobat 6.0 PDF file, 177 kB, pp. 62-77). HTML version
to be posted later.

Abstract: While Muslims were forbidden to enslave Muslims, in Africa, in battles between Muslims
and non-Muslims, sometimes the latter captured Muslims, and sold them to European/American ship
crews, who were seeking slaves to take across to America and sell, since Americans could use Mus-
lims as slaves. '"Umar b. Sayyid (or, more likely, Sa'id) was captured in Futa Toro in 1806/7,
exported, and sold as a slave in South Carolina. Later he was bought by the brother of a subsequent
governor of North Carolina and lived with both of them for some thirty years. 'Umar had learned
Arabic in Africa, but as an aging slave forgot some of the rules of the language. Nevertheless, in
1819 he wrote an Arabic document, translated below, in which he quotes many parts of the Koran
and seeks return to his homeland in Africa. The Koranic passages surround his statement: “I wish to
be seen in our land called Afrika”. However, he was forced to stay in America until he died in 1864,
long after writing an Arabic autobiography.

o Bayan Rayhanova. Mythological and Folkloric Motifs in Syrian Prose: The Short Stories of

I Zakariyva Tamir. (Adobe Acrobat 5.0 PDF file, 159 kB, pp. 1-12). HTML version to be posted

Abstract: The interest of Arab authors in ancient forms of artistic thinking has grown considerably
in recent times and is revealed in different ways: through ethnographical studies, literary adaptations,
the publication of legends and myths, and the inclusion of mythological and folkloric material in
modern narrative texts. The present paper is an attempt to analyze Zakariyya Tamir's short stories,
which are among the most outstanding products of Syrian literature, and to reveal the function of
well-known motifs such as the motif of the bewitched place, the motif of the quest for treasure, the
motif of the miraculous birth, and others in his works.

"Acrobat 6.0 PDF file, 356 kB, pp. 13-61). HTML Unicode version.

Abstract: This paper questions the suggestion of our sources that gnostic currents had already
appeared among STites by the early second/eighth century. It contends that gnosticism did not
surface in Stism until the third/ninth century and that our information on its existence among
second-century STites is the result of retrospective ascription to groups and individuals who, on ac-
count of their (real or alleged) messianic beliefs, had already been identified by moderate Imamis as
gulat. That information would have served to distance Imamism and its imams from gnostic
teachings by associating those teachings with repudiated figures from the past. The paper examines

http://www.uib.no/jais/content5.html 08.06.2005



510 KATLIMANTAN — KANTIMIR, DEMETRIUS

{Sea Bajau) in the Tawau region (who may, however,
originate from the Southern Philippines). The Islamic
Madurese who were transplanted from the island of
Madura and Eastern Java to West Kalimantan by the
Indonesian army after 1965 and setiled there on land
owned formerly by Chinese refugees living there since
the fall of the Ming dynasty in 1644, met with the
unapimous hostility of the Chinese (now ‘partly Pro-
testant, Catholic or traditional Chinese), the Dayaks
(partly Christian or traditional), and the “Malays”
from the former sultanate of Sambas. After the col-
lapse of President Suharto and the power of his army
who had sheltered them, they suffered a severe series
of massacres.

The first sorongholds of Islam on Kalimantan were
those settlements that were already established as har-
bour and military watch statons under the Mari-
ume Kingdom of Sri Vijaya which had its centre
near Palembang [¢2] in south Sumatra, and which
vanished in the 14th century {particularly in West
Kalimantan, like Sukadana, Sambas), or by the
Javanese Empire of Majapahit which decayed at the
end of the 15th century (e.g. Kutai [¢.o] in East
Kalimantan). Muslim sultans established their power,
and their seats of power continued their roles as trad-
ing and administrative centres. Other centres like
Brunei and Banjarmasin [see BaNpJarMASIN] followed
suit, and these increased in importance for the “Malay”
or regional traders when, first the Portuguese and
later the Spaniards, and then the British and the
Dutch, attempted to promote their trading interests.
These traders, although only few among them were
ethnic Malays, continued to use Malay as their k-
gua franca as they had done already in the times of
{Buddhist) Sri” Vijaya, and they were also the mamn
communicators of Islamic teachings, first from a
foothold in the coastal and sub-coastal settlements and
from there penetrating intc some of the uwp-river
regions. The interior of the island remained, however,
closed to them.

Bibliography: J.E. Garang, Adat und Gesellschafl,
Wiesbaden 1974, esp. 109 ff.,, 178 f; Judith Nagata,
In defense of ethnic bowndaries. The changing myths and
charters of Malay identity, in C.F. Keyes (ed.), Ethnic
change, Seattle 1981, 88-116; R.L. Wadley, Reconsid-
ening an ethnic label in Bomeo, in BTLV, clvi/1 (2000),
83-101, esp. 85. (O. ScrHuMANN)
KAMILIYYA, an early ShT‘7T sect which 1s

normally mentioned for having criticised not only Abf
Bakr and “Umar, as did the Rafida [g2.], but also
‘Ali. The founder, a certain Abt Kamil Mu‘adh
b. Husayn al-Nabhani, seems to have lived in Kafa
during the first decades of the 2nd century A.H., but
has left no traces in later sources. He supported Zayd
b. “Alf [¢.2.] and therefore did not acknowledge any-
body as mam who abstained from coming out for his
rights. This verdict applied to “‘Ali as well as to his
son Hasan; only Husayn acted as an mmam should do.
Apart from that, Abt Kamil seems to have shared
some of the gnostic ideas proffered by Abu Mansar
al-’Idjli (executed under Yasuf b. “Umar al-Thaqgaff
between 120/738 and 126/744 [see MANSTRIVYA]), €.g.
metempsychosis, Among those who felt attracted to
him was the father of the poet Bashshar b. Burd [g.2.].
His adherents followed Zayd b. ‘Alf’s sons, Yahya
first and then “Alf, but when the latter joined al-Nafs
al-Zakiyya (Muhammad b. ‘Abd Allah [g.2]) and
shared his defeat, they lost their orientaton and faded
away. Later heresiographers failed to recognise the iden-
tity of the sect; they had to entirely rely ona few lines
of lidi@ poetry. Malevolent reporters like Ma‘dan al-

ShumaytT changed the name intc Kumayliyya. In Shi‘t

tradition, the group sometimes appears as al-Husayniyya

(al-Nawbakhd, al-Kummi, Kadr al-Nu‘man).
Bibliography: Ashari, Makalat al-Islzmiyyin, 17

. 4 ff; Baghdadi, al-Fark bayn alfiuak, 39 L. 3 fF;

Nawbakht, Firak al-Shia, 51 1. 9 ff;; Sa‘d b. “Abd

Allah al-Kummi, al-Makalat wa °Ifirak, 14 1. 10 and

74 §145; Kadi Nu‘man, al-Urdjiiza al-mukhtara, ed.

Poonawala, 210 vv. 2073 ff; Ch. Pellat, in Oriens,

xvi (1963), 102-3; J. van Ess, Die Kamiliya, in WI,

xxviti (1988), 141-53; idem, Theologie und Gesellschaft

m 2. und 3. Fh. Hidschra, i, Berlin 1991, 269-72.

- (J. van Ess)

KANBO, KauBo, Suaveka Djamari, Subhrawardi
Saff saint of early 10th/16th century Muslim India,
who died in 941/1534-5 during the reign of the
Mughal ruler Humayin [g0] and was buried at
Mihrawlt. His son Gada’l [see GapA’T RAuBG, in
-Suppl.], whom Djamali had in his lifedme made his
khalifa or spiritual successor within the Suhrawardi
order, achieved equal religious influence at the courts
of Humdyiin and then Akbar.

Bibliography: See that to GADA’T KAMBO.
] (En)

KANTIMIR, DEMETRIUS (Cantemir, Kand-
miroglu) (1673-1723), Hospodar (Rumanian “lord”)
or tributary prince of Moldavia during Otto-
man times, and renowned musical practiioner and
theorist. Born on 26 October 1673 at Siligteni, he
was the son of Constantin, Prince of Moldavia (1685-
93). In 1687 he was sent as a princely hostage to
Istanbul, and was to stay there until 1691 and then
again from 1693 until 1710, when he was himself
appointed Boghdan beyi, 1.e. governor of Moldavia [see
BOGHDAN]. But he promptly formed an alliance with
Peter the Great, and was forced o flee as a resuit
of the unexpected Ottoman victory of 1711, there-
after living in Russia, attached to the court. In 1722
he took part in the Caucasian campaign, but fell il
and died on 21 August 1723.

Whatever the importance of his political role, it is
his prodigious scholarly and creative achievements that
justify his reputation as a major figure. As famikiar
with Islamic as with classical and contemporary
European culture, he was a polymath who had inter-
ests in architecture, cartography and geography, and
also wrote on philosophy and theology. In Western
Europe he was considered important above all as
an authority on the history and current state of the
Ottoman Empire, and his Incrementa aique decrementa
aule Othomanice, first published in 1734-5 in an English
translation, was to remain the standard source on the
Ottomans for a century, and is stll of interest for its
personal observations. A further important work that
remained undeservedly in its shadow is the Systema de
religione et staty Imperi turcicn.

In Turkey, on the other hand, where he is known
as Kantemirogly, it is for his musical accomplishments
that he is renowned. He was an outstanding funbir
[g2] player; his innovative treatisc was to exert a
major influence on theoretical writing down to the
middle of the 19th century; and the modem reper-
toire preserves a considerable number of pieces attrib-
uted to him. Some are spurious, but it is evident from
those he included in his collection of notations, itself
invaluable as a comprehensive record of late 17th-
cenury Ottoman instrumental music, that he was a
skillful and innovative composer.

Bibliography: 1. Works of Cantemir. Descriptio

Moldane, in Operele Principehin Demetriv Contenmiru, 1,

Bucharest 1872; The listory of the growth and decay of

The Encyclopaedia of Islam (New Edition), Suppl. Fasc. 7-8, 2003 Leiden.
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cience and foreknowledge of all aspects of nature and
human acitivity (cf. H. Ringgren, Studies in Arabian
Sfatalism, Uppsala 1955, 86 {f.; and AL-KADA” waA 'L-
kaDAR). These are usually identified with the five
things known to God as expounded in the Kur’an,
XXXI1, 34: the hour of the Last Judgment [see AL-
sa®a]; when rain will be sent down; what is in the
womb (i.e. the sex and number of children); what a
man will gain, of his sustenance, on the morrow; and
when a man shall die.

Bibliography (in addition to references given in

the article): See G. Sale, The Koran, ad loc.; R.

Paret, Der Koran, Kommentar und Konkordanz, Stutt-

gart, etc. 1980, 395, for other Kur’anic parallel

passages; and the classical commentators ad loc.,

e.g. Ibn Kathir, Tufsir al-Kur’an al-‘Azim, i1, 453-4.

_ ) (Ep.)

AaL-MUGHIRA B. SAID AL-BapjaLl [see AL-
MUGHIRIYYA].

aL-MUGHIRA 8. SHU‘BA, Abu ‘Abd Alldh al-
Thakafi, Companion of the Prophet who exer-
cised various political functions under the Patriarchial
Caliphs and the early Umayyads.

He belonged to the Ahlaf section of the Thakif, and
was a member of the clan of the Bani Mu¢attib, guar-
dians of the sanctuary of the shrine of al-Lat [¢.2.] in
al-Ta%f, and nephew of ‘Urwa b. Mas‘id [g.2.],
Companion and martyr. For having attacked and
plundered some travelling companions during their
sleep, he was forced to leave Ta’if, his native town,
and came to Medina to offer his services to Muham-
mad. The latter used him to attract the Thakif to
Islam, and after the submission of T2a%f, sent him to
this town to superintend the destruction of the
national sanctuary and the liquidation of the treasure
of al-Lat. In the caliphate of Aba Bakr, although he
never succeeded in attaining to one of the great posts
which were reserved for Kuraysh, al-Mughira was
able to keep a position in governing circles. “Umar,
while under no illusions about his morals, appointed
him governor of Basra. A scandalous incident tem-
porarily interrupted his administrative carecer. He was
accused of adultery. The evidence was overwhelming:
instead of having him stoned, “Umar only dismissed
him. Al-Mughira holds in tradition the record for
marriages and divorces: the figures of 300, 700 and
1,000 are given. In the year 21/642, recalled to public
life, he was appointed to the important governorship
of Kafa. His slave Aba Lu’lu’a {¢.v.], who lived in
Medina, assassinated the caliph “Umar. Under
‘Uthman, al-Mughira retired to private life. In the
reign of ‘Ali, he withdrew to Ta’if to watch the course
of events. He went without having been invited to the
conference of Adhruh [¢.0.]. In 40/660, taking advan-
tage of the general confusion that followed the
assassination of ‘Ali, by means of a letter of appoint-
ment from Mu‘awiya which he was accused of having
forged, he took over the control of the annual
pilgrimage.

The Umayyad caliph was able to appreciate at their
true value auxiliaries of the stamp of al-Mughira, onc
of the chief dahiyas of his time, the man ‘‘who could
get himself out of the most hopeless difficulty’; “9f (it
was said) he were shut behind seven doors, his cun-
ning would have found a way to burst all the Jocks.™
Of shocking morals, free from any attachment to the
‘Alid party, equally free from any claims to the
caliphate, frec from the jealousies of the Kuraysh
families, as well as the narrow-mindedness of the
Ansar clans, a member of the intelligent and enter-
prising tribe  of Thakif, everything attracted
Mu‘awiya’s attention to him. In the year 41/661, this

caliph appointed him governor of Kafa, a region
disturbed by the intrigues of the Shi‘a and the con-
tinual risings of the Kharidjis. Al-Mughira succeeded
in not compromising himself with the former; he was
content to advise them to avoid any too striking out-
burst. Now nearly sixty, the able Thakafi felt the
unusual ambition of remaining where he was and of
fimishing his troubled career in peace and honour.
This opportunist, who had come over to the
Umayyads after cool calculation, felt little desire to
sacrifice his own peace and leisure for the consolida-
tion of the Umayyad dynasty; he was solely concerned
with keeping on the right side of the sagacious
Mu‘awiya. The sudden rising of the Kharidji leader
al-Mustawrid failed to disturb his equanimity. With
remarkable cleverness, he was able to let loose against
these rebels their born enemies, ‘‘the fine flower of the
Shi‘a’’. Whichever was victorious, it could not fail to
lighten his responsibilities. By setting them against
one another he rendered harmless the most dangerous

" elements of disorder in his province. The crushing of

the Kharidjis enabled him to breathe freely.

Thanks to this combination of mildness and
astuteness, and by knowing when to shut his eyes, al-
Mughira succeeded in avoiding desperate measures
against the people of ‘Irak, who were a continual
source of trouble, and succeeded in retaining his posi-
tion. He was even regretted by his former subjects
after he was gone. Not quite satisfied, MuAwiya
thought of breaking this lieutenant of his who was
playing a double game. Al-Mughira was always able
at the opportune moment to provoke troubles which
required the continuation of his services. In this way
he prepared the return to favour of Ziyad b. Abihi
[4.0.], destined to be his successor. He is also said to
have disarmed the caliph’s suspicions by suggesting
the plan of proclaiming Yazid heir-apparent. As the
general situation had considerably improved in ‘Irak
and order prevailed, on the surface at least, the caliph
left him in office till his death, the date of which is
uncertain but which must be placed between 48 and
51 (668-71). Al-Mughira died of the plague at the age
of about 70.

Bibliography: Aghani, xix, 97, 140-8; xvi, 2-3,
xviii, 165, xx, 117, xxi, 281-4; Ibn al-Athir, Usd al-
ghaba, iv, 116; Tabari, 1, 2426, 2481, 2530 {f., ii, 4,
8, 10, 16, 19-21, 36-9, 40, 42, 44, 61, 67, 86-88,
111-15, 173, 174, 181, 207; Ya‘kabi, Ta%ikh, 11,
166, 186; idem, Buldarn, 272, tr. Wiet, 71; Ibn
Rusta, index; Baladhuri, Futah, 344; Thn Kutayba,
Ma“grif, index; Ibn al-Kalb1-Caskel, Djamhara, Tab.
118 and Register, i1, 419-20; Mas‘adi, Murid),
index; Yakut, index; Makdisi, K. al-Bad®> wa ’I-
ta’rikh, index; Kalkaghandi, Subh, i, 91, 92, 190,
250, 416, 448, 1, 251, vi, 330, 478, xiii, 233, 235;
see also Pellat, Le milieu bagrien et le formation de éd[zig,
index; H. Lammens, Ziad ibn Abihi, vice-roi de [’Iraq,
lleutenant de Mo‘awia I7, in RSO, iv (1912), 1-
5 = Etudes sur le siécle des Omayyades, Beirut 1930,
27-41. ~ (H. LamMmMENS)
Al-MUGHIRIYYA, extremist Sh1¢T sect named

after its founder al-Mughira b. Sa‘id al-Badjali, a
mawla of Khalid al-Kasri, governor of ‘lrak (105-
20/724-38). Since Khalid al-Kasr? was a member of
Badjila, al-Mughira is also called a mawla of this
Southern Arab  tribe. Descriptions of him as a
member of the Bani “Idjl are probably the result of a
confusion with another extremist Shi‘v heresiarch,
Abi Mansir al-“Idjli [see MANSORIYYA].

Al-Mughira is deseribed as an old and blind man
practising magic and jugglery about the time of his
revolt in Kiafa in 119/737. He was a follower of the
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comme une religion révélée et scripturaire, distincte de I'islam, qui se ratrache
directement aux « révélations» des anciens Sages, comme Imhotep er Hermés
Trismégiste. Entre les « Epitres de la Sagessen et ces apocryphes modernes se
situe une vaste lictérature «interne», presque totalement inédite et d’accés dif-
ficile aux chercheurs. Elle est le produit d’une phase d’élaboration doctrinale
dont la figure la plus marquante fut ‘Abd Allah al-Tanihi (m. 884/1479).
Wissam Halabi-Halawi souléve la question du réle joué par al-Tanihi dans la
«renaissance » druze du XV¥ siecle et de son apporc 4 la formation communau-
raire du druzisme. Il présente cette figure majeure, & la fois commenraceur des
«Epitres», théologien et juriste, 2 I'aide d'un récic biographique inédit dd &
son disciple Ibn Nasr. '

Ces six contributions, par la richesse du matériel — souvent inédit — qu’elles
contiennent, témoignent d’un regain d’intérét pour ces deux communautés en
marge de l'islam, 2 la fois si distinctes et si proches 'une de l'autre. Le bur de
nos journées & Nantes et 4 Paris, dont ce volume est le fruit, érait d'érablir un
érat de la question, d’ouvrir de nouvelles pistes de recherche et de jeter les
bases d’une étude comparée des deux communautés. J'espére que le souhait
exprimé au cours de ces journées d’un véritable renouveau des érudes nusayries
et druzes, rendu possible par la publication de textes inconnus ou inaccessibles
jusqu’ peu, se réalisera dans les années 4 venir.
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Lhéritage ésotérique du chiisme: un livre sur lexégese
de la sourate 97

Hassan Ansari
Freie Universitit (Berlin)

Résumé

Le livre d'Ibn al-Hari sur «la Nuit de la Destinée» (laylar al-gadr) est un des textes fondamen-
taux du «chiisme ésotérique» (bagini). Cet ouvrage, aujourd’hui perdu mais dont de larges
extraits ont été transmis par la littérature duodécimaine ultérieure, a été écrit dans la premiére
moitié du HIYTX* sitcle sous I'imamat du neuvitme imam de chiisme duodécimain, A certe
époque, le chiisme imamire se formait progressiverment randis que, pour des raisons politico-
historiques, des courants ésotériques ( guldt) se développaient en son sein. En effer, pendant cette
période qui dura jusqu'd I'Occulration du douziéme imam en 260/873-4 et se prolongea peu
apres, plusieurs courants chiites ésotériques apparurent parmi les imamites, dont un des plus
importants fut celui des Nugayriyya. Le livre d'Ibn al-Fari¥ que nous allons présenter dans cer
article, montre une proximité incontestable avec les idées des nusayris concernant «la Nuit de la
Destinée».

Mots clés
Ibn al-Harig, fa Nuit de la Destinée, gu/dr, Nusayriyya

Les docrrines ésorériques du mouvement nusayri se développérent a partir du
chiisme imamite. A I'époque bouyide, un grand nombre de doctrines, ainsi
que de sources chiites orales ou écrites, furent critiquées par les duodécimains

‘qui les considéraient comme irrecevables car marquées par «!’exagération»

(gubnww) des mouvements ésotériques'. Or, Cest précisément de telles sources

' De nombreuses études ont été consacrées A ['histoire et aux doctrines des mouvements chi-
ites ésotéristes connus sous I'appellation générique (et problémarique) « d'extrémistes» ou « d’exa-
gérants» (guldr); voir, par ex, H. Halm, Die islamische Gnosis. Die Extreme Schia und die
‘Almwiten, Zurich-Munich, 1982; M. Moosa, Extremise Shites. The Ghulat Sects, New York,
1987 ; M.M. Bar-Asher and A. Kofsky, The Nusayri-'Alawi Religion : An Enguiry into its Theology
and Liturgy, Leyde, 2002 ; W.E. Tucker, Mabdis and Millenarians: Shiite Exsremists in Early Mus-
lim Irag, New York, 2008. Voir aussi 'article fondamental de W. al-Qadi, « The Development of
the Term Ghuldrin Muslim Lirerature with Special Reference to the Kaysinipyay, in A. Dietrich
(¢d.), Akten des VII. Kongresses fiir Arabistik und Islamwissenschaft, Gottingen, 1976, p. 295-319
{maintenant dans E. Kohlberg (éd.), Shi‘jsm, Aldershot, 2003, art. n° 8). Sur les fondements des
docrrines de type ésotérique dans les sources chiites les plus anciennes, voir M.A. Amir-Moezzi,

© Koninkiijke Brill NV, Leiden, 2011 DOI: 10.1163/157005811X550273
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Islamic  astronomical tables, in Trans. of the American
Philosophical Society, N.S., xIvi/2 (1956); idem, A let-
ter of Jamshid al-Kash to his father, in Orientalia, xxix/2
(1960), 192-213; idem, The Planetary Equatorium of
Jamshid Ghiyath al-Din al-Kashi, Princeton 1960; Aydin
Sayili, Ulug Bey ve Semerkand’deki ilim faaliveti hakkinda
Giyasiiddin-1 Kdstmn mektubu. Ghiydth al-Din al-Késhi’s
letter on Ulugh Bey and the scientific activity in Samargand,
Ankara 1960 (Turkish and English); idem, The obser-
vatory in Islam, Ankara 1960; V.V. Bartol’d, Ulugbek
¢ ego vremya, in Soiinemiya, ii/2, Moscow 1964, 25-
196, Eng. tr. V. and T. Minorsky, Four studies on
the history of Central Asia, ii, Leiden 1958; A K. Arends
(ed.), Iz ustorii epokhi Ulugbeka, Tashkent 1965; G.A.
Pugatenkova, Portret Ulugbeka, in Narodi Azit i Afriki
(1969), no. 6; eadem, Arkhitektura observatorii Ulugbeka,
in Iskusstvo ZodCikh Uzbekisiana, iv (1969); E.A. Davi-
dovié, Svidete’sivo Daulatshakha o razmerakh zemel’no
renty pri Ulugbeke, in Pis‘menny Pamyatniki Vostoka,
Lstoriko-filologisceskie  Issledovaniya, EZegodnik, 1971,
Moscow 1974; S.Kh. Sirzhdinov (ed.), Iz istorii nauki
epokhi Ulugbeka, Tashkent 1979; L. Golombek and
D. Wilber, The Timurid architecture of Iran and Turan,
Princeton 1988; K. Krisciunas, Ulug Beys Jy, in
H. Paksoy (ed.), Central Asian monuments, Istanbul
1992 (for European trs. of the Jidj); idem, 4 more
complete analysis of the errors in Ulugh Beg’s star cata-

logue, in Fnal. of the History of Astronomy, xxiv (1993).

_ (Beatrice F. Manz)
ULUGH KHAN (Tk. “Great Khan™), a title
borne by various of the ethnically Turkish DihlT Sultans
in 7th-8th/13th-14th century Muslim India, including
the Slave King Ghiyath al-Din Balban (664-86/1266-
87 [g.v. in Suppl] and then, as a prince, Sultan Mu-
hammad b. Tughluk (724 or 725-52/1324 or 1325-51
[g.2.]. It was further borne by non-Turks, including
several Habshis, hence of servile black East African
origin, above all in the sultanate of Gudjarat [see

HABsHI, at Vol III, 16a). (Ep.)
ULUS, a word in Turkic languages and

Mongolian with several related meanings.
Written  ulush in ancient (pre-Mongolian empire)
Turkic, it originally had a geographic connotation,
meaning “country” (and later even “district”, “town”
or “village”) as opposed to the term ¢/ “people”. When
the term came into Mongolian, changing its phonet-
ics to ulus in the process, it acquired the latter mean-
ing. As such, it is found in The secret history of the
Mongols, referring to both the Mongol peoples them-
selves (§ 272) and neighbouring nations who were
absorbed by them (§§ 110, 196). Essentially, a more
exact translation would be “the people subject to a
certain ruler” (E. Haenisch, Werterbuch zu Mangholun
MNuca Toback’an . . ., Leipzig 1939, 163). A more com-
prehensive and imperial variant is the later expres-
sion yeke mongghol ulus, “the great Mongol nation”,
found first on the seal of Giiyiik in 1246 (ulus here
has been translated as “empire” by some scholars,
but see I de Rachelwitz, Qan, go’an and the seal of
Giiyiig, in Documenta Barbarorum, ed. K. Sagaster and
M. Weiers, Wiesbaden 1983, 274-5). A Turkish vari-
ant of this formula exists on a coin minted at Tiflis
in 622/1244, during the regency of Téregene Khatiin
f[g..], within the following phrase: ulugh monkol uliish
bek “commander of the great Mongol nation” (.M.
Lang, Studies in the numismatics of Georgia in Transcaucasia,
ANS Numismatic Notes and Monographs no. 130,
New York 1955, 35-7; but cf. his translation). It was
also applied to the various appanages given to the
sons of Cingiz Khan [gv], but the intended refer-
ence again was not to geographic entities per se but

to the nomads controlled by each house. These uluses
became increasingly autonomous of the Great Khin,
and expressions such as wlus-i DjocT and wulus-i Caghatay
became the way that these essentially independent
states were known by the Mongols (and their historians)
(e.g. Rashid al-Din, Djami el-Tévarikh, ed. E. Blochet,
Leiden and London 1911, 111, 184). Thus the term
ulus can often be translated henceforth as “state” and
this meaning remains in modern Mongolian, along
with “people”, “empire”, “country” and “dynasty”
(F. Lessing, Mongolian-English dictionary, Berkeley 1960,
873). The word returned to some of the Turkic lan-
guages in the post-Mongol imperial period with the
Mongolian spelling and usage.

Bibliography: G. Doerfer, Tirkische und mongo-
lische Elemente in Neupersischen, Wiesbaden 1963-75, i,
175-8; G. Clauson, An etymological dictionary of pre-
thitteenth century Turkish, Oxford 1972, 152-3.

_ (R. Amitarn)

‘ULYA’IYYA, a name applied to a sect of Shi‘1
extremists (ghulat [¢g.0.]), founded by the Kufan heretic
Baghshar al-Sha‘irf [¢..], a contemporary of the Imam
Dja‘far al-Sadik (d. 148/765 {[¢.2.]). According to the
Twelver Shi‘i (Imami) heresiographers, this man was
repudiated by Dja‘far al-Sadik because he deified ‘Alf
and assigned to Muhammad the réle of ‘Ali’s mes-
senger; he was also accused of preaching libertinism,
the denial of divine attributes, and metempsychosis
(Sa‘d b. ‘Abd Allah al-Kummi, al-Makalat wa l-firak,
ed. M.Dj. Maghkiar, Tehran 1963, 59-60, 63; al-
Kashshi, Ridial, ed. H. al-Mustafawi, Mashhad 1969,
398-400). In the Sunnl sources (al-Ash‘arl, Makalat,
ed. H. Ritter, Wiesbaden 1963, 14-15; al-Baghdads,
Fark, ed. MM. ‘Abd al-Hamid, Cairo n.d., 252; al-
Shahrastani, 134) names and details concerning the
doctrine of the sect are partly confused. The spelling
of the name of the sect is doubtful (‘Ulyd’iyya,
“Ulyaniyya; ‘Alya’iyya, ‘Ilba’iyya) and its meaning is
obscure. According to al-Kummi, 60, the sect owes
its name to that of a sea bird into which Bashshar
was changed as a punishment for his heresy. Probably
the name should be connected with that of the deified
‘Alr, perhaps through an Aramaic link (4fd) or the
like. As far as the doctrines are concerned, the sect
seems to have been the forerunner of the later sects
of the Ishakiyya and Nusayriyya [¢.0.]; this is confirmed
by the fact that Ishak al-Ahmar and Mubhammad b.
Nusayr, the respective eponyms of these sects, both
were qualified as “Ulya’ts” (al-Mas‘adi, Muwritdj, ii,
258; al-Baghdadi, Fark, loc. cit.).

Bibliography: H. Halm, Die islamische Gnosis. Die

extreme Schia und die ‘Alawiten, Zirich 1982, 225-30.

_ (H. Harm)

UMAN, conventionally Oman, a sultanate sit-
unated in the south-ecastern corner of the
Arabian Peninsula, with a second area, separated
from the first by parts of the United Arab Emirates,
at the tip of the Musandam peninsula. The country,
with a population of some 2,000,000 inhabitants, occu-
pies some 312,000 km? in all, and has a coastline
along the Gulf of Oman and the Indian Ocean of
about 1,700 km/1,060 miles in length. The head of
state is Sultan Kibuis b. Sa‘id, the fourteenth ruler
of the Al Bii Sa‘ild dynasty [g2]. The country is
divided ethnically and culturally into two: the Ibadi
north, comprising the capital area, the Batina coast
and the Hadjar region; and the Shafi‘t/Sunni south-
ern region of Zafar [g.u.] (conventionally Dhofar),
including the islands of Masira and those of Kuria-
Munia/Khtriya Mariya off the southern coast. The
official state language is Arabic, although in the south-
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MUKHALLEFAT

— MUKHAMMISA

MUEKHALLEFAT (a.) ‘‘things left behind (at
death)”’, an Ottoman financial-judicial term alluding
to the property ofdeceased officialsand of those
who died without heirs that the Ottoman Treasury
confiscated. The inheritances of the minors or the
mentally handicapped who could not oversee their
shares were also seized and kept until they reached
puberty; the Treasury also approved the expenditure
of the money for them. All of these estates appeared
in the lists of sources of revenue as mukhallefat, things
left behind. The movable and immovable goods left
behind were recorded in a register known as the
mukhallefat defteri by 2 clerk, mukhallefit me>miiru, whose
responsibility comprised inscribing these goods and
then liquidating them. Mukhallefat akcest referred to the
money accruing from the liquidation. The sub-
department of the Ottoman bureaucracy which
registered these revenues was called mukhallefat kalemi,
and the title of the clerks working in this department
was mukhallefat khalifesi.

Bibliography: Seyyid Mustafa Nurf, Neta’ids al-
wuki%t, Istanbul 1327, i, 148; TOEM, xix (1911),
70; Gibb and Bowen, i/1, 133, /2, 28, M. Z.
Pakahn, Osmanl: tarif deyimleri ve terimlert sézligi,
Istanbul 1953, 564-5. (F. MiUGE GOGEK)
AL-MUKHAMMIS [see AL-MUSAMMAT].

“MUKHAMMISA (a.), Pentadists is the name
applied to a doctrinal current, rather than a
specific sect, among the Shi‘t extremists (ghulat)
which espoused the divinity of the five members of the
ahl al-kisa® [g.v.], Mubammad, ‘Al Fatima, al-Hasan
and al-Husayn.

The IsmaSili Aba Hatim al-Razi (d. 322/945-5)
defines the Mukhammisa as those who considered the
five members of the pentad as equal in rank and as
embodying a single divine spirit. Representative of
this type of pentadist doctrine is the Umm al-Kitdb pre-
served by the Isma‘lli community in Badakhshan.
The Imami heresiographer Sa‘d b. ‘Abd Allah al-
Kummi (d. 301/913-14), on the other hand, identifies
the Mukhammisa with those who viewed Muhammad
as the ma‘d,” the godhead, who appeared in five
shapes and forms. Opposed to the Mukhammisa were
the ‘Alya’iyya who recognised ¢Alf as the godhead
who appeared in only four persons and reduced
Muhammad to a mere servant and messenger of the
godhead, a rank attributed by the Mukhammisa to
Salmzn. Al-Kummi further identifies the Mukham-
misa with the followers of Abu ’1-Khattab (d. ca.
138/755). The basic doctrine of Abu ’I-Khattab and
the early Khattabiyya [g.0.] differed, however, from
+hat ascribed to the Mukhammisa. Pentadist doctrine
seems to have been secondarily adopted by some of
the Khattabiyya. Since Bashshir al-Sha‘iri, the
founder of the ‘Alya’iyya, was active in the time of the
imam Dja‘far al-Sadik (d. 148/765), this must also
have been at that time. The doctrine of the Mukham-
misa described in detail by al-Kummi is of a later
peried, since Muhammad b. Bashir, a ghdlf active in
the time of imam ‘Alf al-Rida (d. 203/818), is named
as one of their earlier prophets and babs. Al-Mas‘ady
narmes two authors, al-Fayyad b. ¢Alf b. Mubhammad
b. a-Fayyad and ‘Abd Allah b. Muhammad al-
Nahiki, as espousing the doctrine of the Mukham-
misa, whom he calls Muhammadiyya, in refutations
of the Kitab al-Siraf of the <Alya’1 Ishak b. Muhammad
al-Nakha7 al-Ahmar al-Basn (Muridj, ed. Pellat, §
1135). Ishak al-Ahmar was active in the time of the
imams ‘Al al-Hadi (d. 254/868) and al-Hasan al-
Askari (d. 260/874). The Mukhammisa doctrine of
this period may be reflected in al-Kummi’s account.

The Mukhammisa, according to al-Kummt,
believed that the deity, Muhammad, had appeared,

aside from the manifestation in the divine pentad, in
cycles (adwar) among Arabs and non-Arabs (‘adjam) in
the prophets from Adam to Jesus, in Muhammad’s
wives Khadidja and Umm Salama, in the tmams, and
in the forms of the Chosroes (akasira) and the kings
who ruled the earth. This latter aspect refelcts Iranian
influence and relates the Mukhammisa to the Khur-
ramiyya [¢.2.], who also held that the imamate had
passed through the Persian kings to Muhammad.
Muhammad had first manifested himself to mankind
in his luminous nature (rdrdniyya), summoning them
to affirm his unity, but they had denied him. He then
appeared to them in the form of prophethood
(nubuwwa), but they denied him. Finally, he appeared
in the form of the imamate and they accepted him.
The exterior aspect (z@hir) of God is thus the imamate,
the inner meaning (batin) is Muhammad. The elect
recognise him in his luminous nature, while the com-
mon_people see him in human carnal form as tmams,
prophets and kings. The manifestation of Muham-
mad is at all times accompanied by a hierarchy headed
by his Gate Messenger (rasil bab) whose ma‘nd is
Salman. Below the Gate in rank are a Great and a
Small Orphan (yatim), whose archetypes are al-
Mikdad and Aba Dharr [g.v2.], and there are lower
ranks of nudjabd®, nukaba®, mustafawn, mukhtassun, mum-
tahaniin and mu’minin. Those who recognise these
members of the hierarchy and their esoteric ma‘nds are
freed from all shackles of the religious law which 1s
imposed only on the deniers of the truth. Initiation
into the esoteric doctrine was preceded by an
examination (imtikan) which involves openly drinking
wine and sharing of all personal property and wives.
The Mukhammisa believed in metempsychosis
(tandsukh). The spirits of the deniers would be transfer-
red to animals in descending order and to stars and
eventually would be turned into the inanimate matter
of rocks, mud and iron. In this shape they would be
tortured for ever. The spirits of the faithful would be
transferred in seven human bodies like ‘‘shirts
(akmisa)’’ during seven cycles, each lasting 10,000
years. Ever rising in their gnosis they would, at
the end of the great cycle (kawr), reach the level
of fully perceiving Muhammad in his luminous
nature.

Imami sources further name as a Mukharnmis and
founder of an extremist doctrine Abu 'I-Kisim ‘Ali b.
Ahmad al-Kfi, who claimed to be a descendant of the
smam Miusa al-Kazim [g.v.] and who died in Karmi
near Fasa in 352/963. He is described as a distin-
guished author of Imami books who in his later life
became a ghalt. Al-‘Allama al-Hilli defines the doc-
trine of the Mukhammisa in the context of al-Kaft’s
vita as implying that the pentad of Salman, al-
Mikdad, ‘Ammar, Aba Dharr and ‘Amr b. Umayya
al-Damri was ‘‘entrusted with the welfare of the world
(muwakkalin bi-masalih al-%alam).” Whether this pen-
tad was held to correspond to a higher divine pentad
of the ahl al-kisa® is uncertain. According to al-
Nadjashi, the ghufat attributed high spiritual stations
to al-Kafi. Nothing is known, however, about the
identity of his followers.

Bibliography: Sa‘d b. ‘Abd Allah al-Kummi, al-
Makalat wa ‘l-firak, ed. M. Djawad Mashkur,
Tehran 1963, 56-60; Aba Hatim al-Razi, K. al-
Zina, ms. Tehran University, unfol. (the account of
Shahrastani, 134, is based on Abd Hatim al-Razl’s
but the name Mukhammisa is omitted); Kashshi,
Ikhtiyar ma‘rifat al-rigial, ed. Mahdi Radhja’i,
Kurnm 1404/1984, 701-2; H. Halin, Kesmologie und
Heilslchre der frihen Ismd‘iliya, Wiesbaden 1978, 157-
62; idem, Das Buch der Schatien, in Isl., v (1978),
296.60, lviii (1981), 15-86; idem, Die islamische
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Ghazwah (lit. “araid”, “an attack;” pl. ghazawar).
In partic ular, the desert raid, and by C\'tcmion also
a Inttlc war, ctc. Related to this is ghdzi, *
“war leader”

a war-
rior”, or , which is sometimes used as
a title among the Turks. The Ttalian word razzia
comes from ghasnah. An alternate form of the word
is gharvat in T urkey and Persia,

()unsmmﬂ\ gh haswah is used to mean jihad, or

h( )]\ W ar

Ghulat (Persian for Arabic ghulah sing. ghdliz lit
extremists”

; “exaggerators”). A polemical name
for the ShTite sects that endow ‘Al (or others) with
Divine qualities, or simply assert that the Divinity
resides in someone. Exactly who is and who is not
termed ghular varies according to the school of
thought. Generally, those sects that go beyond the
Twelve-Imam position are ghular in almost cvery-
one’s eyes. Shahrastant (d. 548/1153), the historian
of religions, wrote:

The Shi‘ite extremists elevate their Imams above
the rank of created beings and regard them as
Divine. These anthropomorphic tendencies are
derived from Incarnationists, Transmigrationists,
Jews, and Christians. For the Jews liken the Creator
to the creature, and the Christians liken the
creature to the Creator.

This anthropomorphism is primarily and
characteristically Shi‘ite; only at a later period was it
adopted by certain seets of the Sunnts, Followers of

the True Way.

. See SHIISM.

Ghusl. The
state of purity necessary to pcrform ritual acts such
as praycr. One must acquire the state of ghusl be-

greater ablution”, which confers a

fore one can enter a mosque or any arca purificd
for prayer, and before one can touch an Arabic
Koran. The impurities which occasion the need for
ghust are called janabar (sing. jondbah or junub) and
arc: intromission; (‘jaq,x]ation; menstruation;
childbirth; contact with .;C()I‘PSL‘ (this latter is con-
sidered by some to by Sunnah (ml_\', that s, re-
commended but not <)b]igamr)')‘

(husl is the washing of the entire body beginning
with the private parts w hich cannot be touched
again during the performance of ghusl. Then the
ta‘awwudh and basmalah arc prmi()um‘cd along with
the formulation of the niyyah (intention). The right
hand cups water and is passu] over the head, torso
and limbs in an order which gives precedence to

the upper, the front, and the right side over the

GHAZWAH — GNAWAH 139

lower, the back, and the left. The navel is cleansed
cight times. The fingers of onc hand clean the
interstices of the fingers of the other; the inster-
stices between the toes are cleaned. The mouth
and nostrils are rinsed with water. At the end one
pronounces the hamdalah. This is the most strict
procedure, that uf the M3liki school. Other
Schools of Law maintain that it is enough 1o im-
merse the body in water or simply pour water over
the body, that i is, to take a shower preceded by the
nivyah and the sacred formulas above.

When it is impossible to perform ghusd for lack of
water or Teasons of health, it can be replaced with
iayammum, or puriﬁcation with earth or stone, be-
fore the performance of a ritual. An additional
wayammum is performed before entering a mosque
and a stonc is placed at the doorway for this pur-
posc. A repetition of the 1ayammunm is necessary for
cach prayer (salah).

Ghusl is also performed by a convert before being
formally received into Islam, after the washing of
the dead, major bloodletting, and before putting
on ihrdm for pilgrimage. By way of custom and
“*good measure”, rather than an obligation, it is
])crfonncd cven if not necessary, the evening be-
fore the congregational Friday prayer, and before
the festivals of ‘7d al-Adha and ‘Id al-Fitr. See ABLU-
TIONS; BASMALAH; TA'AWWUDH; TAYAM-
MUM; WUDT'.

Glorification, scc TAMJID.

Gnawah. A loose association of street musicians
found in Morocco, with a \'aoud\' n‘]igious charac-
ter. Originally descendants of sla\ es brought from
Guinca, w hence their name, the (Jna\\ah practice
cestatic trance danung, which in various forms is
common to the desert and rural arcas. The Gna-
wah are sometimes called wpon to play their drums
(which are beaten with curved sticks), to beat their
iron clnppinu instruments, somewhat Jike laruv
castancts, and to dance in relays for days on ¢ n«l in
order 1o draw someone out of a sic l\m ss by the
invigorating nature of their rhythms and music.
In some Suft orders the m)‘slica] dance (hadrah)
has degenerated into trance dancing; the Gnavah
are the reverse: trance ‘hm'inu g aspiring to a higher
calling by claiming to bea lmdmh To this end some
(;na\\ah have (]mmul the famous saint ‘Abd al-
Qadir al-Jilant as the authority for their practices.
'l'()day the Gnawah are los'ino their ethnic i(h'mil\'
and «l\nw out. They often pertorm as profe ssmm]

entertainers, and for the purposes of this demand
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114 * DINI ARASTIRMALAR

olarak analiz edildiginde karsimiza Modern diinyanin insa ettigi gibi bir-
birine karsit ve kapali sistemler degil, i¢ ice gecmis siireklilik arz eden ve
birbirine acik sistemlerle kargilagmamiz daha mimkindiir, Ne kadar il-
gingtir ki bu zamana kadar kirilma modeline gére sekillenen iddialar, ge-
cerliligini delillerin yoklugundan aldi. Bundan sonra bizim iddiamizin
yanlighg delillerimizin yoklugu ile degil, celisiklerinin ispatiyla miimkiin
olacaktir.

|
2

Dini."EAragtlrmalar, Eyliil-Arahk 2007, Cilt: 10, s. 29, ss. 115-128. s 115

jbn Hazm'm Galiyye'ye (Itidal Gizgisini
Asanlara) Elestirisi Uzerine

Omer Farulk TEBER*
Abstract

Ibn Hazm takes care of the social, geographical environments where the extremist groups
(ghulat) flourished. Thus, he discusses the places where the extremist groups appeared
most extensively. Above all, he should have regarded the formation of the Islamic sects a
sociological fact that he gives information, unlike other heresiographical works, about
the regions where the sects considered outside Islam lived most intensively. According to
Ibn Hazm, the groups deserving to be called ghulat had come out within Persian people,
since the Shiism which gained prevalence primarily in Iran and Iraq as well as Southeast
Asia developed within the Greek, Persian and Indian climate of culture. In this connection,
the Ghaliya is divided into two. The first one comprised those who required the advent of
another prophet after the Prophet Muhammad. The second group was consisting of those
holding, aside from God, the divinity of another being. In Ibn Hazm’s opinion, the latter
joint with Jews and Christians and went down a beastly infidelity.

Key Words: Ghulat, Sect, Shia, Ahl al-Sunnah, Ibn Hazm

GIRIS

Géliyye, sozlitkte “haddi a§mak” anlamina gelen “guliivv” kokiinden
cogul anlaminda bir nisbet ismi olup “itidal ¢izgisini asanlar” demektir.
Bu kékten tiireyen “gulat” ile “ehli’l-gulivv”, “ashdbu’l-gulivy” terkipleri
de ayn1 anlamda kullamulir! . Islam Mezhepleri tarihi ile ilgili olarak eser
yazan Stinni ve $if gelenekten gelen yazarlar, Géliyye terimini genellikle
imamet konusunda agir1 gériigler benimseyen ve Si'a'ya baglilik (tesey-
yu’) iddia eden guruplar icin kullanmiglardir. Bunun yamsira bu gurupla-

rin 6zellikle ahireti inkar edip tendsuh inancimi benimsediklerine de dik-
kat cekmiglerdir? .

* pr., Atariitk Universitesi {lahiyat Fakiiltesi.
1 Ibn Manzur, Lisanu’l-Arab, Beyrut 1410/1990, XV, 2.
2 Mustafa Oz, “Galiyye”, DIA, Istanbul 1996, X111, 333.
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- SFFBE ENCYCLOPAEDIA OF I5LAK (Hew Ediion), 'f’éi.!%’, 1878 LEIDEK. pp.

.

KAYYIM 847

Bibliography: A. Bennigsen and H. Carrére
d'Encausse, Une Républigue Sovietigue Musul-
mane: le Daghestan, Apercu Démographigue, in
REI, =xxiii (1935} 7-56; Geiger, Halasi-Kun,
Kuipers, Menges, Peoples and Languages of the
Caucasus, 's-Gravenhage 1959; B. Grande, Spisok
Narodnostey S.S.S.R., in Revolutsiya ¢ Nalsional’-
nosti, iv (1936), 74-85; E. N. Kusheva, Narod!
Severnogo Kavkazs § ikh Sviazi s Rossiei, Vioraya
polovina XVI—3o0 Godi XVII Veka, Moscow
1963; Narodt Dagestana, Moscow 1955; Narodi
Mira, Moscow 1962, i (Narodl Kavkaza); A. S.
Omarov and K..G. Marshaev, Postanovleniya
Rustess Khana Hak Istodnik po Istorit Kaylage
XVII v, in Ufenye Zapiski Instituia Yazka 3
Literaturo Dag. filisla A.N. SSSR, vii, Makha¢-
Kala 1960; S. A. Tokarev, Etnografiya Narodov
.5.5.R., Moscow 12g58. (R. Wixman)
-KAYYAL (also IBN AL-KAYYAL), AHMAD B.
zAKARIYYA®, ShiY gnostic from Daskarat Bayt
. al-Nir near Bayhak active around the turn of the
"'srdfgth century. According to al-Shabrastini, he
was originally a d&% of some Isma“ili s#mdms. Having
. been disowned by the imdsm for his heretical views,
he first claimed the imamate for himself and then
asserted -that he was the kd’m: [g.v.]. He gained
some adherents amd left writings in: Arabic and
Persian which were still extant in the time of al- /
Shahrastini (d. 548/r153). Abil 'J-Ma‘ali states that
al-Kayyal “appeared” in the year 295/907-8, per-
haps referring to his arrival in Transoxania. He
claimed that he was entrusted with-abrogating the
law of Islam and proclaiming a new law. He com-
posed a scripture in Persian which bhe calied his
Kur’an and invenied a secret alphabet which only
he could read. At the Siminid court in Bukhira he
gained the favour of the vizier Muhammad b.
Muhammad al-Djayhini {¢g.v.]). If the name is cor-
rectly given, al-Kayyal was still alive after 326/938
when this al-Djayhani became vizier. There may be,
however, a confusion with the latter's father, Muham-
mad b. Ahmad ai-Djayhini, who was vizier from
302/g14-5 to 3x10fgz2-3. Al-Djayhani at first en-
couraged him to propagate his doctrine in Kighsh.
When he failed to win adberenis there, the vizier
directed him to the countryside of Marw, where he
gained a numerous following. He died after ap-
pointing a butcher as his successor. When al- Djayhani
died (Muhammad b. Mubammad died in 330/941-2),
the movement disintegrated. Ibn Funduk al-Bayhaki
(d. 565/x169-70) states, however, that in Samarkand
neophytes (muridin} and adherents of the school of
al-Kayyal were in evidence in his day and his books
were available there. ’

Al-Kayyal's gnostic doctrine as described by al-
Shahrastani elaborated correspondences between a
higher, spiritual world, a_lower, corporeal world,
and the human body and relied on husif [¢.v.] and
allegorical interpretation of the Kur’an. It shows
distinct affinities with Isma‘ili gnosis, though no
traces of the Neoplatonic cosmology introduced in
IsmaSlism about the beginming of the 4th/roth
century [cf. 1SMA‘trvya, Doctrine]. Indian as well
as Manichaean influences on his thought have been
suggested. His doctrine on the imamate was refuted
by the philosopher Mubammad b. Zakariyya’ al-
Razi {d. 313/925 or 320/932-3).

The assumption by some modern scholars that he
may be identical with Ahmad, the son of the alleged
founder of Isma‘ilism ¢Abd Allih b. Maymin al-
Kaddah {q.v.], is no longer tenable. The account of

the late Isma‘lli awthor Idris b. al-Hasan (d. 872/

. o

1468), according to whom al-Kayyal was a dd% of
the Isma‘i smam ‘Abd Allih b. Mubammad b.
Ismatil, is fictitious and based solely on the state-
ments of al-Shahrastini,

Bibliography: Fihrist, 30%; Rasd’l Ikhwan
al-Safd®, Bombay 1306, iii, 20; Abl ’l-Ma‘ali,
Bayan al-adydn, ed. Hashim Radi, Tehran 1964,
67-9; Shahrastani, i, 138-41; Bayhaki, Ta’ikh-i
Bayhak, ed. Ahmad Bahmanyir, Tehran 1317,
253; Murtada b. DaY1 Razi, Tabsirat al-‘awdmm,
ed. ‘Abbas Ikbal, Tehran 1313, 7; Idris ‘Imad al-
Din, ‘Uyién al-akhbar, iv, ed. Mustafa Ghalib,
Beirut 1973, 357-8; M. J. de Goeje, Mémoire suy
les Carmathes du Bahrain®, Leiden 1886, z20; L.
Massignon, Esquisse d’une bibliographie Qarmale,
in A Volume of Orsental Studies presemted io
Edward G. Browne, ed. T. W. Arnold and R. A,
Nicholson, Cambridge 1922, 331; H. H. Schaeder,
Die islamische Lehre vom vollkommenen Menschen,
in ZDMG, I1xxix (1925), 234; W. Ivanow, Ismailis
and Qarmatians, in JBBRAS, xvi (1940), 64-5, 81,
83-4; W. Madelung, Fatimiden wund DBahrain-
garmaten, in Isl., xxxiv (1959), 44-5; Mahdi Mu-
hakkik, Faylasif-i Rayy Muhammad b. Zakariyyd-

(W. MaDELUNG)

9t Raei, Tehran 1352, 42-3.
XKAYYIM {4.), originally: ‘“he who stands up-

right”, then (with bi, ‘ald, i or the genitive alone),
he who takes something upon himself, takes care
of something or someone and hence also has
authority over them. Thus we find the pre-Islamic
poet al-Kutami (Diwdn, ed. Barth, Leiden 1902, no.
26) already speaking of a “kayyim of water”, s.e.
apparently the man in charge of it, the supervisor,
and the poet BaSith b. Suraym (Hamdsa of Abi
Tammam, ed. Freytag, 269, verse 2) speaks of the
kayyim of a woman, .. he who provides for her,
her husband. The first mentioned meaning,
(supervisor etc.), is then found in all possible ap-
plications, administrator of a pious foundation, of
baths, superintendent of a temple, caretaker of a
saint’s grave, etc.; indeed, in al-Bukhari, Sahik,
Da‘awat, bab 10 (ed. Krehl-Juynboll, iv, 189), in
Mubammad's night prayer, the expression is even
applied to God as the director of heaven and earth,
and this application seems also to be present in
¢Umar b. Abi Rabi‘a, ed. P. Schwarz, no, 91, where
the poet swears by the “religion of the Kayyim”.
Here, of course, it is inost probably a question of an
inversion ({perhaps caused by the metre) of the
Kur’anic expression al-din al-kayyim (see below)
on the model of Bayt al-Mukaddas, etc. (cf. Wright,
Grammar® ii, §§ 95-6, and al-Kastallani, comm. on
Bukhiri, Sawm, bab 67, end).

The meaning *provider, husband” of a2 woman is
frequently found in the eschatological traditions,
in which it is said that with the approach of the last
day the number of women will increase in proportion_
to men, so much that there will only be one kayyim
for every 50 women.

" The adjectival meaning “commanding” (a
branch of knowledge) perhaps arises out of the same
sphere of conceptions as “‘provider”; “‘master’’; it is
found in a biographical notice of a scholar in Yakit,
Mu‘djam, ii, 225. On the other hand, kayyim, also
an adjective meaning *‘correct, right”, repeatedly
found in the Kur’an in the expression al-din al-
kayyim and similar combinations, may have to be
semasiologically separated from the former meaning.
Bibliography: Kayyim = administrator:
al-Bukhari, al-Sahik, Wasaya, béb 32 (ed. Krehl-

Juynboll ii, 196), and al-Kastallani, s.v.; Yakit,

ili, 856; al-Makkari, ii, 547; al-Tabari, i, 814;




3,\> LA

0

bor
It

X‘é%&;@%@ PRl

;

5

-

PTG WONS @ e 4 oq k3 2L~ 7FE
v

D323%6

7 . .. .
KEYSANIYYE'YE OZEL REFERANSLA ISLAM
KAYNAKLARINDA GULAT TERIMININ GELiSIMi*

Vedad el-KADI
Cev.: Yusuf BENLi**

Onceki bir calismasida! bu makalenin yazan (Vedad el-
Kadi), Keysaniyye ile ilgili ilk Sii firkasinin {veya bazi mensupla-
rinin) nigin bazi kaynaklarda Gulat? bir firka olarak telakki edil-
digini agiklamaya calismisti. Oysa, Keysaniyye kaynaklarimizin
cogunda ayni zamanda bagimsiz bir firka olarak, yani Zeydiler,
imamiler, Ismaililer ve benzerlerinden oldugu kadar Gulat’tan da
bagimsiz tasnif edilmekteydi. Bu makalede ise yazar (Vedad el-
Kadi), guluvv hususunda Keysaniyye'nin konumunda farkedilen
bu celiskinin onun inanglarndaki herhangi bir belirsizlikten de-
gil 3 fakat Gulat teriminin kaynaklarimizda var olan muhtelif an-
lamlarindan kaynaklandigmi géstermeyi tasarlamaktadir.
Gulafm anlamlariyla ilgili bu cesitliligin Islam’in asag yukan
birbirini izleyen ilk ii¢ astinda gériilen baghca li¢ guluvv kavrami
nedeniyle oldugunu kaydeden bu makale, Keysaniyye firkasina
6zel ilgiyle, her biri bu kavramlardan ve bu asamalardan birini

+ Kadi, Vedad, “The Development of The Term Ghulat in Mislim literature with

special Reference to The Kaysaniyye” Akten des VII. Kongresses fiir Arabistike

i{slamwissenschaft (Gottingen, 15. bis.22.August 1974) nesr. Albert Dietrich,

Géttingen 1976, 295-319.

Dr. inénii Universitesi {lahivat Fakiiltesi. vbenli@inonu.edu.tr.

1 Bkz. Vedad el-Kadi, Keysaniyye fi et-Tarih ve’l-Edeb, Dar'us-Sakafe, Beyrut,
1974, 258-262.

2 (“Gulat” kavramy; ingilizceye “exaggerators” ‘mufritler-abartanlar’ anlammda
ceviri yapilmasi gerekirken, cogu kez hatah olarak “extremists” ‘agirilar’ sek-
linde terciime edilmektedir.) Ayrac icerisinde yer alan bu ifadelerin de dahil
oldugu asil metnin uzun bir cimle olmasi, climleyi anlagilmaz kimaktayds.
Bu sebeple ctimlenin bu kismim dipnota aldids (gev. notu) .

3 Bu firkann inanclarimm gelismesi, yukarida sbzi edilen arastirmada dikkat-
le izlendi. Bkz. bzet, a.g.e, 359-366). Okuyucunun dikkati; dzellikle el-
Keysaniyye (aym1 zamanda “el-Keysaniyye el-H alisa”) ve esasmnda
Keysaniyye'ye mensup oldugu halde, zamanla imamlarmin veya liderlerinin
isimlerinden elde edilen 6megin, Beyan b. Sem’an’ izleyenler el-Beyaniyye,
Abdullah (b.Amr) b. el-Harb’in taraftarlan el-Harbiyye gibi yeni isimler alarak
kendilerini Keysaniyye'den ayirt eden, Keysaniyyenin Gulat (Gulat el-
Keyséniyye) arasmdaki farka ¢ekildi. (bkz. a.g.e, 209-212.)

*:

*



140 SUSANNE ENDERWITZ

der Dichter seine Hoffnung setzt, ist drittens eine diskontinuierli- /!

che Zeit. Es ist eine Zeit, in der trotz eines ungliicklichen Schicksals
das Unmogliche méglich wird, eine Zeit, in der das lange vergebli-
che Streben auf einmal mit Gliick belohnt wird, eine Zeitr, wenn
tiberhaupt, der verdienten Wunder.

,,Auch wenn Fauz die Trennung vollzieht und sich abwendet und das
letzte Band zu ihr zerschnitten ist / Auch wenn sie sich abkehrt vom Ver-
trag... / Auch wenn es bedeutungslos flir sie ist, was mir widerfahrt, so
findet vielleicht {doch) ein Zusammentreffen statt und die Herzen wan-
deln sich / Ich jedenfalls... / Halte fest an der Liebe, solange die Gestirne
leuchten, solange die Turteltauben gurren und die Sterne erglinzen /
Und weine um Fauz mit einem heifien Auge. Und wenn sie von uns nichts
wissen will, sagen wir: ‘Sie wird (noch) begehren!” ’> (‘Abb. Nr.

15/21-26)2°

den Glucks bzw. Pechs (Seqwatu gaddi, Nr. 354/6, auch 221/5). Das einzige Ge-
dicht, in dem er sich mit seinem Schicksal einverstanden erkliet, ist eine Ubung
in vollkommener Resignation: ,,Wer cuch tadelt, tut euch Unrecht; ihr seid nicht
anders als die andern! / Beil Gott, ich hoffe auf euch nicht mehr als mit einer Holl-
nung, die der Verzweiflung gleicht / Der Liebe mich ergebend, bin ich zufrieden
mit dem, was Gott Gber mich verhiingt hat (kataba ’ldhu “ald rasi) / 1ch bin es nicht,
der den Vertrag verletzt, und nicht zhnelt mein Herz deinem harten Herzen!”’
{Nr. 312/1-4).
% 5. auch Nr. 441/3-4, 425/2, 559/2,4.
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DIE KAMILIYA

Zur Genese einer haresiographischen Tradition
VON

JOSEF VAN ESS
Tiibingen

Baggar b. Burd hat sich bei den Mu‘taziliten dadurch unbeliebt
gemacht, dafl er Wasil b. “Ata’, dem er in seiner Jugend einmal
Lob gespendet hatte, spater als den ,,Spinner’’ oder ,,Garnverkiu-
fer’” (gazzal) verspottete, ,,der einen Hals hat wie ein Strauf in der
Wiiste, ob er ihn nun von vorn oder von hinten zeigt — einen Gi-
raffenhals’.' Sein Dichterkollege Safwan al-Ansari, nicht ganz so
begabt wie er, aber Mu‘tazilit, hat es thm heimgezahli:?

., Willst du (wirklich) “Amr (b. ‘Ubaid) und den grundgelehrten® Wasil
wie die Anhdnger des Bardesanes* behandeln, die doch nur Strandgut der
Flut® sind?

i éﬁhiz, al-Bayan wai-tabyin, ed. “Abdassalam Muhammad Haran (1-4; Kairo
1380/1960-1381/1961) 1 16, 1 ff.; Abu I-Farag al-Isfahani, K. al-dgani I 145,
11 {f.; Mubarrad, Kamil, ed. Zaki Mubarak (1-3; Kairo 1355/1936) 922, 4 {t.
usw. Das Lob hate er ausgesprochen, als Wasil vor “Abdallah b. “‘Umar b.
‘Abdalfaziz, dem Statthalter Yazids LI im Irak, nach dessen Amtsantricc i §,
126/744 eine besonders beeindruckende Ansprache gehalien hatte {Bayan 1 24,
211, Agant 11 224, 5 (1. usw.; zum Zusammenhang vgl. REL 47/1979/42 if).

2 Gahiz, Bayan 1 29, 5 {1, im Rahmen einer lingeren Qugide. Sie ist {bersetzt
von Ch. Pellat in: Logos Islamikos. Studia Islamica in honorem Grorgii Michaelis Wickens
(Toronto 1984), S. 28 f., dort vv. 23-28; vgl. auch Pellat, Le milieu basrien et la for-
mation de Gapiz {(Paris 1953), S. 177.

* mitast, nach Memung der arabischen Lexikographen aus griech. nustas =
yvesorng (Lisan al-“Arab, Beirut 137471955, VI 232 b, 3; duzu Lane, Lexicon 2810
b). Das Wort ist bereits in vorislamischer Zeit belegt (vgl, evwa Aus b, Hagar, Di-
wan, ed. Muhammad Yasuf Nagm, Beirut 1960, S. 44, v. 3; dazu A. Fischer in
ZDMG 49/1895/127 1.).

* Daisan, ruckgebildet aus dem Sckiennamen Daisaniya.

5 qumus al-madd. Wir wiirden vielleicht sagen: | Abschaum’.
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Die Mufaddal-Tradition der Gulat _ | ¢ i1 i .. :/\'\W‘j = :
und die Urspriinge des Nusairiertums Yo \f\.‘('?ttg AN
Aoy
Von Heinz Halm (Tibingen) — \Sv:\\i\i%:\ii' ’e’

— Caloir
Der erste Teil unserer Untersuchung gi onere e

De ! g ging den Wegen jenerextrem-
schiitischen Uberlieferung nach, die sich auf die geheimen Offenba-
rungen beruft, die der Kufier al-Mufaddal b. Umar al-Gu‘fi vom
Imafn Ga‘far as-Sadiq erhalten haben soll. Wir sahen, dafl diese von
der imamitischen Orthodoxie als ,,Ubertreibung* (juliw) verworfene
Lehrtradit}ion von al-Mufaddals Schiiler Muhammad b. Sindn (gest
220/83?) ihren Ausgang nahm, sich von Kufa aus iiber den ganzenIrak'
und seit dem Beginn des 4./10. Jahrhunderts auch nach Syrien aus-
bf'eltete und sich schlieBlich in den rivalisierenden Sekten der Isha-
giten und der Nusairier verfestigte, deren letztere bis heute in Syrien
fqrtpesteht. Uberlieferungen dieser ,,ketzerischen* Tradition hat uns
d-Je imamitische rigdl-Literatur vor allem in den Abschnitten iiber die
e.mz_elnen gulat bewahrt; gelegentlich finden sich weniger verfingliche
gulat-Traditionen dieser Art, sofern sie theologisch unbedenklich
waren, sogar in den Traditionssammlungen der Imamiten selbst, wie
et‘wa im Kafi des Kulini. Zudem sind die nusairischen Sammlu;lgen
wie die von R. STROTHMANN teilweise edierten Hss. Hamburg 303 und
304!) wahre Fundgruben fiir Uberlieferungsgut des #ltesten kufischen
guliiw. ’

Wenn die miindliche Tradition das wichtigste Vehikel der Aus-
breitung der angeblichen Mufaddal-Lehren war — wir sind den
Lehrer-Schiiler-Filiationen in Teil I nachgegangen — so gab es da-
neben doch auch schon friih literarische Fixierungen der dem Mufad-

I1. Die Stoffe

HR. St?othmann, 'E’aoterische Sonderthemen ber den Nugairi, in: Abh. d.Dt
Akad. d. Wiss. zu Berlin, Kl. f. Sprachen, Literatur und Kunst, Jahrgang 1956

Nr. 4 (Berlin 1958); ; . .
au & (Borlin 1058); ders., Seclenwanderung bei den Nugaird, in: Oriens 12/1959/

0021-1818/81/5801-0002 § 2.00
Cupyright by Waller de Uruyter & Co,
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Das ,,Buch der Schatten® 17
<Abdallih und des Gabir b. Yazid — Gott sei ihnen beiden gnidig,
denn sie waren daran unschuldig!‘

Bei Sa‘d b. ‘Abdallah al-Qummi (schrieb vor 292/905) heilt der
Mann nicht b. al-Harit, sondern <Abdallah b. ‘Amr b. al-Harb al-
Kindi®); bei dem Mu‘taziliten an-Nasi’ al-Akbar (gest. 293/906) er-
scheint der Name in der Form ‘Abdallah b. Harb®). Alle drei Quellen
bringen sein Auftreten mit der Revolte des hagimitischen Priitendenten
<Abdallah b. Mu‘dwiya in Verbindung.

9. Die Revolte des <Abdallah b. Mu‘Fioya

Im Muharram des Jahres 127 (Okt./Now, 744), auf dem Hohepunkt
der Krise des umayyadischen Reiches nach dem Tode des Kalifen
VYazid 111, erhob sich in Kufa der HaSimit ¢Abdallah b. Mu‘awiya b.
Abdallih b. Ga‘far b. Abi Talib, unterstiitzt von einem Teil der ku-
fischen Schiiten?). ‘Abdallah, der angeblich aus rein privaten Griinden
mit seinen Briidern al-Hasan und Yazid in Kufa weiltes), soll von den
Kufiern zum Aufstand gedringt worden sein mit dem Argument, die
Bani Hadim seien des Kalifats wiirdiger (auld bil-amr) als die Bani
Marwan, d.h. die Umayyaden®); sie holten ihn aus seinem Quartier,
huldigten ihm und geleiteten ihn in die Zitadelle. Der Statthalter des
Irak, ‘Abdalldh b. ‘Umar (der Sohn des Kalifen ‘Umar IT), residierte
in al-Hira siidlich von Kufa; sein Bruder ‘Asim muBte aus der Stadt
weichen.

Die Erhebung des Hasimiten war nach Auskunft der Quellen ein
Werk der Si‘a und des ,,Pobels® (jauga® an-nas); ein Klient (maula)
der Banii Igl namens Hilal b. Abi 1-Ward wird als Rédelsfilhrer ge-
nannt). Nur wenige Vertreter der arabischen Stimme schlossen sich
dem Aufstand an, und auch diese korrespondierten heimlich mit dem

§) Magalat 26, Z. 12; 41 7. 1 (dagegen 28, Z. 7: Ibn Harb). Da der Name
al-Harit stets den Artikel hat, Harb dagegen nie, ist die bei Qummi vorkom-
mende Form al-Harb mit Sicherheit suszuschlieBen; sie erklirt sich leicht als
aus der defektiven Schreibung von al-Harit verlesen. Zur Namensform vgl.
Friedlaender, in: JAOS 29, S. 124.

) J. van Ess, Frihe mutazilitische Hirestographie. Zwei Werke des Nas®
al-Akbar, Wiesbaden 1971, arab. Text S. 37—40, Nr. 55b — 59.

7) Tabari II, 18794f.; Abi 1-Farag al-Isfah@ni, Agani XI, 66ff.; ders., Ma-
gardl ap-Talibiyin, ed. Kazim al-Muzaffar, an-Nagaf 1358/1965, 111-—116;
Woellhausen, Das arabische Reich, 930—241; Art. ‘4bd Allah b. M u‘dwiya,
in: BI? (Zotterstéen).

8) Tabari II, 1879, Z. 18f.; 1881, Z. 41f.

) Ebd. 1880, Z. 2f. 10) Ebd. 1883.
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Steve Wasserstrom | THE MOVING FINGER
WRITES: MUGHIRA B.
SAID’S ISLAMIC
GNOSIS AND THE
MYTHS OF ITS
REJECTION

The Moving Finger Writes; and having writ,
Moves on: nor all your Piety nor Wit

Shal! lure it back to cancel half a line

Nor all your Tears wash out a Word of it.

A great turning point in Islam came in the middle of the second Islamic
century.! A cultural divide emerged as history made its selections: the
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committing errors large and small. | am especially grateful to him for all his help.

£ M. G. S. Hodgson did much to set this in a world-historical perspective; see his
The Venture of Islam, vol. 1, The Classical Age of Islam (Chicago, 1975), pp. 3-99. See
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736. Moosa, Matti. Extremist Shiites. The Ghular Sects. Syracuse NY, Syracuse
University Press, 1988, 580 p., bibliogr. (Contemporary Issues in the Middle East)

Comme Pindique I'A. dans sa préface, I'objectif principal de ce livre est I'étude de la vie
“religietise; sociale etculturelle ainsi que des institutions des sectes shiites extrémistes établies
dans une vaste zone s’étendant sur 'Iran occidental, I'Irak, la Syrie et la Turquie (parmi des
populations en grande partie d’origine turkméne ou kurde). Divisés dés le début en diverses
tendances, les gholdr sont des shiites qui, & divers degrés, “‘exagérent” dans leur vénération
pour I'Imam Ali au point de le diviniser (mais s’agit-il dans leurs croyances, du Ali
historique?). Ils croient aussi en une sorte de trinité (Allah, Mohammad, Ali, ou Alj,
Mohammad, Salmén-e Firsi), pratiquent la communion rituelle, la confession publique et
privée, une influence chrétienne et paienne étant manifeste dans certains aspects de leur
systéme religieux. .

L’ancienneté de ces croyances et rituels, leur évolution, Jeur adaptation aux circonstan-
ces historiques, demeurent assez mal connues. Bien que faisant référence 4 leurs antécédents
historiques, 'A. s’attache surtout 4 nous les décrire dans leur contexte “‘ethnographique”
actuel (19=-20¢ siécles) en se basant sur une littérature abondante.de sources primaires et
secondaires: orientales, essentiellement en arabe (les sources turques et persanes sont le plus
souvent utilisées d’aprés des traductions); occidentales, divers témoignages de voyageurs, des
travaux orientalistes etc. (trés peu d’études récentes en frangais sont signalées; celles de Mme
Meélikoff sur les gizilbas, bektasi, alevi, sont ignorées).

Malgré ce manque de perspective historique, I'ouvrage constitue un intéressant recueil
sur les croyances, coutumes et vie sociale de ces divers mouvements sectaires. L'exposé le
plus long concerne les nosayri de Syrie. Certaines sectes ayant des points communs (bektasi,
‘alevi, gizilbas, sabak) sont étudiées dans leurs convergences et divergences doctrinales. Basé
sur des travaux anciens, 'expos¢ sur les Safavides et les gizilbas est complétement dépassé.
Celui sur les ahl-e hagg n’apporte pas grand chose 4 la connaissance de la secte. Par contre,
les informations sur les sectes d’Irak (sabak, bajwan, sarliyyalkakaiyya, ibrdhimiyya) nous
révélent des courants extrémistes “shiites” assez mal connus.

L’A. a choisi de diviser sa matiére en trente-huit petits chapitres. Les deux derniers
reprennent les éléments paiens, chrétiens et islamiques dans les croyances des gholdt avec, in
fine, un exposé sur les éléments arméniens dans les croyances des “kurdes gizilbai" de la
haute vallée de 'Euphrate. J.C.
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