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o abi’s Political Teaching:
Theoretical Premises and Practical Consequences

o X Charles E. BUTTERWORTH

Alfarabi emphasizes theoretical and practical inquiry in all of his writ-
ings. In the ones most widely known (Political Regime and Virtuous
City), concentration on the theoretical leads to corporeal divestment.
Consequently, anyone desiring to remain in the here and now will do
well to concentrate on the practical. Alfarabi is quite willing to assist
such readers by examining the practical. Yet he does so always by
‘viewing the practical -the lower- in the light of the higher -the theoret-
ical- and its goal. This all too sweeping, yet accurate, generalization
needs to be accompanied by another broad statement, one based on
Alfarabi’s oft-repeated, but seldom explained, designation as “the sec-
ond teacher.” Clearly, when reading Alfarabi, one needs to be ever
mindful of Aristotle -not just Aristotle in general, but Aristotle’s Met-
aphysics in particular. The reader alert to the phrases of that work and
to its general line of inquiry will gain greater insight into Alfarabi’s
elusive style -his abrupt beginnings and unexpected changes of subject
as well as his tendency to summarize the opinions held by one group
or another about the subject being discussed.

To illustrate these assertions, let us look first at Alfarabi’s Indication
to the Path of Happiness and then at his Political Regime,! concluding
by a series of reflections on what we might learn practically from his
teaching -practically because most of us do wish to continue on in this

03 Mart 204

! For bibliographical details see al-Farabi, Abll Nasr, Kitdb al-Tanbih ‘ald sabil al-
sa'dda, ed. Jafar Al Yasin, Dar al-Manahil 1i’}-Tiba‘a wa’l-Nashr wa’l-Tawzi*,
Bayrit 1987% 1d,, Kitab al-Siyasa al-Madaniyya, al-Mulaqqab bi-Mabadi* al-Mawjidat,
ed. Fawzi M. Najjar, al-Matba‘a al-Kathillikiyya, Bayrat 1964; C.E. Butterworth
(translated and annotated with an Introduction by), 4lfarabi, The Political Writings,
Volume II. “Political Regime” and “Summary of Plato’s Laws, Cornell University

Press, Ithaca 2015. -S \__ \ O
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432 Miklés MAROTH

*al-Khwarizmi, dans une sélection basée sur une tradgctiqn’synaque. I,Ja ie—
lection suit la tradition de la littérature géographique mspirce parll)es éco ;z
philosophiques de la thétorique grecque, e?'co.mmenc;ant par le De ngtz o
du pseudo-Aristote 2 travers les Péres de I’Eglise grecque et syn;cgl: ol
traduction en arabe du De Mundo dans 1’échange de le’Ftres e,ntre st ed
Alexandre. La méme tradition se trouve dans la section géographique de

Pencyclopédie des Ikhwan al-Safa’.

ke kok

Determinare quale sia la fonte ultima del Kitab sﬁrqt al—ar.d di ql—Hv&iar}Czrr_ndei
questione lungamente dibattuta. Nel presente contnbut.o si sostlcnelii esi !
Nallino secondo la quale al-Hwarizmi avreb})e descritto nel su? 5 roagga
mappa del mondo gia in possesso di al-M.a"mlm. A questo punto la ;)1111112 nca
dovrebbe essere posta nei seguenti termini: quah furono le fonti w zzete
per la mappa di-al-Ma’mim? Gli argomenti discussi pel Presente contrib o
cercano di dimostrare che la Geographike hyph‘egeszs. di Tolomeq ser}[fl da
base per la mappa del mondo ma che vennero ut11_1z.zat1 anche nuovima epdi
1i provenienti dalla lettura al-masalik wa ’l'—mamalzk. Ad ese?mpio i nomcl)m_
montagne e simili, provenienti dalla dc?scnzmne del mon@o di '1_"0 1OIerlleo_, c :
paiono sulla mappa di al-Ma’mtn, € di conseguenza nel hb.ro di al- V\%{ar&zr; -
in una selezione basata su una traduzione siriaca. La selezione Sf::guella a

zione della letteratura geografica di ispirazione filosofica propria dei e tscluo—
le di retorica greche, cominciata con il Dg mu{ido dello pseuc%o—Anst?b e Z ci
continnata dai Padri della chiesa greci e siriacl € .dalla traduzione ara ::11 e
De mundo nello scambio epistolare che sar;bbe intercorso tra Aristote ; e
Alessandro. La medesima tradizione la si ritrova nella sezione geograiica
dell’enciclopedia filosofica degli Ihwan al-Safa’.
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ab¥’s Kitab al-huridf in
Averroes’ critique of Avicenna
(Tahafut al-Tahafut, 371,5-372,12 Bouyges)

Cecilia MARTINI BONADEO

Al-Farabi’s Book of Letters (Kitab al-hurigf), edited by Muhsin Mah-
di in 1969 on the basis of the only one manuscript known at that
time, ms. Tehran, University Central Library, Miskat 339, is in the
words of its editor a free commentary on Aristotle’s Metaphysics
which develops the method and intention of the Aristotelian work in
new directions. Among those directions there is the careful analysis
of terms, expanded to include a number of languages (Greek, Syriac,
Persian, Soghdian and Arabic) and the activity of translating from
one language into another.!

The ms. on which Mahdi’s edition was based, dated around 1665,
has no title and misses the first and the last parts of the treatise. It is
only in the last lines of the work, as it is survived, that we find the
sentence: “this is the end of the Risalar al-hurif of the philosopher
Abu Nasr al-Farabi > Mahdi was induced to consider al-Farabi’s
work as a commentary on the Metaphysics by the fact that, as well

! See M. Mahdi (ed.), 4lfarabi’s Book of Letters (Kitab al-huriif), Commentary
on Aristotle’s Metaphysics, Dar El-Mashreq Publishers (Imprimerie catholique),
Beirut 1969, in part. Preface, p. XI. In occasion of a seminar at the University of
Bordeaux III in October 1992, M. Mahdi presents the project of a second revised
edition of the Kit@b al-huriif on the base of two more manuscripts, one housed in
Qum and the other in Bakou. This new edition is still unpublished, but it is partially
reflected in A. Hilal, Le livre de lettres de Farabi (Kitab al-hurigf). Introduction,
traduction et commentaires, PhD dissertation, University Michel de Montaigne
(Bordeaux III) 1998, 2 vols. Hilal follows the manuscript housed in Bakou which is
copied directly from the lost archetype [A], while the manuscript Qum derives from
a lost version [C) which copied the archetype [A]. The manuscript Tehran is a con-
taminated ‘version which reads [C] integrating it with elements of the manuscript
Bakou (Hilal, Le Livres des lettres, cit., vol. 2, p. 2).

* See M. Mahdi (ed.), Alfarabi’s Book of Letters, cit., pp. 40-43 and p. 226, 21
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YILDIZ,‘Mustafa. Conceiving religion: al-Fara _ Eareb |
aﬁfiaﬁ:\{e;roe; on thle conceptsgdf ",lf;ﬂgi,fl;ﬁﬁm b ofoizro i
warial®. Jowrnal of Islamic Phil ) itn Kd,
o E2.103. of Islamic Philosophy, 10 (2016) ! 05 pé?‘}
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FEKKAK, Badrel. Alexander's ‘indya transformed:
justice as divine providence in al-Farabl. Documenti ©
¢ Studi sulla Tradizione Fi ilosofica Medievale, 21 na

(2010) pp. 1-17. o815
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3243 NACAFOV, Rahil. The problem of revelation in the

{,,_é’; §§’;: Islamic philosophy: comparative analysis between
C Farab® Avicenna and Farabi. Journal of Islamic Philosophy,
“iees B 10 (2016) pp- 115-132. :
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FERRAR], Cleophea, Al-Farabi und der arabische —
Anstotehsmus Islamische Philosophie im I:_fi!_
Mittelalter: ein Handbuch. Hrsg. Heidrun Eichner,- pg op 2
Matthias Perkams, Christian Schifer. Darmstadt: QA 7S lo
Wissenschafiliche Buchgesellschaﬁ, 2013, /775
pp. 218-232. 2
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Three Arabic treatises on Aristotle’s Rhetoric: the —f¢ea<2
commentaries of al-Farabi, Avicenna, and Averroes. Nen ¢
Translated, with introduction and notes by Lahcen o=2063
Elyazghi Ezzaher. Carbondale: Southern llinois . {\o
University Press, 2015. 200 pp. ! o3 0be
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3053 A plilosophy reader from the circle of Miskawayh.

Ed. and transl. by Elvira Wakelnig. Cambridge &
G(;IJ # a b Levhee New York: Cambridge University Press, 2014.

737 517 pp.  Presents the first complete edition of
e . Oxford, MS Marsh. 539, a hitherto unpublished
y 74 philosophy reader compiled anonymously in the
plavT® eastern Islamic world in the eleventh century. The

' i cd e vesy #ac compilation consists of texts on metaphysics,
[ha M Jf'( 4 physiology and ethics, providing excerpts from
050531 Arabic versions of Greek philosophical works
(Aristotle, Plotinus, Galen) and works by Arabic
authors (Qusta ibn Luqa, Farabi, Miskawayh).
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GRIFFEL, Frank. Philosophy and prophecy. _The ’Lf-;’goi:q,

Routledge companion to Islamic philosophy. Ed. 4 A !
Richaxd & Taylor and Luis Xavier Lopez-Farjeat. / 271 ‘/_’,‘,
New York: Rontledge, 2016, pp- 385-398. oo /

. Discusses the views of al-Farabi, Ibn Sing, and Gazia
al-Ghazali. e7ofv! |
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3140 EICHNER, Heidrun. Al-Far#bi and Ibn Stna on

:Ilé‘ié_’—o ‘universal science’ and the system of sciences:
vECT evidence of the Arabic tradition of the Posterior
rda J i’q Analytics. Documenti e Studi sulla Tradizione

(9063 % Filosofica Medievale, 21 (2010) pp. 71-953.
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2843 CAPEZZONE, Leonardo. Remembering, lcnowmg,

L LA ~ imagining: approaches to the topic of memory in
égé; ! L' #"'1 .’t‘ medieval Islamic culture. Texis in transit in the

plo=% 5 medieval Mediterranean. Ed. Y. Tzvi Langermann
o e and Robert G. Morrison. University Park (PA):
a/ 4’" 1 Pennsylvania State University Press, 2016, '
0 perfe pp- 85-100. Discusses the epistemology of memory

al-Mugqaffa', ‘Abd al-Jabbar, Rufus of Ephesus,
53 al-Farabt, Nemesius of Emesa, Pseudo-Jabir ibn
030 T Hayyan and the Brethren of Punty

| A e I‘éﬂ LA f and related concepts in works by Pseudo-Tbn
N
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3074 ADAMSON, Peter & KEY, Alexander, Philosophy
s7 r‘a\e_“ 2l 8.4:] oflanguage in the medieval Arahic tradition,

Linguistic content: new essays on the history of
{81 ?..? Pphilosophy of language. Ed Margaret Cameéron and
T ata obert J. Stainton. Oxford: Oxford University Press
NIy 2015, pp. 74-99. Onp the debate over the relative
thn Sine merits of logic and grammar between Abi Bishr
52 D' £3F - Matt3 and Abi Sa'id al-STrafi, and concepts of

linguistic meaning in al-Farabi, Ibn Sini and in the
disciplines of rhetoric (ilm al-balighal) and legal
methodology (usi/ al-figh). -
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Tz - 4796 STEIRIS, Georgios. Al-Farabls ecumenical state
7a rﬂé" and its modern connotations. Skepsis, 22 fii (2012)

PbroS 2 pp. 253-261.
37297 STEIRIS, Georgios. Isidore of Seville and al-Fardbi
on animals: ontology and ethics. Animal ethics:
past and present perspectives. Ed. Evangelos D.
Protopapadakis. Berlimn: Logos, 2012, pp. 95-101.
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3374 WELNAK., Shawn. A note on a!-Farabi’s rhetoric:
f'a rakl following deeds, not words. Journal af Islamic
—pbpe i PInIasapI 1y, 9 (2013) pp- 75-88. .
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— 3204 KARAKI, Balgis al-. The points of contention in a
tarabr Platonic reflection analogy by al-Farabl. Journal of
060050  [slamic Philosophy, 9 (2013) pp. 89-115.
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3159 GERMANN, Nadja. Imitation - ambiguity -
7[/:4,, ol diseourse: some remarks on al-FarabT's philosophy
iy of language. Mélanges de I'Université Saint Joseph,
0[00 Yo 66 (2(1)115-16) pp- 133-166; 10-11.  Abstract(s):
French.
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5401 MIRI, Seyed Javad. Farabian legacy revisited: house
mentality versus field mentality. Transcendent Fz ca <
Philosophy: an International Journal for
Comparative Philosophy and Mysticisni, 16 (2015) 60O 2
pp- 151-162. Considers "the possibility of Farabian
legacy in the context of social theory."
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3454 LIZZINI, Olga. Les cosmologie di Alfarabi e di
?’ rabl Avicenna. Cosmogonie e cosmologie nel medioevo:
L TJare atti del Convegna della Societa Italiana per lo Studio
oboe 50 del Pensiero Medievale (S.1.5.P.M.), Catania, 22-24
settembre 2006. A cura di Concetto Martello, Chiara
Mititello e Andrea Vella. Louvain-la-Neuve:
Fédération Internationale des Instituts d'Etudes
Médiévales, 2008, (Textes et Etudes du Moyen Age,
46), pp. 195-214.
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“Nasalel of al-Farabl's metaphysical programme: a case of
vé pos © philosophical transfer. Mediterranea, 1 (2016)

pp- 69-106.
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3319 WAIN, Alexander. A critical study of Mabadi' ara’
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pboo) ® philosophy of Abt Nasr al-Farabi. Journal of Islamic

Philosophy, 8 (2012) pp. 45-78.
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pp. 19-44. .

3196 JANSSENS, Jules. Al-Farabi: la religion comme
imitation de la philosophie. Orient-Occident:
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Oxford University Press, 2016, pp- 101-128. On
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Abstract

In the 21* century, the world offers new philosophical ideas with new
discussion platforms, which are technologically advanced visual fields.
However, no study considers these modern products to be something
that can be read with classical Islamic philosophy. As a post-
apocalyptic show, The Walking Dead presents a world full of zombies |
where humans are trying to rebuild their civilization. Therefore, we aim
to study this adventure of civilization with the ideas of al-Farabi, who
was one of the most important political philosophers in Islamic
thought. This study’s purpose is to compare The Walking Dead
YAY ILAN unfvi £98 with al-Farabt’s political philosophy to bring his ideas to the
, /Oéontéfdporary world. Thus, the study helps us learn al-Farabi’s
) philosophical system and shows us how he can still be effective in the
'modern age. Hopefully, this study proves that this kind of research can
adapt the ideas of past thinkers to the current age and creates a
connection between past and future thinkers.

1%
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Key Words: Al-Farabi, The Walking Dead, political philosophy, the
ultimate happiness, civilization, the Virtuous City, zombies.
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Music of the Islamic World A re-exposition of Ptolemy’s 0bo=S O

Essays in Honour of Owen Wrigh ¢ : kanon as a didactic instrument for
the tone system

George Sawa

Edited by Rachel Harris and 07 fasm 2018
—Martln StOkeS Al-Farabi (d. 339/950) is one of the greatest philosophers in Middle Eastern his-
tory; he was nicknamed the “second master”, that is, after Aristotle, who was

‘ P considered the first. Undoubtedly, he is also the most brilliant music theorist the
MADDE YAY EMLANSQKT’&‘N Middle East has ever produced. Born at Wasij in the district of Farab in Transoxi-
SONRA GELEN DOKUMAR ana, possibly before 258/872~873, he came to Baghdad, the * Abbasid capital, with
his father, who was an army officer.! The Baghdad al-Farabl encountered at the

end of the third/ninth century was the centre of intellectual activity in the Islamic

world. Thanks to the support of the upper strata of early ‘ Abbasid society, the study

and translation into Arabic of the majority of Greek philosophical and scientific

works were, according to Dimitri Gutas, almost as old as the city itself, which had

been founded in 145/762.2 The translation movement had reached such a degree

of sophistication and maturity that some fundamental works were being retrans-

lated or revised, often from more than one manuscript. The translators were Syriac

Christian clerics and intellectuals who belonged to the Greek neo-Aristotelian

school of Ammonius of Alexandria. Among them were al-Farabi’s teacher the

Nestorian Yihanna ibn Haylan® and al-Farabi’s older contemporary and colleague

the Nestorian Mattd ibn Yinus (d. 328/940). The latter not only revived Aristo-

telian studies in Baghdad but also established a curriculum of school texts and a

Tiirkiye Diyanet Vakfi method for studying them.*
islam Arastirmalar Merkezi The period covering the span of al-Farab1’s life saw attempts to organize, con- |
Kiiﬁiphanesi solidate and systematize the various.disciplines as well as establish- methodological |
i ) — and doctrinal uniformity. The discipline of music theory followed that trend in the
Dem, o: Z 6 L!M works of al-Farabi.’ Before him, msch confusion reigned in the Arabic translations
Tea Mo | 4 P€ :n_l,)‘\) o of Greek works on music, especially in the treatises written by the Arab theorist
NSRS al-Kindi, who followed the Greeks and in the treatises of Arabic practitioners and

theorists. Thus, when asked by the vezir Aba Ja'far Muhammad ibn al-Qasim
al-Karkhi (d. 343/954) to write a treatise on the science of music according to the
ancients, al-Farabi felt compelled to rewrite and revise and in effect create his own
theoretical system of Greek and Arabic music, a system methodologically rooted
in Aristotelian and Aristoxenian tradition. The result was his magnum opus, The

%’ Routledge Grand Book of Music (Kitdab al-Miisiqt al-Kabir).” What added to the importance
Taylor & Francis Group ' of his work were his skills as a performer and his scholarly knowledge of Arabic/
LONDON AND NEW YORK Islamic humanities, all of which he put to use to build his theories.
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From Lyrics by al-FazarT to Lectures by
al-Farabi: Teaching Astronomy in Baghdad
(750-1000 C.E.)

Johannes Thomann
(University of Zurich, Zurich)
N

13.1 Introduction

Astronomy i the Islamic World in the first millennium C.E. has left
a wealth of evidence. We know of 671 Arabic astronomicel works from
that epoch, 623 of which are still preserved in manuscripis.! We know
356 adthors of astronomical works, 91 of whom were active in Baghdad.
These figures show that astronomy was no marginal phenomenon. The
questions of how these astronomers were trained and what methods were
used to acquire such specialized skills may seem obvious, but they have
not yet been earnestly addressed. .

In this article, three groups of sources representing three phases of
educational methods, used between the 2°4/8% and 4%/10™ centuries,
will be discussed. In the first phase (750-800 C.E.) basic education was
mainly achieved through memorization. This is evident from the docu-
mented existence of a number of didactic poems on astronomy. In the
second phase (800-900 C.E.) basic training was usually done by manu-
ally performing operations with the moveable parts of a physical model of
the heaven such as an astrolabe, an armillary sphere or & celestial globe.
This is corroborated by a corpus of instructional texts by al-Kbhwarizmi

1 Rosenfeld, Boris A./ihsanoglu, Ekmeleddin: Mathematicians, Astronomers, and
Other Scholars of Islamic Civilization and their Works (" Ph_19%* ¢.). Istanbul 2003,

pp. 14-156. ) ,
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AL-FARABI’S (D. 950) ON
THE ONE AND ONENESS

Some Preliminary Remarks on Its Structure, Contents,
and Theological Implications

5.1. INTRODUCTION

ABt Nasr Muhammad al-Farabi (d. 339/ 950) is regarded as one of the foremost Arabic
philosophers of the early period of Islamic civilization. Born around 256/870 into a fam-
ily that was originally from Transoxania, he acquired his philosophical formation in the
company of Syriac Christian thinkers and eventually settled in Baghdad, where he con-
tributed in various crucial ways to the development of a philosophical curriculum in
Arabic. He also spent time in Syria and Egypt, where, asin the ‘Abbasid capital, he taught
a younger generation of Syriac philosophers. Referred to as “The Second Teacher” in
the Islamic tradition, he was held in high esteem in particular for his commentaries on
Aristotle and his mastery of the Organon. Al-Farabi wrote extensively on logic, physics,
and metaphysics, reshaping much of the late-antique philosophical legacy into a system
that was intelligible to the Arabic audience of his day and that addressed some of the
pressing social and spiritual issues that prevailed during this period. He established a
synthesis of various scientific and philosophical trends that bridged the theoretical and

practical disciplines and redefined the place of human beings in the world by explaining"

political and religious phenomena in light of cosmological and epistemological theories.

Al-Farabi wrote different types of works, which can be broadly classified as fol-
lows: (a) propaedeutic and methodological works providing instruction on the philo-
sophical curriculum and its method, particularly on points of logic; (b) commentaries,
mostly on Aristotle; (c) short treatises on various specific and technical subjects; )
philosophical compendia covering various topics in a systematic and integrated way;

The Oxford Handbook of Islamic Philosophy, Khaled El-Rouayheb, Sabine
| Schmidtke, New York: Oxford University Press, 2017. iISAM DN. 269699
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Al-Farabi’s book known as Topica (mawadi ‘) has been written as a
commentary on Aristotle’s logical work under the same title. This com-
mentary regards the principal concepts of the knowledge presented in

! this book for granted, because the author, following the tradition of the
Neo-platonic school, takes the Topica — unlike Aristotle’s original in-
tention — not for the handbook of dialectic, but for a kind of syllogistic
science. That amounts to saying that the commentary does not treat the
theory of syllogism, demonstration and many other problems, which
were discussed in the previous books of the Organon. Its aim is only to
examine the characteristics of the so-called dialectical syllogism.

) The word “topica’ has been translated in the Arabic commentaries in
two ways: they used to refer to this book either with the proper transla-
tion of the Greek word topica as mawdadi*, or with the word jadal de-
scribing the content of the work.

In the Neoplatonic tradition, as it is well-known, the meaning of some
books contained in the Organon has got a new interpretation, different
from the one given by Aristotle. In accordance with the intentions of Ar-

‘ istotle, Analytica Priora and Analytica posteriora present the general

' theory of syllogism and that of the scientific syllogism, which is at any

time and in any case true, whereas the syllogisms treated in the Topica

are only true in most cases. So became Aristotle’s Topica in the Neo-
platonic school-tradition the manual of the dialectical syllogism, where
the meaning of ‘dialectics’ is not coinciding with the one referred to by

. Aristotle in his work. The Sophistici Elenchi, as the last book of the Or-

and Contemporary P elrfp eCElveSt ganon in the Peripatetic tradition, treated the theory of the never true or
. > ; nne des Arapisants € deceiving syllogism, as it was presented by Aristotle. The Neo-platonic

[Proce? dings of t he 257 'Congr:essd o %_JUS:]O@’; I?u;:€f: Uitgeverij Peeters en §Ch001, however, .ranged Aristotle’s two independent books, the Rhetor-

Islamisants], edit. Agostino Cilardo, Le ica and the Poietica among the books of the Organon as books present-

Departement Oosterse Studies, 2013. iSAM DN. 248403. ing the theory of rhetoric and poetic syllogisms. As a result of this Neo-

— P A . - ‘ platonic reinterpretation of Aristotle’s books the first one appeared as a
theory of syllogisms which are evenly divided as true or false, whereas
the Poietica was presented as the theory of mostly false syllogisms,
which can, however, contain some elements of truth.!

Islam and Globalisation: Historical

! R, Walzer, ,,Zur Traditionsgeschichte der Aristotelischen Poetik”, in Greek into
Arabic. Essays on Islamic Philosophy, ed. by R. Walzer, Oxford 1963, pp. 129-136.
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The Arabic Sea Battle:
irabi on the Problem of Future Contingents

Abstract: Ancient commentators like Ammonius and Boethius tried to solve Aris-
totle’s “sea battle argument” in On Interpretation 9 by saying that statements about
future contingents are “indefinitely” true or false. They were followed by al-Farabi in
his commentary on On [nterpretation. The article sets out two possible interpre-
tations of what “indefinitely” means here, and shows that al-Farabi actually has both
conceptions: one applied in his interpretation of Aristotle, and another that he is
forced into by the problem of divine foreknowledge. It also explains the relevance of
al-Farabi's remarks as a link between the non-statistical modal theories of Philo and
Avicenna.

Few passages in the Aristotelian corpus have provoked such intense
commentary and scrutiny as the ninth chapter of On Interpretation, in
which Aristotle presents an argument for determinism using the fa-
mous example of a sea battle. Roughly, the problem is this: if it is true
now that there will be a sea battle tomorrow, then it is already “settled”

that the sea battle will occur tomorrow. Thus it is necessary that there

be a sea battle. Since the same line of reasoning may be applied to any
event, everything that happens, happens necessarily. The tradition of
commentary on this argument begins at least as early as the school of
Alexander of Aphrodisias, and the late ancient interpretation of Aris-
totle’s text has now itself become the subject of a substantial body of
secondary literature.! Disagreements about the interpretations given by
the commentators reflect disagreements about Aristotle’s original dis-
cussion, because scholars working on Aristotle have been keen to find
in the commentators a precedent for their own preferred interpretations
of De int 9. The present paper concentrates on a treatment of the text
that comes still later in the tradition: that found in a commentary on On

I For Alexander’s school see Sharples 1982. For later Neoplatonic treatments, see
Sorabji 1980, 91-103; Frede 1985, 42ff,; Gaskin 1995; Ammonius / Boethius
1998, with interpretive essays by Sorabji, Kretzmann and Mignucci; and Seel
2001, with interpretive essays by Seel and Mignucci (Mignucei’s contribution to
this volume is a revision of the essay from Ammonius / Boethius 1998).
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CHAPTER 12

Al-Farabi’s Imperfect Constitutions” .}Ca ro bt ( %0050) '

One of the many oddities about al-FarabT’s work to strike a newcomer is that
he did not think of constitutions in political terms. To him, a constitution (for
which he used terms such as madina, city, riyasa, leadership, and siyasa, gov-
ernance) was a society characterized by a particular evaluation of the highest
good, not by a particular distribution of power, so that for example an oligarchy
was a polity in which wealth was regarded as the ultimate aim in life. To some

extent, this is in line with Plato and Aristotle, who also thought of constitutions -

in much broader terms than is customary today, and Aristotle identified them
in terms of their ends as well, giving that of oligarchy as wealth.! But “consti-
tution” (politeia) in ancient parlance did include the distribution of power, on
which the modern concept focuses, whereas al-Farabi uses the term to mean
no more than a set of beliefs and practices shared by a group, a collective way
oflife.2 The government it involved was government of the soul. He did assume
that those capable of influencing people’s minds in a particular polity would
be rewarded with wealth and power, so that the political organization of that
polity would reflect its dominant values, but his interest was entirely in the val-
ues. Ordinary government had no aim in itself: either it was just power play or
else it was a mere instrument in the service of higher things, and the key ques-
tion was precisely, what higher things? What values were to prevail in an ideal
society? This is what he explored with his different constitutions. The same is
true of most later philosophers working under his influence. Ibn Rushd stands
out for having put the regimes back into service for political analysis, to be fol-
lowed in this by Ibn Khaldiin;® but in the eastern Islamic world the regimes
remained a-political.

1 am indebted to the members of the conference for their comments and suggestions and
owe special thanks to Nelly Lahoud, who served as discussant, and Maroun Aouad, who
commented on the revised version and suggested that I add charts.

Aristotle, Rhetoric 1366a; cf. Politics 1323a.

2 See the paper by Dimitri Gutas in this volume [Ed.: “The Meaning of madan in al-Farabi’s
‘Political’ Philosophy,” in “The Greek Strand in Islamic Political Thought: Proceedings of the
Conference Held at the Institute for Advanced Study, Princeton, 16—27 June 2003,” Mélanges
de ['Université Saint-Joseph 57, 2004, pp. 259~282].

3 See the papers by Maroun Aouad and Abdesselam Cheddadi in this volume [Ed.: Aouad,

“Does Averroes Have a Philosophy of History?,” Mélanges de ['Université Saint-Joseph 57,
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Al-Farabi was greatly exercised by his a-political constitutions, and not just
by the “virtuous” variety (meaning that devoted to happiness as understood
by the philosophers). He dealt with imperfect regimes in at least seven of his
books. What was he trying to say? Why did he keep reformulating his views?
How had constitutions come to be seen as cultural orientations, and in general,

how does his thought relate to that of late antiquity? In what follows I shall go.

through his statements with these questions in mind.

(1) Fugiil, First Passage

The simplest of al-Farabi’s pictures consists of cities of two types, the necessity
city (al-madina al-darariyya) and the virtuous city (al-madina al-fadila). In the
necessity city people cooperate to secure their basic needs, no more. In the
virtuous city they cooperate to secure something more as well, namely the best
of all things (afdal al-ashy@’), which they regard as the true purpose of human
existence. What might that be? Some, we are told, define the best of all things as
the enjoyment of pleasure (al-tamattu‘b’l-ladhdhat), while others hold it to be
wealth (al-yasar), or a combination of the two; but Socrates and Plato held the
best of all things to be moral perfection in thislife and ultimate happinessinthe
hereafter, and the virtuous city to them was one in which people cooperated to
achieve this goal. This is clearly what it was to al-Farabi too (§ 25/28).%

Two things may be noted about this passage. First, the basic distinction is
not between perfect and imperfect regimes, but rather between those which
aim at nothing but the bare necessities and those which aim for more. All those
which aim for more are called virtuous ( fadila). Only one of its subtypes is truly
virtuous or perfect, but all aim for what is best in the eyes of the inhabitants
themselves.

Secondly, al-Farabi is here sticking close to his sources. Plato starts the
discussion of constitutions in his Politeia by having Socrates construct a simple
city by way of thought experiment. This simple city is fit only for swine in
the opinion of Glaucon, so Socrates adds luxuries, comparing the simple city
with a man in health and that endowed with luxury to a man in fever: for
luxury engenders competition, he explains, meaning that now the city will

2004, Pp- 4u-441; Cheddadi, “La tradition philosophique et scientifique gréco-arabe dans la
Mugaddima & Ibn Khaldiin, Mélanges de I'Université Saint.Joseph 57, 2004, pp. 469-497]

4 The first paragraph number refers to al-Farabi (1961), Fusiil almadant. Aphorisms of the
Statesman, ed. and tr. D.M. Dunlop, Cambridge; the second to the re-edition by M. Najjar
(ed.) (1971), Abi Nasr al-Farabi Fusiil muntaza’a, Beirut.
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- Why Music Matters for Language
and Interpretation: al-Farabi

Thérése-Anne DRUART

\1 W e

NadJa Germann gave us a fascmatmg paper‘ on al- Firabr 5 concepnon of language,
focusmg on words and thelr meaning. For al- Fﬁratu each word ideally should have a
smgle meaning and each concept its own unique word just as perfectideal language
should be demonstratrve But, as Professor Germann exp]ams, al-Farabi knows that
such is not the case. Words often have several meanings and may be used hterally or
metaphoncaﬂy, as they are in thetoric and poetry Besides, we generally do not com-
municate in a demonstrative mode. At the end of her paper Dr. Germann indicates
that al- Fﬁrabr is well aware of the importance of other modes of Ianguave such as
dialectic, thetoric and poetry, to transmit views and incite to performing an action
or to refraining from this action. Epistemologically rhetoric and poetry may be only
third and fourth modes of language, dialectics being the second, and demonstration,
of course, the first, but politically gmd ethjr_:ally rhetoric and poetry are indispensable.
Making use of Plato’s famous analogy of the cave in one of his works on rhetoric,
the Didascalia in rethoricam Aristotelis, extant only in Latin, al-Farabi illustrates the
political importance of poetry as well as its epistemological low status. Dialectic and
demonstration lead us out of the cave, but rhetoric and poetry are the very means the
philosopher returming to the cave employs to educate the prisoners, i.e., the masses,
the ordinary people, to as much of the truth as they are capable of grasping and to
incite them to proper action. Having presented the first part of Aristotle’s logical
works as an ascent out of the cave, al- Farabi moves on fo the return or descent:

Then, after this little by littfle he descends down to the point, as it is said, at which
he reaches that which is the most base in the [linguistic arts], i.e., poetry?

'S¢ now I am taking you to the bottom of the cave, to the world of ordinary modes
* of language and persuasion, since for al-Farabi music is closely linked to texts and

! See her contribution in this volume.

2 Ar-FARABT Abfi Nasr (1971), Deux ouvrages inédits sur la rhétorigue, ed. LANGHADE Iacques and
GRIGNASCHI Mario, Dar el-Machreq, Beirut, p. 214 (38), my translation : “Deinde descendit paulatim post
hoc, donec, ut dictum est, pervenit ad hoc, quod vilissimum est in eis, sc. poetriam.” ‘7 [ fa
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CHAPTER 11
What Was al-Farabi’s Imamic’ Constitution?”.
- Favabs (oé,ogs*oj

In his commentary of Aristotle’s Rhetoric Ibn Rushd mentions a constitution
said by al-Farabi to have existed among the ancient Persians. It is labelled
imamic (imamiyya) and characterized as inferior to philosophically based king-
ship on the grounds that it combined virtuous behaviour with defective views.
The passage, which probably comes from al-Farabi's lost commentary on the
Rhetoric,! is highly problematic. What follows is an attempt to work out what it
may originally have meant. ,

The passage goes as follows: “The government that (Aristotle) mentions here
is of two kinds, kingship (ri@sat al-malik), which is the city where opinions
and actions are based on the requirements of the theoretical sciences, and
leadership of the best (ré@sat al-akfyar), where only the actions are virtuous.
This is (the leadership) known as al-imamiyya, | and it is said that it existed
among the ancient Persians, as Abit Nasr (al-Farabi) has related”? Ibn Rushd
repeats the statement in his paraphrase of Plato’s Republic, which only survives
in a Hebrew translation and where it runs as follows: “Cities that are virtuous
in deeds alone are called ha-mekahenot (= al-imamiyya). It has been recounted
that this city, namely ha-mekahenet, existed among the ancient Persians”3

The passage is problematic in four ways. First, it distinguishes between a
regime with one ruler (ri@sat al-malik) and one with several (ridsat al-akhyar),

* This article owes its existerce to the presence at the Institute for Advanced Study in 1998-
1999 of Maroun Aouad, who drew my attention to the passage it discusses and referred me
to all the rhetorical works I have used, and who later wrote eminently useful comments on
a first draft. I am also indebted to Mark Cohen for help with the Hebrew works, and to the
participants in a seminar at the Institute for Advanced Study in 2000 for their reactions to a
talk on the problem.

1 M. Aouad and M. Rashed, ‘Commentateurs “satisfaisants” et “non satisfaisants” de la Rhé-
torique selon Averroés, in G. Endress and J.A. Aertsen (eds), Averroes and the Aristotelian
Tradition, Cologne 1999, pp- 93f.

2 Ibn Rushd, Talkhts al-khatdba, ed. M. Salim, Cairo 1967,137 £; ed. ‘A. Badawi, Kuwait and Beirut
n.d., 6g; ed. and tr. M. Aouad, Paris 2002, ii, 1, 8, 6 (ad Aristotle, Rhetoric, 1365b).

3 Averroes’ Commentary on Plato’s Republic, ed. and tr. E.L]. Rosenthal, Cambridge 196g, p. 79,
line 7 (henceforth given in the form 79.7) = 205; Averroes on Plato’s Republic, tr. R. Lerner,
Ithaca and London 1974, p. 102. (Since Lerner's translation gives the pages and lines of
Rosenthal’s edition in the margin, references to Rosenthal will henceforth do duty for both.)
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yet makes no reference to this difference in the explanation of their nature.

Secondly, ‘imamic’.is an odd word to choose for a regime with a plurality of
rulers. Thirdly, imamiyya is an even odder term to choose for an imperfect

regime, whether characterized by several rulers or not. Al-Farabinormally uses

the word imam of the true king (al-malik fi *-haqiqa) or first leader (al-ra%s

al-awwal), or in other words the philosopher king,* yet here he is somebody,

" inferior to the king. The usage in Ibn Rushd’s quotation jars even to non-

philosophers, for it is one thing to use mulk in the generic or flattering sense

of power in which it either is or includes the imamate and quite another
to contrast the two, thereby causing the reader to equate mulk with godless
tyranny rather than a virtuous form of government. Finally, the term al-ruasa’
al-akhyar is also an odd term for an imperfect regime, for al-Farabi elsewhere
uses it of one of the two forms of perfect government, namely aristocracy,
as will be seen. In sum, the passage applies two terms normally reserved for
the highest forms of government | (imamiyya, al-akhyar) to a lower form of
government (perfect behaviour, imperfect beliefs), not, as one would have
expected, to the highest form of government as represented by a single ruler
or several respectively.

RiGsat al-akhyar = Axistocracy
N

<& In the Arabic translation of Aristotle’s Nicomachaean Ethic, riasat al-akhyar

translates aristokratia,? and it is also the term for aristocracy in al-Farab’s
work. In his Fugiil, for example, he lists four types of virtuous government.®
The first is kingship, in which a single ruler is so outstanding that all his acts

4 CF al-Farabi, Kitab al-milla, ed. M. Mahdi, Beirut 1968 (tr. D. Mallet in his Farabi, Deux Traités
Philosophiques, Damascus 198g), §9, on al-a’imma al-abrdr alladhina hum al-mulik fi °l-
- hagiga;id., al-Siydsa al-madaniyya, ed. FM. Naijér, Beirut1g64, 80.-5, 81.4; ed. Hyderabad 1346,
50£; partial tr. by FM. Najjar in R. Lerner and M. Mahdi (eds), Medieval Political Philosophy: a
Sourcebook, Glencoe 1963, 37 (“princes ... past imams"); id., Kitdh ar@’ ahl al-madina al-fadila,
ed. and tr. R Walzer under the title Al-Farabion the Perfect State, Oxford 1985, ch. 15, § 11 (where
the ra’ls al-awwal is the imam); id., Taksil al-sadda, ed. J. Al Yasin, Beirut 1981, §§58, 6x; tr.
M. Mahdi, ‘The Attainment of Happiness, in his Alfarabi’s Philosophy of Plato and Aristotle
(partly reprinted in Lerner and Mahdi, Sourcebook), §§ 57£., on the meaning of the terms king
and imam.
5 Aristotle, al-Akhldq, ed. M. Badawi, Kuwait 1979, 203f. (60af).
6 al-Farabi, Fusil al-madani, ed. and tr. DM. Dunlop, Cambridge 1961, § 54; ed. EM. Najjar, al-

Fusiil al-muntaza‘a, Beirut 1971, §58.
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Imitatioﬁ — Ambiguity — Discourse
Some Remarks on al-Farabi’s Pthosophy
of Language

Nadja GERMANN

For those familiar with the history of philosophy in the Islamic world, the notion that
there were in fact two beginnings of philosophy is quite well-known. Accordingly,
philosophy surfaced for the first time with al-Kindi and his school in the first half
of the 9% century; however, “[i]n ways that have not yet been properly understood,
philosophy had a second beginning [...] by the end of the ninth century after the
death of al-Kindi™! The, distinction between the first and the second beginning is
considered to consist on the one hand in a shift from a Platonic idea of philosophy.to
an Aristotelian concept; on the other hand, however, it is supposed to be marked by
reliance on different methods: geometrical and mathematical arguments in the case
of al-Kindi and his school; logical-and linguistic analyses, by contrast, in the case
of the representatives of the second beginning, the so-called Baghdad Peripatetics.
Notably, their writings contain hardly any reference to their Platonic predecessors
and contemporaries, as thongh al-Kindi had not lived and worked in the same city.
a mere half a century earlier, and as though there were no students left to continue
phﬂosophlzmg in his vein. )
. This strange shift —or rather: re-emergence of phﬂosophy— alonv w1th the
Baghdad Peripatetics’ bizarre silence vis-a-vis al- Kindi and his school has puzzled
researchers. It remains unclear why such a ‘second beginning’ occurred at all and

.

- Imsh to thank K. Meredxth Zlebm who kindly corrected the English of this article.

- GuTas D. (2010), “Origins in Baghdad,” in PASNAU R. et al. (ed.), The Cambridge History of Medieval
Philosophy, 2 vol., Cambridge University Press, Cambridge/ N, vol. I, p. 11-25, here p. 24; ¢f. also
ENDRESS G. (2012), “Der arabische Aristotelismus und die Uberlieferung des ‘Organon’ im 3./9. und 4./10.
Jahrhundert,” in Runorps U. (ed.), Philosophie in der islamischen Welt, Band 1: 8.-10. Jalzrlzundert
(Grundxiss der Geschichte der Philosophie) Schwabe Verlag, Basel, p. 291-297.

The most renowned Baghdad Peripatetics are Abli Bishr Matta, al-Farabi, and Yahd ibn ‘Adi. For a
recent introduction into this gmup of scholars, see ENDRESS G. and Ferrart C. (2012), “Die Bagdader
Aristoteliker,” in RupoLed, f hie in der islamischen Welt, p. 290-362 (this is the entire article,
containing the section by Endress referred to above, in n. 1). 3 § ‘ {
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THE BAGHDAD SCHOOL

in the new school of tenth-century Baghdad. Of course, this does not mean that the
Baghdad philosophers were unoriginal, any more than the Alexandrians themselves
should be accused of unoriginality because they devoted their energies to com-
menting on Aristotle. With all due respect to Ibn ‘Adi, one Baghdad Peripatetic in

particular seems to have outstripped the others in his acui d originality:
al-Farabi. fy end crgoellr
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THE SECOND MASTER
AL-FARABI

O ne of the things I like about working on the history of philosophy is that it
naturally leads you to learn about all areas of philosophy. Contemporary
philosophy is so specialized that it is becoming rare for one and the same person to
work on, say, ethics and metaphysics, never mind these two areas plus epistemol-
ogy, philosophy of science, logic, and so on. But specialists in the history of
philosophy often work on many or all of these areas. In fact, you're almost forced
to do this if you are researching the most outstanding historical thinkers. Part of
their greatness is often their ability to make innovations within many branches of
philosophy, and to show how these branches are part of the same tree. You can't
really understand Plato’s ethics without understanding his metaphysics and theory -
of knowledge, nor can you work on Kant's Critique of Pure Reason without grasping
how it prepares the way for the Kantian ethical teaching.

The first Muslim philosopher to offer us this kind of holistic and original
philosophical system is al-Farabi. We did see al-Kindi tackling a wide range of
topics in philosophy, but it's up the reader to figure out how his ideas on these
topics might fit together. Al-Razi seems to have been more systematic, but the loss
of the writings in which he put forward his daring cosmology leave the interpreter
with even more work to do—never mind the additional task of relating that
cosmology to his surviving ethical treatises (on which, more in Chapter 13). From
al-Farabi, though, we have ambitious treatises which set out and interrelate views on
metaphysics, cosmology, human nature, ethics, and political philosophy. He also
wrote about logic, and even that aspect of his thought clearly relates to the rest ofhis
system.

In this, al-Farabi makes an interesting contrast not just to the earlier Muslim
thinkers we've examined, but also to his Christian colleagues in the Baghdad school.
Of these, the most significant is Yahya ibn ‘Adi. More research is needed into Ibn
‘Adi, especially in light of new writings of his that were recently discovered in a
manuscript preserved in Tehran.! We might, among other things, come to a better
understanding of how his treatises on Aristotelian philosophy relate to his Christian
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AL-FARABI ET LA SCIENCE DES USUL AL-FIQH

MOKDAD ARFA MENSIA
Faculté des Sciences Humaines et Sociales, Université de Tunis,
94, bd. du 9 avril 1938, 1007 Tunis, Tunisie
Académie Tunisienne des Sciences, des Lettres et des Arts (Beit al-Hikma),
25, av. de la République, 2016 Carthage-Hannibal, Tunisie
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AL-SEfiT est 4 la science des usil al-figh ce
qu'Aristote le philosophe est 4 celle de 1a logique
et ce qual-Halil ibn Ahmad est a celle de la
métrique (Fahr al-Din al-Razn*

Abstract. It is known that Farabi, in his political program, assumes philosophically
some Islamic sciences like kaldm and figh. Focusing here on the case of the figh and in
the limits of his K. al-Milla, we try to establish correspondences between his theory of
legislation and references to historically attested sciences. Our purpose is to show
that he was able to articulate figh to the political science through an undeclared
use of ‘ilm usil al-figh (science of principles of juridical science). He empties this sci-
ence of its own material and preserves its form in order to fill it with philosophical
material. This contributes to clear up his conception in this book of the shift from
the voluntary universal to the particular. This shift is governed by a set of formal
rules. These guidelines, which are rather deliberative, take place as a subject matter
of the political science, alongside with universals, its classical subject matter. We
think that these formal rules are borrowed from this typical Islamic science whose
subject matter is the study of principles and rules governing the inference, from
their sources, of particular legal status, the subject matter of figh. If, from the strict
philosophical point of view, political science provides the sources or foundations from
which are inferred the original and primary legislation initiated by the founder of the
religion (al-milla), as well as the derived and secondary one elaborated by his succes-
sors, the methodological part of this Islamic science would be the equivalent to the
general prescriptions necessary for the application of universals so that concrete
cases can be determined. For this purpose, Farabi borrows willingly from the famous
ShafiTs Risdla, the prototype of the treatises in usal al-figh.

Résumaé. Il est un fait notoire: dans son programme politique, Farabi prend philoso-
phiquement en charge certaines sciences islamiques, telles que le kaldm et le figh. En
mettant Paccent sur le figh et en se limitant 4 son K. al-Milla, on tente ici de faire cor-
respondre 4 sa théorie de la 1égislation des références a des sciences historigues. 11
g’agit de montrer que §'il a pu articuler le figh a la science politique, dest moyennant

* Mondgib al-Imam al-Safi7, éd. Ahmad F§821 al-Saqqd (Le Caire, 1406/1986), p. 156.
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Masidi. Leiden, 1894. — Ed. by ‘Abd Allah Isma‘il al-Sawi. Cairo, 1357/1938.
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— Repr. Beirut, 1964, Frankfurt a.M., 2005. — Ed. by Rida Tagaddud. Tehran, 1350
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Ibn al-Qifti, Gamal al-Din ‘Ali b. Yiisuf (d. 646/1248). Ta’rih al-hukama’ [Ihbar
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by Julius Lippert, Ibn al-Qifir’s Ta’rif al-hukama’. Leipzig, 1903.

Ibn Abi Usaybia, Muwaffaq al-Din Ahmad b. al-Qasim (d. 668/1270). Uyin
al-anb@ fr Tabagat al-atibba’. — Ed. by August Miiller, 2 vols. Cairo, 1299/1882,
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Tbn Hallikan, Aba 1-Abbas Sams al-Din Ahmad b. Muhammad (d. 681/1282).
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Enfin, nous avons fait 'hypothése qu'un passage du Livre sur ce qui
est éternel, et un autre du Livre de la recherche, pourraient également
atre attribués a al-Razi, voire, pour le premier, se trouver dans le
méme traité que le texte du Livre de la morphologie. Des études
plus approfondies sont nécessaires pour I'établir plus fermement, et,
comme mnous lespérons, pour retrouver d’autres fragments de
Teeuvre d’al-Razi dans le corpus de Ps-Gabir, notamment au sujet
de Péternité et de la création du monde.

Remerciements: Je souhaite remercier ici Marwan Rashed pour sa re}ec:
ture attentive, qui m’a évité bien des erreurs et a considérablement enrichi
cet article.
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THE ETHICAL PROGRESSION OF THE PHILOSOPHER
IN AL-RAZI AND AL-FARABI

JANNE MATTILA
Department of World Cultures, Institute for Asian & African Studies of World
Cultures, P.B. 59 (Unioninkatu 88 B), 00014 University of Helsinki, Finland
Email: janne.mattila@helsinki.fi

Abstract. Abii Bakr al-Rézi (d. 925) and al-Farabi (d. 950) both adopt the classical
ideal of a philosophical way of life in the sense that being a philosopher implies cer-
tain ethical guidelines to which the philosopher should adhere. In both cases, more-
over, their ethical writings appear to reflect a certain tension with respect to what
the ethical goal of the philosopher consists of. In this study, I will argue that this
apparent tension is relieved when their ethics is understood as a progression in a dou-
ble sense. In the first sense, both authors adopt the Neoplatonic distinction between
pre-philosophical and philosophical ethics. The second aspect of the progression takes
place within the degree of virtue required of the philosopher, which for al-Razi and al-
Farabi proceeds in contrary directions. For al-Rézi, the philosopher progresses from
the moderately ascetic requirements of Spiritual Medicine to the higher license pre-
sent in Philosophical Life, following the stages of the life of Socrates. In contrast,
for al-Farabi the progression follows roughly along the Neoplatonic grades of virtue
from Aristotelian moderation, which in Exhortation to the Way to Happiness is con-

nected with character training in a pre-philosophical sense, towards purely contem-
plative existence.

Résumé. Ab{i Bakr al-Razi (mort en 925) et al-Farabi (mort en 950) adoptent tous
deux Yidéal classique d’'un mode de vie philosophique, au sens oil étre philosophe
implique de respecter une certaine éthique. Dans le cas de ces deux auteurs, leurs
écrits sur Péthique reflétent en outre une certaine tension vis-a-vis de ce qui constitue
Pobjectif éthique du philosophe. Dans cette étude, je montrerai que cette tension
apparente s'estompe lorsque leur éthique est comprise comme une progression enten-
due en un double sens. Au premier sens, les deux auteurs adoptent la distinction néo-
platonicienne entre éthique pré-philosophique et éthique philosophique. Le second
aspect de la progression porte quant a lui sur le degré de vertu qui est attendu du
philosophe — et qui, pour al-Razi et al-Farébi, soriente dans des directions
opposées. Pour al-Raz, le philosophe se hisse des exigences ascétiques modérées de
la Médecine spirituelle vers celles plus élevées de la Vie philosophique, en suivant
les pas de Socrate. Au contraire, pour al-Farabi, la progression suit 4 peu prés les
stades néo-platoniciens de la vertu, partant de la modération aristotélicienne, liée,
dans I'Exhortation au bonheur, 4 la formation du caractére au sens pré-philosophique,
pour tendre vers une existence purement contemplative.




060050 DiA
FARABI

Rescher, N.
A ninth-century Arabic logician [Farabi] on: is existence a predicate .-- 1960 DOI: 10. 2307/2708146
ISSN: 00225037 e-ISSN: 10863222 : Journal for the History of Ideas, vol. 21 pp. 428-430, (1960)

Greek writings (ancient) | Medicine | Philosophy | Arabic language | Translation, translating &
interpreting; Farabi, Abu Nasr Muhammad al-

Madde Yayinlandiktan Sonra Gelen Dokiiman 03.05.2017

Langhade, J.
Du Coran a la philosophie: la langue arabe et la formation du vocabulaire philosophique de
Farabi .-- Institut Francais de Damas, Damascus, 1994 :

Philosophy | Qur'an & Quranic studies / Koran / Kuran / Qoran / Coran | Arabic language ; Farabi,
Abd Nasr Muhammad al-



MORE MODOQUE

Die Wurzeln der europiischen Kultur
und deren Rezeption im Orient und Okzident

Festschrift fiir
MIKLOS MAROTH

zum siebzigsten Geburtstag

09 san 297

hérausgegeben von

pal Fodor, Gyula Mayer, Martina Monostori,
Kornél Szovik und L4szl6 Takics

Turkiye Diyanet Vakfi
fslam Arastirmalar Merkezi
Kiitliphanesi

Dem. No: 2 /71- é 50

RELED
Tes Mot | 02 M

MA@Z}E YA‘(‘%\{‘LQ\E? KTPN

i\/""’

\J\u».

-Forschungszentrum fiir Humanwissenschaften
der Ungarischen Akademie der Wissenschaften
Budapest 2013

CHARLES E. BUTTERWORTH

How to Read Alfarabi

Introduction

It is fitting that this essay in honor of an ever so learned and gracious
colleague such as Miklés Mar6th celebrates the man responsible for our
becoming acquainted, Muhsin Mahdi. Maréth is a rare academic, 2 man who
stands by his convictions even as he seeks by his diligent studies to deepen
and sometimes shake them. By his rare character, he teaches us the virtues
of diligence, patience, and commitment to the search for truth. While this
wortd of disappearing boundaries we inhabit allows individuals from lands
separated by many miles to come to know one another and also to enjoy
some real as well as virtual comradeship, it does not, alas, permit the constant
interaction that marked older, more limited societies and the interactions of
those whose writings and works we study. But thanks to the colleagues and
students of Miklés Mar6th, it is possible to tell him publicly how much he is
appreciated and to offer a gift of thought and study.

Muhsin S. Mahdi (1926-2007) was a rare individual, one who succeeded
in bringing solid and painstaking scholarship to bear on perennial questions
in the history of philosophy while opening academic awareness to the rich,
albeit somewhat inaccessible, field of medieval Arabic political philosophy.
This esteemed scholar also won acclaim for alerting fellow specialists in the
discipline of Arabic language and literature to the deeper understanding they
might gain by looking again, more critically and more learnedly, at one of
the old mainstays of the discipline — that work known so familiarly and yet so
incorrectly as the Thousand and One Nights or Alf Layla wa Layla. Earlier, his
novel and compelling presentation of Ibn Khaldfin as a philosopher of history
sceking to bring the wisdom of ancient Greece to bear upon the analysis of
Arab and Berber political and social development fired the imagination of
many. Commendable and unusual as are such accomplishments, they pale
in comparison with the revolution Muhsin Mahdi wrought in rekindling
interest in Alfarabi and providing a clear, compelling portrait of the second
teacher as #he major thinker to be reckoned with in the history of Arabic
philosophy and the founder of political philosophy within that tradition. It is
not an exaggeration to say of him what Alfarabi said of Plato and Aristotle,
namely, that he has “given us an account of philosophy” while also “giving
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al-Farabr’s Commentary on Aristotle’s Topics
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With Aristotle’s invention of categorical syllogisms, the basis of which is
laid out in his two major works on logic, i.e. in the Amnalytics, the role of
sther methods of reasoning has been pushed into the background, at least
according to the modern studies on classical philosophy. However, these
kinds of syllogisms may be used only if we are reasoning from evident
truths, which are much fewer, thus one might not be able to use them
concerning every question raised. Aristotle’s emphasis on the importance
of distinction between knowledge (¢émotAwy) and opinion (3¢£x), namely
the view that knowledge always proceeds from necessary propositions, and
what is necessary cannot be otherwise, whereas opinions are of changeable
propositions,! shows us that, in certain cases, ‘one may have to reason from
opinions, if there is no evident knowledge about the problem.

Aristotle and his followers had of course been aware of the above-
mentioned problem, thus after the elaboration of the theory of syllogisms
Books I and VIII of the Topics were born, completing the six already existing
books, which had probably been composed as the first part of the Organon,
together with the Sophistical Refutations. Therefore the Topics became the
handbook of mostly true syllogisms, and its so-called appendix, Sophistical
Refutations, became the book of false syllogisms. Thus, originally three kinds
of reasoning (cvoyiopés) are known in Aristotle’s system: demonstrative,
when it proceeds from true and primary premises; dialectical, which reasons
from generally accepted opinions; and contentious, if it is based on false
premises.2 Thatis, for Aristotle the main syllogistic sciences are demonstration,
dialectics and sophistry. Later, the neoplatonists completed the list by adding
rhetoric (reasoning with true or false syllogisms) and poetics (which uses
mostly false syllogisms), and since neoplatonism had had a strong impact on
Middle Fastern thinkers, Arab philosophers took this system over as well.

Introduction

36G3-3F 2=

1 An. post. 88b30-35.
2 Top. 100a25-101a5.




. ) ) e ’ : 7 _/"‘#M
1463 BAHRANI, Morteza. Three different readings of

" , f b ~ al-Farabi's politicat philosophy. International
S ala? - Journal of Humanities of the Istamic Republic of
060070 Jran, 211(2014) pp. 117-142. Abstract(s): Persian.

1464 BARACCHI, Claudia. The shining and the hidden: .

""" " hotes on politics and solitade from the "Greek
prophets” to al-Farabi. Aristotle and the Arabic
iradition. Ed. Ahmed Alwishah, Josh Hayes. New
York: Cambridge University Press, 2015,
pp.214-233,  Al-Firaht's reception of Aristotle's

philosophy & political theory. ;

»0 1558 WOERTHER, Frédéri?[ue. Al-Farabiandthe
i~ ,_ Didascalia. Aristotle and the Arabic tradition. Ed.
~9raf¢  Ahmed Alwishah, Josh Hayes. New York:
GooTeo  Cambridge University Press, 2015, pp. 92-104.
29T With reference to Aristotle’s Rietoric. |

. 1532 PORMANN Péter E. Al-Farbi, the melancholi
32 | ter E. A ¢
7% rakt m%;?cé gihllos?ghgr poe{.sj_aumal of the l
. ental Society, 135 11 (20
gboeie  pp. 209224, C'E?“"' B

1470 * BUTTERWORTH, Charles E, - Alfarabi (870-950): 7=
o }f:asqn, revelation, and poliﬁ'csﬁ%g}g?g;gso): Farnbi
- 'Université Saint Joseph, 65 {(2013-14) phoes 2
Pp. 103-117,11. Absiract(s): French. ‘

WELNAK, Shawn. Alfarabi's unacknowledged
legislators. Maghreb Review, 40 iii (2015)
pp. 356-378, "Examines Alfarabi's Book of
'Rel_tg_wn with & view to understanding his claim that
religion is an imitation of philosophy™. '

_ 3595 BAHRANL Morteza, Three different readings of
7;; Pl al-Farabi's political philosophy. fnternational ... .
(0059 . Journal of Humanities of the Islamic Republic of
- peec Iran, 211(2014) pp, 117-142, Abstraci(s): Persian.

7 apoE Y LAL!

LR EATLS VAR )
IR E LAY ik .
i oo et R 0 Aralk 2018

LT NP b lun o



R

MADDE YAYIMLANDIKTAN

SONRA GELEN DOKUMAN
-t Kommeﬂ‘armm
M‘Fmbls bei Ibn !
Johannes. lieferung o
1630 Tﬁo%ﬁ s?eh‘{‘d”‘?;gbﬁﬁt. Asiaﬂ.{clrge Studi
v - - 3 - Ein vorlaufige 2015) pp- 98- - the
TSPIN - -Salah: B 691 entary O
ﬁz 5o %s“‘desmaggf' &, 1154 CE) critique o8
,,Mpwm,?!?~m»~m gtaﬁDﬁS. al-S alﬁh's 11 . o
{bao’s-3 2%; fFubs 'w%;umagei}.“{»}_hzbstract(s): Englis -

hapter
r C
05255

11 hrak 2018




11 bk 20

ARTICLES

4596 GASIMOVA, Aida,

poetry: a case study of the Baky

manuscripf of
al-lughah wa-sihah af.

... Ism&'1l ibn- Hammad al-Faraby
of Arabic Literature, 46 i (201

MADDE YAYIMLANDIKTAN

SONRA GELEN DOKUMAN

arabiyyah by Abii Nasr -
al-Jawharl, Journal T s
5) pp. 1-33. Cepbes bfm. g, Hamae

Marginal discourses on Arabic 7o ##4

Ta pgeeF o

i —
s

oz §8




1453 ALAGHA, Joseph. Al-Farabj's

potitical philosophy 7 rpb e
and Shi'fsm, Maghreh Review, Far

pp. ‘3719-355. ‘

“ADDE YAYIMLANDIKTAS 07 ke 2018
SONRA GELEN DOK{IMa |




le"e/ 1541
o8l 134
. ?ﬂ ratbé
poe3e

—— .

MADDE YAYIMLANDIKTAN
SONRA GELEN DOKUMAN

ARASIE, Grete Tartler. On migration, higra, in

TAE.
al-Farabi's moral philosophy. Romano-Adrabica, 13

(2015) pp. 291-296.

11 Ardlik 2016




11 hralik 2019

of Plato and al-Farab;: a comparative analysis. =5 Sevde
International Journal of I'slamic Thoughts, 21 (2013) F e role
‘ pp. 61-80, y
1 ousuol
4

MADDE YAYIMLANDIKTAN
SONRA GELEN DOK[MAN

3605 ISLAM, Muhammad Rafiqul, The ideal state/society £ Vet +am




T ay 2075
{ iSO4 KLEVEN, Terence J. Al-Farabf's introduction to the

|

K

77 . - .
Tarabs five rational arts with reference to The five aphorisms
gﬁgﬁgif% (;’I—Fu,fﬂl al-Khamsa)) and Ibn Bajja's Comments

ez & ‘@l ; "Université Saint Joseph,
{lpr Bace e (Ta'lig). Mélanges de I : i
i D30 155 63 (2013-.14) pp. 165-194;12.  Abstract(s): French.

r MADDE YAYIMLANDIKTAN
| | 3ONRA GELEN DOKUMAN




	Button1: 


