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Lo Jacono, C.

Su un caso di istigsam nel figh imamita e ismailita-fatimide: il ricorso alla qur'ah nelle fara'id .-- Seminario
di Iranistica, Venice, 1981 : La bisaccia dello Sheikh: omaggio ad Alessandro Bausani islamista nel
sessantesimo compleanno, pp. 221-224,

Divination | Fatimids | Law | Shi'ism & Shiis/Shiah | Isma'ilism & Ismailis
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H, cahalet! Istanbullulara o de-
Avirde neler yaptirmazdi?

Hekimlik bu derece ileriye git-
memis; kiymetli tip iistatlarmmiz ger-
¢i pek de yok degil. Lakin vasat se-
viyede ve onun da dunundaki halkin
ilimden, fenden =ziyade batila inanci
vard:

Ve bu haleti ruhiyeyi bir takmm a-Z
cikgbzler kendileri icin kazang vasi
tasr yapmils pervasizca ve insafsizca
istismar ederlerdi.

Hurufat dokilp de kitap basmanin
geran caiz olup olmadigina fetva a-
rayan zihniyet, her kose bagmda bir
{iflirlikelinlin  ibadullahm  sthhatile,
hayatile oynamasina agiktan acifa
mesag verir, biiyllye, tilsima, afsuna

gbz yumardL

O tarihte, halk arasinda, en bilyiik
hekimlerimizden ¢ok daha mesghur -
fiirlikgiiler vardr. Bunlar safdilleri ve
cahilleri tiirlit tiirlii avlarlardr. Kimi
dogma biiyiime buralt oldugu halde

kendine Hintli, Yemenli, Cavali, Bu-
haralr siisiinii verir, kimi meczup ro-
li oynar, kimi hacet erbabini paylar,
séver. kendini (celallr) tanrtarak ne-
fesinin daha miiessir olduguna inan-
drrirdr,

Dertlilerin ta  nerelerden  kalkip
celdigi, hem bir defa degil de, gin-
lerce tasmndifr meshur bazr Gftirik-
siiler ayda elli altin  liraya kar de-
mezlerdi. Ig¢lerinde, mahdut ve mu-
ayven islere bakan, nefes eden miita-
hassislar ('), hekimlere meydan oku-
van miitetabbipler, kursun dokenler,
istikbalden haber verenler, can ka-
vusturanlar, sevdazedeleri - diledik-
leri gibi - biribirinden sogutan veya-
hut ki, daha ziyade yaklastiranlar, sa-
rilik kesenler, sitma bagliyanlar, ne-
ler, neler vardi

Bu adamlar ellerine diigen safdil-
leri birer sagmal inek gibi sizdirma-
smi ¢ok iyi bilirlerdi. Onlerinde igi
kum dolu bir canakla i gdren [re-
milci] ler, duvara bakip da glya cin-
ler, perilerle konugan, onlardan di-
rektif alan [karigmisg] lar, aynadan
istikbali kegfeden, yere atilan bir tes-
bihin arzeyledigi sekilden tiirlii ma-
na cikaran alim (!) ler, nazara, kur-
suna, yilan Isirmasina, akrep sokma-
sina kargr muska yazanlar, igste blitin
bu keramet sahipleri bilgi ve marifet-
lerinin tesirini miimkiin oldugu ka-
dar pahaliya satarlardn

Mesela, saf, cahil kadmeagizm biri
bu adamlardan bir tanesine, garesiz
kalip da bag vurdu mu, lifiirlik¢li onu
kargisina - oturtur evveld kurnazca
sorguya g¢ekerdi:

— Nedir derdin bakaymm, hanm?

Erciiment Ekrem, Diinden Ha‘ur’alqr, res. Ml"mif Fehim,
{stanbul: Yedigiin Nesriyat 1957. ISAM KTP. 099500

— Derdim size malamdur helbet,
efendi hazretleri!

— Malim ya! bir de senin agzin-
dan dinliyeyim dedim.

— Ah, nasil sdyliyeyim? Bizimkine
bir hal oldu, on sekiz yillik ehlim..

Bukadar: kifi. Ufiirlik¢li ghya cez-
beye varir, bir seyler mirildanir, of-
lar, sabit bir noktaya bakarak goyle
bir kehanette bulunurdu:

— Hanmm! Bir erkek goriiyorum.
Bu, senin kocan mi?

— BEvet.

— Havalanmig! yaninda bir de ka-
din var.

— Var ya, gozil kor olsun!

— "Hem de bu is yeni degil, epey
olmus.

— Gecen senedenberi, bilylik tovbe-
de tam yir oluyor.

- Nigin bukadar ge¢ kaldin? Da-
ha evvel neye gelmedin?

— Ne bileyim? 8izi yeni salik ver-
diler.

— Kocanmn adr ne?

~— Abdullah.

— Ya, Abduliah! [Kadmal cevap
veriyor. Bu is getin olacak. Biiyiile-
migler senin koecanr Iyicene bagla-
mis o kadm, neydi kadmm adr?

— Zilha!

— Ya, Zilha! [Kadmal o da susu-
vor. Su dakikada beraber buiunuyor-
lar.

— Boyu devrilsin! tenesirlere uzan-
sin ingallah!

Zavallr kadmncagiz, hiingiir hiingir
aglamiya bagar, iifiirtik¢ii bundan ce-
saret -alirdr.

— Bak, dinle beni hanmm!

— Emredin, efendi hazretleri!

— Sen yarm bana bir tane lekesiz,
siyah tavuk, kocanin bir kat gamagi-
rini, yedi dirhem akanber, dinliyor
musun?

—- Dinliyorum, efendi hazretleri.

Yetmis dirhem g¢b6rectu. [Kadi-
nimn parmaklarma usulca bakip ora-
da gordgligll yiizlikten ilham larak}]
glimils halkalr bir akik yiziik. Bun-
lart getirirsin.

— Bag listiine.

~ ®imdi de iki liran varsa ver ba-
na. Iyl saatte olsunlara ziyafet vere-
cegim. Yavru beyle Rikils hanmmi
cagmracagim. Onlara olur olmaz sey-
ler ikram edemem.

— [Utanarak] Uzerimde bir lira
var, affedersiniz, bilemedim.

-— Zarar: yok! Ver onu. Ust tarafi-
nt yarm getirirsin!

— Buyurun efendim!

Zavallt dertli hatunun edecegi zarar
bukadarla kalsa neysene idi. Fakat,
capkin kocayr evine barkma dondiir-
mek pek Oyle kolay is degildi. Cok
masrafr mucipti, Ufliriiketl g, ‘bes,
on, ne sizdirabilirse sizdirir, tirlii bi-
yiiler yapar, yaptirir, bu esnadé“koca
tesadiifen evine donerse ne aldl" Don-
mezse bu muvaffakiyetsizlik ya kadi-
nm iman zafina, yahut ki, biiyliniin
ddap ve erkdnina tamamile riayet et-

medigine atfedilir, isin iginden ¢iki1~

hirdr

Hastaliga nefes eden {iifiiriikeiilere
gelince, onlar da, hastaltk gegmedigi,
yahut ki, d8liimle neticelendigi takdir-
de kabhahat: hekimlerin nifidahalesin-

de bulurlar, cigeri yanan hasta sa-
hiplerini, iistelik itikatsizlikla, iman-
sizlikla itham ederler, azarlarlardl
Ne gariptir ki, o devirde, padisah
bile bdyle geylere inanir, ehemmiyet
verir, sarayinda hususi iifiiriikgiiler,
miitetabbipler bulundururdu.

Bunlarm arasinda kazaskerlik pa-
yesine kadar ylikselen Ebiilhiida ile
generallik ihraz eden basurcu Agéh
paga en meghurlarr idi.

Artik bunu da bildikten sonra, za-
valllt halkin bhu batid seylere inanmig
olmasint tabiatile mazur gormeliyiz.

s ———
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1 ELIF GUNES, Su fali, kahve fali ve tarot kafelerine gidenlerin din psikolojisi agisindan degerlendirilmesi:
Istanbul 6rnedi, Marmara Universitesi, Yiksek Lisans, 2013
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Le Panthéon de I 4rabic Centrale & la veille de I'Hégire, Paris Geuthner, 1968-

slam).

£

Wﬁ‘ﬁgm (
sl )

D)
Ly
/;Au.e

# Sogo x
7 ":ﬁ,’z;j ’ "%W%@iﬁii, e o TGl -1 e @‘;M&{} wf
’ v

'y JU i}r‘%’iﬂ ¥ ,ft}/ w“ww /M’g iyﬁﬁ,@{ j/ﬁ*g 7
)

o
Ty
G

f’w FErdiesd

madde: 7?“‘{:3/

A.Br. e, Syled
B.L. e, S 1959
F.A. ¢ 5

M.L. :cfy »8.496

v

T.A.  Cxy»S 40




1 ~ thﬁmi Cem Suljba*’j -

26881 ba

f QURAST ¢ “Abd al-‘Asm Seradlae ) — =
nog g{ \ ; ibn AL al-}. . < ( _r——-]-f— !
Wl b ! ; R - [T <. e
53 8 ; : | weo 2 all WL ! 1 s
136 KENNEDY,ES. Astronomy and astrology in the |\ - g”\& | : S 3 ol | “L?i. m_—’“; s Jo J] . Ql L0
. ; _ i "\ -""‘J‘-"‘\"‘-“JC 3 (55 as, S atys geened e o2 ;_s‘l“u-‘
medieval Islamic world. Aldershot: Ashgate, 1998 Ea S PR ST PN TCURR ol it
(Variorum Collected Studies Series, C3600). [S78]pp. ;: b s e e e o= i LS‘?—“J__ O
[Reprinted articles.] ; 17 e
: - Marrakech, Maktabat al-Najih al-magribiyz, s.d.- In-16%20cm),
g b 36 p. [Don 2705-68] | [16°R. Piece 1977
: . [furk Aeha ! ar’li'j /
! 2 " e
v

et

sl

581. Bausant, A. «Kfitog fra le stazioni lunari? (Considerazioni iconografiche ; o Ll !
sulla «Balena» a proposito di alcuni mss. d’eta safavide)». Oriente Moderno A Y ¢ e ¢ A

| — \55 ursug,‘m'\i’ ;
“ 58,7-8 (1978), pp. 275-283. = 1 Y e C."“””'J"cr’ ZIL,J
“ L'auteur montre d'abord que si, a I'encontre de la logique, la sixiéme station lunaire i .

N . ) ¢ B - N . N
est représentée dans deux mss. par la constellation de la Baleine (gaytus, wal, xfitoc), c'est U’J“"L f-'u" i q‘o‘-“}! R R /jfw
essentiellement pour des raisons de numérologie. Ensuite, il étudie les représentations de la

Baleine dans plusieurs mss. d’époque safavide. les compare 4 celles d’époques antérieures ¢ u,g’*:‘*-” PN Al =k -, J.lJi (JQ! L
(Islam, antiquité classique, orient classique) et en tire trois types iconographiques : monstre

marin & queue d'oiseau sans ailes; monstre marin ailé; monstre assimilable 4 un oiseau. VA4t Y 4y
Ilustré par reproductions photographiques. M. G. 3
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) ; 1o Critique ef suite 4 Particle de Payl Kunrrscu para dans Der fsiam 58 (1982), pp. 93-

{ 86-961358
e,
Subhi, Sayyid.
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FORTUNE TELLING, has at all time been highly popular with the
Arabs. In the pagan era the advice of the gods was sought from oracles
connected with certain sanctuaries. Contemporary poetry and early
literature mention the augury from the flight of birds or from the run-
ning of gazelles (iydfah); the Conjuring of the Goblets (istagsam al
agddh), the working of which is not known, except that three goblets
were used; the divination by means of throwing a number of pebbles
(darb bi’l hissdt); or the prophecy from the tracery upon the shoulder
blades of sheep, exposed to the sun to dry (“lm al-akhtdf). The most
favoured of all was the oracle of the three arrows* (istagsam al-si-
But each tribe had also its own soothsayer (kdhin), who in a state of
trance uttered revelations supposedly conveyed to him by his particu-
lar demon (jinn). Oracles and kdhin disappeared with the rise of Islam,
but various means of presaging survived and, being disapproved by
religion, were cloaked in pious superstitions. Others were taken over
from the Greeks in Alexandria or infiltrated from India. Quite a few of
these practices, although in much diluted forms, have kept down to this
day their hold on the mind of the masses.

There can still be seen the darib al-raml (from daraba, to strike, raml
sand) cowering at street corners and foretelling the outcome of an
enterprise from lines which he draws in the fine brown sand spread
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1. A. Welch

gardens: sources, places, representations, and prospects, ed.
J. L. Wescoat and J. Wolschke - Bulmahn, Washington,
D. C. 1996% idem, "Hydraulic architecture in medieval
India: the Tughlugs”, in Environmental design. Journal of
the Islamnic Environmental Design Research Centre, Rome,
vol. 2, 1985; idem, "A medieval center of learning in
India: the Hauz Khas Madrasa in Delhi", Mugamas, X1
(1996%), idem, "The shrine of the Holy Footprint in
Delhi", Muqamas, XIV(1997); A. Welch and H. Crane,
"The Tughlugs: master builders of the Delhi Sultanate”,
Mugarnas, 1 (1983);" T. Yamamoto, M. Ara and T.
Tsukinowa, Delhi. architectural remains of the Sultanate
period (in Japanese), Tokyo 1968-1970
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Zafar Hasan, Guide to Nizamuddin, Calcutta 1922; idem,
List of Hindu and Moharmmadan architecture of Dihi
Province, Delhi 1916-1919
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after the tarn of the century by the new discoveries of
Middle Iranian texts and languages in Central Asia.
Bibliography: Biography and obituaries. E. Ketten-

hofen, “P. Homn ein deutscher Iranist (1863-1908),”

Néme-ye Iran-e Bastan 2/2, 2003, pp. 81-94 (bib-
liography, pp. 87-94). H. A. I. Degener, Wer ist's?
Unsere Zeitgenossen. Zeitgenossenlexikon, Leipzig,
1905, p. 365. Strassburger Biirger-Zeitung, no. 267, 13
November 1908, p. 2. ZDMG 62, 1908, p. LXIV.

Selected works of Paul Hom. Die Denkwiirdigkeiten
des Schah Tahmdsp 1. von Persien aus dem Original-
text zum ersten Male iibersetzt und mit Erlduterungen
versehen, Strassburg 1891. Sassanidische Siegelsteine,
ed. with G. Steindorff, Kénigliche Museen zu Berlin.
Mittheilungen aus den orientalischen Sammlungen 4,
Berlin, 1891. Das Heer-und Kriegswesen der Grofimo-
ghuls, Leiden, 1894. Asadi’s neupersisches Waorterbuch
Lughat-i Furs nach der einzigen vaticanischen Hand-
schrift, Abh. der Gesellschaft der Wiss. zu Gottingen,
Phil.-Hist. K1., N.S. 1/8, Berlin, 1897. “Neupersische
Schriftsprache,” in W. Geiger and E. Kuhn, eds., Grun-
driss der iranischen Philologie, Bd. 1/2, Strassburg,
1898, pp. 1-200.

References to Hom’s contribution to Iranian studies.
B. Spuler, “Der deutsche Beitrag zur Iranforschung,” in
A Locust’s Leg. Studies in Honour of S. H. Tagizadeh,
ed. W. B. Henning and E. Yarshater, London 1962, pp.
233-39 (see p. 238); also published in French in M¢-
langes d’orientalisme offerts @ H. Massé, Téhéran,
1963, pp. 375-82 (see p. 380). C. Cereti, “Die iranis-
chen Sprachen,” in W. Seipel, ed., 7000 Jahre per-
sische Kunst, Tehran, Vienna, and Milan, 2000, pp.
31-37 (see p. 37). R. Schmitt, “Germany iii.,” in £Ir.
X/5, 2001, pp. 530-43 (see p. 540). See also H. Reich-
elt, “Iranisch,” in Grundriss der indogermanischen
Sprach- und Alterthumskunde, Abt. Il. Die Erfors-
chung der indogermanischen Sprachen, Bd. TV, Berlin
und Leipzig, 1929, index, p. 107.

(ERICH KETTENHOFEN)

HOROSCOPE (Pahl. zdy¢, modern Pers. zdyla, Ar.
zd’ejalzd’eria), the horoscopic diagram or theme which
depicts the positions of the planets in the zodiacal signs
and of the zodiacal signs relative to the local horizon at
a given time, Horoscopic astrology in which such dia-
grams are the basis for predictions was developed in
Hellenistic Egypt at the end of the second or beginning
of the first century B.C.E. (Pingree, 1997, pp. 26-27). It
is not known when this method of prediction was intro-
duced into Iran; the earliest solid evidence we have is
from the late third century C.E. Two horoscopic dia-
grams were inserted into the Pahlavi translation of Dor-
otheus of Sidon’s Greek astrological poem (preserved
for us primarily in an Arabic translation made by ‘Omar
ebn al-Farrokan Tabari in about 800 C.E.), one of which
can be dated to 20 QOctober 281 (3.2, 19-44) and the other
to 26 February 381 (3.1, 27-65).

In addition to Dorotheus’s text others describing horo-
scopic astrology were available in Pahlavi, such as a
version of Vettius Valens' Anthologies that was com-
mented on by Bozorgmehr (Arabic: Bozorjmehr; see Pin-
gree, 1989, and Bumnett and Pingree, 1997), a work on
the influence of the fixed stars attributed to Hermes (see
Kunitzsch, 2001) and one on the decans attributed to
Teucer (Nallino, pp. 356-62), versions of several San-
skrit works by Vardhamihira and others (Pingree, 1963,
pp. 253-54), a work attributed to Zaradust based on
Greek and Sanskrit sources and preserved in an Arabic
translation made by Sa‘id b. Korasankorra in about 750
(Pingree, 1989, pp. 234-35; Kunitzsch, 1993; and Pin-
gree, 1997, pp. 44-45) and the frequently cited work of
Zadanfarruk Andarzagar (Burnett and al-Hamdi, 1991-
92), as well as many others cited in Arabic sources (Pin-
gree, 1997, pp. 49-50). This tradition of horoscopic astrol-
ogy was carried on into Islamic times by such Iranian
scholars as Nowbakt and his descendants, Masa’'llah,
‘Omar ebn al-Farrokan, Fazl b. Sahl Saraksi, Yahyd b.
Abi Map,sﬁr, Ahmad b. Mohammad Saraksi, Ya‘qub b.
‘Ali Qastani, and Abu Ma%ar, writing in Arabic in the
eighth and ninth centuries (Sezgin, GAS VII, pp. 100~
151). The earliest original works in modern Persian are
dateable to the eleventh century; their authors are Ebn
Sina, Mohammad b. Ayyub Tabari, and Biruni (Storey,
pp. 43-45).

The horoscopic diagram is usually a square or rect-
angle divided into twelve sections surrounding a central
square. Each of the twelve sections represents an as-
trological place (Pahlavi: gyadg, Persian: kdna, Arabic:
makan/bayt) of which the first, called the ascendant
(Pahlavi: méx T gydndn, Persian/Arabic: tdle®), begins at
the point where the ecliptic (Pahlavi: dwazdahdn, Per-
sian: &ark-e mogawwas, Arabic: falak al-boruj) inter-
sects the eastern horizon (Persian/Arabic: maireq) at.the
moment for which the horoscope was cast; the cusps or
boundaries of the places are determined by various rules
of varying complexity (North, 1986) in a process called
“the equalization of the places” (Persian: faswiat-e
kan-ahd, Arabic: taswiat al-boyut). The cusps of places
opposite to each other are always separated by 180°. The
first (ascendant), the fourth, the seventh, and the tenth
are called cardines (Pahlavi: méx, Persian/Arabic: watad);
the second, fifth, eighth, and eleventh are called succe-
dents (Pahlavi: pas rasén, Arabic: md yali watad); and the
third, sixth, ninth, and twelfth are called cadents (Per-
sian/Arabic: saquf). Bach of the twelve places signifies
one or several aspects of & native’s life.

The twelve zodiacal signs (Persian/Arabic: borj), dis-
tributed evenly along the ecliptic, are Aries (Pahlavi:
Warrag, Arabic: Hamal), Taurus (Pahlavi: Gdv, Arabic:
Tawr), Gemini (Pahlavi: Do-pahikar, Arabic: Jawzd),
Cancer (Pahlavi: Karzang, Arabic: Saratdn), Leo (Pah-
lavi: Sagr, Arabic: Asad), Virgo (Pahlavi: HoSag, Arabic:
Sonbola), Libra (Pahlavi: Tardziig, Arabic: Mizan), Scor-
pio (Pahlavi: Gazdum, Arabic: ‘Agrab), Sagittarius (Pahl-
avi: Némasp, Arabic: Qaws), Capricorn (Pahlavi: Wakig,
Arabic: Jadi), Aquarius (Pahlavi: Dél, Arabic: Dalw), and
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other days he heard eases involving customary law
(‘orf) in his own home. In both courts, if the case
concerned divdn revenue, or was a suit brought
against an official of the central bureaucracy, the
case was sent on to the vizier. If the case concerned
qiiréis, goldms or members of other military units,
or employees of the royal workshops (see BOYUTAT-
E SALTANATI), it was referred to the senior official
(ris-safid) of the appropriate department, Cases not
involving divan revenue were decided by the
divanbegi himself. Plaintiffs from the provinces
who had grievances against provineial governors
and other officials and had not presented their cases
heard in the vizier’s court, could apply to have their
cases heard before the divanbegi (Mirzd Rafi‘g, p.
88; Tadkerat al-moliik, pp. 42,50-51). The salary of
the divanbegi was set at 500 toman, but could be as
much as 1,000 toman; in addition, he received a
toyiil (assignment; Tadkerat al-moliik, p. 152) offi-
cially evaluated at 15 toman but yielding inreality 92
toman, 3,845 dindrs; Mirzi Rafi‘a (p. 88) states that
this toyiil had “recently” been cancelled.

Although the divdnbegi was one of seven ‘ali-jdh
amirs, his was not “high-profile” position, and the
holders of this office are mentioned relatively rarely in
the sources. The first person recorded as holding this
office is Mirza ‘Ali Soltan Qajar, who was the divanbegi
at the time of the death of Shah Tahm#sb (984/1576;
Eskandar Beg, I, p. 140; tr. Savory, I, p. 226). This
leads one to suppose that, during the earlier, formative
period of the Safavid state, the legal functions of the
divdanbegi were performed by officials such as the gazi
al-qozat, the qaii ‘askar, and the Sayk al-eslam.
Qezelbas amirs continued to hold the post of divanbegi
until toward the end of the reign of Shah ‘Abbas T, when
the appointment is recorded in 1036/1626-27 of the
aide-de-champ (yasdvol-e sohbat) Rostam Beg, who
continued to hold the office under Shah Saf (Eskandar
Beg, II, p. 1060; tr. Savory, 1I, p. 1283) and was
succeeded in office by his son, Safiqoll Beg (Wahid
Qazvini, p. 221). Occasionally, the holder of the office
of divdnbegi also held that of e3ik-dqdsi-basi (e.g.,
¢Aliqoli Khan Samli and Kalb-‘Ali Khan; see Eskandar
Beg, I, pp. 887, 1040, tr. Savory, I, pp. 1104, 1261;
Mofid Bifqi, III, p. 214). The office of divanbegi
also existed in the Uzbek administrative system in
Transoxania in the late 16th and early 17th centuries
(e.g., Eskandar Beg, I, pp. 456, 548, 553, Il pp. 706,
927; tr. Savory, I, pp. 629, 728, 734, 1I, p. 898,
1145).

Bibliography: Mirza Rafi‘a, Dastiir al-moliik,
ed. M.-T. Danedpazih, MDAT, nos 63-70, 1347-48
5./1968-69. Mohammad Mofid Mostawfl Bafqr,
Jame*-e mofidi, ed. 1. Afiar, Tehran 1340 S./1961.
R. M. Savory, “The Safavid Administrative Sys-
tem,” in Cam. Hist. [ran V1, 1986. Mohammad-
Taher Wahid Qazvini, ‘Abbds-ndma, ed. E.
Dehgan, Arak, 1329 §./1950.

(RoGER M. SAVORY)

DIVANI, KATT-E. See CALIGRAPHY.
DIVDAD b. Divdast OSRUSANI. See BANUSAJ.

DIVINATION (Per. morva, morgva, Sogin
zadan, fal, fal gereftanizadan, tafa’ol), the art or
technique of gaining knowledge of future events or
distant states by means of observing and interpreting
signs. Various objects or events may serve as media
of divination. Here we discuss only those interpre-
tive acts which have the general structure of “Ais a
sign of B” (e.g., seeing a black cat is a bad omen).

Classical and early Muslim sources refer to the
practice of divination among Persians (Rapp, pp. 76-
94). Herodotus (7.37) reports that the Magi inter-
preted the eclipse of the sun as the waning of the
fortune of the Greeks, against whom the Persian king
was marching. Agathias (2.25) refers to the Zoroas-
trian priests who told the future events by looking
into flan‘i'é;sA Ebn al-Nadim (ed. Fliigel, p. 314)
refers to# number of Persian works on divination,
which seem to have been translated into Arabic.
Bal‘ami (ed. Bahar, pp. 1130-31) reports that Per-
sians had a book of divination (ketdb-e fal) in which
they had listed all that they had used for divining
during their dominion. A story reported by Ebn
Qotayba (I, p. 149) of a Persian warlord seems to
suggest that Persians wrote names or words on the
shafts of their arrows. The inscribed word was
interpreted as an omen when an arrow was pulled out
to shoot at the enemy. The same warlord interpreted
the actions of his enemy, who changed his mounts
from elephant to horse, mule, and donkey, as evi-
dence of his waning fortune (Bal‘ami, ed. Bahar, II,
p. 1032; Ebsihi, II, pp. 91-94). References about
divination are scattered throughout the Sah-nama
(e.g., ed. Khaleghi, I, pp. 71, 77, 269; 11, p. 300;
Moscow, VI, pp. 229-30, VII, pp. 164, 354, VIII, pp.
161-62, 347). In the story of Alexander the sages
divine the demise of the king from the birth of a
monstrous child (S@k-ndma, Moscow, VII, pp. 102-
03; cf. Tasi, p. 421). Kosrow II Parvéz divined his
own death and the demise of the Sasanian dynasty
from the accidental fall of a quince from the top of
his throne (Sah-ndma, Moscow, IX, pp. 259-60;
Ta‘alebi, Gorar, p. 720). A sage forecasts that
Persia will fall into chaos during the rule of Sérdya,
because he sees the prince hitting a dried wolf claw
against an animal horn (Sdh-nama, Moscow, 1X, p.
218; Ta‘alebl, Gorar, pp. 712-13). The sage
Bozorgmehr (q.v.) divines that the three objects
concealed in a box are three pearls, one bored, one
half-bored, and one intact. He reaches this insight
from his chance meeting on the road with three
women, one married and with child, one married and
childless, and a virgin (Sdh-ndma, Moscow, VIII,
pp. 262-63; Ta‘alebi, Gorar, p. 635). Meeting with
unattractive or deformed individuals was considered
a bad omen and such individuals were avoided or
even attacked (Marzban, p. 221; Ebgihi, II, p. 96; cf.
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THE NATURE OF ISLAMIC GEOMANCY
| WITH A CRITIQUE
OF A STRUCTURALIST’S APPROACH
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The divinatory methods found in human societies past and
present offer considerable variety in form and structure. A
aumber of the methods have the common feature, however, of
being based on a dichotomy such as that of oddfeven. To
contemporary readers the most familiar example of this class
would probably be the ancient Chinese method of I Ching, based
on the Yin/Yang opposition. Another member of this class
which has not received as much recent popular attention is a
method known in the Western world as geomancy. The term
“geomancy’’ is an unfortunate one since it is used for two very
different occult sciences. It refers to the Chinese art of divin-
ing by means of land forms the correct placement of houses and
tombs (1) as well as to the totally different practice of “ilm al-raml
of the Islamic culture. Since- Islamic “geomancy’’, based on
the odd/even opposition, is the subject of this paper, we will be
referring only to that divinatory system when we speak of
geomancy.

The Arabic name ‘ilm al-raml, “‘the science of sand”’, undoubt-
edly testifies to the use of sand by the early practitioners as a
surface in which to trace the figures.  As the divinatory practice

(1) See Joseph Needham, Science and Civilization in China {Cambridge, 1969),
11, 359-363.
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1292, 105-6; Kushayri, Risala, ‘Uthm3niya Press
1304, 159-64; al-Hudjwiri, Kaskf al-Mabdjib, tr.
Nicholson, 19-29, 60; Turab ®Ali Kalandar,
Maidlib-i Rashidi, Nawal Kishore edn., 30z.
(K. A. Nizamr)

— FAKIR MUHAMMAD KHAN, an Urdu writer
(Fakir is a fakhallug, nom de plume). He is chiefly
known as the author of a translation of the Anwdr-i
Suhayli of Husayn Wa‘iz Kashifi [¢.v.], an adapta-
tion in - elaborate Persian prose of the stories
from Kalila wa-Dimna [¢.v.]. The title of the Urdu
translation by Fakir Muhammad Khan, for which
he appears to have been helped by the cele-
brated Urdu poet MIr Hasan (d. 1200/1786), is
Bustan-i hikmat (Garden of wisdom). The first
edition is a lithograph, Lucknow 1845. As a lyric
poet, Fakir belongs to the Lucknow school and to the
silsila (poetic school) of the famous Nasikh (d. 1254/
1838).

Bibliography: Garcin de Tassy, Hist. de la

Litt. Hindoues et Hindoustanie®, Paris 1870, i, 443.

(A. Bausani)
. FAKIRI, Kaixanperenii, Turkish poet of the
mid-1oth/16th century. Very little is known about
bis life. From the scanty information provided by
tedhkire-writers, we learn only that he was from
Kalkandelen (Tatova) near Uskiib (Skopje); of a
modest family, cheerful and easy-going, he was
unambitious and died young, while. still a student.

Fakiri is the author of a shehrengiz, a sdki-nime
and a number of ghazels scattered in medjmu‘as and
nazire collections, all of which are of rather mediocre
quality. He owes his reputation to his original
Risdle-i ta‘rifat (Book of Definitions) written in
941/1534 in the tradition and style of shehrengiz. This
is a collection of short descriptions (in 159 fasls) of
various officials, artisans and types of the Ottoman
Empire, and one of the rare examples of social satire
in Turkish literature. In every “definition” of three
couplets, the characteristics of the type are given in
a concise, often colourful description, a vivid and
informative parade of the famous and infamous.

After the customary introduction in praise of God,
the Prophet and the first four Caliphs and homage to
the reigning Sultan, Sileyman the Magnificent,
Fakiri begins his definitions with the highest ranking
official, the vizier, and proceeds to other ranks and
classes. The vizier is *“‘the aid of religion and the
State, he is the orderer of the country”. The
kadi‘askers are not liked by the kddis as “they give
life to some by distributing largesse and take the life
of others”, the defterddrs turn some people’s business
into gold, and dismiss and deceive others, the beys and
aghas “lead always a pleasant life, they stage stately
diwdns where notables foregather; some, by their
justice, make the country prosperous, some, by their
tyranny, destroy the world”.

Further he describes in short but accurate terms
the functions of the solak, silihddr, ldwish, ulak,
yerAileri, mewdli, etc., and passes critical judgment
on members of various professions: miiderris “‘the
heirs to the science of the Prophet”, the “insatiable”
muid, the ‘‘corrupt” ndb, etc. The joy of the
manséb (the newly-appointed official) and the
sorrow of the ma‘ziil (the dismissed one), the pangs
of expectation of the miildzim (the probationary},
the difference between the true devout shaykh and
the hypocritical false one, the insincere preacher,
wd%z, with an eye to profit are concisely portrayed.
The parade continues with the imdm, mii’edhdhin,
kafiz, kdtib, the poet, the lover; the gentleman, the
beauty, the lady’s man, the rival, etc. The arts,

 merchant,

crafts and professions are represented by the porter,
physician, barber, acrobat, musician, dancer,
tailor, town-crier, cobbler, saddler,
butcher, blacksmith, etc. Then come characters:
the hypocrite, intriguer, liar, idiot, etc. Further come
definitions of some national types: Persian, Arab,
Fellah: Fakiri's uncomplimentary definition of
“Turk” (fasl 80) “with a fur on his shoulder and a
bbrk on his head, ignorant of religion and sect”
confirms the fact that in the period of the Empire
this term meant “‘uneducated peasant, country boor”
as opposed to the town-dwelling Ottomans (Rumi),
who are *‘refined and educated, but some think of
themselves as writers, some as poets, yet when they
gather to talk they do nothing but backbite ope
another”,

Fakiri is strongly critical in his definition of
sipdhi, “azab, subashi, ‘ases, muhtesib, ketkhuda,
‘wummdl, miitewelli, etc., and popular complaints
about bribery, abuses, tyranny, cruelty, injustices
of the times are reflected in these definitions. An
edition of the Risdle-i ta‘rifdt is in preparation.

Bibliography: The tedhkires of Latifi, Kinali-
zade Hasan Celebi, “‘Ashik Celebi, Beyini and the

biographical section in ‘Ali’s Kink al-Akhbdr, s.v.;

Kopriili-zade Mehmed Fu®ad, Milli edebiyyat

diereyaninin ilk miibeshshivlers, Istanbul 1928, 62-3;

idem, Onundju ‘aslr hayatina “@id wethikalar, in /'

Hayat, i, 22-3; 1. Ulgugiir, Fakiri ve Risale—i;

Tarifat’s, (unpublished thesis in Tiirkiyat Library

noi,/;; 220): M. lzzet, Sehremgizler (unpublished

thesis in Tirkiyat Library no. 76).  (Fauir 12)
XFA’L, tira and sadjr are terms which merge into
one another and together correspond to and express
adequately the concept of ‘‘omen’ and of olwvéc.
Fg’l, a term peculiar to Arabic and equivalent to
the Hebrew nehashim and the Syriac nehshé, originally
meant natural omen, cledonism. It appears in very
varied forms, ranging from simple sneezing (al-
Ibshihi, Mustatraf, trans. Rat, ii 182), certain pe-
culiarities of persons and things that one encounters
{(al-Nuwayri, Nihdya, 133 ff., trans. in Arabica, viii/1
(1961), 34-7), to the interpretation of the names of
persons and things which present themselves spon-
taneously to the sight, hearing and mind of man.
On this last point, the sirs, tradition (hadith) and
Muslim chronicles give ample evidence depicting
this tendency of the Arab mind to draw omens from
all kinds of physical movement, all kinds of chance
happenings, from all kinds of words heard and all
attitudes observed. “‘After all, the whole of good
manners has grown out of ja’l"" (Doutté, Magie et
religion, 364). To this must be added the predominant
réle among all Semites, aud the Arabs in particular,
of euphemism and antiphrasis (see infra).

This tendency of the Arab mind reveals itself
clearly in the conduct, practice and recommenda-
tions of the Prophet. The sira is full of incidents
where the Prophet ‘‘drew omens from the names
of the regions and tribes through which he travelled
on his raids” (Ibn Hisham, 434). Furthermore, he
made a considerable number of changes in proper
names, with the double design of effacing all traces
of Arab paganism from Muslim terminology (cf.
Wellhausen, Reste?, 8 f.), and even more of removing
from any shocking or unsuitable names of followftrs
which he must hear around him, all baleful. in-
fluences which might emanate from their mea_mf185~
It was for this reason that he changed Kalil into
Kathir, ‘Asi into Muti® (Ibn al-Athr, Usd, iv, 232);
and thus also that he gave the future Medina thi
name of Tayyiba in place of Yathrib, whose ro0
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Figure 1: A geomantic compass currently in use by professional

geomancers.

relating to a living person’s dwelling site. The analysis of
geomantic principles concerning auspicious locations sug-
gests that Chinese geomancy began as an art of selecting a
comfortable place to live, and then came to be applied to
selecting grave sites as well.

By the sixth and seventh centuries, geomantic principles
as we know them today were probably well established in
China. Ever since then, geomancy in China has been a pow-
erful part of the art of environmental planning, landscape
design, and determining various types of settlement loca-
tion.

This art was probably diffused to Korea with an early
wave of Chinese cultural diffusion. Koreans in turn intro-
duced this art to Japan. Judging from ancient capital sites
in Korea and Japan, this art was introduced and practiced
in those countries by the seventh century. Geomancy is still
practiced in China, Taiwan, Hong Kong, Singapore, Korea,
and Japan. In fact, in Hong Kong, Singapore, and Korea, a
number of geomantic institutes were established, and pro-
fessional geomancers practice their art in planning building
structures and in the selection of residential and grave sites.

Geomancy has been adapted to the modern urban envi-
ronment, and even many Chinese living in cities in America
apply geomantic principles in selecting their house sites
and designing house structures. In city situations, the main

points of geomantic considerations are, in place of the land-
form conditions, street patterns, roof lines of neighbors, the
shape and situation of a house section, and the floor plan of
a house. In some cases, the furniture arrangement inside a
house is decided by applying Chinese geomancy to present
day city dwellings.

There have been numerous geomantic textbooks and
manuals throughout the history of China, and even now
there are more than a dozen printed editions of geomantic
books available for purchase in the Chinese language alone.

HONG-KEY YOON
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EOMANCY IN THE ISLAMIC WORLD  The term geo-
mancy comes from the Latin geomantia, first used in Spain
in the twelfth century as a translation of the Arabic <ilm al-
raml (the science of sand), the most common name for this
type of divination. The practice is to be distinguished from a
totally unrelated Chinese form of prognostication based on
land forms, unfortunately also called geomancy in English.
The origin of this distinctly Islamic art is a matter of specu-
lation, but it appears to have been a well established practice
in North Africa, Egypt, and Syria by the twelfth century.
The divination is accomplished by forming and then in-
terpreting a design, called a geomantic tableau, consisting
of sixteen positions, each of which is occupied by a geo-
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FAKIR MUHAMMAD KHAN, an Urdu writer
(Fakir is a takhallus, nom de plume). He is chiefly
known as the author of a translation of the Anwdr-i
Suhayli of Husayn WaSiz Kashifi [¢.».], an adapta-
tion in elaborate Persian prose of the stories
from Kalila wa-Dimna {g.v.). The title of the Urdu
translation by Fakir Mubammad Khin, for which
he appears to have been helped by the cele-
brated Urdu poet Mir Hasan (d. 1200/1786), is
Bustin-i kikmat {Garden of wisdom). The first
edition is a lithograph, Lucknow 1845. As a lyric
poet, Fakir belongs to the Lucknow school and to the
silsila (poetic school) of the famous Nasikh (d. 1254/
1838).

Bibliography: Garcin de Tassy, Hist. de la

litt. Hindoue et Hindoustanie®, Paris 1870, i, 443.

{A. BAUSANT)

FAKIRI, Kaikanprrenii, Turkish poet of the
mid-1oth/16th century. Very little is known about
his life. From the scanty information provided: by
tedhkire-writers, we learn only that he was from
Kalkandelen (Tatova) mear Uskiib (Skopje); bt a
modest family, cheerful and easy-going, he was
unambitious and died young, while still a student.

Fakiri is the author of a shehrengiz, a saki-ndme
and a number of ghazels scattered in medjmii‘as and
nazire collections, all of which are of rather mediocre
quality. He owes his rcputation to his original
Risdle-i ta%7ifat (Book of Definitions) written in
941/1534 in the tradition and style of shehrengiz. This
is a collection of short descriptions (in 159 fasls) of
various officials, artisans and types of the Ottoman
Empire, and one of the rare examples of social satire
in Turkish literature. In every ‘‘definition’ of three
couplets, the characteristics of the type are given in
a concise, often colourful description, a vivid and
informative parade of the famous and infamous.

After the customary introduction in praise of God,
the Prophet and the first four Caliphs and homage to
the reigning Sultan, Sileyman the Magnificent,
Fakiri begins his definitions with the highest ranking
official, the vizier, and proceeds to other ranks and
classes. The vizier is “the zid of religion and the
State, he is the orderer of the country”. The
kadi‘askers are not liked by the kddis as “they give
life to some by distributing largesse and take the life
of others’’, the defierdars turn some people’s business
into gold, and dismiss and deceive others, the beys and
aghas ‘‘lead always a pleasact life, they stage stately
diwans where notables foregather; some, by their
justice, make the country prosperous, some, by their
tyranny, destroy the world’.

Further he describes in short but accurate terms
the functions of the selak, silihdar, (dwish, wlak,
yenilers, mewdli, etc., and passes critical judgment
on mernfhers of various professions: smiiderris ''the
heirs to the science of the Prophet™, the “insatiable”
musid, the “‘corrupt’ md’h, etc. The joy of the
mansid  (the newly-appointed official) and  the
sorrow of the ma‘eil {the dismissed one), the pangs
of expectation of the miiilazim (the probationary),
the difference between the true devout shaykh and
the hypocritical false wae, the insincere preacher,
wdz, with an eye to prefit are concisely portrayed.
The parade continues with the {mdm, miedhdhin,
hifiz, kdtib, the poet, the lover, the gentleman, the
beauty, the lady’'s ruan, the rival, ete. The arts,

crafts and professions are represented by the porter,
physician, barber, acrobat, musician, dancer,
merchant, tailor, {iown-crier, cobbler, saddler,
butcher, blacksmith, etc. Then come characters:
the hypocrite, intriguer, liar, idiot, etc. Further come
definitions of some national types: Persian, Arab,
Fellah. Fakirl’s uncomplimentary definition of
“Turk” (fasl 80) “with a fur on his shoulder and a
bork on his head, ignorant of religion and sect”
confirms the fact that in the period of the Empire
this term meant “‘uneducated peasant, country boor"”
as opposed to the town-dwelling Ottomans (Rami),
who are “‘refined and educated, but some think of
themselves as writers, some as poets, yet when they
gather to talk they do nothing but backbite one
another”.

Fakiri is strongly critical in his definition of
sipihi, ‘asab, subashi, ‘ases, wmublesib, ketkhudd,
Summal, mitewelli, etc., and popular complaints
about bribery, abuses, tyranny, cruelty, injustices
of the times are reflected in these definitious, An
edition of the Risdle-i ta‘rifal is in preparation. |

Bibliography: The tedhkires of Latifl, Kindli-
zade Hasan Celebi, “Ashil Celebi, Beyani and’ the

biographical section in ‘All's Kuink al-Akhbir, s.v.;

Kopriili-zade Mebmed Fu’ad, Milli edebiyyat

djereydaninin ilk miibeshshirleri, Istanbul 1928, 62-3;

idem, Onundiu ‘asly haydtina <a*id wethikalar, in

Haydt, i, 22-3; 1. Ulguglir, Fakiri ve Risale-t

Tarifat's, (unpublished thesis in Tirkiyat Library

no. 220): M. Izzet, Sehrengizler (unpublished

thesis in Tiirkiyat Library no. 76).  (Fanir 1z)

APAL, fira and zadge are terme which merge inte
one another and together correspond to and express
adequately the concept of “omen’ and of olwvée.
Fa’l, a term peculiar to Arabic and equivalent to
the Hebrew nehashim and the Syriac nekshé, originally
meant natural omen, cledonism. It appears in very
varied forms, ranging from simple sneezing (al-
Ibshihi, Mustatraf, trans. Rat, ii 182), certain pe-
culiarities of persons and things that one encounters
(al-Nuwayri, Nikdya, 133 if,, trans. in Arabica, viiifx
(1961), 34-7), to the interpretation of the names of
persons and things which present themselves spon-
taneously to the sight, bearing and mind of man.
On this last point, the sira, tradition (hadith) and
Muslim chronicles give ample evidence depicting
this tendency of the Arab mind to draw omens from
all kinds of physical movement, all kinds of chance
happenings, from all kinds of words heard and all
attitudes observed. “After all, the whole of good
manners has grown out of fa’l” (Doutté, Magic et
religion, 364). To this must be added the predorminant
réle among all Semites, and the Arabs in particular,
of euphemism and antiphrasis (sce infra).

This tendencv of the Arab mind reveals itself
clearly in the conduct, practice and recommenda-
tions of the Prophet. The sira is full of incidents
where the Prophet “drew omens from the names
of the regions and tribes through which he travelled
on his raids” (Ibn Hisham, 434). Furthermore, he
made a considerable number of changes in proper
names, with the double design of effacing all traces
of Arab paganism from Muslim terminology (ci.
Wellhausen, Reste?, & 1.), and eveu more of removing
from anvy shocking or unsuitable names of folluwers
which he must hear around him, all baleful in-
fluences which might cianate from their meanings.
It was for this reason that he changed Kalil into
Kathir, ‘Asi into Muti® (Ibn al-Athlr, Usd, iv, 232}
and thus also that he gave the future Mechna the
name of Tavviba in place of Yathrib, whose root
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Inansak da inanmasak da hemen cogumuz el falvmiza baktwnugizdir. Kimi
zaman yolumuzu kesen bir cingeye, kimi zaman bu isi iyi bildigine inanan bir
arkadasimza. Soylenenler o an ilgiyle dinlenmis, sonra da unutulup gitmigtir...
Ama bicbirimiz bunun bir bilim oldugunu diisiinmemisizdir. Oysa metafizikgi
Abdullab Tiirker, el cizgilerini yorumlama diye bir bilim oldugunu iddia

"Cocuklugunuzda, ailenizde yasa-
diginiz bir kaza, bir ameliyat, bir
olay var. Sizin epey zamaninizi
alan, {izen bir hastalik. Bunlar sizi
bir miiddet hayattan koparmisg, son-
ra tekrar hayata baglamigsiniz.

Her zaman iyiyi ve kotliyi aynm
anda diisiinen glipheci bir kisiligi-
niz var. Insanlara kargi tedirginsi-
niz. Yirmi beginizde baslayan ener-
ji bulutu sizi kirk yasimiza kadar
cok giiglii destekliyor. Ne yapacak-
samiz bu arada yapacaksiniz. On-
dan sonra rahat huzurlu saglikl bir
hayat sizi bekliyor. Az sansh bir
insansiniz. Ne duygusallikta, ne de
meslekte. Hayatta ne bagarirsaniz
kendi giiciiniizle basaracaksiniz.
Sanstz sadece seyahatten yana.
Istediginiz her yere gidebilir, bol
bol seyahat edebilirsiniz.

25-26 yaglarma dogru meslek ha-
yatmizda bir atilim yapacaksimz.
Insanlari, yagamay1 seviyorsunuz.
Ama ¢ok ige kapaniksiniz. Dertle-
rinizi sorunlanmzi kimseye anlat-
muyor kendinizi harap ediyorsunuz.
Bu hdyunuzdan vazge¢melisiniz.
Iki oglunuz olacagmi Tann burdya
yazms. ki evlilik gorityorum. Bi-
rincisi size hi¢ benzemeyen diga

ediyor...

Candan Aslanbay

Onunla konusuyoruz...

doniik, sinirli, sizi yipratan biri...
{kincisi ise size benzeyen, sizi ra-
hatlatan mutluluk getiren biri ola-
cak. Ikinci evlilikle birlikte para da
gelecek... El ¢izgileriniz bobrekle-
rinizde sorun oldugunu soyliyor,
dikkatli olmalisiniz... "

Bunlar elbetteki Nostradamus' un
benimle ilgili kehanetleri degil.
Hem zaten o, 1500'lerin fonlarna
dogru olmiigtii. Bunlar eski fizik
dgretmeni, simdilerde metafizikei
Abdullah Tiirker 'in elimdeki ¢izgi-
lerde gordiiklerinin sadece bir bo-
limii... Kimi dogru, kimi yanls.
Bobreklerimdeki sorun dogru. Yir-
mi bes yaglarinda meslekte yapaca-
gim atilima gelince... O yaslan
geceli epey oldu. Ustelik ben o
siralarda oglumu biiyiitmekle
mesguldiim. Hi¢ inandirict gelmese
de ikinci kez evlenecegim ve bir
oglumun olacagt konusunda da

elbette ki yorum yapamiyorum.
Hayat bu!

O benim elime bakarak gocukiu-
gumda neler yasadigimi, duygulari-
mu, kisiligimi, asklarumu, diig kirik-
liklarimi, is hayatimi, hastaliklar-
mi, bundan sonta yagayacaklarimi
uzun uzun anlatirken sasiriyorum.
Elimde kirisikhik olarak gérdiigiim
ii¢ beg cizgide bunlarin nasil go-
riindiiginii anlamak i¢in avucuma
dikkatle bakiyor, beynimi biraz
zorluyorum. Nafile! Higbir sey g6-
rinmilyor.

Abdullah Tirker, "ikinci kez ev-
lenecegimi soyleyince tepki veri-
yor ve " miimkiin degil; hem zaten
ben fala inanmam" diyorum. Bu
onu gok kizdiriyor. "Ben fal bak-
miyorum, falci da degilim, Benim
bu yaptigim bilim, Kroloji: Yani el
cizgilerini ¢ézlimleme bilimi" di-
yOr.

fé’{i{ i %é«g} 5 L %5:@

Elimde
hayatima
dair ben.de
hir seyier
_ghrmeye
caligtyorum
ama nafile!
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Fal, Falname ve “Fal-1 Reyhan-1 Cem Sultan” 4

P n

Dr. Halil ERSOYLU

Insanlik tarihinin belgelere dayanan biitiin dénemlerinde falm, az
veya cok olciide yer edindigi, bilinen bir gergektir. Kb6kii bilinmeyen ve
Arapca bir kelime olan fal «gelecekte olacak iglere ait igaret» anlamin-
da kullanilmigtir. Milattan en az 4000 yil once, Cin, Msir, Babil, Eski
Yunan gibi ge¢mis medeniyetlerde falciligm Onem tagidigy, dini ve he-
kimligi tamamlar nitelikte oldugu, hattd ozel veya genel meselelerin
¢oziilmesinde bagvurulan baslica yardnncﬂardan sayldigr goriilmekte-
dir. Falcilik, bazan sihirle (Misir'da oldugu gibi) bir arada yiiriitiil-
miigtiir. ‘ :

Islamlik oncesi Arap yasayiginda fal bilylik defer tasirdi Islam
dininin mukaddes kitab: olan Kur'dn- Kerim'de «fa'ls kelimesi gegme-
mekte ise de El-Maide Sfiresinde, hangi ve ne gekilde kesilmig hayvan-
larin etinin yenilebilecegi (3. ayet); icki icmek, kumar oynamak gibi
seylerin haram kilindigr (90. dyet) bildirilirken, ezlam (fal oklari) ile
hareket etmek de yasaklanmaktadir. Isldm peygamberi Hz. Muham-
med de yalmz hayn gosteren isaretlere deger verip cevresindekilere de
bbyle davranmalarim tavsiye ederek bu tiir belirtiler igin «fal» soziini
kullamrdi. Miislii-manhglri yayilmas: ile faleihk —bu yeni inang¢ geregi—
gbzden diiger. Fakat biisbiitiin 6lmez, bazm gegitleri Islaimi bir renge
biiriinerek bir ihtisas dali haline gelir. Ve daha sonralari da fal kelimesi
«Tanr’'ya her zaman umut ve giliven beslenilmesini tavsiye eden bir
giizel 6giit» anlammda yorumlanir.

Mevzuiti'l-Ulim, Mebaniyii'l-lim, Ibn-i Haldun Mukaddimesi, Da-i
retii’l-Maarif ve Kesfii'z-Ziin{in, ilimlerden bahsederken «ilmii't-tefeiil
ve'l-kur’a, ilmii’l-fal ve'l-kur’a, matlab-1 ilm-i fal, ilmii'l-fal» gibi adlar-

. 1a fali, Islami ilimler arasinda gé&sterirler.
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iLM-i TEFE’UL VE TEFE’UL-NAME ( KU’RAN FALI) UZERINE BiR
DEGERLENDIRME

AN ASSESMENT ON ILM-I TEFE’UL AND TEFE’UL-NAME
(QURAN FORTUNE)

Yrd. Doc. Dr. Yusuf Ziya SUMBULLU®

Ozet

Insanlik tarihi kadar kokli bir ge¢mise sahip olan
gelecegi Ofrenme istedi, msz\nbglunu siirekli yeni arayislar
icerisine siirtiklemistir. Baslangi¢ta oldukga masumane bir
goriintii igerisinde olan bu tiirden arayislar, zamanla olduk¢a
renkli bir kompozisyon seklini almistir. Insanlar, yildizlardan
kuslarin ugugsuna, eldeki ¢izgilerden, hayvan kemiklerine ve hatta
kutsal kitaplara kadar pek qu geyi gelecefi Onceden bilme
cabasina ulasmada birer arag hhlme getirmekten asla uzak
kalmamistir. Fal adt verilen bu gdbalar diinden bugiine degisen
sekil ve uygulamalarla gli¢lenerek varlloxm devam ettirmektedir
ki, bu uygulamalardan biri de Kur’dn fali olarak da tanimlanan
ilm-i tefe’iildiir.

Anahtar Kelimeler: Fal, gelecek, merak, Kur’an

Abstract:

Having as an ancient past as human history, the wish for
prediction about the past has push(,d people into new CXPCLtaUOIlo
These expectations are very sim| l¢ and hdrrless at first but later in
the course of time it has had a very colourful composition. People
have never been indifferent to reach the endeavor of the prophecy
from stars to the flight of birds, from lines in hands to animal bones
and even to the holy books. The cpd'eavors called fortune have gone
on keeping alive and one of these practices is ilm-i tefe’iil defined
as Quran fortune.

Key Words: fortune, future, curiosity, Quran

* Adnan Menderes Universitesi Fen-Edebiyat Fakiiltesi ' @ 3? (“’i g%)



O e SO
SRS ok

onss aslS Joles ¢ dilon 8 tme g3y Jbay 1y Jdar 5 cojels J6 & 1, Ul
o slaslo s e 1 e 5 15 0l 0

Sl wb@y,mw;d,u L Sglensmn 5 551 clio se Suij
Sczs  dolse St s Jbio s JOB 555 5 50 5ol 5 eoldl Lty Bl ol o
5 Cep STl faen 5l Glio SUS okl ail g 5l oo K e Ko ksliat L8
Sl Gty e 0 ol el e 5 S lio b Jsgee 5 e ir p sy
e Sl 5o el b cass slasss 5t olaizes 5ol Seo s jlainls 5 Y b
s col (Suis psae 5 aT codly jagie 5 s 505081 Glon a0 SolingT
SR IPRCTES CUNSHRCHN PRI SO JUCT JURPUIRE: DU L PICL I g KR P
o el OT b Il e asls bjlag b olizel 65800 2ol ST a0 dor 5 3l o e
Ol esil 5 asS g0 o o Ol 5 osr 8 & s Oles 51 s s Slagls ol
sedele satedl slael S0 Sl o ee S i o o :dﬁbcww‘-)c-eaw
SIS canl 5 oo 5t Ak b 5 U5l cash bl ol (Sue) o et wirp (gl 5K
A 8o els s ins Sl Sl den b el (T S8 00 5 Koo lsls
el atss STl (ol e 0l vss ol en & 5 el amenT 0Ty L8 S Ul
beosss 2l 1 O Ksb o Ilomt sl sl sy Cias b (o sBislam 551 €al b 5 usly
o\l &S olan e e s M@ﬁuﬁkﬁjbyuﬂyﬂufb;ubblj
catadl ol Ol g sl LoTo sy cudls @) pe o T &GT ' didos 5 4 g

Attt b Olgs Gsmer 5 Olia 5 8550l s o8 055 Suis oo oSSy

uT&S‘LBs\JL&jJ&J LJYJBS_}!j"AMB oﬂ@‘@}fﬁ}f}‘&é ‘_9.1‘.} o0
k:da_;d.f‘_)ul.a:‘(dwb_;lf_;n)‘glb QJJJL@!}ALL:_)ijLngJ e

WS T4 w s o legsd sl Os e 03 5 s clbisS 5o s ol i

Yo ole Lmed YY &iiSh — oS~ Slpl olEad 858 puatte o Sl e =

AP &kl — pagpg,

49796~ Tedveon 5. 30-58-




-

p—

392 LES PROCEDES PHYSIOGNOMONIQUES

Si Min(a/o)s devait é&tre une corruption de Mélampos, I'un des deux
titres du Fih. correspondrait 4 [Tegi maludy et serait a corriger en K.
al-iptildgdt, le terme arabe exact pour désigner la palmomancie. Dans
ces conditions, la donnée du Fih. aurait un sens et la source grecque de la
divination par les grains de beauté et les taches du corps, ainsi que de
la palmomancie, ne serait autre que Mélampos. Le fait que son [Tegl
Ela@y est le seul traité grec (1) connu dans cette matiére rend vrai-
semblable une telle corruption, laquelle serait paléographiquement jus-
tifiable (3). Rien, toutefois, ne nous sortira du doute que I'éventuelle

découverte de la traduction arabe du traité en question ou, du moins,

un relevé précis des citations qui lui sont attribuées.

Est-ce que ce procédé physiognomonique était connu des anciens
Arabes? Nos données, si maigres soient-elles, permettent de répondre
par Paffirmative. Si la mention chez Razi des $dmdt et hildn (%) peut
avoir été inspirée par les sources physiognomoniques grecques et si
celle du Ps.-Gahiz se rapporte aux Persans ou se réfere a Hippocrate (%),
il nous reste deux faits qui démontrent, le premier, la connaissance
de ’avenir grace aux taches de la peau et, le second, I'habitude de
tirer présage des grains de beauté.

Le premier de ces faits appartient au concert de signes merveilleux
qui auraient annoncé la venue du Prophéte: Au cours de son premier
voyage en Syrie, & 'age de douze ans, un moine, nommé Bahira, aurait
reconnu en lui les signes de la prophétie (}). Or, ces signes étaient

399, 6. Comp. J. Nicoraipes, Les Livres de divination, Paris 1889, pp. 87-88, ol
il traduit du turc ¢ Le livre des grains de beauté », attribué & Léon Le Sage ; comp.
également Babyloniaca 1/1906, 91 sgq.

1. Mis & part les écrits attribués & Hippocrate (cf. supra, p. 383, n. 1). Parmi
les omens physiognomoniques chez les Assyro-Babyloniens, il y avait qehx tirés
des taches naturelles du corps (umsatu), des grains de beauté noirs (pdlu), des en-
vies rouges (pindil), des verrues, des bubes, des éphélides hépatiques, des taches
de rousseur, des cicatrices et méme des poils qui y poussent (c¢f. Kraus, Die phy-
siognomischen Omina der Babylonier, op. cit. 39 sqg). Mais le titre du Fih. seréfére
explicitement 4 une ceuvre grecque.

2. En effet, dans I'écriture kdfique du ire/xe siécle, comme dans le naspl des

sidcles suivants (jusqu’au vire/xive sidcle), le ldm de U"’“‘L' pouvait facilement
se confondre avec le yd* de o} la chute du mfm aprés un autre mfm et la trans-

formation du bd’ en nin sont également des phénomeénes possibles, dus respec-
tivement a l'euphonie et & P’absence des points diacritiques.

3. Ap. Mourap, p. 10. 4. “Irdfa, 7.

5. Ien Sa'p, I, 1, p. 99 sq.; cf. ib. 101, o, lors de son second voyage, 4 I'Age de

" 15 ans, un autre moine, nommé Nestor, aurait reconnu les mémes signes.

LA CHIROMANCIE 393

corporels (V) et concernaient I'ceil, le visage et surtout «le sceau de la
prophétie », placé sur le dos entre les épaules ; il « ressemblait a I'em-
preinte d’une ventouse» (?). Ce trait légendaire confirme, tout au
moins, le fait que les Arabes savaient que les Byzantins tiraient pré-
sage des taches de la peau.

Eux-mémes semblent aussi l'avoir pratiqué, comme en témoigne
ce réeit : « Mu‘awiya épousa une femme des Bant Kalb. I dit alors
4 sa fernme Maystn, mére de Yazid b. Mu‘awiya : « Entre et regarde
ta (nouvelle) cousine (ibna? “‘ammik) ; elle entra, la regarda puis revint
et dit : « Je n’en ai point vu de pareille ; toutefois, j'ai aper¢u sous son
nombril un grain de beauté. C’est & cette place la que tombera la téte
de son mari»! Il eut dés lors un mauvais pressentiment et la répudia.
Alors, Habib b. Maslama I'épousa, puis la répudia. Elle fut, enfin,
épousée par an-Nu‘mén b. Ba$ir (gouverneur de Hims sous Marwan
b. al-Hakam) ; lorsqu’il fut décapité (pour avoir suivi Ibn az-Zubayr),
sa téte fut déposée dans le giron de sa femme » (%).

3
£
i
4

4, La chiromancie

_ Si la physionomie est « 'expression totale du corps», «la main est
Paction humaine tout entiére et son seul moyen de manifestation » (5).
De 13, la naissance de plusieurs procédés de divination de la main, com-
me la dactylomancie (%), 'onychomancie (?) et surtout la chiromancie.

1ocf Tamari, B, 1124 Ll J1 oy lpds bd abisly  es
W (g ohis bbdz OF W sdes e -

2. Isn Hidim, 116: ﬁ;| f| S OKs; comp. Tasant, I8, 1125: |4,
daledl

3. Comp. MELampos, ap. Franz, op. cil., 507: ’Edv elg vd vmoydorpiov, éu-
nabeic &oovras, « S’il (le naevus) est sur le bas-ventre, ils (’homme ou la femme)
seront enclins 4 la passion ».

4. Ag. 14, 124.

5. Ces expressions appartiennent 4 HonorE pE Barzac, Le Cousin Pons, in La
Comédie humaine, vol. 22, Lausanne, Ed. Rencontre, p. 137.

6. Divination par les anneaux; cf. MaxwgLL, Divination, ch. 10.

7. Divination par la forme des ongles: ib.; le ch. III du Polémon arabe (ap.
FORsTER, 1, 199) est consacré aux signes tirés des ongles. Le réle des ongles est
plus connu dans la magie : ¢f. Fossey, Magie assyrienne, 113, 1.63, sur I'enchante-
ment par la rognure (ligil) d’ongle; Frazer, Golden Bough, 1, 375. En Islam,
la propreté des ongles est une exigence de pureté : ¢« Le Prophtte interrogeait sou-
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titres .d’ouvrages, en plus des vingt-cing numéros qu’il consacre aux
manuscrits onirocritiques du fonds de Berlin.

Nouvel essai

Aprés de vastes enquétes entreprises dans les fonds de manuscrits
de Turquie, nous estimons étre en mesure de dresser de cette littéra-
ture un inventaire plus complet et souvent plus précis, du fait que nous
avons manipulé ces manuscrits et que nous les avons décrits, sommaire-
ment, il est vrai, mais avec les données qui permettront au chercheur
d'en apprécier I'état, I'age, quand cela est possible, et le volume. Nous
n’entendons pas consacrer une notice biographique 4 chaque auteur,
chose qui nous ménerait trop loin, ni fournir les incipil et les explicit
des manuscrits, sauf ceux des autographes et des copies les plus ancien-
nes.

Vu le grand nombre des traités, il nous a été impossible, dans les li-
mites du temps que nous avons pu consacrer a ces recherches sur place,
de vérifier le bien-fondé des attributions nominatives et les caractéristi-
ques de chaqué manuscrit. Ainsi, I'inventaire qui suit, ne préjuge ni
de I’authenticité nominative des manuscrits, ni de leur valeur documen-
taire. Ce n'est qu’un premier pas vers une vaste étude de classification
qui ne saurait étre entreprise qu'une fois examinées, élargies et défini-
tivement établies les données de chacune des rubriques de cet inven-
taire, ainsi que celles qui viendront s’y ajouter.

En attendant, cet inventaire, rangé, pour plus de commodité, selon

Pordre alphabétique, se limitera 4 la mention-du nom de I'auteur, de sa v'

date de décés, chaque fois que c’est possible, et du titre de son ou ses

écrits. Les témoins mss. de ces derniers sont localisés, dans la mesure .
- du possible, et sommairement décrits (volume, dimensions, calligraphie,
date, état). Les traités anonymes prendront place & la fin de l'inven-

taire, ainsi que quelques traités en turc et persan.

Inventaire de la liftérature onirocrilique arabe

‘ABD AL-BARi, MuuammMap B. MUHAMMAD,
1. Ta‘bir ar—ru’yd, Univ. Kiiliiph. A 3846, 220 fol., nasht s. d., 21 1.,
20,8 x 13.

‘ABp AR-RAHMAN B. Husavn,
2. Ruw'yd hadrat ‘Abd ar-Rakmdn b. Husayn, Tabib Z4dh, risdla, Univ.
Kiiliiph. A 6192,14 fol., nashi s. d., 21 1L, 24,2 x 16,5.
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‘ABD AR-RamMAN B. Mun. B. “ALf,

3. Durrat al-funiin fi ru’yat qurrat al-* uyin, Saray, Ah. 111, 3167
52 fol., nashl s. d., 17 11,, 21,5 x 16.

‘ABDUS,
4. Baydn at-ta’blr, ap. vy II, 311,

ar-Amipi, ‘ALiA’ ap-Din, m. 762/1361,

5. al-Basira f{ ta‘bir ar-ru’yd, ap. w.u. 11, 56.

‘Arani [IsN], Munyi p-DiN, m. 638/1240,

6. al-Muba8§irdt fi r-ru’yd, Fatih 5322, fol, 90r-93t, nash! s. d., 26 X
18 ; autres mss. ap. O. Yauia, Hisloire et classification de I'ceuv-
re &'Ibn ‘Arabi, op. cil., 11, 394, nos 485 et 486. Récit de songes
pendant lesquels I'auteur vit le Prophéte et conversa avec lui.
Traduit en turc et lithogr. en 1230 h. (¢f. Hiidai Ef. 1731) et en

1308 h., s, L. (¢f. Bayezit, Umiami 9464, 9468). 1l en existe de
nombreux mss.

‘AraBSAH [IBN], ‘ABD AL-WanHHAB B. Aumap, m. 901/1495 (GAL II,
19, S 11, 12),

7. K. at-ta’bir, ap. AuLwaRDpT, 1n° 4289,13.

ARISTOTE,

8. Ta'bir Aristid, ap. u.g. II, 312. Aristote conss/lcra au réve trois
traités : De insomniis, De divinalione per somnum et De somno el
vigilia (). Ils furent utilisés par ar-Kinpi (m. ap. 256/870) dans
Mdhiyyat (Fih. 259 : “illat) an-nawm wa-l-yagza (Fih. : ar-ru’yd),
in AS 4832,6, fol. 159-161 ; trad. latine de Gérard de Crémone, ap.
A. Nacv, Die philosophischen Abhandlungen des Jaqub b. I. al-
Kindi zum 1. Mal herausg., in Beitr. zur Geschichte der Philosophie
des Millelalters, 11,5/1897, 12-27 (¥. Aristote situe l’origine du
réve dans Pactivité de I'4me humaine. Ce sont, affirme-t-il, des
perceptions sensibles, Cet enseignement fut développé par un

1. Cf. Parva Naturalia, trad. nouv. et notes par J. Tricot, Parls 1951 (Bibl. des
Textes philosophijues); Petits lraités d’Histoire Nalurelle, texte établi et traduit
par R. Mugnler, Paris 1953 (coll. des Universités de France, 4, 5): Du sommell
et de la veille, pp. 64-76 ; Des réves, pp., 77-87 ; De la divination dans le sommeil,
pPp. 88-93. Sur ces traités, ¢f. “ABDARRAHMAN Bapaw!, Mah{d{dl Aris{tt ‘inda I-
‘Arab, 20 sq.; infra, ne 66.

2. Comp. infra, n°s 90 et 107. Le Desomno ef vigilia fut éd. avec ses traductions
latines et le commentaire de Théodore Métochite (m. 1332) par H. J. Drossart Lul-
fos &4 Leyde, Templum Salomonis, 1943 (thése).
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FAL VE FALCILIK KAVRAMI EKSENINDE TURK KULTUR
TARIHINDE FAL VE KEHANET

Fortune and Prediction On The Concept Of Fortune- Telling Spindle In The History Of
Culture Of Turkish

Dr. Y. Ziya SUMBUILLO"

OZET

Giiniimiizde bir ¢ok insamn yasamnda Snemli
bir yer tutan fal, toplum hayatmin olmazsa olmaz
biridir. aldukea
masumane bir goriintii ierisinde olan bu tiirden

gercekliginden Baglangigta
arayiglar, zamanla oldukga renkli bir kempozisyon

seklini  almigtr.  Insanlar,  yildizlardan  kuglarm
ugusuna, eldeki ¢izgilerden, hayvan kemiklerine ve
hatta kutsal kitaplara kadar pek ok seyi gelecegi
énceden bilme amacina ulagmada birer ara¢ haline
getirmekten asla uzak kalmammstir. Gelecegi hem iyi
hem kétii ydnleriyle dgrenmek icin farkh vasitalara
miiracaat etmek ve bu miiracaat sonunda elde
edilen netice anlammna gelen fal, gegmisten
giinéimiize dimyanm her tarafinda ve dogal olarak
da Tirk Diinyasinda muhatap bulmus ve oldukga
farkh ve cesitli uygulamalar ile var olabilmistir. Bu
cahgmada, fal tiriinin tarihi geligim siirecinden
hareketle, Tiirk kiiltiir tarihinde fal kavrami ve fal
tiirleri s6zlt ve yazih kiiltéir diriinlerinden hareketle
dikkatlere sunulmaya gahgilacakur.

Anahtar Sdzciiklers Fal, gelecek, kiiltir, merak

1.Girig

ABSTRACT

Having an important place in the kives of
many people fortuna —telling is a sine gua non
reality of social life. These expectations are
very simple and harmless at first but later in
the course of time it has had a very colourful
composition. People have mnever been
indifferent to veach the endeavor of the
prophecy from stars to the fiight of birds,
from lines in hands to animal bones and even
to the holy books. Fortune is to apply for
different means in order to learn good and
bad sides of future and as a result of applying
for these means which is called fortune, from
pre-history upto today everywhere on the
world and naturally found Turkish nations as
its directed to itself and survived upto today
by means of different implementations. In this
study the history of the development process
Fal type motion on Turkish culture and the
concept of fal fal types of oral and written
culture products to be offered to the motion
will be studied carefully.

. Key Words: fortune, future, culture,

curiosity

Halk bilimi alaninda yapilan ¢ahgmalar, folklor hareketlerinin ve folklorik
verimlerin statik degil dinamik oldugunu géstermektedir. Bu dinamikligi ve siirekliligi

* Tuzla Universitesi Felsefe Fakiiltesi Tiirk Dili ve Edebiyats Béliimii / Bosna - Hersek




OMEN, fdl (a good omen), tiydrak (a bad omen). The interpretation
of the most trifling incidents as auguring a good or bad future event
or issue of an intended undertaking is a deep rooted Arab popular
predilection irrespective of creed. Pre-Islamic poets and folklore ment-
ion the taking of omens (fafawwil) from the running position of gaz-
elles and other animals, or from the flight of hirds: if they offered their
right side to the view (then termed sdnih) they augured luck; those
turning the left side to the observer (the so-called bdrik) portended
evil. While the concept of fdl originally only comprised signs oceurring
by chance or unexpectedly, it was later extended to the intentional
provoking of prognostics by the most varied methods. Muhammad,
according to tradition, condemned the belief in a bad omen and re-
commended faith in a good one, such as any pious word 2 identaly
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