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ATTRIBUTING CAUSALITY TO GOD’S LAW:
THE SOLUTION OF FAHR AD-DIN AR-RAZI

Felicitas Opwis

The complex relationship of theology to religious law is illuminat-
ingly displayed when the legal theory that legitimizes the law-finding
process is at odds with the theological doctrine underlying the legal sys-
tem as a whole. One such telling instance in medieval Islam is found in
the work of the $afiT jurist and A§‘ari theologian Fahr ad-Din ar-Razi
(d. 606/1210). In his work on legal theory, al-Mahsal fi ‘ilm usil al-
figh, ar-Razi discusses the existence of causal relationships in God’s
law. The discussion of causality was prompted by a conflux of factors,
many of which will be touched on in due course. In what follows, I will
focus not on the contextual origins but on the intellectual challenges
that theological positions on causality posed for Islamic jurisprudents
and how ar-Rézi resolved them in a manner acceptable to jurists of all
theological persuasions.

Causality in Theology and Law

The question of causality is an old one in Muslim intellectual history.
Most of the discourse on causality occurred in the fields of theology
and philosophy, of which the former is of particular interest here
due to its influence on the articulation of legal theory.! The terms that
theologians used for ‘cause’ were either ‘illa or sabab and derivations
of these words. While most preferred the term sabab, which denotes
occasion more than cause, some authors used the terms interchange-
ably. The prevalence of using either of these terms also depends on the
historical period under investigation; after al-Gazali (d. 505/1111), the
term “ifla is more frequently found than sabab, and later Ibn Haldin

! One need not forget that most medieval scholars were well-versed in both theol-

ogy and law. Gﬂ? —_q‘?
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FARHR AL-DIN AL-RAZI ON PHYSICS AND THE NATURE OF

THE PHYSICAL WORLD: A PRELIMINARY SURVEY

‘Adi Setia

Fakhr al-Din al-Rézi's conception of physics and of the
nature of the physical world is explored here through a
preliminary survey of a number of his early and late works.
Al-Razi defines the three grades of meanings of the term
“pature”. His definition is similar to the general consensus
in Ash‘arite kaldm which rejects the Avicennan notion of
tabi'ah as an effective causal principle inherent in natural
phenomenal processes. He also explores the notion of the
existence of a muldverse in the context of his commentary
on the Qur'anic verse, All praise belongs to God, Lord of the
Worlds. He raises the interesting question of whether the
term “worlds” in this verse refers to multiple worlds within
this single universe or cosmos, or to many other universes
or a multiverse beyond this known universe. Based on
primary classical Islamic source texts, this survey provides
an insight into the classical Islamic view of nature as
expressed by one of its most important representatives.

EKeywords: Universe and multiverse; cosmic structure of the

world; Fakhr al-Din al-Razi; al-mawjiidai; al-ilm al-

iabi; tabi‘ah; ‘dlawm; falsafah, hikmah; al-Razi’s

concept of nature; physics; nature; falak; harakal;
- sukiing jism; jowhar; ‘arad.

Introduction

As D. E. Pingree and S. Nomanul Haq have shown in their learned
article, “al-tabi‘a”, the original Aristotelian term gboig in the literal
sense of “nature” and in its functional Arabic equivalents of fabi‘ah,
tibd* and {ab, has accumulated complex, diverse, even mutually

. incompatible meanings in its long journey through the labyrinthal

‘AdI Setia, International Islamic Univerity, Kuala Lumpur,-Malaysia; Email:

adisetialnuh@pd jaring.my
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A Letter to Imam al-Razi’

_Journa/ OV/ Uhe Nuthyiddion thn Kabi Society, Translated by Mohammed Rustom

vol 56, 00ils [x boed p. 1=16- g
) - / 4 Over five decades ago, Michel Vélsan produced a French tramns-

‘ lation of Ibn ‘Arabi’s important letter to the famous theolo-

gian and philosopher Fakhr al-Din al-Razi (d.606/1210).” Since
then, it has been translated into Persian twice,® and parts of
it have been translated and/or discussed in passing by a num-
ber of scholars, including William Chittick,* Franz Rosenthal,®
Nasrollah Pourjavady,® and Ayman Shihadeh.” However, we still
lack a complete English translation of this text, whose over-

DS 80 all message is very much pertinent to the modern situation. I
//_/\;;Wg:;;ngt Vi therefore offer here, for the first time in English, a translation of
l’//“;}<\fw\ - . M
(a (rueopranesl )7

| SR Arasermattl larger study: ‘lbn ‘ArabT’s Letter to Fakhr al-DTn al-RazT: A Study and Trans-
lation,” Oxford Journal of Islamic Studies 25, no. 2 (2014): 113-37. Special
thanks go to Stephen Hirtenstein and Ayman Shihadeh for their helpful
suggestions and comments.
2. See Michel Valsan (trans.), ’Ethre adressée a Vimam Fakhru-d-Din
ar-Raz,’ Etudes Traditionnelles 3667 (1961): 246-53.
3. See TaqqT TafaddulT, ‘Barrasi wa-tahqiq dar bara-yi nama-yi Muhyi
al-DTn 1bn ‘ArabT ba-Imam Fakhr-i RazT,’ Magqdlat wa-Barrasi-hd 19, no. 2
FL%\S ‘ (1975): 146-88; Mirza Fadl Allah KurdistdnT (trans.), ‘Risala ila al-lmam
1(}_ \h’&‘\g al-Razi,’ in Ibn ‘ArabT, Rasa’il Ibn “‘ArabT, ed. Najib Mayil Hiraw1 (Tehran:
Intisharat-i Mawla, 1997), pp.181-92.

4. Chittick, In Search of the Lost Heart: Explorations in Islamic Thought,
eds. Mohammed Rustom, Atif Khalil, and Kazuyo Murata (Albany: State
University of New York Press, 2012), pp.103; 348, n.12.

5. Rosenthal, ‘Ibn ‘ArabT Between “Philosophy” and “Mysticism”,’
Oriens 31 (1988): 1-35, at 21-2. '

6. Pourjavady, D mujaddid: pizhithish-ha@’7 dar bara-yi Muhammad-i
Ghazzali wa-Fakhr-i Razi (Tehran: Markaz-i Nashr-i Danishgaht, 2002),

' pp.473-5.
‘ 7. Shihadeh, ‘The Mystic and the Sceptic in Fakhr al-Din al-Razi,” in
Ayman Shihadeh (ed.), Sufism and Theology (Edinburgh: Edinburgh Uni-
versity Press, 2007): pp.101-22, at p.102.

| N, — r\e“j"i/ 1. This slightly modified translation originally appeared as part of a
b
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198  Freewill, Qadar, and Kasb in the Epistle of Hasan al-Basri : :
to ‘Abd al-Malik

Feryal Salem Fakhr al-Din al-Raz1’s Response to Sharaf
al-Din al-MasTdi’s Critical Commentary on

Boox REviEWws -  Avicenna’s Isharat

220 Wael B. Hallaq The Impossible State: Islam, Politics, and
Modernity’s Moral Predicament
Reviewed by Usaama al-Azami

Ayman Shihadeh
SOAS, University of London

L S 1

223 R.P. Buckley, 1.B. Tauris The Night Journey and Ascension
in Islam: The Reception of Religious Narrative in Sunni,
Shi’i and Western Culture

Reviewed by Kemal Argon ers and Reminders), titled simply as Sharh al-Isharat (Commentary on the

Pointers), was not his only commentary on the book." It was in fact his second
instalment in a series of three Ishardtrelated works, the third and final being a précis of
his full commentary titled Lubab al-Ishardat (The Pith of the Pointers). The first instalment,

S |-Rizi's well-known commentary on Avicenna’s al-Ishdrar wa-I-tanbibat (Point-

225 Ramin Jahanbegloo with Seyyed Hossein Nasr In Search of
the Sacred: A Conversation with Seyyed Hossein Nasr on His

Life and Thought an edition of the extant parts of which is published in the present article, is a
Reviewed by Caner Dagli super-commentary he wrote on Sharaf al-Din al-Masudis (d. late 6th/12th c¢.)
al-Mababith wa-l-shukiik ‘ala I-Ishdrdatr (Investigations and Objections on the Pointers;

298 Johan Elverskog Buddbism and Islam on the Silk Road I henceforth, the Shukik). Both texts were first brought to attention in an article I
Reviewed by Kieko Obuse published in 2005.% Titled Jawdabdr al-masd’il al-bukbdriyya (Response to the [Philo-

sophbical] Problems from Bukbara), al-Razi’s super-commentary is important in several
ways, above all the following two. First, as the earliest extant philosophical work by
al-Razi, it provides precious new information on the early development of his thought.
Second, and perhaps more importantly, the text offers vital insight into how he
interacted with his milieu, and as such serves to contextualise not only his full
commentary on the Ishdrdt, but more broadly the entirety of his philosophical and
theological career and output.

I have already explored the context and some of the contents of the text in other
studies.®> So the present brief introduction will focus mostly on textual matters. In

231 Miroslav Volf Allab: A Christian Response
Reviewed by Steven G. Smith

;- - !'This article is an outcome of a larger project on “The Reception of Avicennan Philosophy in the
Twelfth Century”, supported by the Arts and Humanities Research Council in the UK.

2 Ayman Shihadeh, “From al-Ghazali to al-Razi: 6th/12th Century Developments in Muslim Philosophi-
cal Theology”, Arabic Sciences and Philosophy 15 (2005): 141-79, at 154-6.

3 For the context, see my “Fakhr al-Din al-Razi’s Sharh al-Isharar’ (in The Oxford Handbook of Islamic
Philosophy, eds. K. EL-Rouayheb and S. Schmidtke [Oxford: Oxford University Press, Forthcoming]),
“From al-Ghazali to al-Razi”, and “A Post-Ghazilian Critic of Avicenna: Ibn Ghaylan al-Balkhi on the
Materia Medica of the Canon of Medicine’ (Journal of slamic Studies 24 [2013], 135-74). The last article
deals with pertinent aspects of al-Razi’s milieu, but not directly with the text at hand. See also n. 9

© 2014 Hartford Seminary.
DOI: 10.1111/muwo.12037
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Responses to Fakhr al-Din al-Razi's o oo LB 2
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Barbara Roggema
King’s College London
broggema@yahoo.com
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Abstract

Two non-Muslim intellectuals who were active in Iraq in the seventh/thirteenth cen-
tury, the Syrian-Orthodox Christian Abi: I-Faraj ibn al-‘Ibri, better known as Barhe-
braeus (d. 685/1286) and the Jewish philosopher Sa‘d ibn Mansir ibn Kammina (d.
683/1284), were almost exact contemporaries. They enjoyed the heyday of their careers
iri the period following the Mongol conquest when the Mongols had not yet converted
to Islam. This article explores some of the similarities in scholarly interests and activ-
ities of the two thinkers and takes into account the possibility that they knew each
other’s work. Both scholars wrote apologetic works partly devoted to disproving the
Muslim claim that Islam superseded all earlier religions. In their responses to the
Islamic proofs of Muhammad'’s prophethood, they focused on the work of Fakhr al-
Din al-Rézi, in particular, and there are clear similarities in the argumentation of the
two thinkers against al-RazT’'s arguments, which are pointed out in this article, leading
to the question of a possible dependency of the one work on the other.

Keywords

Ibn Kammiina — Barhebraeus (Ibn al-Tbil) — Fakhr al-Din al-Razi — Proofs of Prophet-
hood - Islamic apologetics — Christian apologetics vis-a-vis Islam —Jewish apologetics
vis-a-vis Islam

* 1 would like to thank Sabine Schmidtke and Gregor Schwarb for their detailed and helpful
comments to this article, It goes without saying that I am solely responsible for any remaining
shortcomings.
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060018

FAHREDDIN er-RAZi

27

28

LUTFIYE DAYINLARLI, Fahreddin er-Razi'nin Mefétihu-I-Gayb'inda Mu-tezile: Ciibbailer 6rnegi, Marmara
Universitesi, Yiiksek Lisans, 2013

MUJDE TADIK, Ismet sifati baglaminda Peygamber zellelerine iliskin ayetlere Fahreddin Razi'nin
yaklagimi, Marmara Universitesi, Yiksek Lisans, 2009



060018

FAHREDDIN er-RAZi

14

15

16

17

18

19

20

21

22

23

24

25

26

HUSEYIN MARAZ, Fahreddin Razi'de ezel-ebed meselesi, Dokuz Eyliil Universitesi, Yiiksek Lisans, 2013

IHSAN KAHVECI, Fahreddin er-Razi'nin Mefatihu'l-Gayb adli tefsirinde Ulumu'l-Kur'an, Sakarya
Universitesi, Doktora, 2001

MEHMET FATIH ARSLAN, Fahrettin Razi'de varlik ve mahiyet, Istanbul Universitesi, Yiiksek Lisans, 2008

MEHMET KELES, Fahreddin er-Razi ve niibiivvet anlayisi, Selcuk Universitesi, Yiiksek Lisans, 2008

MEHMET NESIM DORU, Fahreddin Razi'de bilgi problemi, Selcuk Universitesi, Yiiksek Lisans, 2001

MEHMET YUSUF YAGIR, Fahreddin er-Razi'nin tefsirinde Hiristiyanlik ve Hiristiyanlar, Harran Universitesi,
Doktora, 2013

MUSTAFA BOZKURT, Fahreddin Razi'de bilgi teorisi, Ankara Universitesi, Doktora, 2006

NAMIK KEMAL KARABIBER, Fahruddin er-Razi'ye gére Islam mezheplerinin tasnifi, Harran Universitesi,
Yiksek Lisans, 1996

SABRI DEMIRCI, Fahruddin Razi'nin Tefsiri Mefatihu'l-Gayb'da Mskilu'l-Kur'an meselesi, Marmara
Universitesi, Doktora, 2003

SALIH GUNAYDIN, Fahreddin er-Razi'nin diisiince sisteminde mekéan kavrami, Marmara Universitesi,
Yiksek Lisans, 2013

VEYSEL KAYA, Fahreddin Razi'nin maturidilerle olan tartismalari ve elestirisi, Uludag Universitesi, Yiiksek
Lisans, 2007

AHMET GOKTEPE, Fahrettin Razi'nin bilgi kuraminda dogruluk sorunu, Marmara Universitesi, Yiiksek
Lisans, 2010

FARUK SANCAR, Kelam ve tasavvuf agisisndan niibiivvet: Fahreddin er-Razi ve Ibni'l-Arabi 6rnedi,
Dokuz Eylil Universitesi, Doktora, 2010



3 Fakhr al-Din ai-Razi

Frank GRIFFEL

Department of Religious Studies
Yale University

New Haven, CT

USA

Abstract

One of the most influential exponents of Islamic philoso-
phy and theology in the era after al-Gazali (d. 1111), Fakhr
al-Din al-Razi (c. 1150-1210) rearranged the structure of
the philosophical summa in the Islamic East and thus also
the curriculum of philosophical studies. His work com-
pletes the process of integrating the discourse of Aristote-
lian philosophy (falsafa) into Muslim rationalist theology

(kalam), a process that started shortly before al-Gazali. -

Original in his own thinking, Fakhr al-Din al-Razi was
influenced by the systematic philosophy of Avicenna
(Ibn Sina, d. 1037). His works were widely studied, par-
ticularly during the thirteenth and fourteenth centuries.
His commentaries on Avicenna’s works, in which he often
keeps a critical distance to falsafa, became the subject of
super-commentaries that are among the most influential
texts in Arabic philosophy and Islamic theology. Most
influential, however, was his monumental Qur'an com-
mentary Keys to the Unknown (Mafatih al-gayb), in which
through a well-structured rationalist analysis he aims at
resolving most questions that are brought up in the text
of revelation.

Biographical Information

Muhammad ibn ‘Umar Fakhr al-Din al-Razi was born
either in 1149 or 1150 in Rayy, a city in central Iran that
is now incorporated into Tehran, into a family of Muslim
religious scholars. His father was a well-educated theolo-
gian, known as the “preacher of Rayy” due to his popular
sermons. Thus, Fakhr al-Din is also known as Ibn al-
Khatib, “the preacher’s son” After studying with his
father, who may have died in 1163, Fakhr al-Din contin-
ued his education with famous teachers at Nishapur in

northeastern Iran. In Nishapur, he is said to have come
into contact with the works of Ibn Sina, which set him on
a path to study philosophy. Back in Rayy, he became close
to Majd al-Din ‘Abd al-Razzaq al-Jili, a philosophical
scholar and the author of a book on logic. When al-Jili
was invited to teach at the famous Mujahidiyya madrasain
Maragha in northwestern Iran, Fakhr al-Din went with
him. He studied with al-Jili at the same time that another
influential philosopher in Islam, Shihab al-Din Yahya
al-Suhrawardi (d. 587/1191), is said to have learned
from him.

After completing his studies in Maragha, Fakhr al-Din
taught at madrasas in Marand (Azerbaijan), Hamadan
(central Iran), and in his hometown Rayy. Fakhr al-Din
began to write books early in his life. One of his earliest
works is The Instruction in the Science of kalam (al-Ishara fi
‘ilm al-kalam), a handbook of rationalist theology in
Islam (kalam). Another early work is his influential The
Limitations to Rationality (Nihayat al-‘uqal, MS Istanbul,
Reistilkittap 564), a full-fledged summa of kalam that
established his fame as a rationalist theologian. In January
1184, he finished The Summary in Philosophy and in Logic
(al-Mulakhkhas fi l-hikma wa-l-mantiq, MS London,
British Library, Or. 2360), a work based on his earlier
Eastern Investigations (al-Mabahith al-mashrigiyya) that
would revolutionize the way rationalist theology and phi-
losophy was pursued in Islam. Later that year, at-age 34,
Fakhr al-Din traveled to Khwarezm and Transoxania, two
regions in today’s Uzbekistan. Here, he entered into the
patronage of the ruling family of the Khwirezmshihs.
Complaining about opposition to his teachings from
other scholars in that region, Fakh? al-Din left Khwarezm
and Transoxania around 1199 and entered into the service
of the Garid family, the most important rivals of the
Khwirezmshahs, who ruled over Afghanistan and north-
ern India. It appears that despite strong opposition from
conservative and traditionalist scholars at their courts,
both rival dynasties, the Khwarezmshahs and the Garids,
competed to attract Fakhr al-Din, a situation that greatly
benefited him and made him very rich. Under the Giirids,
Fakhr al-Din worked at various places in Afghanistan until
one of their sultans, Giyith al-Din Muhammad (d. 1203),
built a madrasa for him in Herat (western Afghan%stan).

Henrik Lagerlund (ed.), Encyclopedia of Medieval Philosophy, DOI 10.1007/978-1-4020-9729-4,

© Springer Science+Business Media B.V, 2011

ISAM DN. 224446.

Encyclopedia of Medieval Philosophy: Philosophy Between
500 and 1500, edit. Henrik Lagerlonud, vol. I, London 2011.
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Din Kubra (d. 618/1221), and asked to be initiated into the Way. Kubra
received Razi and immediately put him into a khalwa or spiritual retreat
with particular instructions on how to invoke the name of God. Razi
went into the cell and undertook the rites assigned to him. After some
time, the master entered the room and, with his powers of spiritual
concentration, looked directly at Razi and began to extract all of his
book learning from his soul. Since he could not accept that all of his
knowledge be stripped away from him, Razi forced himself up and left
the room." | -

* Author’s note: I am very grateful to Stephen Hirtenstein and Ayman
Shihadeh for their helpful suggestions and comments on my translation of Ibn
‘Arabi’s letter to Razi. Thanks also go to the Journal of Islamic Studies’
anonymous reviewer, and to Wahid Amin, Ryan Brizendine, Jane Clark, Davlat
Dadikhuda, and Ramzi Taleb for their essential feedback on aspects of this
article.

1 For a discussion of this incident and its relevant source materials, se¢ Fritz
Meier’s introduction in Najm al-Din Kubra, Die Fawd’ib al-Famal wa-fawatih
al-galal (ed. Fritz Meier; Wiesbaden: Franz Steiner, 1957), 45-6. It is also retold
in Michel Chodkiewicz, An Ocean Without Shore: Ibn ‘Arabi, the Book, and the
Law (transl. David Streight; Albany: State University of New York Press, 1993),
31.

© The Author {2014). Published by Oxford University Press on behalf of the Oxford Centre for Islamic
Studies. All rights reserved. For Permissions, please email: journals.permissions@oup.com
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Fakhr al-Din al-Razi-on the Soul (al-nafs) and
Spirit (al-rith): An Investigation into the
Eclectic Ideas of Mafatth al-ghayb

Tariq Jaffer
_AMHERST COLLEGE

In this article I use Fakhr al-Din al-Razi’s (d. 606/1210) excursive discussions on the
soul (nafs) and spirit (7ith) in Mafatih al-ghayb as an opportunity to observe the
process through which he moulds ancient and Islamic ideas on the soul and spirit into
his Qur’an commentary. I begin by exploring the strategies and methods that al-Razi
uses to introduce such ideas into the genre of Sunni 7afsir. My interest here is in both
showing that al-Rézi supplements traditional and lexical practices of exegesis with
theoretical considerations, and describing how he extends the scope of scriptural
commentary to include disputed questions on the soul that developed in falsafa and
kaldm in the third/pinth to sixth/twelfth centuries.

In the main body of this article I analyse al-Razi’s views on the soul’s true nature, its
temporal origination, and its relation to the body. My aim here is to illustrate that al-
Razi establishes his positions on these issues by atiributing philosophical meaning to
key Qur’anic terms and expressions. Here I pay special attention to the way that he
transfers ideas across disciplinary boundaries, i.e. from falsafa and kalé@m into tafsir,
as a means of forging his doctrines on these issues.

1 also argue that al-Rézi goes against the traditions of both falsafa and kalam by
endorsing a materialistic doctrine on the soul that has its roots in the ancient Greek
school of Stoicism. My interest here is in providing evidence that al-Razi adopts the
main elements of this theory from Abfi Ishdq al-Nazzam (d. 230/845), the radical
Muctazili who introduced this theory into classical Islamic theology. I illustrate that
al-Razi adapts this theory in Mafarih al-ghayb to suit his needs as a commentator;
he moulds this theory to fit Qur'anic ideas and teachings about the divine formation

Journal of Qur’anic Studies 16.1 (2014): 93-119
Edinburgh University Press

DOI: 10.3366/jqs.2014.0133

© Centre of Islamic Studies, SOAS
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An Islamic Approach to Moral Virtue:
Fakhr al-Din al-Razi’s Treatment
of Birr (Virtue) in his Al-Tafsir al-Kabir

Nuha aL-SHAAR

INTRODUCTION

There is a wide perception, even among Islamic studies scholars, that ethics in Islam
boil down to the legal rules and legislation of shari‘a. Recently, others also have
suggested that the mystical branch of Islam (tfasawwuf) has significantly contributed
to the ethical life of Muslims and to their understanding of important ethical
themes and terms.' This paper, however, aims to draw on a less explored area, that
is, the construction of ethical themes in the traditions of Qur’anic commentaries.
While the focus on these commentaries was to derive legal rulings, or to support a
political stand, less interest has been paid to their spirituality. The paper will focus
on more philosophically-oriented Qur’anic commentaries, namely that of Fakhr
al-Din al-Razi (d. 606/1209), one of the most celebrated theologians and exegetes
of Islam.? The paper will discuss al-Razi’s interpretation of the concept of birr in
Qur’an, 11 177, which will be translated in the context of this verse as “moral virtue.”
The discussion of al-Razi’s interpretation of this verse may be seen as what can be
called a “secondary-level of normative ethical language” in Qur’anic commentaries.
To highlight the importance of al-Razi’s contribution to discussion on “moral
virtue” and the ways in which he dealt with this concept, comparisons will be drawn
between his approach and that of philosophers of fourth-century Islam, especially
members of Abl Sulayman al-Sijistani’s (d. 375/985) philosophical circle in Bagdad.
The paper will also analyze the influence of al-Raz1’s theological affiliations (his early
training in Ash‘arism and then in Mu‘tazill line of thinking) on his interpretation of
birr or “moral virtue.” Before moving to a discussion of al-Razi’s treatment of birr

' Heck Paul (forthcoming), “The Mystery of Friendship: The View from Islam,” in MAHALLATI Jafar (ed.),
Oberlin Friendship Project; Nanm Azim (1991), “Islamic Ethics,” in SiNGER Peter (ed.), A Companion to
Ethics, Basil Blackwell, Oxford, p. 106-118.

2 ANawaTI Georges C. (1965), “Fakhr al-Din al-Razi,” Encyclopaedia of Islam, 2™ edition, ed. BEARMAN P.,

Bianquis Th. et al., Brill, Leiden, vol. II, p. 751-55. )
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: “ | Fakhr al-Din al-Razi’s

Aims, Methods and  zswsus .
| ; System of Inquiry
Contexts of

3 e .
Qur’anic Exegesis
_ i HILE RECENT Western scholarship acknowledges that the
(2 N d/gth @ th/’& 5 Th C ° ) , | Qur’an commentary of Fakhr al-Din al-Razi (d. 606/1209) rep-
resents a milestone in the history of tafsir, the system of inquiry that
he employs in his scriptural commentary has yet to be explained.! In
this article my goal is to examine some of the key terms that Razi uses
Karen Bauer in philosophy (falsafa), theology (kalam) and exegesis (tafsir), and to

describe their function in his works. By carrying out this task I call
attention to some of the cross-disciplinary features of Razi's works.

TARIQ JAFFER

EDITED BY

(Cf?f)) % also develop our understanding of the ways that Razi records, classi-
g&' 3 fies and advances knowledge in the religious and secular sciences,
o t‘: thereby highlighting his contribution to the transmission of knowl-

I Tirkye Diyacet Vakfy m _Zz edge in medieval Islam.
‘ Islam Aragtrmatart Meﬁiezi D= The system of inquiry that Razi employs in his various works marks
Kuviiphanes: o a deliberative and transitional moment in the history of Islamic
?Dtem. Mo: Q;f% Zf 3 Q.g 9 % thought. More so than his predecessors, Razi deliberated on the way
} o T % :_;':'4 that questions are posed, investigated, debated and resolved within
Tag Mo: | 7 = F both the religious and secular sciences.? He advanced the disciplines
§ ‘ . K <= of philosophy, theology and scriptural commentary by developing an
innovative system of inquiry that includes several key devices. In this
article T approach Razi’s investigative system by analysing these
devices. The key terms that cast light on Razi’s innovative system are
gﬁg&g the following: mas’ala (‘question’), wajh (‘argument’ or view’) and
_ . bahth (‘point of investigation’). I begin by explaining the mas’ala,
in association with since it serves as a principle of organisation in Razi's works disciplines

THE INSTITUTE OF ISMAILI STUDIES in which Razi was most active.
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Al-RazT’s endorsement of Aristotelian logic in the Nithdya is evident
in the first chapter (asl), on Preliminaries (mugaddimat), including
the sections on definition (§ 1.3—4) and the section on the types of
inference (agsam al-adilla), in which he provides an outline of syllo-
gistic reasoning (§ 1.6). A ‘rational argument’ (dalil ‘aql?), he writes,

and ‘inference’. The means (wasila) that leads thinking to apprehending the
writer is the piece of writing, which is what is called ‘evidence’.*%7

Yet the tide was turning, due in large part to al-Juwayni’s destruc- . -
tive criticism of his predecessors’ logic and epistemology, which paved

ifs . .
esand

Philosophy, vol. XXIII, no.2, 2013 Cambridge. s. 171-220.

the way to al-GhazalT’s (d. 505/1111) championing of Aristotelian logic %7 w&Quoiy" : ) .

in jurisprudence, leading ultimately to its introduction into the MR must consist of two premises a”?nged agcordmg to any of a number
closely-associated field of theology. Al-Ghazali himself, however, has S E of valid structures.’'! The following section (§ 1.7), W‘hlch COmPpIrises
little to say specifically on the argument from ignorance. After all, 3, almost tWE thirds of the W}_mle Chapte?’ dlscusses f"our weak rqethods
the subject, as was mentioned at the start of the present article, ‘S (tu;r uq da’tfa) useég by kalam t}rleolozglans, which ‘do not provide cer-
was not discussed in the manuals of the Aristotelian logical tradition, n tainty’ (ghayr mufida li-al-yagin)."'? These are:

to which he contributed.

1C

7.1, The argument from ignorance.

7.2, Analogy {giyas).

1.7.3. The ad hominem argument (ilzgm).'13

1.7.4. The unmethodical application of revealed evidence.

-
pod o

3. AL-RAZI'S CRITICISM OF THE ARGUMENT FROM IGNORANCE

Arab

4

Tt was for Fakhr al-Din al-Razl to offer the most systematic, uncom-
promising and definitive criticism of the logico-epistemological prin-
ciples of earlier kalam (building in this respect on al-Juwayni’s
scattered and inchoate criticisms),'98 coupled with the first explicit
endorgsement and defence of Aristotelian logic in a theological
summa (in this regard completing the process started in other con-
texts by al-Ghazal1).'9® The locus classicus in the debate over the
argument from ignorance is a section in his hugely-influential theolo-
gical summa, Nihdyat al-‘uqal fti dirdyat al-usil, completed c. 570/
1175. Its influence is attested in later Ash‘ari and non-Ash‘ari
sources.110

¥4

This is followed by a criticism of ‘two principles (mugaddima) that are
widely-current among kalam theologians, on which they base many
discussions’ (§ 1.7.5), namely,

1.7.5.1. The ‘all-or-none’ principle.
1.7.5.2. “That the similarity of two things in some respects 1mplies
their absolute similarity’.

Al-Razi attributes these methods and principles to the ‘mutakallimin’
in general, and shows little interest in referring to specific theologians
or schools. After all, he was not refining the logico-epistemological sys-
tem in place, but advocating a radical break with it.

We are here mainly concerned with §§ 1.7.1 and 1.7.5.1. The former
subsection is devoted to the argument from ignorance, which al-Razi
considers ‘extremely weak’ (da‘if jiddan).''* He responds to the latest

107 Ab{ ‘Abdallah Muhammad ibn ‘All al-Mazari, Idah al-mahsil min Burhan al-usil, ed.
= ‘Ammar al-Talib1 (Beirut, 2001), p. 116.
108 A) Razi was well-versed in al-JuwaynT’s works. As a young student, he reportedly learned

"0

Ayman Shihadeh, “The Argument from Ignorance
Medieval Arabic Thought

=
% < the Shdmil by heart (Khalil ibn Aybak al-Safadi, al-Waft bi-al-wafayat, ed. Sven Dedering
™ 1 - , al- -al- , ed. . A e .

< ™y ot al., 29 vols. [Wiesbaden, 1931-2004], vol. 4, p. 249); and his father, and first teacher, treatments_ of the SubJeCt’ pa_rtlc.u]:arly those by al'Malahlml and

= = Diya’ al-Din al-Makki was the student of al-Ansari, a prominent student of al-Juwayni = al—Juwaym, but mentions no individual or school by name.!*5 The

g i (seeAmy mtrgductlon tol al-Makki’s Nihdyat al-maram, and forthcoming article, ‘Al-Ra_zfs o= structured organisation of the discussion appears itself intended as

S earliest kalam work’, in Gregor Schwarb and Lukas Muehlethaler {eds.], Theological W . h Sorit £ svllogistic logic. AL-Raz M

=L 1 Rationalism in Medieval Islam: New Sources and Perspectives [Leuven, 2013}). &) a test_lmony 1.30_ t e superlority ot syliogistic logic. Al-Razl analyses

> (5 1% Ihave argued elsewhere that al-Ghazali’s advocacy of logic in some contexts and genres Py the views criticised into syllogisms, and proceeds to dissect each

Ly = does not mark the introduction of Aristotelian logic into kaldm (Shihadeh, From [y

o o al-Ghazali to al-Razi, pp. 142 ff). Although the subject is too complex to revisit here, I ~

@ :j}fa would briefly propose that this shift should be defined by at least some of the following U -

A four conditions: (a) crucially, a robust criticism of earlier kalam logic and epistemology, al-lji's Mawdgif, and super-commentaries by Hasan Chalabi and ‘Abd al-Hakim

== ) (b) an explicit endorsement, and ideally a description in outline, of an alternative logical al-Siyalkati), vol. 2, pp. 20-7; cf. van Ess, Die Erkenntnislehre des ‘Adudaddin al-Ict,
system, and (¢) a degree of commitment to it in practise. The last two features (d) need pp. 376-80; see also § 3.4 below. Al-Razl also criticises the argument from ignorance briefly
to be evident in an authoritative general kalam summa. Unlike al-Razi's Nihayat in other works (see n. 26 above).

111 A1 Raz1, Nikdyat al-‘ugiil, ff. 2a-b; 4b—5a. On why I render ‘dalil’ here as ‘argument’, see
n. 7, above.
112 AlRA7I, Nihayat al-‘uqiil, ff. 5a—10b; of. Shihadeh, ‘From al-Ghazali to al-RazT’, pp. 165-8.

al“ugil which fulfils all these conditions, al-Ghazal's only substantial theological
summa al-Igtisad fi al-i'tigdd fulfils none, except perhaps to an extremely limited extent.
On the subject, see also: Ulrich Rudolph, ‘Die Neubewertung der Logik durch al-Gazal?, in
Dominik Perler and Ulrich Rudolph (eds.), Logik und Theologie: das Organon im ara- 113 On this type of argument, see n. 75, above.
bischen und im lateinischen Mittelalter (Leiden and Boston, 2005), pp. 73-97. 114 ALRaz1, Nihayat al-ugil, f. 5b.

110 For instance, Sayf al-Din al-Amidi, Abkdr al-afkar fi usil al-din, ed. Ahmad M. al-Mahdi, 5 115 ¥4 is well-established, both in medieval sources and in recent studies, that al-Razl engaged
vols. (Cairo, 2002), vol. 1, pp. 208-10; al-Jurjani, Shark al-Mawagif (with ‘Adud al-Din closely with the works of al-Maldhimi and Abil al-Husayn al-Basrl.
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Fakhr al-Din al-Razi

Abi ‘Abd Allah Muhammad ibn ‘Umar ibn al-Husayn

DATE OF BIRTH 1149 Or 50

PLACE OF BIRTH Rayy, Iran

DATE OF DEATH 1209

PLACE OF DEATH Herit, Afghanistan

BIOGRAPHY
Abi ‘Abd Allah Muhammad ibn ‘Umar, known as Fakhr al-Din al-Razi,
was born in 149 at Rayy in northern Persia. Until he was 16 he studied
with his father, a scholar and preacher in Rayy, who educated al-Razi
in the Ash‘ari school of theology and the Shafi school of law. After his
father's death, he first studied jurisprudence with Kamal al-Din al-Simnéani
(d. 1179-80) in Simnan, and then theology and philosophy with Majd
al-Din alJili in Rayy and later Marigha. Al-Razl also studied other
branches of contemporary knowledge, such as literature, history and
medicine, though there is no information about his teachers in these
subjects.

Al-Razi spent his whole life in the eastern parts of the Islamic world.
After completing his education, he travelled widely, debating with schol-
ars, enjoying the company and support of local rulers, teaching students
and preaching in public according to the custom of Muslim scholars of
his time. In every city he visited, he engaged in heated controversies with
such groups as the Mu‘tazila, the Karramiyya, the Hanbaliyya and the
Ismé.‘i]iyya; and, though he was compelled to abandon some cities, he
gained great fame and respect. In about 1203, he finally settled in Herat,
and there he spent the last years of his life teaching a large number of
students in a school built for him by the local ruler. In 1209, feeling the
approach of death, he dictated his last testament. He probably died on
2g March 1210. '

Al-Razi was one of the leading figures not only within the Ash‘arl
school but also among Muslim theologians in general. His main achieve-
ment was to harmonize philosophy, particularly that of Ibn Sina, with
Muslim theology and produce a kind of philosophical theology. This
exerted great influence upon later theologians.
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framework for science in the Muslim world already exists. What is needed
now is its application at a practical level. This task cannot be accomplished
by individuals who work in only one narrow field of modern science; it
must be jointly undertaken by those trained in natural sciences, religious
scholars, policy makers, and thinkers who understand the theoretical
underpinnings of modern science. Such a cooperative effort is needed
not only for formulating a broad framework of scientific research in the
Muslim world but also for identifying issues specific to the Muslim world
that can be solved by applying known, or yet to be discovered, scientific
solutions. Production of energy, protection of the environment, manage-
ment of mega-cities, water systems, waste disposal, and recycling are obvi-
ous problems faced by all Muslim countries. If solutions for these pressing
problems are found within the bounds set by the Qur’an and the Sunnah,
they will immediately provide the much needed relief to millions of hu-
man beings. These solutions will also alleviate, at least to some extent,
the suffering of the Earth. Likewise, attention needs to be paid to the
religious, cultural, and social.implications of technologically-driven life-
styles: how do they impact Islamic norms and praxis? In addition, there is
an urgent need to pay attention to the numerous technologies invented by
Muslim scientists and technologists of the previous centuries which were
harmonious with the rhythm of nature; many solutions to contemporary
problems may already be available in these time-tested techniques.
Muslim scientists who rush to mufiis to get a fatwd on stem cell re-
search or other similar “cutting-edge” research may not realize this, but
if timely attention is not paid to the destruction being caused to Islamic
civilization by the rapid encroachment of lifestyles dependent on mod-
ern technology, there will soon be nothing left of that enchanting Islamic
space where the ever-proliferating stem cells have never existed as isolated

entities severed from their Creator. (b(y

A%

Wa’Llahw’l-musta‘an, wa md tawfiqi illa bi-Llah

Wuddistin
12 Rabi 1, 1429/March 20, 2008
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TIME, MOTION, DISTANCE, AND CHANGE IN THE KALAM
OF FAKHR AL-DIN AL-RAZI: A PRELIMINARY SURVEY
WITH SPECIAL REFERENCE TO THE MATALIB ‘ALIvvaH

Adi Setia

As a corollary to his argument for the atomic con-
ception of the body (jism), al-Razi also argues for
the atomic conception of time, motion, distance and
change. Aspects of his argument are presented here
through a translational survey of his Matalib ‘Aliyyah.
For him, if any of the five (body, time, motion, distance,
change) is atomistic in structure, then all the others
% will have to be conceived in atomistic terms as well.
v

' \ Keywords: Fakhr al-Din al-Razi on time, motion, distance, change;
i kalam; Islamic philosophy; atomism; Matalib “Aliyyah.

i
!/ Introduction

/ In arguing for the atomic conception of the body,' Fakhr al-Din al-Razi

, / 1. See Adi Setia, “Atomism versus Hylomorphism in the Kaldm of

Fakhr al-Din al-Razi,” Islam & Science, Vol. 4 (Winter 2006) No, 2,
113-140. For a good general intellectual historical background, see
Ayman Shihadeh, “From al-Ghazali to al-Razi: 6th/12th Century
Developments in Muslim Philosophical Theology,” Arabic Sciences
and Philosophy, Vol. 15 (2005), 141-179. For kalgm atomism as a
constructive response to falsafah, see A. 1. Sabra, “Kalam Atomism
as an Alterantive Philosophy to Hellenizing Falsafa” in James E.
Montgomery, ed., Arabic Theology, Arabic Philosophy, from the Many
to the One: Essays in Celebration of Richard M. Frank, Leuven-Paris-
Dudley, MA 2006 (Orientalia Lovaniensia Analecta 152), 199-272.

Adi Setia is Assistant Professor of History and Philosophy of Science, De-
partment of General Studies, International Islamic University, Malaysia.
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LES RECHERCHES DE J. JOMIER CONSACREES AU
COMMENTAIRE CORANIQUE
DE FAKHR AL-DIN AL-RAZI*. ~ 06023

par

Ahmed OULDDALI
(Aix-en-Provence)

Dans I'ceuvre si riche et si variée de Jacques Jomier (1914-2008), les travaux concer-
nant exégése musulmane occupent une place de choix. Cet intérét porté aux com-
mentaires coraniques et  leurs auteurs a commencé trés tot dans la carridre du futur
islamologue puisqu’on le sait, sa thése fut consacrée au K. al-Manir. Avanc de
se décider pour ce travail académique, il avait entrepris de nombreuses recherches
portant sur les exégeses dites «modernes» ainsi que sur «'influence du Coran dans
Pexistence quotidienne au débur du Xx&™¢ sitcle»?. Sa curiosité intellectuelle insatiable
et son désir de s'informer sur la culture musulmane Pont conduit & s'intéresser aussi
bien aux ouvrages classiques qu’aux écrits des savants contemporains tels Tantawi
Jawhari (m. 1940), Mohammed Abdoh (Muhammad ‘Abduh, m. 1905) et Rashid
Rida (m. 1935). Ce faisant, il prend pleinement conscience de la complexité des
rapports qu’entretiennent les musulmans avec leur livre sacré et plus généralement
avec la tradition. Il mesure également les enjeux, anciens er nouveaux, de Pexégese

La réalisation de la présente érude doit beaucoup 3 Monsieur le Professeur Claude Gillior qui nous
a prodigué de précieux conseils et nous a facilité la recherche en nous ouvrant sz bibliothéque per-
sonaelle. Qu'il en soir vivement remercid!

. Jacques JOMIER, Le commeniaire coranique du Mandr, Paris, Maisonneuve, 1954.

2. Op. cir, p.10.
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Claude Cﬂliof, “Textes Arabes Anciens Edités en Egypte au Cours des
‘ . LI £l d
Annéés 2004-2006” MIDEO (Melanges Institut Dominicain des Ftudes
Orientales), vol. XXVIIIL, 2010 Cairo. pp. 295-542.. .
o 1% as'% 13 v, _ i

(060ck? |

| ‘ FGbh F ekl &r-di i
307. FAKHR AL-DIN AL-RAzT IN AL-KHATIB (a. ‘AL M. b. “U. b, al-Hus. al-Taymi 4I-

Bakri al-Tabaristant al-ShafiT al-Ash'ari), al-Madlim f3 il usisl alfigh, éd. A. M. ‘Awad
et ‘Adil A. ‘Abd al-Mawjiid, Le Caire, 1425/2004; 17x25 cm., 152 p.

FDR,, m. id al-fir 606/29 mars 1210: G.C, An
920-24; Kahh, x1, 79-80; Zirikli, VI, 313; Sarkis, 1, 915-7 (dix ttres); Dbakhiir, 1,
27-9 (dix-huit titres); Salihiyya, m, 16-23 (vingt-trois titres); Dhahabi, Saz, xx1, 500-1 ;
Tarikh al-islim, éd. Matif er 4l

ey . 61 classe (an. 601-10), 204-5, n° 11; Ibn
Khallikan, Wafayit, 1v, 248-52, ne 600; VI, 329 (add.); Mipro, passin.

: L’ouvrage: Anawati, «Tamhid», 2212, p° 118-19. La question que se pose un lec-
ur 2 esprit normalement constitué n’est pas abordée par les édir. dans leur introd.,
4 savoir que] est e Tapport entre ce livee et les 2l-Malim S usiil al-din (Mipgo, 1s,
14)? Or'FDR,1_-déclare que son K. al-Mailim (7
divisé en cing sections,

‘ awatli, iz Fy, 1, 770-3; GAL 1, 506-08;
1

al-usitlayn) est un compendium qu’il
les deux premieres portant respectivement sur les fondements

470 CLAUDE GILLIOT

de la religion (usitl al-din, i.e. la théologie dogmatique) et sur la méthodologie dyy
droit (zsil al-figh); v. Anawati, art. cit., 201. Clest, semble-t-il, cette deuxieme section
qui est ici éditée.

Il S’agit d’une 2*™ ¢d.; nous avions recensé la premiére in Mipzo, 22, n° 119, o} les

deux mss. utilisés sont indiqués. Depuis la 1 éd., les deux mémes éditeurs ont édjr¢

un commentaire de cet ouvrage: Ibn al-Tilimsini (Sharaf al-Din a. M. ‘AL b. M.
b. "A. al-Fihsi al-Misti al-Shafi¥, né en 567/1172, m. nuit du sam. {(Cest le 21 qui est
un samedi, le 11 est un mercr.!) 11 jum. It 644/soit 3 nov., soit 24 oct. 1246, au Caire,
et non pas en 658 comme chez Br; Kahh, v1, 133; Subki, vz, 160, n° 1157: sans dates;
Husn, 1, 413, 0° 84), Sharh al-Ma‘ilim fi usiil al-figh, 1-1, Beyrouth, ‘Alam al-kutub,
1419/1999, 5124479 p., dont Introd., 1, 5136 (GAL S 1, 921, 0p. 5, com. a).l
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avec la tradition. Il mesure également les enjeux, anciens et nouveaux, de I'exégése

*  La réalisation de fa présente érude doit beaucoup 3 Monsieur le Professeur Claude Gilliot qui nous
a prodigué de précieux conseils et nous a facilité la recherche en nous ouvrant sa bibliotheque per-
sonnelle. Qu’il en soit vivement remercié!

- Jacques JOMIER, Le commentaire coranique du Mandr, Paris, Maisonneuve, 1954-

2. Op. cit, p. 10.
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Fakar ar-DiIN AL-RazI on THE SouL

Fakhr al-Din al-Razi on the Soul: A Critical

Approach to Ibn Sina
DD

Jules Janssens®

Kt Leuven
CNKS Paris

al-mashrigiyya, underwent many Avicennian influences, and this in spite of severe

criticisms he directs against Ibn Sini.! However, I there concentrated especially on
the third, metaphysical part of the work. In the present study, I will focus on two major
sections of the chapter on the soul in the second part, namely the section dealing with the
study of the soul’s generalities and the section on proving its immaterial nature. Although
I will follow the order of the exposé of the Mababith, whenever there is a significant
parallel, 1also consider al-Matdalib al-‘aliya min al-‘ilm al-ildbi, another of al-Razi’s major
writings. Whereas the Mababith figures as the starting point of al-Razi’s “new synthesis”
between kalam and falsafa, the Maialib offers its major expression (including in the
synthesis as well elements of Sufism).? Unsurprisingly, compared to the Mabahith one
finds doctrinal modifications as well as important changes in emphasis in the Mazalib. In
the present study, I will limit myself to indicate them without any indepth analysis. In fact,
a thorough investigation of the differences between the two writings would require a
systematic comparison with other of al-Razi’s works as e.g., the Mulakbkbas and the
Sharb al-Isharat. Moreover, an overall contextualisation, i.e., one that not only deals with
the comparison with Ibn Sind but also with kalamic and Sufi influences, would be
needed. Such an investigation, however interesting, clearly exceeds the limits of a paper.
My aim in writing this paper is therefore much more humble, namely to show which
precise Avicennian texts al-Razi uses, when discussing the soul and the proofs for its
immateriality, primarily in the Mabdbith (but with an eye on the Maialib).

In a recent paper, I showed that Fakhr al-Din al-Razi, at least in his al-Mabahith

* I wish to thank most sincerily Ayman Shihadeh, as well as the anonymous reviewer, for their valuable
suggestions. Thanks to them I was able to improve both the contents and the style of the paper.
Of course, I alone am responsible for possible mistakes.

! See my “Ibn Sind’s Impact on Fakhr al-Din al-Razi’s Mabahit al-masrigiyya, with Particular Regard to
the Section Entitled al-Ilabiyyat al-mabda: An Essay of Critical Evaluation,” in Documenti e Studi sulla
Tradizione Filosofica Medievale, 21 (2010), pp. 259-85.

2 The elaboration of 2 new synthesis by al-Razi has been masterly described by Ayman Shihadeh, “From
al-Ghazili to al-Razi: 6%/12% Century Developments in Muslim Philosophical Theology”, in Arabic
Sciences and Philosophy, 15 (2005), pp. 141-179, 170-77.

© 2012 Hartford Seminary.

Published by Blackwell Publishing Ltd., 9600 Garsington Road, Oxford, OX4 2DQ, UK and 350 Main Street, Malden, MA 02148
USA.

DOIL: 10.1111/}'41478-19134201201414.)(
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A. The soul: general considerations
Al-Rézi, in the Mabdhbith (11.2.2.1), starts his investigation of the soul with what he
qualifies as general opinions.®> He develops them in no less than five chapters.

Al. Definition of the soul

The first chapter has as its main object the definition of the soul. It offers a patchwork
of fragments derived from K. al-nafs of the Shifa’ (1.1), i.e. pp. 4.5-10; 11.1-2; 6.1-10;
6.12-8.3 (summarized); 10.17-18 (elaborated); 11.7-12.7; 12.2-3 and 9-15 (fundamen-
tally reformulated); 12.17-13.2, 14.8-16 (slightly reformulated) and 15.9-14.% They
explicate respectively the following rhajor ideas:

1. Animated bodies need a principle other than their body to explain their actions.

Since the soul, as that principle, is related to the body, its study belongs to the natural
sciences. '

3. According to different perspectives, one can qualify the soul as guwwa, power (as
principle of motion), form (compared to the matter in which it exists) or perfection (with
respect to a genus).

4. ‘The priority of the definition of the soul as perfection over its definitions as form or
power. The appellation (ism) denotes, not the soul’s essence, but its relation with the
body. In a personal note, al-Razi highlights this relational character. In addition, he states
that the Ancients (al-awd’il) referred to the Soul and the Intellect of the Universe, while
asserting that the Universe is a living Being.?

5. Having distinguished between first and second perfections, the soul is defined as “the
first perfection of a natural, instrumental body possessing life in potency”. This is not
exactly the definition given in the Shif&@’, where instead of “possessing life in potency”,
Ibn Sina writes, “to which the exercise of the actions of life must be ascribed”.
Nevertheless, the definition given by al-Razi is present in Ibn Sina’s Najat®

6. The impossibility to limit the definition of the soul to a perfection of a natural body, to the
exclusion of an artificial one, since this would render any distinction between the
celestial, animal and vegetative souls impossible.

* Here, and in what follows, I will always refer to the Hyderabad, 1924 edition, reprinted at Qom, M.
Bidar, 1411 H.

1 refer to Rahman’s edition, see Tbn Sina, al-ShifZ, K. al-nafs, ed. F. Rahman. London, Oxford
University Press, 1970 (all further references to the K. al-nafs are to this edition).

> This addition constitutes a reformulation of Ibn Sina’s K. al-Mabda’ wa I-ma'ad, ed. A. Nurani. Tehran,
McGill, Institute of Islamic Studies in Collaboration with Tehran University, 1984, Treatise 1, chapter 52,
pp. 74, 1-6. This idea has its ultimate source in the Plotiniana Arabica, see e.g., Pseudo-Theology, ed.
A. Badawi, in Afliitin ind al-Arab, pp. 77, 18-9.

§Ibn Sind, al-Najaz, ed. Danesh-Pazhuh, Tehran, Tehran University, 1985, p. 194.13—4, This definition
is present as such in pseudo-Plutarch, see Hans Daiber, Aetius Arabus. Die Vorsokratiker in arabischer
Uberlieferung. Wiesbaden, Franz Steiner Verlag, 1980, p. 190.12-3, and ultimately stemns from a
combination of Aristotle’s De Anima, 11, 1, 412a27 and 412b5.
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B1l. al-Razi’s Unacknowledged Reliance on al-Wahidt’s Basiz

The comparison between al-Razi’s Mafarih al-ghayb and al-Wahidi’s Basit were
based on Tafsir al-Réazi (32 vols, Beirut: Dar al-Kutub al-“limiyya, 1990), vol. 30, pp.
12-18, and al-Wahidi, al-Basit, MS Nuruosmaniye 240, ff. 330a-333b. The text is
from al-Razi, and I am providing the corresponding folio number in al-Wahidi where
one can find the exact text. The °
Wiahidi’s. T want to thank Walid Saleh for providing me with a copy of Q. 63 from
al-Basit’s Nuruosmaniye Manuscript.

’ represents text that al-Razi added to al-

Case Bla: al-Raz1, vol 30.p. 12 (In_i3)-p. 13 (In. 1); al-Wahid1, f. 330a (In. 13)-f,

330b (In. 5)
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Abstract

This paper examines Fahr al-Din al-Rizl’s methodology in kalam and tafiir by investigating
al-Razi’s method of #'wil. It situates al-Raz’s methodology with respect to the Mu'tazila and
fubsafr, two trends that greatly influenced al-Raz. It proposes that al-Razi, who is generally consi-
dered the leading Sunni theologian and exegete after the death of al-Gazali, adopted methods
and ideas from the Mu‘tazila and that he effectively synthesized these with Avicennian philoso-
phy to forge an orginal methodology.

Keywords
tafiin, ta' wil, A¥arite, Mu'razilite, mutasibib

Résumé

Cet article examine la méthodologie de Fahr al-Din al-Rézi dans le kalam et le rafiir en étudiant
la méthode qu'il suit pour le #z'wil. Certe approche permet de situer la démarche d'al-Razi au
regard des Mu'razilites et de Ja falsaf, deux courants qui ont grandement influencé al-Razi. Nous
proposons la thése selon laquelle al-Razi—qui est généralement considéré comme le théologien
et exégite sunnite majeur aprés la mort d’al-Gazali—adopta des méthodes et des idées propres
awx Mu'tazilites et qu'il les synthétisa dans les faits avec la philosophie avicennienne afin de forger
une procédure originale.

Mots clés
tafsin, ta'wil, a¥'arite, mu'tazilite, mutaidbib

Introduction

This chapter challenges a widely shared assumption abour al-Razi (606/1210),
the leading theologian and exegete in the post-classical period of Islam
(ca. 1100-1900). The vast majority of secondary literature on al-Razi in Euro-
pean languages classifies al-Razi as an Afarite. This is understandable, given
that al-Razi falls within the genealogical tradition of A¥arism, and the

! T am thankful to Professors Nicholas Heer and Suleiman Mourad for our conversations
abour the Mu'tazila, and to two anenymous friends for their comments on earlier drafts of this

paper.
DOIL: 10.1163/157005812X618943

e,

Wy

bio-bibliographers of medieval Islam trace al-RazPs intellectual pedigree to

- mjfﬁ? al-A¥ari (324/935) himself. To say that al-Razi is an Af‘arite, however, over-

looks the extent to which he was influenced by the highly unorthodox views
of the Mu'tazila, who after being branded as heretics in Baghdad, migrated
east and settled in Central Asia. Al-Razf’s considerable debt to the Mu'tazila,
and the extent to which he incorporated crucial Mu'tazilite methods into his
theology, goes almost completely unacknowledged in most of the Western
literature on Islamic religious thought. Only Goldziher (1912) seems to have
noted al-Razl’s debt to the Mu'‘tazila.? The absence of scholarly investigations
into Mu'tazilite influence on al-Razi is all the more surprising given thar Ibn
Taymiyya (d. 728/1327)—the great polemicist and perspicacious reader of
Islamic theology—recognized this influence and marked it as pivortal in the
history of Islamic thought.’

This article proposes that the basic outlook of al-Razl's methodology is
strongly Mu'tazilite. To illustrate this I examine one fundamental aspect of
al-Razl’s thought that points to his adoption of Mu'tazilite methodology and
his rejection of classical A¥‘arite thought, namely the authoritative role he
assigns to reason as a source of religious knowledge. While the Mu'tazila
argued for the free and unrestricted use of human reasoning and considered it
the primary source of religious knowledge, many Afarite theologians from
al-A¥arl through al-Gazili (d. 505/1111) insisted on the limited function of
reason as a source of religious knowledge. Indeed in the view of classical
A¥arism, the Qur'an and Sunna constituted sources of religious knowledge
that were authoritative and functioned as the ultimate arbiters of theological
questions.

? None of the following works addresses the Mu'tazilite influence on al-Raui’s methodology,
and none argues that the fundamental oudook of al-Razl's methodology is strongly Mu'tazilite:
G.C. Anawati, “Fahr al-Din al-Razi”, E%, 11, p. 751-5; Fathallah Kholeif, A Study on Fakhr
al-Din al-Rizi and his Controversies in Transoxiana, Belrut, Dar al-Madriq, 1966; Paul Kraus,
“Les controverses de Fakhr al-Din al-Razi,” Bulletin de Ulnstitus d’Egypte, 19 (1937), p. 187-214;
Jacques Jomier, “Lautorité de la révélation et la raison dans le commentaire du Coran de Fahr
al-Din al-Razi,” in La notion d'ausorité au Moyen Age: Islam, Byzance, Occident (Colloques Inter-
nationaux de la Napoule. Session de 23-26 octobre 1978), Paris, Presses Universitaires de France,
1982, p. 245-61; Tilman Nagel, The History of Iilamic Theology. From Muhammad.to the Presen,
Princeton, Markus Wiener Publishers, 2000; Frank Griffel, “Al-Gazalf's Concept of Prophecy:
The Introduction of Avicennan Psychology Into A¥‘arite Theology,” Arabic Sciences and Philoso-
phy, 14 (2004), p. 101-44; Binyamin Abrahamov, “Religion versus Philosophy. The Case of
Fakhyr al-Din al-Razl’s Proof of Prophecy,” Oriente Moderno, 80 (2000), p. 415-25. Only Gold-
ziher, in his foundational article on al-Rézi, formally addresses this issue and hypothesizes that
the Mu'tazila did in fact positively Influence al-Riazf’s thought; Ignaz Goldziher, “Aus der Theo-
logie des Fachr al-Din al-Razi,” Der Klam, 3 (1912), p. 213-47,

3 tbn Taymiyya, Baydn talbls ab-gahmiyya f ta'sis bida'ihim al-kalimiyya, aw Nagd a'sis
al-Fahmiyya, Riyadh, Dar al-Qasim, 2000 or 2001, IV, p. 127.
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38 CHAPTER ONE

In other words, Alexander proposed the following regimentation:

A is greater than B which is greater than C

Everything greater than B which is greater than C is greater
than C

A is greater than C

Later scholars who did not consider themselves followers of Avicenna,
such as Abt |-Barakat al-Baghdadi, Averroes and Suhrawardi, did not
address the problem of ‘syllogisms of equality’ in their extant writings,
and insisted that any formally productive argument consisting of cate-
gorical premises must have the form of a standard Aristotelian syllo-
gism. Presumably, they would have tried to deal with the anomaly of
the argument from equals either in the manner of Alexander and Ibn
Zur'a or in that of the Avicennian logicians.

As will be seen in the following chapter, it is in fact only with Fakhr
al-Din al-Razi (d. 1210) and later scholars that reflections in Arabic on
the ‘syllogism of equality’ and other relational inferences went signifi-
cantly beyond what can be found in the Greek commentators.

CHAPTER TWO

THE CHALLENGE OF FAKHR AL-DIN AL-RAZI (D. 1210)
AND ITS AFTERMATEH, 1200-1350

I. Fakhr al-Din al-Razi (d. 1210) ( C?fic ’

OO P

The historian Ibn Khaldin (d. 1406) accorded the Persian scholar
Fakhr al-Din al-Razi (d. 1210) a prominent place in his brief account
of the history of Arabic logic in the well-known Prolegomena (al-
Mugaddima) to his universal history. Ibn Khaldtn noted that, starting
with Razi, logicians ceased to be interested in covering all the books of
Aristotle’s Organon, and instead reoriented the field toward a more
focussed study of the five predicables, definition, propositions and
their immediate implications, and the formal syllogistic.' Ibn Khaldiin
did not, however, indicate whether Rizi should be credited with any
substantial contributions besides this shift in focus.

In The Development of Arabic Logic (1964), Nicholas Rescher, who
was well aware of the passage from Ibn Khaldan's Mugaddima, wrote
of Razi that:

It is possible ... that no genuinely original developments of significant
intrinsic importance can be credited to him, and that the principle origi-
nality of his contribution lies in the organization of materials and in the
anti-Avicennist impetus of his discussion.? '

An astonishing aspect of this assessment is that it cannot have been
based upon a study of Razl’s works on logic. When Rescher penned
these remarks, Razi's major works in the field (the logic section of his
al-Mulakhkhas and the logic sections of his commentaries on
Avicennas two works al-Isharat and ‘Uyiin al-hikma) were not availa-
ble in printed editions, and Rescher gives no indication of having con-
sulted any manuscripts or relevant secondary studies. Whence then
did Rescher derive his judgment?

The answer is presumably that he was influenced by certain general
assumptions that have been widespread amongst modern historians of

! Ibn Khaldin, The Mugaddimah: An Introduction to History. Trans. E. Rosenthal.
New York: Pantheon Books, 1958. 1, 142-143.
2 Rescher, The Development of Arabic Logic, 185.
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CHAFPTER FIVE

PSYCHOLOGICAL AND ETHICAL INTERRELATIONS:
FAKHR AL-DIN AL-RAZI (D. 1209)

I. Man's Posrrion 18 THE UNIVERSE

Fakhr al-Din al-Razi, one of the eminent encyclopedic authors of the
twelfth century, whose contribution to philosophy and theology is con-
siderable,! continued the speculation of al-Igfahani and his predecessors
on the position of man in the universe as God's vicegerent. His treatise
on ethics, entitled Kitab al-Nafs wa'l-Rith (Treatise on Soul and Spirit),
opens with a long exposition of the ranks of created entities and man's
place in the scale of being, a favorite theme of the Muslim Neo-Platonic
philosophers.? The first rank is that of the angels, who possess intellect
but no physical nature (tabi*ak) or desire; the second is that of the lower
animals, who possess a physical nature and desire but are devoid of in-
tellect; the third is that of inanimate objects, which are devoid of intellect,
physical nature and desire; the fourth is that of mankind, which possesses
intellect, physical nature and desire. The Creator, characterized as the
Necessary Being by al-Razi, belongs in a category apart, being the end
towards which all created entities tend. Through the creation of the
angels, God has manifested His wisdom and power, whereas through the
creation of man He has manifested His generosity and mercy. Man was
appointed as His vicegerent on carth, insofar as he possessed the faculty
of desire of which the angels were deprived; he served thereby as the link
between the divine and physical worlds, although his kinship to the divine
world is greater.?

The object of human desire, according to al-Razi, is the acquisition of
knowledge and power to an unlimited degree, This desire, however, is
frustrated by the finite nature of man, which makes it impossible for him
to achieve power over the material world and knowledge of the divine
except in the measure of his own moral and intellectual capacity, A
Tradition has epitomized this dual aspect of man's unlimited desire for

| See M. Fakhry, A History of Islamic Philosophy, 3191

1 See, for instance, al-Farabi, al-Siyaseh al-Madaniyah, 311; Ton Sind, al-Najat, 273,
and Miskawayh, al-Faws al-Agghar, 1501

3 See K. al-Nafs wa'l-Rih, ed. M.5.H. Ma“stimi, lslamabad, 1968, 4f. English trans-
Iation by MaCstmi, Jmim Razi's “lim al-Akklzy, lslamabad, 1969, 43(. Hereafter Ma®-
simi.

——
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knowledge and power as follows: ““Two greedy persons (manhiiman) will

never be satisfied: a seeker for knowledge and a secker for the world
(al-dunya).”"*

II. Tue Sour anp Its FacuLTies

Al-Rizi's first major assertion concerning the soul is that it is something
other than the body with which it is associated, and it is exhibited in the
consciousness of our ego, as illustrated by such expressions as I return, 1
hear, T understand. Its unity is then demonstrated along well-known
Avicennian lines by reference to the three phenomena of self-
consciousness, anger and desire. It is impossible in any of these phenome-
na that the soul be multiple, or else each of these three powers would tend
in an opposite direction and thereby hamper or obstruct the other two.
These three powers are in fact three attributes of a single self (or soul)
operating with a certain measure of harmony. 5

Other arguments are given in support of the identity and unity of the
soul, such as the single locus of the diverse actions or affections of the in-
dividual agent. Animals, including man, are not able to move voluntarily
unless the will is actuated by a desire for the good and revulsion from evil,
which it apprehends as such. Now the soul is the entity responsible for the
perception of the object, whether good or evil, choosing it and moving the
body towards it.®

The soul is then declared to be other than the body, on both rational
and scriptural grounds, The knowledge of the body or its parts is clearly
different from that of the soul as given in self-consciousness, For this self-
consciousness is independent of the body and remains unchanging,
despite the changes which supervene on the body. The Koran supports
this thesis: in 3:169 and 71:25, it is asserted that the souls of martyrs sur-
vive the death of the body and that of the wicked will be consigned to Hell;
in 23:12, 13, 14, the creation of soul (or spirit) is stated to have been
preceded by that of bady; indeed, spirit is said in 17:85 to belong to the
world of command (amr) rather than that of creation, to which body be-
longs.” The Traditions confirm this result; a well-known Tradition states
that "“He who knows himself, knows his Lord."" Now it is obvious that the
injunction to know the self (or soul) would be meaningless if the soul were
identical with bady, since the knowledge of the latter is too obvious to need

o Ibid,, 241, (MaSgtmi, 79£).
5 Ihid., 27f. (MaCsimi, 871.).
& fbid,, 28F, (MaSsimi, BAL),
7 Ibid , 431 (MaSsimi, 1070).
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VIII

FAKHR AL-DIN RAZI: THE DISSOCIATION OF
RELIGIOUS AND TEMPORAL POWER

For a brief period the establishment of a strong central government
under the early Saljuq sultans had provided a measure of order and
discipline, secured the defence of the Muslim community and Muslim
lands, and created conditions in which the Muslim life could be lived
and in which the various classes could carry on their occupations in
some degree of security. The appearance of a new phase of the Isma‘fli
movement, known to the Arab historians as ‘the new propaganda’
(al-da‘wa aljedrda) in contradistinction to ‘the old propaganda’ (al-
da‘wa al-gadtma) of the Fatimids, and its followers as the Bitiniyya,
(see below, Chapter XVI), is, however, evidence that underlying
dissatisfactions had not been removed. After the death of Sanjar in
552/1157, the Saljiq empire disintegrated.

The Khwarazmshah, Il Arslan. who had succeeded his father Atsiz
in 551/1156, emerged as the most powerful ruler in the eastern prov-
inces, while in the west and south the Saljuq empire was split into
warring principalities. In Mawsil, the Atabegs were largely occupied
in a struggle with the Crusaders. In ‘Irdq, the caliph was disputing
supremacy with the Saljugs of ‘Irdq, in Luristin and Adharbiyjan
Atabeg dynasties were establishing themselves and in Fars the Salghurids
had asserted their independence. Tl Arslan’s death in 568/1172 was
followed by civil war. His son Tekesh finally established himself as
Khwirazmshah. In or about 588/1192 the caliph al-Nasir appealed to
Tekesh for help against Toghril b. Arslanshah. last of the Saljugs of
‘Iriq, and togéether they defeated him in 590/1194 near Ray. The
Khwarazmshah, however, was little disposed to show respect to the
caliph and in 592/1196 fighting took place between their two armies
to the disadvantage of the caliph and skirmishes continued between
them until Tekesh’s death in 596/1200.
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134 LES THESES

fication, et il en acquiert lui-méme une qualification. La condition est
qu'il ait connaissance de certaines des modalités de I'acte. Ou bien
encore : [I'acquisition] impligue le changement, mais n'a pas pour
condition que [I’acte] soit connu selon toutes ses modalités» (77.9-18;
cf. également 76,9-11 et 87,12-15).

Cette récapitulation, dirait-on, ne concorde pas tout & fait avec les
développements précédents. 1] est entendu que, de Dieu et de I'homme,
chacun fait acquérir 4 I'acte une qualification (vuksibuwhu gifar™) : Dieu
son existence, 'homme sa particularisation logique. Mais il semblait
tout & I'heure que I'un et I'autre mode d'intervention dans I'acte
entrainait pour son auteur une qualification: pour 'homme, une
«qualification d'application particuliére», celle d'écrivant, de parlant,
etc.; pour Dien, une «qualification d'application généralew, celle
d’existentiateur, d'instaurateur, de créateur (cf. 76.5-8 et 77.5-8). Ici,
au contraire, une différence est établie entre 'homme, qui retire lui-
méme de son acte une qualification (yektasibu ‘anf sifar™), et Dieu
qui, Lui, n'en retire pas. Cela est élonnant. Sahrastini dit (76,9) que
«ni l'essence de Dieu, ni Sa qualification ne changent du fait de
I'existence de I'existentié» : sans doute, s'il s’agit de ce qu'on appelle
traditionnellement les «attributs de 'essence» (yifdr ad-dar). Mais migid
fait partie, bien évidemment, des «attributs de 'acte» (5ifdr al-fi'f) — et,
que je sache, Sahrastini n'a Jjamais rejeté cette distinction entre les deux
catégories d'attributs —, et, dans ce cas, nul ne contestera que Dieu
«acquiére» une qualification du fait de Son acte. Peut-étre Sahrastani
veut-il simplement dire que, du fait de Son acte créateur, Dieu n’acquiert
pas de qualification nouvelle — puisqu'll détermine en I'acte 'existence,
et que I'existence est une et invariable — alors que, pour I'homme,
la multiplicité des formes particuliéres d'actes entraine une multiplicité
d’appellations.

Razi

Avec FAHR AD-DIN AR-RAZI (m. 1209), et aprés ces auteurs de
transition que sont, 4 cet égard, Gazzili puis Sahrastini, se constitue,
de fagon 4 peu prés définitive, 'a"arisme «nouvelle maniére» («mo-
dernen, disent Gardet-Anawati), dominé par I'influence de la pensée
avicennienne, comme I'a§"arisme «ancienne maniére» (celui de Baqillani
et Guwayni) I'était par 'influence du mu’tazilisme gubba'ite. Désormais
— bien que, sur le fond, les faldsifa continuent d*étre des adversaires —
le kalam s’approprie le vocabulaire de la falsafa, sa problématique,
ses modes de raisonnement. Dieu devient, comme chez Ibn Sini,
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1"« Etre nécessaire par soi» (wagib al-wugiid bi-g-dar). L'un des premiers
ouvrages de Rizi est son commentaire des fSarar. Un autre de ses
ouvrages de jeunesse est le K. al-Mabdhit al-masrigiyya, traité philo-
sophique abondamment inspiré du Sifa’. Souvent aussi Razi se réfere,
y compris dans les Arba'in et les Maalib, au philosophe Abii |-Barakat
al-Bagdidi et 4 son K. al-Mu'tabar.

Il ne faudrait pas cependant exagérer la portée de cette mutation,
et imaginer chez Riizi une quelcongque «rupture» avec l'ancien kaldm.
Sa Nihdyat al-'ugiil, écrite probablement peu aprés ses premiers
ouvrages philosophiques (cf. plus loin), est un traité de théologie tout
4 fait traditionnel dans sa structure et son contenu. Razi s’y montre
parfaitement informé des théses et des arguments mu'tazilites **. S'il doit
beaucoup 4 Ibn Sind, il doit beaucoup également, ne I'oublions pas,
au mu'tazilite Abii I-Husayn al-Basri, qu'il cite 4 maintes reprises, qu'il
a connu apparemment par l'intermédiaire de son disciple Mahmid
b. al-Malidhimi ®2, mais dont il connait cependant le Tasaffuh al-adilla
(cf. Nih. 'Ugial 11 31 a 24; Tafsir 111 85,5), et qui, sur le probléme de
I'acte, a eu sur lui une influence décisive, comme on le verra®®.

L'euvre de Razi est immense, En kalam, on connait de lui surtout
le Muhassal : parce que I'ouvrage a joui, auprés de la postérité, d'une
réputation considérable, attestée (et regrettée) par Tiisi au début de son
Talhis; qu'il a fait I'objet de nombreux commentaires; que les grands
traités postérieurs (Tawdli de Baydawi, Mawagif d'Tgi, etc.) en sont
largement inspirés®*; et aussi, il faut le dire, parce que I'ouvrage est

§1. Ainsi, entre autres I les : le principe que tout concret est

wapproprié» & un licu d'inhérence unique; que tout accident non durable a en propre
un instant donné (I 145 b 15-19); que Pinséparabilité de la substance el de la position
en général n'empéche pas que la substance existe en V'absence de telle ou telle catégorie
de position (I 146a 11-13); ete. CF. encore, sur le probléme de l'acte, I'énoncé des
objections mu'tazilites & I'idée qu'un méme possible reléve de deux puissants (1 1352 155.).

82. CI. 1bn al-Murtaga, Tab. Mu'tazila 119,9-11. Razi 'appelle Mahmid al-Hwarizmi
{cf. Arba'tn 228,11; Magalib 3a21 s.). Dans les Mandqib al-imdm ai-$4i, selon 1'éd.
de 1279 consultée par Kraus, Rizi parle de ses discussions avec les Mu'tazilites du
Hwarizm sur les questions d'al-gabr wa l-qadar (cf. P. Kraus, «Les ‘Controverses” de
Fakhr al-din Rizi», Bulletin de 'Institut &’Egypte, XIX, 1936-1937, 188, n. 10),
Je n'ai pu malheureusement retrouver ce passage dans I'éd. des Mandgib de la B.N.
On peut en tout cas supp que cest précisé au Hwirizm que Rzl a connu une
tradition mu'tazilite issue d'Abi I-Husayn,

83. Razi connait aussi 'eeuvre de "Abd al-Gabbir, notamment son Tafsir, auquel
il fait maintes références dans son propre Commentaire du Coran (cf. entre autres,
Tafsiv 111 21,21; 81,2-6; 852 206.7-8), et ses Jabagdt al-Mu'tazila (Tafsir 11 47.9;
Mandgib 50,7-8).

84, CT. les paralléles établis entre Mubassal et Mawdgif par Van Ess, Die Erkenntnis-
lehre ...
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507. AuTuoRl, A., «Antecedenti greci ed arabi del Kitab al-firdsa di Fakhr al-Din
Rizin. Annali (Napoli) 43,1 (1983) pp. 43-60.
Autuort, A., «Testo latino e testo arabo della fisiognomica di Muhammad ~AHR ED i
ibn Zakariya® al-Razi». Annali (Napoli), 44.1 (1984). pp. 29-40. ! T
Aprés avoir évoqué limportance de la physiognomonie dans la culture musulmane
médiévale, I'auteur compare le troisiéme chapitre du K. al-Firisa aux guatre sources oil
Rézi a puisé ses informations, directement ou par V'intermédiaire d'une traduction : grecques
(le pscudo-Aristote, Polémon de Laodicte) et arabes (le Sirr al-asrdr, le K. i jibb al-Mangiri
de M. b, Zakariyd Rizi). Des passages du fexte de F. al-Din Rizi sont confrontés aux
passages équivalents dans les quatre sources &l donnent une idée de la fagon dont le texte a
&té transmis. Dans le second article, 'auteur compare le lexie arabe de la Physiognomonie
de M. b, Zakariyi Rz et sa traduction latine eflectuée par Gérard de Crémone (pour son
premier article, efle n'avait cu accés qu'a la traduction). Elle cite en regard les passages qui
dilférent et donne la liste des chapitres : leur ordre dilfére et la traduction latine de G. de C.
comporte deux chapitres supplémentaires dont 'auteur n'a pu déterminer 1'origine. Deux
articles qui, & partir\d'un exemple limité, montrent les problémes posés par la transmission des
textes. M. G.
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738. Vesew, Ziva, «Une curiosité de la littérature médiévale: l'iconographie des
planétes chez Fakhr al-Din Razin, Studia Iranica, 14, (1985), pp. 115-121.

Cet article aborde un sujet original et fort mal connu: la représentation imagée des
7 astres-planéies, & des fins de magic {alismanique le plus souvent, telle qu'clle est rapportée !
dans les ouvrages encyclopédiques ayant traité de ces questions. 11 s"agit du Jame' al-"ofum de
F.D. Rizi d'abord, mais aussi de plusicurs autres encyclopédies en langue persanc ayant
accordé une place parfois importante aux sciences occultes et aux superstitions populaires.
Cette iconographie peut d'ailleurs beaucoup varier d'in ouyrage @ ['autre. Lorigine histo-
rique (babylonienne et mazdéenne notamment) de ces symboles est evoqueée. Cette contri-
bution & la connaissance d'un aspeel précis de ces pratiques magiques jette une lumiére utile
sur ce véritahle continent culturel souterrain, encore si negligé de nos jours, que révéle
I'sccultisme populaire. P Lo
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84 V. Cotiini [24]

SUMMARY

Even Abraham, the first of Israel’s patriarchs and one of Islam’s prophets, lied. The peculiar account
of his lie, concerning his wife presented by him as his sister, is told three times in the biblical book of
Genesis and, after having been filtered by rabbinic exegesis, is to be found several times in Muslim
prophetic tradition. The passage from one religious context into the other yields significant modifications
in the form, in the content and in the meaning of the story.
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GABRIELLA SEVERINO*

SEMPLICI OSSERVAZIONI IN MARGINE AL CAPITOLO SUI PRONOMI
IN AL-TAFSIR AL-KABIR DI FAKHR AL-DIN AL-RAZI

RitsumE : L'auteur centre son étude sur un texte extrait de 'introduction au Grand Commentaire coranique
de Fakhr al-Din al-Raz1, persan des environs de Téhéran mort & Hérat (1148-1209), ot ce dernier
montre que le pronom ‘Lui’ est la parole la plus adéquate pour désigner I'essence divine. Aprés un
examen approfondi et des considérations éclairantes qui constituent le corps de ce travail, 'auteur
situe le texte par rapport a deux autres sur le méme sujet ; le premier se trouve dans le commentaire
de Coran 2,163 et le second, dans Lawdmi', une des derniéres euvres d’al-Razi, Nous découvrons
ainsi qu'il y a trois fagons d’aborder le méme sujet : par le truchement de la mystique, de la théolo-
gie el de la linguistique, ce qui §’exprime dans trois genres littéraires bien différents.

Nel suo Grande Commento al Corano, al-Tafsir al-Kabir ovvero Mafatil al-
Ghayb, al-Razi (Rayy 543/1148 — Herat 606/1209) interviene due volte sul tema dei
pronomi personali (al-asma’ al-mudmara); la prima volta, all’interno dell’introdu-
zione linguistica al Tafsir, in una sezione dedicata al ‘nome’ come categoria gramma-
ticale (ism); la seconda volta, nel commento a Corano 2,163: “Il vostro Dio ¢ un Dio
unico! Non ¢’¢ Dio all'infuori di Lui™.

Questi due testi sono stati tradotti e percid stesso interpretati, in lingua francese,
da Michel Lagarde in Etudes Arabes 59 (1981) 2-26 (secondo testo) e Efudes Arabes
67-68 (1984-1985) 105-141 (primo testo)'. 11 secondo testo & stato anche studiato e
tradotto da Roger Amaldez in Studia Islamica 36 (1972) 71-87°.

* Gabriella Severino est professeur en retraite de I'Université, la Sapienza, & Rome o elle a
enseiené "histoire médiévale curopécnne. Ses recherches et son enseignement P'ont amenée 2 s”intéresser
au monde arabo-musulman avee lequel I'Europe a entretenu tant de relations a I°épogue qui a fait 'objet de
ses €tudes ; ¢'est pourquo, elle a consacré un certain nombie d'anndes 3 'étude de la langue arabe, pour
ainsi accéder de fagon plus siire aux sources historiques et religieuses du Moyen Age arabo-musulman.

U AL-Tafstr al-Kabir (d'ora in poi TK), v. 1, Dar al-Fikr, Beyrouth 1951, pp. 152-158; come giit
detto, il testo & stato tradotto in Etudes Arabes 67--68 (1984-1985) (d'ora in poi KA ). Una ripresa del tema
ein TK, v. 4, pp. 193-190; testo tradotto in £A 59 (1981). Una seconda ripresa del tema & in Lawani”’ al-
bayyinar, Maktabat al-Kulliyyat al -Azhariyya, «/-Qahira 1396/1976, pp. 80-82 ¢ 101-107, Per i riteri-
menti alle edizioni del Cairo 1933 e di Teheran s.d., cfr. In sinossi in M. Lagude, Index du Grand
Commentaire de Fakhr al-Din al-Rézgi, Leiden-New York—Koln 1996, pp. 60-80.
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86. "Fahruddin er-Razi, Nihayetil-icaz fi Dirayeti’l-icazinin Tahkikii Negri ve ir : i ¥
i’ni : i i i i = Soraya Mahdi.  Ayat al-niira AR
Curcani'nin Belagat Alamndaki Eserleriyle Mukayesesi®, Nasrullah Hacimuftiogly, 177 Hﬁ{ﬁﬂiﬁﬁse oea &0?’ what;'ve e, a0 a Y g
s i i \ 7 ing. R n and inspiration in Islam: . o V-
Erzurum 1987, XXI + 156 + 220 s (Danigman: Dog.Dr. M.Nazif Sahinolu : }}l’;'é?i;f:f,?;%?;}‘,%ym,Zr‘IiS’msm plpaliontn man ey P

i dd
essays in lonour of Hermani Landolt. Ed. To )
Lmt\?son. London: Tauris, 2003, pp-169-181. (Howw

i Fray i d to
Tbn STn@ and al-RaEzT construct arguments intendec
define something perhaps indefinable hidden behind

the metaphors of the dya.)
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-‘ghiteddin er-Razi

Fac A Al Cipr. 2ir. Telair i toy Barwedod

: .‘E,-o_ Cyane &gt o ashild sl g Hashy B = gV P 3 =
| : i ey =
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HIISIOS 199,

HACIMUFTUOGLU, Nasrullah, "Fahruddin Er- Razi, Nihayeld'l- I'caz fi Dirayet'l - 'caz'imin Tahkikli
Nesgri va Abdulkéhir el - Clircani'nin Belagal Alanindaki Eserleriyle Mukayesesi", : s ]
Yayinlanmamig Doklora Tezl, (Danigman: Prof. Dr. M. Nazif Sahinogiu), Atatark | ”%.\T:MENNUT.Q‘ _ Le panorama religieus de Fabr
Universitesl, Fen - Edebiyat Fakllesi, Dogu Dillerl ve Edebyalian BalOm{, 1987, ! _ c:l“;-?',l mff?gm' Revue de I'Histoire des Religions,
404 5. T f o B6) pp.263-280 )



Fabr ad-Din ar-Razi (gest. 606/1210) bezeugt seinen Glauben an
dic Macht der Sterne bereits in seinem groBen Korankommentar 3. Sein
K. as-Sirr al-maktam, das in erster Linic ein Werk der Magie ist, enthalt -
gleichwohl manches Astrologische. Fiir cden Huwirizmsah ‘Ala’ ad-Din
Muhammad ibn Tuku3 (reg. 596-617/x19g-1220) schrieb ar-

- """-“-—.._-'.J
|

Razi in persi- , L FRMREDBOIN s :
Spr.ac.he das f( :f!-.A.Eakdm M—‘Ala"?yn fil-a ‘.-i:im as-samdwiya (.kurz al- 3 e zas / SO il J el e szl
Thtiyardt al- Ald’iya genannt}, ein Werk iiber Katarchen in neun T St e ot [ :
Kapiteln ¢, Er hat es spiter selbst ins Arabische iibersetzt & R f P s

; = Rl
. * ._.n\t-'lcn.i.&JlJ_,..ol-u.-.._,:jl_u)i NI

¢ Beispiele dieser astrologisclien Koraninterpretation bei Nallino Raccolta V 34-37. ' . ™

¢ Mss.: Browne Catal. O 3 (p. 158£); Shath nr. 501,3 (p. 20-88); Krause Muathem. p. 48y;
Storey Pers, Lit, II 8%,

* Mss.: Derlin Oct. 2488; Lelden 1078

(= Cod, 1534,| Testa); Chester Bealty 4537; Paris -

~ 2592; Hamidiye 1446 (fol. 108-131); Krause P_daﬂ:a’u'\.' p. 480, : F
MANFRED ULIMANN y DIE NATUR- UND \

D @EHEIMIISSENSOHAFTS
IM ISLAM, LEIDEN 1972, 8.3,Q TR

.

pntroverses"__de :
Fakhr al-Din Razi.. BIE 19 (1937), PP-
) e T L AT e ST ;

5:37  Kraus, P. Les "'
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%a?.tichungen nach Fahr al Din al Razi
und Nasir al Din al Tasi
1913), Pp. 154-167
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HORN, P.  Persian manuscript atiributed to
Fnkhau‘ ddin Razi [GAL I, 506).  Journal of at
the Royal Asiatic Societ - 426-425, L0 s
= .;aaayw #_‘;m? aciety, 1;99. pp. 424-425, |1 gi :
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Wicre- BITEY, Muhassad idn Ahmed, 5731-1048.

fiche e L}'l;lk:;i}l}“i dtEbhE-yd RizI, va nichi-yi

91/ kitZbhiI-y& BIrGnT / a1 AbT Rayhlin Huhomsad

SE978 Ibn Ahcod BLeGnt va el-Mosh3tsh li-ricilat ol-
fihrist, st AbD 1shiq Ibrihie ibn Muhommad

oy
a'rGf bih Chazanfar Tabr¥zl j taghTh wva covda- | ‘@

- hron)
cah va ta'1¥q az Mahdl Huhaggis. Te
Mu'sepasshed Incishirit ve Chip-i Dandshpih-i : *’
Tihran, 1366 [1587) L I

a..zis pe 24 cp. =- (IerdshisEe-1 Danish- { ..:}
gik-1 Tihrin § shuckrsh-'{ 1606) s IQ-
Text in Arabie; tramsloticn and explenstory o 1
notes in Fersien.
Ir-P

=1048. -

zinl, Muhoe=ad ibn Abksad, 973110
D ot BEcEbES-yd ABSE <.e 166 1987)
(Cozd 2)

Inzludes biblivgraphicsl refercnces
(p. lﬂi!—ZB?)d

locludes indexes,

t;f.'blinguphy of Azabic books, vritten h§1 !
AbT Lokt Hubaz=sd ibn Zakarlyd ll-liul.‘:ﬁ -
§257; includen explenctory notes by Hah
Yuhaggiq)

MANFRED ULIMARN, DIE MEDIZIN Iy ISLAM,

= S0/ er-Rpt .

rﬂﬂgk%%'ﬂ ES, Sorja, ‘The Chapter “1lm al-Arit-
matigi” on Number Theory in the Pers;f_m
Encyclopaedia “Hada’iq al-Anwar fi Haqa'iq
al-Asran” of Fakhr ad-Din ar-Razi'. Journal of
Central Asia, 9,2 (December 1986), pp.59-64.

Falretbd R32{
Secepuddin.  [valthwsn )

g*/‘/{-ﬁf{fk'a’b VT, sy (69;8- 203

Ein neun Abschnitte (furug) umfassendes Kapitel iiber ;,Elftf:_ und
Theriaks” bringt auch Fahr ad-Din ar-Razi2, Er beschreibt die Zu-
sammensetzung von sieben verschiedenen Giften3, deren erstes mit dem
ersten in der Daphira al-iskandariya genannten Gift (—S. 330) identisch
ist. Die Gifte bestehen aus 1. Menschenblut und Eselsmilch, z. Léwenhirn,
Vipernfett und Hyénenblut, 3. Kanthariden und MetelnuB (§anz matils),
4. Feilspidnen von Kupfer, Eisen und Schwarzblei, 5. Seidel ,
yéin) und schwarzer Nieswurz®, 6. Saffran, 7. dgyptische

Kampfer. Der achte Abschnitt handelt
iiber die Theriaks.

* Fabr ad-Din Sirr 191 b ult. — 193 b 6.

bast (mazari-

m Opium und
tiber Subtilititen, der neunte

of * Vgl. den dhnlichen Siebenerkatalog bel Ps, Magritl Gaya 269, 15 ff.

- * Datura Metel L., s. Flickiger Pharmakogn. p. 706-708.
* Dieses Gift soll vermittels Blutdiarchde téten.
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I gl R STl el B Slolael — \ g

14. RA;I (Fakhr _al—Din al-), I'tiqadat firaq al-moslimin wal-moshrikin,
édité avec introduction et notes par Taha ‘Abd al-Ra’iif Sa‘d et Mostafa
I-Hawari, Le Caire, Maktabat al-kolliyat- al-azhariyya, 17 X 24 cm
I50 pages. ‘

Edition commerciale. Les deux auteurs ont noy¢ le petit texte de Rizi dans
tm commentaire composé le plus souvent par eux au moyen de textes empruntés
4 des auteurs anciens et qu'ils ont appellé: al-Morshid al-amin ila i‘tigadat firaq
al-moslimin wal-moshrikin.

Tcxtc‘-fme're et bien disposé typographiquement. Aucune indication sur la
source urilisée pour le texte de Rizi,

FAHREDOIN er-RAZT 53

AL-RAZI S Gameadl o ae o dasas lllae ) ol 5

(Fakhr al-din abd Abdallah Muhammad b, “Umar b. al-Husayn)
Theologian, philosopher and exegetist of-Islam; b. Rayy 543/1149, d. Herat 606/1209,

Alter finishing his studies in Rayy, he went to Khwarizm, where he was engaged in
controversies with the Mu‘tazilis, who Terced him to leave the country. In Trans-
oxania he encountered the same opposition. After a number of journeys which

took him to Samarkand and as far as India, he settled down in Herat, where he

passed most of his life. He was an excellent preacher and it is said that his preaching
converted many Karramis (adherents of the anthropomorphic type of exegesis)
to Sunnism. Among his writings is an sncyclopedia of sciences in Persian (Djami*
al- uftinr) which includes an important chapter on the science of music.

al-Mabhahith al-mashrikiyya
QOriental fields of research

300

THE THEORY OF MUSIC IN ARABIC WRITINGS,
(¢.900-1900), AMNON SHILOAH, 1979 Miinchen,

15 ) Eam Ll

215 | al-Rézi

Dedicated to the vizir Kawim al-din, these philosophical researches are divided
into three books, each subdivided into many chapters which in turn are sub-
divided into paragraphs.

(a) Chap. IV of the second book is devoted to the theory of sound. Its six para-
graphs deal with the physical principles of sound production; the causes of acuity
and gravity: the existence of sound outside the faculty of hearing; on echo.
offering the hypothesis that a singer's voice is weaker in the desert than under
roof because it is perceived together with the echo; (b) chap. 11l of the third
book is devoted to the senses; paragraph four deals with the hearing faculty,
describing how sounds reach it.

Mss:
F-Pn, Ar. 6830, 269 ff., 280 x 165 (210 x 115) mm., 251,
a{95a-96b); b(199a-201a).

Bibliography: Br. 1, 506-508; § I, 920-924; El1%, 11, p. 751-755; Farmer, Sources, 234
(refers to Djami® al<ulim), K KH 3924,

R ¢ A
-__#_—__-_"‘!

e be‘.,&

01555 JOMIER, J. La miséricofde de Dicu ci ses
dons selon Fahr al-Din al-Razi. MUSJ 49
(1975-6) pp. 707-726.

Tuhreddiner Faciove goe
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297.501
RALM

'Umsr b, al-Husayn

(Al-Mshsul £i *ilm 'usul al-figh)= Al-Mah-
rool methodology of Islamic Jurisprudence

Sedls i g, pde 5 Jeaaak
Opend e e o Ol o 4o
‘,_,],*.l " )

in 4; 24 cm.- (Diaml'a al-Tmam Muham-
Su'ud al- ~Islamiyys, Ladinat al-buhuth wa
al-ta'lif wa al- tardjuma wa al-nashr; 13)

med b.

1. Figh I, Al-'Ulwani, Taha nj
(ed.) II. Author {Anbtc) III. Title IV. Title

(Arabic) V. Title: Al-HKah'sool methodology of
"Islamic jucisprudence VI. (Serles)

abir Fayysd

287

tion pour le
ARDE,M. Un index en prépara

. .3%?“ commentaire de Fapr al-Din al-Raz.

P "L Arabica, 33 (1986) pp.183-384

KAZT

Al-Rezi, Fakhr al-Din Abu Abd Allsh Muhammad b,

-)f?

2670 JOMIER,].  Fukhr al-Din al- -Razi
'-jm"EOE;H 12100 et les commentaires du Coran
gt

Ny \ e T plus dnciens, Institar Dominicain d'Erudes
e e

;—.;JDJA/ er- /?ﬁZJ

hreddin er-Razi ve irade gorigi.

Universilesi,

e s, Orientales dv Caire: Mélanges. 1 MIDEO . 13
AT (1982) pp 45172

12 KASIM 1992

Sosyal Bilimlcr Enstitiisd. Konya. 1990, 88s.

Dangman: Pml‘ Dr.Serafeddin Goleik.

ur\, e (n.-,_/mm)-

(DTQ\N\AW quL\Mf “\ ?‘Z '7/33

BADEMCL Abdulmuttalip. Bil. Uz.
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3222. Abu-Sa‘da, Mubammad Husaini: An- Nafs wa-huli-
duha ‘inda Fahr-ad-Din ar-Razi: dirdsa tahliliya naqdwa
mugarana / _Mubammad Husaini Abi-Sa'da. - Tab‘a 1. -
Al-Qihira: Sarikat as-Safa, 1989. - 4128,

Inhalt: Die Ewigkeit der Seele in der Philosophic des Fahr
ad-Din ar-Razi, 1150 - 1210 n.Chr. - In arab. Schrift. arab.
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Arabic and Islamic studies in honor of H. A R.
Gibb, 1965, pp. 36-52
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3199, Fahr-ad-Din arRizi, Mubsmmsd baUmar: Mur @RV o5
ndzara {1 ‘rradd tald “n-nusard Fauhr-ud-Din arRad Abil- h‘""a
‘Abdallah Muhammud fon-‘Umar. Taqdim wa-ahaig fF
|Gurp al-lstimi.

tAbd-al-Magid an-Naggar. - Bairit; Dar 8
1986, - 92 5.
Inhalisangabe: Widerlegung des Christentums. = Text arub.

- In arab. Schrift. = Fahr-ad-Din ar-Razi: 1150 - 1210
21 A 11075
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KAS] W "R Fakhs al-Din Mupamnad ibn Usar, Sl
@ . tl?:h::bwr:-:% \~hilmat 204 MUHIBBU- DIN, Murtada A., ‘Imam h
Gl ..Lfn:, / ,__’m_” i Fakhr Al-Din Al-Razi Philosophzcal Theology™ rﬁx"m vy
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SHIHADEH Ayman,
The Teleological Ethics of Fakhr al-Din al-Razi.

Leiden-Boston, Brill, 2006, 280 p.
ISBN: 978-9004149915

Sous cetitre de type monographique, Ayman Shi-
hadeh invite son lecteura un parcoursdansl'ensemble
de la pensée éthique de la théologie musulmane mé-
diévale. Partant d'un classement chronologique aussi
serré que possible de l'ceuvre immense et polymorphe
de Razi, il retrace les étapes de son évolution. Depuis
une premiére phase « théologique » (K. fi ustil al-din),
alignée sur les principales thése de I'ash‘arisme, Razi
passe par une étape plus nettement philosophique (al-
Mabahit al-masrigiyya, al-Mulahhas fial-hikma wa-al-
mantiq) pour aboutir a une théorie plus personnelle
(le grand Tafsir, al-Matdlib al-“aliya min al-‘ilm al-ilahi).
Cet exposé s'articule en plusieurs points:

La théorie de l'action d'abord. Il s'agit des mo-
dalités de la production des actions. Ol et quand
se situe la capacité de décider et d'accomplir, cette
qudra si importante aux yeux des mu'tazilites — par
rapport a la décision et a la puissance divine de pro-
duire I'action (humaine)? Aprés s'étre aligné sur des
positions asharites communes, Razi sorientera vers
une théoriede la conjonction entre capacité humaine
et motivation préférencielle (le muraggih). Bien str,

- cela s'insére dans une vision clairement prédestinatio-
niste de la destinée humaine, car c’est Dieu qui crée
le targih. Razi rejette |'idée ash'arite du kasb, concept
vide de sens de son point de vue.

Quant a la qualification morale des actes, Razi
soppose a l'idée mu'tazilite que la raison peut, sans
I'assistance de la Révélation, distinguer pour partie en-
treactes bons et mauvais. Pour les mu'‘tazilites, il existe
des actes intrinséquement bons ou mauvais, et Dieu
Lui-mémeagit selon cette distinction, ce que rejettent
les ash‘arites. Pour ces derniers, les hommes agissent
par pure recherche de leur plaisir personnel et ne sont
pas capables d'établir unedistinctionentrele bienetle
mal. Seul Dieu peut les en informer. Enderniéreanalyse,
est bien ce que Dieu ordonne, est mal ce qu'll interdit.
Clest |a position adoptée par Razi au début de son
ceuvre. Plus tard, il la perfectionne, suivant I'idée qu'il
fautbien quelaraison humaine puisse se représenter le
bien pouryassentirensuite en obéissant a la Révélation.
Maisla Révélation estindispensable, car contrairement
a l'affirmation mu'tazilite, la qualification bonne ou
mauvaise des actes n'est nullement une évidence. Une
fois acquisela foidans laRévélation, le croyants'engage
dans un cheminement vers la perfection (kamal) qui
lui procure un plaisir supérieur. Clest l'esprit, ame
rationnelle — dont le corps est un simple outil — qui
se perfectionne au cours de la vie. Les esprits humains,

soumis aux déterminations des dmes célestes (plané-
taires), sont d'espéces trés diverses, tous ne sont pas
destinés a rejoindre la proximité divine. Au sommet
de la hiérarchie spirituelle se trouvent les maitres de
I'exercice spirituel (le soufisme). La félicité supréme
réside en effet dans la connaissance de Dieu. Toute-
fois, l'obtention des plus hauts degrés de science et de
perfection —cas des prophétes et des grands saints
(awliya@’) - ne dépend pas d'une nature spécifique,
mais d'une élection divine leurayant conféré cette per-
fection de insan kamil. Dans al-Matalib al-aliya, Razi
postule I'existence d'un de ces étre parfaits entre tous
a chaque génération (cycle, dawr), celui que les soufis
nommentle « Péle ».Ladestinée de’homme se trouve
finalisée par une eschatologie de type mystique: c'est
bien la jonction avec les haqd'iq divine qui constitue
la fin ultime du croyant.

La derniére partie de l'ouvrage, et la plus nova-
trice, est consacrée a l'édition du texte arabe et au
commentaire de la Risdla damm al-laddat. Ce texte as-
sezbref (53 p.) étaitrestéinéditetinconnuacejour.Son
intérét réside toutefois dans sa date rardive: composé
en 1208, il est sans doute le dernier texte rédigé par
Razl. Le grand théologien y décrit les plaisirs sensibles
ou «imaginaires» (I'amour du pouvoir, du prestige
social) comme le fait des Ames viles, comme des satis-
factions éphéméres, liées a beaucoup de souffrances,
pour ainsi dire irréelles. Quant au plaisir intellectuel,
quoique d'un genre plus élevé, il est bien limité du fait
del'incapacité deshommesaarriveraune certitude. Si
laraison permetde se préserver de bien deserreurs, elle
menela plupart dutempsa se contenter dopinions, de
conjectures. Cetultime constat d’ignorance ne résulte
pas d'un scepticisme au sens philosophique. S'il a pu
inspirer certains points de vue d'Ilbn Taymiyya contre
les philosophes et les théologiens, il est a comprendre
amon sensavec cette touche de soufismesi prégnante
dans la pensée de Razi: la sagesse commengant la ol
la perplexité (hayra) de la raison libére I'individu de
I'hypnotisme des associations spéculatives.

Un des mérites de I'ouvrage tres précis et docu-
menté de A. Shihadeh est de montrer l'interpéné-
tration entre des disciplines trop souvent dissociées:
kalam, falsafa, soufisme (voire chiisme) se rejoignent
dans l'ceuvre de Razi, se complétent ou s'affrontent

— a l'instar du discours ghazalien, amplement cité et
commenté au cours de ces pages. lls ne constituent
en aucun cas des « couloirs» séparés, dotés d'une
méthodologie complétement indépendante. Ce
bel ouvrage est a chaque page une invitation a la
réflexion sur la pertinence actuelle de la pensée
éthique en Islam classique.

Pierre Lary
Ephe - Paris
|
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MANZOORUDDIN AHMAD
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As discussed earlier, the mashayikh used to serve as the source of inspiration both.
to the subjects and the ruIcrls.

Report of the Commission on Marriage and Family Laws, also reproduced by
Khurshid Ahmad in his Marrfagc Commission X-Rayed, (Karachi: 1959) p. 35.

Ibid., p. 41
Mawland’s Note of Dissent wfns published separately in the Government Gazette.

Op. cit., Khurshid, ch. iv. i

Ibid., p. 251.
The statement of the 209 Ufama on Muslim Fam:bl Laws Ordinance 1961  translated

and edited by Mian Tufail Muhammad (Lahore n.d.), pp. 17-42.

Ibid., pp. 44-48.

Ibid., pp. 49-54-

Ibid., pp. 55-56. [

Ibid., pp. 67-72. | '

Annual Report of APWA 1971-62 p- 3. o
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IMAM FAKHR AL-DIN AL-RAZI AND HIS CRITICS
M. SAGHIR HASAN MA‘SOMI

Abli ‘Abd Allah, Abu’l-Fadl,! Muhammad ibn ‘Umar al-Riz
(d. 606/1209), well-known as Imam Razi and Fakhr Razi 2, is one of
the greatest exponents of Islam of all ages and is rightly regarded as the
Hujjat al-Islam, the proof of Islam, after Imam Ghazzali, This great
encyclopaedist excelled his contemporary scholars as a philosopher,
historian, mathematician, astronomer, physician, theologian and exegesist.
He has so far not received due attention from the orientalists, not even
from the Muslim scholars, His magnum opus, known as al-Tafsir al-Kabir,
and other valuable works like K. al-Muhassal, and Lubdb al-Isharat
have been popular among the students of Islamic sciences.

For his erudition and scholarship he was favoured with the title
of Shaykh al-Islam, and there gathered around him a large number of
disciples and admirers including kings, rulers and learned judges and
sifis,

His Life ;

Born at Rayy-Jibal in a Shafi‘ite and Ash‘arite family on the 25th
Ramadan 543 or 544/1149-50, Imim Razi was educated by his father,
Diya’ al-Din ‘Umar,3 celebrated as Khatib al-Rayy and hence his title
“Ibn Khatib al-Rayy.” Imam Razi studied Islamic Sciences with his
father till the latter died.4 He studied with al-Kamil al-Simnani® for a
period, returned to Rayy to study with al-Majd al-Jili whom he accom-
panied to Maraghah reading for a long time Philosophy and ‘Ilm-
al-Kalam. It is said that the Imam could read the the.logical treatise
al-Shamil fi *Usil al-Din of Imam al-Haramain from his memory. The
chain of his teachers in Figh and ’Usdl goes back to Imdm Shafi‘i and
that of his teachiers in theology to Imdm *Abu’l-Hasan al-Ash‘ari.é

Having mastered philosophy, Kalam and other Islamic Sciences,
Imam Razi travelled to Bukhara, Khwiarazm and Mawara’an-Nahr
(Transoxiana) and held discussions with the local savants who were
impressed by his memory, forcelul speech and irrefutable arguments,
but compelled him to leave their cities,

Imdm Razi undoubtedly passed his early days in troubles and
turmoils and, as Ibn al-Qifti has it,? he fell ill and remained in a sad
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SOUNRA GELEN JUKUNMAN

FAHRI Ali (1948- ): Makedonya vatandagi Tiirk

soylu sair. Uskiip’te dogdu. Ogretmen okulu-
nu bitirdi. 1971’ de Birlik gazetesinde ¢alisma-
ya bagladi. Seving ve Tomurcuk dergilerinin
sorumlulugunu yapti. Uskiip’teki Orhan Veli
Kanik edebiyat-dram toplulugunda galisti.
Yeni Yol Demeginde Yahya Kemal Beyath
edebiyat kolunu kurup bagkanhgmi yapti.
Eserleri/Siir: Mangal (1984), Nal (1984), Tki
Yiirekli, Su Agwrlast ve Kayadan Kopmadh.
Kay.: Hasan Mercan, Balkanlarda Cagday Tiirk
Siiri Antolojisi. 2000, TYA s. 397. =o[. ISIK

_;f(} hred s A LR:;

FAHRIDHN

ihtisas yapmak iizere Almanya’ya gonderildi.
Berlin Tip Fakiiltesinde ihtisasini tamamladi.
Askeri Tibbiye’de yirmi y1l Midavat-i Sihhhi-
yye ve Hifzisstha derslerini okuttu. Eserle-
ri/Manzum: [skodra Tarih-i Harbi (Ist.
1329/1913). Mesleki: Hifzi's-sithha, Hifz1's-
Sthhat-i Beger, Hifzi's-Sthhat-i Mevdagi, Siyam
ve Erkén-1 Déire-i Din-i Islam. Iimii'l-Arz, flm-
i Me'adin, Tibb-t Nebevi'den Tababet ve
Hifzi's-Sihha, Muddvat-1 Sthhiyve. Miintaha-
bét-1 Sthhiyye, Kolera ve Tedavi-i Mukieziye,
Hifzi's-Sihhat-t Istigalat-1 Zihniyye.

Kay.: OBBSKA 1/632; TA 16/83. =0 Yaz.Kil.

FAHRI Kaya bk. KAYA, Fahri .
FAHRI Romani Seid Ekrem (1840-1914): Oz-

FAHRI Kemal (1907-1966): Kazakistan dil bil- bekistan sairi. Hocend’de dogdu ve orada ya-

gini. Kazakistan’in Sozak ilgesi, Sozak ko-
yiinde dogdu. Kiigiik yagta yetim kaldi. Co-
cuklar evinde biiyiidii. llkokulu burada, ortao-
kul ve iiniversiteyi Tagkent’te bitirdi. 1928’de
Erler Maarifi Enstitiisiimde, 1934’te Medeniy
Kurilis Enstitiisiinde okudu. 1927-1934’te tek-
nik okul ve enstitiilerde dgretmenlik; 1937°de
Dil ve Edebiyat Enstitiisiinde yiiksek lisans
yapti. 1942-1945te 2. Diinya Savagina katil-
di. 1946°da “Ozbek Orfografiyesining Esas-
leri” konusunda adaylik tezini hazirladi. 1925-
1934’te dil ve imla konularninda birgok makale
yazd1. Ozbek Orfografiyasining Esasiy Kaide-
leri ve Hazirgi Zaman Ozbek Tili eserlerinin
yazarlarindandi. Tagkent’te vefat etti. Eser-
leri: Hazirgi Zeman Ozbek Tili (Taskent 1953),
Ozbek Tili Leksikast (Taskent 1953), Kogma
Geplerge Dair Meseleler (Taskent 1955), Ha-
zirgi Ozbek Edebiy Tili (1. C., Taskent 1957),
Milliy Alfavitning Unifikatsiyasige Dair (Tas-
kent 1963). Ders kitaplari: Mekteblerde Imla
Okatis Metodikasiden Kollenme (A. Gulamov
ve H. Gaziyev ile ortak yazim, 1937), Gram-
matika ve Orfografiya (1938-1939), Sistemali
Diktantler Toplemi (1938), Ozbek Tili Dersligi
(1940-41).

Kay.: S. Siikiirov, D. Bazarov, Uzbekskoe Sovyetsk-
oe Yazikoznanie, Taskent 1986; E. Fazilov, E. Beg-
matov, “Ellame Tilsunas”, Ozbek Tili ve Edebiyan,
Taskent 1977, say1:5, s. 43-46. =¢M. RAHMANOV

FAHRI Mermer, bk. MERMER, Fahri

FAHRI Pasa (1860-1932): Tabip tarihgi. Istan-

bul’da dogdu. Adi Mehmed Fahri’dir. Babasi
Muhasebeci Siileyman Beydir. Amasya’da,
Farsga, Arapca ve Fransizcayi ozel olarak 6§-
rendi. Istanbul’da Askeri Tibbiyye’yi bitirdi.

sadi. Zii’l-lisaneyn yani iki dilli diye tanindi.
Kiiciik yasta yetim kaldi. Zanaatgilik ve ¢ift-
¢ilikle ugrast. Omrii zorluklar iginde gecti.
Kendi diizenleyip, yazdi@ siirlerinin iki niisha
beyazi giiniimiize ulagti. Biri gairin torunu M.
Eyyamov, digeri Rahim Celil tarafindan sak-
lanmaktadir. 416 sayfadan olusan elyazmada
kendi siirlerinin yaninda, doneminin sairlerin-
den 6rnekler de verdi. Eserine; Nevii gazelle-
rine bagladigt muhammesleri, Yusuf Seyrami
muhammesine bagladig1 miisebba, Ozbek ve
Tacik dillerinde yazdig1 siirleri ve Zevki'nin
pek bilinmeyen giirleri de girdi. Eseri: Mec-
mua-i Se'rha (Diiganbe 1964).

Kay.: Fahriy Romaniy ve Ozbek Edibleri, LDPI
Eserleri, XXXIV Leninabad, 1970: E. Sadiyev,
“Fahriy Romaniy”, Ozbek-Tacik Edebiy Alakalart
Tarihiden, Taskent 1973, s. 85-96. ==S. RAHMA-
NOVA

FAHRIDDIN Raz (6.2.1149-29.3.1210): Ozbe-

kistan tefsir ve keldm bilgini. Rey’de dogdu.
Tam adi Abdullah Muhammed b. Umar b.
Hiiseyn b. Hasan b. Ali Taberistan-1 Razi’dir.
imam Fahr, Fakih Safi'i ve Fahr Razi adiyla
tanind1. Rey hatibi Ziyaeddin Omerin ogludur.
Rey, Meraga ve Harezm’de 6grenimini bitirdi.
Sultan Muhammed Harezmsah devrinde yasa-
di. Buhara, Semerkand, Gazne ve Hindistan’da
hocalik yapti. Daha sonra kendi adina yaptini-

- lan medresede ders verdi. Kendisini gekeme-

yenler tarafindan zehirletilerek oldiiriildu. He-
rat yakinlarindaki Muzdaban kdyiine defnedil-
di. Giiglii bir hafiza sahibiydi. Ug yiiz bin ha-
disi ezbere bilmekteydi. Kendinden ©nceki
bazi miitefekkirlerin talimatina siiphe ile bak-
tig1 igin “Imam el -Miigekkin” lakabi verildi.
Gazzili’den yiizyil sonra yasayan Fahreddin

TURK DUNYASI ORTAK EDEBIYATI: Tiirk Diinyas:
Edebiyatciarr Ansiklopedesi, ¢. IV, ANKARA 2004.
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“One mustard seed of love is dearer to me
than seventy years of worship without love”.
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Razi, Fakhar Al-Din (1149—?)

The intellectual life of Islam after the
attacks of Ash‘ari and Ghazali upon rationalistic
philosophy can be largely described as the
gradual transition from the Arationalism of
ristotelian philosophy toward the intuitive and
illuminative wisdom of the Ishraqis and Sufis.
Although Islam began to weaken politically and
culturally during the later part of the ‘ Abbasid
Caliphate, Muslim thought especially in the
Shi‘ah world continued the process of divorcing
itself from the categories of Peripatetic
philosophy.

One of the most influential and colourful
figures in this movement, who played a major
role in the attack against the rationalists, was
Fakhr al-Din Razi, who is considered to be the
reviver of [slam in the sixth-twelfth century as
Ghazali was in the fifth/eleventh. Razi is in
many ways a second Ghazaliy in fact he may
without exaggeration be considered to be one
of the greatest Muslim theologians.

Abu al-Fadl Muhammad ibn ‘Umar,
known as Fakhr al-Din Razi and also as Imam
Fakhr, ib al-khatib, and Imam al-Mushakkikin
(the Imam of the Doubters), was born in Rayy
in Northern Persia in 543/1149 in a family of
scholars who came originally from Tabasristan.
His father, Dia’ al-Din, was a well-known
scholar in Rayy and was Imam Fakhr’s first
teacher.
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Fakhr al-Din al-Razi on God as al-Khaliq

Jane Dammen McAuliffe

INTRODUCTION

References to God’s creative activity are spread generously
throughout the entire Qur'an. Few themes are more persistent or
more central. Few topics have occasioned more theological and philo-
sophical disputation than that cluster of questions about the Crea-
tor and His creation, questions of time, of particularity, of divine
knowledge, of endurance and sustenance. As a source for the Is-
lamic adjudication of these issues the Qur’an has proven, to gen-
erations of its exegetes, to be both tantalizing and frustrating. The
very multiplicity of Qur’anic ayat (verses) about creation, and their
broad dispersal through the canon, militate against developing the
sort of tidy doctrinal statement dear to the hearts of systematic theo-
logians of whatever religious persuasion. The Qur’anic depiction
of creation is fluid and diffuse, an exegetical challenge and conun-
drum stubbornly resistant to reductive schematization.

Even from the lexical point of view, variety is a hallmark of
the Qui’anic portrayal of creation. No single Arabic stem, in either
its verbal or nominal forms, suffices. A plurality of terms is used
to denote the Creator and His creative activity.! Three active par-
ticiples may be noted in particular, their prominence highlighted by
a combined appearance in sirat al-hashr 59.24: “He is God, al-khalig,
al-bari’, al-musawwir; His are the most beautiful names (al-asma’
al-hbusna).” Much philological exegesis has attempted to explicate
the particular connotations of these and the other Qur’anic expres-
sions which announce aspects of creation. Certainly the most con-
spicuous stem, however, the one most frequently encountered, is the
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triliteral KhLQ. References to God as al-khalig, to forms of the verb
khalaga and to the verbal noun al-khalq occur well over two hun-
dred times in the Qur’an.? Not unexpectedly, then, it is precisely
this conflux of terms which has provoked the most extensive exe-
getical analysis.

To choose but a few passages for particular attention invites,
of course, the charge of systemic methodological distortion.? Yet
any attempt to survey all the uses of khalaga and its derivatives is
equally doomed, this time on grounds of inevitable superficiality.
There is thus no escape from the need for selectivity, albeit a justi-
fied selectivity. In light of such considerations, this work will focus
upon the exegetical analysis of two uses of the verb khalaqa, sirat
al-bagarab 2.21 and sarat al-‘alag 96.1-2. The first of these pas-
sages is the initial Qur’anic use of the stem KALQ, while the second
is often cited as the earliest revelation to Muhammad. Within the
corpus of Qur’anic tafdsir (commentaries), the first mention of a
key term or concept is not infrequently the occasion for extended
discussion of it. In the case of khalaga, there is the further quali-
fication that the notion of ‘first mention’ may carry either a textual
or a chronological signification. In the order of the text, therefore,
the use of khalaga in siirat al-baqarab 2.21 is primary. Within the
traditional account of revelatory chronology, however, precedence
is given to its use in sirat al-‘alag 96.1-2.

The further choice of which among the abundance of extant
exegetical materials would likely prove most enlightening was dic-
tated by this volume’s thematic concern for philosophical reflection,
be that broadly or narrowly defined. Qur’anic commentaries are tra-
ditionally classified into two categories. The first of these, al-tafsir
bi-al-ma’thur, represents interpretation based largely on transmit-
ted materials (hadith). The second, al-tafsir bi-al-ra’y, is commonly
understood (and to some extent denigrated) as interpretation based
on one’s own reflections and opinions. Perhaps the most illustrious
member of this latter group is the twelfth-century zafsir (commen-
tary) published under the titles Mafatih al-ghayb [Keys to the in-
vistble| and al-Tafsir al-kabir [ The great commentary].

Its author, Fakhr al-Din al-Razi, was born in Rayy, a city which
has now been absorbed by the urban sprawl of Tehran. His birthdate
is usually given as 543/1149 or 544/1150, little more than a century
before the final Mongol incursions into Transoxania and western
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23. TEMEL ISLAM BILIMLERI ANABILIM DALI
YUKSEK LISANS 1993

Bodur, Neset: "Tahammulu'l-Hadis ve Cesitleri” Yiiksek Lisans
Tezi, (Damgman: Prof. Dr. Talat Kogyigit), VII+99 s.

Girig boliimiinde, genel olarak hadis ve. hadis ilminden bahsettim. Hadis,

siinnet, haber ve eser gibi kelimelerin liigat ve islahat manalariu verdikten son-
ra agikilamalarim yapiun. Yine girig boliimiinde, hadis ve siinnetin d§renim ve-
Ggretimi, siinnetin slam dinindeki yeri iizerinde durdum.

Birinci béliimde, tezin esasim olugturan tahammuliin agiklamasim yaptik-
tan sonra, tahammuliin hangi hallerde ve yaglarda olacagini, hadisleri toplama-
ya sevkeden dmilleri ve hadislerin alinmasi igin yapilan seyahatlere kisaca
igaret ettim. '

Ikinci boliimde, Hadis Tahammiil Cegitleri yer altyor. Bu béliimde, sekiz
olan hadis alma yollarint ayri ayn: taniuttim. Zaman zaman bu yollardan hangisi-
nin daha sihhatli olacag iizerinde durdum. Bir talam ihtilaflara rafmen, semd,
kerdet, icAzet, miindvele, mitkdtebe, i'lamu's-geyh, vastyyet ve vicadet olarak sira-
lanan bu yollanin hadisgilerin ¢ofu tarafindan, hadis alma yollar: olarak kabul
edildifini ortaya ko_)\dul.z

Sonug boliimiinde isé, hadislerin alinmast ve rivayeti iginin hem zor, hem
de ok megakkatli bir is oldugunu, siradan bir gey olmadigm: vurguladim.

Cabiskan, Ismail: "Kur'an-1 Kerim'e Gére Tevessiil ve Vesile Kav--

ramlan" Yiiksek Lisans Tezi (Danigman: Prof. Salih Akdemir),
XIII-138 sayfa. :

“Kur'dn-r Kerim'e Gore Tevessiil ve Vesile Kavramlart” adli Yiiksek Lisans
Tezi giris ve iki ana biliimden olugmaktadir.

Giriste, arashrma konumuz ve énemi, konuyla ilgili kaynaklarin durumu ve
klamalarda bulunduk. >

Birinci béliimde, tevessiil ve vesilenin liigat ve kavram manalar: ile her iki
" kavramun ortaya g¢agint inceledik. Ardindan Kur'dn'daki vesile ayetleri ve bu
ayetler iizerinde milfessirlerin yorumlarim kargilashrmal olarak degerlendirdik.
Ayrica insamin'Allah'a daha ¢ok yakin olabilmesi igin neler yapmas: gerektigi,
bu baglamda Allah-insan arasmnda kigilerin aract olup olamayacaklar: konusunu
bu béliimde ele aldik. Duada vesile bu boliimiin son konusunu olusturmaktadir. .

Ikinci béliimiin konusu, tatbikatta tevessiil ve vesiledir. Bu biliimde, Pey-
gamber (a.s.) ve ashab devrindeki uygulamalar ile daha sonraki dinemlerdeki

uygulamalar inceledik. Farkl: gériislerde olan alimlerin ileri siirdiikleri delilleri '

kargilagtirdik. Béliimiin sonunda da bu konularda cereyan eden tartisma ve eleg-
tiriler hakkinda kisa bir izahda bulunduk.

216

Sonug boliimiinde Islami nasslar ile alimlerin yorumlarindan ¢ikardigimz
sonuglan siraladik. Buna gére, insanin Allah'a yakin olabilmesi icin Kur'dn'da
ve Restilullah'in siinnetinde bildirilen giizel igleri (salih amel) yapmasi yeterlidir.
Kigilerin bu konuda vasita olmalanna gerek yoktur. Ancak Peygamber ve onun

-varisleri olan alimler ve miirgitler insanlara Allah'in yolunu gbstermek hususun-

da teblif ve irgat vazifesini yerine getirmek zorundadirlar. Duada da insanmn Al-
lah'a hugu icinde ve samimi bir niyetle yonelmesi halinde, Allah ona icabet
edecelktir. Duanin en giizeli hichir vasitay: araya koymadan direkt Allah'a yapi-
lamidr.

Celik, Hiiseyin: "Fahruddin er-Rézi'ye Gore insamin Yaratilis1”,
Yiiksek Lisans Tezi, (Danigsman: Prof. Dr. Salih Akdemir), 164
5.

Hicri VI. asirda yagamg, Islami ilimlerin hemen hepsinde geriye bir ¢ok
onemli eser birakmg olan Fahreddin er Razi'nin birgok yonii araghnhp incelen-
migtir. Ancak er-Razi‘nin tefsiri Mefatihu'l-Gayb'de insanm yaratilisi ile ilgili
ayetler haklanda belirtmiy oldugu goriislerinin giiniimiize kadar incelenmemig
olmas: kanaatimizce ilmi bir eksikliktir.

Fahruddin er-Razi'nin bu konudaki diigiincelerini incelemek igin yapmig ol-
dugumuz arasnrmamizda gérdik ki; miifessirimiz er-Razi caginuzdaki tip ve
embriyoloji ilminin sahip oldugu modern aletlerden yoksun olmasina ragmen,
insamun yaratiligt ile ilgili olan meni, nutfe, nutfetiin emgac ve ii¢ karanltk mese-
lesinde ¢agimizin modern embriyoloji ilmi verilerine mutabik bilgiler vermigtir.
Ancak bu olumlu bilgilerin yarusira sulb, teraib, alaka, mudga ve ceninde yarati-
ligin tamamlanip ruhun verilmesi hususlarinda gerek er-Razi, gerekse difer mii-
fessirler ¢aglarindaki tip ilminin gelismemis olmas: ve giiniimiiz embriyoloji
aletlerinin olmayisindan dolay: hataya diigmiiglerdir.

Bunun icin giiniimiizde bu hatalardan arindinilmug bir tefsire ihtiyag vardir.
Bu ise ancak iilkemizde ve diger Islam iilkelerinde Kur'an sahasinda uzmenlag-
mug olan ilim adamlarinin, moden ilimlerle ilgili olan ayetleri tefsir ederken sa-
halannda uzmanlagmis diger bilim adamlaryla kargilikh gériis aligveriginde
bulunmalari ve bu sahada biran once gal baglamalar: gerekmelktedir.
Zira unutulmamalidir ki, hizmetlerin en gereflisi Kur'an'a yapilan hizmettir:

Celikel-', Hiiseyin: "Islam Hukukunda Hakimin Gérev ve Yetkile-
ri", Yiiksek Lisans Tezi, (Damgman: Dog. Dr. ibrahim Calis-
kan).

Tez giris, dért boliim ve sonugtan olugmakiadtr,

Giris'te Konunun énemi, sintrlandinimasi ve sunulusu hakkinda bilgi veril-
migtir. Birinci Boliimde, hakimligin tarihgesi ele alinmig, Islam'dan énceki hukuk
sistemleri ile Islam Hukuku dénemindeki hakimlik hakkimda bilgi verilmigtir.
lkinci Baliimde, Kaza ve Fetva kavramlan iizerinde durnlmug, kaza ve fetvann
biribiriyle ve hakimle iliskisi anlanlmgtir. Ugiincii Béliimiin konusu hakimin gi-
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Translation / Ubersetzung

(obo0t%)

Das Testament (Wasiyya) von Imam Fahruddin ar-Razi (gest.
606/1210) -
N . MADDE YAYIMLANDIKTAN
Eingeleitet und iibersetzt von Hiiseyin Ugan SONRA %ﬁ‘:i =N DOKU MAN
B Tenmz ms

Abstract

Legitimacy of will and testament has always received recognition from almost
all legal systems. Will and testaments by their very nature are documents of
outstanding significance through which the scholars’ ingenious life experiences
and practices together with their religious reflections on how to achieve religious
enlightenment in order to reach the ultimate truth are relayed to present-time
philosophers. Fahruddin ar-Raz1 reserved for himself a noteworthy place in the
history of Islamic thinking in that he himself kept the tradition of leaving will
and testament behind.

Keywords

Fa?ruddin ar-Razi, Testament (Wasiyya), last will, kalam, philosophy, philoso-
phical kalam, chain of authorisation, religious enlightenment

Linguistisch bedeutet das arabischstimmige Wort wasiyya ,,anlegen, verbinden
und empfehlen®,! Als juristischer Begriff wird wagiyya so definiert, ,,dass je-
mand sein Vermogen oder den Nutzen (manfa'a) aus seinem Vermdgen einer
Person oder einer wohltitigen Organisation ohne Gegenleistung vor seinem Tod
spendet oder dass jemand jemanden in Bezug auf die Verfiigung iiber sein Ver-
mobgen und die Melioration seiner Kinder vor seinem Tod autorisiert, so dass
dies in beiden Fillen nach seinem Tod Giltigkeit gewinnt.“ 2

% Hiiseyin Ugan, M.A., ist wissenschaftlicher Mitarbeiter am Institut fiir Islamische Theologie
(IIT) der Universitit Osnabrick und Doktorand.

1  Az-Zabidi, Abu -Fayd Muhammad al-Murtada b. Muhammad b. Muhammad b. ‘Abd ar-Razzaq
az-Zabidi al-HusaynT (gest. 1205/1791), Tagu I-'Arils min gawdhiri l-qamiis, Daru 1-Hidaya,
0.0., 0.J, Bd. XXXX, S. 2074f.

2 Vgl Tahanawi, Muhammad b. "Alf b. Muhammad Hamid at-Tahanawi al-Farigl (gest. nach
1158/1745), Kassafu istilahati Lfuniin wa I-‘uliim, ed. ‘Alf Dahrii, Maktabat Lubnan, Beirut

1996, Bd. 11, S. 1794; Bilmen Omer Nasuhi, Hukuku Islamiyye ve Istilahat: Fikhiyye Kamusu, is-

Hikma, vol. 7, p. 88-99, ISSN: 2191-0456 (print), 2365-4945 (onlinc)
© 2016 Vandenhoeck & Ruprecht GmbH & Co. KG, Géttingen
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Der Mensch, der einerseits mit dem Diesseits und andererseits mit dem Jenseits
verbunden ist, erreicht im Allgemeinen im Diesseits nicht all seine Ziele. Des-
halb wird die Legitimierung des Testaments mit einigen Unterschieden in nahezu
allen Rechtssystemen akzeptiert.”

Es ist bekannt, dass die Menschen im Laufe der Geschichte miindlich oder
schriftlich Testamente verfiigten. In Chroniken- und fabagdt-Biichern werden
nicht selten Testamente von Gelehrten erwihnt,! Betrachtet man solche Testa-
mente, erkennt man, dass diese im Allgemeinen erfiillte und nicht erfiillte Wiin-
sche, Reue, die Regelung von Erbangelegenheiten, die Erfiillung von letzten
Wiinschen, Hoffnungen beziiglich des Jenseits, Lebenserfahrungen und Rat-
schliage fiir Familienmitglieder bzw. Freunde enthalten.

Wasiyya ist aus juristischer Sicht ein sehr weitrdumiger Begriff, dessen Umset-
zung nach dem Tod viele wichtige Folgen nach sich zieht. Um den Rahmen
dieser Arbeit nicht zu sprengen, wird der wasiyya-Begriff nicht aus juristischer
Sicht behandelt werden. Es werden zwar die wichtigen neuen Perspektiven, die
ar-Razi der kaldm-Wissenschaft und Philosophie erdffnete, kurz erwihnt, aber
nicht vertieft werden. Hingegen werden das Leben und Wirken ar-Razis, der in
der islamischen Geistesgeschichte einen wichtigen Stellenwert hat, kurz behan-
delt, die Authentizitit seines Testaments untersucht und dieses ins Deutsche
iibersetzt. Ans Ende der Ubersetzung des Testaments ist der arabische Original-
text beigefligt. .

Der vollstindige Name ar-Razis lautet Abii ‘Abdillah (Abi 1-Fadl) Fapruddin
Muhammad b. ‘Umar b. Husayn b. Hasan b. ‘All at-Taymi al-BaliI at-
Tabaristani ar-Razi.’ Br wurde am 5. Ramadan 544 (25. Januar 1150) in Ray, der
Hauptstadt des grofien Seldschuken-Reiches, die in der Nihe des heutigen Tehe-
ran liegt, geboren.6 Ar-Razi, der bereits in jungen Jahren mit seinem Studium

tanbul, 0.J,, Bd. V, S. 115; R. Peters, “Wasiyya”, in: The Eneyclopaedia of Islam (ED?), New
Edition, Bd. X1, Leiden 2002, S. 171,

3 Vgl An, Abdisselam, “Vasiyet”, in: Tirkiye Diyanet Valfi Islam Ansiklopedisi (DiA), Bd.
XXXXII, Istanbul 2012, 8. 553.

4 Von vielen Islamgelehrten, die ein Testament verfugten, kénnen Ibn STrin (gest. 110/729), Imam
a¥-S8afi'T (gest. 204/820) und Jbn Sind (gest. 428/1037) genannt werden. Siehe Ibn Sa‘d, Abll
‘ Abdillih Muhammad b. Sa‘d al-BagtT (gest. 230/845), “at-Tt abagatu I-kubra”, ed. Thsin ‘Abbas,
Daru Sadir, Beirut, 1968, Bd. VII, S. 205; Bayhaqgi, Abl Bakr Ahmad b, al-Husayn b. ‘Al (gest.
458/1066), Mandgibu §-Safi T, ed. as-Sayyid Ahmad ‘Abbas Saqr, Daru {-Turat, Kairo 1970,
Bd. 11, S. 288; ad-Dahabi, Samsnddin Muhammad b. Ahmad b, Utman (gest. 748/1347), Siyaru
a'lami n-nubald, ed. Su'ayb al-Arna’Gt, Muhammad Nu‘aym al-* AragsiisT, Muassasatu r-Risdla,
Beirut 1982, Bd. IV, S. 620, XVI1, 8. 535.

5 Vgl Ibn Halligan, Abu 1-‘Abbas Samsuddin Ahmad b. Muhammad b. Ibrahim b. Abi Bakr b.
Halligan al-Barmakl al-Irbilt (gest. 681/1282), Wafayatu I-a'yan wa anbau abnd’i z-zaman, ed.
Thsan ‘Abbis, Daru Sadir, Beirut 1994, Bd. IV, S. 248f.

6 Vgl ebd, S. 248f, 252. Es gibt auch Autoren, die sein Geburtsjahr auf 543/1149 oder 544 datie-
ren. Siehe As-Subki, Taguddin ‘ Abdulwahhib b. ‘Al (gest. 771/1370), Tabaqatu §- § afi ‘iyyati I-
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FAHREDDIN ER-RAZI QG b Qo g}

Esref Alrag™®

ahreddin er-Rézi (8. 606/1210) hicri VI. yiizyilin en biiyiik 4limi olup Is-

lam diistincesinin pek ¢ok noktada istikimetini belirlemigtir. O, Kur’an’m
en biiyiik tefsirlerinden birini yazmug; kelam ilmi onun eserleriyle birlikte hem
yontem hem igerik bakimindan déniigmiis; felsefe onun etkisiyle medreseler-
de okutulmugtur. Onun meseleleri aragtrirken uyguladig tahkik yontemi, ta-
kipcileri tarafindan yirminci yiizyia degin, 2kR ilimlerde temel yontem olarak
kullamlmigtir, Tefsir, ikih, keldm, mantik, felsefe, tip gibi dini ve akli ilimlere
dair oldukca hacimli eserleri, etkisinin kendinden sonraki yiizyillarda da de-

vam etmesini salamugtir.

HAYATI VE ESERLERI

Fahreddin er-Razi, 25 Ramazan 544/25 Ocak 1150 tarihinde, Irak Selcuk-
lularimin bagkenti Rey’de Ziyaiiddin Omer adli 4lim bir babanin oglu olarak
dogdu. $afit ve Eg’ari mezheplerine mensup hocalardan Rey, Nigabiir, Meraga
gibi sehirlerde dini ilimleri tahsil etti. Antik Yunan’dan fsldm diinyasmna intikal

* Yrd. Doc. Dr., Yalova Univesitesi Iizhiyat Fakiiltesi, Felsefe ve Din Bilimleri B5liimii,
islam Felsefesi Anabilim Dals.
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1048 1 E 2 Irak und Iran nach dem Tode Sahrastanis

beg:mnt Eine Sektenliste g1bt es hier ebenfalls; aber sie beruht viel eher
auf Sahrastini oder Bagdidi. Zudem steht, anders als im Talbfs, am
Anfang ein Kapitel iiber den Gétzendienst der Heiden, allen voran der
alt}en Araber.*** Fiir die Inder beruft Ibn al-Gauzi sich hier auf einen
., Yahya b. Bisr, d. 1. an-Nihawandi, dessen Werk ihm in der Nizamiya
vor die Augen gekommen war. 325 Neben den Sabiern, den Zoroastriern
und den ,»Verehrern von Sonne und Mond® (zu denen man am besten
wieder Sahrastini vergleicht)®® begegnen dann auch schon die ersten
Muslime: die Philosophen und die , ketzerischen Vertreter der (Einheit
allen) Seins® (al-malahida al- Wug"ﬁdz"ya)“ mit ,,ihrem Meister Ibn
‘Arabi. Letzteres ist aber ein Anachromsmus, als Ibn ‘Arabi
 (gest. 638/ 1240) anfing, den Leuten im Osten der islamischen Welt den
Kopf zu verdrehen, war Ibn al-Gauz langst tot. Wir haben es mit einem
Apokryphon zu tun.””?®

MADDE YAYIMLANDIKTAN
2.6 Fahraddin ar-Razi SONRA GELEN DOKUMAN

Abi@i ‘Abdallah Muhammad b. Umar ar-Razi (543/1148 oder 544/
1149-606/1210), heute normalerweise zitiert mit seinem lagab Fahr-
addin, in den Quellen dagegen ebenso hiufig als Ibn al-Hatib, nach
~ seinem Vater, der in Raly als Freitagsprediger gewirkt hatte, war mehr
als drei Jahrzehnte jiinger als Ibn al-Gaugi, starb aber nur wenige Jahre
nach ihm. In seinem riesigen Oeuvre, das bis heute nicht befriedigend
gesichtet ist,” findet sich auch ein hiresiographischer Traktat, der unter

324 Zum Text GAL® 1/666 nr. 75, t; vgl. die Ausgabe von Abii l-Fawaris Ahmad
Farid al-Mazidi (Beirut o.].), zusammen mit dem Burhan des Saksaki (o. S. 935,
Anm. 195), dort S. 135 ff. Sie beruht wohl auf der Edition von Abii 1-Asbal az-
Zuhairi (Kairo 1420/1999), die ich aber nicht eingesehen habe:

325 8.150, 12 fF; dazu o. S. 189 f. Die Nachricht steht auch im Talbis, ebenso wie -

- die iibrigen Ausﬁlhrungen iiber die nichtislamischen Religionen dort auftau-
‘chen, nur eben an anderer Stelle.

326 Milal 452, 5 ff. = 1’)91 ff. / iibs. Monnot I 54SE

327 S.152, 9ff. :

328 Man merkt dies im ubngen auch daran, daB gegen Ende im Kapltel iiber die ahl

as-sunna wal-gama‘a der Kommentar des Gurgam zu den Mawagif des 187 (s. u.
'S.1087) zitiert wird.

329 Die Arbeit von G. C. Anawati in Fs. Tihi Husain 193 ff. ist nur ein erster
Anfang. Besser ist die ,,Handlist"* bei Kholeif, Controversies 190 ff., der aber auch
Einiges itbersehen hat und wie Anawati die. Chronologie auBler acht liBt. Ohne
Kenntnis des Persischen kommt man hler ohnehm nicht weit. Allgemein vgl.

JoSef van Ess, Der Eine und das Andere : Beobachtungen an
islamischen haeresiographischen Texten, band II, Berlin:
Walter de Gruyter, 2010. ISAM DN. 239761.
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Falredet

Persian school of Isma‘ilim, did not accept
the imamate of ‘Ubayd Allah. Abu Hatim
Razi and many of the above figures are to be
credited for bringing philosophical discourse
and rationalization into such concepts as
prophecy, imamate, cosmology, and meta-
physics. Razi should-also be regarded as a
venue through whom much of Neoplatonism

. entered systematically into Isma‘ili doctrine,
in particular the concept of the unknowable
God, emanation, and the hierarchical chain
of being. He was careful to exclude many
Neoplatonic ideas which were inconsistent
with Islam. ‘

Razi, like many other Isma‘ili thinkers,
expanded the Isma‘ili cosmological and
metaphysical doctrines that had already been
discussed by Nasafi. Razi’s role went beyond
that of only a commentator. In his al-Islab,
he improves upon the central propositions of
Neoplatonic thought in Nasafi concerning
creation. Razi, in the long-standing tradition
of spiritual hermeneutics (¢2’wil), synthesizes
metaphysical concepts and the science of let-
ters. For example, he applies the concept of
emanation to the cosmological notions: of
kuni and qdr, arguing that the three letters
of gdr are derived from the first three letters
of the word kuni; Razi identifies the former
notion with the soul and the latter with the
intellect. The human soul, Razi says, is a
trace of the higher soul, which is perfect like
the intellect.

Among the central themes that Razi
treats in his works, especially in his Aam
al-mubuwa, are prophecy, the nature of a
prophet’s knowledge of the world, and the
‘nature of revelation in respect of the Proph-
et’s intellect. A glance at the title of some of
the chapters of A‘lam al-nubuwa reveals the
extent to which Razi was concerned with
epistemological issues. Among the titles are
“The Prophets are the Origin of Scientific
Learning and Bequeathed It to the Sages,”
“The Origin of Astronomical Observation,”
“The Origin of the Known Drugs,” and “All
Knowledge Goes Back to the First Sage.”

137/

MADDE YAYIMLANDIKTANAT RAZI
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Further Reading 70 Tonma 2016

Corbin, H., “De la gnose antique 2 la gnose
ismaélienne,” in Oriente ed Occidente nel
medioevo: Atti del XII convegno Volta, .
Rome, 1957, pp. 138-43; reprinted in
his Temps cyclique, Paris: Berg, 1982.
pp- 203-8; trans. J. W. Morris, “From
the Gnosis of Antiquity to Isma‘ili
Gnosis,” in Corbin, Cyclical Time and
Isma‘ili Gnosis, London: Kegan Paul
International in association with Islamic
Publications, 1983, pp. 187-93.

Daiber, H., “Political Philosophy,” in S. H.
Nasr and O. Leaman (eds), History of
Islamic Philosophy, London: Routledge,
ch. 50, 1996, pp. 841-85.

Poonawala, 1. K., Biobibliography of
Isma‘ili Literature, Malibu, CA: Undena
Publications, 1977, pp.36-9.

al-Sijistani, Abu Sulayman, Kitab
al-iftikhar, ed. M. Ghalib, Beirut:

Dar al-fikr, 1980, pp. 43-56.

MEHDI AMINRAZAVI

AL-RAZI, Fakhr al-Din (543-606/
1149-1209)

Abu ‘Abd Allah Muhammad ibn “‘Umar ibn
al-Husayn, more often known as Fakhr al-
Din al-Razi, was born at Rayy in Iran. His
early education was carried out by his father
who was an educated man and brought
up his son within the Shafii tradition of
law and the Ash‘arite theological school.
After his father’s death, Fakhr al-Din con-
tinued his studies with Kamal a]-Din Sim-
nani in Simnan, where he worked on law,
and then on theology and philosophy with
Majd al-Din al-Jili, following him to Rayy
and Maragha. After his studies he traveled
widely around the eastern part of the Islamic
world, teaching and debating wherever he
went. Fakhr al-Din was clearly a combative

405— LO B

‘The Biographical Encyclopedia of Islamic @h%é@gégh% edit. Oliver _
Leaman, London: Bloomsbury Academic, 2015. ISAM DN. 240682.
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CHAPTER 6

Between Hellenism, Islam, and Christianity: h

Abu Bakr al-Razi and His Controversies with
Contemporary Mu‘tazilite Theologians as Reported
by the Ash‘arite Theologian and Philosopher Fakhr
e W LADDE YAYIMLANDIKTAN

Philippe Vallat W“\@L SONRA GELEN DOKUMAN

Someone who could look at the human condition and suppose that we're
doing about as well as could be expected must have a very pessimistic
view of human nature. The shared assumption of early Christian think-
ers was that a good and wise God made human nature far better than it
appears at present, but that something went terribly wrong at the dawn of
history. Christ entered the world of space and time to undo the damage.!

This common assumption of early Christianity was also shared, in a way or
another, by a number of late-antique Christian and non-Christian authors,
especially Neoplatonists of Christian obedience, Manicheans, and thinkers
imbued with Hermetic ideas. For all of them, philosophy and religion were
primarily concerned with salvation, whatever the specific meaning of it.
Among these authors also was a philosopher of the Islamic period, Aba Bakr
Muhammad ibn Zakariyya al-Razi (d. 312/925), the physician known to the
Medieval Latin world as Rhazes.? This simple fact brings the chronology com-
monly received among Arabic philosophy scholars into question as well as the
relevance of the “Sitz-im-Leben” methodology of recent studies. I will come
back to this chronological problem in the conclusion.

Abt Bakr was never especially known for his concern about salvation and
the underlying assumption of God's goodness. Yet his motto, as reported by
his fellow countryman, the Ash‘arite theologian and Avicennian philoso-
pher Fakhr al-Din al-Razi (d. 605/1209),° was that God is purely rahim karim,
“merciful-benevolent,” and as such would never do anything that could result

1 Rogers, Anselm on freedom 131, my emphasis.
2 Henceforth: Abfi Bakr. See e.g., Pines, Al-Razi.
3 Henceforth: Fakhr al-Din. See e.g., Shihadeh, The teleological ethics 4if. The reference to the

relevant work of Fakhr al-Din is found in the next page.
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in harm inflicted on human beings or living beings in general, including ani-
mals. Starting from this fundamental assumption, Abii Bakr was in a similar
position to that of most early Christian theologians, for instance Origen and
the Origenists, as regards the explanation of the-origin of human beings’ sub-
jection to sinful delusions and physical pains. From his long controversy with
a Mu‘tazilite theologian called Abi I-Qasim al-Balkhi, another Persian thinker,
nicknamed Ka‘bi (d. 321/933),* it appears that Abi Bakr’s motto of God’s pure
goodness put him at odds with Islamic theology as a whole and, much more rel-
evantly, with the Quran itself and its specific insistence on God’s omnipotence.
Abii Bakr would show Kabi that Muslim theologians, in order to comply
with the Quran, either have to admit of God’s being responsible for the exis-
tence of evil, or put a drastic limit on His emnipotence, or altogether renounce ,
reasoning out Quranic tenets. An omnipotent God such as the one described -
in the Quran can only be violent in some way. And violenceis evil. All in all,
reason is the only grounds to reach truth. In this regard, violence is destructive
of reason and its truth-verification ability, which itself relies on God’s good- .
ness. Between reason and vielence, a choice must be made. One cannot retain-
both. A rational justification of violence against living beings is, by definition,
impossible. Accordingly, a revelation-based: justification of violence makes
religion irrational. So Abii Bakr thought, aiming at all “prophetic” religions,
that is, aiming at all religions viewed by the Quran as “prophetic” Abii Bakr
was in this regard, both and by no means in a contradictory way, the heir of
late-antique Hellenic religious thought and a kind of liberal thinker before the
liberal foundational myth of religious violence was forged in the aftermath of
the so-called Wars of Religion at the end of the seventeenth centurys
Abii Bakr’s portrait which emerges from the newly discovered téxtual evi-
dence I am referring to is in itself not completely new. That he believed “pro-
phetic” religions inevitably lead their adherents to wage wars against each
otherwas known thanks to one long fragment of a conversation lie had with the
Ismail theologian Abii Hatim al-Razi (d. 321~2/933-4).¢ The self-sufficiency

4 Henceforth: Ka'bi. See van Ess, Abu’l-Qasem Ka'bi. For the reference of preserved fragments
of his Book on the principles of proofs, see below 183.

5 See Cavanaugh, The myth of religious violerice 4: “...in what are called ‘Western' societies, the
attempt to create a transhistorical and transcultural concept of religion that is essentially
prone to violence is one of the foundational legitimating iyths of the liberal nation-state.
The myth of religious violence helps to construct and marginalize a religiqus'()'ther, prone to
fanaticism, to contrast with the rational, peace-making, secular subject.”

6 Seebelow:Text14.In order to limit the size of thiis article, Abi Hatim al-Raz¥’s Alam al-nubu-
wwa (“Proofs of prophecy™), also called Refutation of AbZt Bakral-Razi the heretic, is examined

elsewhere.
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L “Din al-Razi’s Use of al-Ghazali’s Mishkat in

His Commentary on the Light Verse (Q 24:35)

Jules Janssens

As early as 1975, Hava Lazarus-Yafeh pointed out that Fakhr al-Din al-Razi (d.
606/1210) in his commentary on the Light Verse (Q 24:35) in his al-Tafsir al-kabir
(The Long Qur'an-Commentary) relied heavily on al-Ghazalr's Mishkat al-anwar
(Niche of Lights) But it was not until 1991 that a scholar, namely Hermarin
Landolt in his seminal study “Al-Ghazali and ‘Religionswissenschaft,” paid
explicit attention to the nature of this usage.? Among ‘other aspects, Landolt
emphasizes that Fakhr al-Din does not follow the order of the discussion in
al-Ghazal’s Mishkat. Al-Razi, though, largely supports al-Ghazall’s opinion
that God is the only light, yet says nothing of the latter’s controversial inter-
pretation of the divine face (wajh Allah) as the sotrce from which all being
emanates.? In the section of the Tafsir dealing with the so-called “veils-tradi-
tion,” in which different groups of worshippers are classified according to how
much they are veiled by light and/or darkness, al-Raz1 places, if we follow Lan-
dolt, all falasifa—the “naturalists” as well as those who look to the movers of
the spheres—in the second highest class of those veiled by light and darkness.
Despite the use of a philosophical lahguage, al-Razi reserves the highest class
of those veiled by pure light, Landolt argues, for the defenders of a classical
(Asharite) attributism.* He stresses that even if in this last case al-Razi offers
an interpretation that critically deviates from al-GhazalT's Mishkat, this would
not prove that the actual third section of the Mishkdt is a forgery, as William M.

5

1 Lazarus-Yafeh, Studies in al-Ghazali, 45, 1. 32. .

2 Landolt, “al-Ghazali and 'Rehgionmésenschéft,’" 64—72. Laridolt also discusses the Risalah-yi
ta'wilat-i mushkilat al-ahadith al-mushkila, where one finds many similarities with the first
two parts of Fakhr al-Din al-RazT’s comumentary on the light verse. Nasrollah Pourjavady, who
first edited and later translated the text (Pourjavady, “Faldur-i Razl va-Mishkat al-anvar-i
Ghazzali] 22629, and idem, “Fakhr-e Rézi und Ghazzélis Mishkdt al-anwdr (Lichternische),”
63-66) inclines toward ascribing it to al—Rizi,,b\it thig needs further examination.

3 al-Ghazali, Mishkdt al-arnwar, 137-38. ‘ . )

4 Landolt, 45]-Ghazali and ‘Religiongwissenschaft,’" 67; al-Razi, al-Tafsir al-kabir, 23:231.1—26.
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236 [506]

legal decisions being based on such visionary arguments,
especially when they sanctioned practices which were in
contradiction to the Sumna. To this effect is the opinion
of al-Nawawi against any authoritative use being made of
reputed visions in dreams! And the Maghribi Sunna-
zealot, Muhammad al-‘Abdari (ob. A.H. 737, A.D. 1336-T7),
devotes an entire chapter of his work, which he rests on
Nawawi's authority, to combating such methods of seeking
counsel.?

But even up to a very recent period it has been possible
to impose on the superstitious multitude, especially on
those far removed from the centres of Islamic civilization,
precepts which have been imparted by the Prophet in
drecams. In East Africa a versified religious manual
(Manzamat al-tauhid) is widely current, which was
dictated to its editor, Ahmad al-Marziqi, in A.H. 1258
(A.D. 1842), in a dream, on which the author himself, and
a learned Javanese, have written commentaries® On Java
too descended, in A.H.1297 (A.D. 1880), through a revelation
of the Prophet vouchsafed to a certain Shaikh, ‘Abd Allah,
in a vision, an earnest exhortation to true believers, the
written text of which was alleged to have been found by
the Shaikh near Muhammad’s tomb at Medina. This
exhortation was some time since brought to public notice
by Professor Snouck Hurgronje, who has pointed out its
signiticance.*

! Tahdhib, ed. Wiistenfeld, p. 55, 1. 7, wnfra.

* Madkhal al-shar* al-sharif, Alexandria, 1293, iii, pp. 302 ff.

3 CI. on this C. H. Becker in Der Istam, 1911, ii, 27.

4 De lnatste Vermaning van Mohammed aan zijue Gemeente uitge-
vaardigd in het jaar 1880 n. Chr, : in De Indische Gids, July, 1884,

Aus: Journal of the Royal Asiatic Society. 1912.

Aus der Theologie des Fachr al-din al-Razi. (Der Islam, IIL. 1912,
S.213—247) . PSR RN I e
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Aus der Theologie des Fachr al-din al-Razi.?)

Mehr als im Zentrum des Chalifates, wo eine verfolgungssiichtige
Orthodoxie nicht selten jede freie Geistesregung terrorisierte 2), konnten
in den stlichen Provinzen des islamischen Reiches freiere Strémungen
sich ungehindert entfalten. Ebenso wie die Philosophie nicht im
Schatten des zentralen Chalifates, sondern unter dem Schutz der
auf dem Boden des alten Iran emporkommenden Fiirstentiimer ge-
dieh, so konnte auch der dogmatische Rationalismus fern von der
Wirkungssphire der bagdadischen Dunkelminner erfolgreicher zur
Geltung kommen als in ihrer bedrohlichen Umgebung. Wir meinen
die mu®tazilitische Richtung, die in den &stlichen Provinzen
ungehindert sich ausbreiten, ja sogar ins Volk dringen konnte, als
ihr am Sitze des Chalifates nach dem Uberhandnehmen der a$ariti-
schen Formeln der Boden véllig entzogen war.

Aus der 2. Hilfte des 10. Jahrhunderts stehen uns bemerkenswerte
Zeugnisse fiir diese Erscheinung zur Verfiigung. Aus Chiizistin be-
richtet der Reisende Ibn Haukal, da dort die mu‘tazilitische Richtung
vorherrscht; selbst gewohnliche Arbeiter interessieren sich fiir die
Fragen derselben, und es sei nicht ungewéhnlich, daf3 zwei Lasttriger
wihrend ihrer Arbeit sich iiber Kalamstoffe unterhalten 3). Ahnliches
berichtet al-Mukaddasi aus der Provinz Faris. Der grofite Teil der
dortigen Theologen, ohne Unterschied ihrer Zugehorigkeit zu einer
der rituellen Schulen (madahib), bekenne sich in der Dogmatik zur
Mu‘tazilah 4), In Rejj und Kazwin — bezeugt derselbe Schriftsteller

— gebe sich sogar Fanatismus (a\:mg) kund fiir die Lehre vom

1) Vortrag gehalten auf dem 16. internat. Orientalistenkongre zu Athen April 1912,

) Uber diese Zustinde vgl. die Abhandlung: Zur Geschichte der hanbalitischen Be-
wegungen (ZDMG. LXII 1—28).

3) Bibl. Geograph. Arab, ed. pe Goeje II. 174, 5.

4) ibid. III?* 439, 12.
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122 FAHM — FAKHR AL-DIN

Julm — 8848 (Ghazzali — Ibn Sind)

faith — belief

Fakhr-i Mudabbar, Adab al-Harb wa-l-shudjia® — analysis 5405

Fakhr al-Din al-Razi 863 (~ as philosopher; survey), 1135 (survey),

2640, 3265 (survey — 1925), 3470 (survey), 4224, 4788 (Russian
survey), 5129 (Arabic monograph), 6727 (influence), 6995 (survey);
9497 (Hebrew transmission); alchemy — 6588 (view of ~); Asas
al-tagdis — = Tw'sis al-lagdis 2736 (edition); atomism 1130, 1131
and 6812 (critic of atomism); beginning, problem of 6575; bib-
liography 6727 biography 613, 643, 2739, 3993, 4060, 5132/1,
6116, 8367; causality 7672; creation 2254 (proofs for ~), 2735
(~ and eternity), 5132/1; determinism 5699 (~ and late Mu‘tazila);
» freedom of will; dialectic — rhetoric and poetry 6727; Djami
al-‘uliim 2737 (edition), 5408 (on politics), 6387 (section on reli-
gion — translation); emanation 510 (critic of ~); epistemology
6621; ethics 2762; freedom of will — predestination 842; —
determinism; Ghazzali 2651 (continuaton of Ghazzili’s theology);
God 121 (God’s knowledge of the particulars), 850 (concept of
~), 862 (~ and man), 4330 (proof of God’s existence — God’s
attributes — beatific vision), 8114 (religion, philosophy, God’s exist-
ence); Hada'iq al-anwar fi haqa’iq al-asrar 7146 (impact of
Bryson, Oikonomikes) Ibn ‘Arabi 6621 (doctrine of being — influenced
by IFakhr al-Din al-Razi); Ibn Kammiina 4464 (concept of
prophecy — Fakhr al-Din al-Razi’s impact); Ibn Sina 189 (Ibn
Sina’s impact), 2742 (commentary on Ibn Sina, ‘Uyan al-hikma —
edition), 4066 (commentary on Ibn Sina, al-Isharal wa-l-tanbihat;
critic of Ihn Sind’s emanationism), 5972 (critic of Ibn Sina), 6621
(Asharite critic of Ibn Sind); ideas 180 (theory of ideas); jurispru-
dence 6727; Koran 6727 (commentator); language 3628 (phi-
losophy of language); Lawami‘ al-bayyinat 658 and 683 (analysis);
logic 2804; Ma‘@im usiil al-din — 2740 (edition); al-Mabahith
al-mashrigiyya 635 (structure and sciences — classification), 1161
(ccho of skepticism), 2007 (source of Raimund Martin), 2734 (edi-
tion), 4631 (remarks by Ibn Taymiyya), 5429 (Arabic ms. — Hebrew
characters); Mafatth al-ghayb 862 (theology), 863 (survey), 876
and 877 (philosophical thoughts — survey), 4060 (analysis), 6260
(commentary on Sure 41, 11 — influence of Ibn Sind’s commen-
tary); al-Matalib al-‘@liya — 121 (God’s knowledge of particu-
lars), 2735 (edition); metempsychosis — tanasukh 2735; Muhassal
afkcar al-mutagaddimin 2740 (edition, translation), 4060 (analysis),

‘Daiber, Hans: LS

Bibliography of Islamic philosophy /- Leiden ;
Yol 2 Tides ol anes ierms and Topics. = 1949

FAKHR AL-DIN — FALSEHOOD E2S

4215/1 (paraphrase of al-rukn al-awwal/al-thani, with commen-
tary by Nasir al-Din al-Tsi), 4222 (skepticism — Sumaniyya), 4224
(paraphrase of al-rukn al-thalith, with critical commentary by Nasir
al-Din al-Tusi), 6698 (together with Nasir al-Din al-Tast, 7alkhis
al-muhassal — edition), 8701 (variants ms. Brit. Mus. Or. 3753);
Munazarat fi bilad ma wara al-nahr 5132/1 (edition, anno-
tated English translation), 5276 (analysis, critic of Ghazzili), 8367
(aims); al-Nafs wa-l-rith 2738 (edition), 2739 (English translation
— commentary), 2748 (text, selection), 2762 (remarks), 6117 (analy-
sis); Pascal 5379 (reason — revelation — Pascal); poetry, rhetoric
and dialectic 6727; prophecy 4464 (impact on Ibn Kammina);
psychology 6602; reason 4069 (~ and scripture — conflict), 5379
(reason — revelation — Pascal); religion and religions — 6387 (view
of ~); rhetoric, dialectic and poetry 6727; sciences 6727; Sharh
al-Isharat 4578 (cdition); Sharh al-Nadjat — 6271 (ch. on ma‘ad
— translation); Sharhk ‘Uyiin al-Hikma li-Ibn Stna — 5935 (sec-
tion on Poetics — edition); soul — immortality 189; sufism 6727;
tanasukh — melempsychosis; Ta’sts al-taqdis —> Asas al-tagdis; the-
ology —* thought; time, concept of 7065 (comparison with Joseph
Albo), 7350; thought 2735, 4060, 5130, 5132/1, 6727, 8114 (rcli-
gion, philosophy, God’s existence), 8823, 9522; Wasiyya 2738
(edition), 8367 (analysis), 9522 (edition); works 613, 3993, 4060,
6116 (life, works and critics), 8367, 8823, 9522; wudjiid 5111

Fakhri — Fakhry

Fakhry, Majid 2768 (view of “Arabic man”), 5322 (on Ibn Rushd)

Fakhari, Hanna; al-Djurr, Khalil 5322 (on Ibn Rushd)

Falaquera — Ibn Falaquera

falasifa 842 (on freedom of will and predestination), 2633; — phil-
osopher(s) 3

fall 3744 (law of the fall — Philoponus, Ibn Badjdja, Galilco)

Jalsafa 510 ( falsafa ishragiyya — Ghazzali), 831 (~ and Islam — Arkoun),
1580 (survey — Gardet), 2381 ( falsafa mashrigiyya — Ibn Sina), 2633,
2640, 3159 (~ and Kalam — parallels and divergences — reason
and revealed law; Basrian Mu‘tazilah — Ash‘arites — Farabi), 3183
(critique by Shaykh Ahmad Sirhindi), 3356 (concept of falsafa),
4887 (~ and Kalam: rise — Jolivet), 5973 (concept ol ~ — survey,
1987), 6253 (critique by Ibn Taymiyya), 6549 (Muhammad Yisul
Miisa), 6839 (~ and fasawwuf), 7326 (falsafa “philosophy™ — hikma
“theosophy™), 7629 (~*= hikma — Ibn ‘Arabi’s concept); ~* philosophy

falschood — truth (Islamic texts) 2473
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Fakhr al-Din al-Razi
+ 606/1209
Eléments de biographie

G.C. Anawati

A ussi étrange que cela puisse paraitre, la premiére édition de I’ Ency-
clopédie de I’Islam ne contient pas de notice sur Fakhr al-Din al-
Razi, Omission involontaire sans aucun doute, car il serait inconcevable
que Pauteur du plus grand commentaire théologique du Coran fut
sciemment écarté d'un dictionnaire consacré & I'Islam. L’omission a
été en partie réparée dans 1'édition abrégée, en anglais, de ’Encyclo-
pédie(1). En effet celle-ci contient une notice substantielle mais courte
sur le célebre exégéte et théologien. Ayant été chargé de rédiger un
article consacré a cet auteur pour la deuxi¢me édition de I'Encyclo-
pédic en cours, nous avons été amené & recueillir un certain nombre
d’éléments biographiques qui, étant donné le caractire spécial de
IEncyclopédie, ne peuvent pas trouver une place dans ses pages.
Aussi avons-nous pensé les présenter ici comme une modeste contri-
bution au Mélanges dédiés A notre trés cher et vénéré ami, le Professeur

Henri Massé.

*
® %

Mohammad b. ‘Omar b. al-Husayn b. al-Hasan Fakhr al-
Din Abti ‘Abdalldh al-Qorashi al-Taymi al-Bakri, généralement connu
sous le nom de Fakhr al-Din al-Rézi est, comme son nom lindique,
né a Rayy en 544 de 'H.[1149. Son pére, I'imdm Diy4’ al-Din était

1. HLALR. Gibb and JH. Kramers, Shorter Encyclopedia of Islam, Leiden, 1953
article par Kramers, p. 470 -
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(pp. 269-98), alms (pp. 299-332), fasting (pp. 333-58), pilgrimage (pp. 359~
421), and jibad (pp. 422-94). Poonawala has added a useful glossary of terms
and an index. The chapter on waldya is an attempt by Nu‘médn to provide
“legitimization for Fatimid rule in a predominantly Sunni environment hostile
to Shiism, with the guidance and blessings of al-Mu‘izz’ (pp. x—xxii). The
projected second volume deals with a wide range of subjects such as food,
dress, medicine, oaths, hunting, ritual slaughter, business transactions,
marriage, divorce, inheritance, and criminal punishments.

To show the weakness in the opinions of other major jurists and imams,
Nu‘min in his polemic relies on the sayings of Imam Bagir or his son Ja‘far.
Ja‘far died in 150/767, that is, 213 years before Nu‘man’s death. While
referring to Ja‘far, or his father, or any other Isma‘ili imams, or even to the
Prophet, Nu‘man provides no chain of narration. It is therefore impossible to
establish the authenticity of any of the narrations that form the core material in
the text. Since these narrations contradict the major works of Hadith in a great
many instances, it is essential to know all the sources that Nu‘man relied on
before one can reach a reliable conclusion on any point of evidence or legal
inference. To take but a few examples:

The hadith of the five pillars of Islam is well documented, with many strong
chains of narrations in the sound books of Hadith. But Nu‘man has quoted
Muhammad b. ‘Ali as saying that Islam is based upon seven pillars, namely
walaya, tabara, salah, zakah, sawm, bajj, and jihad (pp. 2-3). This list puts
walaya in the place of shabada, and adds tahara and jihad. How can such a
major divergence from the mainstream be offered without proper and sufficient
authority?

Again, Nu‘man quotes Muhammad b. ‘All as saying; “The most beneficial
thing at the time of death for you is love for ‘Al (p. 90). Yet, the teachings of
the Qur’in and Sunna are quite explicit that it is one’s faith that is decisive at
the time of death, and the supplication to die ‘on the faith’ (a variant of well-
known Qur’anic verses) is widely commended and uttered throughout the
Islamic world,

Nu‘mian quotes ‘Alf as saying ‘there is no camel without Satan (a devil) on
his back’ (p. 189). Surely he should have checked, and then declared, his
sources before attributing such a bizarre opinion to ‘Ali. And if he omitted to
do it, later students and editors of the text should have attempted to trace the
opinion through its sources, as a necessary prelude to explaining it.

In none of these instances does Nu‘man provide any isnad. This is typical of
the whole book. While one must express admiration and appreciation for the
painstaking labour that has gone into the editing and translation of the text, it
has to be said that the value of the work is strictly limited to its practical utility
for and within the Isma‘ili community: in the absence of the proper academic
apparatus to enable one to verify the authenticity of the sayings presented, the
book holds very little value for the wider field of Hadith studies or Islamic law.

Mohbammad Akram Nadwi
OCIS
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Fakbr al-Din al-Razi and Thomas Aquinas on the Question of the
Eternity of the World

By MuaMMER IskenpEROGLU (Leiden: E. J. Brill, 2002), 200 pp. Price
HB €58.00. ISBN 90-04-12480-2.

New studies on Fakhr al-Din al-Razi—one of the most important, yet
understudied, medieval Muslim intellectuals—are certainly welcome. So too is
this monograph, but one wonders whether its comparative stance is ideal at the
present stage. As regards Aquinas—the most thoroughly studied of all medieval
philosophers and theologians—one will find no shortage of secondary literature
concerning his views on the question of the eternity of the world, to which
much of this monograph is dedicated. While this fact may devalue these parts
of the book—which seem to add little to our understanding of Aquinas—it also
highlights the need for deeper, dedicated enquiry into al-Razi’s thought before
approaching it comparatively.

Chapter 1 presents a useful summary of the main features of the historical
background to the debate on whether the world is eternal or temporally
originated, with sections dedicated to the Greek, early Judaeo-Christian and
Islamic traditions. The views of some kaldm theologians, the Muslim
Neoplatonists, al-Ghazali, and Ibn Rushd are outlined briefly. Yet the real
(and less obvious) aspects of the dialectical background to al-Razi’s treatment
of this problem remain unexplored. For instance, although the influence of
Muhammad b. Zakariyya al-Rizi is mentioned (pp. 31, 106), it deserves
greater attention, since Ibn Zakariyya is in fact a major Platonist influence on
Fakhr al-Din al-Razi, especially as regards cosmogony. This is clear from
various discussions in the Matalib and elsewhere, including an interesting
debate in the Muna(Earat (ed. F. Kholeif (Beirut, 1966), 60-3) with a certain
Ibn Ghaylan al-Balkhi. The latter is also an important part of this background;
for in this debate al-Razi criticizes Ibn Ghaylan’s Kitab Hudith al-‘alam
(ed. M. Muhaqqiq (Tehran, 1998)), which refutes the arguments put forward
by Ibn Sina in support of the eternity of the world in Risalat al-bukiima fi bujaj
al-muthbitin li-l-madi mabda’an zamaniyyan (published with Ibn Ghaylan’s
work). An exploration of these and other figures and works in al-Razi’s
dialectical context, including Aba |-Barakit al-Baghdadi, would have been
more interesting than an idealized account of the views of pre-Razian
‘theologians’ and ‘philosophers’.

Chapter 2 is dedicated to al-Razi’s approach to this problem. In the first
section, the author argues that since al-Matalib al-‘liya is al-Razi’s last major
work and contains the most detailed discussion of this theological problem, he
will take it as the focus in this study. Indeed, the rest of the chapter appears
largely as little more than a summary of the first 300 pages of Book 4 of the
Matalib, with an almost identical section structure. The points and arguments
that al-Razi discusses are given in their original order, with occasional
references to a limited number of other works, especially his Arba‘in. While
this summary will be of use to many readers, those proficient in Arabic are
advised to use the original text of the Matalib directly, lengthy though it is.
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IBN SINA METAFiZiGININ REDDI CERCEVESINDE
FAHREDDIN er-RAZ{’NIN UG UKDES]

060018 Egsref ALTAS (*)

Ozet
Ibn Sina felsefesi hem filozoflar hem de kelamcilar tarafindan elestirilmistir. Fahred-
din er-Razi de Ibn Sind felsefesini serh eden ve elegtiren kelameilarin éinde gelenlerinden
biridir. Razi, teolojisinin ana problemleri olarak zorunlu varlikta varhk-mahiyet ayrim:-
m, Allah"in sifatlarin ve fillerini tarngmaktadwr. Iste bu makale, bu iig konunun Ibn Sina

tarafindan nasil iglendigini incelemekte ve ardindan Razi'nin elegtirilerini vermeltedir,

Ayrica bu konularin Razf tarafindan teolojisinin ana problemleri olarak tespitinde ibn
Sind’min etkisini ve Razi’nin bu sorunlara Ibn Sind metafiziginin reddi gergevesinde éner-
digi goiziimleri ele almaktadur.

Anahtar Kelimeler: Ibn Sind, Fahreddin er-Rdzi, varhk, mahiyet, sifat, kidem, hudis,
sudir.

Three Knots of Fahreddin er-Rézi in the Rejection of Thn Sind’s Metaphysics
Abstract

The thought of Ibn Sind was explanted and criticized by both Islamic philosophers
and Muslim theologians. Fahreddin er-Razi was one of the forerunners of the theologians
who comment and criticized thought of Ibn Sind. Razi examines carefully the essence-
existence distinction in necessary being, attributes and actions of God as the main topics
of his theology. This article considers how Ibn Sind treated those tree issues and explains
the critiques of Razi. This article also dwells on the effects of Ibn Sind on the fixing of
these topics as the main problems of Rézl’s theology and the solutions that they were
suggested by Razl refusing the metaphysics of Ibn Sind.

Key Words: Ibn Sind, Fahreddin er-Razi, existence, essence, attributes of God, past
eternity, temporal creation, emanation.

*) Dr. Egitimei.
(e-posta: esrefaltas@hotmail.com)
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Fakhr al-Din Razi

His full name is Abit “Abd Allah Abu'l-Fadl Muhammad ibn ‘Umar ibn al- -Husayn
ibn ‘Ali al-Imam Fakhr al-Din al-Rézi, also known as Ibn al-Khatib or Imam
al-Mushakkikin (the leader of doubt-inducers). His family was originally from
Tabaristan but he was born in Rayy, near the Tehran of today in 543/1148 and died
in 606/1210 in Muzdakhan, near Herat. He was born to a Shafi'i and Ash'arite family
and began his early education with his father Diya’ al-Din ‘Umar who taught him
the Shafii school of jurisprudence and Ash‘arite theology.

Razi continued his studies in philosophy with Muhammad al-Baghawi, jurispru-
dence with Kamal al-Simnani and theology with the famous master Majd al-Din
al-Jili, who was also the teacher of Shihab al-Din Suhrawardi. Although it is not
certain that Razi and Suhrawardi actually met, many years later when Razi received
a copy of Suhrawardi’s Talwihat (Intimation), he kissed it and put it to his eyes in
a gesture of respect. Razi soon came to be known as a master of all the sciences of
the day, even mathematics, medicine and the natural sciences,

Following the completion of his studies, Razi, like many other great Muslim
thinkers and philosophers, travelled extensively throughout the Islamic world
meeting with the learned men of his time and enjoying the patronage of princes
and kings. His first trip was to Khwarazm where his extensive and disruptive con-
troversies with the Mu'‘tazilites led to his departure back to Rayy. Soon, in 580/1184,
he set forth for Transoxiana where he also held numerous discussions with such
masters as ‘Abd al-Rahman al-Sarakhsi. Although he was warmly received by the
court of the Ghurid rulers, the jealousy of certain scholars and courtiers led to his
departure. Razi took a number of other trips but wherever he went controversy
followed him and he either escaped or was expelled. Even in Herat where he settled
in 600/1203 and gained fame as the Shaykh al-Islam, he ran into difficulties with
the Hanbalites who accused him and his family of heresy. It was in Herat, however,
that Khwarazm-Shah built a school for Razi where he taught for the rest of his life.
Part of the reason for the difficulties of this controversial figure may have had to
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siirlarim belirledikleri ve sosyal hayatlarmi organize ettikleri sosyo-kiiltiirel
bir harekettir.

Yarim yiizyil boyunca gesitli asamalardan gegerek bir gogmen Tiirk
toplumunun yeniden ingasi siireci, aile birlesimiyle birlikte kiiltlriin
derinlesmesi, 6n gbg siirecinin genis tabanh sosyal akrabahk ve buna bagl
pansiyon merkezli dayanisma aglarmin verini aile merkezli kana dayali
dayanigma aBlari ve etnik bir akrabalik bigiminin Ia!.rnam.m beraberinde
getirmistir. O halde aileyle birlikte sosyal iligkilerin ﬁzlksel_ b1}' m;:kﬁn oyarak
pansiyonlar temelinde organize edildigi ortak tek merkezli bir l_mjhktellkten
aile birimleri temelinde sosyal bir mekén tizerinde insa edildigi karsilikl
yardimlasma ve dayanigmanin etnik vurguyu artiracak b_iq:imdle kan bag
esasmnz dayandign bir sosyo-kiiltiirel yasam bigimine gegﬂ_mgtlr.’ Sunu fla
belirtmek gerekir ki, pansiyon merkezli tek biitiin bir birliktelikten a'.l_e
birimlerine dogru derinlesme ve birimlegme bir pargalanmayl .t.emslll
etmemektedir. Bundan daha ziyade bir dip fikir olarak biz bilincliliginin
akraba ve hemsehrilerden baglayarak aym etnik kokeni pavlagma esasi
{izerinden kan bag merkezinde devam ettigi kiiltiirel anlam alanimin
derinlesmesi ve sosyal yapida somutlagmasi siirecidir. Anlagilacag tizere,
deferler sistemi f{izerinde yiikselen bir sosyz_l] yapi ve toplumsal
organizasyona sahip olmaksizin pansiyon merkezli bir dayanisma aglndgn
ibaret olan gogmen Tiirklerin yagam bigimi seksenli yillarda basiayap allt?
birlesimi ile birlikte, kadin aktoriin failliginde kendi degerle:r sistemi
temelinde, kendi sosyal yapisi ve organizasyon bigimine sahip bir gigmen
toplumuna déniigmustir.

p 2369

/BB ILAHIYAT FAKOLTESI DERGISI 14:2 (2009) 55.108-121 £la 31
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FAHREDDIN RAZI'NIN VARLIK ANLAYISI"

Fakhr al-Din al-Razi’s Understanding of Existence

Dr. Mustafa BOZKURT
Insha Universitesi llahiyat Fakiltesi Kelam Anabilim Dali
e-posta: mbozkurt@inonu.edu.ir

Abstract: In this study, eminent muslim philosopher Fakhr al-Din al-Razi's opinions
with regard to existence is considered after making some general assessments on the
concept of “existence”. It is well known that Razi created his own way of
understanding the things and put forth his unique opinions in various topics despite
being affected by the ideas of the islamic philosophers such as Avicenna and Al-Farabi
at some points. Razi had an authentic standing in his opinions with regard to the
definition, scope and the types of existence. The main features of Razi's ideas upon
existence are evaluated in order to make sound assessments about the ontological
aspect of his thinking system. ... .. .. ...
i o taba by I{a'-.{‘l atill Vialxu s :

Key Words: Necessary Being, Impossible Being, Contingent Being, Types of
Existence, Muslim Theology, Fakhr al-Din al-Razi, Existence, Philosophical Theology

Giris

[slam Kelam ve Felsefesi'nin temel konularindan birisi sliphesiz
“varhktir”, Varlik biitlin-var olanlarin ortaklasa tagidiklar: bir niteliktir. Bir
dilstiniiriin felsefesinin temelini varhk ve bilgi olusturur. Hatta bilginin de
temelini varlik olugturur. Her tiirlii bilgi varhigm bilgisidir. Bilgi varlikla
baslar ve varlik, bilgiden Sncedir. '

Bu makale,“Fahreddin Razi’de Bilgi Teorisi” isiml tezimizin ilgili b&liimuniin, yeniden
diizenlenerek ve geli}tirilerak hazirlanmug seklidir.

Bk. Hilseyin Atay, [bn Sina’da Varlik Nazaripesi, Kultiir Bakanligi Yayinlar, Ankara
2001, 5.25. it e -k
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11 Libro sulle credenze delle fazioni dei musulmani e degli associatori
diFahr ad-Dinar-Razi (1149-1210)

Libretto agile e di facile con sultaznone, il Kitab i ‘tigadat firaq al-muslimin
wa "l-musrikin di Fahr ad-Din ar—Ram rientra in quel gruppo di opere che, soli-
tamente, & definito di ‘eresiografia’ *islamica.

L'opera ¢ registrata dalle fonti bio-bibliografiche con titoli diversi: Kitab
ar-riyad al-mu’annaqa fi "l-milal wa "n-nihal (a 'rih: 293); Kitab ar-riyad al-
mu'annaqa (‘Uyin: 30; Wafi: IV, 255); Kitab al-milal wa "n-nihal (*Uyin: 30;
Wafi: IV, 255; Sagarat: 111, 21). Nessuna di esse registra il titolo Kitab i ‘tigadat

Sfirag al-muslimin wa 'l-musrikin, attestato nel testo dell’opuscolo. Cfr. GAL: 1,
507, nr. 25; Kholeif (1966: 193-94, nr. 38); Ifg: 29, nr. 18 col titolo Al-milal wa
'n-nihal e 30, nr. 40 col titolo Ar-riyad al-mu’annagqa ft 'l-milal wa 'n-nihal.

La traduzione ¢ stata condotta seguendo 1’edizione, ormai classica, di ‘Ali
Sami an-Nassar: al-fmam Fahr ad-Din ar-Razi, Kitab i ‘tigadat firaq al-muslimin
wa 'l- musr:km Maktabat an-Nahda al-Misriyya, al-Qahira, 1356/1938, pp.
8+102.” Tale edizione & basata sui mss. Landenberg-Brill nr. 585 e Timur Basa
nr. 178. Nell'introduzione I’editore li definisce cosi (Iig: 3-5):

Per [quest’]epistola vi sono due testi manoscritti: uno di essi si trova nella biblioteca di
Timir Basa al Cairo, nr. 178, registrato col titolo Kitab firaq al-muslimin wa gayrihim li
"I-Fahr ar-Rdzi;, nessun altro testo di questa epistola si trova al Cairo.

; Sulla sua figura e le sue opere cfr. Tabagatr: V, 33-40; Ta'rih: 291-93; "‘Uyin: 22-30; Wafaydt:
664-68 (trad. ingl.: 11, 652-56); Wadfi: 1V, 248-59; Sagardt: 111, 20-21. Tra gli studi: Anawati
(1963; 1965); Kholeif (1966: 7-25); Chahine (1972: 181-212); Baffioni (1982: 211-75);
Arnaldez (2002). Si rimanda inoltre alle opere di Monnot citate in bibliografia.

“ 1l termine & perd improprio; meglio si adatterebbe il termine «dossografiay.

g Alire edizioni dell'epistola: Fahr ad-Din ar-Razi, I tigadat firaq al-muslimin wa ‘l-musrikin,

ed. enotedi Taha ‘ Abd ar-Ra’if Sa‘d e Mustafa *I-Hawari, Maktabat al-Kulliyyat al-Azhariyya,
al-Qahira [1979] (cfr. MIDEO 14, 1980, 224, nr. 14); Fahr ad-Din ar-Razi, [ ‘tigdaddt firaq al-
muslimin wa "l-musrikin, ed. M. Zaynhum M. ‘ Azab, Madbili (coll. «al-Figh al-madhabi»), al-
Qihira 1413/1993 (cfr. MIDEO 22, 1995, 326, nr. 86).



MARIE BERNAND

faire respecter I'ordre en vertu du principe coranique de I'ordre et
de la défense (al-amr bi l-ma'ruf wa l-nahy an al-munkar).'®

Telles sont les questions débattues dans le Mughni d’al-Mutawalli,
dont la clarté et la concision de I'exposé font tout I'intérét. L’auteur,
qui ne néglige aucune question fondamentale en matiére de kalam,
excelle dans I'art du raccourci. C’est un exemple parfait de la maniére
dont les longues discussions sur des problémes aussi épineux que le
gada’ et le gadar, par exemple, peuvent étre résumées en quelques
phrases denses et décisives. C’est dire I'intérét qu’il y aurait 4 publier
le texte en I'assortissant d’un commentaire approfondi. Sans attendre
I’achévement de ce travail que I’on envisage pour un proche avenir,
il a paru bon d’attirer dés maintenant I’attention sur 'originalité de
cette oeuvre.
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CHAPTER 5

Rahman et Rahim dans les Lawami‘ al-
bayyinat de Fakhr al-Din al-Razi

GEORGES C. ANAWATI

Nous avons, il y a quelques années, publié dans les Mélanges
consacrés au regretté professeur H.A.R. Gibb un article sur un traité
de Fakhr al-Din al-Razi intitulé Lawami' al-bayyinat fil-asma’ wal-
sifat.) Pour les Mélanges offerts 4 notre cher ami le Professeur George
Hourani, nous allons donner le texte suivant qui est une paraphrase
d'un chapitre important du traité de Razi consacré a al-Rahman al-
Rahim (pp. 114-130). Ce chapitre pourrait é&tre abondamment annoté.
Nous nous excusons de ne pas le faire ici pour ne pas risquer de
dépasser le “dead-line” fixé pour la réception des articles. Nous
espérons reprendre cet article avec d’abondantes notes dans notre
volume sur Dieu et ses attributs.

En ce qui concerne le vocable Rahman du point de vue philologique
et historique, on voudra bien se référer aux deux excellents articles
de notre confrére, le Pére J. Jomier, “Le nom divin al-Rahman’
dans le Coran” (Mélanges Louis Massignon, Inst. Frangais de Damas,
1957, 361-381) et “La miséricorde de Dieu et ses dons selon Fakhr
al-Din al-Razi” (Meélanges de |'Université Saint Joseph, Tome 49,
[Beyrouth, 1975-76], 710-726).

[1] al-RAHMAN (Le Clément)

[2] al-RAHIM (Le Miséricordieux)

Réferences dans le Coran

Le nom d’al-Rahman revient souvent dans le Coran. Avec al-
Rahim il ouvre, dans la formule Bismillahi [-Rahman al-Rahim
toutes les sourates; ce qui fait déja 144 fois.
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T.C.

cikarken sol tarafinda medfin fudaladan ikd lkimse vardir. Birisine ULUDAG ONIVERstTEST
Vasi* ‘Alisi demekle ma'raftur. Bursa kadis: iken vefat etmigtir. Ha- L AHTYAT F;M:(EJL'-I"ESE
mayin-name ve husn-i hatt sahibidir. Gayet ehl-i fazl ve ehl it e Cilt: 13, Say: 2, 2004
ma'rifet kimse idi. Ve birisi dahi Sultan miiderrisi iken vefat etmisgtir. i ( Juli 5. 231-251

fsm-i serifleri Bosnevi Ahmed Celebi'dir. Lakaplan “Sakku’l-kamer”
demekle ma‘riftur. (82-b) Onlar dahi gayet ehl-i ‘ilim ve ehl-i ma'rifet
ve hiisn-i hatt sahibi imis. “Eger mu‘ammer olaydi gayet ululardan
olurdu.” deyu buyururlar idi. Allahimme revveha ervahahiim ve

kaddese esrarahum ve efaza ‘aleyna bereketehiim. Esméa-i Hiisnd’da Tevkifilik — Kiyasilik
Seleften gecen ‘ulema vii mesdyih-i kiramm zikr-i cemilleri { 1 Problemi: Fahredd’inerzﬂa_z:l:‘glﬂegi

ma'lim ve mesmu‘um oldugu miktar hikaye tariki tizere tahrir olun-
du. Yoksa imla vii inga kast olunup tahrir olunma degildir. Ancak bu

mezkir olan ‘ulema-y1 ‘izam ve mesayih-i salifenin esami serifeleri ve e Orhan S. KOLOGLU

evsaf-1 hamideleri tecdiden zikrolunmagla bu cerideye nazar-1 serifle- o . =

ri miite'allik olan ‘ulema ve suleha efendiler belki muharririne rah- el Ars. Gér., U. 0. liahiyat Fakiiltesi
met olsun. Bu mezkar olan ‘ulema vii mesayihin kimini bilirdik, ki- na

mini bilmez idik. Hat eyledik deyu du‘aya sebep olalar ve's-selam. 5 Ozet

(83-a) RELTL:

Esma-i Hiisna konusuna yallasunda temelde il teori vardir.
Bunlardan ilici, Allah'in isimlerinin sadece vahye dayah clduguntt
iddia eden tevkif anlaytst, ikincisi ise insarun da Allah'a isim ve-
rebilecegini ileri stiren kayas anlayswdr. Bununla birlikte bu ki
teori bittiiniiyle birbirine zit degildir. Hatta aralannda bazt ben-
zerlilder bile bulunmaltadir. Bu malkalede, bu ild teori arasindalki
bir talaum benzerlilkderi, bunlan temsil eden Esari, kelamet
Fahreddin er-Razi ve Mutezili kelameor Ebi Ali el-Ciibbéi'ye atif
larda bulunaralk géstermeye ¢alisacagiz.

Anzhtar Kelimeler : Esma-i Hiisna, Teukifilik ve Kwasilik,
Fahreddin er-Razi, Ebf Ali el-Clibbai

Abstract
Tawgqif and Qiy2s Theories in al-Asma al-Husna: The Case of
FzXkhr al-Din al-Raz1

There are mainly two theories in the approach to al-Asma al-
Husna (The Most Beautiful Names): One of them is tawqif theory
which, assumes that the names of Allah depend only on the
revelation. Second one is qiyds theory which, assumes that
human being also can give a name to Allah. But these theories
are not contradictory at all, and, even there are some
resemblances between them. In this article, we try o show some
resemblances betwwen these two theories by referring to
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THE AVICENIAN TRADITION AND SOUND.
A TREATISE ON MUSICAL SCIENCE FROM
JAMI® AL-“ULUM BY FAHR AL-DIN AL-RAZI.

Laura Tribuzio
Universita di Bari

his article aims to present the text and annotated translation of a brief

treatise on musical science (“ifm al-miisigi) by Fahr al-Din al-Razi (m.
606/1209).1 As a summary of musical knowledge at the end of the 12th cen-
tury, the writing of al-Razi presents some questions for consideration, which
to date have been studied very little, relating to the history of Islamic phi-
losophical science between the 11th and 13th centuries: what is the nature of
sound? How is it transmitted and perceived? What is the relationship be-
tween the Greek and Arabic traditions regarding these questions?

The text presented here is a chapter in the great popular collection
Jami® al-“ulim® (Encyclopaedia of Science) compiled by Fahr al-Din al-
Razi at the end of his three years’ stay with the sultan of Hwarazm “Ala”’
al-Dunya wa-"1-Din Abu °1-Muzaffar Takas (567-96/1172-1200), around
the year 575/1179, a date given also by Juwayni.?

Owing to the complete and well-constructed nature of the chapter, it can
be considered a brief treafise on musical science, a scientific discipline which
was included in the Islamic curricula studiorum in mathematical sciences
(‘ulim al-rivadiyyat)* together with arithmetic, geometry and astronomy, the
so-called quadrivium in the tradition of the Latin Middle Ages.

All musical science studies between the 10th and 14th centuries written
in Arabic or Persian apply the Greek classic division to music: the har-

1 Fahr al-Din al-Razi al-Din al-Razi, Jami® al-“uliim, ms. Istanbul, Nuruosmaniye Kii-
tiiphanesi, 3760: ff. 213a-217b.

2 This treatise is also known as Hadd’ig al-anwar or by the longer title Hada’iq al-
anwar fi haqd’iq al-asrar or Hada’iq al-anwar fi daqa’iq al-asrar and as Kitab-i sit-
tini. See Munzavi, M., Fihrist-i nusha-ha-yi hatti-yi farst, (Tihran; Da’irat al-ma“arif
1348/1969): 1, pp. 656-7 and Storey, A., Persian Literature, (London: Luzac &Co.,
1977): 11, part. 3, F., pp. 350-2.

3 Barthold, W., in Turkestan down to the Mongol Invasion (London: Luzac & Co,
1968): p. 32.

4 Since a large part of scientific Persian literature uses Arabic terminology, in this arti-
cle, we have preferred to transliterate the key terms in Arabic.

Eurasian Studies, IV/1 (2005); pp. 265-298 Laat4d
© Istituto per I'Oriente C.A. Nallino \ The Skilliter Centre for Ottoman Studies
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FALSAFA VERSUS ‘ARABIYYA: AL-RAZI

Emilio TORNERO
Universidad Complutense

Termina . Goldziher su conocido trabajo sobre la Su‘ibiyya ! afirmando que
los falasifa se mostraron imparciales en esta disputa y pone como ejemplo de su
aserto al fil6sofo al-Kindi, con su dicho de que Yunan y Qahtan, los antepasados
ep6énimos de griegos y édrabes, son hermanos 2, no habiendo, por consiguiente,
rivalidad alguna entre ambos pueblos, segiin el sentir de al-Kindi.

Cita ademés Goldziher la Disputa de los animales contra el hombre de los.

Ijwan al-Safa’, inserta en la epistola veintidés de sus Rasa’il 3, aludiendo a las
discusiones entre los distintos pueblos y confesiones que en ella tienen lugar y
presentdndola como un modelo de ecuanimidad y de equidad de juicios desarro-
llados dentro de unos pardmetros racionales. No lo dice Goldziher, pero habria
que afiadir, que en esta Disputa ningin pueblo es presentado como superior a
otro.

En efecto, de acuerdo con Goldziher se constata que el interés general de los
falasifa esté puesto en otras miras y no son conocidos por haber entrado en esta
liza. M4s bien al contrario, su espiritu es ecléctico y conciliador, tal como se
muestra en sus intentos de integrar los saberes griegos junto a los genuinamente
4rabes e isldmicos, segin podemos ver en las clasificaciones de las ciencias de
al-Jwarizmi y de al-Farabi, por ejemplo. En la misma Disputa de los Ijwan se
habla de que las ciencias pasan, se transmiten de unos pueblos a otros, apropidn-
doselas siempre los pueblos dominantes *, como estaba sucediendo en ese
momento, el siglo X, con las traducciones del legado griego y otros a la lengua
drabe.

Tenemos, sin embargo, una excepcion, al menos, a esta postura general de los
falasifa. Se trata del médico y filésofo al-Razi (m. 932?), rara avis en el seno de
la civilizaci6n 4rabe-islamica, en la que ha sido atacado y denostado como ene-
migo acérrimo del Islam y de toda religién positiva. Y asi es, pues él, desde la

! Cfr. Goldziher, 1., Muhammedanische Studien, Halle, 1889, v. I, 176.

2 Cfr. en Yaqut, Irsad al-arib ila ma'rifat al-adib, ed Margoliouth (E. J. W. Gibb, Memo-
rial, V1), 2.* ed., Londres, 1929, v. II, 235-244,

3 Ed. de Beirut, v. I, 203-307. Traduccién castellana de Emilio Tornero, La disputa de los ani-
males contra el hombre, Madrid, 1984. i

# Cfr. ed. y trad. citadas en nota anterior, pags. 288 y 127 respectivamente.
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these narratives with great confidence, since they are ‘the early Muslim
representation and appropriation of the Prophetic revelation” (‘tamaththul al-qudama
li-marhalat al-wahy'). While there may be an element of historical truth in these
narratives, it would be almost impossible to discern this from the bulk of material we
have. For one thing, the form in which the material survives is riddled with problems
— traces of modification and invention are evident. Moreover, the form in which we
have received the Qur’an (i.e. the mushaf) does not correspond to the nature of a
living discourse (al-khitab al-hayy) which the text once was. According to al-Jamal,
the only possible way to detect if these narratives qualify as historical is a critical
analysis of all the narratives associated with a single aya that examines whether the
narrative makes sense in light of a 1%/7" century Arabian context. With this
approach, instead of reading the Qur'an through the lens of the asbab al-nuziil
literature, the asbab al-nuzil literature will be read through the lens of the Qur’an.

Throughout his book, the author appropriately differentiates between the term
Qur’dn, which denotes a living discourse and communication, and the term mushaf,
which denotes a rather more closed corpus (see his discussion on pp. 307-11). He
observes that what scholars have been hitherto mostly interested in is the mushaf,
rather than the Qur’an itself. However, we should be cautious about making a sharp
distinction between the Qur’an and the mushaf. For one thing, writing definitely was
an essential element in the composition of the Qur’an, the living discourse. And
secondly, the mushaf conceived of as a chirographic text, certainly allowed for more
fluidity than the typographical text we are accustomed to today.

On the whole, Bassam al-Jamal’s contribution is significant. It offers an interesting
discussion about an important phase of the reception of the Qur’anic text and the
gradual formation of extra and secondary literature that came to complement it.
Further studies on the asbab al-nuziil genre or any other related genre will refer to
this valuable study, which will, this reviewer is sure, find its way into the
contemporary Western library of Qur’anic studies.

IsLam DAYEH

Fahredolon er- /225:

The Teleological Ethics of Fakhr al-Din al-Razi. By Ayman Shihadeh. Leiden and
Boston: E.J. Brill, 2006. Pp. 287. €124.00.

Involving, as it does, one of the most perplexing intellects in the history of Islamic
thought and one of the most perplexing areas of philosophy, ethics, Shihadeh’s book
is doubly demanding. Derived from his doctoral thesis, the volume amounts to a
strong contribution to the emerging picture of Fakhr al-Din al-Razi in current
scholarship. It has four basic components: analyses of the thinker’s philosophy of
action, of his theory of moral value, of his concept of human virtue and

perfectibility, and finally, Shihadeh’s commentary on the epistle Dhamm ladhdhat
al-dunya, one of al-Razi’s final statements. A critical edition of the same text is
included as an appendix. The edition seems solidly dependable and uses three out of
seven manuscripts listed,

A great strength of this study is its sensitivity to shifts in al-Razi’s views and in
general to the chronological development of his thought — a concern which marks a
definite maturation in our understanding of any such figure. Through this, the
seeming inconsistency of the man notoriously dubbed the ‘chief sceptic’ (imam al-
mushakkikin), is countered. Al-Razi, in the wake of al-Ghazali and the spread of
Avicennism, is a central figure in the story of philosophy’s interaction with Ash®ari
theology. The son of a prominent Ash®ari (and Shafi®1), al-Razi’s earliest treatises
such as the Ugiil al-din and his al-Ishara fi ‘ilm al-kalam are strongly representative
of the Ash®ari school both methodologically and doctrinally. The picture, however,
is of an intensifying independence of thought, despitc al-Razi's lifelong association
with Ash®arism. This shift begins in his Nihayat al-‘ugil, in which Aristotelian
syllogistic makes its entry into al-Razi’s kalam. And by the time we reach the much
later Tafsir and the Matalib the more idiosyneratic al-Razi is in full bloom.

Shihadeh’s volume, which makes liberal use of classifications and terms from
modern ethics, requires close attention and careful digestion. However, the overall
picture of al-Razi’s independence — the qualification and enrichment of his
Ash®arism, largely under the influence of Avicennan philosophy — is clear. In the
first of the four mentioned aspects of the book (‘Chapter One: Al-Razi's Theory of
Action’) we see that, though our thinker was consistently necessitarian in his causal
theory (with him even embracing the pejorative term jabr (pp. 37-8)), he however
did not uphold traditional Ashari occasionalism, with its concept of God’s exclusive
agency. His theory is closer to Avicennan determinism, with its universe of elaborate
causal chains — all of which are strictly ordained and sustained by God. He speaks
evocatively of the ‘chain of God’s decree and predestination’ (silsilat gada® Allah
wa-gadrihi) (p. 43, quoting the Mayalib). The theory in part rests on Qur’anic texts
such as [God] sent down rain from the heavens and brought forth therewith (fa-
akhraja bihi) fruits for your sustenance (Q. 2:22) (quoted from the Tafsir on pp. 41—
2). In the case of human action al-Rézi in the end affirms preconditions such as
power and motivation, through whose intermediation God brings about the act. That
the theory remains necessitarian is clear when in his Matalib al-Razi refutes the
MuCtazili argument from hesitation (taraddud). According to him, this is not
evidence of free choice (ikhtiyar), but is instead due to the complexity of the process
of action from moment to moment (pp. 28-9). That said, the attenuation here of the
Ash®ari concept is obvious. The extent of the impact of philosophy on his final
theory of divine causation is especially clear in al-Razi’s treatment of God’s attribute
of will. A notorious feature of Ibn Sin@’s determinist system is that the Necessary
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ISLAM ET RELIGIONS ’pq{‘p\.f-'5£61 s. 34-53S.

Dans ces notations sur l'éventail religieux des anciens
Arabes, on reléve ce qui est dit du mazdéisme et de la zandaqa.

aussi souvent le manichéisme que I'impiété aux cent visages ?
Notons quand méme que la zandaga compléte ici une liste de
systemes religieux bien déterminés.

Deux textes ultérieurs ressemblent beaucoup & 'ensemble
de celui-ci : un paragraphe d’lbn Qutayba (m. 276 11./889)
formant un tout sous le titre : « Religions des Arabes dans la
jahiliyya »* cb cinq lignes plus tardives d’'Ibn al-Murtada®

D'autre part, les sept zindiqs d’Ibn al-Kalbi (dont la liste
n’est pas reprise dans les deux textes ci-dessus) se retrouvent
quarante ans plus tard dans le méme ordre, mais avec de
brefs commentaires, chez lbn Habib?, qui a sans doute utilisé
son prédécesseur en contrédlant ses dires.

II1I. — U~ TEXTE DE FAkHR AL-Din AL-Razi

Notre second exemple est postérieur de quatre siécles a
Ibn al-Kalbi. Il est dd au grand théologien et commentateur
coranique Fakhr al-Din al-Razi (m. 606 H./1029). C'est un
lexte peu connu, Liré de sa pelite encyclopédie persane
Jame* al-'vlim, dont la lithographie de Bombay 1323 H. vient
d’étre reproduite en offset & Téhéran, Nous en Lraduisons ci-
dessous le chapitre consacré a « La science des opinions doctri-
nales du monde entier »%, ou plus simplement :

LA SCIENCE DES HRELIGIONS

Dans celle science, avec I'aide de Dieu, nous traiterons briévemenl
de neufl poinls.

1) 1sN QuTAYBA, al-Ma'drif, Goilingen, éd. Wustenfeld, 1850, p. 299 =
Le Caire, 1353 H./1934, p. 266, que recopiérent Ibn Rusla el Nashwin.

2) 1s~ aL-MurTapi, Kildb al-milal wa-l-nihal, éd. Mashkir, dans Nashriyé-
ye Daneshkadé-yé adabiyydl-¢ Tabriz, 1. 11 (1338 H.S.), p. 124. Le lexte d'lbn
al-Murlada dépend sans doule d’Abd 'Isd I-Warrdq.

3) Mugamumap u. Hasla, al-Muhabbar, Haydarabad, 1361 H./1942, p. 161.

4) "Ilm-é magqaldl-é ahl al-'dlam (p. 199). C'esl la 53= des 60 « sciences »
que le livre regroupe. Noler, p. 3, dernitre ligne, une erreur du copisle qui,
dans la table initiale, dédouble le lilre en écrivant : « 53. magaldl ; 54. ahl al-
‘alam ; 55. al-akhldg. » Les scicnees suivanles sonl toules décalées d'un chiffre.

_:_15

L'HISTOIRE DES RELIGIONS EN ISLAM 35

1. Classement générul des doctrines des hommes du monde entier.
Sache-le, tout le monde est d'accord sur ce que le monde visible connu
pur nos sens requiert un étre dont l'exislence soit nécessuire. Purmi
les hommes avisés dont la réflexion et la pensée sont prises en consi-
déralion, personne n'en u doulé. Mais il y a différend sur les atlribuls
de cel étre nécessaire.

Pour les uns, on peut parfaitement admetire que Dieu envoie des
prophétes : ce sont les adeptes de Lois révélées (shardye').

Certains des uutres, qui jugent I'envoi de prophétes inconcevable
de lu part de Dieu, en donnent la ruison suivante. Dieu nous a donné
la raison (‘agl). Tout ce que la raison commande, il faul le faire.
Tout ce dont elle décréle lu luideur morale, il fuul 8'en abstenir,
Comme la raison sullit, il est vain d'envoyer des prophétes : or Dieu
n'agit pas en vain, — On appelle bardhima les tenants de cetle
opinion,

Un aulre groupe refusent d'admettre I'envoi de prophéles parce
qu'ils nient la puissunce et la science de Dieu : ce sont les uthées et
les dahriyya®, que Dieu les maudisse | Tel est le classement général
des doctrines des hommes du monde entier.

2. Classement des udeptos de Lois révélées. Les noms des Lois
révélées qui se partagent les hommes sont connus. Elles sont quatre :
I'Islum, le christianisme (larsd'i), le judaisme, enfin la religion des
guébres (gabri), qui n'a pas de Livre [révélé], mais seulement un
semblunt de Livre?.

8. Classement des sectes de I'Islam. Suche que les grandes secles
musulmanes londumentales sont uu nombre de six : les mu'tlazilites,
les khirijiles, les ullirmuleurs des ultribuls divins (pifdliyan), les
prédestinationnistes (jabriydn), les shi'ites el les murjites. Ces six
secLes en deviennent 73, comme 1'a dit I'Envoyé (que les bénédictions
de Dieu solent sur lul et sur su fumille ]) : « Ma Communuauté se divisera
en 73 sectes, dont une soule sera sauvée »?, On diverge sur I'identité
des 73 secles, Nous ullons en donner les noms, muais suns détailler

Du coup, la solxantiéme, « Scienco du jeu d'échocs » (pp. 220-224, avee pluslours
flgurcs), est supprimée a la fin de la table des malidres (p. 4).

1) Maldhidé wa-dahriydn. Nous avons restitué a4 ce dernier mot sa forme
arabe usueclle.

2) Shobhé Kilab. Les mémes mols sont déji dans Suanrastinl, Milal,
pp. 47 et B653.

3) Hadith célébre, donl Bacupiol, al-Farg bayn al-firag, Bib 1 (Le Caire,
1964, pp. 4-11)donne différenles versions el isndds. Ce hadith esl cilé el commenté
par la pluparl des hérésiogruphes (ABO L-MA'ALl, Hagdn al-adyan, Bab 3;
SuAuRASTANI, Milal, p. 7, Il. 3-5; IoN AvL-Jawzl, Talbis Iblis, Lo Caire, 1347
H./1928, pp. 7 8.; FaAkHR AL-DIN AvL-RAzl, ['tigdddl firag al-muslimim wa-l-
mushrikin, Le Caire, 1356 H./1938, pp. 74 8. ; AvL-JurJANL, Sharh al-Mawdgqif,
L.e Caire, 13256-1327 11., . 8, p. 376). Cerlains ouvrages, & commencer par celui
de Bughdadt, adaptent méme leur plan & ce chiffre préétabli de 73 : ainsi encore
le petil livee persan Hafldd-o sé mellal, donl le Litre n'est autlre que Les soizanle-
Ireize secles.
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PROF. A. ATES' IN VEFATINDAN SONRA
HAKKINDA YAZILAN YAZILAR

H. Adnan Onelgin, Prof. Ahmet Ates'in ardindan (Tiirk Yurdu, Kasim
1966, s. 6).

Cezmi Ozyurt, Prof. Ahmet Ates ( Agm: dergi, s. 29).

" Muharrem Ergin, 50. sayimiz ve Ahmed Ates ( Tiirk Kiiltiri, Aralik, 1966,
say1 50, s. 97-101).

Ahmed Ateg'in hayatt ve eserleri—1917 - 1966 — ( Aynt dergi, s. 102-107 ).
Ahmed Ates'in -eserleri ( Aynt dergi, s. 108-113).

[A. Ateg'in vefatin’da, Istanbul Universitesi’ nde yapilan merasimde |
Profesér Tahsin Yazict'min konusmast ( Aynt dergi, s. 114).

Dogent Nihad Cetin’in kunusmas: (Ayni dergt','- s. 115-116).

Abdiilkadir Karahan, Alim arkadasim Profesér Ates (Ayni dergi, s
117-119).

Ali F. Karamanhoglu, Hocam Profesér Ahmed Ates'in ardindan ( Ayni
dergi, s. 120-122).

Faruk K. Timurtas, Prof. Ahmed Ates’in ardindan ( Aymi dergi, s. 123-
124. — Son havadis, 2 Kasim 1966’dan iktibas edimistir).

Prof. Yusuf Z. Binath, Ahmet Ates igin ( Emre— Aylik sanat ve kiiltir
dergisi —, Eskisehir, 15 Arahk 1966, yil 3, say1 32, s. 1-2).

Cahit Oztelli, Bir ates sindi ( Ayn: dergi, s. 3).

Vehbi Cem Askun, Prof. Dr. Ahmet Ates (Agynt dergi, s. 4).
Naim Bulug, Ates, icimizi yakti, ( Aynt dergi, s. 5).

Ismail Ali Sarar, Prof. Ahmet Ates’in ardindan (Ayni dergi, s. 6).
Prof. Dr. Ahmet Ates (Aymt dergi, s. 8).

Abdurrahman Egilmezcan, [lim dleminin biyik kayb: : Prof. Ahmed Ates
(Seslenis—aylik dergi—, Kozan, Ocak 1967, yil 2, say: 4,
s. 4-6). ’

Ekrem Ugyigit, Ahmed Ates ( Hayat Tarih Mecmuas:, Ocak 1967, sa-
y1 12, s, 53-54.

Nlhad M. Cetin, La Vie et I'oeuvre d' Ahmed Ates ( Revue des Etudes Is-
lamiques, Paris, 1968, XXXVI, 157 - 164) .
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FAHR AL-DIN B. ‘OMAR AL-RAZI’NIN «ZAD-l MAAD>»'1
NAZIF HOCA

Burada metni sunulan riséle, VI. /XII, asrin meshitr kelaim alimlerin-
den Fahr al-Din Abu ‘Abd Allah Muhammed b, ‘Omar al-Husayn
al-Razi (544 - =606 /1150-1210) '’'nin heniiz ilmi bir nesri yapilmamig
olan eserlerinden biridir.

Asagida, niishalar1 hakkinda verilen izahattan da anlasilacag: gibi,
bu risile, muhtelif isimlerle zikredilmektedir. Bu isimlerden en dogrusu,
Ayasofya Kiitiiphanesi (nr. 2052) niishasi miistensihinin kaydettigi Zad-i
ma‘ad olmalidir.

Al-Razi bu risilesini oglu Muhammed’in &liimii iizerine, Giiri 2
sultanlarinin Bayman kolundan olan ve Bamyan'da hiikiim siirmiis
bulunan (587-602/1191-1206) Baha’ al-Din Abu’l - Muw’ayyad Sam b.
Mubammed b.Mas‘ad'un * kendisine génderdigi taziyet-namesine cevab
olarak kaleme almistir. Her ne kadar Manisa niishasinin (istinsah tarihi
935 h.) mukaddimesinde $ihab al-Din Gir (569-602/1173-1206) ¢'un
tdziye-ndmesine cevab olarak yazilmiy oldugu kaydi bulunmakta ise
de, bundan daha eski olan Ayasofya niishasi (nr. 2052, istinsah tarihi
686 h.) ile Corum niishasindaki (istinsdh tarihi 764 h.) risalenin Bamyan
kiikiimdar1 Baha’ al-Din Sam b. Muhammed b. Mas‘id’'un taziye-nimesine
cevab olarak yazilmig olduguna dair kayitlan daha dogru olmaldir.

1 Razi igin bk, Brockelmann, GAL, 1, 508, v.d.: Suppl. 1, 920, v.d.; al-Zirikll,
al->A%l%am, VII, 203; 0. R. Kahhdla, MuScam al-muallifin, X1, 79; 1A (= lslam
Ansiklopedisi ), 1X, €45 v.d. ve bu eserlerde gsteriler yerler; Sayyid Mahmid Hayri,
Danigsmandan-i naml-i lslam, Tahran, 1337 hg., s. 267.

3 Gariler igin bk. Tabakat-i Nasirl, ngr. ‘Abd al-Hayy al-Habibi, Kzbul, 1842
hg., I, 318 v.d.; /4, 1V, 826 -830.

3 Bah®al-Din Sam igin bk. Tabakat+ Nagiri, 1, 837-338; Diivel-i Islamipe,
8. 455-458; [A, gbst. yer.

4 Sihab al-Din Muhammad b. Husayn igin bk. Tabakat-i Nasiri, 1, 330 -340,
1A, gést. yer.
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ON FAKHR AL-DIN AL-RAZI’S LIFE AND
THE PATRONAGE HE RECEIVED

FRANK GRIFFEL*
Yale University

Despite his importance for the development of post-classical Islamic
theology, we still know comparatively little about the life and work of
Fakhr al-Din al-Razi (d. 606/1210). While the role of falsafa for the
expansion of Ash‘arism after al-Juwayni (d. 478/1085) becomes ever
more clear, there is still much confusion about the relationship between
rationalist Ash‘arism and the political authorities of the sixth/twelfth and
seventh/thirteenth centuries. In his seminal 1912 article on the theology
of Fakhr al-Din al-Razi, Ignaz Goldziher suggested that the rationalism
represented by Fakhr al-Din could only flourish in the eastern Muslim
provinces and not in Iraq, the centre of the ‘Abbasid caliphate, where
‘an orthodoxy entrenched in the spirit of persecution terrorized all free
intellectual thinking’.! Goldziher, who drew this conclusion from an
earlier study on the history of Hanbalism in Baghdad,” assumed that
by the time of Fakhr al-Din, the authority of the “Abbasid caliphate
no longer reached Jibal, Khurasan, Transoxania, and other places
where he was active. Goldziher’s view was influenced by the active
part caliph al-Qadir (r. 381-422/991-1031) and his son al-Qa’im
(r. 422-467/1031-1075) played in the Sunni Revival in Baghdad during
the first half of the fifth/eleventh century.® During this period, the
‘Abbasid caliphate pursued a religious policy that actively supported
the emerging Hanbali groups in Baghdad and challenged the religious
authority of rationalist groups such as Mu'tazilis and even Ash‘aris.

# 1 gratefully acknowledge the assistance of Matthew Ingalls, Mehmet Kaya,
and Yasir Kazi in locating and interpreting some of the primary sources used in
this study, and of Tariq Jaffer and Ayman Shihadeh, who commented on earlier
drafts.

! Jgnaz Goldziher, ‘Aus der Theologie des Fakhr al-din al-Razt’, Der Islam 3
(1912): 213-47, at 213. Reprinted in id. Gesammelte Schriften (ed. ]. Desomogyi,
Hildesheim: Olms, 6 vols., 1967-73), v. 237-71.

2 Ignaz Goldziher, ‘Zur Geschichte der hanbalitischen Bewegungen’, ZDMG
62 (1908): 1-28 (= Gesammelte Schriften, v. 135-62).

3 Goldziher, ‘Aus der Theologie des Fakhr al-din al-Raz1’, 214-18.

@ The Author (2007). Published by Oxford University Press on behalf of the Oxford Centre for Islamic
Studies. All rights reserved. For Permissions, please email: journals.permissions@oxfordjournals.org
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FAKHR AL-DIN AL-RAZI ON GOD’S KNOWLEDGE OF
THE PARTICULARS

by

Binyamin Abrahamov
Tel Aviv

Introduction

Orthodox Islam teaches that God knows every existent in the temporal
world, be it an event or an entity, and that this knowledge applies to past,
present and future times. This idea is well attested in the Qur’an,! according
to which God even knows thoughts.2 Thus, nothing escapes His knowledge.
As in other theological issues, the Muslim theologians did not content them-
selves with Qur’an verses and tried to prove God’s knowledge, especially His
knowledge of the particulars in a logical way. Logical proofs were needed,
since the philosophers denied God’s knowledge of the particulars on the
ground that, e.g., His essential unity and simplicity contradict a knowledge
which supposedly divides His essence.

The theologians learned God’s knowledge of the particulars through several
arguments. They inferred it from the notion that God creates everything
through His free will; God must know the objects He willed.? They also
gathered this knowledge from the perfection observed in things; only whoever
knows the particulars can create such perfect, well designed and purposeful
things.4 According to al-Ghazali, God’s will and His knowledge of this will
entail His being living, and every living being is conscious of things other than
its own self, hence God knows Himself and other things.’ Al-Hilli and al-Iji
deduced God’s knowledge of the particulars from His power.5

I stira 34, v. 2: ““He knows what penetrates into the earth, and what comes forth from it, what
comes down from heaven, and what goes up to it; He is the All-compassionate, the All-forgiving.”
Trans. A.J. Arberry, The Koran Interpreted, Oxford 1983. Cf. sira 35, v. 11, sira 6, v. 59, stra 4,
v. 166.

2 siira 50, v. 16. Leaman, p. 108.

3 Bello, p. 111. Matalib, vol. 111, p. 117.

4 Mayalib, vol. 111, p. 164. Mawagif, vol. VIII, p. 65. Muhammad ibn al-Hasan al-Tisi, al-
Igtisad fima yata “llaqu bi *I-i‘tigad, Beirut 1986, p. 54f. Schmidtke, p. 231.

5 Bello, p. 117.
6 Mawagif, vol. VIII, p. 66, 1. 1 from the end — p. 67. Schnndtlte, ibid.

D«'_ﬂf‘— h/p_c_u_,a }_4;‘.1._ Mu(_....:bl:u’i—.
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Isa CELIK

gelmekie ve Allah Tedla'ya muhtag olma halini ifade etmektedir.'* Muhammed
{kbal fakr terimini bu teknik ve tasavvufi anlamiyla kullanmaktadar.

~ Kanaatimize gore ikbal, zaman zaman tasavvufun ferdin sahsiyet
gelisimini engelledigini soylerken, bazi tasavvuf gevrelerince fakr kavramina
yilklenen bu olumsuz ve istismara miisait anlagilma tarzina karsi gikmigtir.
Biitiin eserleri gozden gecirildiginde, fikir yapisimn ana temasini “‘benlik
felsefesi” ekseni iizerine bina etigi goriilen ikbal’in, tasavvufi diisiince
icerisinde benligin geligimini engelleyen, onu zaafa ugratan yonleriyle miicadele
etmesi, benligi olgunlagtiran, onu yiicelten ve kendi benliginin farkinda olan,
miskinlikten uzak faal bir sahsiyeti arzulamasi pek tabiidir. Bu sebeple O,
m_ii:sbcl anlamdaki “fakr” anlayigina ve bu ozellige sahip kisi olan “fakir’e
siirlerinde fazlaca yer vermigtir. Ikbal, fakiri, diinya muhabbetine gonliinde hig
yer vermeyen, hi¢ kimseye el agmayan, bunun yan: sira biitiin kfinata sahip
olma askiyla yamp tutugan, sultanlarin bile kendisine muhtag oldugu, durup
dinlenme nedir bilmeyen insan-1 kimil bir dervig olarak tammlamaktadir.

ikbal'in fakr ile ilgili goriiglerinden ¢ikardigimiz sonug sudur ki, O,
mutasavviflann bu kavrama yiikledikleri manalarin hepsinden haberdardir ve O
bu fakri kendi hayatina yon verecek bir rehber olarak benimsemistir.

i a TR R
¥ Celul Kirca, “Fakr-Fakir”, Islami Kavramlar, Sema Yazar Genglik Vakfi
Yayinlan, Ank., 1997, 5.236.
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F. RAZI’NIN AHLAK DUSUNCESINDE
«CINSEL ILiSKi”

Mehmet TURKERI’

Abstract

This article tries to analyse the term “sexual relation" with reference (o
the ethics of Fakhr al-Din al-Razi, especially in respect o his understanding of
virtue.

Al-Razi did not introduce “the sexual intercourse” as a virtue, in spite
of the fact that food and drink are virtues, into his classification of excellence.
However, it seems to me that “the sexual relation” is appropriate [o be admitted
as a virtue, merely as a proximate-external virtue, not as the excellence of
human soul, when compared with food and drink. Because, food and drink are
proximate-external virtues in the ethics of al-Razi.

Biz bu makalede, iinli miifessir ve miitekellim-filozof Fahrettin
Razi'nin (0. 1209) ahlak anlayisinda “cinsel iligki"nin (cinsel birlesme
eyleminin; el-menkah, el-vika'u) bash bagina bir erdem olup olmadigini, eger
erdem ise nasil bir erdem oldugunu; degilse, Razi’nin diigtince sistemi agisindan
erdem olup olamayacagint ve mutlulugun kazamlmasinda bir katkisi bulunup
bulunamayacagini tartisacak; bunun, dogrudan ya da dolayli, ne gibi sonuclari
olabilecegini ortaya koymaya ¢aligacagiz.

Konumuzun birinci anahtar terimi “cinsel iligki”dir. Burada cinsel iligki
ile kastettigimiz sey, “mesru” cinsel birlesmedir. Baska deyisle, (maddi ve
manevi unsurlariyla birlikte) zina' vb. gayri mesru iliskiler” konumuzun diginda
kalmaktadur.

" ¥rd. Dog. Dr., DEU ilahiyat Fakiiltesi Felsefe ve Din Bilimleri Bolimi Ogretim
Uyesi.

! «Zina eylemi, kendi bagina kotd bir eylemdir. Nitekim bu eylem, oriasi olmayan
eylem ve etkilenimlerin (emotions) igine girmektedir.” (Bkz. Aristotle,
Nicomachean Ethics, Translation By. H. Rackham, Harvard Univ. Press,
Cambridge, London 1994; 1I, vi, 18; Bundan sonra, sdz konusu esere N.E.
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FAHREDDIN RAZi'DE
VARLIK-MAHIYET ILISKISI

Siileyman TUGRAL'

GiRIS

urllk ve mahiyet problemini bir metafizik problemi olarak felsefeye maleden
Farabidir.! Aristo eserlerinde varlik ve mahiyetten bahsetmekte ama onu epistemolojik
bir problem olarak ele almaktadir. Aristo'nun Organon'unun ikinci Analitikler adli kita-
binda su ifadelere rasthyoruz: “insanin ne oldugu baska bir ey, insanin var olmasi da
bagka bir seydir.” Bu ifade insanin mahiyeti ile insanmn varliginin birbirinden farkli oldu-
gunu ihsas etmektedir. Acaba Aristo gercekte bayle bir ayinmi mi kastetmektedir? Aris-
to'nun konuyla ilgili baska ifadeleri yukandaki ayirimin epistemolojik bir ayinm oldugunu
gostermektedir. Adi gegen eserin birinci boliimiindeki "Nesnenin var oldugunu 6grendi-
gimiz zaman da ne olduunu aragtinyoruz," ifadesi bir seyin varliginin ve mahiyetinin
bilmenin konusu oldugunu gostermektedir. Yine Aristo'nun Metafizik adl eserindeki
ifadeler, bu gériistimiizii desteklemektedir: "Bu kanitlardan her varli@in kendisinin, mahi-
yeti ile bir ve ayni oldugu ve bu ayniligin ilineksel anlamda bir aynilik olmadig ortaya
gikmakeadir. Giinkii her varligin ne oldugunu bilmek, onun mahiyetini bilmektir. Dolayi-
siyla tiimevanm da zorunlu olarak onlarin her ikisinin bir ve ayni sey oldugunu goster-
mektedir.”® Aristo'nun bu ifadesi, ona gére ontolojik agidan varlik ve mahiyet ayirimnin
olmadigini géstermektedir.

Aristo'da durum bu iken Farabi'nin Flisusu' I-Hikem'deki ifadeleri 6nce biiyiik ol-
giide ibn Sina'y1 etkileyecek, onun varlik ve mahiyet kavramlarini felsefesinin temel kav-
ramlarindan yapmasina sebep olacak, ardindan da hem miisliman hem de batil diigii-
niirlere su veya bu sekilde tesir edecektir.

* Ankara Universitesi Sosyal Bilimler Enstitiisii Doktora Ofrencisi. stugral@ttnet.net.tr

! Atay, Hiiseyin. Farabi ve [bn Sina'da Yaratma, Ankara, 1974, s. 15; Corbin, Henry. islim Felsefesi Tarihi (Gev.
Hiiseyin Hatemi), Istanbul, 1994, s, 289; lzutsu, Toshihiko, Islim'da Varlik Distincesi (gev. lbrahim Kalin)
Istanbul, 1995, s. 17.

? Aristoteles. ikinci Analtikler (Gev. H. Ragip Atademir), Istanbul, 1989, s. 101. 5. 88.

3 Aristoteles. Metafizik (Gev. Ahmet Arslan), izmir, 1985, cl.s. 332 (1031b 15-20)
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IMAM FAKHR AL-DIN AL- RAZI
PHILOSOPHICAL THEOLOGY IN AL-TAFSIR AL-KABIR

MurTtapa A. MuHisBU-DIN

Abu al- Fad]‘ Muhammad ibn ‘Umar b. al-Husayn b. al-Hassan
b. ‘Ali al-Tamimi, al-Bakri is popularly known as Fakhr al- Din Razi
and also as Imam Fakhr ibn al- Khatib. He was also referred to as
Imam al-Mushakkikin.? He was born in Rayy in Northern Persia in
543/1149 or 544/1150. He belonged to a family of scholars who camc
originally from Tabaristan. His father Diya’ al-Din ‘Umar was a well
known scholar in Rayy.

Ibn Khallikan who describes al-Razi as the greatest authority of
his time on the Greek sciences, informs us that Fakhr al-Din states
in his book Tahsd al-Haqq, that he started his early education with
his father on the fundamentals of Islam. His father also acquired his
religious education from a line of scholars which can be traced back
to Abu al-Hasan al- Ash‘ari, Fakhr al-Din’s legal studies may also be
traced from his father to the celebrated Imam al- Shafii. Al-Razi was
an Ash‘arite scholar-theologian and followed the Shafi‘ite interpretation
of law.?

Later, Fakhr al- Dm studied philosophy with Muhammad al-
Baghw1 and Majd al- Din alJili and t.heology with Kamal al-Din
Simnani in Rayy and Maraghah. Al- Razi used to memorise al- Shamil
written on theology by Imam al-Haramayn al- -Juwayni. Soon he became
a master of all the sciences of his time including even the mathematical,
medical and natural sciences.*

He went to Khurasan and studied the works of lbn Sina and
al-Farabi on philosophy. He most probably studied the medical works
of Galen and the Muslim physicians especially Muhammad Zakariya'
Razi. This is borne out by the fact that Imam Razi based his views
on both of them in his commentary upon the Qanun of Ibn Sina which
he often criticised. In physics, his master was without doubt Abu
Barakat al- Bdghdadl

Alter he had completed his formal studies, al-Razi set out for
Khwarizm to combat the Mu'tazilites. From there he travelled to

Vol. XVIINo. 3 ( Covach?)
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MICHEL LAGARDE*

LA RAISON CHEZ FAHR AL DIN AL-RAZI
ET LA PENSEE CHEZ BLAISE PASCAL

Risumiz Celte comparaison entre deux auteurs, F.D. al-Razi et Pascal, voudrait nous amener i
préciser, sous forme monographique, le prabléme général si souvent débattu des rapports de la
raison et de la révélation dans la connaissance de Dieu. F.D. al-Rizi, partant d'une position
as'arite équilibrée et moyenne, en arrive & donner la prépondérance 4 la raison, se rapprochant
ainsi de la position mu'tazilite. Pascal, partant d’une position scolastique assez rationnelle,
rompt définitivement avec elle, pour mettre le «coeur» au-dessus de la raison misérable et
donner ainsi la prépondérance i la révélation, Ce sont 1d deux positions assez révélatrices d'un
point de vue différent sur la connaissance de Dieu, dans le Christianisme et dans lslam.

Le probléme général et commun aux deux courants de pensée représentes
par deux auteurs, apparemment si éloignés I'un de I'autre dans le temps, dans
I'espace et dans la culture, est celui de la capacité de I'homme a découvrir et a
connaitre Dieu. A-t-il une initiative en ce domaine, mise en oeuvre par sa
propre raison, ou bien dépend-il complétement d'une réveélation antécedente,
pour déployer ses facultés d’intelligence et de coeur stimulées par le mystére
divin?

Depuis la  naissance de la  scolastique aristotélicienne surtout, le
christianisme occidental a nettement insisté sur I'harmonie de la foi et de la
raison; et cela pour explorer, certes, le domaine de la foi jusqu’aux limites de
'impossible  (fides quaerens  intellectum), mais  aussi, pour répondre
apologétiquement aux attaques extérieures, d’ou la naissance du Contra Gentes,
par exemple. 1l n’y a pas trés longtemps qu'on enseignait encore, dans les
séminaires et les universités catholiques d’Occident, le Traité du De Deo Uno,

* Michel Lagarde, né en 1939 (Tayrac, France), est professeur au PISAL Docteur és lettres
(3™ cycle) Lyon 11 (1984), avec une these intitulée Essai de planification et d'indexation du texte du
Commentaire de fa 2™ sourate dw Tafsir de Fahr al-Din al-Réazi. Travail de recherche en cours sur
ce méme Tafvir. A cffcciué, comme prétre, trois séjours de trois ans chacun, au Mali (Sikasso,
Segou, Gao).
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I'universel et permet d’appréhender I’'universalité sans relation

avec 'existence, rompant par 12 méme le lien entre 'universel -

et la matiére — 'universel ne se définissant pas prioritairement
comme ce qui n’est pas matériel, mais comme ce qui peut étre
intentionnellement prédiqué de plusieurs —, le postulat en
question repose en revanche sur une conception de I'universel
ou ce dernier est défini par son absence de relation avec la
matiére.

Cette double orientation de la théorie de la connaissance
avicennienne retentit sur le statut ontologique de I'image.
Alors que la thése de l'indifférence de la nature commune
autorise 4 dégager l'image de son statut de doublure, d’ersatz
plus ou moins fidéle d’une réalité concréte, sa caractérisation
comme apparition matérielle de quelque chose qu’elle re-
présente, 'inscrit dans le cadre de la conception antique de
l’eidolon, doublure plus ou moins précise d’'un modéle, entité
inaccessible au sens, mais douée d’une certaine matérialité par
laquelle elle se manifeste.

Nous avons mis au jour deux orientations distinctes dans la
doctrine avicennienne de la représentation. Dans 'une, Ibn
Sina réaffirme l'union intime qui lie I'image aux données
sensibles ainsi que 1’enseigne Aristote dans le De anima (428 b
10-15), et il y congoit I'image comme un double dont la fonction
est de re-présenter un modéle qui lui préexiste conformément a
la conception aristotélicienne. Dans I'autre, il dissocie I’image
de la sensation, et une vive intuition, nourrie par sa doctrine
métaphysique de l'indifférence ontologique de l’essence, le
conduit & concevoir I'image comme un contenu intentionnel
qui représente un mode d’étre de la quiddité appréhendée.
Méme si les principes de 1'épistémologie d’Ibn Sind ne
I’autorisent pas a reconsidérer le statut ontologique de I'image,
le traitement qu’il fait de cette notion illustre de maniére
exemplaire sa position vis-d-vis de la tradition aristotélicienne.
Ses intuitions fondamentales marquent une rupture i son
égard et inaugurent des perspectives philosophiques nouvelles.
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FROM AL-GHAZATI TO AL-RAZI:

6TH/12TH CENTURY DEVELOPMENTS IN MUSLIM
PHILOSOPHICAL THEOLOGY
\

AYMAN SHIHADEH

According to Taj al-Din al-Subki (d. 771 /1370), a]-Qhaz_ﬁH
(d. 505 [ 1111) was the renewer (mujaddid) of the Muslim faith
at the end of the 5th [ 11th century, whereas al-Razi (d. 606 /
1210) was the renewer of faith at the end of the 6th/12th
century.! That al-Ghazall deserves such an honour can hardly
be disputed, and his importance in the history of Islamic
thought is generally recognised. However, the same cannot, as
easily, be said of al-Razl, whose historical significance is far
from being truly appreciated, and some of the most important
books of whom still await publication. Much is known
about his views on particular philosophical and theological
problems, and about the historical backgrounds to, and the
relations amongst, some of these views. Some rather general
observations on his thought are also common; for mstjance,
that he is a heavily philosophising Ash‘ari mutakallim, a
master dialectician, and an influential critic of Ibn Sina.
What we wish to do in what follows is not to question su.ch
notions in any direct way, but to attempt a more precise
understanding of some of the main underlying developments
that occurred during that influential chapter in Muslim intel-
lectual history, to which al-Razi is central. Some of these have
been referred to briefly, and not always accurate_ly, by Ibn
Khaldiin (d. 808 / 1406). We need to examine the main relevant
features within two closely-linked historical contexts: (a)
al-Raz1’s intellectual background, starting with al-GI'.lazéH, ;and
including previously unexplored aspects of al-Rf’izifs immediate
milieu;? and (b) his own philosophical and theological writings

L T4j al-Din ‘Abd al-Wahhab ibn ‘Ali al-Subki, Tabagat al-Shéfi‘iyye al-kubra,
ed. M. Tanahi et al., 5 vols. (Beirut, 1992), vol. 1, p. 202. ) _ ‘

2 On the dearth of scholarship on philosophical activity in this crucial permfl,
see Dimitri Gutas, “The heritage of Avicenna: The golden age of Arabic
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of “Abd Allah ibn al-Mahdi. cf. Yaqat, Yaguts Geographisches Wirterbuch, ed. F.
Wiistenfeld (Leipzig: 1866-1873), |: 800, quoted in Raymond and Wiet, 219.

1% Bab Zuwayla: quarter and gate in the east of Cairo; cf. Raymond and Wiet, map 1, Mé6:
cf. pp. 73, 77, 177, 182, 212-214. Ahmad (/rfi‘dy, text p. 313, note 1) also describes the
geographical place of the gate. The gate and the quarter were destroyed by Amir Khutab
ibn Muma, who made the area into a garden at Salah al-Din’s command.

' Suyiifiyya: there were a Madrasat al-Suyiifiyya and a Siiq al-Suyiifiyyin; cf. Raymond
and Wiet, map 111, 16 [Suyiifiyyin: polishers].

" This is Saturday 28 Dhii 1-Qa‘da/23 August 1169

"7 ¢f. “lmad al-Din al-Isfahani, quoted in Abii Shama, IV: 148: a garden with a sagiya, a

hydraulic way for irrigation of the gardens and the fields, which still existed in Magrizi's
time.

"% This garden was situated close to the Bib Zuwayla, but little is known about it; cf.
Raymond and Wiet, 99, 102.

" This word, gabs, is considered to be a misprint for gabd.

o Masnq . Tslam wnd B Mediovl Aedhoms

Ean

vol: X (1833) Lceds |, s.109- 120.
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FAKHR AL-DIN AL-RAZI'S
PHILOSOPHICAL JUSTIFICATION
OF VISITING TOMBS

BINYAMIN ABRAHAMOV

In early Islam a controversy arose concerning the question of visiting
tombs. On the basis of traditions, some scholars allowed this practice,
while others prohibited it." Finally a norm (sunna) allowing such visits

was established.? According to the tradition, the aim of visiting tombs is
twofold:

a. The visitor may learn a lesson to the effect that life is short and he

soon will die- and this knowledge may cause the hard-hearted to
behave morally,

b. The dead person may benefit from the visitor's prayer and plea of
forgiveness for him.*

Whereas the visitor’s profit from standing over the grave is general and
can be obtained not only near graves, the dead person finds specific profit
through the visitor’s prayer, which is directed only to him. The connection
between the dead and their visitors is expressed only through the former’s
knowledge of the latter’s visit.* In sum, the tradition teaches that both the
visitor and the visited person benefit from the visiting of tombs.

To the best of my knowledge, the first attempt to explain the visiting of
tombs in philosophical terms occurs in Ibn Sina’s (d. 428/1036-1037)
epistle addressed to the famous Persian mystic Abii Sa‘id ibn Abi 1-Khayr
(d. 440/1049).° Let us survey its contents. At first Ibn Sina repeats his
perception of the hierarchy in existence which begins with the First Cause
(al“illa I-Gia) , or the Necessarily Existent (wdjib al-wujiad) from which
all existents, namely, intellects, souls, the four elements, etc., derive in a
series of eternal emanations. The First Cause or the First Principle (a/-
mabda’ al-awwal) exercises influence on all existents (whose existence
stems from His knowledge) through this chain of emanations; each
existent is influenced by the existent above it. Man is influenced by the
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REASONS FOR A SCIENTIFIC PORTRAYAL OF
NATURE IN MEDIEVAL COMMENTARIES
ON THE QUR’AN!

BY

ROBERT MORRISON
Whitman College

Abstract

My carlier rescarch has shown that Nizim al-Din al-Nisabiui’s (d. e. 1329 C.E.) por-
trayal of nature in his lafiir was faithful to science and falsafa. In this paper, through
more comparisons with Fahr al-Din_al-Razi’s (d. 1209 C.E.) fafitr, we will find that
additional scientific information enhances the reader's understanding of certain @yat. I
will investigate two specific cases in which NisabiirT propesed a physical explanation for
how the motions of the heavens could be an intermediary for God’s control over ter-
restrial events. Finally, I will investigate the place of Nisabiiri’s portrayals of nature in
his religious thought,

SOME medieval Qur'an commentators introduced a great deal of
scientific and philosophic detail when discussing the Qur'an’s verses
which refer to the natural world. Probably the best-known commentator
to adopt such an approach was Fahr al-Din al-Razi (d. 1209 C.E.)?
the author of al-Tafsir al-kabir (TK hereafter).® Another was Nizam al-

! | presented portions of this article at the American Oriental Society conference in
Toronto in April, 2001, and at the conference on Islam and science at the Royal
Institute for Interfaith Studies in Amman in August, 2001. I thank the participants at

those conferences (especially Charles Burnett, Everett Rowson, and Alnoor Dhanani) for, 4

their comments. George Saliba originally suggested that I work on NisabirT and has
provided a great deal of constructive criticism and encouragement.

2 All dates in this article, unless otherwise noted, are C.E.

% Fabr al-Din al-Razi, al-Tafstr al-kabir (Beirut, Dar ihya’ al-turdt al-‘arabi [third edi-
tion]). Sce the following works on Razi’s intellectual biography and ocuvre: Roger
Arnaldez, “L'oeuvre de Tahr al-Din al-Razi, commentateur du Coran et philosophe”,
Cahiers de Civilisation Médiévale (1960), pp. 307-23, esp. p. 320; G.C. Anawati, “Fabr al-
Din al-Razi, Tamhid li-dirdsat hayatih wa-mu’allafitih”, in Mélanges Taha Husayn, Cairo,
Dar al-ma‘aril, 1960, pp. 193-234, esp. pp. 197-9; and ibid,, “Fakhr al-Din al-Razi”,
in E* vol. 2, p. 752.

© . Koninklijke Brill NV, Leiden, 2005 . Arabica, tome LIT,2

Also available online = www.brill.nl
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Din al-Nisabiiri, the author of Gara’ib al-Quran wa-raga’ib al-furgan (GQ,
hereafter),* which he completed in 1329, near his death, Nisaburl him-
self, in the introduction to GQ, acknowledged his dependence on TK
for all sorts of material® A cursory examination of the two commen-
taries demonstrates that Nisaburi followed TK closely. But a more
patient reading of the two commentaries uncovers subtle differences of
opinion on many subjects. In light of NisabtuT’s clearly intimate acquain-
tance with TK, Nisabiirf and Razi’s disagreements on the portrayal of
nature merit attention.

In an earlier article,’ I studied some of these cases in which Nisaburt
and Razr’s portrayals of nature diverged. I concluded that the por-
trayals of nature in GQ were more faithful to the views of the falasifa
(sing. faylasiif), practitioners of Islamic philosophy in the Hellenistic tra-
dition (falsafa)? than the portrayals of nature found in TK. While both
commentators agreed that scientific and philosophic information was
relevant to understanding certain verses of the Qur’an, Razi could be
skeptical of scientific methodology and at times favored an atomist view
of nature at odds with falsefa.

This article will explore the role of NisabarT’s portrayals of nature
in his religious thought.® Do science and falsefa simply enhance, on a
straightforward and descriptive level, the reader’s appreciation of God’s
creation of nature? Or might the reader of Nisab@iri’s comments be
able to discern in addition, through a scientific study of nature, some-
thing about how God operates in nature? Most important, can we con-
nect Nisabari’s portrayal of nature in GQ with broader trends in his
religious thought? I will begin by presenting examples from GQ in
which scientific descriptions provide additional detail to enhance the

* Nizam al-Din al-Nisabiirf, Gar’ib al-Qur'an wa-raga’ib al-furgan, Beirut, Dar al-
ma‘rifa, 1992. In this edition, GQ is in the margins of al-Tabar?’s (d. 923) Gami® al-
bayan ft tafsir al-Qur'an.

3 GQ, vol. 1, pp. 5-6.

5 1 use TK and some other texts by Razl to elucidate Nisabiui’s thought. RazT’s
intellectual biography is quite complex and my conclusions about NisabiirT do not imply
anything about Razi.

7 Robert Morrison, “The Portrayal of Nature in a Medieval Qur'an Commentary”,
Studia Islamica, fascicle 94, in press.

® For more about falsafa, see R. Arnaldez, “Falsafa”, in Engyclopedia of Islam, second
edition (EI* hereafter), vol. 2, pp. 769-775. For more about the relationship between
falsafa and religious thought in the 14th century, see A.L Sabra, “Science and Philosophy
in Medicval Tslamic Theology: The Evidence of the Fourteenth Century”, Zeitschrif? fiir
Geschichte der Arabisch-Islamischen Wissenschaflen, TX (1994), pp. 1-42.

9 This paper will not explore the reasons why the Qur'an discusses the natural world.
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Fakhr al-Din Razi

LIFE, SIGNIFICANCE OF THOUGHT, AND WORKS"®

The intellectual life of Islam after the attacks of Ash‘ari and Ghazzali
upon nationalistic philosophy can be largely described as the gradual
transition from the rationalism of Aristotelian philosophy toward the
intuitive and illuminative wisdom of the ishraqis' and Sufis. Although
Islam began to weaken politically and culturally during the later part of
the *Abbasid Caliphate, Muslim thought especially in the Shi‘ife world
continued the process of divorcing itself from the categories of Peripatetic
philosophy. One of the most influential and colourful figures in this
movement, who played a major role in the attack against the rationalists,
was Fakhr al-Din Razi, who is considered to be the reviver of [slam in the
sixth/twelfth century as Ghazzali was in the fifth/eleventh.? Razi is in
many ways a second Ghazzalt; in fact, he may without exaggeration be
considered to be one of the greatest Muslim theologians.

Abu’l Fadl Muhammad ibn ‘Umar, known as Fakhral-Din Raziand
also as Imam Fakhr, Ibn al-Khatib, and Imam al-Mushakkikin (the Imam
of the Doubters), was born in Rayy in northern Persia in 543/1149 in a
family of scholars who came originally from Tabaristan. His father, Dia’
al-Din, was a well-known scholar in Rayy and was Imam Fakhr’s first
teacher. Later, Fakhr al-Din studied philosophy with Muhammad al-
Baghawi and Majd al-Din al-Jili (the latter being also the teacher of
Shaikh al-Ishrag Shihab al-Din Suhrawardt) and theology with Kamal al-
Din Simnini in Rayy and Maraghah, and soon became a master of all the
sciences of his time including even the mathematical, medical, and
natural sciences.’

* This essay appeared in A History of Mustim Philosophy, Edited by M.M. Sharif, Vol.
1, Wisbaden: O. Harrassowitz, 1963, pp. 642-56.
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Having completed his formal studies, Imam Fakhr set out for
Khwarazm to combat the Mu‘tazilites, and from there journeyed to
Transoxiana and was warmly accepted at the courts of the Ghur rulers,
Ghiyath al-Din and his brother Shihab al-Din. But this stay terminated
soon due to the opposition and jealousy of certain scholars and courtiers.
Consequently, Imam Fakhr left the Ghur Court for Ghaznah, where he
taught for a while, and finally settled in Herat where, under the patronage
of Khwarazm Shah ‘Ala’al-Din, a special school was built for him. There
he spent the rest of his life as ateacher and preacher in comfort and honour
among a large number of disciples and students who came from all over
the Muslim world to study under him. He passed away at the height of
fame and glory in 606/1209. °

The career of Imam Fakhr is in many ways a repetition of that of
Ghazzali's. Like his great predecessor, he was of the Shafi ‘1 school, well
versed inall the sciences and philosophy and yet opposed to many aspects
of the Greek heritage, a critic of the Muslim philosophers, and drawn
towards Sufism.® In theology, in which he followed the Ash‘arite school,
he was certainly influenced by Ghazzali and Imam al-Haramayn. In
philosophy he came under the influence of his compatriot, Muhammad
Zakariyya' Razi, as well as Ibn Sind, and in physics his master was
without doubt Abi’l-Barakat al-Baghdadi. Like a series of anti-Aristo-
telian philosophers before him, Imam Fakhr tried to reconcile religion
and rational philosophy by reliance upon ideas derived more from the
Timaeus of Plato than the Physics of Aristotle.”

Imam Fakhr’s main role in the intellectual life of Islam was to support
the orthodox policy of the caliphate of his time to suppress rationalistic
philosophy in favour of theology. In the unified view of Islam, politics,
religion, and intellectual life have never been divorced, so much so that
the political struggle of minorities in the caliphate, whether they were
opposed to Arab domination or, like the Shi‘ah, to the ‘Abbasid caliphate
as such, was reflected clearly in the intellectual and religious activities
of the period. As the caliphate supported the orthodox Sunni theologians
against the rationalists, the philosophers sought refuge in the courts of
those minor dynasties that were opposed to the central authority of the
caliphs. So we see such figures as Ibn Sina and Khwajah Nasir al-Din Tast
seeking favour of rulers opposed to the authority of Baghdad, and
especially of Shi‘ah princes.® And, on the other hand, there appeared a
series of great scholars and sages, mostly theologians and Sufis, of whom
the most important were Ghazzali, Imam Fakhr, and the Sufi masters like
Shihab al-Din ‘Umar Suhrawardi, who lifted their pen in support of the
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But it is evident that the opposition between faith and reason is not so
clear-cut, from theological arguments such as those of F ahr al-Din al-Razi
about prophecy, so deeply influenced by philosophical methods and pro-
cedures. The very ‘rationalism’ of theologians like Fahr al-Din al-Razi is
questioned by Ibn Taymiyyah’s arguments, which at the same time show
the crisis of philosophy in his time.

And an Epicurean influence may be seen even in a heresiographer like
Ibn Hazm, when he deals — in Islamic terms — with the fear of death, a
theme quite common in Muslim philosophy, once it had been developed
among the Greeks.

The majority of the papers of this volume deal with ‘medieval’ au-
thors and topics. And this is as it should be, since the guide-lines of the
‘ancestors’ are also the basis of modern Muslim beliefs, and the ancient
cultural heritage is now beginning to be reconsidered even in Islam, and
that more and more, it is to be hoped.

On the other hand, the theological approach is also addressed through
the polemics of modernism about the conditions (and the immediate and
remote causes) of scientific progress in the West, and the lack of it in the
East. Is there a political, institutional responsibility for the failure to link

the contemporary East with the flowering of medieval culture? Eastern
thinkers themselves — like Gamal al-Din al-Afgani — acknowledge that

- the way faith has been managed by the religious and legal authorities is

an obstacle to progress.

ke sk

My warmest thanks are due to the President of the Istituto per 1’Oriente
“Carlo Alfonso Nallino”, prof. Francesco Castro, and to the Director of
Fhe Institute review Oriente Moderno, prof. Claudio Lo Jacono, for hav-
ing agreed to publish the present volume. I wish to thank also Claudio Lo
.Jacono, Michele Bernardini and Monica Ruocco for their help in the edit-
ing of the volume; any remaining mistakes and editorial inconsistencies
are of course my own.

Carmela BAFFIONI

[Om'em(&- M oc«"e:moj

BINYAMIN ABRAHAMOV

RELIGION VERSUS PHILOSOPHY.
THE CASE OF FAHR AL-DIN AL-RAZI'S PROOFS
FOR PROPHECY

slamic theological and philosophical literature deals with three main

topics concerning prophecy: a. the definition of prophecy or prophet;
b. the possibility or necessity of prophecy; and c. proofs for prophecy. In
all these issues we find pure theological attitudes versus pure philosophi-
cal attitudes, and attitudes which combine both philosophical and theo-
logical notions. The proofs for prophecy are no exception. In general,
while the philosophers introduce natural, namely, social and psychologi-
cal proofs for prophecy,! the A§‘arite theologians, whose point of depar-
ture is God’s will and omnipotence, state first that prophecy is possible,?
namely, there is nothing illogical in sending prophets to mankind, and
then consider the miracles done by God for a certain prophet the proof of
his prophecy.> The Mu‘tazilites, who base their doctrine of prophecy on
God’s justice, state that God, who acts for the benefit of man, is obliged
in compliance with His justice to send prophets to humanity in order to
guide people to rightly carry out His precepts, because carrying out these
precepts is to man’s benefit.* According to both the Mu‘tazilites and the

1 — Marmura, M.E., “Avicenna’s Psychological Proof of Prophecy”, in: Journal of
Near Eastern Studies, XXII, 1 (1963), p. 49-56.

2 — Basing themselves on the system of al-istidlal bi "l-§ahid ‘ald 'l-ga'ib (inferring
what is absent from what is present), the Mutakallimtn state, for example, that just as
it is possible for a king to send a messenger, so also it is possible for God to send a
messenger. 1bn Rusd, Manahig al-adillah fi ‘aga’id al-millah, Qasim, Mahmud (ed.),
al-Qahirah, 1969, p. 209.

3 - AI-Guwayni, Kitab al-irsad ila qawati® al-adillah ft usil al-i‘tigad, Tamim,
As‘ad (ed.), Bayriit, 1985, p. 257 ff. Not all the theologians agree with the necessity
of miracles for proving prophecy; Ibadites, many of the Hawarig and the Karramites
allow sending a prophet without a proof. Al-Bagdadi, Usal al-din, Istanbul, 1928, p.
175 f. Al-As‘ari, Magalat al-islamiyyin wa-ihitilaf al-musallin, Ritter, H. (Hrsg.),
Wiesbaden, 1963, p. 106, 12. The Mu‘tazilite Tumamah ibn Asras (d. 213/828) and
his followers express an exceptional view maintaining that the proof of a prophet’s
veracity is a law exempt of self-contradictions. Al-Bagdadi, Usal al-din, cit.,, p. 176.
See below n. 14.

4 — Minakdim Ahmad ibn al-Husayn (ed. by ‘Abd al-Karim ‘Utman, as a work of
‘Abd al-Gabbar), Sarh al-usiil al-hamsah, al-Qahirah, 1965, p. 563 ff. It is worth not-
ing that social considerations, such as the need for a prophet to maintain order in so-
ciety, also penetrate to the teachings of the theologians. Rahman, F., Prophecy in Is-
lam, Philosophy and Orthodoxy, London, 1958, p. 97, 99.

OM, ns. XIX (LXXX), 3,200 RO/NOL S 4, i§ ;'4 Z’)” [, 28]¢




;J\_J_'-—‘_;J
/
.t

,{l

'r.l"il- "'
/

¢ L!-_{ Li I.-C“ e

1

 a
-I{-(;l‘;t

i b

-

Hamdard Islamicus 3 Vol. VI No. |

f?fj’, jjq&fli fan

IBN TAYMIYYA'’S CRITIQUE OF FALSAFA

THOMAS MICHEL

Ibn Taymiyya’s polemic against the wahdat al-wujud interpretation of
Islam, proposed by thinkers like Ibn al-‘Arabi, Ibn Sab‘in, and al-Tilimsani,
is well-known. He considered the .monist world-view promoled' by Ittihadi
poets, mystics, and theologians to be the gravest danger to Islam in his time.
However, Ion Taymiyya was aware that the movement had not developed
as an isolated phenomenon within the Islamic umma, but that it drew ideas
ar:2 inspiration from other intellectual and religious currents. In fact, Ibn
Taymivyva saw wahdat al-wujud as the most eclectic of beliefs and the mix-
ture of ail errors.

It is a gathering of all the evil in the world. The beginning of their
ecror comes from their not affirming to the Creator an existence dissimilar
ic the existence of the creature. They take something from the teaching
of the philosophers. something from the false teaching of the bseudo-
SeZs and kalom theologians, something else from the teaching of the
Q:-::.a'_zs and the Bzu":s They make the rounds at the doors of the
madhhabs only to obtain the most miserable of returns !

Ion Taymiyya sought the origins of wahdat al-wujud formulation in
eromeous trends already present among Muslims. Three movements, he says,
are of perticular importance for understanding the sources for belief in the
uniy of existence. These are the negative formulation and exaggerated trans-
cendence (ta'til) of the Jahmites. the ambiguous expressions of the Sufic, and
the free-thinking irreligion (zandaga) of the philosophers? Of these groups
the one Ibn Taymiyya comsiders most seriously in opposition to true Islam
is that of the Hellenist philosophers, and it is his critique of their thought
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44. — Abii “‘Abdallah Muhammad b. ‘Umar b. al-Husain IFagrabpix
Ar-RAzi (st. 6o6G/1210)* verfaBte nach der Angabe von Ibn al-Oifti
(Hukama® S, 293) einen Sarh musadarat Uglidis, einen Kommentar zu den
Postulaten des EUKLID.

aas. o L., AW, 1994 (cerdEn)




364 INTRODUCTION TG THE HISTORY OF SCIENCE [1150-1200]

FAKHIt AL-DIN AL-IAZT

Abo ‘Abdallzh Muhammad ibo Umear ibn al-Ilusain ibn al-Khatil Falhr

al-din_al-Razi. Often called the Imam Razi. Persian philosopher historian,

mathematician, astronomer, physician, Shifi'ite theologian, encyclopaedist,
writing in Arabic and in Persian.  Born ai Ray, Jibal, in 1149, he t(raveled in
IKhwariam and Ma-ward-lnahr (Transoxiana), and finally settled in Herat where
Lie died in 1210,

His activity was prodigious, and he left so many writings, few of which have been
studied, that it is very difficult to choose between them and to judge them and him
correctly.  The most important seem to be the following: (1) a treatise on Euelid’s
postulates; (2) an astrological treatise, originally composed in Persian, which was
dedicated to 'Ald al-din Muhammad (Shah of Khwirizmn 1199-1220) and called
after him Al-ikhtiyarat al-'Ala'ya; (3) another called Sirr al-maktiim (the hidden
secret); (4) the Ta'rikh al-duwal, treating of politics and of the history of the
first four caliphs; (5) a history of Shafi'ite doctors, Manaqib al-imam al-Shafi'f;
(6) & treatise on jurisprudence, Mahsiil fi ustl al-figh; (7) a very important com-
mentary on the Qur'an, Mafatih al-ghaib (Keys of mystery) or Tafsir al-kabir;
(8) a treatise on the principles of physics and metaphysies, Kitab al-mabahith
al-sharqiya, Oriental (or illuminating) questions.” He wrote two encyclopaediag
in Persian: (9) the Jawami' al-'ulam (Totality of the sciences), treating of forty
branches of knowledge, and (10) the Hada'iq al-anwar (Garden of lights) f1 haqa’iq
al-asrar (on the truths of the secrets) treating of sixty of them. The mathematical
and medical parts of the Hada'iq are extant. One of these encyclopaedias was
composed in 1178-1179 for the Khwarizmshah 'Ali al-din.*

Text—D. R. Henzius: Fragmenta arabica (second part of the Ta'rikh, Petrograd
1828).

Editions of the Mafatih: Bilaq 1289, Cairo 1307-1309, Stambul 1307. Turkish
translation by the Cretan Sirry Giridy (Constantinople 1302).

For the Kitah al-Fakhri which was long ascribed to Fakhr al-din, see my note on
Ibn al-Tiqtaqa (first half of the fourteenth century).

Criticism—Ibn Khaldan: Prolegomena (de Slane’s translation, by index). Ibn
Khallikan (de Slane, vol. 2, 652656, 1843). F. Wiistenfeld: Arahische Aerzte
(111-116, 1840); Geschichtschreiber der Araber (106, 1881). L. Leclere: Méde-
cine arabe (vol. 2, 20-22, 1876). C. Brockelmann: Arabische Litteratur (vol. 1,
506-508, 1898). H. Suter: Die Mathematiker und Astronomen der Araber
(132, 1900). I. G. Browne: Literary history of Persia (vol. 2, 484, 1906). Adolf
Fonahn: Quellenkunde der persischen Medizin (45-50, 56, 117, 1910); apropos of
a Persian treatise entitled Hifz al-badan, Preservation of the body, and of a Persian
translation of the Continens, both aseribed to Fakhr al-din. Eilhard Wiedemann:
Ueber optische Tauschungen nach Fakhr al-din und Nisir al-din al-Tiisi (Beitr. 33,
Sitzungsber., vol. 45, 154-167, Erlangen 1913-1914). Giuseppe Gabrieli: Fakhr
al-din al Razi (Isis, 7, 9-13, 1925); biography based on Arabic sources. Martin
Plessner: Der olxovopwkés des Neupythagoreers Bryson (35-38, Heidelberg, 1928);
for the part of the Hada'iq al-anwar concerning domestic economy according to the
Greek-Arabic tradition (Isis, 13, 529). H. G. Farmer: History of Arabian music
(200, 1929; Isis, 13, 375).

T See de Slane's translation of Ibn Khaldiin's Mugqaddama (vol 3, 167, note 4).
! The date 1178-1179 given by E. G. Browne (484, 1906) does not tally with the dates of
*Ald al-din's rufe, 1199-1220 (7).
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An Assessment of Imam Fakhr Al-Din
Razi's Contribution to Philosophical
Theology in his Al-Tafsir Al-Kabir

M. A. Muhibbu-Din
Senior Lecturer (Islamic Studies), Department of Religions
Lagos State University, 0JO, Nigeria

One is struck by the vast erudition of Imiam Fakhr
al-Din al-Razi' in his mammoth commentary on the
Glorious Qur'an. His power for analysis is superlative
and quite evident. He has successfully integrated
theology with speculative and other basic sciences. To
him also belongs the honour of establishing the school
of philosophical Kalam already begun by al-Ghazali.
Seyyed Hossein Nasr remarks:

Imam Fakhr is the greatest master of this later
school of theology, surpassing in many ways even
the more illustrious Ghazhli. With Imam Fakhr

phillosophical Kalam reaches its zenith of power

and perfection.?

The intellectual honesty of Razi is transparent and
unquestionable judging from the way he reports the
views of the Mu'tazilites whom he allegedly went all
out to criticize in Khwarizm. The space he allots to the
Mu‘tazilites and the way he treats their views are a
pointer to the fact that though he might not share
their opinions or conclusions yet he had great respect
for them.

However, from the close study of the theologico-
philosophical views expressed in his magnum opus:

al-Tafsir al-Kabir, one would notice that Fakhr al-Din.

could not be totally absolved from the general mistakes
of the classical writers. These are:

i) A material might be cited without giving the name
of book or source from where it was extracted.
Al-Razi enunciates the views of various schools
of thought without mentioning their sources. A
good example here is where he cites a hadith

‘ } ('n"a'id(.;;‘.“

LS l’k'xh'\. icus

71

volt XX /3 ((199%) Kacechs, s ¥

which reports the Prophet (P.B.H.) as saying: “He
in whose heart is an atom of faith, will not enter
hell”?

The name of an authority might be given without
stating the work(s) in which his expressed views
are contained. Razi cites many authorities and
different schools of thought without giving the
relevant works. Among such authorities and
schools of thought are al-Ghazali, al-Hasan al-
Basri and Imam Abu al-Qasim al-Ansgari, and the
Mu‘tazilites, the Karramites and the philosophers.

i)

A work or source may be mentioned without
stating the name of the author or his exact
statements in such work. The assumption of the
classical writers in this regard is that such
authors or works or views that might be extracted
therefrom are too well known to deserve mention.
Whereas in modern times such an assumption
cannot be excused, hence the particulars of every
reference made must be clearly stated.

iii)

Attention will now be focussed on his contribution to
philosophical theology in respect of each of the following
topics: viz: (i) The name for God and His Attributes (ii)
Faith (iii) Reason and Revelation (iv) Predestination
and Freewill.t

Name for God and Attributes

His view that the word Allah is not a derivative
but a proper name of God which uniquely depicts His
essence, does not only agree with the view of his

< /
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Ruazes' DiAGNOSTIC DIFFERENTIATION OF
SMALLPOX AND MEASLES

Enayatollah Kalantar Hormozi*
Saeed Changizi Ashtiyani**

Introduction

Abu Bakr Mohammad Ibn Zakariya Razi (841-926) was called Al-Razi by the Arabs and
Rhazes by Latin authors in the Middle Ages. He was perhaps the greatest and most innovative
of Islamic physicians, and one of the most prolific authors. He was born and died in Ray, a city
near Tehran. Rhazes spent most of his life in Iran. He was very interested in music in his childhood
and later devoted himself to philosophy. According to the opinion of most historians, his interest in
and studies of medical science began after he reached adulthood. His studies of medicine
preponderated over other aspects of his works such as philosophy and alchemy.(1)

He has several compilations, among them his important works such as 4/-Havi, Al-Mansouri,
Al-Morshed, Al-Jodari and Al-Hasbah can be mentioned. Rhazes acquired his medical knowledge
mostly via clinical observations and examination of patients in the hospital, then he wrote his
experiences as articles, for which reason he was known as an experimenter. He tested personally
many drugs on animals, and then prescribed them for patients.(2)

Eastern and western writers in history described Rhazes' works as medical encyclopaedias and

~ called him "Rhazes the Encyclopedist." European physicians relied on his books and experiences

until the 17th century A.D. Rhazes asked patients the circumstances of the occurrence of their

disease, the symptoms, and noted the prognosis of their illness; and checked the pulse, the color of
the patient's face and also their urine.(3)

Rhazes, distinguished infections with rashes, in particular smallpox from measles, in a
masterful demonstration of clinical observation; and at the same time provided guidelines for the
sound treatment of both. He was also among the first to recognize the need for sanitation of
infected patients in hospital. Rhazes wrote 4l-Jodari and Wa Al-Hasbah, the first treatise written on
smallpox and measles for the purpose of diagnostic differentiation between these two infections,
according to his experiences with patients in the hospital, introducing new methods for the
diagnosis and treatment of smallpox and measles. He also noted that the cause of these infections
was a yeast transmitted through blood; today the cause of small pox and measles being known as
viruses. Rhazes not only classified the types of infections based on the location and period of the
appearance of symptoms of these two infections, but also classified the degree of severity and
prognosis of infections, according to the color and location of rashes.

Channing printed the first Latin translation of this book in London in 1744. In the medical
history of contagious disease, this work was the best known and earliest thesis ever written about

* Clinical Microbiology, Glasgow U‘mvers:tny'K
** Human Physiology, Tabriz University of Medical Sciences/IRAN. e-mail: ashtiyani@yahoo.com
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Al L. GARDET

ISLAM'DA DINSEL nt?{‘mmc NASIL KOTORUMLESTI?*

Herhangi bir genisligi olan kultirel bir olay: (phenomene) sarih olarak tarihlen-
dirmek (dater) daima indidir. Onu belirleyen etkenler ¢esitlidir ve asla tek bir neden-
sellik gurubuna bagl degildir. Ancak béyle bir olay olup. bittikten sonra onun

1

z zorunlu olarak belirlenmis (determiné) bir gelisim egrisi-muayyen bir yanilma ile-
ortaya atilabilir.

Tarihsel olarak yerine verlestirilmeksizin musliman dinsel dusuncesinin ko-
tiriimlegmesinin (ankylose) anlagilabilecefini sanmiyorum. Bu serimin (expose)
ilk kisminda bunu yapmaya ¢aligacagim; lkinci kisminda ise bu kétiiriimlegme-
nin kendisine itaat etmig giriindiigii digsal veya igsel genel plandan etkenleri
daha yakindan yakalamaya ¢aba sarfedecegim. Nihayet iigiincii bir kisimda bu katii-
riimlegmenin kendilerini yakaladig disiplinlerin gegitlilifine goére bu siirece ana hat-
lar ile igaret edecegim.

L.

Bu kotiriimiesmenin iik beiirtileri miisiiman dinsel diiglincesinin evriminin
iigiincii zamam diye adlandiracagim safhada ortaya ¢ikmig olmalidirlar.

Birinci zaman-Islim’m dinsel ilimleri olduk¢a gabuk, mesela Hristiyanhkta
oldugundan daha ¢abuk tesekkiil etmiglerdir. Kilise Babalar’indan teoloji Bilginleri
(docteurs) ¢agina kadar Hristiyanhk, asag yukan onii¢ yiizyillik bir devreden gegmis-
tir. Islim’da ise Hicret'in iigiincii ve dérdiincii yiizyillarindan itibaren artik Tefsir,
Hadis, Fikih ve Tevhid (Kelim) ilimleri ¢oktan yéntemleri ve problematikleri ile
tesekkiil etmig, bu ilimlerin ana egilimleri ortaya gikmg ve birbirleri ile karsilagmig-
lardi. En hususi olarak misliiman disiplinleri, yani Tefsir, Hadis, Fikih Mcdine'de
dogmuglardir. Tevhid ilmi ise tam ézelligini ortaya koymak i¢in Bagdat’i beklemistir:
Ozii itibariyle savunmaci bir “apoloji” oldugundan, dogmalarin savunmasim iizerine
alabilmesi i¢in, ona, “bid’at ve siiphe ehli”nin soku gerekli idi.

Ikinei zaman-Hicret’in I11. yiizyilinda itibaren dért biiyiik fikih okulu ortada
mevceuttu, Daha sonraki ¢agintarusmalaribir felsefi, savunmaci veya tinsel aragtirma-
lar plam tizerine yerleseeeklerdir, IV, yiizyildansonra biyiik eserler dogacak, gelecege
aqk aragtirmalar birbirlerini izleyeceklerdir. Bu, ekseriya geleneksel ilimlerle bir bo-

"* “lglam tarihinde klasizim ve kiiltiirel gerileme™ konusunu tartigmak iizere 1956 yilinda Borde-

sux'da tertiplenen sempozyumda bu makale Louis Gardet tarafindap “De quelle maniere s'est

ankylosée ln pensée religieuse de 1'lslam ™ ads alunda sunulmusgtur.
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260. {%RNALDEZ, Roger. ILes Sciences coraniques. Grammaire, droit,
théologie et mystigue. Paris, Vrin, 2005, 288 p. (Etudes musulmanes, XXXIX)

Voici une synthése des fravaux du grand islamologue sur 1a pensée musulmane
médiévale i travers un grand nombre d’études précises, dont une mojtig publiée dans des -
revues non orientalistes et donc d’un acees plus difficile pour les spéeialistes de I'Islam.

Premidre partie : L'Islam et la philologie

« L’islam et Ia langue arabe », in : Recherches et débats dy Centre catholique des
intellectuels Jfrangais, Paris, Desclée de Brouwer, 1966. _

«Les puissances de Ia langue arabe», [e genre humain: «Les langues
mégalomanes », 21, 1990,
"Deuxi®me partie : La tradition grecque

« Religion et culture, Le Coran plasmateur de la pensée musulmane », Le Paint
théologique : « Ritualisme ot vie intérieure », 53, 1989. :

« L’histoire de Ia pens€e grecque vue par les Arabes », Bulletin de la société
Jrangaise de Philosophie, Juillet-Septembre 1978,

« L’histoire de Ia pensée grecque vue par les historiographes arabes », Bulletin de [a
classe des lettres et des sciences morales et politiques, LXXV, 3-4, 1989.
§ Troisidme partie : Bible et Coran

« Figures patriarcales et prophétiques dans le Coran », Lumiére & Vie: «1.a longue
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universitaires Saint-Louis, 1985.
« Intellectualisme et volontarisme dans I Pensée musulmane », dans Colloques
internationaux CNRS, 558, « 1274 - Année charnire - Mutations et continuités », Lyon-

1995,
" «Le Coran dans les usiil al-figh d'aprés le Muhallz d'Thp Hazm », Studia Islamica,
1970. ;
Quatridme partie : Principes Juridiques, philosophiques et théologiques
) i Imane 2 la lumire des sciences coraniques », Archives de philosophie
du droit : « Droit et religion », 38, 1993,

«Un précédent avicennien dy Cogito cartésien 9 », Annales islamologiques, XI,
1972.

« Le Paradis de lq sagesse du médecin ‘Alf b, Rabban al-Tabart », in : Documenti e
studi sulla tradizione filosofica medievale, t. VIII, Brepols, 1997.

«La Jouange A Dieu dans le Coran d’aprés Ie commentaire de Fahr al-din al-Razi,
Annales islamologiques, IV, 1963.

«La doctrine de I'sme dans la philosophie d’Abii’]-Barakat al-Bagdddi », Studia
Islamica, 1987,

« Réflexions sur un passage de la Mugaddima d'Ibn Haldiin », in : Mélanges offerts &
René Crozet, Poitiers, Société d’Etudes Médiévales, 1966,
Cinquidme partie: La mystique
« Les Sept Dormants dans [e Commentaire de Rizi», Penser la foi. Recherches en
théologie aujourd'hui, Meélanges offerts 3 Joseph Moingt, Paris, Cerf, 1993,

«La mystique musulmane » La Mystigue et les niystiques, Paris, Desclée De
Brouwer, 1965,

« Valeurs mystiques de I’Islam », in : Franeis Kaplan et Jean-Louis Vieillard-Baron,
€ds., Introduction & Ia philosophie de la religion, Paris, Cerf, 1989,

« Quelques remarques sur le commentaire mystique de QuSayri: Lata if al-Izarat »,
in: Annales du Département des Lettres Arabes, Faculté des lettres et des sciences
humaines, Université Saint-J, osgph, vol. 6B, 1991-1992,

«Ibn ‘Arabi et la gnose soufie », Heresis, 24, 1995,

« L'Islam et I’humanisme », Bulletin saint Jean Baptiste, V11, 1, oct.-nov. 1966,

t
&_Paris, 1995,
Q « L’idée d’alliance dang Je Coran », Revie des Sciences morales et politiques, 1,
\
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droit, la théologie. La pensée musulmane est située par rapport aux deux traditions dang
lesquelles elle s’enracine : Ia source grecque et la source biblique. EP.

ABSTRACTA IRANICA: Supplement a la Revue Studia Iranica,
vol..XXVIII, 2005 TAHRAN. pp. LA
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30. al-RAZI (Fakhr al-Din a. ‘Al. M. b. ‘O.), Qissat al-sihra 7 I-Qor’an,
éd., introd. et notes par M. Ibr. Salim, Balaq, Maktabat al-Qor’an 1985,
262 p.; 17 X 24 cm.

Pour ’A., m. 6o6/1209, cf. EI, II pp. 770-3.

Il ne s’agit pas d’une édition de texte, mais de morceaux choisis sur la
magie, extraits du Commentaire coranique de Razi. Dans une longue introd.,
Iédit. a voulu résumer I'histoire de la magie et la position de P'islam sur cette
pratique (pp. 5-68). Cette introduction n’a pas grand intérét. Dans la
deuxiéme partie, I’édit. méle ses considérations personnelles au texte de Razi.
Dans la troisieme partie, il étudie la position de théologiens et juristes
musulmans de ’époque moderne (pp. 229-58, M. “Abdo; Rashid Rida, Roshdi

Fakkar, M. Mitwali al-Sha‘rawi, M. “Abd al-Mon‘im al-QTT, ‘Abd al-Lagif '
Hamza, al-"Aqqad, etc...) Cette pratique funeste qui consiste 2 mettre sous le | - -
nom d’auteurs anciens des titres qui ne sont pas d’eux semble malheureuse- B
ment se répandre. [l 0’y a que peu de choses d’al-Rizi dans cet ouvrage. Les
anciens paraissent servir de prétexte pour appuyer les théses de certains el O
auteurs modernes qui veulent «purifier» Pislam. La documentation scien-
tiique et historique de ’A. est nulle.

Ce genre de productions n’a pas sa place dans ce Bulletin. Si nous les
mentionnons, c’est pour que les chercheurs qui les verraient annoncées dans
des catalogues sachent a quoi s’en tenir.

5.328-3 7

Claude GILLIOT"TEXTES ARABES ANCIENS EDITES EN
EGYPTE AU COURS DES ANNEES 1985 3 1987 ". MIDEO (Mélanges .
Institut Dominicain d'Etudes Orientales du Caire). Vol.19, 1989 Ca:re.s..26',?.=4u_1_
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1181, Brennes, Sonja. “Das Kapitel Tim al-arithmdtigi aus der persischen Wissen-
e schalts-Enziklopidie von Fakhr al-Din ar-Razi: Edition, Ubersetzung und Kommentar”,
e ) Persica 13 (1988-89) pp. 77-106.

22 ) [Le chapitre Science de 'arithmétique /\e I’encyclopédie des sciences de Fakhr al-
1" Din Razi. Edition, traduction, commenfaire]

Edition critique, traduction et commentaire appronfondi du chapitre sur 1’arithmétique
Cilm al-arithmatigi) dans 1'encyclopédie persane Haddyeq al-anvar (Jame® al-‘olum) de
Fakhr al-Din Razi. Comparaison avee d’autres textes persans (Biruni, Ibn Sind) et arabes, et
avee le texte gree de Nicomaque de Gérase. ‘

Abstracta Iranica (Suppl. Studia Iranica),
c. 15-16,1992-1993, Tehran 1997. p. 287~
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ABSTRACTA IRANICA, XXVI, 2003 TEHERAN, pp.

(‘x/

C .
: 340. AL-e DAVUD, Seyyed ‘Ali, « Emam Fahr-e Rizi dar Tabriz ». Ma‘iref,
)kﬁ;\m 1 (1382/2003), pp. 50-57.

L’A. a trouvé dans un grand recueil de ,,l__gthcs_e-Ldeu,\.ii‘ngE livres recopiés, une page dont

le contenu est & ajouter A la biographie de [Fahr al-Din Razi (543/1148-606/1209). Le recueil

sa jeunesse tout le pays, il a séjourné en particulier 4 Tabriz, avant de partir pour le H'arazm.
Il y fréquenta les maitres du temps, soufis et juristes, On a dans cette page des détails sur sa
vie durant ce séjour, recueillis par des disciples. Un quatrain de lui évoque sa rencontre avec
Baba Faraj, un maitre soufi d’alors. _ CE



a4 269. al-RAZI (Fakhr al-Din)., Khalg al-Qur’an bayna l-mu'tagila wd ahl al-
F / o T | . % ’ ) R -~ — - - ) 1 e 7 = -— 5
= \ )t sunna®, étude er ed. AL HHjazt al-Saqqa, [.e Caire, al-Maktab al-Thaqatt, 1989,

!
4

63 p.; 17%¥23,5 cm, -~

1.édit. ne dit pas Porigine de ce texte. Clest probablement un extrait du
) 1 5 A 1 o B = i 3 ] 3 -] - 5
Com. coranique. 1l sert de pretexte a une introd. polémique, p. 3-38. Pour unc

y " . ik e . o
entreprise identique de lédit., ». Mideo, 20, n° 209.

5751

Claude GILLIOT, "Textes Arabes Anciens Edités en Eg

' : te au
Cours Années 1990 a 1992° MIDEO (Melanges Institut Domji/rf)iga_lrl

d'Etudes Orientales du Caire),V0l.21, 1993 Louvain. pp.385-562

2.5 :

[



82. al-RAZI* (Fakhr al-Din), Yas aliinaka ‘an al-rah (li-I-Imam Fakhr al-
Din al-Razi min Tafsiribi.. . Mafatih al-ghayb)*, étude et éd. M. ‘Abd al-
‘Aziz al-Hallaw1, Bllag, Maktabat al-Qur’an, 1408/1988, 144 p.; 17 X 24
cm.

Le céléebre commentateur du Coran semble étre destiné a étre mis sur le lit
de Procuste (v. Mideo, 19, n° 30; infra, n° 83). Le compilateur a regroupé sous
un seul titre des passages de Razi, d’al-Alast et d’al“Aqqad (a/-Falsafa al-
Qur’aniyya), concernant plusieurs passages du Coran ou il est question de

Pesprit! £.36%

Claude GILLIOT, "Textes Arabes Anciens Edités en Egypte au
Cours Années 1987 a 1990 _MIDEO (Melanges Institut Dominicain

d'Etudes Orientales du Caire),V01.20, 1991 Louvain. pp.301-504.



‘"i‘“ﬂ" & \..;fs;
287. al-RAZI (Fakhr al-Din), a/-Firdsa, éd. Mustata ‘Ashir, Bualaq,
Maktabat al-Qur’an, 1407/1987, 128 p.; 17 X 23,5 cm.

] Ed. commerciale, i laquelle on préférera ’éd de Youssef Mourad, .4
i Physiognomie arabe et le Kitib al-Firisa de Fakhr al-Din al-Rézi, Paris, Geuthner,
; 1939, 162+ 90 p., avec introd. sur le genre, trad. frangaise et texte établi 4

partir de trois mss.: Cambridge, Londres et Istanbul, avec plusicurs autres
textes en arabe, Léd. Murad Wahba, le Caire, al-Hay’a, 1982, 166 p- n’est
qu’une reprise de cette ed., avec la trad. arabe de Pintrod. de Youssef
Mourad; ». Mideo, 17, N° 111, '

Introd., p. 5-29, notes purement lexicographiques. Le texte en aurait été
etabli a partir du ms. Dk 12 firasa Tal"at, microf. 2430, aucun apparat critique,
contrairement 4 I’éd. précédente que MA a voulu ignorer,

462

Claude GILLIOT, "Textes Arabes Anciens Edités en Egypte au
Cours Années 1987 a 1990" MIDEO (Melanges Institut Dominicain
d’Etudes Orientales du_Caire),V0l.20, 1991 Louvain. pp.301-504.




83. al-RAZI, Yisuf bayna makr al-ikhwa wa kayd al-nisa’ (Dirdsa yujibuka
fiha al-imam al-Fakhr al-Ragi ‘an y sualan min khilal Tafsiribi Mafatib al-
ghayb)*, éd., présentation et notes M. ‘A. Abt [“Abbas, Bulaq, Maktabat
al-Qur’an, 1407/1987, 96 p.; 17 X 24 €M

Choix de textes dont le seul titre indique les orientations de Péedi. V. supra.

Claude GILLIOT, "Textes Arabes Anciens Edité =

' ) itées en Egypte au
C:‘OU!S Années 1987 a 1990"_MIDEQO (Melanges Institut Domji/rﬁcalg
d'Etudes Orientales du Caire),V0l1.20, 1991 Louvain. pp.301-504




e

140. 1D., Sharh “Uyin al-hikma, 1-111, éd. A. Hijazi al-Saqqa, l.e Caire,
Maktabat al-Anjla I-misriyya, d. 1. 1986 (signature de Pédit.: Riyad, 1980;
mention figurant sur le verso de la couverture du vol. 1, 1400!/1979; vendu a

partir de 1990 seulement!), 259+ 304+ 175 p.; 16,5x24 cm.

Considérons que la date de cette premiere éd. est 1979-go, en supposant que
la maison d’éd. ait attendu que les trois vol. fussent imprimés avant de les
mettre sur le marché. Introd., §5-29, apparat critique trés parsemé. Pour cet
ouvrage et les ms. 2. Anawati, « Tamhid», 211, n” 68. Ce Com. a été utilisé par
“Ar. Badawi pour établir le texte de son éd. de "Uyan al-hikma (Avicenne Fonutes
sapiente, ou Eléments de philosophie) d’Avicenne, Le Caire, Ifao, 1954 (s
Mideo, 2, n° 41). 1.7¢d. de cet important Com. de R. est a refaire.

s 438-1} Y

Claude GILLIOT, "Textes Arabes Anciens Edités en Egypte au
Cours Années 1990 a 1992" MIDEO (Melanaes Institu Dominicain
d'Etudes Orientales du Caire),V0Il.21, 1993 Louvain. pp.385-562.




i41. ID., Lubab al-isharat wa l-tanbibat, éd. A. Hijazl al-Saqqa, Le Caire,
Maktabat al-Kulliyyat al-Azhariyya, d. 1. 19806 (préface de 1987, mise en vente

en 199o), 205 p.; 17X24 €.

A Pour cet abrége du K. al-Isharat wa [-tanbibat (Le Livre des théorémes et des

avertissements. selon le titre retenu par J. Forget, Leyde, 1892) d’Avicenne (1. |
, | Mideo, 5, n° 28, avec le Com. de Nasir al-Din al-Tasi), ». Gal, 1, 454,.,5 & 1,
| 816, avec mention des éd. On sait que Razi a fait également un Com. du texte |
&’ Avicenne: Sharh al-Ishirat, v. Anawati, i EI, 11, 771b, n
« Tamhid», 214, n° 98 (Laubab); 210-11, n’® 64 (Sharh).

Nous avons sous les yeux I'éd. “Abd al-Hafiz Sa'd “Atiya, Le Caire, al-
[<hanji, Matbaat al-Sa"ada, 13552/1936, 127+ 8 p.; 16x23,5 cm. 1l paraitra i
certains qu'il edt micux valu réimprimer cette éd. ou celle qui I'a précedee (ed.

M. Badr al-Din al-Ghassani, Le Caire, Matba'at al-Sa‘ada, 1326/1908, 136 p.). -

3-4; ld.,

lilles pourront leur sembler meilleures que celle que nous présentons.

5.97%9

Claude GILLIOT, "Textes Arabes Anciens Edités en Egypte au

Cours Années 1990 a 1992°'_MIDEO (Melanges Institut Dominicain
d'Etudes Orientales du Caire),V0l.21, 1993 Louvain. pp.385-562.
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SYED HASHIMI (FARIDABADI), "THE DA'IRAT-UL-MA'RIF".

ISLAMIC CULTURE, IV, ®.&(%({ 1930 HYDERABAD,

(BB) b o Croa s

(Mobahith-i-Mashraqiyah) by

~Shaikh-ul-Islim Pakhruddin Réazi (born 544 ALHL died

Ve 606 AH) ; o

i

!

The wuthor is awwong the most eminent seholurs of
sl and wogrent anthoriby on metaphysical and trdi-
Lional subjects.  Hisgommentary of the Qur'iin in nine
;volumes is unsurpussed and contains information on every
‘branch of learning. e has weitten about 30 books. on
dilferent subjects.  1lis work'is very popular with scholars
and the general public.  He was an cloquent preacher and

spoke fluently in Avabic as well as Persinn, He wis some- |
(AR "

times overpoweerd by ecstasy and o Hood of tears while
pregiehing,  People of different erecds and religions nsed
to hold discussions with him on various questions which
Lie explained.  Sultins, noblemen and  “Ulama would
throng to his lectures. 300 students used to follow lim
during his vide.  He had several learned discowrses with
the sehismaties in the courts of Sultins and is sail to have
vanguished them completely. The consequence was that
a preat many people Lurned back frome heresy and adopted
the trae dogimas, He was aonn ol dominating personalily
undd preat wealth too.

Mobaliith-e-Mashragio (Fastern Discussions) is o re-
markable book on metaphysies.  No such book existed
belore, nor has been written by the later writers.  The
author has put forward all important and conflicting opin-
ious of wvarious philosophers  delivering his  reasoned
judgiments at the end of each discussion.  General prinei-
ples. and theological and ethical problems have been
treated with exceptional ability.  Nowhere would be
found material of sueh a coniprehensive nature,

A copy of the manuseript was supplied by Nawab Sadr
Yar Jung Bahadur amd the other was taken froum the
library of Bankipur.

Average size in 2 volumes of G680 and 332 pages re-
spectively besides the contents.
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07, Auruori, A, «Antecedenti greei ed arabi del Kitib al-firisa di Fukhr al-Din
- ) Razin. Annali (Napoli) 43,1 (1983) pp. 43-60,

Autuorl, A, «Teslo latino ¢ testo arabo della fiviognomica di Muhammad
ibn Zakariyd® al-Rizi». Aunali (Napoli), 44,1 (1984), pp. 29-40.

Aprés avoir évoqué I'importance de la physiognomonie dans la culture musulmune
medievale, 'auteur compare le troisieme chupitre du K. al-Firisa aux qQualre sources o
Rizi a puisé ses informations, directement ou par 'intermédiaire d’une traduction - grecyues
(le pseudo-Aristote, Polemon de Laodicée) et urabes (e Sirr al-asrdr, le K. fi ibb al-Mansiri
de M. b. Zakariyd Razi). Des passuges du texte de F. al-Din Rizi sont conlronids aus
passages cquivalents dans les qualtre sources et donnent une idée de la fagon dont le texte o
Clé trunsmis. Dans le second article, Pauteur compare le texte arabe de la Physiognomonic
de M. b. Zukuriyd Raz et sa raduction latine eltectuée pur Gérard de Crémone (pour son
premier article, elle n'uvait eu aceds qu'i la traduction). Elle cite en regard les passages qui
différent et donne la liste des chapitres : leur ordre diflére et la traduction latine de G de C
comporte deux chapitres supplémentaires domt Fauteur n'a pu déterminer Forigine. Deun
articles qui, i partir\d'un exemple limité, montrent les problémes posés pur la transmission des
Lexies. M. G.
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2443~
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362 .
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(A, 1Y 665444 N800/ 1210)
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1960, 3: 307-23.

Brockelmann," — —{k dﬂrW ischen Lit., ): 506-8; Sup-
Bk .
plementband'm. e

== N —— -
“ﬂm:-_—-r_- e
Elgood, €., = Thbat. qmam 219-20, 303-4.
- Rt .
'— 2. .I'I‘m :
Gahrlell = real= Dins?l Ra:i", Ista, 1925, 7: 9-13.
m".'!‘.‘"‘j |.1n-..——

Kholelf, F., - 14 lE:Ey':Jf Fa?@_az -Din al-Razi and hie contro-
versies in Tmnama:u, Belrmv,—_J 966

- |
= | aau.

Kraus, P., "LEf”'CDI"I’tI‘O#EI?H:‘ de Fakhr al-Din Razi', BIE,

1936-7, 19: IE?-EHI t’rlnsl H "The ‘Controversies' of Fakhr

al-Din Razl "}t.‘;, 13}8. 1221&:53

An analytical study of the Huuzm-at al- Allamah al-Fakhr al-Razi from

the Taymurian Collection (ms. 1302) in the Egyptian National Library

with the translation of certain segments.

el e gle WSS Sege (VPeY) Llpgns sl 5l ol e Sl bl Aedos oy

2446~

24447

- ol syl

Leclerc, L., Hiet. de la méd. arabe, 2: 20-2.

4 r:l“ - -
MaSsuml, M.S.H., "Imam Fakhr al-Din al-Razi and his critles",

Islamic studies, 1967, 6: 355-74.

363
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Sur I'auteur, Fakhr al-Din al-R3zi, qui est comme on le sait I"auteur du grand

g g commentaire du Coran, Mafatih al-ghayb, c¢f. MIDEO, t.1 (1954), p.51; t.4

« ;r: (1957), p.272; t.7 (1962), p.28; t.12 (1974) pp.21-25; t.13 (1977) pp.48;

B 253-290.

= E L’éditeur, ‘Abd al-Qadir Ahmad “Ata, dédie ce livre i I'ancien wakil de la

z § = Mashyakha l-islamiyya i Istanbul, le Shaykh Mohammad Zahid al-Kawthari.

= :_; ) Longue introduction sur la place de la shahada dans le Coran et la théologie
= s musulmane (sans références pour cette derniére). C'est finalement une édition
& § commerciale: I'éditeur ne souffle mot sur l'origine de son texte; ses notes
e consistent presque uniquement en références coraniques. Aucune table des
vy

matiéres. Le texte est lisible. Voici la liste des chapitres:

LYY S = W Jeadl
YA Y RS sl G- G eadl

i Aol S Sl e — I Joai
REUSETE Cg IN ( P N, Y e I

coagry e B V) ALY AU ol 2 G ) el
Ll S 3= ealdl Joad

el gl (Y G = wldl fuadl

MIDEO, Vol,XVIL, pp.;2522%

G.C. Aqawati, " TEXTES ARABES ANC

EN EGYPTE AU COURS DE

|
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44. RAZI (Fakhr al-Din al-), Managqib al-Imam al-Shafi<i, &dicd par
Ahmad Hijazi al-Saqqi, collection Min torith al-Razi, 8, Le Caire,
Maktabat al-Kolliyac al-azhariyya, 1986, 17 x 23 cm, 550 pages.

Sur Fakhr al-Din al-Raizi, of. MIDEO, t.1, (1us4), p.si1: g (1957),
p-472; t.7 (1962), p.28; r.12 (1974), pp.21-25; .13 (1977), Pp. 48, 209,
253-290. Sur l'ouvrage, cf. GAL, t. 1, p. 666 (506), n® 6.

C’est le huitieme livre de la collection «Torith al-Rizi», publi¢e par la
librairie «al-Kolliyit al-azhariyya». Ce livre ne doit pas étre confondu avec
Adab al-Shafi i wa-managibuhy d'lbn abi Hitm al-Rizi (m. 327 H./938) ni
avec Manaqib al-Shafi‘i d'al-Bayhaqi (m. 458 H./1065).

Le livre est édité sur la base de quatre manuscrits mais M. Hijazi a négligé
d'indiquer les références aux lieux ou se touvent ces manuscrits tout en men-
tionnant les noms des copistes ct les dates des. manuscrits... Courte note limi-
naire (pp. 3-6) donnant les titres des ouvrages de Rizi.

. ‘2..-5 |l“?-r?-?—
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6s. RAZI (Fakhr al-Din Mohammad b. “Omar al-Khatib al-), al-
Nobowwadt, édité avec une Introduction et des notes par Ahmad Hijizi 1-
Saqqa. Collection Min torith al-Rizi, 5, Le Caire, Maktabat al-Kolliyyit
al-azhariyya, (s.d. 1985?), 1723 cm, 256 pages.

L'éditeur a fait précéder le texte de Rizi des études suivantes:

1. L'existence des prophéries, la vie du prophéte, comment se¢ fait la
révélation prophétique, preuve du caraceére prophétique de Mohammad,
caractére miraculeux du Coran.

2. Le prophétisme chez les juifs. Discussion de 'opinion de Maimonide o
I'agressivité de M. al-Saqqa se donne libre cours.

3. Sur J'abrogation des Lois religieuses. L'Islam abroge les religions qui I'ont
précédé. Celui qui ne croit pas cela est un infidéle ici-bas et un perdant «rnin
al-khasirin» dans I'au-deli. Sur lattitude générale de M. al-Saqqd a I'égard des
non-msulmans, voir notre compte rendu dans MIDEO, t.17 (1986),
pp- 189-194.

Voici un texte qui illustre bien sa position: «Le noble Coran n’a pas abrogé
I'Evangile révélé du Ciel au Messie, il n'a abrogé que la Torah, le livre céleste qui
est «descendu» sur Moise b. ‘Imrin au Sinai. Une opinion s'est répanduc
affirmant que les religions révélées sont au nombre de trois: le Judaisme, le
christianisme et I'lslam. Cette opinion est fausse du point de vue religicux. 1l n'y a

que deux religions célestes et non trois. La premicre est celle qui a apporté la
Torah parce que le Messie, — que la paix soit sur lui, — le prophcte des chrériens
a déclaré d’une fagon trés chaire que sa Loi religicuse est celle de la Torah, qu'il n'a
abrogé aucune prescription de celle-ci et n'y a rien ajouté. Le christianisme auquel
croient actuellement les chrétiens est 'ecuvre des prétres et des moines. Aussi
parler d’abrogation dans les trois religions est faux aux yeux de ceux sont enracinés
dans la science parce qu'il n'y a cu d’abrogation que du judaisme par I'lslam. Ce
ne sont que les gens du monde et les naifs qui croient que le christianisme est unc -
religion indépendante du judaisme apporté par Moise » (cf. p.28). Quand on
pense que le shaykh Hijazi 1-Saqqa est docteur de 'Université de I'Azhar et
spécialiste de Phistoire comparée des religions, on ne peut que souhaiter beaucoup
de patience aux spécialistes chrétiens du dialogue islamo-chrétien. De toute facon
le chapitre que nous venons de résumer est instructif comme temoignage du
Pattitude de certains milieux musulmans traditionnels i I'égard du Judaisme et du
christianisme.

4. Une étude sur la magie (al-sihr), pp. 43—59.

5. Une autre sur les prodiges (karamat) des saints, comparaison avec les
miracles et Ia magie.

Texte bien imprimé, aucune vocalisation; notes rarissimes, pas d’index.

La maison d'¢dition Maktabat al-Kolliyat al-azhariyya a réuni dans cette
collection Min torath al-Razi, les ouvrages suivants: 1. Sharl asma> Allah al-
hosna; 2. Itigadat firaq al-moslimin wal-moshrikin; 3. Osiil al-Din; 4. Mohassal
afkar al-motaqaddimin (cf. MIDEO, t.15 (1982), p. 187 et t. 14 (1980), p.224);
5. al-Nobowwar; 6. Min asrar al-tanzil (cf. MIDEO, t, 17 (1986), p.158);
8. Managib al-imam al-Shafii (voir supran®44). Elle prépare I'édition du livre al-

.
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' 164. 1D., a/-Matalib al- aliyya min al-‘ilm al-ilahi, 1-1X en s vol., éd. A.
Hijazi al-Saqqa, Beyrouth, Dir al-Kitih al-"arabi, 1404/1984, 336 +
154+363+4314 189+ 219+ 345 + 201+ 395 p.; 17 x 25 cm,

Pour Pouvrage et les mss., ». Gal, 1, 507/11; 8 1, 922; Anawati, « Tamhid »,
n® 117, incomplet. L’édit. donne une liste de douze mss., il en a consulté huit:
t. Laleli 2441, photo au Caire: al-arwib al- dliyya wa I-sifila, al-nubuwwit, al-
Jabr wa l-gadar; 2. Dk 45 (ms. de base de III, VI, VII, IX); ;. Tal®ar 581,
complet; 4. Talat 492 (contient les parties 7 et 8); 5. Dk al-gawmiyya 198;
(ms. de base de 11, VII); 6. Taymiir g (ms. de base de IV, V, VIII); 7. Azhar
1961 (ms. de base de 1); 8. As“ad Efendi 1284: dans lequel, si I'on comprend
bien Pédit., le K. al-jabr wa l-qadar est séparé (complet). Pour 'ensemble des
parties, I’édit. a consulté, de plus, 3 et 8. Pour le vol. IML, il a consulté, en plus,
ret 3,

Bien que paru i Beyrouth, nous avons inclus cet ouvrage dans ce bulletin,
Cest la premiére éd. de ce texte important, on Paccueillera done favorable.
ment, faute de mieux. En effer, cet ouvrage et mérité un meilleur traitement
(apparat critique réduir i la pertion congrue, absence de notes et de renvois i
des passages paralléles dans dautre livres de R., etc.). On regreteera qu'une
grande partie des éd. des textes de R soit confiée 4 HS qui édite beaucoup ¢t
vite! Ata, 19 (1985), ¥, signale une éd. de ce méme texte par A. ‘Ar. Sharif,
présentée comme thése pour le doctorar i al-Azhar, Kulliyyat usal al-din,
1973. Cette éd. n’a pas été publiée; notre édit. n’en fait pas mention.
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86. al-RAzi (Fakhr al-Din a, "Al. M. b. "U.), I'tigadat firaq al-muslimin wa l-mush-
rikin, éd. M. Zaynhum M, “Azab, Le Caire, Madbali. (coll. «al-Figh al-madhhabi»),
1413/1993, 130 p.; 13,5%19,5 cm.

Pour Fakhr al-Din al-Razi, né en 543/1149 ou 544 3 Rayy, m. 6o6/1209, v. Gal, I,
506-08; S I, 920-24; Anawati, £, 11, 770-73; Id., «Fakhr al-Din al-Razi. Eléments de
biographies, in Mélanges Massé, Téhéran, 1-10; les art. de ]. Jomier dans Mideo.

Ed. commerciale; une autre de facture similaire a été recensée dans ce bull.: Mideo,

14 n° 14.
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Claude GILLIOT, "TEHTES ARABES ANCIENS EDITES EN EGYPTE
AU COURS DES ANNEES 1992 & 1994 *,

MIDEQ: Mélanges Institut Dominicain d'Etudes Orientales du
Caire, UoL.KKII, Louvain 1994. pp. 271-396. ~.806
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130; Sarkis, 917, P03 A1, 92y, Anawati, Fambhid

Ed. commerciale ayec quelques notes

S il . dapparai cririque, Préface '
g s:::a:;‘ jd.I:. .'"m: des introd, dJe Pédit,, 1y 4o L'édi, sigrnale J':.l:u
S emacs .mm:?:s le catalogue (les ms. de Dk: Dalipha 161, G |'.-
e : bdﬁ;. -1:0.06, selon lui, ms, de base, 2. !ufa‘_g&u 250, 219 !.1
] -3 g;.-.- Tal :fr 303, 104 £, COPIE en 1362, micreol, .
".di: ns, parmi |es &, anerieures: Le Caire, Mol
éd-‘Z;Hli:hr}':f;:;)‘z;.lr;!-r;\:t‘nr:lp.., ﬁ:prél J"IJ!.IS AU moins par les g, poste
On préférera 3 1'gq lf. u.;-[um .i fuddars, Alexandrie, l-Mairif, (19732),
Pt s IFr.I u: :r.c.r-cnrct ﬂ:illn: ;‘It‘ Bakri Shaykh Amin, Beyrouly,
de quatre ms, er dr.: ];:chlu 9| if.'-4|” sty Mn{w;.' LS e i-ll pacely
s S e de I'ed. e 1517, soit dans Pordre de Preference:
a5ha 2285, ms. de bage, copie au Vii= g, |, 93 £ 2. Shehid
. + X, . ,

cgalement, 2284, 123 F; 3. Lalelj 2924, 93 E; 4. Shehig 2286
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35, RAZI (Fakhr al-Din Moh. ibn “Omar ibn al-Hosayn al-), <4jaib
al-Qoran, édité par ‘Abd al-Qadir Abmad ‘Atd, Le Caire, Dir al-katoh
al-slimiyya, 1982, 1724 cm, 200 pages.

Sur Rizi, of. les autres ouvrages signalés dans notre chronigque.

Quelque érange que cela puisse éure, I'éditeur a oublié d'indiquer dans
lintroduction les manuscrits qui ont servi de base 3 son édition bien qu'il
indique parfois — trés rarement — dans les notes des variantes se réferant
probablement & des manuscrits dal, jim.

Introduction (pp. 5-20) consistant surtout en hadith se rapportant i ce sujer.
Le livre comporte onze chapitres, mais i partic du neuvime qui n'est pas
numéroté, il semble que 'auteur passe i un autre sujet. D'ailleurs Je chapitre
neuvieme finit abruptement.

Signalons seulement le contenu du chapitre 3 qui mentionne et explique:
les noms qui désignent le Coran:

v Kalimat altawhid 2. K. al-ikhlas 3. K. al-ihsan 4. Da‘wat  al-hagq
5. Kalimat al-<adl 6, al-Tayyib min al-gawl 7. al-Kalima al-tayyiba 8. al-Qawl
al-thibit 9. K. al-taqwa 10, al-Kalima al-bigiya 11, K. Allih al-Sulya 12 af-
Mathal al-al3 13, K. al-sawa? 14, K. alnajii 15, aliAhd 16, K. al-istigama
17, Magalid al-samawi wal-ard 18, al-Sadid 19. al-Binr 20, al-Din,

Texte clirement imprimé mais en petits caractéres; aucune vocalisation,
rares annotations; aucun index. Table de matiéres décousue.
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Claude GILLIOT, "Textes Arabes Anciens Edités en Egypte au

Cours Annédes 1990 a 1992' _MIDEQ (Melanges Institut Dominicain

d'Eludes_Qrlentales _du Caire),Vol.21, 1993 Louvain. pp.385-562.





