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Vird (A., cem‘i evrdd)™, tasavvuff bir 1stilah olup isim ve sifat olarak kul-
lamlmmg ve bagta gelmek, her zaman gidilen su veya yer, getirilen su, su payt, su-
sayanlarn suya gitme vakti, suya giden topluluk ve develer, kus silriisii, ordu bir-
ligi, parga, sitma, sitma nébeti v.s, manalara gelen bu kelime (Cevherd, Sihdh,
Kahire, 1956, I, 546-574; Firiizabadi, el-Kdmilsu’l-muhit, Kahire, 1319, I, 357; ibn
Manzir, LA, Beyrut, 1968, II1, 456 v.dd.), bilahere ve hususiyle Islamiyetten sonra
Kur’adn‘dan bir ciiz, gecenin ibadet igin ayrilan kasmi ve her giin muayyen zaman-
larda okunan Kur’dn ve yapilan zikir sayist méanalanm da icine almistie (LA, IIT,
458; ez-Zebidi, TA, Kahire, 1306, II, 531). Kw’an’da sidece gelme, suya kosan
susuz kigi ve su igmek igin gidilen yer manasma kullanilan vird kelimesi (Kur’dn,
10, 98 ve XIX, 86; kxs. Kazi Beyzavi, Envérut-tenzil, Kahire, 1302, I, 576 ve II,
48), hadiste de tipka hizb [b. bk.] kelimesi gibi yalmz birkac defa ciiz, kisim ve
Kur’&n’dan bir parga mnasima tekrarlanmigt (Ibn Hanbel, Musnad, Kahire, 1313,
L, 32, 53; 1V, 9, 353, 355. 381 383, krs. Muslim, Sahih, musdfirin, hadis 142; ibn
Midce, Sunen, ikdme, bab 177, 178; Tirmizi, Sunen, cum‘a, bab 56; Ebl David,
Sunen, Ramazdn, bab 8, 9 ve tatavvu‘, bab 19; Ibou’l-Esfy, en-Nihdye ff garibi’l-
hadis, Kahire, 1965, V; 173; LA, TII, 458 ve I, 308). Istlah olarak Vird sélih ve
miittaki bir mi*minin kiimakla miikellef oldugu beg vakit namazmn diginda, her giin
yapmay1 taahhiit ettigi husust ibadefleri icin gecesinden ve giindiiziinden Allah’a
ayrrdif) vakti ve aym zamanda bu vakitte yapilmak iizere tarikat biiyiikleri tara-
findan &yet ve hadislerden de bz pargalar alnarak meydana getirilen ve prensip
olarak hzb diye adlandmlan hususf dua ve salavatlan da ifade eder (krs. Eb{ Talib
el-Mekki, Kitu’l-kuliib, Kahire, 1961, I, 95-108, 9 v.d,, 32. 42) ‘

Asagida gorillecedi gibi, vird kelimesi hizb (cem‘i ehzdb) ve zike ([b bk.],
cem'i ezkdr) kelimeleri yerine de kullamlms (LA, I, 308; krs. IV, 310) ve zamanla

™ Yeniden gozden gegirilerek basuma hazarlanan bu makale daha 8nce MEB Islam Ansikio-

pedisi ({stanbul 1986, XTI, 318-322)’nde yaymmlanmstr,
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birbirine muvAzi olarak her figiiniin mAnasi geniglemigtir. Kur>dn, belli zaman ara-
IKlannda hatmedilmek iizere, ashab tarafindan 7 hizb (kasma)’e bilitnmiig; daha
sonra te’lif sirasina ve sfirelerin tertibine bakmadan onu, muhtelif hizblere, begte
birlere, onda birlere ve ciiz’lere aywrma yoluna gidilmis ve Kiitu’l-kuliib (I, 96),
sahibine gore, bu son hareket, ilk defa Haccic b. Yisuf’un emriyle ‘Asim el-
Cehderf ve digerleri tarafindan yapilmigor, Hasan Basii ve Ibn Sivin, Kur’dn’y
bagtan sona dogru diizenli bir gekilde okumay: Adet edinmis, vird halinde parga-
lara bolerek okunmasim hog gérmemis (LA, II, 358; fbnu’)-Esfy, en-Nihdye, gost.
yer.), {istelik Kur’dn’1 beste bir, onda bir ve ctizlere ayirmaya da karst gkouglard
(Kiitu’l-kuliib, 1, 96).

Zamanla vird’in muhtevasi ve sayis1 degisik sekillerde ele ahndv. Ebii Talib
el-Mekki’ye gore, isci ve memurlarla 8lim ve &riflerin vird’leri ve bunlar icin ay1-
rabilecekleri zaman farkhdw (Kitu’l-kulilb, 1, 168). Kim vaktini bir dyet, bir rekét
namaz, bir diigiince veya bir sehddet kelimesi ile keserse, yani onlardan birini okur
veya edd ederse, bu onun vird‘idir ve vird’lerin en kolay, dort rekit namaz kil-
mak, yahuot Kur’dn’dan bir siire okumak, veya iyilik etmeye ve fenalikian sakm-
maya yardim hususunda bir gayreite bulunmaktir (Kiitu’I-kulidb, gost. yer.). Her-
halde vird, en basit manastyla Kur’@n’m yedide birinin (EI, mad. VITR) veya daha
az bir miktannn okunmasi ile kilinan 4 rekéthk namazdir. Fakat ¢ok erken za-
manlarda gerek Siinniler gerek Sif (krs. EI, mad. VITR; Kuleyni’nin el-Kaffsinden
naklen) ve Hiricilerde (krs. Ceytili, el-Kendtir el-hayrdt, III, 397-416), zahidlik
ve tasavvufa mahsus ilave ibadet ve dyin teldkkisi ile vird’e uzun ve bézan da yo-
rucn dua ve zikirler eklendi. Bir yandan besmele, hamdele, salvele, tesbih, tekbir,
tehlil, istigfar ve istidzeden; diger yandan Allah’m isimlerinden, “Allah HG” lafiz-
lan ile bagka giizel isimlerinden (esmd el-husnd”) meydana gelen ve zaman za-
man diger lavelerle de zenginlegen bu zikir ve dualarm, 118hT yolculukta almmast
gereken yol i¢in miiessiriyetlerinin denenmis oldugu, her z&hid ve mutasavvifca
kabul edilmigtix. Peygamber; “bana bir kere salvat getirene, Tann on kere merha-
met eder” dedigi (Ibn Hanbel, Musned, 1II, 120, 261; 11, 172, 187) ve baz1 dua ve
istigfarlann okunmasim tavsiye ettigi ve bizzat kendisi de okudugu icin, evrdd’a
bircok salfvat, dua ve istigfar girmis; bunlan yazanlarn sayist gogalmmstr, Daha
hicr? 0, ve IV. asirlarda giindiizleri 7, geceleri 5 vird olmak {izere, giinde 12 defa
vird okumak gerektigi ileri siiriilmiis; bunlarin zaman, muhteva ve ckunug tarzlar
anlatibmighr (Kittu’l-kulilb, 1, 32-42; krs. Tagkoprizade, Mevzu‘at’l-‘uliim, Istan-
bul, 1313. 11, 367 v.d., 413-430).
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of ‘Al b. Abf Talib as the single, explicitly desig-
nated heir and successor to Muhammad in whom all
responsibility for the guidance of the Muslims was
subsequently vested. Not to acknowledge ‘Alf’s wilaya
was and Is tantamount to apostasy. According to the
Shi‘a, the Prophet proclaimed ‘Alf’s elevation to this
status at Ghadir Khumm [¢g.z.] when he uttered the
famous declaration “Of whomever I am the master
{(mawld), “AlT is his master”. Although the Sunnis gen-
erally admit the validity of this fadith (especially after
it was accepted by Ahmad b. Hanbal), they interpret
the term mawla or its equivalent here, wal, as mean-
ing simply “friend” and not “master” or “guardian”.
By contrast, for the Shi‘a, ‘All was, by this pro-
nouncement, made the guardian of the community,
acting on behalf of God Himself. ‘Alf had become
God’s divinely chosen wali in a way similar to the
Prophet having been God’s apostle, His rasil.

This doctrinal creed, which is the very core and
bedrock of Shi‘ism, is most succinctly expressed by
successively attesting to the oneness of God, the apos-
tleship of Muhammad, and the guardianship of ‘All:
la idak illa Allah, Muhammad rasiil Allah, ‘Al wali Allah,
and this is the proper shahdde in use by the Shi‘is
throughout Shi‘a-dominated lands. This form of the
wildyat ‘All normally appears on Shi‘T official procla-
mations, coinage, the firdz, and other examples of
written and inscribed materials. It appears on all
Fatimid coinage after the year 386/996 (other Shi‘t
phrases were used earlier) and on the Shi‘T coins
issued by Oldjeytii, to cite two fairly early examples.
But, although admitted to be a proper, even essen-
tial, expression of Shi‘T piety by all mainstream author-
ities, it was not allowed as a component of the adhan
[g.v] until Safawid times when this popular practice
was ultimately formally accepted and declared to be
sunna. It 1s now a standard part of the call to prayer
among the Twelver Shi‘a.

Following the reign of °All, the wilgya resided in
the imams one after the other by virtue of designa-
tion, nass. The previous imam thereby passed it unerr-
mgly to his divinely chosen successor. Each #mam, in
turn, thus held exclusive spiritual authority over all
Muslims. The smams are those having power of com-
mand and whose leadership must be recognised as
the wlu ’l-amr according to Kur’an IV, 59. The adher-
ents who recognise him and accept his guidance owe
him in return the obligation of walgya—a term often
taken as the equivalent or simply an alternate vocal-
isation of wil@ya but which bears, in Shi‘T usage, the
specific meaning of “devotion” and denotes the
loyalty and support that is due the #mam from his
followers.

Even in classical lexicography, some authorities con-
sidered waldya to be the verbal noun meaning, for
example, nusra “support”, whereas wildva is the name
of the office. For the Shi‘a, this distinction attained
the status of doctrine, and waldya 1s regarded as one
of the pillars of Islam. Al-Kulayni in his chapter on
the da‘a’im (pillars) in his Kafi cites a number of hadiths
wherein the mmams have enumerated these pillars—
usually four, including prayer, alms, fasting, pilgrim-
age, plus walgya—and have singled out waldya as
especially important. In the near-contemporary Da@’im
al-islam by the Isma‘ill jurist al-Kadi al-Nu‘man, the
author put his section on waldya prior to those on
purity (fahdra), prayer, alms, fasting, pilgrimage, and
diihad, the other six that he included.

In recent times, in the apparent absence of the
true @mam, the term wildya in its Shi‘l sense has also
come to apply by a series of extensions and modifi-

cations to the wnlayat al-fakih (“the guardianship of the
jurist”, which is the position of the supreme leader
in modern Iran. Acting as a surrogate, he holds pow-
ers similar in many respects but not exactly equiva-
lent to those of the wmam.

Bibliography: Kulayni, al-Usil min al-Kafi, Tehran
1388/1967; al-Kadi al-Nu‘man, Da@’im al-islam,
Cairo 1960-3; LA, s.v.; Abdulaziz A. Sachedina,
The Fust Ruler in Shiite Islam, New York 1988, index;
Liyakat A. Takim, From bida to sunna. The wildya
of ‘All in the Shi‘T adhan, in JAOS, cxx (forth-
coming); H. Landolt, art. Walayah, in The Encyclopedia
of Religion, ed. M. Eliade, New York 1987.

(P.E. WALKER)

WIRD (a., pl. awrad), denotes set, supereroga-
tory personal devotions observed at specific times,
usually at least once during the day and once again
at night. Abtt Hamid al-Ghazalt (d. 505/1111 [g.2]),
writing shortly before the establishment of formal Saft
orders, designated as awrad seven divisions of the day
and five of the night for the performance of devo-
tions (both obligatory and supererogatory) by any pious
Muslim (Ihya’ ‘ulam al-din, Book X, Kitab tarttb al-awrad
wa-tafsil ithya’ al-layl, Cairo 1358/1939, i, 339-73). The
term often has referred to Stff devotions, where a
wird iy an arrangement of standard litanies and’
repeated formulae (e.g. takbtr, tahlil, tasbih, taslya) begin-
ning with Kur’an recitation. In this sense, the term
maYg;i'be compared to dhikr and to Aizh, but a dis-
tinctive aspect of werd is its close association with a
particular spiritual guide to whom it is attributed as
well as the set times for its observance. SUfi shaykhs
have sometimes claimed to have received their wirds
from prophets or saints in spiritual encounters or in
dreams.

J.S. Trimingham’s examination of the term’s ori-

“gins and development within Sfl contexts stipulates

that wird has at least three different senses: (1) the
tartka itself; (2) “a special prayer or litany”; and (3)
the “office” of the far7ka, meaning its distinctive doc-
trines and devotional-meditative discipline (The Sufi
orders in Islam, Oxford 1971, 214). “Each twka and
each order derivative has its own awrdd composed by
its leaders. These form the ‘theme’ of the order” (ibid.,
215). A SGff novice typically starts out with an assigned
simple. secret wird and progressively is introduced to
more demanding ones until, when fully initiated by
“taking the wird” (akhdh al-wird), he or she essendally
has mastered the complete system of the order.

V. Hoffman’s field-based research on contemporary
STfT practices in Egypt includes valuable information
about auwrdd and the ways in which they are viewed
by masters and disciples in various orders. She reports,
for example, that it'is imperative for a person to have
the permission of a shaykh before reciting an order’s
awrad. because they are “believed to be so spiritually
powerful that a person could go mad from reciting
them without proper spiritual protection and pre-
paration” (Sufism, mystics and sainis in modem Egypt,
Columbia, S.C. 1995, 132-3). The regular recitation
of awrdd. according to Hoffiman’s informants, leads to
“visions and other forms of spiritual revelation and
{the disciple] will develop the gift of spiritual dis-
cernment that borders on clairvoyance” (133). Com-
munal wid is preferred over solitary observance. Hence
if’ one performs one’s wird by onesell in the morning,
a communal wird is encouraged after the evening salat
(ihid.".

There is much traditional wordplay concerning the
term. because of the root w-r-d’s range of meanings
and associations, ¢.g. “watering place”™, “access, arrival”
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Sileyman Uludag Kitab:

dir. Ahlak, merhamet ve sefkat abidesi olan Hz. Peygamber’den her insanin alaca-
g1 dersler, ibretler, ahlaki dederler vardir. Hz. Peygamber'in bahsettigimiz biitiin bu
sahalardaki hareketlerini ilketer diizeyinde kendi hayatimizda davrams haline getir-
digimiz oranda O’nu gercek manida drnek ve model almis oluruz. Aksi takdirde
Hz. Peygamber'i tarihi bir sahsiyet olarak tammaktan ileri gidemeyiz. Kisaca ahla-
KT yozlasmamin zirveye ¢ikti§i zamamimizda Hz. Peygamber'in hayat beser hayati-

mn butlin yonlerini kapsadifindan O herkes icin érnek ve model alinacak bir sah-
siyettir.
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Tarikat Geleneginde
Evrad, Hizb Ya Da Ed’iye
o \\A

H. Mahmut Yiicer

Dr., Ogretmen

Ozet

Dua bir ibadettir. Kul onunla Allah’a yénelir ve mésivé}dan ylz gevirir. All[':\hn (gg
Kur'an-1 Kerim’de baz ibadetleri mitad zamanlara tahsis eQerek, MUSl‘_Jl;‘_*af” a e
lirli bir ibadet disiplinine baglamustir. Kurban, hac_', bes vakit namaz ﬁ] i "?rf/e n
ibadetlerin yamnda Hz. Peygamber de miibarek giin ve gecelerde, teheccu e s
her vakitlerinde yapilacak ibadetleri dven bir cok tﬂ‘c}vswede bu[unmuﬂtjzi fe o
da olsa belirli orandaki ibadetleri belirli saatlerde stirdirme cabasi evrad ge

gini olusturmustur.

Kur'an-1 Kerim ve hadislerdeki dualar temnel ?lmarak :carih igerifinde fark}l ci)egrr;a;]fe;
yalarda farkli seyhler eliyle olusturulan tarzkatkevradlar“l, gogaltﬂ‘mlf gzgr a.ra_
serhler yazilmistir. Ahmed Ziydeddin Giimishanevi bu evraq veya mbz? erlr \;;rmi )
‘ya toplams, faziletleri, okunus sekitleri, okuma zamanlgq ile ilgili 1g|d§ e m';b
tir. Bazi evrad serhlerini eserinin hémig.ipc}g kayd etmistir. Cah;’.r;amlzmeﬁ hizb
veya evradlar arastinlacak, eyrad literatird tamtl_lmalya. .gah‘§1l'aca {[ §erktir ,

teviyatlar, faziletleri, okuyus sekil ve zamanlar ile ilgili bilgl verilecektir.

A- Islam Literatlrinde Dua

“Cag i ; talep etmek” manasindaki da’vet ve
Dua: “Cadirmak, seslenmek, istemek; yardim lep . 1’V
da'vd Rel?meteri gibi masdar olup, “kdglikten buyuge, _a,sagu{aq yukgr;ya'vili: o@.’"
talep ve niyaz” anlarmnda isim olarak kullanmitir, Islam hEergturunde ise Ax.la 1rt_'3éuf
celigi karsisinda kulun aczini itiraf etmesini, sevgi ve ta’'zim duygulan iginde -liitu
ve yardimm dilemesini ifade eder. o
Bircok mufesirin yorumuna gore iki ayette: (En’.ém, 6/52; .Ke_hf, 18/28)i ]{S"l[i\r: C]n
enjénemh‘ ibadeti olan namaz, dua kavramyla ifade gc?!lml,stlr. Esasen szl )
teratiirde “namaz” anlaminda kultanilan salat kelimesinin asil manast da vuadlr.
Kur'an- Kerim'de dua ile ilgili dyetler genis yer tutar:1 ZOO.ke.\Eiar aye§ Eolgru :ln
dogruya dua konusundadi. Ayrica tevbe, tesbth, tahmid ve 1§t1gfar gibi ku unl _
tah’'a yonelisini ve O’ndan dileklerini ifade eden cok sayida dyet de genis anlam
da dua ile alakalidir,

Kur'an-i Kerim'de RasGlillah’in (s.a.v.) bazi dualan yaninda? 100'den fazla ayette

i bi i i ‘anda Dua, izmir 1994,
1 taki bir calisma icin bkz. $adi Eren, Kur'an s ‘ 4.
2 Ezr’g‘-rlls-?slr(erim deg nggamberimiz (s.a.v)'in ve pek ¢ok dualarn zikrediimistir. Bu dualarin
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