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2 MILLER SEASONAL POETICS: THE DRY SEASON AND AUTUMN RAINS 3

Arabic was reportedly divided between western (Higazi) dialects and central/

_ eastern (Nagdi or Tamimi) ones, the more:-formal-extant poetic texts them-
selves seem to offer little evidence for such a Nagdi/Higazi dialect distinction.*
More crucially, however, the formal structure of the gasida (polythematic ode)
"OGOO“' ©  was not itself unitary across the Arabian Peninsula. The za? scene in par-
;{7;&,, oJ JolhE t?cular, in which the speake? in a p_oem. obse_rves his b‘eloved’s tri.be’s dz?,pa.r—
N bE ting ?aravan, r'eﬂects the variable 'chmatlc' regu.ne§ of dlfferc?n_t {eglons w1t.h1n

‘723 iy / 5 o Arabia. Two tribes are representative of this variation, the Higazi Hudayl tribe,
2 (Jriummes 950 42f and the Nagdi Tamim. Huday! set the za” scene at the beginning of the rainy
season, while Tamim, in common with most other Nagdi tribes, set it at the

migration commengait en octobre ou novembre. Le résultat le plus remarquable de
cette différence est évolution de deux méthodes régionales de la représentation du
za‘n, le départ de la caravane de la bien-aimée, dansla qasida classique (ode polythé-
matique). Les tribus du Nagd plantent le décor de cette scéne au début de la saison
séche, tandis que la tribu higazienne Hudayl la situe & la saison des pluies. Dy hi

)

Mots clés

Antéislam, Gﬁhiliyya; poésie arabe, migration, farif, Nagd, Higaz, Tamim, Hudayl,

DilRumma — D 1 23 onset of the dry season. Thus, contrary to the assumptions described above, in
— at least one significant regard pre-Islamic poetry was informed by lived-world
~ regionalisms, ecological in this case, that historically obtained in Arabia at the
1 Introduction /$ : time. Secondly, these regionalisms encouraged the divergent development of
/> a social practice, poetry, that varied substantially between tribes across the

Discussions of pre-Islamic poetry are dominated by two assumptions that are ( g Arabian Peninsula.
so pervasive one can easily forget they are being made. The first is that since l‘ :i_ Recent descriptions of pre-Islamic Arabian migrational patterns have
the poetry from this period was orally transmitted, and its authenticity has \31 rightly tended to emphasize the flexibility of categories such as “sedentary”
long been debated, it is unreliable as an historical source.! The second is that &2 and “nomadic;” and the instability of nomadic migrational cycles.5 This empha-
because Arabic poetic language was an intertribal koine, “the Arabs” were par- S sis on flexibility and variability reflects the findings of ethnographic studies

ticipating in a unitary culture of poetic production in the pre-Islamic perio d.2 about nineteenth and twentieth-century nomads, where nomadic and seden-
While some sort of distinction obtained on the level of dialect, where spoken tary populations often interact fluidly and symbiotically. The medieval written
sources at our disposal are also problematic. In a detailed consideration of rain

1 For a comprehensive overview of the vexed question of early Arabic poetry’s authen- seasons, Daniel Varisco has argued that the Abbasid-era sources systematize

ticity, see Ewald Wagney, Grundziige der klassischen arabischen Dichtung, Darmstadt, = = away most signjﬁca_nt local information on migratory practice.ﬁ The focus on
Wissenschaftliche Buchgesellschaft (“Grundziige’, 68), 1087, 1 [Die altarabische Dichtung], R flexibility, variability and indeterminate sources perhaps reflects a discomfort
p.12-39. James E. Montgomery has lamented that }fffm,r%ans of ‘T'a,rly slam do nof: mal.(e use of Eﬁ :-.:2 with a previous tendency to describe pre-Islamic nomadism in relatively static
early poetry: James E. Montgomery,. “The Empt':y Hij az,.’ in Arabic Theology, AJ:abzc Philosophy: = 5_5 terms. Werner Caskel, for ple, straightforwar dly summarizes the noma dic
From the Many to the One: Essays in Celebration of Richard M. Frank, ed. Richard M. Frank < 5 micratoryevaeas foll ~w “fromth A tures. th leleadsi -
and James E. Montgomery, Louvain-Paris-Dudley, Peeters (“Orientalia Lovaniensio Analecta’, 5" oz gratory Cy ows,"“from thespringpastures, thecycleleadsin summer
152), 2006, p. 76-77. For examples of poetry being put to good use in discussing history, see = t'—f:; —
his “The Empty Hijaz," as well as his discussion of ‘Alqama in James E. Montgomery, The N3 il 3 Versteezh, The Arubic Larguage, p. 45-52-
Vagaries of the Qasidah: The Tradition and Practice of Early Arabic Poetry, Cambridge, EJW. Wi \é 4 Gustave E. von Grunebarme, *Ab Dwad Al-Tyadi: Collection of Fragments,” Wiener Zeitschrift
Gibb Memorial Trust, 1997, p. 10-51, and Ramzi Baalbaki, Saleh Said Agha and Tarif Khalidi o fiir die Kunde des Morgerdandes, 51 (1948), p- 83.
(eds), Poetry and History: The Value of Poetry in Reconstructing Arab History, Beirut, American E:;\ 4 5 Fred McGraw Donner, Fhe Early Islamic Conquests, Princeton, Princeton University Press,
University of Beirut Press, zon, especially the contributions of Peter Heath and Suleiman B 198, p. 7-20; Fred M. Donnes, “The Role of Nomads in the Near East in Late Antiquity (400~
Mourad. 8oo CE)" in Tradition ard Innovation in Late Antiquity, eds Frank M. Clover and R. Stephen
2 Wagner, Grundziige der klassischen arabischen Dichtung, p. 30-42. For a more up-to-date — Humphreys, Madison, University of Wisconsin Press (“Wisconsin studies in classics”), 1989,
survey of views on pre-Islamic Arabic see Kees Versteegh, The Arabic Language, Edinburgh, :cé p- 73-85: Robert G. Hoyland, Arabia and the Arabs: From the Bronze Age to the Coming of Islam,
Edinburgh University Press, 20142 p. 42-59. Peter Webb has recently strenuously argued that = London, Routledge, 2001, p. 8g. .
pre-Islamic linguistic unity was not matched by an ethnic identity: Imagining the Arabs: Arab % 6 Daniel Martin Varisco, “The Rain Periods in Pre-Islamic Arabia’ Arabica, 34/2 (1987),
Identity and the Rise of Islam, Edinburgh, Edinburgh University Press, 2016. ; p. 265-266.
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Ahmad, F., The Young Turks, Oxford, 1969; Aksin, S., dSiyasal tarihs,

Tarkiye tarili, ed. S. Aksmn et al., Istanbul, 2008-2009 Bedevi Kuran,

A., Inkilap taribimiz ve Jon Tirkler, Istanbul, 1945; Damsmend LH,

Lzably Osmanl) tarihi kronolofisi, Istanbul, 1955; EI% Tunaya, T. Z.,
Tiirkiye'de siyesal partiler; Istanbul, 1988; Tiirkive dl_yanet veki fslam
anstklopedisi, Istanbul, 1993; Uzungarsils, I H, «19,08 Yilind ikinci
Mesrutiyetin ne suretle ilan edildigine dair vesikalars, Belleten, 1956,
vol. XX, no. 77; Vardar, G. and S. N. Tansu, Jftifad ve Terakki iginde
daaealer Istanbul, 1960. R
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3188 DIRBAS, Hekmat. ‘Abd al-Asad and the question
of a lion-god in the pre-Islamic tradition: an Calau
onomastic study. Arabign Epigraphic Notes, 2 a
(2016) pp. 141-150. Discusses both ancient O30sy©
Semitic languages and Classical Arabic, .
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3122 MUNT, Harry & others.  Arabic and Persian SOUTCES (1 5)kny s
for pre-Islamic Arabia. Arabs and empires before Ca
Islam. Ed. Greg Fisher. Oxford: Oxford University 03esta.o -
Press, 2015, pp. 434-502. _ :;f
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5792 WEBB, Peter. Al-Jahiliyya: uncertain times of

uncertain meanings. Der Jslam, 91 1 (2014) Cabslid €
pp. 69-94. "Evidenced in Arabic lexicography and
Qur'anic exegesis between the third/ninth and N

seventh/ thirteenth centuries reveals that only after
the fourth/tenth eentury did the now common
Jahiliyya stereotypes become virtually synonymous
with pre-Islam."

5795 FOWDEN, Garth. Before and after Mulammad: the aalitife
first millennium refocused. Princeton: Princeton 030040
University Press, 2014. 230 pp._ - "Suggests a new
way of thinking about the historical relationship .~
between the seriptural monotheisms, u}tegrat:ng
Tslam into-European and West Asian history.
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CRONE, Patricia. Pagan Arabs as God-fearers. Oua A,;/:yyé_/ )
The Qur ‘anic pagans and related matters. Collected
studies in three volumes: Volyme 1. Ed. Hanna O304 &
Siurua. Leiden: Brill, 2016, pp. 315-339.  On the
identity of the Qur'dnic ‘unbelievers' (kuffar) and
‘issociationists’ (mushriki) of whom the Qur'an
informs that they were the Messenger's own people
(Qur'an 62:2, cf. 2:151; 3:164).
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theories and evideace. Early Islamic history:
critical concepts in Islamic studies. Val. H: The rise
of Islam and the transformation of the Middle East.
Ed. Tamima Bayhom-Daoui and Teresa Bernheimer.
London & New York: Routledge, 2014, pp. 41-66.
Excerpt from the author’s The idea of idolatry and
the emergence of Islam: from polemic to history
{Cambridge 1999), pp. 20-44. :
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Were there Prophets in the Jahiliyya?

Gerald Hawting

THE PROBLEM

The tradition of prophecy associated with Muhammad is a specific one: he is
portrayed as one of a series, in which his forerunners were mainly figures
known in the Jewish and Christian scriptures. When he is referred to as a
prophet, it is not meant merely that he had powers or gifts that were ‘prophet-
like’, but that he was the heir of a tradition of prophecy that was centuries old
and was shared, mutatis mutandis, by Jews and Christians. Accordingly, terms
used in connection with prophets in that tradition are attached to him, notably
nabi (= Greek prophetes), the Arabic form of the common Semitic word for
‘prophet’, and rasal (= Greek apostolos, Hebrew mal akh, shaliah), ‘messenger’.!

‘We would expect a prophet of this sort to appear in a society already to
some extent familiar with that tradition, where there was some awareness and
knowledge of it. For a new prophet to be accepted, some at least would need to
be willing to envisage that another prophet might come. Perhaps there had
been individuals claiming prophecy of this sort in the recent past. God could
in theory send a prophet at any time or place of His choosing, but so far as we
know He has not sent one of this type to any society completely untouched by
Judaism, Christianity, or Islam. }

From the Qur'an it is evident that awareness of prophecy must have been
strong in the society from which the text came. The opponents of the qur'anic
prophet do not need to be told what a prophet is, and the Qur’an presupposes,
on the part of its audience, considerable knowledge and understanding of
figures such as Noah, Abraham, Moses, and Jesus, presented in it as prophets.

Muslim tradition regarding Muhammad and his environment, however, is
ambivalent about the extent to which there was an awareness of prophets and

! Tam not here concerned with the issue of the possibly different significations of nabf and
rasitl; in this chapter both terms are rendered by ‘prophet’. For an example of the collocation of
‘messengers’ and ‘prophets’, see 2 Chronicles 36:16.
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Were there Prophets in the Jahiliyya? 187

prophecy. Its portrayal of Mecca as an almost completely pagan town, and of
the opponents of Muhammad there as idolaters and polytheists, does not
suggest that we should expect to encounter much knowledge or understanding
of the biblical idea of prophets. On the other hand, it reports that there were
several individual monotheists, often called hanifs and sometimes said to have
been attached to Christianity, in the environment, and even that some of them:
were familiar with the Jewish or Christian scriptures.

Furthermore, there are reports about individuals living in the region associ-
ated with the life of Muhammad who claimed to be prophets, or were regarded

. by others as prophets, just before or contemporary with him. Those reports,

which are the focus of this chapter, are not widespread or well known, but they
have led some scholars to argue that Muhammad did not appear as a claimant
to prophecy in what might be called a prophetic vacuum. Rather, the concept of
prophecy was reasonably familiar and available to him and his contemporaries
in the Hijaz, and there should be no surprise that he claimed to be, and was
accepted by his followers as, a prophet in the biblical tradition.

The ambivalence of Muslim tradition as a whole is especially evident if one
considers its material about pre-Islamic Arabian prophets living shortly before
the time of Muhammad in the light of its idea of the fatra. According to that idea,
before the coming of Muhammad there was a significant length of time during
which God had not sent any prophet, the Arabic word fatra here designating the
interval between Muhammad and the prophet who preceded him.

This idea of an interval or gap in the succession of prophets before thz
coming of Muhammad is usually connected with Q 5:19. There, God tells the
People of the Book that He has sent His messenger to them after a fatra
(literally, ‘relaxation’ or ‘abatement’ and hence ‘pause’ or even ‘conclusion’)?
in the succession of messengers. He had now sent them a messenger in case they
should complain that no one had been sent to warn them of the end they would
meet if they did not believe, or to inform them of the rewards of belief. God tells
them that they have indeed been sent a messenger to warn and inform them.

Commentators on the passage most frequently identify the fatra as the
period between Jesus and Muhammad, a length of time variously estimated in
different reports,® although some saw the qur’anic verse as directed against
Jews who claimed that prophecy had ceased with Moses.

? For some of those who argue that way, see pp. 189-91.

3 In bis commentary on this verse al-Tabari (d. 310/923) glosses fatra as ingitd’.

4 The identification of the fatra as the time between Jesus and Muhammad is attested in the
commentaries attributed to Mugatil b. Sulayman (d. 150/767) and “Abd al-Razzaq (d. 211/826).
Mutahhar al-Maqdisi (mid 4th/10th century), Kitdb al-Bad wa-l-ta’rikh, C. Huart, ed. (Paris:
Ernest Leroux, 1899-1907), 3: 126, attributes views on the length of the fatra to both Ibn Ishaq
(d. 148/765) and Ibn Jurayj (d. 150/767), although in Ibn Hisham’s redaction of Tbn Ishaq’s Sira the
word only seems to be used with reference to a gap in the succession of revelations to Muhammad.

5 For the understanding that Q 5:19 was directed at Jews in Medina who insisted that
prophecy had ceased with Moses, see Tabari, Tafsir, on that passage.
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5450 REETH, Jan MLF. van. Melchxsedech le Prophéte
étemnel selon Jean d'Apamée et le monarchianisme
. musulman. Oriens Christianus, 96 (2012) &M‘l"l <
pp. 846. On alleged traces in the Qur'an of
pre-Islamic Monarchianism and on relations between eje oyo
the prophetic figure of Melchizedek in the teachings
of John of Apamea and in Niziri Isma'Tli literature.
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