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Baal

Baal (ba7) is the name of a pagan deity
or idol that is mentioned in the Quran
in connection with the story of Elijah
(Q 37:125). Elijah was sent by God to erad-
icate from amongst his people the worship
of the idol Baal, and this brief allusion to
Baal and its story in the Qur'an was devel-
oped further in later traditions and litera-
ture. A few more details about the idol
are presented in traditional reports: it was
of gold, twenty cubits tall, and had four
faces (al-Tha‘labi, al-Kashf, 8:159; al-Razi,
26:140), and it was crowned with hya-
cinths, pearls, and gems; it had four hun-
dred keepers at its service ((ps.-Jal-Khatib
al-Baghdadr, 223). Most Muslim reports
connect the story of the idol and Eljah

. to Baalbek, as Muslim exegetes derive the
name of that city from Baal (al-Razi, 26,
140-1).

Exegetes give several other interpreta-
tions of the name “Baal” mentioned in the
Qur’an. According to some Muslim tradi-
tions, Baal was originally, in addition to
the idol, thé name of a woman whom they
worshipped as a deity (al-Tabari, 23:92-3;
al-Tha'labi, Qisas, 353); others take it to
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mean rabb (master) in the (Semitic but non-
Arabic) Yemeni language (e.g., al-Tabari,
23:92; al-Majlist, 13:392). In fact, the term
(ba‘l) appears in this (singular) form and
in the plural (bu%la) in some passages of
the Qurian () 2:228; 4:128; 11:72; 24:71,
37:125) in the sense of “husband,” reflect-
ing the original meaning of the term,
“master.” The term is also attested in
legal traditions in the sense of “unwatered
land” or “unirrigated palm trees” (on
all the meanings, see Badawi and Abdel
Haleem, 1034, and Brunschvig).
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Baba Faraj

Baba Faraj was a sixth/twelfth-
century saint of Tabriz' who figures in
some accounts of the early life and train-
ing of Najm al Din Kubra (d. 618/1221),
the eminent $ufi from Khwarazm. The
earliest references to Baba Faraj come
from the first half of the eighth/fourteenth
century. He is mentioned—in a work
preserved in a large, recently discovered
manuscript miscellany compiled.in Tabriz
in the early 720s/1320s—as a local saint
who was visited by Fakhr al-Din al-Razt
(d. 606/1209), the celebrated theologian
and philosopher, who wrote in Arabic,
The account also has al-Razi visiting
another local - saint, Faqth Zahid, and
cites the response given by Baba Faraj,
in the old dialect of TabiTz, to a ques-
tion posed by al-Razi. Slightly later, Baba
Faraj is mentioned in the Ta’ikh-i guzida
(“Selected history,” c. 730/1330)—a com-

pendium of Islamic history from the cre-

ation of the world until 729/1329) by the
Persian historian, geographer, and epic
poet Hamdallah Mustawfi Qazvini—as
a contemporary of Shaykh Faqth Zahid
Tabrizi, whose death is dated in this work
to 592/1196. The brief account of Baba
Faraj, which says nothing of his life or
associates, directly follows the equally brief
account of Shaykh Imam Hafada (called
Ja‘da in the Iranian edition) Tabrizi; he
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too is identified as a contemporary of
Faqth Zahid, and both Baba Faraj and
Imam Hafada are said to have been bur-
ied in the Gajil cemetery in Tabriz. The
Sa'‘Gdat-nama (“Book of felicity”) of the Saff
poet Mahmiid ShabistarT (d. c. 740/1340)
includes two anecdotes featuring Baba
Faraj, one of which recounts his response
to a question posed by the same Imam
Hafada; this figure is clearly identifiable
with Imam Abt Manstar Muhammad b.
As‘ad b. Muhammad al-‘Attari al-Ttsi,
known as Imam Hafada (d. 571/1174-5 or
573/1177-8), who is mentioned already by
Tbn Khallikan (d. 681/1282) as a pupil of
the famous ShafiT jurist al-Baghawi (d. c.
516/1122) (known as Muhyr l-Sunna),
author of the Sharh al-sunna (“Commen-
tary on the Sunna”) and the Masabih al-
sunna (“Lamps of the Sunna”) (GAL 1:447,
GALS 1:620).

Imam Hafada also figures in the
accounts linking Najm al Din Kubra with
Baba Faraj. The ecarliest such account
appears in the Javahir al-asrar (“Jewels of
the secrets”), a commentary on the first
three volumes of Ramf’s (d. 672/1273)
Mathnavt written in about 833/1430 by
Husayn Khwarazmi (d. c¢. 839/1435-
36), whose Suff silsila (spiritual geneal-
ogy) went back to Kubra; a version based
on this account was adapted by Jami (d.
897/1492), the Persian poet and hagi-
ographer from Timurid Herat, without
attribution, for his Nafahdt al-uns (“Breaths
of fellowship”), and both accounts were
cited—along with ShabistarT’s verse and
additional material on Baba Faraj—
by Hafiz Husayn Karbala1 (called Ibn
Karbalat), who also claimed an initiatic
lineage going back to Kubra, in his Rawdat
aljinan va janndt al-jandn (“Meadows of
Paradise and gardens of the heart,” com-
pleted in 975/1567), a guide to the shrines
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1293/1876); al-Tiist, Nasir al-Din, ‘Sayr wa sulik, in
Majmii‘a-yi ras@’if, ed. Muhammad Taqi Mudarris
Radawi (Tehran, 1335 Sh./1956), pp. 36-56, Eng-
lish trans. Seyyed Jalal Hosseini Badakhchani as
Contemplation and Action: The Spiritual Autobiog-
raphy of a Muslim Scholar (London, 1g99); idem,
Sharh allshardt wae al-tanbihdt, ed. Sulayméan
Dunya (Cairo, 1971).

MORTEZA GHARAEE GARAKANI

TR FARZIN NEGAHBAN

Baba Faraj Tabrizi (d. 568/u72 or 1173),
was the son of Badal b. Faraj and a prominent
Sufi shaykh of the 6th/12th century. He is also

called Gafili since his khdnigah (Sufi lodge)
and tomb were located in the Gajil district -

of Tabriz. The little extant information on
his life is primarily based upon the account
in Rawdat al-jinan by Ibn Karbalai, whose
father was one of the caretakers of Béba
Faraj’s tomb and was known as Baba Farajl.

It is reported that he was oblivious to
the world, on account of his vision of God
(Shabistari, 224). Baba Faraj's state of divine
rapture and his regular spiritual retreats
in a secluded place in the precincts of
the public bath in Gajil, led to him being
described as being among ‘the hidden
saints’ (awliyd-yi akhfiy), ‘the shaykh who
has attained union’ (shaykh-i wasil) and ‘the
one who is enraptured by God and beloved
of God’ (majdhitb wa mahbib-i Hugq) (Ibn
Karbala™, 1/287, 376; Khvarazmy, 1/14). He
was said to be a disciple of Shaykh Ahmad
al-Marshatl, who had been a disciple of

Shaykh Muhammad Salim, in a chain of

disciples leading to Junayd al-Baghdadi (Ibn
Karbala?, 1/377). His most distinguished dis-
ciple was the renowned Sufi Najm al-Din
Kubra, who received spiritual training and
guidance from him (Nirbakhsh, 48; Jami,
423; Ibn Karbalay, 1/378-379)-

There are various reports of the first
meeting between Najm al-Din Kubra
(d. 618/1221) and Baba Faraj: apparently
Khvajah Abid Mansiir Muhammad b. As‘ad
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al-Tast (d. 571/1175), known as Hafada; was
giving a lesson at which his pupil, Najm
al-Din, and a number of shaykhs and reli-
gious elders were present. Baba Faraj was
said to have appeared suddenly, completely
naked, having been overcome by a state of
spiritual intoxication. All present were said
to have been stunned into a state of respect-
ful silence by the spiritual impact made by
the state manifested by Baba Faraj. After-
wards, those present made enquiries about
Baba Faraj and hastened to meet him. Najm
al-Din Kubra is said to have become one of
his disciples shortly after this event; simi-
larly, it is reported that Abii Mansiir Hafada
was so inspired by Baba Faraj that he sought
guidance from him also (Kh“arazmi, 1/u4~
n5; Jami, 423-424; Ibn Karbaldd, 1/287).
According to these same reports, Biba Faraj
is said to have accepted Najm al-Din, Abai
Mangir and others on condition that they
should behave in his presence as if they
were in the presence of God, thereby imply-
ing his elevated status as one of the special
saints of God. It is reported that when this
group came to meet him, Baba Faraj was
again overwhelmed by a state of profound
contemplation (murdgaba), one of the
effects of which was that his clothes were
rent from him (Khvarazmj, 1/n15; Jami, 424).
However, it seems unlikely that there is any
link between the name fargji (covering)
and this incident (Ibn Karbald?, 1/379; see
Muhammad b. Munawwar, 159, 227). Appar-
ently it was during this period that Baba Faraj
established the khanigah and began offering
instruction to disciples, something which he

+ had previously been unwilling to do.

Baba Faraj was known henceforth as the
pir or spiritual master of Najm al-Din Kubra
in respect of mystical doctrine (nagar), spiri-
tual and moral discipline (tarbiya), and the
imparting of the Sufi mantle (khirga) (Ibn
Karbalas, 1/379; Narbakhsh, 48; Jami, 423).
It is in the same period that the distin-
guished Sufi ‘Abd al-‘Aziz Harawi also went
to Baba Faraj for spiritual gnidance and
became another of his special disciples (Ibn

Encyclo?aedia Islamica, vol. IV, Leiden: E. J. Brill, 2013. ISAM DN. 242529
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