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An Islamic echo of the 'Trickster'? The 'ayyars of Indo-Persian and Malay romances .-- Istituto
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The Ethics and Praxis of Mehr and Mithras
and the Social Institution of the ‘gyydrs in the
Epic Romance of Samak-e ayyar*

Parvaneh Pourshariati
"The Ohio State University

DNyz-56

Abstract ] ]
Giving a very brief and introducrory summary of the many avatars 95 r.h'e Iranian god, M‘xthra,
throughout Eurasia, as well as the primordial functions of the god, this article proceeds to discuss
the Iranian Mithraic wotld-view, as seen in the ethics and practices of the “chivalrous k:»rothcf-
hoods and sisterhoods of the ‘zyydrs. Through a preliminary examination of the .Parthxan.epxc
romance of Semak-¢ ‘ayydr, we shall argue here that this literary epic provides us with a Fasc‘mat-
ing template for decoding not only; 1) the ethics, “ideal” social mores and praxes and the ideo-
logical super-structures of the “chivalrous” brotherhood, or 2yyars, of Iran, but also; 2) what was
in effect the ethics of Mithraic brotherhoods and sistethoods of the Iranian world.

rds
Mithra, Mehr, ‘ayyars, Samak-¢ ‘ayyar, Mithraism

Dear colleagues and friends; greetings! It is with great privilege that I stand
before you today as the representative of an intellectual community whose
ideals I have come to believe in with all my academic fervor. Thank you all for -
being here! For confirming that the vision of the ASPS, namely the culturally
urgent task of further studying and promoting the interconnections of the
Persianate world from the ancient period to the present, does in fact give due -
credence to an historical and contemporary reality, a contemporary reality
that is underwritten by your very presence here.

1 begin the term of my Presidency of the ASPS with a mandate from its
Board of Directors to expand the historical reach and purview of the scholarly

* “Dresidential Address” to the Fifth Biennial Convention of the Association for the Study of
Persianate Societies | have been working on this ongoing project, the main theses of which I only
touch upon in the present paper, for a long while. I hope to be able to publish a monogfaph on
the topic in the near future. A small part of this rescarch was incorporated in the author’s work,

Decline and Fall.

© Koninklijke Brill NV, Leiden, 2013 DOI: 10.1163/18747167-12341261
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Hellenistic philosophy and Aristotelian thought upon its authors, as well as the involuted Books VIII
and IX - perhaps from CGC’ pen?

For those who find themselves repelled by the harsh, telegraphic style of the Pahlavi of the priestly
compilers, assurance is doubly assured by CGC throughout by giving full rein in his inimitable
renditions to these ninth-century authorities to whom present-day Pahlavi studies are deeply indebted.
With such felicitous translations at our disposal, we cannot urge strongly enough a faithful English
re-translation, and the sooner the better. Pahlavi studies have yet a long way to go through new
approaches, fresh reassessments and open attitudes. The texts encapsulate the wisdom of the post-
Sasanian Mazdean sages, and Carlo Cereti’s excellent volume has clearly marked out the routes for

future students, historians of religions, and comparative theologians.

FARRORH VAJIFDAR
London

ViotenT ORDER: RELIGIOUS WARFARE, CHIVALRY, AND THE ‘AYYAR PHENOMENON IN THE MEDIEVAL
Istamic Woren. By D. G. Tor. pp. 318. Wiirzburg, Orient-Institut Istanbul, Istanbuler Texte und
Studien, 11, 2007.

doi:10.1017/S13 561863080083 89

Deborah Tor’s book presents a fascinating study of the phenomenon of ‘ayyari in the eastern Islamic
world in the ninth to eleventh centuries. ‘Ayyari is a term that has generally been understood as having
negative connotations, and has traditionally been associated with brigandage. Tor’s book overturns
our understanding of the term, and shows how the ‘yyars were originally associated with religious
warfare. The bulk of Violent Order analyses ‘ayyari with a particular emphasis on the first Saffarid
dynasty that ruled Khurasan and Sistan in the ninth and early tenth centuries, before losing most of
their territories to the Samanid rulers of Transoxiana. The Saffarids were the first and only ‘apyar state
of the Islamic world and at least two thirds of the book is devoted to them, making this a study of
prime importance for our understanding of this little known state, which to date has been the subject
of only one monograph in a western language, by C. E. Bosworth.

The first chapter of Violent Order is devoted to analysing the history of the term ‘ayyar, and Tor ably
demeonstrates that at least until the late tenth century it did not have any negative connotations, and
gained chivalric connotations in the eleventh century with the involvement of ‘ayyars in the sectarian
politics of Baghdad. Chapter Two discusses the origins of the ‘yyars, and links the development
of the ‘@yyar phenomenon to the proto-Sunni mutatawwi’a, an ascetic group devoted to pursuing
jihad on the frontiers of the Islamic world against the unbelievers beyond. During the eighth and
ninth centuries these mutatawwi’a, who were closely linked to the “Traditionists’, carried out warfare,
especially against Byzantium and the Turks east of Transoxiana, as a group entirely separate from
the ‘Abbasid government, whom they regarded with some suspicion. As well as fighting the infidel,
the mutatawwi’a fought Muslim heretics, and especially the Kharijites, who had gained considerable
strength in the east, especially Sistan. It seems, as far as one can make out on the basis of the rather
sketchy sources, that ‘ayyar was the name given to members of what were effectively mutatawwi’a bands
who undertook jihad against the Kharijites of Sistan.

It was in this milieu that the Saffarid dynasty emerged, the subject of Chapters Three, Four, Five and
Six of Violent Order. That the Saffarids originated as anti-Kharijite militia has long been known, but Tor
demonstrates that the association of the dynasty with brigandage is the product of later historiography.
Rather, she paints an entirely new picture for us of the founder of the Saffarid dynasty, Ya'qub b.
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al-Layth, as neither a brigand nor a Persian nationalist (as some scholars have assumed on rather slight
evidence), but rather as an ascetic and devout figure motivated above all by the desire to promote
Islam, both during his early career and later when he had developed a sizeable empire. Tor shows how
the Saffarid dynasty was strongly supported by the Sunni scholars, and how Ya‘qub drew widespread
support, even from former Tahirid supporters, for his occupation of the Tahirid lands of Khurasan
owing to that dynasty’s failure to adequately combat religious dissent (from a Sunni ‘Traditionist’ point
of view). Especially valuable is Chapter Five, dealing with the relationship between the Caliphate and
the Saffarids, which casts new light on the caliphs’ attempts to use the emergent dynasties of the eastern
Islamic world to shore up their own position, and set them at odds with each other to weaken them
to the caliphs’ advantage.

Chapters Seven and Eight focus largely on ‘ayyars in the post-Saffarid period. Chaper Seven deals
with the connection between ‘ayyars, futuwwa (very roughly: chivalry) and Sufism, and Tor argues that
by the tenth century, futuwwa and ‘ayyari were starting to be linked, although the only references to
support this are a brief reference in Tabari and one in Balami — and it should be noted that the text

f the latter’s work is too problematic to allow us to atwribute this phrase to the tenth century with
certamty The evidence from the eleventh century is much more convincing, with an unambiguous
passage in the Qabusnama showing the existence, at least for some circles, of a clear connection between
‘ayyari and chivalrous behaviour. The final chapter of the book draws interesting comparisons between
the “ayyars and the knights of mediaeval Europe. Tor argues that violence was as much of a part of
the ‘ayyar ethos as it was for the western knight, and that the ‘ayyars use of force was often linked to
power struggles in the elite or to disputes between the Sunnis and Shi’ites of Baghdad. Indeed, she
ably demonstrates that the ‘ayyars often formed part of the elite themselves.

*Tor’s book is well researched and thoughtful, as well as being a pleasure to read. Her basic argument

~is convincing, but there are a few areas where this reviewer feels that she overstates her case. In
7 particular, she argues that the negative image of the Saffarids is due to a deliberate programme in

Samanid historiography to blacken their reputation which has then fed into later works, such as Ibn
Khallikan’s influential passage on the dynasty, which relied on a lost Samanid work by al-Sulami.
However, very little Samanid historiography survives, and thus much of this argument is based on
what she presumes Samanid historical works said, rather than what we know they did. Her argument
is even less convincing when the work is extant. For example, she suggests that Bal‘ami’s tenth-century
Persian history is silent on them because the author ‘had nothing bad to say about the Saffarids, and
therefore refrained from saying anything about them at all in order not to displease his Samanid master’
{p. 91). Yet Bal'ami has nothing to say about the Samanids either, not for any superficial political
reason, but because writing contemporary or near-contemporary history was not his purpose. Equally,
al-Maqdisi’s history, the Kitab al-Bad’ wa-’l-Ta'rikh, which was probably composed for a Saffarid® (and
is not mentioned by Tor), has nothing of interest to say about either the Samanids or the Saffarids,
because it did not fit in with the author’s historiographical project. This theory of a successful Samanid
campaign to blacken the Saffarids leads the author into some further errors. For instance, Hamzah
al-Isfahani’s Taikh Sini Muluk al-Ard is described as a “Samanid source” (p. 209, n. 1 57), whereas as
far as we know Isfahani wrote for the Buyids and on the few occasions he left his native town, it was
to visit Baghdad. A Samanid connection is completely lacking. Tor’s argument is based partly on the
fact that she believes the Samanids were competing with the Saffarids for legitimacy as ghazi leaders.
Doubtless the Samanids did wish to act as ghazi leaders on occasion (although jihad in tenth-century
Tranoxiana evidently remained to a fair extent in private hands). However, she places far too much

8M. Tuhmi, L'Encyclopédisme musulman & Pége classique: Le Livre de la creation et de histoire de Magdisf, (Paris,
1998).
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_,CLAUOE CRHEN, TRIBES, CITIES AND SOCIAL ORGANIZATION TRIBES, CITIES AND SOCIAL ORGANIZATION

the source of perpetual conflicts, even of actual civil wars. With the
increase in the mystical forms of religion, prominent roles were taken
by the Sifis, but in the classical period all the religious leaders and men
of the law were important. There was an overlapping of the dividing-
lines between doctrines and often between quarters of the town. Some-
times a cross-division could result from the inhabitants of two quarters
sharing one ethnic or geographical origin; another time it might happen
that the economic activities of the vatious quarters were not the same
and gave rise to conflicts. It has to be admitted, however, that we know
little about them.

This question is also related to another, which has received greater
attention without being fully elucidated, that of the futmwwa. Here
evidently there is a mixture of tradition and vocabulary, on the one
hand Arabic, on the other Iranian. Arab tradition contributed the fatd
(plural fityin), meaning a brave, generous, chivalrous individual. But in
all the old Sasinian cities there were groups of young men (Persian
iaydnmardiny whose community spitit led them to pool their resources
in order to achieve the best possible life together, materially and some-
times morally. They had a religion, but it does not appear that religion
was the factor which united them, and in any case they came from
different religious groups. Almost all of them followed professions, but
it would not seem, at any rate before the Turco-Mongolian period, that
their union was based on a common profession: their co-operation was
of other kinds. It so happened that some of them were poets and from
half way through the Middle Ages onwards, the development of certain
groups showed a deep appreciation of spiritual values. At the same
time certain groups of Sifis, now organized into communities, were
becoming aware of the example of communal life presented by the
fityinfjavinmardan. Since clearly these were the circles more than any
others which produced the writers, there came into existence a complete
literature which hinged on the spiritual aspect of the futuwwa (literally
“the youth”), a name which was given to their moral principle of
cohesion, regardless of the fact that these fityin also had other activities
of apparently quite a different kind. In fact they freely professed the
legitimacy of theft, provided that it was executed with chivalry to the
detriment of the rich and for the corporate benefit of the restricted
community. Historians and other authors, in describing the fityin
during periods of diminished authority, called them by contemptuous
names (adopted as a matter of pride by those concerned), such as
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‘ayydr(an), aubdsh, shuttar, etc. (that is, scoundrels, ragamufhns, outlaws)
and alleged that they abandoned themselves to various kinds of dis-
orderly behaviour and imposed their “protection” on merchants and
on notables at a price. In the large towns the official police forces and
the army garrisons held them more or less in respect; in other places,
however, they themselves constituted the police, often even to the
extent of imposing their own candidate as the head of the town. They
frequently had as their leader a ra’7s, whose position and functions it is
difficult to describe precisely, because the term, which simply means a
chief, can perhaps be applied in different ways: sometimes it signifies a
kind of local mayor, to confront or oppose the political authority of the
prince. Certainly the movements in question were substantial factions
(‘asabiyyat), broader than the communal groups of futuwwa in the strict
sense. But there is no doubt that these latter represented both their
kernel and their most conspicuous form, a fact which was to be grasped
by those ambitious persons who tried to rally the groups of futuwwa
in support of themselves. The Saffirid dynasty in Sistin owed its origin
to them. '

It is true that in the Semitic, non-Sdsinian, countries of the Near
East, there also existed militias, often called @pdizh — another Arabic
word meaning “young people”, while the fityan/‘ayyarin had an actual
organization with initiation rites and special insignia (including the
“futuwwa trousers ), as well as the moral complexities of their outlook.
These features were not to be found among the ahdith; indeed the
latter were aggrieved with those of their number whom they suspected
of wishing to develop along such lines. It is certain therefore that the
futuwwa contained an element which, if not purely Iranian, was at
least of Iranian-Iraqi and so of Sdsinian origin, representing the strong
influence of an Iranian past. Examination of the subject is further
complicated by the fact that certain texts appear to confront the reader
with the existence not of urban and relatively democratic fityan/
javinmardin, but of troops of young aristocrats, of “cavaliers”, so to
speak, who may have been unrelated to the ‘asabiyyit of the towns.
Such questions could perhaps be tesolved without much difficulty if
anything comparable were known in the time of the Sasinians.

Since the time of the Achaemenids there had been organizations of a
similar kind in many other societies but having a purpose which was
essentially religious, and it is difficult to form any idea of the manner
in which they continued under the Sasanians. They may have developed
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Mohsen ZAKERi, Sdsanid Soldiers in Early Muslim Society: The Origins of ‘Ayyaran and
Futuwwa, Wiesbaden, Harrassowitz, 1993, 391 p. avec bibliographie et index. DM 108.

Depuis les travaux pionniers de J. von Hammer-Purgstall, au milieu du siecle dernier,
jusqu'a ceux de Cl. Cahen, bien des discussions et des hypoth¢ses ont été avancées pour ren-
dre compte de la nature et des origines de la Futuwwa et de la ‘Iydra. Jugeant ces travaux
insuffisants, Mohsen Zakeri se propose de reprendre en détail la question en étudiant les pre-
midres formes de cette “institution socio-économique,” son idéologie, sa fonction politique et
son évolution depuis les Sassanides jusqu’aux Abbasides. La these principale de 'auteur est
que les ‘ayydran [sic)} des premiers si¢cles islamiques sont les “descendants™ des asbaran,
troupes d’élite sassanides. i :
M. Zakeri commence par examiner la structure sociale de I’'Empire, la nature du pouvoir
central et ses rapports avec les azddan: petite noblesse constituée de marzbandn, dihgandn
et asbdran, propriétaires terriens, agissant comme chefs de villages et collecteurs de I'impdt
et fournissant une partic de ’entourage de I’Empereur et des cavaliers pour sa garde. Avec
les grandes réformes économiques et militaires d’Anddirwin et '"échec du mouvement maz-
dakite qui entraina 'affaiblissement de ’ancienne aristocratie, ces azdadan renforcent leur
position sociale et politique et se constituent une éthique qui sera au fondement des vertus
et des pratiques de la Futuwwa. 1ls seront I’agent déterminant de la “persanisation de la cul-
ture arabe bédouine.” :
Ensuite est étudié le role de ces mémes azadan sous les Umayyades. Leur cohésion sera
souvent source de désordre et de déstabilisation. Considérés comme “sujets de seconde
zone,” mawdli, ils iront grossir les rangs des révoltés Si‘ites et harigites, avant de s’allier aux
‘Abbasides, grice auxquels ils retrouveront une partie de leurs priviléges. !
Les membres de ce groupe ont servi, depuis les débuts de I'Islam, dans la garde califale,
Parmée ou la police, aussi bien 4 Basra, 3 Kifa que dans les principales villes de I’Empire
naissant. C’est grice 3 eux que les musulmans connaitront les idéaux de la noblesse guer-
riere et que I'institution de la Futuwwa verra le jour. La synthése entre idéaux “persans” ef’-
vertus éthiques arabo-islamigues sera Voeuvre des dihgandn, des “intellectuels” qui étai@ﬁ
engagés non pas dans des conflits armés mais dans des mouvements comme ceux defl

a.l.
Sufiibiyya ou du Mu‘tazilisme. Ils feront ainsi ressusciter le passé glorieux de la Persgf;‘e 8
propager les valeurs des azddan comme caractéristiques propres aux iraniens et aux hommes” |
“libres.” Cependant que la composante militaire sous-priviligiée rejoignait les miﬁ;i'ceé:

_urbaines ou les bandes des rebelles. 'f ’

L’espace qui est imparti & ce compte rendu et notre incompétence pour ce qui est de This=
toire sassanide ne permetient gudre de reprendre dans le détail tout ce qui est avancé ‘par:
I'auteur et qui ne manque pas de soulever des questions. Aussi, laisserons-nous le soin d1ix
spécialistes de I’Iran pré-islamique de se prononcer sur le bien fondé de ce qui est avang
concernant le systéme social de I'Iran au VI sigcle (féodal ou non?), la place qui y est
faite aux azadan, les rapports qui existaient, sinon I’identité, entre dihganan, marzbanan,
asbaran, bandgan, ayydran, janbazéan, et 1'éventuelle existence d’un code d’honneur qui les
unissait.

Pour ce qui est de la période islamique et des sources arabes, plusieurs caractéristiques de
ce travail mettent en doute la validité de la thése défendue:

On ne peut, sans le signaler, faire référence a deux éditions différentes d’un méme
ouvrage et n’en faire figurer qu’une seule dans la bibliographie?). C’est le cas des Futih al-
Buldan d’al-Baladuri. L’auteur renvoie tantdt a 1’édition orientaliste®), qui est dans la bibli-
ographie, tantdt & celle établie par S.-D. al-Munaggid®). En voici deux exemples parmi un
assez grand nombre:

p. 242, note 700: lire p. 66 de 1'éd. M.J. De Goeje au lieu de 80; :

p. 268, note 817: “al-Baladhuri, Futih, p. 200; but on p. 237 he spells it Qirmiz ..
ibid., 234.” la p. 200 (199 en réalité) correspond & la p. 237 dans I’éd. al-Munajgid et la
p. 234 renvoie i cette derniere.

© Koninklijke Brill NV, Leiden, 1998
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Certains renvois ne correspondent 2 rien. Nous avons consulté les éditions auxquelles 1'au-
teur fait référence, mais en vain, comme pour:

p. 88, n. 360: al-Aghdni, 23:232 (alors que le renvoi de la n. 356 au méme ouvrage,
15:216, est parfaitement correct);

p. 98, n. 4: al-Aghani, 23:232 (lire 17:313);

p. 175: citant al-Mas‘Gdl (Murig al-Dahab, 1, 309), Pauteur écrit: “The seal of ma‘ina,
of deep blue hyacinth, with the engraving al-hulli [sic] (temperance).” Or le texte arabe
donne: wa hdtam al-ma‘ina fassuhu yagit Kuhli nagSubu I-ta’annt;

p. 228, nous lisons: “Arab settlement in Khurasan was unique in that the Arab tribesmen
were dispersed among the local population. Unlike in ‘Iraq, they were not concentrated in
the Arab garrison towns (amsar). An important feature in the treaty of Marw was that the
inhabitants had to make room for the Arabs in their houses. This was an unpopular measure
and ignited a rebellion of the dikganan, ‘ayyaran, and people of the market, who tried
to prevent it without success.” A Pappui de ces affirmations, I’auteur renvoie tour & tour &
M. Sharon®), Kitab al-Futah d’al-Baladuri, le Ta’rip d’al-Ya‘qubi, le Zayn al-Ahbar d’al-
Gardizi, The ‘Abbasid Revolution de M.A. Shaban®) et au Ta’rify d'al-Tabari’). La vérification
de ces références autorise les remarques suivantes. Les deux premiéres phrases (jusqu’d
“sarrison towns” sont la reprise textuelle de Black Banners from the East*), et I'on s'étonne
qu’il 0’y ait pas de guillemets. On relévera que M.A. Shaban et M. Sharon ne parlent pas
de “maisons,” alors qu’al-Baladuri, contrairement a al-Tabar?®), dit bien wa kana ST sulhihim
an yuwassi‘c li-l-muslimin fi manazilihim'®), tout comme d’ailleurs al-Ya‘qabi''). Nous pen-
sons enfin que ¢’est commettre un anachronisme que de rendre manazil par “houses.” Il
s’agit, vu I’époque, des “lieux d’établissement” ou “de séjour,” c’est-a-dire tout simplement
les quartiers'?) et les faubourgs de Marw ou qui en dépendent.

Plusieurs affirmations nous paraissent dénuées de fondement. Poser, par exemple, que
ghulam al-fatd, ghulam al-hadath, shab al-hadath désignent un jeune homme fort ou sans
peur’3) est proprement inacceptable. Non seulement la construction est syntaxiquement incor-
recte (le premier terme doit étre défini par 1'article), mais hadat ne fait que préciser le trés
jeune Age, non une quelcongue qualité physique ou morale.

L’usage qui est fait des citations ne manquera pas lui aussi de soulever des interrogations.
- Un exemple, parmi un trés grand nombre. M. Zakeri commente ainsi ce passage d’al-Zabidi
(Tag al-‘Ariis) wa qala Ibn al-A‘rabi: wa I-“Arab tamdahu bi-1-‘ayyar wa tadummu bihi.
Yugalu gulam ‘ayyar nasit fi l-ma‘asi wa gulam ‘ayydr naiit fi ta‘at Allah: “In the descrip-
tions of Arab grammarians, and this is important, ‘a young man or “ghuldm” is cailed ‘ayyar
when he is submissive to God. Or when they say “so and so is a ‘ayyar,” that means, he is
-4 bustling in subordination.””™) On aura remarqué que la deuxime partie de ce commentaire

dit tout A fait le contraire de ce que rapporte al-Zabidi.

© Plus fondamentalement, ce travail nous parait sujet & caution, car orienté. L’auteur tient a
/3 tout prix & prouver que la culture arabo-islamique a été fagonnée sous I'influence décisive
7 de la Perse. Pour ce faire, il a fait feu de tout bois, allant jusqu’a solliciter parfois les textes
* qu'il cite et sur lesquels il fonde sa démonstration (nous pensons a tout ce qui est écrit sur
les Abn@’, et & D’utilisation injustifiée de I’ouvrage d’al-Gahiz sur les mérites des Turcs).
Nous aurions préféré voir M. Zakeri s’interroger davantage sur les problemes des influences
culturelles, de "acculturation, des rapports entre “groupes” dominés et groupes dominants.

A. CHEIKH-MOUSSA

1) Nous avons reproduit la graphie de I'auteur qui est fort incohérente, car elle méle 1’arabe
et le persan, ou le pehlevi. Par ailteurs, elle est trés souvent fautive pour ce qui est de l'arabe.
En voici quelques exemples: sattdra pour sitdra, siyabagalsayabiga; jarradat al-safr@lal-Garada

_ I-Safr@ (sobriquet de Maslama b. ‘Abd al-Malik b. Marwan); Batikha, Bai@’ikh/Batiha, Bata’ih;
Jjalwazljitwaz; Ghulam al-fata, ghulam al-hadath, shab al-hadathiGhulam fard, ghulam hadath,
shab hadath; fat@ilfataya; su‘alik/sa‘alik; harrdsian/harratian; “Ikramal‘lkrima; ru‘a‘ira‘a‘.
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ISTITUTO ITALIANO PER IL MEDIO ED ESTREMO ORIENTE
SOCIETAS TRANOLOGICA EUROPAEA
OTTO-FRIEDRICH-UNIVERSITAT BAMBERG
Lehrstuhl fiir Iranistik : MOHSEN ZAKERI

FROM IRAN TO ISLAM: ‘AYYARAN AND FUTUWWA

The study presented here argues that the militia known as ‘ayydrdn

PROCEEDINGS (Persian pl. of ‘ayydr) in the early Islamic era were remnants of the Sasanid

warrior class and its élite troops called asawira. These troops were recruited

OF THE SECOND EUROPE AN CONFERENCE \ from the class of dzadan or independent small landlords who formed the lower

| level of nobility in the Sasanid Empire and performed the function of tax-

OF IR ANI AN STUDIES ‘ collectors and lords in their villages. By the middle of the 6th century, the

social and moral values of the azddan had erystallized into a set of ethical

standards known as dzddagi or jawanmardi, which, under the early Muslims,

held in Bamberg, 30th September to 4th October 1991, by the . formed the kernel of the ideals and practices gathered under the name furuwwa.
Societas Iranologica Europaea In the Arabic language the abstract notion of fiuruwwa (from fatd, pl.

fityan ‘young men’), which is not recorded before the beginning of the second

century of hijra, refers to the idealization of the life and the manners of the

Muslim warriors as well as a set of precepts current among the Muslim

craftsman guilds. It is normally understood to be a moral, religious, and social

Edited by ! code of manly conduct, variable in its details but generally upholding the
Bert G. Fragner, Christa Fragner, Gherardo Gnoli ‘ virtues of courage, honor, and service. As such it has attracted the attention of
Roxane Haag-Higuchi, Mauro Maggi and Paola Ors’atti : modern researchers of religious sciences, philosophers and sociologists. A

\ number of scholars have pointed to the origins of this institution in Sasanid
times,! but the history of its formation remains largely a blank at this time.
The lack of material for the early history is paralleled by an even greater
dearth of information on such matters as ideology, organization and political
function. One clutches at straws, but it is nevertheless possible to utilize the
existing sources in order to throw light on a number of aspects of these
problems.

UKLy By anel VRN
Isthm Aragbrmalay Merkezd \
Kitilphanes ! Claude CaHEN: Futuwwa. In: Encyclopaedia of Islam. 2nd ed. 1960- , II, 962; Franz
Dem, NQ: , // ,»5 % é‘ 0} L/ TAESCHNER: Ziinfte und Bruderschaften im Islam. Zirich - Munich 1979, 14; Louis MASSIGNON: La
= ' 7
[KVEN
b

‘futuwwa’ ou ‘pacte d’honneur artisanal’ entre les travailleurs musulmans au Moyen Age. La

Nouvelle Clio 4 (1952); reprinted in his Opera Minora. Beirut 1963. Ed. Y. MoOUBARAC, 1, 396-421;

Tas. No:| -~ ) idem: Guilds. Islamic. In: Encyclopaedia of Social Sciences. 1942, 214-16; idem: Sur la Futuwwa.
i . In: Proceedings of the XXII Congress of Orientalists, Istanbul 1951. Leiden 1957, 277-279; idem:
ROMA Shadd. In: Encyclopaedia of Islam. 1st ed.; idem: Salman Pk et les prémices spirituelles de I’Islam
i iranien. In: Opera Minora, 1, 443-483; Muhammad Taqi BAHAR: Jawdnmardi. In: Thsan NARAQI,
ISTITUTO ITALIANO PER IL MEDIO ED ESTREMO ORIENTE ed.: A’In-i Jawdnmardi. Tehran 1363%./ 1984, 112.
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DU “4YYAR AU SATER : LEVOLUTION DU PERSONNAGE
A TRAVERS LE ROMAN PERSAN EN PROSE’

Marina Gaillard
§ Institut National des Langues et Civilisations Orientales, Paris

S i Ia relation entre les professions de “ayyar et de Sater a plusieurs fois
déja été évoquée, elle n’a été qu’assez peu argumentée, et il n’a guére
ét¢ accordé d’attention aux enseignements qu’apporte la prose romanesque
des conteurs professionnels de I'Tran médiéval sur les dispositions physiques
nécessaires aux activités respectives de ces deux personnages. De ce point
de vue, le rapport entre “ayvari et sateri a essentiellement été abordé &
travers I’étude du zurhane (litt. : « maison de la force »), le gymnase ot se
pratiquent les sports traditionnels de I’Iran et ol le sater s’entralnait aux
exercices indispensables au bon accomplissement de sa profession. De plus,

c’est souvent sous ’angle des preceptes moraux présidant a la fréquentation
du zurhane que le sujet a été pris en considération, 1 P"entrainement sportif
suivi dans le cadre de cette institution impliquant en effet le respect de
diverses valeurs traditionnelles qui rappellent sous certains aspects 1’esprit

1 Pour ces deux approches, voir Partow BeyZza’1, Hoseyn, Tarij-¢ varzes-e bastani-ye
Iran, Zirhane (Tehran: Heydari, 1337/1958); Mahjib, Mohammad Ja‘far, “ Tarih-e
varze$-¢ bastani (zirhane)”, Rahnemd-ye Ketab, 1/5 (1338/1960): pp. 681-9;
Piemontese, Angelo Michele, “L’organizzazione della ‘Zurxine’ e la ‘Futuwwa’ ”,
AION, n.s., XIV (1964) : pp. 453-73 ; Kazemeyni, Kazem, “ Tarih-e mohtasar-e ziirhane
va varzeS-e bastani va mijjedin-e an: pahlavanin va “ayydran va §ateran”, Honar va
Mardom, LV (1346/]967) pp. 28-35 ; idem, “ Zurhane ”, Honar va Mardom, LVI-LVII
(1346/1967) : pp. 55-62; Ensafpur Golamrezd, Ta arzh va farhang-e ziirhane va
gorith-ha-ye e]tema -ye zurhane—row (Tehran : Markaz-e MardomSenasi-ye Iran,
Vezarat-e Farhang va Honar, 1353/1974), dont pp. 13-36 ; Zakeri, Mohsen, Sasanid
Soldiers in Early Muslim Society, The Origins of “Ayyaran and Futuwwa (Wiesbaden :
Harrassowitz, 1995): pp. 1, 310-11 ; Rochard, Philippe, ¢ The identities of the Iranian
Zirkhanah ™, IrSt; XXXV/4 (2002) —pp.~31340, dont pp. 317-8; 327-31 ; idem; “Les
identités du zurkhdne iranien”, Techniques et culture, XXXIX (2002) : pp. 29-57 ; idem,
_“Les représentations du “ beau geste” dans le sport traditionnel iranien ”, dans Hourcade
Berrard, éd., Iran. Questions et connaissances, vol. Il : Cultures et soczetes contem-
poraines, Actes du IV* Congrés européen des Etudes iraniennes organisé par la Societas
Iranologica Europaea, Paris, 6-10 sept. 1999 (Cahiers de Studia Iranica 27, Paris:
Peeters-Association pour I’ Avancement des Etudes Iraniennes, 2003) : pp. 161-70, dont
22 pp- 166-7.

Eurasian Studies, V/1-2 (2006): pp. 143-173 -
© Istituto per I’Oriente C.A. Nallino \ The Skilliter Centre for Ottoman Studies K m@\
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GHAPTER EIGHT

In the latter part of the fourth century, the position of the ulama
appears to have gained even greater prominence. Abfi Hamid al-
Isfara’inT was one of the most prominent men in the city, not by
reason of learning alone, for he also had the control of alms. And
the prestige which attached to the leading Alids, Radi and Murtada,
though partially due to wealth and lineage also derived from their
learning. The same position was occupied for the Hanbalites and
the Hanafites by Ibn Hamid and Aba Bakr al-Khwarizmi. When
the government, always considered a bit foreign to the majority of the
people, was negligent or ineffective, it was the existing organization
of the ulama that partially filled the void for the majority of the
people.

The frictions between the legal schools, though conscious, were
not all disruptive, still there was competition. The Shafi‘ites under
Abt Hamid were anxious to gain political power by securing the
chief judgeship of Baghdad for one of their own, and the tradition-
alist Hanbalites were equally anxious to stamp out the innovations
of Hanafite-Mu‘tazilism and Shafi‘ite-Asharism, and to counter the
favor which the Shiites enjoyed under the Buwayhids with a reno-
vation of true Islam and a reassertion of the caliphate.

The pattern of power was intricate. The Hashimites could profit
from supporting the Hanbalites against the Shiite Alids who had
usurped their privilege, and the Shafi‘ites could join the traditional-
ists in proscribing Mu‘tazilism. And the Imamites also could assent
to an attack on Mu‘tazilism which they had identified in part with
Zaidism. Consequently, the proclamation of Qadir’s creed appears
to be much more than a mere religious exercise. It involved a strug-
gle for position and power among the ulama. This is not to say that
the ulama saw the struggle merely in political terms. The position
of the caliph and their position in relation to him was an important
element in Sunnite ideology. But to the observer it seems clear that
both the caliph and the orthodox ulama stood to profit in terms of
power by the enforcement of orthodoxy.

The Ahdath and the ‘Ayyarin

During the period preceding Buwayhid rule of Iraq, and during the
collapse of Buwayhid power, the lower classes of the urban popula-
tion exerted power in the cites, especially in Baghdad. They took

-
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over duties usually performed by the police of the city, exacted pro-
tection money from merchants in the sugs, and levied tolls on ship-
ping coming into Baghdad. In the upset which came in the last part
of the fourth century and the first half of the fifth century, the lower
classes referred to sometimes as the mob (‘@mma), sometimes as
vagrants (‘ayyarin) are found in the midst of the riots, now on the
side of the Sunnites, now on the side of the Shiites.

Some general lines for an appreciation of the social role of the
‘apyarin and ahdath have been set out by Cahen,'” and a fairly com-
plete list of the riots in the city during the fourth century has been
published by Canard.'® Here it will be sufficient to signify the gen-
eral lines of organization of these groups and their connection with
the other social groups of the period and with the ruling Buwayhids.

While the ‘apyaran are the group most frequently mentioned in
the sources, it is not clear from the sources that the adath occupied
a semi-official capacity in the lower levels of urban organization.

The term ahdath can have a general meaning of “youth” or “crimes,
reprehensible innovation.” Thus there has been some question of the
meaning of the formula found in diplomas and mentioned in the
sources, of authority over the shurta wa’l-ahddth or ma‘Guwn wa’l-ahdath.™!

There is, however, a more general sense in which the term is used
to refer to bands of men not officially attached to a government
function. Tzz al-Dawla refers to the ahdath participating in the Turkish
revolt against him in 363H.'* Another letter to a rebel accuses him
of gathering bands of his ahdath in order to put off obedience to the
caliph.’®® And the people of Ragga in another letter are warned to
order their ahdath."™ In two instances there are specific mentions of
the Alid ahdath in Baghdad protecting the Vizier Sabiir, and attack-
ing the Shafi‘ite AbGt Hamid." It is in this latter sense that the term
is most frequently used, and does not appear to be completely dis-
tinct from the more general term ‘gwarin. The one distinguishing

12 “Mouvements populaires et autonomisme urbain dans ’Asie musulmane du
moyen Age,” Arabica, V (1958), pp. 225-250, VI (1959), pp. 25-56, 223-265.
10 “Bagdad au IV* siecle de I'hégire,” in Baghdad (Leiden, 1962) pp. 267-287.
131 Cl Cahen, op. ct., pp. 25-26.
% 3ab1 (ed. Arslan), p. 245.
3 Ibid., p. 198.
134 Sab1 (Paris), 217a. See also Dhayl, p. 176, where the leading people of Mosul
are told to restrain their ahdath.
1% Hilal, Tarikh, p. 336; Muntazam, VI, p. 238.
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172 ABDALLAH CHEIKH-MOUSSA

Kana fi-md mada l-qitalu qitalan
Sa-huwa l-yawma -ya “Aliypu- tigara'®?.

Ce locuteur pourrait bien étre “Ali Farahmard, I’officier chargé
par al-Amin de la défense des palais Salih et Sulayman, du nom des
fils d’al-Mansar, et de leurs environs'®®. Battu, il s’¢tait rendu a
Tahir b. al-Husayn, en févier 813 (gumada II 197)'%*. Comme
‘Amr b. ‘Abd al-Malik al-Warriq le mentionne, dans une autre
pigce!®®, en méme temps que deux officiers (ra’s gays) de Tahir, [al-]
Al [b. al-Waddah al-Azdi] et Quray¥ [b. Sibl al-Dandani], il est
fort probable que ce Farahmard ait rejoint les troupes de Tahir avec
ses hommes!%. L’éloge funebre d’al-Amin par Huzayma b. al-
Hasan semble, lui aussi, aller dans ce sens, puisque les siradin, avec
les «vilains»!%7 et les «barbares»'%®, sont présentés comme ¢étant sous
le commandement de Qurays:

Sarat ilayhi [-mandya wa-hya-tarhabuhu

Sfa-wagahathu bi-awgadin dawi “adadf
bi-fiiragina wa agtamin yaqiduhum

Quraysu bi-I-bidi fi qumsin min al-zaradi*".

Tous les poetes cités par al-Tabarl étaient des partisans d’al-
Ma’min''® et certains, al-Huraymi''!, ‘Amr b. ‘Abd al-Malik et
al-Qaratlsi''?, étaient ou avalent fréquenté des mugdan notoires,

192 Dans la traduction anglaise %l a ¢té pris pour 'un des noms divins,

19 Soit le quarticr situé entre la Porte du [Turasan ot le Tigre, au nord-est de
la Ville ronde, voir G. Le Stange, Baghdad during the Abbasid Caliphate, Oxford, Cla-
rendon Press, 1900, p. 107-108 ct la carte qui suit la page 106.

1% Al-Tabart, VIII, 447, 454-455 = 111, 871, 881; Miskawayh, Tagdrib al-umam,
a la suite de I’ Anonyme, al-‘Uyin wa l-hada’iq fr ahbdr al-haga’q, éd. M. J. de Gocje
& P. de Jong, Leyde, E.J. Brill, 1869, p. 412.

195 Al-Tabari, VIII 469 = III, 902, v. 7.

106 Al-Tabart dit d’ailleurs: wa nhdza ila Tahir, VIII, 455 = 111, 881,

197 Wagd veut dire a la fois simple d’esprit, sot, vil on domestique navant
d’autre salaire que sa nourriture.

18 Clest-d-dire des non-Arabes, commie les Zang ou les Abyssins!

199 Al-Tabari, VIII, 507 = [T, 948: «La mort, craintive, pour affrontev/alla
a sa rencontre,//a grand renfort de vilains.//de terrassiers et de barbares,
munis//de sabres et de cottes de maille//et conduits par Quray¥s».

10 Al-Mas‘adi (IV, § 2671) attribue A un partisan d’al-Amin un podme cité par
al-Tabari comme étant I'ccuvre de ‘Amr b. ‘Abd al-Malik al-Warriq (VIIT, 459-
460). Or pour rendre plausible cette attribution, I'autenr des AMuriig a di non seu-
lement modifier Pordre des vers mais en omettre quatre.

01 fréquenta dans sa jeunesse Hammad ‘Agrad, Muti€ b, lyas, cte. 77, art.
de Ch. Pellat.

2 Ges deux derniers ont fait partic de la *bande’ d’Abi Nuwas, Voir Abi Hif-
fan, op. cit., p. 78-82 et 85-87; al-Istahani, Kitdb al-agani, X X1, 195; Ld., al-Imd®
al-smoa‘tr, éd. N.H. al‘QaysT & Y.A. al-Sanunarrd@’i, Beyrouth, ‘Alam al-kutub —
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comme Abu Nuwas ou al-Husayn b. al-Dahhak, c’est-a-dire des
poetes célebres pour leurs meeurs dissolues et leur irrespect des
valeurs de la société. On peut donc légitimement s’attendre a ce
que, dans leurs poémes, 'emploi de ‘appar corresponde A celui fait
par leurs confreres en mugin, tels Waliba b. al-Hubab ou Abu 1-
éamaqmaq dont il sera question plus loin.

La premiére occurrence du terme ‘apyar dans la poésie citée par
al-Tabari, figurc dans le poeme d’al-Huraymi (v. 70) décrivant la
désolation de Baghdad!'®. A en croire al-Mas‘adi qui ne cite que
deux vers (70-71 et non 71-72 comme le donne I’édition de Ch. Pel-
lat), ce pocte aurait été un partisan d’al-Amin!!*. Pourtant, il suffit
de lire les vers 109 et 110 pour douter d’un tel parti pris. Al-
Huraymi y dit que le meilleur gouvernant est al-Ma’min et qu’il
est le lieutenant de Dieu sur terre (hafifa). De plus, il désigne Tahir,
Pennemi juré des défenscurs de Baghdad, par son titre honorifique
de Da I-Riyasatayn («l"homme aux deux commandements», civil et
militaire). Qu’il ait été un chaud partisan d’al-Amin avant la vic-
toire des troupes de Tahir b. al-Husayn. cela n’aurait rien de sur-
prenant. En bon poete qu’il était, donc dépendant de la générosité
du Prince, il se devait d’étre du parti de celui qui tenait les rénes
du pouvoir et qui pouvait ainsi assurer a ses panégyriques la récom-
pense la plus grande. Il n’en demeure pas moins que son poéme n’a
pu étre composé qu’apres la défaite d’al-Amin, du moins 2 un
moment ou, a ses yeux, la cause de ce dernier était définitivement
perduc et ou 1l devenait urgent de faire acte d’allégeance aux nou-
veaux maitres de Baghdad. Aussi adresse-t-il 2 Tahir des conseils
de prudence et le prie-t-il d’épargner les habitants innocents de
Baghdad tout ¢n désignant & sa vindicte les fauteurs de trouble.. Ii
faut bien sir entendre par «innocents» les notables baghdadiens!!®
parmi lesquels  devaient figurer en bonne place les grands
négociants (tnugdar) d’al-Karh, ceux-la méme qu’al-Huraymi men-
tionne dans ce vers 70, et qui avaient cherché a correspondre avec

Maktabat al-Nahda, 1984, p. 31-34; al-Marzubani, op. cit., 218; Pseudo-ééhiz,
Les Livre des Beawtés ef des antithéses, ¢d. GG, van Vloten, Amsterdam, Oriental Press,
1974 (réimpr. Leyde, E.J. Brill, 1898), p. 194-196; Tbn Manzar, 4bi Nuwas. ..,
p. 115119,

A Tabar, VI, 448-454 = 111, 873-880.

OAL-Mastadi, TV, § 2668, Voir supra note 62,

7 On retiendra que naftf, dont il a été question plus haut, vient s opposer a
bari? dlans une expression proverbiale: latabba® al-bariypa wa I-nafif, al-Sartani, op.
al., s.v.
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LES ‘AYYARUN

Pendant plus de quatre cents ans le mouvement des ‘ayyarin' a marqué
la vie publique de Bagdad. Son apparition remonte au 9¢me siécle, au
cours de la guerre entre Amin et al-Ma’'min, pendant le si¢ge de Bagdad
(812). Au fil du temps, il a parfois cheminé en profondeur dans la société,
parfois survolé le terrain dans un grand bruit, atteignant des records dans
ses soulévements, comme cela se passa a la fin du 10&me siécle, dans les
années trente du 11éme si¢cle et dans les années quarante du 12¢me
siecle. Aprés la réforme d'al-Nasir li-Din Allah (1180-1225) sur les
organisations de futuwwa, le mouvement des ‘ayyariin reprit ses activités a
I'époque de ses héritiers et, au début de la conquéte mongole (1258), on
entend encore parler de lui. ,

Parfois, les auteurs arabes associent le terme de *‘ayyariin” a ceux de
shutttar (singulier shatir, signifiant dégourdi, courageux) et de fityan
(singulier fata, signifiant jeune)®. Nous parlerons plus loin de I'attache-
ment des ‘ayyarin a la futuwwa. Quant aux shuttar, il est impossible
de tracer la ligne les séparant des ‘ayyarun. Déja, des I'apparition des
‘ayyariin, les chroniqueurs se servent indifféremment des termes ‘ayyariin
et shuttar pour désigner ces va-nu-pieds®. Plus tard également, aux 10eme
et 11éme siecles, quoique rarement, les deux termes sont accolés comme
épithéte, ou bien les activités caractéristiques des ‘ayyariin sont attribu-
tées aux shuttar’. En fait, les termes de: ‘ayyarin, shuttar, fityan
sont devenus dans une certaine mesure synonymes, comme nous le
verrons plus loin. Néanmoins, c’est le terme ‘ayyariin qui était le plus
courant et répandu a Bagdad.

Les ‘ayyariin n’ont laissé aucune littérature et aucun témoignage écrit
sur eux-mémes. En revanche, chroniqueurs et autres les désignent par une
série de surnoms: racaille (awbash), canaille (ru‘a‘), brigands de grand
chemin (qutta‘ turuq), révoltés (fussiq), pervers (dhu‘ar), semeurs
d’émeutes et de ruines (mufsidun), et autres épithétes du méme genre®.

1. LES ‘AYYARUN EN ACTION

La guerre civile en 197/812 entre Amin et al-Ma'mian dura quatorze
mois. Tout au long de cette guerre et du siege de Bagdad, les ‘ayyariin
avaient en fait servi de troupes d’assaut de la résistance populaire contre
les armées khorassaniennes. Al-Mas‘Gdi décrit abondamment les cam-
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. San/in Sasar’,
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c) Sunnites et shi'ites

Le mouvement des ‘ayyariin n’était teinté d'aucune idéologie politico-
religieuse particuliere. De ce point de vue, il avait un caractére
“temporel” et incluait des ‘ayyariin sunnites et des ‘ayyaran shi‘ites'"2,

En 402/1011, les ‘ayyariin organisent des cérémonies sunnites et shi‘ites
et elles se passent dans le calme'®®. En 423/1031 et 424/1032, les ‘ayyarin
shi‘ites d'al-Karkh se trouvent a la téte des cérémonies shi‘ites. Un an plus
tard, les deux fils ‘ayyarin d'al-Isfahani, qui s'étaient repentis et tra-
vaillaient pour I'Etat, organisent les cérémonies sunnites en opposition a
celles organisées par les ‘ayyarin d'al-Karkh. La méme année, ces
cérémonics dégénerent en rixes intersectaires'™,

En outre, on citait parfois les ‘ayyarin a propos des ‘asabiyat; les
motivations de ceux-ci n’étaient pas toujours trés claires. Mais dans la
plupart des cas, d’aprés les contextes, ils avaient des motivations de
caractére politico-religieux, et leurs actions s’exprimaient par des bagarres
entre sunnites et shi‘ites et par des actes de pillage dans le quartjer
d’al-Karkh. A ceci vient s’ajouter parfois le terme d’ahdath qui apa-
rait conjointement & celui de ‘ayyariin pour désigner les émeutes de
350/961'", et de 479/1086'" opposant sunnites et shi‘ites. De méme, les
ahdath d'al-Karkh (shi‘ites) sont mentionnés en 398/1007'"Y, ainsi que les
‘ayyarun shi‘ites et sunnites, pendant les troubles de 361/971'%%, et de
443/1051'". En outre, dans un certain nombre de cas, les ‘ayyariin sont
cités conjointement ou en relation avec les hanbalits''’,

d) Hors-la-toi

Le mouvement des ‘ayyartin avait une existence combinant la vie
publique et la vie secréte. L’expression “sont apparus’ revient chez les
chroniqueurs chaque fois que les ‘ayyarain exécutaient leurs opérations au
grand jour, ou chaque fois qu'ils arrivaient de 'extérieur et étaient vus, en
général dans le quartier commergant d’al-Karkh. Les persécutions sévéres
dont ils étaient I'objet 4 la fin du 10éme siécle et dans les années vingt du
11éme siecle avaient obligé une partie de leurs militants et de leurs
dirigeants 4 fuir et a s’installer hors de Bagdad ou dans ses environs
proches (‘Ukbara et ‘Uwana)!!l,

Selon toute vraisemblance, les ‘ayyarun, tout comme divers mouve-
ments de futuwwa de Pépoque, tenaient leurs assemblées et leurs réunions
dans la clandestinité''2,

Le pouvoir craignait de perdre le contréle des événements et balancait
tour & tour entre des mesures d’apaisement ou de répression a I’égard des
‘ayyariin. A plusieurs reprises, il avait essayé de les neutraliser en leur
confiant des fonctions de police!"”. Les ‘ayyariin acceptaient parfois ces
propositions, soit a cause du salaire payé pour ce service, soit parce que
cela leur procurait la sécurité contre les poursuites du pouvoir, soit encore
pour éloigner les patrouilles de I'armée de la ville. En réalité, ces
propositions ne faisaient que confirmer les faits créés par les ‘ayyarin
eux-mémes''*. En revanche, les ‘ayyariin repoussaient les offres d’emploi

MOUVEMENTS POPULAIRES & 547145/ A //f/écfélt ////4//’4 //gu""f/‘é@/x#/}(p\%/x £, //_99 A

au service du sultan, malgré quelques cas isolés de ‘ayyarin qui se
repentaient''". Fondamentalement donc, les ‘ayyariin opéraient en dehors
de la loi et les efforts des autorités pour les intégrer restaient en général
vains: les troubles se renouvelaient toujours. :

3. ‘AYYARUN ET FUTUWWA o

a) Attachement aux valeurs

Divers témoignages rendent compte de I'attachement des ‘ayyarin a la
Futuwwa et a ses valeurs: courage, aide au faible, générosité, endurance a
la souffrance, amour de la vérité, hospitalité.

On nomme parfois les ‘ayyarin, fityan—‘ayyaran''®; parfois, des
opérations exécutées par les ‘ayyariin sont attribuées aux fityan''’,
Al-Qushayri rapporte qu'lbn Khadrawayh souhaitait “inviter  sa table
un ‘ayyar-shatir qui était le chef des fityan de Nisabur”. Le poete Ibn
al-A'‘ma a chanté les prouesses du ‘ayyar-fata pour la défense de
Bagdad'".

Selon Ibn al-Jawzi, Satan avait semé la confusion dans I'esprit des
‘ayyariin, car ils s’emparaient des biens des riches et donnaient 4 cette voie
(tariga) le nom de Futuwwa'?". '

Les auteurs arabes soulignent 'attachement des ‘ayyariin aux valeurs de
la futuwwa. Chaque fois qu’'ils mélent & la description de leurs actions,
celles des silhouettes de certains ‘ayyariin, surtout des leaders, la nuance
d’animosité se change en nuance d’appréciation des valeurs de la futuwwa
qui s’incarnent en eux. Al-Tandkhi cite les propos d'un commergant
bagdadien qui avait été pillé par Ibn Hamdiin dans les environs de
Bagdad: “J'avais déja entendu dire & Bagdad qu’lbn Hamdin était un
homme de futuwwa, de culture et de bonnes maniéres, et qu’il ne
molestait pas les femmes” '?'. Al-Taniikhi cite également les propos d’un
commercant qui avait été dépouillé dans les montagnes par Ibn Siyar
al-Kurdi: “Al-Kurdi porte les vétements d’un amir, et non d’un brigand de
grands chemins. Je me suis approché de lui pour le regarder et I’écouter,
et j’ai trouvé un homme intelligent et de bonnes maniéres, connaissant la
grammaire et la poésie” %2,

1bn al-Jawzi raconte a propos du chef des ‘ayyariin Aswad al-Zubd: Il a
acheté une servante & mille dinars. Lorsqu’il a essayé de s’approcher
d’elle, elle I'a repoussé. 11 lui a dit: que détestes-tu en moi? Elle dit: ce que
tu es. Il dit: et que désires-tu? Elle dit: que tu me vendes. 11 dit: je jure de
faire mieux que cela. Il 'emmena chez le juge, lui rendit la liberté et lui
donna mille dinars. Et les gens s’émerveillérent de son grand coeur et de
sa générosité!?,

Ibn al-Athir remarque a propos d’al-Burjumi: il avait en lui futuwwa et
mur@’a. Il ne molestait ni les femmes, ni ceux qui se livraient & Iui” '**, Et
Ibn al-Tawzi ajoute: “il s'était rendu célébre comme le défenseur des
femmes et empéchait qu’on leur prenne quoi que ce soit™ 25, Ailleurs, il
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SUSANNE ENDERWITZ

“"'kT &:’:a EN REGLE générale, lc mot fityain évoque d’abord les fityin-

cavq?b:iﬁ:i‘fﬁ}yﬁd Cayyarin qui tarltot s¢ rcgr'oulpcnt cn' bandes de pillards, mr'ui’?l

T L e T e R excrcent des fonctions de maintien de l'ordre, et sont caractéristi-

& a::"j}. SR e ques des villes d'Irak et d'lran du 9" au 137 gidcles. Et en régle

s J'-‘u'"“‘?,‘.“.‘.g;" : o ' générale, le concept de futwrwa évoque d'abord 'idéal de piété

g ‘l(i“fg:?t“g%_\,"- N < ascétique et d'amour agissant du prochain, préché aussi depuis le
e ot

gtme gidcle dang les cercles de mystiques et consigné depuis le début
du 118 gidele dans des traités soufis, Une relation des fityin et de
la futmnva avec le zarf, ces regles tout A fait profanes qui régissent
le comportement de homme du monde, et que Pon trouve Y 1
cour abbasside et dans les couches supérieures de la société, semble
A priori, exclue, tant du point de vae socinl que de celui de la con-
ception méme. Mais il y a des fitydn antéricurs aux fityan-“ayyarin,
de m&me qu'il y a, antéricur ) la futmmoa soufie, un autre code de
comportement, qui présentent, de fait, des connexions avec les
e AR et

v Wit sy 0 4 4 + N .
M&M.%ﬂhv*;z{:%:* - et R Lo ey ‘Jc‘ v?udrms cssayer de Tonlrcr dans les pages qui suivent, que
""’“;:3‘%—»«‘ S I e S T e les fityan, commec les znrafa®, mettent au centre de leurs préoccupa-

o S : v e tions '’homme en tant qu’individu, c’est-a-dirc dans sa relation a
lui-méme et aux autres, tandis que seuls les zurafz’ développent un
modele de personnalité qui s’applique non sculement indépendam-
ment de I'origine sociale et de la fortune, mais indépendamment de
Page et du sexe.

I. Les fityan

Aussi bien Franz Tacschner que Claude Cahen ont montré dans
leurs travaux que, dans les anciens ouvrages d’adab et dans les
anciennes biographies de pottes, il est toujours question de fityan de

* I'd very much like to thank Jérdme Lentin for his enormous futmwiea without
which this translation would not have come about,

Arabica, tome XXXVI, 1989 /L (L&l'clbﬁ/ 3. \Zg- l(’l t ' n
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1941, pp. 37-41. H. Lacoste. "L’arc de Ctésiphon ou
Taq Kesra (Mesopotamie).” Sumer 10, 1954, pp. 3-
22. T. Madhloom. “Mada’in (Ctesiphon). 1970-71."
Sumer 27, 1971, Arabic section. pp. 129-46. Idem.
“Al-Mada'in," Sumer 31. 1975, Arabic section.
pp. 165-70. Idem, *Restorations in al-Mada'in 1975-
77, Sumer 34, 1978. Arabic section. pp. 119-29. O.
Reuther, Die Ausgrabungen der deutschen Kiesiphon-
Expedition im Winter 1928-29. Berlin. 1930. ldem.
“The German Excavations at Ctesiphon.” Antiquity
3, 1929, pp. 424-51. Idem. “Sasanian Architecture,”
in Survey of Persian Ari. pp. 493-578. A_ Saleh. "Al-
Mada’in and its Surrounding Area in Arabic Literary
Sources.” Mesopotamia 3-4, 1968-69. pp. 417-39. F.
Sarre and E. Herzfeld. Archdologische Reise. im
Euphrai- und Tigris-Gebier 11, Berlin, 1920. J. H.
Schmidt, “L’expéditon de Ctesiphon en {931-1932."
Syria 15, 1934, pp. 1-23.
(E. J. KeEaLL)

‘AYYAR, a noun meaning literally “vagabond,”
applied to members of medieval forowwa (foriwa)
brotherhoods and comparable popular organizations.

i. General.

1. ‘Ayyar in Persian sources.

1. GENERAL

The history of ‘avvars and ‘ayvvart presents a paradox.
On the one hand. there can be little doubt as to their
pre-Islamic origin, not only because in later trmes they
were said to have certain distinctively Iranian customs.
but above all because in- the Islamic period up to the
Mongo! invasion they were only to be. found in ter-
ritories which had once belonged to the Sasanian
empire. On the other hrand. our scanty documentation
on that empire does not appear to contain anytinng
about them. The early Islamic sources present dif-
ficulties because they combime different traditions—
Arab, Iraman, urban, rural-aristocratic—under the
same name.

In the pre-Islamic Arab tradition, the noun fard (plur.
fetyan), literally “young man,” was applied to any
individual claiming the specific qualities of youth
(fotowwa). The latter noun also acquired the collective
meaning of a group of such mdividuals, though this
usage 1s not attested before the 2nd/8th century. The
qualities were essentially courage, generosity, and chiv-
airy. In the Iranian aristocratic tradition, the noun
Javanmard, also literally “young man,” or its Arabxc
equivalent fatd meant a sort of kmght-errant, in whom
similar qualities were expected. The urban brother-
hoods were evidently influenced by these ideas and
words, but to what extent we do not know; in any case
they were different in therr recruitment, corporate
orgamzation, and confinement to towns.

Comprehension of the urban forowwa movement is
hampered by the fact that the sources are of two
different kinds. As will be seen, the forowwa brother-
hoods at a certain stage of therr development began to

absorb ideas of mystic origin. and this trend found
expression in writings which prompted a long-held
belief among modern scholars that the movement was
essentially ideological. Although F. Taeschner, who
collected almost all our documentation. and L. Massi-
gnon, who set Islamic socio-religious problems in the
context of his,personaf understanding, did not ignore
certain aspects of recruitment conducive to this ideo-
logy. neither could really explain the position of the
fotowwa brotherhoods in the social contexts of their
times. Research faces the difficulty that for the early
Islamic period we possess no texts emanating from
fotowwa circles, and that for later times we possess little
except ideologically slanted writings. Our only infor-
mation about social aspects of the forowwa movement
in early Islamic times comes in works by authors con-
nected with anstocratic circles, who take no interest in it
except in cases of its involvement in disorders. when
they describe it as a bandit organization; they never
credit it with ideological motives. Nevertheless it seems
possible, if clear questions are asked, to extract suffi-
cient evidence from the sources to permit the piecing
together of an interesting social record.

The picture is one of groups of young men (fetyan)
aspiring towards a better life. Although the members
were not required to quit after growing older and
acquiring wives and children, they were for the most

part bachelors, which led their adversaries to-accuse -— -

them of homosexuality. They lived more or less to-
gether, ate together, and held joint entertainments. In
short they were “coitirades,” bound by a strong sense of
group loyalty (‘asabiva), who saw themselves as ~smar-
ter’”™ than other men and apparently had demanding
nofions of personal and group honor. Although it
appears (contrary to some oprnions) that they did not
admit non-Mosiems, who may have frad similar groups
of their own, religious belief wa$ clearly not the main
bond. The evidence shows only that particular groups
were assocrated with different persuasions. The fervan
have often been portrayed as artisans or proletarians,
but it shouid-be borne in mind that fetowwa groups were
not organized on a craft basis before late medieval
times, and then only in the Turco-Iranian lands; also
that the feryan, while-clearly for the'tnost partof humble
origin, included and would increasingly include in-
fluential notables, who found membership useful in
building up-clientéles-for furtherance of their ambitions.

In historical chronicles and other writimgs, the fervan
generaily appear as trouble-makers, ready in times of

" beeakdown.- of autherity to harass rich merchants amd

other worthies by pillagite: or threatening to pillage the
shops-orpremises of any wiro would not pay them fixed
sums of protection-money. Being subject to police
surveillance even in undisturbed times. the fetyan
pressed for appointments of police chiefs sympathetic
to them and even applied for enrollment in the police,
which would assure them of regular pay as well as
impunity. At Baghdad they achieved these goals for a
short time in the 5th/11th century, but never did so in
the subsequemt period of Turkish rule when urban
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*of its inner workings and organization, we know at present very little™ [p. 25]); and a
lcarned disquisition op the structure of the charters. This last provides an c;s:mial
framework for an intelligent reading of the documents themselves. The authors wisely
encase l.hc term “feudal™ in dcflecting quotation marks: in this and other matters o‘f
speculation they go only as far as their soyrces allow,

] The secand section of the book comprises the translations themselves. These are divided
into several parts, according to the concepts of land rights they illustrate. We are given
cxamplc§ of estates granted to hely men in return for their spiritual services, and as pan
of a’pollcy to settle such men in the vicinity of the royal capital. The g;anl to high
officials of rights aver enlire communities and over small groups of people is illuslralcgd

ljcgal dc.cisions of some complexity indicate the reasons for the extremely precise deﬁni:
tion of rights and boundaries in the charters. The presentation of estates as royal dowries
is lllusl‘ralcd. as is the: granting of land to merchants at Kobbei and its vicinity. The
.lranslaluons are supplemented by carelul notes and give what may be a surprising ir;sighl
into the complexity of land tenure systems in the sultanate and into the sophistication of
the methods cvolved to deal with this,

A third section of the book provides a short bibliography, the notes, and four indjces
.(hﬂl also serve as glossaries: to titles and honorifics, administrative and Icgal terms, botan-
ical and topographical terms, and personal and placesnames. As glossaries alone ;hc first
three are of much interest and utility, occasionally even including brief biblioéraphical
notes under the indexed lerms.

Lam{ in Dar Fur is published in the Fontes Historiae Africanae Series. The publisher
Cambridge University Press, is 1o be congratulated for a book that entailed much carcfui
and detailed work to producc in such an attractive form. The authors and translators
thcm.selvcs have performed a dual service: in presenting these translations and accom-
panying malcrial they have helped to explain a difficult subject and, more fundamentally
given a signal reminder of the vast scope lor research in the Arabic docdmcnlary sourcc;
for the history of Saharan and sub-Saharan Africa.

University of Durham M. W. DALY

i

Simpa SA.\BARI. Mouvements populaires a Bagdad a 'époque “abbaside, IX*~X1* siécles
(Paris: Maisonneuve, 1981). Pp. 164.

One‘ of the most critical periods of medieval Islamic history was the time of the gradual
but ineluctable decline of the ‘Abbisid Caliphate: that is, the time of the disintegration oi
the Islamic universal state, which began during the third/ninth century and which was
:l.ccompanicd by major political. military and sociocconomic changes. One clear expres-
sion of these events was the formation and development of “popular movements™ in the
Near East, specifically in the cities of the Syrian, Iraqi, and Iranian provinces.

The present study deals with such popular movements in Baghdad from the beginning
of the third/ninth until the end of the fifth/eleventh century. As the political, economic
and cultural metropolis of the “Abbasid empire, Baghdad was most strongly :;nd dirccll'
al’fccl'cd by the all-embracing and radical changes produced by the disintegration of lhz
Istamic empire: this secms to explain why mast popular movements took place in Bagh-
dad, partly as a rcaction to these changes. In any case, the Arabic sources do not report
on popular uprisings in any other city with the same frequency and detail as in the case of

Baghdad.

1

i !

‘the author's view, although each movement
_ all show common aspects and can be considere

" which are discussed in the remainder of the book.

Although somec of the basic studics regurding both the gencral development of ‘Abbasid
Baghdad and the popular movements in this city already exist—one must meation first of
all the work of Jacob Lassner and Claude Cahen (who was also the supervisor of the
present work, a doctoral thesis of 1972)—the author tries to recxplore to the utmost
contemporary sources, mainly Arabic chronicles, and to reevaluate all relevant informa-
tion. By limiting his study to popular movements in Baghdad, the author does indeed
succeed in contributing to a better knowledge and understanding of the political and
social development of the “Abbisid capital. Nevertheless. in this reviewer's opinion, there
should have been at least a few remarks made cancerning the existence of popular move-
ments in other parts of the Islamic world {particularly the ahdath movements in Syria)
which took place at about the same time. but were in many respects quite different in
character. [See Claude Cahen, “Mouvements populaires el autonomisme urbain dans
J'Asic musulmane du Moyen Age L™ Arabica, 5 (1958), pp. 225-50; Gerhard Hoffmann,
Kommune oder Staaisbiirokraiie? (Berlin, GDR, 1975). Axel Havemann, Ri*asa und

qada’ (Freiburg. 1975)).
The book opens with a statement of the prablem to be investigated. and an assessment

of the primary sources. Sabari starts with the hypothesis that there existed three types of
popular movements (those of the “anvna, lhcdﬁ#@ﬁld the Hanbalis) which were not
isolated and momentary, but represented differeh ¢xpressions of popular discontent. In

had its specific features, viewed together, they

d as variants of onc great popular move-

ment. The aim of the study is to display. in spite of all differences in detail. the homoge-
neity and unity of purpose of the various popular movements in Baghdad between the

third/ninth and fifth/eleventh centuries.

The body of the work is divided into four chapters and a conclusion. The first chapter
(pp. 7-55) deals with the social and political situation in Baghdad during this period.
describing the city's topography, the social structure of its population, the role of handi-
craft and commerce, the gencral econamic conditions, and finally, the transformation of
the political (and, consequently, social and economic

) power bases by militarization, that
is, the taking-over and exercising of dc facto rule by non-Arab military regimes, the
Iranian Bhyids (334/945

—-447/1055) and the Turkish Seljiigs (from 447/ {055 onwards).
This chapter serves as a packground for an understanding of the popular movements

chapter (pp. 57-75), the author examines common people (al-“Gmma) as
the originators of uprisings, and scrutinizes the social composition, the methods, the
claims. and the antagonists of the “@mna movement. Having marshalled the chronalogy
of events—which is itsell a valuable aid to work in the field—the author goes on to
analyse and interpret the historical data. observing a rather scholarly caution in drawing
conclusions from such deficient materials. (The same can be said for the following chap-
ters of this study.) Sabari comes to the conclusion that while some of the camma-led
rebellions had a polilical-cum-religious character—which can be scen, for instance, in the
practice of putting in their claims in the mosques during the Friday prayer and by inter-
rupting the khugba—other cgmma-led movements had their origin in economic problems
(price increases, famines). In principle, discontent was articulated in a purely defensive
way, as a reaction to certain grievances, but often the ‘@mma and military functionaries
of the government were engaged in violent clashes with each other. In some cases, the
common people were supported by members of higher social classes, such as wholesale
dealers and Swlama?, but this never happened during purely economic uprisings becausc
richer people, anxious about losing their social status and wealth, preferred “peaceful

In the second



6058. ‘Abd-al-Maula, Muhammad Abhmad: Al- ‘Aiyariin v ¥4~
wa's-sutar al-bagadida fi *t-tarih al-“abbasi / Muhammad
Ahmad_‘Abd-al-Maula. - Al-Iskandariya : Mu’assasat Sa-

bab al-Gami‘a, 1986. - 188 S.

Inhalt: Zur Sozialgeschichte der Abbasidenzeit. - In arab.

Schrift, arab. 7T E6814

#%Yé Y}/é}“& FEIN)
‘Ayydrin: bl vIzhig'h&-yi pahlavinT az t&rkh-i {jtim&T
ve qawml-i Irin / K&zim Kizimaynl — (S.L : s.0.3,

1349 (1971
317 p.; 22 cm.
Persian )
1. Kizimaynyt, Kizim.
GR290.A94
DLC MiU.

" §1-472897  nef 9-28823

AYY AR

89-933449 iz 1l
Muntakhab al-53ddt Yaghmd’I, 1862 or 3-1931 or 2.
Hawdsah-1 fathnimah-i ndyibl ; fagll az

tarikh-i tahrif’shudab-1 ‘AyyarT va Tughydn / .
agar-i tat’~1 Muncakhab sl-SAddt Yagha#'l ; bd. X

mugaddamah va taghih~1 Malik nl—nu:{arrikhIn y
Sipihr ; ba ihtimdw va tawgIhdt-i AlT Dihbdshi.
~w Chdp-1 2. -— Tibrdn : Incish@r@t-i Ispark,
1989.

194, [11) p. s 111., faceiums., ports. ; 25 cm.

In Persian; romanized record.

Title on added t.p.: The epic of Fac’h.nime-ye
niyebi : a chapter ¢f the-perverted history of
Ayyarism and revolt.

Reprint of 1918 or 19 edition,

1800,00IR ($16.98 v.3.)

For requesting libraries only. .

(Versified account of the Iranian rgvolution,
late 19th centuxy) : .

de Samak-e “Ayydr. Structure et idéologie du

. G p, Marina. Le livre > ‘
. rean s (Travaux de I’Institut d’Etudes Iranien-

roman persan médiéval. Paris, 1987, 181 p.
nes de I’Université de la Sorbonne Nouvelle, 12).

u livre de Samak-e “Ayyar (éd. P. N. Xanlari, 5 vol.). M. G. part.
et de I’étude formelle de celui-ci, mais aborde aussi
les, des lieux communs et des croyances repré§eptés
dans le texte, le probléme de P’origine et de la destination de ce réci.t. Aprés avoir défini les
notions de mardi, javanmardi et ‘ayyari, auxquelles on se référe toujours dans le r(.>manz M
G. s’attache a I’étude du récit. Le Samak-e “Ayydr se présente commf: une gugcgssmn d his-
toires et d’épisodes qui découlent les uns des autres : 2 la rupture de 'ordre mfflal' suc:'cedent
des remises en ordre partielles d’ol naissent des aventures nouvelles, selon les “‘lois p‘e‘rennes
qui tiennent toujours en haleine le consommateur de feuillet.ons" (p. 88). Cette structure,. m‘odu-
laire’’ démarque le.Samak-e “Ayyar “‘des récits a cadre b1e£1 cox}nus, dans lesqliels f mser~ent’
des histoires indépendantes les unes des autres, tels le Sendbad—r‘zame ou le Baxtydr-néme, ainsi
que des récits composés d’une succession de contes, tels I{altle }/a. Demne ou .le' Marzeba(;w-
name (p. 169). A remarquer les observations de M. G. qui accredl'tent u’n'e orlglfxe.orraye u
récit et sa destination a un auditoire populaire. Quand et pourquoi ce récit aurait-il été mis
par écrit? La réponse doit &tre cherchée dans le message
“les “gyydrdn présentés ici s’engagent sur
48). Un tel message ne devait pas déplaire
¢ siécle, s’ouvraient aux valeurs de la
ype soient conduites pour d’autres
les genres de la littérature persane.
A M.P._J

Etude d’ensemble d
de 'idéologie qui sous-tend cet ouvrage
P’analyse des personnages et de leurs 16

notions de mardi et de ‘ayydri; et dans le fa?t que
la voie complexe et exigeante de javanmardi’ (p.
aux gouvernants qui, entre le XII® et le' X1
futuwwa/javénmardi. On souhaite que des études de ce t
textes, afin de reconnaitre, avec des méthodes modernes,

Bestell-Nr.:

28 A 5496

AYYOR

Geillard, Marinz: Le livre de Samsk-e 'Ayyar @ struc-
ture et idéologie du roman persan médiéval

Paris : Klincksieck, 1987, - 181 §.

(Traveux de 1'Institut d'Btudes Iraniennes de 1'Uni-
versité de la Sorbonne Nouvelle ; 12)

Literaturverz. §. 173 - 176

NE: Institut d'Etudes Iranienmnes <Paris>: Travaux de
1'Insticut ¢'Etudes Ixeniennes de 1'Universi-
té de Paris

308. Sauim, "A.A. «Sowgand dar Sdhndme va moqayese-ye 4n bi sowgand dar

dastan-e Samak-e ‘ayydr». Sahnéme-ye Ferdowsi va Sokuh-e . o]
¢ Shé ) -e pahlavini, Mad
M., éd., Téhéran, 1357, pp. 149-163. S SERUAmE [ Tachem,

o

Sowgand, on le sait, désigna d’abord I'ordalie et la boisson prise pour cette épreuve.”
par le feu (Siyavous) et par I'eau

Le Livre des Rois ne connait que deux cas d’ordalie,
(Keyxosrqw). Autrement, sowgand désigne le serment. L'A. analyse la notion de serment
da.n.s le Livre des Rois et Samak-e ‘ayydr; ce dernier est choisi & cause de ses références au
milieu des "Ayyarén, groupes fondés sur un code d'honneur. Etude sur les personnes et les

autres entités invoquées pour le serment: | i
res T ; les motifs des serments: les serme écrits ;-
obligations du serment. , e ccmSC’ 1;5

3866. Baida™, péhrim: ‘Aiyarnama / Bahrim Baiddf. —
Cap 2. — [Tihran) : Simurg, [1986] = 1365 h.s. — 718.
Inhaltsang.: Theaterstiick. — Pers., in arab. Schr. 8 E 4837

convoyé par le texte : I’apologie des

900. Canen, Cl. et HaNnaway, W. L. Jr. ““Ayyar”

- Encyclopaedi 1
Yarshater, vol. 3, fasc. 2 (1987) pp. 159-163. yetopaccla Iranica, ed. E.

Cor.l‘densant et réorganisant son article “Futuwwa’’ de I'E.L, Cl. Cahen reprend, da
]e} pren}x.ere partie de cet article, I’historique des ‘ayyér dans le monde musulman 't ork
gine pré-islamique, la tradition arabe (fatd), la tradition persane ““aristocratique”’
les.confraternités urbaines de la forovvat. 11 y discute notamm
qui ont été faites de ce phénomene, relativemnent 2 la diversité
r'a‘pportfent. Aprés un tableau général du mode de vie spécifique
l‘evolutlon de la composition sociale de leurs groupements 3 trav
sion dans la littérature qui leur est propre.

D’ans. la seconde partie, W. L. Hanaway Jr. centre son étude du mouvement sur I’{ran
et en éclaire la compréhension a travers les sources persanes. Il y expose de maniére évident
lc: rappqrt entre la valeur attribuée dans les textes au terme ‘ayydr — tantdt péjorative t:n?
tgt a.mblyvalente, ou tout a fait positive — et le genre des ceuvres dans lesquelles il est em ’lo é
zjlmm qu’avec la pos'ition sociale de leurs auteurs. La variété des citations permet de bienpsai};h:
a la fois la complexité de ce phénomene, aux aspects contradictoires renforcés par la disparité
des te.xtels,ket son caractére familier jusque chez les auteurs les plus célébres. L.’un des princi-
pflux intéréts de .l’article: enfin, est la place faite a ces sources essentielles, et riches en gétails
d ‘ocrdre fapt p'rathue qu’idéologique, que sont les romans populaires de la période pré-safavide
ou ayydri et jav@nmardi sont donnés comme des termes équivalents. Sous cet aspect en ar:
'tlct{lxer, et compte tenu également de la bibliographie fournie, il s’agit 13 d’'un complé . t
indispensable & I’article bien connu de Cl. Cahen et Fr. Taes,chner dans I'E.T. IIDVI mécrj]

: leur ori-
(Gavdnmardi),
ent les différentes approches
de nature des textes qui s’y
a ces jeunes gens, il retrace
ers les siécles et sa répercus-

st

§94. ) E\/ﬁAAHJUB, MJ «Rave$-hd-ye ‘ayydri va nofuz-e kir-o kerdar-e ‘ayyaran
ar Sdahndme». Sahnéme-ye Ferdowsi va Sokuh-e pahlavini, Madd’eni M., éd
P H LR ’ \ : ” -

Tehéran, 1357, pp. 201-232.

L’A’., specialiste des études sur les ‘4yydrdn (combattants réunis en confréries), pen
reconnaitre, dans le Livre des Rois, quelques-uns de feurs comportements typiques: (iépui .
ment ce.nAmarchaer pour s'introduire chez I'ennemi (excmples bien connus de‘Rogstase_
Esfaxld{yar, Ardagir, Eskandar), port du poignard dans la tige de la botte, usage de produ{rtl!
.hypnotllsants (pp. 219-226, note débordant le cadre du Livre des Rois su; ce sujet), voya o
incognito. Dans le Livre des Rois, ce sont des agissements de chevaliers: Ferdowsi’ ne yagis
qu’une fois de ‘ayydr, dans un sens péjoratif, , 8 rFe

g voo

shays Nigtery J b pdu o 7" o1, L aobiesy,S "ooglo LIt yeps
‘ B0 EY-YY (e (VYFS

‘ : 87-960737 V.
‘Abd ?1—“5_1\'1&' Muhammad Ahmad, ) )
_( Ayy&rin we-al-shuttir al-Begh&ididah
1 8l-tarikh al-‘Abbisf
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190 p. 3 2L cm.
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®\ MARINA GAILLARD
(« MONDES IRANIEN ET INDIEN », IVRY—SUR-SELNE)

HEROINES D’EXCEPTION : LES FEMMES ‘AYYAR DANS
LA PROSE ROMANESQUE DE L’IRAN MEDIEVAL *

RESUME

Les femmes ‘ayyar sont des personnages d’exception dans tous les sens du terme :
moins nombreuses que leurs homologues masculins, elles sont, pour certaines, remarqua-
bles tant par I'ampleur de leur rdle que par I"excellence dont elles témoignent dans I’exer-
cice de ‘ayyari. Aprés un apergu du role narratif des grandes héroines mises en scéne par
deux célebres récits en prose (Samak-e ‘Ayydr, Fardmarz b. Xodidad al-Arrajani, ca.
VI/XII® s. ; Abu Moslem Name, Abu Taher Tartusi, VI/XI®-VIF/XII® s.), on observera les
Tares passages ol celles-ci s’expriment sur leur situation ainsi que la facon dont les hom-
mes les considerent, dans leur camp ou chez I'ennemi. Qu’elles veuillent échapper au
mariage ou qu’elles aient épousé des ‘ayydr de profession, elles font preuve d’une grande
indépendance, mais mise 4 part leur activité, elles ne troublent pas I’ordre social. Est-ce
un hasard si ces femmes 2 la forte personnalité, aspirant & un mode de vie peu confor-
miste, se sont tournées vers le milieu ‘ayyar oll elles semblent bien admises ?

Mots clés: littérature persane médiévale ; romans en prose ; femmes ‘ayyar ; Samak-e
‘Ayydr (Faramarz b. Xodadad al-Arrajani) ; Abu Moslem Name (Abu Taher Tartusi).

jpcica # ’7’

SUMMARY

‘Ayydar women are in all respects exceptional characters: although less numerous than
their male counterparts, some of them play remarkably important roles and also practise
‘ayyari with the utmost excellency. The article first surveys the narrative role of great
heroines appearing in two famous prose narratives (Samak-e ‘Ayydr, Faramarz b. Xoda-
dad al-Arrajani, ca. 6th/12th c.; Abu Moslem Name, Abu Taher Tartusi, 5th/11th-6th/12th
c.). Then it examines the few passages in which these women talk about their situation,
and analyses how men consider them in both their and the enemy camps. Whether they
want to avoid marriage or marry a professional ‘ayydr, they show great independence, but
apart from their ‘ayyar activity they do not disturb the social order. Is it by chance that
these strong-charactered women, longing for a non-conformist way of life, have turned to
the ‘ayyar milieu where they seem to be well received?

Keywords: Persian mediaeval literature; prose narratives; ‘ayydr women; Samak-e
‘Ayyar (Faramarz b. Xodadad al-Arrajani); Abu Moslem Name (Abu Taher Tartusi).

.

Communication présentée 2 la 5° Conférence de la Societas Iranologica Europaea,
‘Ravenne, 6-11 octobre 2003.
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- border of Armenia, before breaking
through the Taurus. As for the Tigris, its
two branches rise in the Taurus; the east-
erly, however, is in a southward-travelling
sector of the range that lies on the east side
of the upper Tigris basin (the east half of
the later was nevertheless, as Afjnik’, part
of Armenia on the Late Classical defini-
ton). Finally, the Aras flows northward
down from Bingdl Dag into the plain of
Basean/Pasinler (east of Erzurum) and
through a Wwinding valley into the Julfa-
Nakchivan plain.

B1BLIOGRAPHY

Robert H. Hewsen, The geography of Ananias of
Sirak (Asvarhacyc). The long and the short recen-
stons, Wiesbaden 1992; Robert H. Hewsen,
Armenia. A Historical Atlas, Chicago 2001;
[Great Britain] Naval Intelligence Division,
Turkey, 2 vols., London 1942-3, index; Yurt
Ansiklopedisi, 11 vols., Istanbul 1981—4, pas-
sim and esp. final vol. on Turkey as a whole;
Francis R. Maunsell, AMilitary Report on East-
em Turkey in Asia, 2 vols., London 1893—4;
Harita Genel Midirligi, Tiirkive Haritas, 1:
200,000, publ. 1940-50 (relief on the whole
sound; good but not always accurate infor-
matioh on settlemnents); Pierre Bonnet and
Nadezhda M. Bonnet, Description géologique de
la Transcaucasie méridionale (Chaines de 'Araxe
moyen), Paris 1947;. [Great Britain] Naval
Intelligence Division, Persia, London 1945,
index; Eckart Ehlers, fran. Ein bibliographischer
Forschungsbericht, Munich 1980.

THOMAS SINCLATR

‘Ayyar

Ayyar (Ar. pl- ‘gyarin; Pers. pl.
‘@ypdrin) is a term used historically to refer
to a member of the paramilitary chivalric
bands ‘that constituted an important ele-
ment in pre-modern Islamic society, pri-
marily in the pre-Mongol Middle East (the
Mashriq) and the eastern Iranian lands.

‘Apyar literally means “errant,” derived
from the Arabic root “y-r, “to journey;
to wander hither and thither.” Because
religious fervour formed part of the ideal
of Islamic chivalry (Naraghi, 68-9), it is
perhaps unsurprising that the ‘ayyarin
made their first appearance in the early
third/ninth century, during the reign
of the ‘Abassid caliph Haron al-Rashid
(r. 170-93/786-809), as brotherhoods
of Sunni volunteer warriors for the faith
(mugtawwi‘a), battling infidels and Khariji
heretics in the eastern Iranian province
of Sistan (Anon.,Tarkh-i Sistan, 151).
Shortly thereafter ‘they played a role in
the Fourth Fitna, the civil war between
Hartin’s sons, the caliph al-Amin (r.
193-8/809-13) and his brother al-Ma’'miin
(r. 198-218/813-833), fighting during the
siege of Baghdad in 196-8/812-3 on the
side of the caliph (al-Tabari, 3:881).

Uyyars also played a major part in the
political dissolution of the caliphate and
the establishment of autonomous dynas-
ties in the central Islamic lands: Ya‘qiib b.
al-Layth al-Saffar (r. 247-65/861-79), the
founder of the first such dynasty, perma-
nently ended caliphal rule in all the lands
east of Iraq. Similarly, the founder and
other important members of the Samarnid
dynasty (r. 204-395/819-1005), as well
as the founder of the Ghaznavid dynasty
(r. 366-582/977—1186), are also reported
to have been numbered among the ‘ayyars
of the third/ninth and fourth/tenth cen-
turies (Qazvini, 376-7, 380; Jarbadhqgani,
20). The ‘apyars also formed an important
component of the Samanid army (Ibn al-
Zubayr, 145-8).

Futwwnwa (Pers. javanmardr), or Islamic chiv-
alry, as practised by the ‘ayyars, involved,
apart from the religious fervour noted
above, adherence to a code of noble
conduct. Contemporaneous descriptions
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