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20 010019 ABBAD b. SULEYMAN es-SAYMERI

41.2  Fuwatls Pupils

4.1.2.1 ‘Abbad b. Sulayman

Hisham found followers in Damascus and apparently also in Nishapur! In
Basra his ideas were preserved in an original fashion by

Abt Sahl ‘Abbad b. Salman/Sulayman? b. ‘Ali al-Saymari.

His nisha suggests that he was not a native Basran either; he certainly had con-
tacts with Saymara in the Jibal province where the Mu‘tazila — thanks to his
influence? —spread significantly,® and where a pupil ofhisbecame well-known.*
His ideas could not prevail in Basra in the long run: Jubba’t thought him intel-
ligent but a little bit mad.> On the other hand, even Aba Hashim would write
against him as did Ash‘ar1 at the same time.® In MaqdisT's K. al-bad‘wal-ta’rikh,
composed around 355/966, his school is the only group within the Mu‘tazila
that bears the name of its founder.” Malati pointed out at the time that there
were no theologians worth the name in either Basra or Baghdad during the
years between ‘Abbad and Jubba’1.® However, while he, in Malat1’s words, ‘filled
the earth with books and absurdities’,? the Mu‘tazilites themselves did not find
him so very eccentric at that time. He competed against Ibn Kullab in debates,
presumably in his function as the head of the Basran Mu‘tazila.'® These should
probably be dated to the thirties, when theologians such as Ibn Kullab, who
had expressed themselves so clearly against the dogmas of the mihna, were

1 See p. 265 and 282 below.

2 Salman is the lectio difficilior found in Fikrist (215, —11, and 230, 7) and in Muhammad al-
Tusi, Tamhid al-usil 102, apu. Sulayman is the form used throughout in Ash‘ari, Magalat,
by Qadi ‘Abd al-Jabbar (Fad! 285, 5 > IM 77,17), by Subki (Tabagat al-Shafi‘iyya 11 299) etc.

3 See p. 271f. below.

4 Abt ‘Abdallah al-Saymari (cf. Fadl 308, ult.). ‘Abbad’s nisba is often written incorrectly:

‘Umari (Baghdadi, Farg 147, 2 BADR), Damri (Farg 161,1 ‘ABD AL-HAMID; Ibn Hajar, Lisan

al-Mizan 111 229 no.1027), Damiri (Natiq bil-haqq, Ziyadat 159b, 8), Samiri (Juwayni, Shamil

337, ult,; with the variant SanuT), Daymari (1ji, Mawdagifviii 301, 8; thus also Horten in his

works); Shighawl (Juwayni, Irshad 159, —4). The correct form is found Mankdim, ShUKh

547, pu., and 625, 1; Mas‘adi, Tanbih 395, 16; Ibn Kammuna, Tangih 78, 8 (after Juwaynt’s

Shamil); Suyutl, Muzhir 1 47, 2. The Saymari in Ka®bT's list of names probably also refers to

him (Fihrist 220, n., 1. 8). Regarding this and the following cf. Madelung in: Elran 1 70f.

Fihrist 215, —10f.

Cf. Catalogue of Works, Refutations c—d.

Bad’v 142, 1.

Tanbih 32, 4f./39, apu. f.

Ibid. 32, 4f./39, apu. f.

10 Fihrist 230, 7; Subki, Tab. 11 299, 10ff. Cf. p. 213 below.
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