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AB “‘water.”
1. The concept of water in ancient Iranian cul-
ture.
ii. Water in Muslim Iranian culture.
iti. The hydrology and water resources of the
Iranian plateau.

1. THE CONCEPT OF WATER IN ANCIENT IRANIAN
CULTURE

Zoroastrians, it has been said, could as justly be
termed worshipers of water as of fire; and in revering
this element they plainly continued an even more an-
cient tradition. The ancient Iranians respected water
as the source of life, which nourished plants, ani-
mals, and men. In their cosmology water was the
second of the seven “‘creations’ (Pahl. dahisndn)
into which the world was divided. Water filled the
lower half of the spherical “*sky," all of it thus lying
beneath the earth. There was one great sea, called in
Avestan Vourukasa (Pahl. Varkas or Fraxvkard),
which was ‘‘the gathering place of the waters™ (V4.
21.15). This was fed by a mythical river, *Harahvati
Aradvi Sura (see Ardwisiir); and two other Fvers
flowed out from it, the Vaghvi Daitya (Pahl. Veh Dai-
ti or Veh Réad) to the east and the Rapha (Arang) to
the west. According to Bundahisn 11.100.2 and 28.8,
these rivers, which encircle the earth, were cleansed
in the tidal sea Puitika (Pahl. Piitik); and their waters
then flowed back into Vourukasa (Vd. 5.18-19: Bd.
10.8-9). In the center of Vourukasa rose the mountain
Us.handava, around whose summit gathered vapors
which were scattered as rain clouds (Bd. 9.8). Hence
all the water that flowed in or descended on the earth
came from Vourukasa, and the smallest spring or
dewdrop could be regarded as representing the
whole creation of water. Since this creation was es-
sential to their life, the ancient Iranians evidently
made offerings to it, to keep it pure and vivifying.

The u.e of water in libations has continued in
Zoroastrianism up to the present (see Ab-z6hr). It is
poured on the ground before a sacrifice or at the be-
ginning of certain acts of worship. Because of its sa-
credness it should never be drawn from well or
stream during the hours of darkness, which are
demon-haunted; nor can the db-zohr ever be offered
by night. Apart from the db-zéhr, made directly to
water itself, other sacrifices (including the blood sac-
rifice) were offered to divinities connected with wa-
ter, namely, Aban, Apam Napat, and Aradvi Sara.
In Zoroaster's own teachings the creation of water
was assigned to the guardianship of Haurvatat (Hor-
dad, q.v.); its ancient sanctity was thus reinforced.

See also Ab-zohr, Aban, Aban Mih, Aban Yast.

Bibliography: Boyce, Zoroastrianism 1, pp.

147-91; and idem, Stronghold, p. 191.

(M. BoycEg)

ii. WATER IN MUSLIM IRANIAN CULTURE

Water constitutes an essential element in Islamic
ritual, as a means of purification, and serves as a

6 LF28 g Lernon
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common theme in folklore. The Koran, in describing
the creation of life, indicates that water is its basis:
“And of water We have made everything living™”
{21:30); and “*Allah has created every animai of wa-
ter, some of them go upon their bellies some upon
two feet, and some upon four'™ (24:45). Tabari dis-
cusses the Koranic verse ""And He it is Who created
the heavens and the earth in six days, and His throne
was upon the water™ (11:7). On the authority of many
early commentators, he states that God first created
water and from water created the heavens and the
earth (Tabari [Cairo?], I, pp. 39ff.; ¢f. Kolini, Rawzat
al-kafi, Najaf, 1385/1965-66, pp. 80-81, 134).

A folktale tells how, when God willed the universe
into being, he first created a substance which. when
he looked upon it, became water, from which,the

~ heavens and the earth emerged (Ta‘labi, Qesas al-

anbia’, Cairo, n.d., pp. 3-4, 7; Kesa’i, Qesas al-
anbia’, ed. 1. Eisenberg, Leiden, 1922, pp. 6-7;
Nisabidri, Qesas al-anbia’, ed. Yagma’i, Tehran,
1961, p. 3). According to tradition (hadit), the
Prophet was asked about the beginning of the cre-
ation, whereupon he replied: “*God existed and there
was nothing before him, his throne being on the wa-
ter. He then created the heavens and the earth™
(Tabrizi, Meskat al-masabih, ed. M. Albani,
Damascus, 1961-62, 111, pp. 111ff.).

Water, the source of life, is indispensable for the
growth of crops, and prayer for rain is well known in
Islam. A tradition states that when the people com-
plained to the Prophet of the lack of rain, he took
them out to the place of prayer and prayed for rain
(Tabrizi, Meskar I, pp. 476-80). The bounties of rain
are repeatedly stressed in the Koran: “'The water
Aliah has sent down from the heaven whereby he has
revived the earth after its death™ (Koran 2:164).
*‘[He] has sent down water from the heaven, and
thereby produced fruits as a provision for you'” (ibid.,
2:22).

Water is used for ritual purification (see Ablution
[vozi® and gosl]) in Islam: ‘*He might purify you™
(Koran 8:11). Purification is required before prayer,
and a hadit states that being purified is half of faith
(Tabrizi, Meskar 1, p. 93). In another, the Prophet is
reported as saying, "‘When a believer washes his
face during ablution, every sin he contemplated with
his eyes will come forth from his face along with the
water; when he washes his hands, every sin they
wrought will come forth from his hands with the wa-
ter; when he washes his feet, every sin toward which
his feet have walked will come out with the water,
with the result that he will come forth pure from of-
fenses’’ (ibid., p. 94). According to its suitability for
use in ritual purification, water is of two kinds. Md>-¢
motlag (‘‘absolute’ water) is suitable, while mad’-e
moidf (“‘solute’” water, to which something has
been added [mozdf], such as rose water) is not.
Ma’-e motlag can be either running or standing.
Running water is considered pure for ritual purposes
unless its color, taste, or smell indicates the presence



SER VERIR DE SIR VEREMEZ

Bir miirside ikrdr verip dersin alan dervis kisi
Ustazindan alip dolan ser verir de sir veremez
Askin odu ile pismis pir kemale ermis kisi
Ustazindan alip dolan ser verir de sir veremez

Hem demirden leblebidir her can yutup yiyemez
Hemi ategten gdmlektir her yigit erler giyemez
Bilendir sakinir, korkar, nAdandan saklar diyemez
Ust&zindan alip dolan ser verir de sir veremez

Arif olan, kAmil olan miirsidini arar bulur
Nefsi ile savag agar cikar er meydana gelir
Nefsine kiyip da ¢len 6lmeden 6lenler bilir
Ustazindan alip dolan ser verir de sir veremez

Dort kapidir il8hidir, on iki il gar kilittir

Biri Salman, biri Kamber ¢alar sihirli fiiltittiir
Ug Kandil'dir daim durur hon icinde nr halittir
Ustazindan alip dolan ser verir de sir veremez

Mirgidiyle nar kus olup kainata sevgi sacar
Erdir on sekiz bin 4lem batin, zhir agkla ucar
Onlar girer teyyar, seyyar géntillere konup gécer
{stazindan alip dolan ser verir de stir veremez

Demirciler érs tistiinde ham demiri vurur déver
Ustdzimdir diz tistline déner vurur durur déver
Hak béatin ¢arhinda biler Taki’m diler sarar déver
Ustazindan alip dolan ser verir de sir veremez

Taki KOCAK

Alevi-Bektasi Siir Diinyasindan
"Ab-1 Hayat"a Genel Bir Bakis
The General View of Alevi-Bektashi Poem World About
"Ab-1 Hayat (Elixir)"

Emun O61m Mormen Boupxy Beunnst 2Kusot /A6-W Xasr/ Ipes
CgeTta Ha Aneputicko-Bexranmiickara IToezust

Koksal GENC*
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TORK

KOLTORD ve HACI BEKTAS VELI

/

OZET

Bu cahigmanin hareket noktasini, Alevi-Bektagl edebiyatina ait konulardan dem vuran
(bunlardan bazilarinin bizzat Alevi-Bektast mengeili oldugu da dikkate alinarak) bes sai-
rin -Hayreti, Nesimi, Kaygusuz Abdal, Pir Sultan Abdal ve Usuli- divanlan arasindan tara-
nan Ab-1 hayat teriminin gectigi beyit ve dortliiklerin serhi olusturmaktadir.

Makalede bu beg sairin siirlerinin genel karakteristigi cikarilmaya cahgilarak, ‘Ab-t hayat'n,
Alevi-Bektast diinyasindaki yeri ve 6nemi derinlemesine bir incelemeye tabi tutulmus;
cagnstmlan (Hizir-ilyas, sonsuzluk, dirilig, sevgili, kozmik déngll vs.) ve bagka alanlara
olan sirayeti (Alevilik, mitoloji, efsane, tasavvuf vs.) gdzler dniine serilmeye caligiimigtir

Anahtar Kelimeler: Ab-1 hayat, Hizir, {lyas, Alevi-Bektas?, Bengisu, Sonsuzluk, Dirilis.

ABSTRACT

This study consisted of the couplets and quatrains that involve the term, “8b-1 hayat
{elixir)" which is scanned among the divans of the five poets, Hayreti, Nesimi, Kaygusuz
Abdal, Pir Sultan Abdal and Usuli {it is considered that some of them are Alevi and Bek-
tashi), who have great importance in Alevi- Bektashi literature.

In this article, the general characteristic of these five poets’ poems was tried to be reve-
aled, The importance of “b-1 hayat” in Alevi- Bektashi environment was deeply inves-
tigated, its associations (Hizir-llyas, eternity, revival, lover, cosmic circle etc.) and the
contagion to the other areas (Alevism, mythology, legend, Sufism) was revealed.

Key Words: Ab-1 hayat (Elixir), Hiar, ilyas, Alevi-Bektashi, Water of Life, Eternity, Revi-
val.

*  Gazi Universitesi, Sosyal Bilimler Enstit{isti, Ttirk Halk Bilimi Anabilim Dali, Yiiksek Lisans Og-
rencisi: koksalgenceri@hotmail. com
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Ars. Cor, Murat SENGUL

THE USAGE OF HISTORICAL TEXTS AND THE LITERARY TEXTS HAVING THE
CHARACTERISTIC OF HISTORICAL TEXTS IN TEACHING OF TURKISH

Historical texts are the sources which reflect values and the life experiences of the societies,
So, they are the most important texts as a source in the collective conscious and also in the transfer of
this conscious fo the new generations,

One of the most important aims of teaching Turkish is to offer a possibility to the students in
order to identify them with Turkish language, Turkish history, Turkish culture through the works from
past to foday and to acquare them a vast point of view in commenting the incidents both at homeland
and in the world with the help of the knowledge and experience, which they brought from the past.

In this study, it was tried to examine both the advantages of the usage of literary texts having
the future of historical texts such as Orhun Epigraphs, Turkish Legands, Dede Korkut's Stories, Speech,

Atati’frk's Address to Turkish Youth, The Turkish Hymn and it's educational contribution to the
teaching of Turkish in the light of general aims.

- Key Words: Teaching of Turkish, historical texts, literary texts, cultural values, educational
elements,

Uluslararasi Tiirkliik Bilgisi Sempozyumu: 25-27 Nisan 2007
Erzurum Bildiriler (K-2), c. 2, Erzurum 2009. sS. 9y 3-9 5(,! .
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TQRK IKULTURUNDE OLUMSUZLUK ARAYISI VE ABIHAYAT

;

Prof. Dr. Esma SIMSEK"

!

fnsan, dogar, yasar ve Glir, Ancak, dogmak kadar dogal olan "olim" gercegi,
dimyanin cazibesi ve ya;gmav'}érzusu karsisinda, korkulu bir rilya haline dontismis, ondan
kurtulmarin careleri aranmushr. Her ne kadar, psikolojik bir rahatsizlik, aresiziik veya
bunalim sonucu dlimin bir kurtulus yolu oldugu diistintlip intihar olaylan yasansa da,
yasamak ve hayat her zaman fatll gelmis, “8lim” soguk ve {rkitiicu bir kelime olarak
varligint hep korumugtur, Bugiin, &len bir kisi icin “6ld{i” kelimesi yerine, "vefat efti”,
“gecindi’, "sizlere Smir", “gdetl”,  Allah'in rahmetine kavugtu’, “ebedi uykusuna yath”,
“Iakk'a erdi”, “Hakk'a yiirtidii", “hayatmt kaybetti”, “cant cekildi”, “strasint savdy” ve “vadesi
doldu” (mizahi anlamda; “imamm kayigma bindi", "dort kolluya bindi", “tahtali kéyi
boyladr”, “adres degistirdi’, "nallan dikti* vs. gibi terimler vardir.) gibi terimleri tercih
edisimiz, bu kelimenin rkiitictligiinden ve sevdigimiz, ayrimak istemedigimiz
yakmlarimiza yakistramadigumizdandur. Bu kelimeler, belki de bir savunma mekdnizmast,
dlen kisinin, bir anda yoklugunu kab{il edememenin caresizligidir. ’

Hemen hemen her toplumda, hayatin kisalig, buna karsthk yasama arzusunun gok
kuvvetli olusu, insanogluna daima sonsuz bir hayat-fikri ilham etmigtir. Bu egilimin sonucu
olarak cesitli toplumlarda, ebedi bir hayata erismek icin Slimsiizligin ya da daha fazla
yasamanmn yollart aranmustir. Bu duygular 151gmnda; havadan, sudan, topraktan, bitkiden
umut beklenmis; beklenen bu umutlar, aranan careler mitoloji ile, masal ile, destan ile
hikayelestirilmistir. '

“Oliim korkusu”, gegmiste oldugu gibi glniimizde de varligim hissettirmis ve

teknolojinin gelismesi ile birlikte, en azmdan dmrii uzatmak i¢in birtakim careler aranmugtr,
Cesitli gazete haberlerinde bazi insanlarm, 100-200 yil sonra diriltilmek tizere -80 ‘de
dondurulmay1  istedikleri, mikrogiplerin  beyne uyarlanmastyla  8limin  smarlarmmn
zorlanacagy; yaptlan deneylerde toprak solucanmnm dmriintin dért misli artran “Age I adlt
bir genglik geni bulundugu ve insanlar tizerinde calismalara baglamildigt belirtilmektedir
(Yildiz 1996: 178).
*Olimden kagma’ arzusu bagka milletlerin kiilttirlerinde oldugu gibi Tirk kltlirinde de
daha cok anlat tiirleri ile dini metinlere bagl olarak yasatimaktadir, Mitolojiden masala bir
cok anlatida kahramanlar bu arayus icerisine girmistir, Kimileri 6limstzligtin ilacint bulmus,
kimileri buldugu halde degerlendirememis, kimileri de sliimsiizlige kavugmustur, Bunlari:

1, Ottims{zliik arayst

9, Oliimstizlik ilact ve abthayat

3, Olimsiizliige kavuganlar basliklarn altmda ele aldik.

1. Olimsizlik Arayist: insanlarn gogunda varolan yasama arzusu, hayatm
giizelligi, cann tatlihg onlan sliimstizlik arayisina, olimden kagmaya diger bir ifadeyle
ecelle mitcadeleye veya ebedi hayata kavusmak icin birtakim careler aramaya sevk etmigtir.
Bunlarin basinda skender'i sayabiliriz, Ayrica Ebu Ali Sind, Lokman Hekim, Dede Korkut
(ve Deli Dumrul), Belkis, K8roglunun Babast ile difer efsane ve hikdye kahramanlarmdan
bazilan bu grup icerisinde yer almaktadir,
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